Perek I
Daf 10 Amud a
יﬠה זוֹ ֲאסו ִּרין ַﬠד ֲח ִמ ׁ ּ ָשה
ָ נְט
ִ  ו ֵּפירוֹתAnd if the planting, layering, or grafting took place more than
, ִאם ָל ָﬠ ְר ָלה – ָﬠ ְר ָלה, ָﬠ ָ ׂשר ִ ּב ׁ ְש ָבטthirty days before Rosh HaShana, the fruit of this planting is
N
HN
. וְ ִאם ִל ְר ָב ִﬠי – ְר ָב ִﬠיprohibited until the fifteenth of Shevat of the fourth year since
the tree’s planting, even though the three years were already completed the previous Rosh HaShana. This principle applies both
for orlaB during the year of orla, when it is prohibited to
eat the fruit, and for fourth-year produceB during the year
of fourth-year produce, which must be eaten in Jerusalem or
redeemed before it is eaten outside Jerusalem.
ֵּ ְמנָ א ָהנֵי ִמ
ילי? ָא ַמר ַר ִ ּבי ִחיָּ יא
 ּו ָמט ּו,יוֹחנָ ן
ָ ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
 ֲא ַמר:יה דְּ ַר ִ ּבי יַ ַּנאי
ּ ָ ּב ּה ִמ ׁ ּ ְש ֵמ
יﬠית ו ַּב ׁ ּ ָשנָ ה
ִ  ״ו ַּב ׁ ּ ָשנָ ה ָה ְר ִב:ְק ָרא
,ישית״
ִ ׁ ַה ֲח ִמ

The Gemara asks: From where are these matters derived, that the
prohibitions of orla and fourth-year produce extend past Tishrei
until the fifteenth of Shevat? Rabbi Ĥiyya bar Abba said that
Rabbi Yoĥanan said, and some determined that it was stated in
the name of Rabbi Yannai: The verse states: “Three years shall
it be as prohibited to you; it shall not be eaten. And in the fourth
year all its fruit shall be sacred for praise-giving to the Lord. And
in the fifth year shall you eat of its fruit, that it may yield to you
its increase; I am the Lord your God” (Leviticus : – ).

יﬠית – וַ ֲﬠ ַד יִ ין
ִ ּ ְפ ָﬠ ִמים ׁ ֶש ָ ּב ְר ִב
 ו ְּפ ָﬠ ִמים,ֲא ס ּו ָרה ִמ ׁ ּש ּום ָﬠ ְר ָלה
ישית – וַ ֲﬠ ַד יִ ין ֲא ס ּו ָרה
ִ ׁ ׁ ֶש ַ ּב ֲח ִמ
.ִמ ׁ ּשוּם ְר ָב ִﬠי

The baraita explains: The repetition of the word “and,” indicated
by the conjunctive vav that joins these verses, teaches that there
are times that the tree is already in its fourth year and yet the
fruit is forbidden as orla, from the verses “three years…and in
the fourth year”; and there are times that the tree is already in its
fifth year and yet the fruit is forbidden as fourth-year produce,
from the verses “in the fourth year…and in the fifth year.”

 דְּ ִאי ַר ִ ּבי,ימא דְּ ָלא ְּכ ַר ִ ּבי ֵמ ִאיר
ָ ֵל
 יוֹם ֶא ָחד ַ ּב ׁ ּ ָשנָ ה:ֵמ ִאיר – ָהא ֲא ַמר
 ּ ַפר ָה ָאמוּר: דְּ ַתנְ יָ א.ָח ׁשוּב ׁ ָשנָ ה
ַ ּב ּת ָוֹרה ְס ָתם – ֶ ּבן ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה
. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ח ֶֹד ׁש וְ יוֹם ֶא ָחד

The Gemara suggests: Let us say that this baraita is not in accordance with the opinion of Rabbi Meir,N as, if it were in accordance with the opinion of Rabbi Meir, didn’t Rabbi Meir say that
even one day in a year is considered a year? As it is taught in a
baraita: The term bullock [par]N mentioned in the Torah without specification is referring to a bullock that is twenty-four
months and one day old, as although it is known by tradition that
a bullock is three years old, once it is one day into its third year, it
is already considered three years old; this is the statement of
Rabbi Meir.

HALAKHA

Prohibited until the fifteenth of Shevat – ֲאסו ִּרין ַﬠד ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר
ב ׁ ְש ָבט:ּ ִ The first of Tishrei is the new year with regard to planting
trees, yet the fruit remains forbidden until the fifteenth of Shevat
of the fourth year. Any fruit that was formed before the fifteenth
of Shevat of the third year is still orla even if it ripened fully only
after the fifteenth of Shevat. However, fruit that was formed after
the fifteenth of Shevat is treated as fourth-year produce and may
be eaten after it is redeemed, and in the fifth year it is ordinary
produce.
Some say that one must wait until the fifteenth of Shevat only
in a case when the tree was planted just before Rosh HaShana by
one who relied on the leniency of counting six weeks as a whole
year. However, if the tree was planted after Rosh HaShana the
years are counted from the date of the planting (Rambam; Sefer
Mitzvot Gadol; Vilna Gaon). Others say that it makes no diﬀerence,
and in all cases the count is from the fifteenth of Shevat (Rabbi
Zeraĥya HaLevi; Ritva; Tosafot). There are many diﬀerent opinions
about the details of this halakha, whether the tree was planted
after the fifteenth of Av, after Rosh HaShana, or after the fifteenth
of Shevat (Shulĥan Arukh, Yoreh De’a 294:4–5).
BACKGROUND

Orla – ﬠ ְר ָלה:ָ It is prohibited to eat or to derive benefit from
fruit that grows during the first three years after a tree has been
planted (see Leviticus 19:23). This prohibition applies only to the
fruit but not to the other parts of the tree. It also does not apply
to trees that were not planted for their fruit, but rather as a fence
or as a wind buﬀer.
Fourth-year produce – ר ָב ִﬠי:ְ The fruit that grows during the
year following the three-year period of orla is treated like second
tithe (see Leviticus 19:24). It must be brought to Jerusalem and
eaten there. If it cannot be brought to Jerusalem, it is redeemed
and the redemption money is brought to Jerusalem, where it is
spent on food and drink. As long as the Temple was standing, the
Sages ordained that anyone who lived a single day’s journey from
Jerusalem was not permitted to redeem his fourth-year produce
but had to bring it to Jerusalem in order to adorn the streets of
Jerusalem with fruit (Beitza 5a). Nowadays, fourth-year produce
is still redeemed, albeit for a nominal sum rather than for its
real value, since the Temple is no longer standing, and therefore
the redemption money may not be brought to Jerusalem and
spent there.

NOTES

The fruit of this planting is prohibited – יﬠה זוֹ ֲאסו ִּרין
ָ נְט
ִ פירוֹת:ֵ ּ
The word: This, is the basis of a dispute with regard to the
halakhot of orla, which consists of two main explanations and
several variants. The dispute revolves around the meaning of
the phrase: The fruit of this planting. Does it refer specifically
to this case or to all fruit? Must one wait until the fifteenth
of Shevat to eat this produce only in the case where the tree
was planted just before Rosh HaShana or in any case? If so,
the reason is that since the Sages were lenient in considering thirty days as a complete year, they were stringent not
to count the final year until the fifteenth of Shevat (Rashi;
Rambam). If the halakha is that one must wait until the
fifteenth of Shevat in all cases, regardless of when the tree
was planted, the phrase: The fruit of this planting, does not
come to exclude other cases (Rabbi Zeraĥya HaLevi; Ra’avad;
Ran; Ritva).
The authorities also disagree with regard to the details of this
halakha. Among those who say that one need not wait until
the fifteenth of Shevat in cases where the tree was planted
more than thirty days before Rosh HaShana, some hold that
the years are determined by the date of planting, while others
are of the opinion that the years are counted from the first of
Tishrei. All agree with regard to any trees planted between the
fifteenth of Shevat and the fifteenth of Av that the year ends
on the fifteenth of Shevat. However, if the tree was planted

between Rosh HaShana and the fifteenth of Shevat, some are
of the opinion that the years are counted from Rosh HaShana
(Rav Yehuda ben Rav Binyamin HaRofeh; Meiri; Shiltei Gibborim),
while others rule that one counts from the date of planting
(Rambam; Sefer Mitzvot Katan; Vilna Gaon).
They also disagree with regard to a case of one who planted
between the fifteenth of Av and Rosh HaShana: According
to some opinions the years are counted from Rosh HaShana
(Rambam; Sefer Mitzvot Katan; Ra’avad; Ramban), while others
(Meiri; Rashi, cited by Rosh and Ritva) say that the count is from
the date of planting. According to the Rosh and the Ran, the
main issue was already the subject of an amoraic dispute in
the Jerusalem Talmud in tractate Shevi’it. According to the Turei
Even, these rulings apply only to planting, but not to grafting
and layering.
Until the fifteenth of Shevat – ﬠד ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר ִ ּב ׁ ְש ָבט:ַ Years for
fruit for the purposes of tithes are counted from the fifteenth of
Shevat. However, the new year for counting the age of the tree
for the purposes of orla is Rosh HaShana (see Rashi).
Let us say that this baraita is not in accordance with the opinion of Rabbi Meir – ימא דְּ ָלא ְּכ ַר ִ ּבי ֵמ ִאיר
ָ ל:ֵ The early authorities
ask: The Gemara’s understanding at this stage of the discussion
seems to be that these thirty days are the period during which

the seedling takes root. In that case, it is not a theoretical matter
of when the year begins, but rather an issue that is dependent
on physical reality. If so, how does that contradict the statement
of Rabbi Meir? The answer is that the thirty days are necessary only to show retroactively that the seedling had taken
root. However, it actually takes root immediately, and therefore
even one day should be considered as a year (Ran; see Tosefot
Yeshanim).
As it is taught, bullock – דְּ ַתנְיָא ּ ַפר: The author of the Penei
Yehoshua asks: With regard to oﬀerings, one counts according
to the years of the animals themselves and not calendar years,
based on the verse: “One young bullock, one ram, one helamb of its first year” (Numbers 7:15). If so, how can the Gemara
compare the baraita that refers to fruit trees with the baraita
that refers to years of animals? Why does the Gemara think that
the two cases are similar such that it appears that the baraita
which refers to fruit is not in accordance with the opinion of
Rabbi Meir? The answer is that the Torah refers to the animals:
“One young bullock, one ram, one he-lamb of its first year, for a
burnt-oﬀering” (Number 7:15). Since the Torah does not specify
the year with regard to the age of bullocks and rams but only
with regard to the age of he-lambs, one might think that the
age of bullocks and rams should be determined via the calendar
year like other matters in the Torah.
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HALAKHA

A calf and a bullock – ﬠגֶ ל ו ַּפר:ֵ Wherever the Torah mentions
a calf, it is referring to an animal up to a year old; wherever
it mentions a bullock, it is referring to an animal that is two
years old, though some say two years and one day (Meiri).
This is the Rambam’s understanding of the mishna in tractate
Para (Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 1:14
and Kesef Mishne there).
A menstruating woman where the beginning of the day
is not counted at the end – עוֹלה ָל ּה
ָ ּנ ִָדה ׁ ֶש ֵאין ְּת ִח ַּילת ַהיּוֹם
סוֹפ ּה
ָ ב:
ּ ְ Everything stated here applies to a menstruating
woman who, by Torah law, counts seven days of ritual impurity. These seven days include the days when she experiences
a menstrual flow and the days after it ends. However, in
ancient times Jewish women accepted a stringency upon
themselves, and since then accord all menstruating women
the legal status of an uncertain zava, which entails a longer
purification process (Shulĥan Arukh, Yoreh De’a 183:1).
LANGUAGE

A bullock and a calf [par ve’egel] – פר וְ ֵﬠגֶ ל:ַ ּ In Biblical
Hebrew there are three terms for cattle: Egel, shor, and par.
The term egel denotes a young calf. The term par is used for
a fully grown animal. The word shor denotes a male animal
of any age, and there is no parallel feminine form. There are
also various combinations: Egel ben bakar (Leviticus 9:2), par
ben bakar (Leviticus 4:3), shor par (Psalms 39:62), and par
hashor (Judges 6:25).

 ֶ ּבן ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה:אוֹמר
ֵ ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ׁ ֶש ָהיָ ה ַר ִ ּבי ֵמ ִאיר.ח ֶֹד ׁש ו ׁ ְּשל ׁ ִֹשים יוֹם
״ﬠגֶ ל״ ַ ּב ּת ָוֹרה
ֵ  ָּכל ָמקוֹם ׁ ֶש ֶּנ ֱא ַמר:אוֹמר
ֵ
;״בן ָ ּב ָקר״ – ֶ ּבן ׁ ְש ַּתיִ ם
ּ ֶ ;ְס ָתם – ֶ ּבן ׁ ָשנָ ה
!״פר״ – ֶ ּבן ׁ ָשל ֹׁש
ַּ

The baraita continues: Rabbi Elazar says: The term bullock
is referring to an animal that is twenty-four months and thirty
days old. As Rabbi Meir would say: Wherever a calf [egel] is
stated in the Torah without specification, the reference is to a
calf that is one year old; a young ox [ben bakar] is referring to
a cow that is two years old; and a bullock is referring to a cow
that is three years old.HL Since the baraita dealing with planting
requires that the tree be planted thirty days before Rosh HaShana,
rather than one day, it would seem that it is not in accordance with
the opinion of Rabbi Meir.

 ִּכי ָק ָא ַמר ַר ִ ּבי.ימא ַר ִ ּבי ֵמ ִאיר
ָ  ֲא ִפילּ ּו ֵּתThe Gemara rejects this argument: Even if you say that the baraita
–  ֵמ ִאיר יוֹם ֶא ָחד ַ ּב ׁ ּ ָשנָ ה ָח ׁשוּב ׁ ָשנָ הis in accordance with the opinion of Rabbi Meir, it can be
as follows. When Rabbi Meir said that one day in a
. ֲא ָבל ִ ּב ְת ִח ַּלת ׁ ָשנָ ה – ָלא, ְ ּבסוֹף ׁ ָשנָ הexplained
yearN is considered a full year, this is only when the day is at the
end of the year; since the count of a new year is about to begin,
the day is considered like a whole year. But if the day is at the
beginning of the year, that one day is not considered like a whole
year.
חוֹמר הוּא? ו ַּמה
ֶ ָ וְ ָלאו ַקל ו:ֲא ַמר ָר ָבא
ַּ ִּנ ָדה ׁ ֶש ֵאין ְּת ִח
עוֹלה ָל ּה
ָ ילת ַהיּוֹם
,עוֹלה ָל ּה ִ ּב ְת ִח ָּל ָת ּה
ֶ סוֹפ ּה – סוֹף ַהיּוֹם
ָ ְ ּב
,סוֹפ ּה
ָ עוֹלה ָל ּה ְ ּב
ֶ  ׁ ֶשיּוֹם ֶא ָחד,ׁ ָשנָ ה

NOTES

One day in a year – יוֹם ֶא ָחד ַ ּב ׁ ּ ָשנָ ה: This has implications in
other areas of halakha. With regard to certain issues, such as
renting houses, all agree that only a period of thirty days is
considered a year, whereas with regard to other issues, such
as the age of majority, when, on the first day of the thirteenth
year for a boy, or the first day of the twelfth year for a girl,
they are already considered adults.

Against this claim Rava said: But can we not invoke an a fortiori
argument to prove just the opposite? Whereas in the case of a
menstruating woman, where the beginning of the day is not
counted as a full day at the endH of her seven-day period of ritual
impurity and instead she must wait until the end of the seventh
day and immerse in a ritual bath only in the evening, yet nevertheless the end of the day is counted as a full day at the beginning
of her ritually impure period, since if she experienced bleeding
shortly before sunset that day is considered as the first day of her
seven-day period of impurity; if so, in the case of a year, where
one day is counted as a full year at the end of the year,
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HALAKHA

Extension of the Sabbatical Year – יﬠית
ִ וֹס ֶפת ׁ ְש ִב
ֶ ת:ּ It is a
halakha transmitted to Moses from Sinai that it is prohibited
to work the land or prepare the ground for later use less than
thirty days before the Sabbatical Year. Any tree that has not
taken root before this time must be uprooted. This halakha
applied only while the Temple was standing, but since its
destruction, it is permitted to plant until the Sabbatical Year
begins (Ĥazon Ish; Rambam Sefer Zera’im, Hilkhot Shemitta
VeYovel 3:1, 11).
The time period of taking root – יטה
ָ זְ ַמן ְק ִל: The time period
allotted for a tree to take root is two weeks, in accordance
with the opinion of Rabbi Yosei and Rabbi Shimon, both
due to the principle that the halakha follows Rabbi Yosei in
disputes with his colleagues and because various talmudic
discussions assume this opinion (Rambam Sefer Zera’im,
Hilkhot Ma’aser Sheni 9:8).

?עוֹלה ִ ּב ְת ִח ָּל ָת ּה
ֶ  ֵאינוֹ דִּ ין ׁ ֶשיּוֹם ֶא ָחדis it not right that one day should count as a full year at the
beginning of the year?
וְ ֶא ָּלא ַמאי? ַר ִ ּבי ֶא ְל ָﬠזָ ר? ׁ ְשל ׁ ִֹשים
נוֹט ִﬠין וְ ֵאין
ְ  ֵאין:ו ׁ ְּשל ׁ ִֹשים ָ ּב ֵﬠי! דִּ ְתנַ ן
יﬠית
ִ יכין וְ ֵאין ַמ ְר ִּכ ִיבין ֶﬠ ֶרב ׁ ְש ִב
ִ ַמ ְב ִר
,ֹאש ַה ׁ ּ ָשנָ ה
ׁ ּ ָפחוֹת ִמ ׁ ְשל ׁ ִֹשים יוֹם ִל ְפנֵי ר
,יך וְ ִה ְר ִּכיב – יַ ֲﬠקוֹר
ְ וְ ִאם נָ ַטע וְ ִה ְב ִר
 ָּכל:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.דִּ ְב ֵרי ַר ִ ּבי ֶא ְל ָﬠזָ ר
קוֹל ֶטת ִ ּב ׁ ְשל ׁ ָֹשה יָ ִמים
ֶ ַה ְר ָּכ ָבה ׁ ֶש ֵאינָ ּה
יוֹסי וְ ַר ִ ּבי ׁ ִש ָמעוֹן
ֵ  ַר ִ ּבי.קוֹל ֶטת
ֶ ׁשוּב ֵאינָ ּה
. ׁ ְש ֵּתי ׁ ַש ָ ּבתוֹת:אוֹמ ִרים
ְ

Rather, what opinion does it follow? If the baraita was not taught
in accordance with the opinion of Rabbi Meir, does it follow the
opinion of Rabbi Elazar, who holds that only thirty days are
considered like a year? If so, then thirty days and another thirty
days are required: Thirty days for the planting to take root, and
another thirty days to count as a year. As we learned in a mishna:
One may not plant, layer, or graft trees on the eve of the Sabbatical Year less than thirty days before Rosh HaShana,H and if
one planted, layered, or grafted, he must be uproot it, as the
planting will take root only in the seventh year; this is the statement of Rabbi Elazar. Rabbi Yehuda says: Any grafting that
does not take root within three days will never take root. Rabbi
Yosei and Rabbi Shimon say: Two weeks are needed for the
planting to take root.HB

BACKGROUND

The time period of taking root – יטה
ָ זְ ַמן ְק ִל: The time period the season of the year, and the technique used for the graft. In
required for a graft to take root depends on the type of tree, general this period is between two and three weeks.
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:וְ ָא ַמר ַרב נַ ְח ָמן ָא ַמר ַר ָ ּבה ַ ּבר ֲאבו ּּה
אוֹמר ׁ ְשל ׁ ִֹשים – צָ ִריךְ ׁ ְשל ׁ ִֹשים
ֵ ְל ִד ְב ֵרי ָה
ְאוֹמר ׁ ְשל ׁ ָֹשה – צָ ִריך
ֵ ו ׁ ְּשל ׁ ִֹשים; ְל ִד ְב ֵרי ָה
אוֹמר ׁ ְש ֵּתי
ֵ ׁ ְשל ׁ ָֹשה ּו ׁ ְשל ׁ ִֹשים; ְל ִד ְב ֵרי ָה
ְ ׁ ַש ָ ּבתוֹת – צָ ִר
יך ׁ ְש ֵּתי ׁ ַש ָ ּבתוֹת ו ׁ ְּשל ׁ ִֹשים
– יה
ּ  וְ ִאי נַ ִמי ְּכ ַר ִ ּבי יְ הו ָּדה ְס ִב ָירא ֵל.יוֹם
!ׁ ְשל ׁ ָֹשה ו ׁ ְּשל ׁ ִֹשים ָ ּב ֵﬠי

And on this topic Rav Naĥman said that Rabba bar Avuh said:
According to the statement of the one who says thirty days, this
means that it requires thirty days for the planting to take root and
another thirty days to count as a year. And according to the statement of the one who says three days, this means that it requires
thirty-three days. And according to the statement of the one who
says two weeks, this means that it requires two weeks for the
planting to take root and another thirty days to count as a year. And
if the tanna of the mishna holds in accordance with the opinion
of Rabbi Yehuda that only three days are needed for the planting
to take root, it still requires three days for the planting to take root
and thirtyN days to count as a year. If so, the baraita cannot be
understood even in accordance with the opinion of Rabbi Elazar.

 וְ ִכי ָק ָא ַמר.עוֹלם ַר ִ ּבי ֵמ ִאיר
ָ  ְל, ֶא ָּלאRather, it must be understood as follows: The baraita was actually
.יטה
ָ  ׁ ְשל ׁ ִֹשים – ִל ְק ִלtaught in accordance with the opinion of Rabbi Meir, and when it
says thirty days, it is referring to the time needed for the planting
to take root.
 יוֹם: ִאי ָה ִכי ׁ ְשל ׁ ִֹשים וְ ֶא ָחד ָ ּב ֵﬠי! ָקא ָס ַברThe Gemara raises a diﬃculty: If so, it requires thirty-one days;
.עוֹלה ְל ָכאן ו ְּל ָכאן
ֶ  ׁ ְשל ׁ ִֹשיםthirty days for the planting to take root and one more day to count
as a year. The Gemara answers: This is theoretically correct, but he
holds that the thirtieth day is counted for here and for there, i.e.,
it counts as both the thirtieth day for taking root and as a day that
is counted as a year.
;ּנֵיהן ִמ ְק ָרא ֶא ָחד דָּ ְר ׁשו
ֶ  ו ׁ ְּש:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
אשוֹן
ׁ ״וַ יְ ִהי ְ ּב ַא ַחת וְ ׁ ֵש ׁש ֵמאוֹת ׁ ָשנָ ה ָ ּב ִר
 ִמדְּ ַא ַּכ ִּתי: ַר ִ ּבי ֵמ ִאיר ָס ַבר.ְ ּב ֶא ָחד ַלח ֶֹד ׁש״
יוֹם ֶא ָחד הוּא דְּ ָﬠיֵ יל ַ ּב ׁ ּ ָשנָ ה וְ ָקא ָק ֵרי ָל ּה
 יוֹם ֶא ָחד ַ ּב ׁ ּ ָשנָ ה ָח ׁשוּב:ׁ ָשנָ ה – ׁ ְש ַמע ִמ ָּינ ּה
.ׁ ָשנָ ה

Rabbi Yoĥanan said: And both of them, Rabbi Meir and Rabbi
Elazar, who disagree about how much time must pass to count as a
year, expounded the same verse. As the verse states: “And it came
to pass in the one and six hundredth year,N in the first month on
the first day of the month, that the waters were dried up from oﬀ
the earth” (Genesis : ). Rabbi Meir holds: From the fact that it
was only one day into the year, as it was still the first day of the first
month, and yet it is called the six hundred and first year, learn
from here that one day in a year is already considered a year.

 ִאי ְּכ ִתיב ְ ּב ׁ ֵש ׁש ֵמאוֹת וְ ַא ַחת:וְ ִא ָיד ְך
: ָה ׁ ְש ָּתא דִּ ְכ ִתיב.ׁ ָשנָ ה – ִּכ ְד ָק ָא ְמ ַר ּת
״ב ַא ַחת וְ ׁ ֵש ׁש ֵמאוֹת ׁ ָשנָ ה״ – ׁ ָשנָ ה ַא ׁ ּ ֵש ׁש
ְּ
 ּו ַמאי ַא ַחת? ַא ְת ַח ְל ָּתא.ֵמאוֹת ָק ֵאי
.דְּ ַא ַחת ָק ָא ַמר

And the other tanna, Rabbi Elazar, expounds the verse as follows.
If it had written: In the six hundred and first year, it would be as
you said. However, now that it is written: “In the one and six
hundredth year," I can say that the word “year” relates to “six
hundredth,” thereby teaching that it is still considered the six hundredth year. And what is meant by “one”? That it is the beginning
of one year, but not that the first day counts as a year.

:וְ ַר ִ ּבי ֶא ְל ָﬠזָ ר ַמ ִא י ַט ְﬠ ָמא? דִּ ְכ ִתיב
 ִמדְּ ַא ַּכ ִּתי יוֹם.אשוֹן ְ ּב ֶא ָחד ַלח ֶֹד ׁש״
ׁ ״ב ִר
ָּ
יה
ּ  וְ ָקא ָק ֵרי ֵל,ֶא ָחד הוּא דְּ ָﬠיֵ יל ַ ּבח ֶֹד ׁש
 יוֹם ֶא ָחד ַ ּבח ֶֹד ׁש:ח ֶֹד ׁש – ׁ ְש ַמע ִמ ָּינ ּה
 ו ִּמדְּ יוֹם ֶא ָחד ַ ּבח ֶֹד ׁש ָח ׁשוּב.ָח ׁשוּב ח ֶֹד ׁש
. ׁ ְשל ׁ ִֹשים יוֹם ַ ּב ׁ ּ ָשנָ ה ֲח ׁשו ִּבין ׁ ָשנָ ה,ח ֶֹד ׁש
.יה
ָ ֶוְ ח ֶֹד ׁש ִל ְמנוּיָ יו וְ ׁ ָשנָ ה ִל ְמנוּי

The Gemara asks: And with regard to Rabbi Elazar, what is the
rationale for his opinion? From where does he learn that thirty
days are counted as a year? As it is written: “In the first month on
the first day of the month.” Since it was only one day into the
month, and yet it is called a month, learn from here that one day
in a month is already considered a month. And since one day in
a month is already considered a month, likewise thirty days in a
yearH are already considered a year, as a month is calculated
according to its unit, and a year is calculated according to its unit.N
If one unit by which a month is calculated, i.e., a day, counts as a full
month, so too, one unit by which a year is calculated, i.e., a month,
counts as a full year.

נִיסן נִ ְב ָרא
ָ  § ִמ ְּכ ָלל דְּ ַת ְרוַ יְ יה ּו ְס ִב ָירא ְלה ּו ְ ּבThe Gemara comments: By inference, both of them, Rabbi Meir
.עוֹלם
ָ  ָהand Rabbi Elazar, hold that the world was created in Nisan and
that the years are counted from that month, as, if the world were
created in Tishrei and the count started then, the first day of the
first month of the six hundred and first year would already have
been six months into the year for the purpose of counting years.
 ְ ּב ִת ׁ ְש ֵרי נִ ְב ָרא:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,ַּתנְיָא
 ְ ּב ִת ׁ ְש ֵרי ֵמת ּו,נוֹלד ּו ָאבוֹת
ְ עוֹלם; ְ ּב ִת ׁ ְש ֵרי
ָ ָה
ֹאש ַה ׁ ּ ָשנָ ה
ׁ נוֹלד יִ צְ ָחק; ְ ּבר
ַ ָאבוֹת; ְ ּב ֶפ ַסח
ֹאש ַה ׁ ּ ָשנָ ה
ׁ  ְ ּבר,נִ ְפ ְק ָדה ָ ׂש ָרה ָר ֵחל וְ ַח ָּנה
,יוֹסף ִמ ֵ ּבית ָה ֲאסו ִּרין
ֵ יָ צָ א

NOTES

Three and thirty – של ׁ ָֹשה ו ׁ ְּשל ׁ ִֹשים:
ְ ׁ According to Rashi
and Rabbi Yehuda bar Natan, three days are needed for
the plants to take root and thirty more for the extension of the Sabbatical Year. Many early authorities (Rid;
Rabbeinu Tam) disagree, arguing that nowhere is it
stated that it is prohibited to plant during the extension of the Sabbatical Year. Rather, it is prohibited only
to work the land. Instead, they explain that these thirty
days are needed to be considered a year with regard
to the halakhot of orla. There are two explanations for
this thirty-day period: One is that it was instituted as
a penalty; since people were negligent about the Sabbatical Year, the Sages prohibited planting before the
year begins. The other is due to suspicion; if one were
to plant a tree immediately prior to the beginning of the
Sabbatical Year, the Sabbatical Year would be counted
as the first year of the tree, and others would suspect
that he planted the tree during the Sabbatical Year. The
author of the Penei Yehoshua suggests that according to
Rashi, ab initio, one needs three days, or two weeks, plus
an additional thirty days, but after the fact, if one planted,
he is not liable to receive lashes.
And it came to pass in the one and six hundredth
year – וַ יְ ִהי ְ ּב ַא ַחת וְ ׁ ֵש ׁש ֵמאוֹת ׁ ָשנָ ה: The author of the Turei
Even argues from here that since the Torah dates this
event to the six hundredth year of Noah’s life, it must be
that one’s age is not counted from the date of his birth
but from either Nisan or Tishrei (see also Sefat Emet).
A month according to its unit and a year according to
its unit – יה
ָ ֶח ֶֹד ׁש ִל ְמנוּיָ יו וְ ׁ ָשנָ ה ִל ְמנוּי: Rashi explains that
a month is composed of units of time that are naturally
distinguishable from one another, i.e., days, and therefore the count for months is according to days. Similarly,
a year is comprised of months, which are also naturally
distinguishable from one another via the lunar cycle,
and the unit of a lunar year is a month.
In Tishrei the world was created – עוֹלם
ָ ב ִת ׁ ְש ֵרי נִ ְב ָרא ָה:ּ ְ
The early authorities note that according to Rabbi Eliezer,
Creation did not begin on the first of Tishrei but on the
twenty-fifth of Elul. The first of Tishrei is the anniversary
of the creation of Adam and Eve (see Ran).
In Tishrei the world was created; in Tishrei the Patriarchs were born – נוֹלד ּו ָאבוֹת
ְ עוֹלם; ְ ּב ִת ׁ ְש ֵרי
ָ ב ִת ׁ ְש ֵרי נִ ְב ָרא ָה:ּ ְ
Some questioned the apparent redundancy of repeating
the phrase: In Tishrei, in this baraita: Why doesn’t Rabbi
Eliezer include all of the events together, and say that in
Tishrei, the world was created, the Patriarchs were born,
etc.? They answer that the baraita is written in this style
because each event is derived from a separate biblical
source (Iyyun Ya’akov). Alternatively, this formulation is
used because the various events occurred on diﬀerent
days of the month (see Turei Even and Sefat Emet).
HALAKHA

Thirty days in a year – של ׁ ִֹשים יוֹם ַ ּב ׁ ּ ָשנָ ה:
ְ ׁ When calculating the age of a tree, thirty days are considered like a
complete year, in accordance with the opinion of Rabbi
Elazar against that of Rabbi Meir, and in accordance with
the Gemara’s discussion. The thirty-day count begins
after the tree has taken root (Rambam Sefer Zera’im,
Hilkhot Ma’aser Sheni 9:8).

It is taught in a baraita that the tanna’im disagreed about this
point: Rabbi Eliezer says: In Tishrei the world was created;N in
Tishrei the Patriarchs were born;N in Tishrei the Patriarchs died;
on Passover Isaac was born; on Rosh HaShana Sarah, Rachel,
and Hannah were remembered by God and conceived; on Rosh
HaShana Joseph came out from prison;
: פרק א׳ דף י. Rosh hashana . Perek I . 10b
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