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Daf 11 Amud a
NOTES

Rabbi Yehoshua says…Rabbi Eliezer says – ַר ִ ּבי
אוֹמר
ֵ יﬠזֶ ר
ֶ ר…ר ִ ּבי ֱא ִל
ַ אוֹמ
ֵ ﬠ הוֹש
ֻ ׁ ְי: The Ritva notes that
the proofs adduced by the two Sages are inconclusive, and that the dispute is in fact based on
conflicting traditions or unmentioned reasoning.
The Maharal explains their dispute. According to
him, the month of Nisan expresses the life force
and vitality of the year, as represented by the heart,
whereas the month of Tishrei expresses its sanctity
and spirituality, as represented by the mind. Accordingly, this is a fundamental dispute about whether
the foundations of the world and the Jewish people
are based on the heart or on the mind.
With their full mental capacities [leda’atan]…
with their full form [letzivyonan] – ן…לצִ ְביוֹנָן
ְ ל ַד ְﬠ ָּת:ְ
Rabbeinu Ĥananel, based on the ge’onim, the Arukh,
and most of the other commentaries, understand
the term leda’atan to mean: With their full mental
capacities, i.e., they were created not as the young,
who lack discernment, but rather with the mental
capacities of mature creatures. The term letzivyonan
is understood to mean fully developed, each with
its own uniqueness. However, Rashi explains that
leda’atan means with their consent, and the author
of the Arukh explains the meaning of the term
letzivyonan similarly, based on the Aramaic word
tzavi, meaning will. The ge’onim seem to suggest
a similar explanation. Rav Sherira Gaon disagrees
and explains that this is an allusion to the Platonic
concept of Form, or alternatively to the angel that
watches over each creature. It was the Form or
the angel that gave consent before each being’s
creation.
BACKGROUND

A time when cattle, beasts, and birds mate – זְ ַמן
ב ֵה ָמה וְ ַחיָּ ה וְ עוֹף ִמזְ דַּ וְ וגִ ין:ּ ְ The time of estrus and mating of most birds, mammals, and fish in Eretz Yisrael
is during the spring or early summer, approximately
in the months of Nisan and Iyyar.

בוֹתינ ּו
ֵ בוֹדה ֵמ ֲא
ָ ֹאש ַה ׁ ּ ָשנָ ה ָ ּב ְט ָלה ֲﬠ
ׁ  ְ ּברon Rosh HaShana our forefathers’ slavery in Egypt ceased; in Nisan
נִיסן נִ גְ ֲאלוּ; ְ ּב ִת ׁ ְש ֵרי ֲﬠ ִת ִידין
ָ  ְ ּב ִמצְ ַריִ ם; ְ ּבthe Jewish people were redeemed from Egypt; and in Tishrei in the
. ִל ָ ּיג ֵאלfuture the Jewish people will be redeemed in the final redemption
with the coming of the Messiah.
;עוֹלם
ָ נִיסן נִ ְב ָרא ָה
ָ  ְ ּב:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
;נִיסן ֵמת ּו ָאבוֹת
ָ  ְ ּב,נוֹלד ּו ָאבוֹת
ְ נִיסן
ָ ְ ּב
ֹאש ַה ׁ ּ ָשנָ ה נִ ְפ ְק ָדה
ׁ נוֹלד יִ צְ ָחק; ְ ּבר
ַ ְ ּב ֶפ ַסח
יוֹסף
ֵ ֹאש ַה ׁ ּ ָשנָ ה יָ צָ א
ׁ ָ ׂש ָרה ָר ֵחל וְ ַח ָּנה; ְ ּבר
ֹאש ַה ׁ ּ ָשנָ ה ָ ּב ְט ָלה
ׁ ִמ ֵ ּבית ָה ֲאס ּו ִרין; ְ ּבר
;ּנִיסן נִ גְ ֲאלו
ָ בוֹתינ ּו ְ ּב ִמצְ ַריִ ם; ְ ּב
ֵ בוֹדה ֵמ ֲא
ָ ֲﬠ
.נִיסן ֲﬠ ִת ִידין ִל ָ ּיג ֵאל
ָ ְ ּב

Rabbi Yehoshua disagrees and says: In Nisan the world was created;
in Nisan the Patriarchs were born; in Nisan the Patriarchs died; on
Passover Isaac was born; on Rosh HaShana Sarah, Rachel, and
Hannah were remembered by God and conceived sons; on Rosh
HaShana Joseph came out from prison; on Rosh HaShana our
forefathers’ slavery in Egypt ceased; in Nisan the Jewish people were
redeemed from Egypt; and in Nisan in the future the Jewish people
will be redeemed in the final redemption.

 ִמ ּנַיִ ן ׁ ֶש ְ ּב ִת ׁ ְש ֵרי:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,ַּתנְיָא
ֹאמר ֱאל ִֹהים
ֶ  ״וַ יּ:עוֹלם? ׁ ֶש ֶּנ ֱא ַמר
ָ נִ ְב ָרא ָה
יﬠ זֶ ַרע ַּת ְד ׁ ֵשא ָה ָא ֶרץ דֶּ ׁ ֶשא ֵﬠ ֶ ׂשב ַמזְ ִר
יאה
ָ ִ ֵאיזֶ ה ּו ח ֶֹד ׁש ׁ ֶש ָה ָא ֶרץ מוֹצ.ֵﬠץ ּ ְפ ִרי״
אוֹמר זֶ ה
ֵ דְּ ׁ ָש ִאים וְ ִא ָילן ָמ ֵלא ּ ֵפירוֹת? ֱהוֵ י
,יﬠה ָהיְ ָתה
ָ  וְ אוֹתוֹ ַה ּ ֶפ ֶרק זְ ַמן ְר ִב.ִּת ׁ ְש ֵרי
 ״וְ ֵאד יַ ֲﬠ ֶלה: ׁ ֶש ֶּנ ֱא ַמר,ּימחו
ְּ ִוְ יָ ְרד ּו ְ ּג ׁ ָש ִמים וְ צ
.ִמן ָה ָא ֶרץ״

The Gemara explains these matters in detail: It is taught in a baraita
that Rabbi Eliezer says:N From where is it derived that the world was
created in the month of Tishrei? As it is stated: “And God said: Let
the earth bring forth grass, herb yielding seed, and fruit tree yielding fruit after its kind” (Genesis : ). Which is the month in which
the earth brings forth grass and the trees are full of ripe fruit? You
must say that this is Tishrei. And a further proof that the world was
created in Tishrei is that when the world was first created, it needed
rain so that the plants would grow, and the period beginning with
Tishrei is a time of rain, and rain fell and the plants grew, as it is
stated: “But there went up a mist from the earth, and watered the
whole face of the ground” (Genesis : ).

נִיסן נִ ְב ָרא
ָ  ִמ ּנַיִ ן ׁ ֶש ְ ּב:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
 ״וַ ּתוֹצֵ א ָה ָא ֶרץ דֶּ ׁ ֶשא:עוֹלם? ׁ ֶש ֶּנ ֱא ַמר
ָ ָה
 ֵאיזֶ ה ּו.עוֹשה ּ ְפ ִרי״
ׂ ֶ וְ ֵﬠץ...יﬠ זֶ ַרע ֵﬠ ֶ ׂשב ַמזְ ִר
ילן
ָ יאה דְּ ׁ ָש ִאים וְ ִא
ָ ח ֶֹד ׁש ׁ ֶש ָה ָא ֶרץ ְמ ֵל
 וְ אוֹתוֹ.נִיסן
ָ אוֹמר זֶ ה
ֵ מוֹצִ יא ּ ֵפירוֹת? ֱהוֵ י
ַה ּ ֶפ ֶרק זְ ַמן ְ ּב ֵה ָמה וְ ַחיָּ ה וְ עוֹף ׁ ֶש ִּמזְ דַּ וְ וגִ ין
״ל ְב ׁש ּו ָכ ִרים ַה ּצֹאן״
ָ : ׁ ֶש ֶּנ ֱא ַמר,זֶ ה ֵאצֶ ל זֶ ה
.וגו׳

Rabbi Yehoshua says: From where is it derived that the world was
created in the month of Nisan? As it is stated: “And the earth
brought forth grass, herb yielding seed after its kind, and tree yielding fruit” (Genesis : ). Which is the month in which the earth is
full of grass and the trees begin to bring forth fruit? You must say
that this is Nisan. And further proof that the world was created in
Nisan is that when the world was first created, the animals had to breed
in order to fill the world, and the period beginning with Nisan is a
time when cattle, and beasts, and birds mateB with one another, as
it is stated: “The flocks are clothed in the meadows, and the valleys
are wrapped in grain; they shout for joy, they also sing” (Psalms : ).

!עוֹשה ּ ְפ ִרי״
ׂ ֶ ״ﬠץ
ֵ : ָהא ְּכ ִתיב, וְ ִא ָידךְ נַ ִמיThe Gemara asks: And according to the opinion of the other tanna,
. ַההוּא ִל ְב ָר ָכה ְלדוֹרוֹת הוּא דִּ ְכ ִתיבRabbi Eliezer, isn’t it written: “And tree yielding fruit,” indicating
that the world was created at a time when the trees were just beginning
to form their fruit? The Gemara answers: That verse is written as a
blessing for future generations, that then too they will form their fruit.
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״ﬠץ ּ ְפ ִרי״! ַההוּא
ֵ : ָהא ְּכ ִתיב,וְ ִא ָיד ְך נַ ִמי
ﬠ ֶ ּבן יְהוֹש
ֻ ׁ  דְּ ָא ַמר ַר ִ ּבי,ﬠ ֶ ּבן ֵלוִ י יְהוֹש
ֻ ׁ ִּכ ְד ַר ִ ּבי
,ּקוֹמ ָתן נִ ְב ְראו
ָ אשית ְל
ִ ׁ  ָּכל ַמ ֲﬠ ֵ ׂשה ְ ּב ֵר:ֵלוִ י
: ׁ ֶש ֶּנ ֱא ַמר.ּ ְלצִ ְביוֹנָן נִ ְב ְראו,ְּל ַד ְﬠ ָּתן נִ ְב ְראו
״ ַאל.״וַ יְ ֻכלּ ּו ַה ׁ ּ ָש ַמיִ ם וְ ָה ָא ֶרץ וְ ָכל צְ ָב ָאם
.ִּת ְק ִרי ״צְ ָב ָאם״ ֶא ָּלא צִ ְביוֹנָ ם

The Gemara continues to ask: And according to the opinion of the
other tanna, Rabbi Yehoshua, isn’t it written: “Fruit tree,” indicating
that the world was created in a season when the trees were already
filled with their fruit? The Gemara answers: That verse may be understood in accordance with the statement of Rabbi Yehoshua ben Levi,
as Rabbi Yehoshua ben Levi said: All the acts of Creation were
created with their full stature, immediately fit to bear fruit; they were
created with their full mental capacities; they were created with
their full form.N As it is stated: “And the heavens and the earth were
finished, and all their host” (Genesis : ). Do not read it as “their
host [tzeva’am]”; rather, read it as their form [tzivyonam], which
implies that the trees were created filled with ripe fruit.

נוֹלד ּו
ְ  ִמ ּנַיִ ן ׁ ֶש ְ ּב ִת ׁ ְש ֵרי:אוֹמר
ֵ יﬠזֶ ר
ֶ ַר ִ ּבי ֱא ִל
 ״וַ יִּ ָ ּק ֲהל ּו ֶאל ַה ֶּמ ֶל ְך:ָאבוֹת? ׁ ֶש ֶּנ ֱא ַמר
יתנִים
ָ ׁ ְשלֹמֹה ָּכל ִא ׁיש יִ ְ ׂש ָר ֵאל ְ ּביֶּ ַרח ָה ֵא
.עוֹלם
ָ יתנֵי
ָ ֶ ּב ָחג״ – יֶ ַרח ׁ ֶשנּ ְוֹלד ּו ּבוֹ ֵא

The baraita continues: Rabbi Eliezer says: From where is it derived
that in Tishrei the Patriarchs were born? As it is stated: “And all the
men of Israel assembled themselves before King Solomon at the
feast in the month of the mighty [eitanim], which is the seventh
month” Kings : ), i.e., Tishrei. What is the meaning of the phrase:
The month of the mighty? It is the month in which the mighty ones
of the world, i.e., the Patriarchs, were born.
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ישנָ א
ָ ּ ׁ יתן״ ִל
ָ ״א
ֵ ַמאי ַמ ׁ ְש ַמע דְּ ַהאי
.מוֹש ֶבךָ ״
ָ ׁ ״א ָיתן
ֵ :דְּ ַת ִּק ֵיפי הוּא? ְּכ ִד ְכ ִתיב
״ש ְמע ּו ָה ִרים ֶאת ִריב ה׳
ִ ׁ :אוֹמר
ֵ ְו
 ״קוֹל:אוֹמר
ֵ ְ ו.מוֹס ֵדי ָא ֶרץ״
ְ יתנִים
ָ וְ ָה ֵא
דּ ִוֹדי ִה ֵּנה זֶ ה ָ ּבא ְמ ַד ֵּלג ַﬠל ֶה ָה ִרים ְמ ַק ּ ֵפץ
– ״מ ַד ֵּלג ַﬠל ֶה ָה ִרים״
ְ .ַﬠל ַה ְ ּג ָבעוֹת״
– ״מ ַק ּ ֵפץ ַﬠל ַה ְ ּג ָבעוֹת״
ְ ;ִ ּבזְ כוּת ָאבוֹת
.ִ ּבזְ כוּת ִא ָּמהוֹת

The Gemara asks: From where may it be inferred that the term
eitan denotes mighty? As it is written: “Strong [eitan] is Your
dwelling place, and You put Your nest in a rock” (Numbers
: ). And it says: “Hear, O mountains, the Lord’s controversy,
and you strong [eitanim]N foundations of the earth” (Micah
: ), which is a call to the Patriarchs. And it says: “The voice of
my beloved; behold, he comes leaping upon the mountains,
skipping upon the hills” (Song of Songs : ): “Leaping upon
the mountains” means that the redemption will arrive early in
the merit of the Patriarchs, who are called mountains, and “skipping upon the hills” means that it will come in the merit of the
Matriarchs.

נוֹלד ּו
ְ נִיסן
ָ  ִמ ּנַיִ ן ׁ ֶש ְ ּב:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
 ״וַ יְ ִהי ִב ׁ ְשמוֹנִים ׁ ָשנָ ה:ָאבוֹת? ׁ ֶש ֶּנ ֱא ַמר
וְ ַא ְר ַ ּבע ֵמאוֹת ׁ ָשנָ ה ְלצֵ את ְ ּבנֵי יִ ְ ׂש ָר ֵאל
יﬠית ְ ּבח ֶֹד ׁש
ִ ֵמ ֶא ֶרץ ִמצְ ַריִ ם ַ ּב ׁ ּ ָשנָ ה ָה ְר ִב
.עוֹלם
ָ זִ יו״ – ְ ּביֶּ ַרח ׁ ֶשנּ ְוֹלד ּו ּבוֹ זִ יוְ ָתנֵי

Rabbi Yehoshua says: From where is it derived that in Nisan
the Patriarchs were born? As it is stated: “And it came to pass
in the four hundred and eightieth year after the children of
Israel were come out of the land of Egypt, in the fourth year,
in the month of Ziv” Kings : ). This means in the month in
which the radiant ones [zivtanei] of the world, the Patriarchs,
were born.N

NOTES

Mountains…eitanim – ים…א ָיתנִים
ֵ
ה ִר:ָ The ge’onim explain
harim as an allusion to parents [horim], the forefathers of
the nation. The Arukh explains that eitanim is referring to
foundations.
In the month in which the radiant ones of the world were
born – עוֹלם
ָ ביֶּ ַרח ׁ ֶשנּ ְוֹלד ּו ּבוֹ זִ יוְ ָתנֵי:ּ ְ The early authorities ask
(Tosafot; see also Tosafot on daf 2b): How can this be Nisan
when the verse is clearly referring to the month of Iyyar, as
the verse states: “The second month” (I Kings 6:1)? Rabbi
Yosef Migash sees this as a serious diﬃculty for which he
finds no solution (see Rambam). Rashi resolves the diﬃculty, claiming that the season of Nisan, i.e., spring, includes
within it the lunar month of Iyyar. Alternatively, this means
that when this month began, the radiant ones of the world,
the Patriarchs, had already been born. The Ritva explains
that the month was completely filled with radiance, as the
radiant ones of the world had already been born previously.
In Tosafot Yeshanim it is written that there is no conclusive
proof from this verse. Rather, it shows that they were born
in the spring and not in Tishrei, and if so, presumably they
were born in Nisan, as Isaac was.

!יתנִים״
ָ ״ביֶּ ַרח ָה ֵא
ּ ְ : וְ ִא ָיד ְך נַ ִמי ָה ְכ ִתיבThe Gemara asks: And according to the other tanna, Rabbi
. ָה ָתם דְּ ַת ִּק ֵיפי ְ ּב ִמצְ וֹתYehoshua, isn’t it written: “In the month of the mighty,” which
indicates that the Patriarchs were born in Tishrei? The Gemara
answers: There, it means that the month is mighty in mitzvot,
due to the many Festivals that occur in Tishrei.
״בח ֶֹד ׁש זִ יו״! ַההוּא
ּ ְ :וְ ִא ָידךְ נַ ִמי ָה ְכ ִתיב
 דַּ ֲא ַמר ַרב.ילנֵי
ָ יה זִ יוָ א ְל ִא
ּ דְּ ִאית ֵ ּב
נִיסן וְ ָחזֵ י
ָ יוֹמי
ֵ  ַהאי ַמאן דְּ נָ ַפק ְ ּב:יְ הו ָּדה
 ָ ּברו ְּך ׁ ֶש ּל ֹא:אוֹמר
ֵ
,ילנֵי דִּ ְמ ַל ְב ְל ִבי
ָ ִא
 ו ָּב ָרא ּבוֹ ְ ּב ִריּוֹת,עוֹלמוֹ ְּכלוּם
ָ יסר ֵמ
ֵּ ִח
טוֹבוֹת וְ ִא ָילנוֹת טוֹבוֹת ְל ִה ְתנָ אוֹת ָ ּב ֶהן
.ְ ּבנֵי ָא ָדם

The Gemara asks further: And according to the other tanna,
Rabbi Eliezer, isn’t it written: “In the month of Ziv”? The
Gemara answers: Ziv is not an allusion to the Patriarchs. Rather,
it means that Nisan is the month in which there is radiance [ziv]
for the trees. As Rav Yehuda said: One who goes out during
the days of Nisan and sees trees that are blossoming recites:
Blessed…Who has withheld nothing from His world and has
created in it beautiful creatures and beautiful trees for human
beings to enjoy.H

.ּנִיסן ֵמתו
ָ נוֹלד ּו – ְ ּב
ְ נִיסן
ָ ַמאן דְּ ָא ַמר ְ ּב
נוֹלד ּו – ְ ּב ִת ׁ ְש ֵרי
ְ ַמאן דְּ ָא ַמר ְ ּב ִת ׁ ְש ֵרי
יה ם ֶ ּבן
ֶ ֹאמר ֲא ֵל
ֶ  ״וַ יּ: ׁ ֶש ֶּנ ֱא ַמר. ֵמ ת ּו
 ׁ ֶש ֵאין.ֵמ ָאה וְ ֶﬠ ְ ׂש ִרים ׁ ָשנָ ה ָאנ ִֹכי ַהיּוֹם״
ַ לוֹמר
ַ ַּת ְלמוּד
לוֹמר
ַ  ו ַּמה ַּת ְלמוּד.״היּוֹם״
ָ ְל ַל ֶּמ ְדך.נוֹתי
ַ ״היּוֹם״? ַהיּוֹם ָמ ְלא ּו יָ ַמי ו ׁ ְּש
ַ
יוֹשב ּו ְמ ַמ ֵּלא
ֵ ׁ דוֹש ָ ּבר ּו ְך הוּא
ׁ ֶש ַה ָ ּק
יקים ִמ יּוֹם ְליוֹם
ִ ִּיה ם ׁ ֶשל צַ ד
ֶ נוֹת
ֵ ׁ ְש
״את ִמ ְס ּ ַפר
ֶ : ׁ ֶש ֶּנ ֱא ַמר,ֵמח ֶֹד ׁש ְלח ֶֹד ׁש
.יָ ֶמיךָ ֲא ַמ ֵּלא״

The Gemara continues: The one who said that in Nisan the
Patriarchs were born also holds that in Nisan they died. The one
who says that in Tishrei they were born also holds that in Tishrei they died, as it is stated about Moses on the day of his death:
“And he said to them: I am one hundred and twenty years old
today” (Deuteronomy : ). As there is no need for the verse to
state “today,” since it is clear that Moses was speaking on that day,
what is the meaning when the verse states “today”? It is to teach
that Moses was speaking precisely, as if to say: Today my days
and years are exactly filled and completed. This comes to teach
you that the Holy One, Blessed be He, sits and fills the years of
the righteous from day to day and from month to month, as it
is stated: “The number of your days I will fulfill” (Exodus
: ). Similarly, the Patriarchs merited that their years be fulfilled to the day, and so they died on the same date they were born.

HALAKHA

The blessing over trees – ב ְר ַּכת ִא ָילנוֹת:ּ ִ If one goes out in the
spring, which includes the months of Adar, Nisan, and Iyyar,
and sees fruit-bearing trees flowering, he recites the following blessing: Blessed…Who has withheld nothing from His
world and has created in it beautiful creatures and beautiful
trees for human beings to enjoy. According to the Sephardic

custom, the blessing is recited in a large congregation, and
words of praise and thanksgiving are added. According to some
authorities, the blessing is recited not only in Nisan. Rather, in
each place it is recited according to the flowering of the trees
there (Shulĥan Arukh, Oraĥ Ĥayyim 226 and Maĥatzit HaShekel
there; Ritva).
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NOTES

On Passover Isaac was born – נוֹלד יִ צְ ָחק
ַ ב ֶפ ַסח:ּ ְ In the
Mekhilta it is stated explicitly that Isaac was born on
Passover. However, there are conflicting traditions about
when the angels who informed Abraham and Sarah
of Isaac’s imminent birth arrived. According to various
midrashim, they came at the time of Passover. Tosafot
deal with this issue at length.

:נוֹלד יִ צְ ָחק ְמנָ ַל ן? ְּכ ִד ְכ ִתיב
ַ ְ ּב ֶפ ַסח
?ימת ָק ֵאי
ַ  ֵא.וֹﬠד ָא ׁשוּב ֵא ֶליךָ ״
ֵ ״ל ּמ
ַ
– יה ַ ּב ֲﬠ ֶצ ֶרת
ָ ִא ֵיל
ּ ימא ְ ּב ֶפ ַסח וְ ָק ָא ַמר ֵל
יוֹמין ִמי ָקא יָ ְל ָדה? ֶא ָּלא דְּ ָק ֵאי
ִ ְ ּב ַח ְמ ׁ ִשין
,יה ְ ּב ִת ׁ ְש ֵרי? ַא ַּכ ִּתי
ּ ַ ּב ֲﬠ ֶצ ֶרת וְ ָק ָא ַמר ֵל
ַ ּב ֲח ִמ ׁ ּ ָשה יַ ְר ֵחי ִמי ָקא יָ ְל ָדה? ֶא ָּלא דְּ ָק ֵאי
.נִיסן
ָ  וְ ָק ָא ַמר ָל ּה ְ ּב,ְ ּב ַחג

BACKGROUND

She may give birth early – יוֹל ֶדת ִל ְמקו ָּט ִﬠין:
ֶ The viability
of a prematurely born infant greatly depends on its lung
development. Close to the end of the sixth month, in
the twenty-sixth through twenty-seventh weeks, most
fetuses reach the stage where they are capable of living
outside the womb. If their weight and the rest of their
development are in order, they have a strong chance
of survival.

It was taught in the baraita: On Passover Isaac was born.N The
Gemara asks: From where do we derive this? As it is written that
the angel who informed Sarah that she would bear a son told Abraham: “At the appointed time [mo’ed] I will return to you, at this
season, and Sarah shall have a son” (Genesis : ). This is understood to mean: At the time of the next Festival [mo’ed]. When did
the angel say this? If we say that it was on Passover and he said to
him that Sarah would have a son on Shavuot, can a woman give
birth after only fifty days? Rather, say that it was Shavuot and he
said that she would give birth on the Festival that occurs in the
month of Tishrei, i.e., Sukkot. But still, can she give birth after only
five months? Rather, you must say that it was Sukkot, and he
spoke about the Festival that occurs in the month of Nisan, i.e.,
Passover.

:יתא יַ ְר ֵחי ִמי ָקא יָ ְל ָדה? ָּתנָ א
ָ  ַא ַּכ ִּתי ְ ּב ׁ ִשThe Gemara asks further: But still, can a woman give birth after
only six months? The Gemara answers: A Sage taught in a baraita:
, סוֹף סוֹף.אוֹת ּה ׁ ָשנָ ה ְמעו ֶ ּּב ֶרת ָהיְ ָתה
ָ
Th
at year was a leap year, in which an additional month of Adar was
!ּיוֹמי טו ְּמ ָאה – ָ ּבצְ ִרי ְלהו
ֵ ִּכי ַמ ְד ֵלי ָמר
added before Nisan, and a woman can indeed give birth after seven
months. The Gemara raises another question: Ultimately, if one
deducts Sarah’s days of ritual impurity, as when the angel spoke
Sarah had not yet conceived, and there is a tradition that on that day
she began menstruating, as is alluded to in the verse: “After I am
grown old, shall I have pleasure” (Genesis : ), there are less than
seven months.
ּ  ֲא ִפ:ֲא ַמר ָמר זו ְּט ָרא
יל ּו ְל ַמאן דְּ ָא ַמר
,יוֹל ֶדת ִל ְמקו ָּט ִﬠין
ֶ יוֹל ֶדת ְל ִת ׁ ְש ָﬠה ֵאינָ ּה
ֶ
,יוֹל ֶדת ִל ְמקו ָּט ִﬠין
ֶ – יוֹל ֶדת ְל ׁ ִש ְב ָﬠה
ֶ
 ִמיעוּט. ״וַ יְ ִהי ִל ְתקוּפוֹת ַהיָּ ִמים״:ׁ ֶש ֶּנ ֱא ַמר
. ו ִּמיעוּט יָ ִמים – ׁ ְשנַיִ ם,ְּתקוּפוֹת – ׁ ְש ַּתיִ ם

Mar Zutra said: Even according to the one who said that if a
woman gives birth to a viable baby in her ninth month, she cannot
give birth prematurely, and if she does not complete nine full
months’ gestation the baby will not survive, nevertheless, if a
woman gives birth in her seventh month, she may give birth early,B
before the seventh month is complete. As it is stated about the birth
of Samuel: “And it came to pass after cycles of days that Hannah
conceived and bore a son” Samuel : ), which is understood as
follows: The minimum of “cycles,” seasons of three months, is two,
and the minimum of “days” is two. Consequently, it is possible for
a woman to give birth after a pregnancy of six months and two days.

,ֹאש ַה ׁ ּ ָשנָ ה נִ ְפ ְק ָדה ָ ׂש ָרה ָר ֵחל וְ ַח ָּנה
ׁ ְ ּבר
״פ ִק ָידה״
ְ ּ  ָא ְתיָ א:ְמ ַנָלן? ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ְּכ ִתיב. ָא ְתיָ א ״זְ ִכ ָירה״ ״זְ ִכ ָירה״,״פ ִק ָידה״
ְּ
 ו ְּכ ִתיב, ״וַ יִ זְ ּכוֹר ֱאל ִֹהים ֶאת ָר ֵחל״:ְ ּב ָר ֵחל
 וְ ָא ְתיָ א ״זְ ִכ ָירה״, ״וַ יִּ זְ ְּכ ֶר ָה ה׳״:ְ ּב ַח ָּנה
״ש ָ ּבתוֹן
ַ ׁ : דִּ ְכ ִתיב,ראש ַה ׁ ּ ָשנָ ה
ׁ ״זְ ִכ ָירה״ ֵמ
.זִ ְכרוֹן ְּתרו ָּﬠה״

It was taught in the baraita: On Rosh HaShana, Sarah, Rachel, and
Hannah were revisited by God and conceived children. The
Gemara asks: From where do we derive this? Rabbi Elazar said:
This is derived by means of a verbal analogy between one instance
of the term revisiting [pekida] and another instance of the term
revisiting, and by means of a verbal analogy between one instance
of the term remembering [zekhira] and another instance of the
word remembering. It is written about Rachel: “And God remembered Rachel” (Genesis : ), and it is written about Hannah:
“And the Lord remembered her” Samuel : ). And the meaning
of these instances of the term remembering is derived from another
instance of the term remembering, with regard to Rosh HaShana,
as it is written: “A solemn rest, memorial proclaimed with the
blast of a shofar” (Leviticus : ). From here it is derived that
Rachel and Hannah were remembered by God on Rosh HaShana.

״כי
ְ ּ ״פ ִק ָידה״
ְ ּ And the meaning of one instance of the term revisiting is derived
ִּ :״פ ִק ָידה״ – ְּכ ִתיב ְ ּב ַח ָּנה
 ״וַ ה׳: ו ְּכ ִתיב ְ ּב ָ ׂש ָר ּה, ָפ ַקד ה׳ ֶאת ַח ָּנה״from another instance of the term revisiting. It is written about
. ּ ָפ ַקד ֶאת ָ ׂש ָרה״Hannah: “And the Lord revisited Hannah” (I Samuel : ), and it is
written about Sarah: “And the Lord revisited Sarah” (Genesis : ).
From here it is derived that just as Hannah was revisited on Rosh
HaShana, so too, Sarah was revisited on Rosh HaShana.
,יוֹסף ִמ ֵ ּבית ָה ֲאסו ִּרין
ֵ ֹאש ַה ׁ ּ ָשנָ ה יָ צָ א
ׁ ְ ּבר
וֹפר
ָ ״ת ְקע ּו ַבח ֶֹד ׁש ׁש
ִּ :נָלן? דִּ ְכ ִתיב
ַ ְמ
ַ ּב ֶּכ ֶסא ְליוֹם ַח ֵ ּגנ ּו ִּכי חֹק ְליִ ְ ׂש ָר ֵאל הוּא״
.וגו׳
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It was further taught in the baraita: On Rosh HaShana Joseph
came out of prison. The Gemara asks: From where do we derive
this? As it is written: “Sound a shofar at the New Moon, at the
covered time of our Festival day. For this is a statute for Israel, a
judgment of the God of Jacob” (Psalms : – ). This is a reference
to Rosh HaShana, the only Festival that occurs at the time of the
New Moon, when the moon is covered and cannot be seen.

Perek I
Daf 11 Amud b
.יהוֹסף ָ ׂשמוֹ ְ ּבצֵ אתוֹ״ וגו׳
ֵ ״ﬠדוּת ִ ּב
ֵ And immediately afterward it is written: “This He ordained in
Joseph for testimony, when he went out over the land of Egypt”
(Psalms : ), implying that Joseph’s release from prison took place
on Rosh HaShana.
בוֹתינ ּו
ֵ בוֹדה ֵמ ֲא
ָ ֹאש ַה ׁ ּ ָשנָ ה ָ ּב ְט ָלה ֲﬠ
ׁ ְ ּבר
אתי
ִ ֵ ״וְ הוֹצ:ְ ּב ִמצְ ַריִ ם – ְּכ ִתיב ָה ָכא
 ו ְּכ ִתיב,ֶא ְת ֶכם ִמ ַּת ַחת ִס ְבלוֹת ִמצְ ַריִ ם״
.ירוֹתי ִמ ֵּס ֶבל ׁ ִש ְכמוֹ״
ִ ״ה ִס
ֲ :ָה ָתם

It was also taught in the baraita: On Rosh HaShana our forefathers’
slavery in Egypt ceased. From where is this known? It is written
here: “And I will bring you out from under the burdens of Egypt”
(Exodus : ); and it is written there, with regard to Joseph: “I
removed his shoulder from the burden” (Psalms : ). From here
it is derived by verbal analogy between the two instances of the word
“burden” that just as Joseph was released from prison in Tishrei, so
too, the slavery of our forefathers in Egypt ended in Tishrei.

 ְ ּב ִת ׁ ְש ֵרי.יתא
ָ נִיסן נִ גְ ֲאל ּו – ִּכ ְד ִא
ָ ְ ּב
וֹפר״
ָ ״ש
ׁ ֲﬠ ִת ִיד ין ִל ָ ּיג ֵא ל – ָא ְתיָ א
״ת ְקע ּו ַבח ֶֹד ׁש
ִּ :וֹפר״; ְּכ ִתיב ָה ָכא
ָ ״ש
ׁ
״ביּוֹם ַההוּא יִ ָּת ַקע
ּ ַ : ו ְּכ ִתיב ָה ָתם,ׁש ָוֹפר״
.ַ ּב ׁ ּש ָוֹפר ָ ּגדוֹל״

It was taught in the baraita: In Nisan our forefathers were redeemed
from Egypt, as it is explicitly stated in the Torah. The baraita continues: In Tishrei in the future the Jewish people will be redeemedN
in the final redemption. This is derived by means of a verbal analogy
between one instance of the word shofar and another instance of the
word shofar.N It is written here, with regard to Rosh HaShana:
“Sound a shofar at the New Moon” (Psalms : ), and it is written
there, with regard to the final redemption: “And it shall come to pass
on that day, that a great shofar shall be blown” (Isaiah : ).

נִיסן
ָ  ְ ּב,ּנִיסן נִ גְ ֲאלו
ָ  ְ ּב:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
״ליל
ֵ : ְמ ַנָלן? ָא ַמר ְק ָרא.ֲﬠ ִת ִידין ִל ָ ּיג ֵאל
ׁ ִש ּמו ִּרים״ – ַליִ ל ַה ְמ ׁשו ָּּמר ו ָּבא ִמ ׁ ּ ֵש ׁ ֶשת
.אשית
ִ ׁ יְ ֵמי ְב ֵר

It was also taught in the baraita: Rabbi Yehoshua says: In Nisan our
forefathers were redeemed from Egypt; and in Nisan in the future
the Jewish people will be redeemed in the final redemption. The
Gemara asks: From where do we derive that the final redemption
will be in Nisan? The verse states: “It is a night of watchingN for the
Lord for bringing them out from the land of Egypt; this is the Lord’s
night of watching, for all the children of Israel throughout their
generations” (Exodus : ). This teaches that the night of Passover
is a night that has been continuously watched, i.e., set aside for the
purpose of redemption, from the six days of Creation, and it will
continue to be so until the final redemption.

HALAKHA

A night that is continuously watched and protected
from demons – ליְ ָלה ַה ְמ ׁשו ָּּמר ו ָּבא ִמן ַה ַּמזִּ ִיקין:ַ Since the
night of Passover is called a night of watching, several
actions are performed to demonstrate that there is no
fear of evil spirits or other dangers, including reciting a
shortened version of the bedtime Shema (Shulĥan Arukh,
Oraĥ Ĥayyim 481:2, and in the comment of Rema).

 ַל יְ ָל ה ַה ְמ ׁש ּו ָּמ ר ו ָּבא ִמן:  וְ ִא ָיד ְךThe Gemara asks: And how does the other tanna, Rabbi Eliezer,
. ַה ַּמזִּ ִיקיןunderstand this verse? He derives from it that this is a night that is
continuously watched and protected from demons,H meaning that
demons have no power on the first night of Passover.

NOTES

In Tishrei in the future the Jewish people will be redeemed –
ב ִת ׁ ְש ֵרי ֲﬠ ִת ִידין ִלי ָ ּג ֵאל:ּ ְ The author of the Turei Even asks: The Gemara
indicates elsewhere that the Messiah could arrive on any day.
This idea also appears in the liturgy, and some even consider it a
principle of Jewish faith. This passage, however, indicates that the
redemption will take place at a particular time, either in Tishrei or
in Nisan. He answers based on the verse: “I the Lord will hasten it
in its time” (Isaiah 60:22). He suggests that a distinction must be
made between redemption “in its time,” which has a fixed date,
and an early, “hastened” redemption, which could take place at
any point. The Sefat Emet distinguishes between the appearance
of the Messiah and the arrival of the redemption. Just as at the
time of the redemption from Egypt, the redeemer was revealed
well before the redemption, so too, in the future redemption, the
Messiah could be revealed any day of the year, but the actual
redemption has a fixed time.
This is derived by means of a verbal analogy between shofar

and shofar – א ְתיָא ׁש ָוֹפר ׁש ָוֹפר:ָ The Maharal writes in his Ĥiddushei
Aggadot that the shofar is a symbol of redemption and freedom.
This is apparent in the context of the mitzvot of sounding the
shofar in the Jubilee Year as a sign of freedom for the slaves,
and the sounding of the shofar when the nation goes out to
war. Similarly, the great shofar of freedom and redemption will
be blown at the time of the final redemption. The shofar that is
blown on Rosh HaShana symbolizes all of these.
A night of watching – ימו ִּרים
ּ ליל ׁ ִש:ֵ The verse states: “It is a night
of watching for the Lord for bringing them out from the land
of Egypt; this is the Lord’s night of watching, for all the children
of Israel throughout their generations” (Exodus 12:42). “Night of
watching” is mentioned twice; the first instance is referring to the
redemption from Egypt, while the second is referring to a second
redemption. Alternatively, the second instance may be referring
to continuous watching, as the verse continues: “Throughout
their generations” (Tosefot HaRosh).
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״ב ׁ ְשנַ ת ׁ ֵש ׁש
ּ ִ : דְּ ַתנְ יָ א,ּוְ ָאזְ ד ּו ְל ַט ֲﬠ ַמיְ יהו
ֹח ַ ּבח ֶֹד ׁש ַה ׁ ּ ֵשנִי ְ ּב ׁ ִש ְב ָﬠה ֵמאוֹת ׁ ָשנָ ה ְל ַחיֵּ י נ
 אוֹתוֹ:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְ ַר ִ ּבי י.ָﬠ ָ ׂשר יוֹם ַלח ֶֹד ׁש״
 יוֹם ׁ ֶש ַּמזַּ ל,ַהיּוֹם ׁ ִש ְב ָﬠה ָﬠ ָ ׂשר ְ ּב ִאיָּ יר ָהיָ ה
.ﬠ ַ ּביּוֹם ו ַּמ ְﬠיָ נוֹת ִמ ְת ַמ ֲﬠ ִטין ימה ׁש ֵוֹק
ָ ִּכ
דוֹש
ׁ יהן – ׁ ִש ָּינה ַה ָ ּק
ֶ וֹך ׁ ֶש ׁ ּ ִשינּ ּו ַמ ֲﬠ ֵ ׂש
ְ ו ִּמ ּת
,אשית
ִ ׁ יהם ַמ ֲﬠ ֵ ׂשה ְב ֵר
ֶ ָ ּבר ּו ְך הוּא ֲﬠ ֵל
כוֹכ ִבים
ָ נָטל ׁ ְשנֵי
ַ ְ ו,ימה ַ ּביּוֹם
ָ וְ ֶה ֱﬠ ָלה ַמזַּ ל ִּכ
.עוֹלם
ָ  וְ ֵה ִביא ַמ ּבוּל ָל,ימה
ָ ִמ ִּכ

And Rabbi Eliezer and Rabbi Yehoshua follow their lines of reasoning, as they disagreed about this same issue in another context
as well. As it is taught in a baraita: “In the six hundredth year of
Noah’s life, in the second month, on the seventeenth day of the
month, on that day were all the fountains of the great deep broken
open, and the windows of heaven were opened” (Genesis : ).
Rabbi Yehoshua says: That day was the seventeenth of Iyyar, the
second month of the year counting from Nisan, which is the day
that the constellation of KimaB sets during the dayN and the
season that the springs diminishN with the increased heat. But
because the people of the generation of the flood changed their
actions for the worse, the Holy One, Blessed be He, changed for
them the acts of Creation, and instead of Kima setting, He
caused the constellation of Kima to rise during the day and He
removed two stars from Kima, and in this way He brought a
flood to the world.

 אוֹתוֹ ַהיּוֹם ׁ ִש ְב ָﬠה ָﬠ ָ ׂשר:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִלRabbi Eliezer disagrees and says: That day was the seventeenth
עוֹלה
ֶ ימה
ָ  יוֹם ׁ ֶש ַּמזַּ ל ִּכ, ְ ּב ַמ ְר ֶח ׁ ְשוָ ן ָהיָ הof Marĥeshvan, the second month counting from Tishrei, which
B
. ו ַּמ ְﬠיָ נוֹת ִמ ְתגַ ְ ּב ִרים, ַ ּביּוֹםis the day that the constellation of Kima rises during the day
and the season that the springs increase.

BACKGROUND

Kima – ימה
ָ כ:ִּ It seems that the constellation of Kima is a group of
stars called Pleiades or Seven Sisters. This constellation is the tail
of Aries, the ram, and the head of Taurus, the bull. The constellation is composed of a large number of stars; according to the
Gemara there are more than one hundred. With the naked eye
one can distinguish only six or seven stars.

The stellar map in the summer and winter months – ַמ ּ ַפת
וֹכ ִבים ַ ּב ַ ּקיִ ץ ו ַּבחוֶֹ רף
ָ ה ּכ:ַ The Hebrew months marked here are
imprecise, since they do not align with the solar year. Likewise,
the hours do not correspond perfectly to the regular hours of
the day, as they follow the astral clock, according to which the
day is four minutes shorter than the day measured by the earth’s
rotation.
At the latitude of Eretz Yisrael, in the month of Iyyar the constellation of Kima rises before sunrise and sets shortly after sunset.
It is therefore regarded as rising during the day, even though it
is obviously not visible most of the day, owing to the brightness
of the sun. On the other hand, in Marĥeshvan the constellation
of Kima is visible at night and does not rise at all during the
daytime hours.

Pleiades
NOTES

The day that the constellation of Kima sets during the day – יוֹם
ﬠ ַ ּביּוֹם ימה ׁש ֵוֹק
ָ ש ַּמזַּ ל ִּכ:
ֶ ׁ There are two contradictory versions of the
text here, one that Rashi used and another that Tosafot used. The
two versions are based on diﬀerent interpretations of the meaning of a setting constellation. The Arukh cites a third explanation,
according to which all the hours of the day and night are named
after the constellations; the hour of the day is named for the
constellation that rises at that time. Therefore, in Marĥeshvan,
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when Scorpio rises during the first hour of the day, Kima is in
the seventh hour of the day, which is already in the afternoon.
Consequently, it is defined as setting during the day. However, in
Iyyar, Kima is the constellation that rises in the morning.
The springs diminish – מ ְﬠיָ נוֹת ִמ ְת ַמ ֲﬠ ִטין:ַ This is Rashi’s version
of the text. Other early authorities had the opposite reading: In
Iyyar the springs increase due to the rains that fell all winter and
due to the melting snow.

