Perek I
Daf 17 Amud a
אתי ֶאת
ִ  ״וְ ֵה ֵב: ׁ ֶש ֶּנ ֱא ַמר,עוֹלין
ִ ְו ְּמצַ ְפצְ ִפין ו
ישית ָ ּב ֵא ׁש וּצְ ַר ְפ ִּתים ִּכצְ רוֹף ֶאת ַה ֶּכ ֶסף
ִ ׁ ַה ׁ ּ ְש ִל
 הוּא יִ ְק ָרא ִב ׁ ְש ִמי.ו ְּב ַחנְ ִּתים ִּכ ְבחוֹן ֶאת ַהזָּ ָהב
 ״ה׳:יהם ָא ְמ ָרה ַח ָּנה
ֶ  וַ ֲﬠ ֵל.וַ ֲאנִי ֶא ֱﬠנֶ ה אוֹתוֹ״
.מוֹריד ׁ ְשאוֹל וַ יָּ ַﬠל״
ִ ֵמ ִמית ו ְּמ ַחיֶּ ה

and they will cry outN in their pain and eventually ascend from
there, as it is stated: “And I will bring the third part through
the fire, and will refine them as silver is refined, and will try
them as gold is tried; they shall call on My name, and I will
answer them” (Zechariah : ). This is referring to the members
of the third group, who require refinement and cleansing. And
about them, Hannah said: “The Lord kills, and gives life; he
brings down to the grave, and brings up” Samuel : ).

 ״וְ ַרב ֶח ֶסד״ – ַמ ֶּטה ְּכ ַל ּ ֵפי:אוֹמ ִרים
ְ ֵ ּבית ִה ֵּלל
״א ַה ְב ִּתי ִּכי יִ ׁ ְש ַמע
ָ :יהם ָא ַמר דָּ וִ ד
ֶ  וַ ֲﬠ ֵל,ֶח ֶסד
יהם ָא ַמר דָּ וִ ד ָּכל ַה ּ ָפ ָר ׁ ָשה
ֶ  וַ ֲﬠ ֵל,קוֹלי״
ִ ה׳ ֶאת
.יﬠ״ הוֹש
ִ ׁ ְוֹתי וְ ִלי י
ִ ּּכו ָּּל ּה ״דַּ ל

Beit Hillel say: He Who is “and abundant in kindness” (Exodus
: ) tilts the scales in favor of kindness, so that middling
people should not have to pass through Gehenna. And about
them, David said: “I love the Lord, Who hears my voice and
my supplications” (Psalms : ). And about them, David said
the entire passage: “I was brought low [daloti] and He saved
me” (Psalms : ). Although they are poor [dalim] in mitzvot,
God saves them.

עוֹלם
ָ ּפוֹש ֵﬠי או ּּמוֹת ָה
ְ ׁ  ו,יִש ָר ֵאל ְ ּבגו ָּפן
ׂ ְ וֹש ֵﬠי
ְ ׁ ּפ
 וְ נִידוֹנִין ָ ּב ּה ׁ ְשנֵים ָﬠ ָ ׂשר,יה ָּנם
ִ יוֹר ִדין ַל ֵ ּג
ְ ְ ּבגו ָּפן
, ְל ַא ַחר ׁ ְשנֵים ָﬠ ָ ׂשר ח ֶֹד ׁש גּ ו ָּפן ָּכ ֶלה.ח ֶֹד ׁש
ּח ְמ ַפזַּ ְר ָּתן ַּת ַחת ַּכ ּפוֹת  וְ רו,נִש ֶר ֶפת
ׂ ְ נִש ָמ ָתן
ְ ׁ ְו
וֹתם ְר ׁ ָש ִﬠים ִּכי
ֶ  ״וְ ַﬠ ּס: ׁ ֶש ֱּנ ֶא ַמר,ַרגְ ֵלי צַ דִּ ִיקים
.יכם״
ֶ יִ ְהי ּו ֵא ֶפר ַּת ַחת ַּכ ּפוֹת ַרגְ ֵל

The rebellious Jews who have sinned with their bodiesN and
also the rebellious people of the nations of the world who have
sinned with their bodies descend to Gehenna and are judged
there for twelve months. After twelve months, their bodies
are consumed, their souls are burned, and a wind scatters
them under the soles of the feet of the righteous, as it is stated:
“And you shall tread down the wicked; for they shall be ashes
under the soles of your feet” (Malachi : ).

,יקוֹר ִסים
ְ  וְ ָה ַא ּ ִפ, וְ ַה ָּמסוֹרוֹת,ֲא ָבל ַה ִּמינִין
, וְ ׁ ֶש ָּכ ְפר ּו ִ ּב ְת ִחיַּ ית ַה ֵּמ ִתים,ׁ ֶש ָּכ ְפר ּו ַ ּב ּת ָוֹרה
יתם
ָ ית
ִּ  וְ ׁ ֶש ָּנ ְתנ ּו ִח,וְ ׁ ֶש ּ ֵפ ְיר ׁש ּו ִמדַּ ְר ֵכי צִ ּבוּר
, וְ ׁ ֶש ָח ְטא ּו וְ ֶה ֱח ִטיא ּו ֶאת ָה ַר ִ ּבים,ְ ּב ֶא ֶרץ ַחיִּ ים
,יה ָּנם
ִ יוֹר ִדין ַל ֵ ּג
ְ – ְּכגוֹן יָ ָר ְב ָﬠם ֶ ּבן נְ ָבט וַ ֲח ֵב ָיריו
 ״וְ יָ צְ א ּו: ׁ ֶש ֶּנ ֱא ַמר,דוֹרי דּ וֹרוֹת
ֵ וְ נִידוֹנִין ָ ּב ּה ְל
.וֹש ִﬠים ִ ּבי״ וגו׳
ְ ׁ נָשים ַה ּפ
ִ ׁ וְ ָרא ּו ְ ּב ִפגְ ֵרי ָה ֲא

But the heretics; and the informers;N and the apostates
[apikorsim];LB and those who denied the Torah; and those who
denied the resurrection of the dead; and those who separated
from the ways of the Jewish communityN and refused to share
the suﬀering; and those who cast their fear over the land of the
living; and those who sinned and caused the masses to sin, for
example, Jeroboam, son of Nebat, and his company; all of
these people descend to Gehenna and are judged there for
generations and generations, as it is stated: “And they shall go
forth, and look upon the carcasses of the men that have
rebelled against Me; for their worm shall not die; neither shall
their fire be quenched; and they shall be an abhorrence to all
flesh” (Isaiah : ).

 ״וְ צו ָּרם: ׁ ֶש ֶּנ ֱא ַמר,יה ָּנם ָּכ ֶלה וְ ֵהן ֵאינָן ָּכ ִלין
ִ ֵ ּג
 וְ ָכל ָּכךְ ָל ָּמה? ִמ ּ ְפנֵי.ְל ַבלּ וֹת ׁ ְשאוֹל ִמזְּ בוּל לוֹ״
,״מזְּ בוּל לוֹ״
ִ : ׁ ֶש ֶּנ ֱא ַמר,יהם ִ ּבזְ בוּל
ֶ ׁ ֶש ּ ָפ ׁ ְשט ּו יְ ֵד
״בנֹה
ּ ָ : ׁ ֶש ֶּנ ֱא ַמר,וְ ֵאין זְבוּל ֶא ָּלא ֵ ּבית ַה ִּמ ְקדָּ ׁש
״ה׳: וַ ֲﬠ ֵל ֶיהם ָא ְמ ָרה ַח ָּנה.נִיתי ֵ ּבית זְבוּל ָלךְ ״
ִ ָב
.יֵ ַח ּת ּו ְמ ִר ָיביו״

Gehenna will terminate, but they still will not terminate, as
it is stated: “And their form shall wear away the netherworld,
so that there be no dwelling for Him” (Psalms : ); that is to
say, Gehenna itself will be worn away before their punishment
has come to an end. And why are they punished so severely?
Because they stretched out their hands against God’s
dwelling,N the Temple, and everything else that is sanctified, as
it is stated: “So that there be no dwelling [zevul] for Him.”
Dwelling [zevul] is referring here only to the Temple, as it
is stated: “I have built You a house for dwelling [zevul] in”
Kings : ). And about them Hannah said: “The adversaries
of the Lord shall be broken in pieces” Samuel : ).

NOTES

And they will cry out [metzaftzefin] – ו ְּמצַ ְפצְ ִפין: The
Arukh explains the word metzaftzefin as floating [tzafim];
after they descend they return to float up. It some early
versions, it is written mevatzvetzin, meaning to bubble
forth.
The rebellious Jews who have sinned with their bodies – וֹש ֵﬠי יִ ְ ׂש ָר ֵאל ְ ּבגו ָּפן
ְ ׁ פ:ּ The commentaries oﬀer many
explanations with regard to both the diﬀerent categories of sinners and whether the Gemara is speaking of
the great, future Day of Judgment or of the judgment
of each individual after death. The Rosh lists six categories of people for the Day of Judgment; others do not
include all of them or combine diﬀerent categories (see
Ritva and Tashbetz).
But the heretics and the informers – ֲא ָבל ַה ִּמינִין
וְ ַה ָּמסוֹרוֹת: The Maharal writes that this group of people
who are judged for eternity have in common that all of
their sins are spiritual rather than physical. Furthermore,
all of these categories of sinners are people who lead
or attempt to lead others to sin, and they aﬀect entire
communities.
And those who separated from the ways of the community – וְ ׁ ֶש ּ ֵפ ְר ׁש ּו ִמדַּ ְר ֵכי צִ ּבוּר: Rashi does not explain
this as a separate category but as a general definition
for all the sinners listed here. The Rif had the version of
the text like this. Rambam explains that these are people
who do not transgress but also do not share the troubles
and problems of the Jewish community. Consequently,
it is considered as though they do not belong to the
Jewish people.
Because they stretched out their hands against God’s
dwelling [zevul] – יהם ִ ּבזְ בוּל
ֶ ש ּ ָפ ׁ ְשט ּו יְ ֵד:
ֶ ׁ The transgressions listed in the Gemara here caused the destruction
of both the First Temple and the Second Temple, and it
is their continued prevalence that prevents the Temple
from being rebuilt. Therefore, those who commit these
sins nowadays are considered to be actively preventing
the rebuilding (Arukh LaNer; Sefat Emet).
LANGUAGE

Apostates [apikorsim] – יקוֹר ִסים
ְ א ּ ִפ:ַ From the name of
the Greek philosopher Epicurus, whose pleasure oriented philosophy, and specifically his lack of belief in
the eternity of the soul, became a symbol of heresy. In
the language of the Sages the etymology of the word
became associated with the word pakar, which means
arrogance.

BACKGROUND

The heretics…and the apostates – יקוֹר ִסים
ְ ה ִּמינִין…וְ ָה ַא ּ ִפ:ַ The
heretics referred to here may be the early Christians, but were
more likely various groups who broke away from mainstream
Judaism, the largest of which was the Gnostics, who believed
in two divinities. The apostates were those who mocked the
observance of mitzvot of the Torah, whether due to their mocking

nature or due to their philosophy, which conflicted with Torah.
The Rambam makes a halakhic distinction between heretics,
who deny God or the non-corporeality of God, and apostates,
who deny the relationship between the Creator and the world,
i.e., apostates deny the divinity of the Torah, divine providence,
and prophecy.
. פרק א׳ דף יז. Rosh hashana . Perek I . 17a
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Like the bottom of a pot – וֹמין ְל ׁשו ֵּלי ְק ֵד ָירה
ִ ּד: Some explain
that once the bottom of a pot becomes completely blackened, it always retains its stain, even after it is cleaned
(Ritva).
The most handsome – ש ּ ִפ ֵירי ׁ ַש ּ ִפ ֵירי:
ַ ׁ A harsher version of
this text states that those sinners are better than the people
of Meĥoza. The Maharal writes that it was the beauty of the
people of Meĥoza that led them to sin with their bodies.
The skull that did not don phylacteries – ַק ְר ַק ְפ ָּתא דְּ ָלא
מ ַּנח ְּת ִפ ִּילין:ַ Some say that this phrase is referring to someone who never donned phylacteries in his life (Rabbeinu
Ĥananel; Rif; Rambam; Tosafot Yeshanim). Others say that
it is referring to one who did not don phylacteries because
the mitzva itself disgusts him (Tosafot; Rosh). According to
both opinions, it is referring to any mitzva that is performed
with the body, not only to phylacteries (see Ran and Korban
Netanel).
A leader [parnas] who casts excessive fear – ּ ַפ ְרנָס ַה ַּמ ִּטיל
ימה יְ ֵת ָרה
ָ א:
ֵ The word parnas includes any kind of leader,
whether a teacher, a communal leader, or a king of an
entire country. Although it is permitted to discipline one’s
students through fear, one who casts excessive fear demonstrates that he is not disciplining them for the sake of
Heaven (Maharsha).
BACKGROUND

The people of Meĥoza – בנֵי ְמחוֹזָ א:ּ ְ The city of Meĥoza was
a large city on the banks of the Tigris River. This city served
as a major center of commerce, but the inhabitants’ great
wealth led them to become corrupt. Rava, who was the
head of the yeshiva in Meĥoza, sharply criticized the traits
of the people of the city when he taught them.

Tāq-e Kasrā monument, the only remaining visible structure from Persian-era
Meĥoza
HALAKHA

A leader who casts excessive fear – ימה
ָ ּ ַפ ְרנָס ַה ַּמ ִּטיל ֵא
יְ ֵת ָירה: It is forbidden for a leader or a judge to be arrogant
or imposing toward the public. Any leader who casts fear
over the community not for the sake of Heaven will not
merit having a son who is a Torah scholar (Shulĥan Arukh,
Ĥoshen Mishpat 8:4).

וֹמין
ִ ּנֵיהם ד
ֶ  ו ְּפ: ָא ַמר ַר ִ ּבי יִ צְ ָחק ַ ּבר ָא ִביןRabbi Yitzĥak bar Avin said: And their faces on the Day of
N
 וְ ִאינְ ה ּו ִמ ׁ ַש ּ ִפ ֵירי: וַ ֲא ַמר ָר ָבא. ְל ׁשו ֵּלי ְק ֵד ָירהJudgment will be black and sooty like the bottom of a pot.
most handsome,N
.יה ָּנם
ִ  ו ִּמ ַ ּק ְריָ ין ְ ּבנֵי ֵ ּג, ׁ ַש ּ ִפ ֵירי ְ ּבנֵי ְמחוֹזָ אAnd Rava said: And they shall include the
B
i.e., upstanding, of the people of Meĥoza, as Rava thought that
even the most upstanding people of the city of Meĥoza were
wicked, and they shall be called the people of Gehenna.
–  ״וְ ַרב ֶח ֶסד״:אוֹמ ִרים
ְ  ֵ ּבית ִה ֵּלל:ָא ַמר ָמר
אתי ֶאת
ִ  ״וְ ֵה ֵב: וְ ָה ְכ ִתיב.ַמ ֶּטה ְּכ ַל ּ ֵפי ֶח ֶסד
פוֹש ֵﬠי יִ ְ ׂש ָר ֵאל
ְ ׁ  ָה ָתם ְ ּב.ישית ָ ּב ֵא ׁש״
ִ ׁ ַה ׁ ּ ְש ִל
.ְ ּבגו ָּפן

The Master said in the baraita above: It stated that Beit Hillel
say: He Who is “and abundant in kindness” (Exodus : )
tilts the scales in favor of kindness, so that middling people will
not have to pass through Gehenna. The Gemara asks: But isn’t
it written: “And I will bring the third part through the fire”
(Zechariah : ), implying that there is a third group, which is
sent to Gehenna temporarily? The Gemara answers: There, the
verse is referring to the rebellious Jews who have sinned with
their bodies.

ׂ ְ וֹש ֵﬠי
ְ ׁ ּפ
יִש ָר ֵאל ְ ּבגו ָּפן? וְ ָהא ָא ְמ ַר ְּת ֵלית ְלה ּו
,ַּת ַ ּקנְ ָּתא! ִּכי ֵלית ְלה ּו ַּת ָ ּקנָ ה – ְ ּברוֹב ֲﬠוֹנוֹת
 וְ ִאית,ָה ָכא – ֶמ ֱחצָ ה ֲﬠוֹנוֹת ו ֶּמ ֱחצָ ה זְ ֻכיּוֹת
 ָלא,פוֹש ֵﬠי יִ ְ ׂש ָר ֵאל ְ ּבגו ָּפן
ְ ׁ ְְּ ּבה ּו נַ ִמי ָﬠוֹן ד
ישית
ִ ׁ אתי ֶאת ַה ׁ ּ ְש ִל
ִ יה דְּ ָלאו ״וְ ֵה ֵב
ּ ַסגְ יָ א ֵל
 ״וְ ַרב ֶח ֶסד״ ַמ ֶּטה ְּכ ַל ּ ֵפי, וְ ִאם ָלאו,ָ ּב ֵא ׁש״
״א ַה ְב ִּתי ִּכי יִ ׁ ְש ַמע
ָ :יהן ָא ַמר דָּ וִ ד
ֶ  וַ ֲﬠ ֵל,ֶח ֶסד
.ה׳״

The Gemara asks: Can the verse be referring to the rebellious
Jews who have sinned with their bodies? But didn’t you say
that they have no rectification? The Gemara responds: When
do they have no rectification? When in addition to their having
sinned with their bodies, the majority of their actions are
sins. But here, the verse is referring to people for whom half
of their actions are sins and half are meritorious deeds, and
those sins include the sin of the rebellious Jews who sin with
their bodies. It is not suﬃcient that they not be subject to the
verse: “And I will bring the third part through the fire.” However, if their sins and meritorious deeds are equally balanced,
and they did not sin with their bodies, He Who is “abundant
in kindness” tilts the scales in favor of kindness. And about
them, David said: “I love the Lord, Who hears my voice and
my supplications” (Psalms : ).

״א ַה ְב ִּתי ִּכי יִ ׁ ְש ַמע
ָ : ַמאי דִּ ְכ ִתיב:דָּ ַר ׁש ָר ָבא
דוֹש
ׁ נֶסת יִ ְ ׂש ָר ֵאל ִל ְפנֵי ַה ָ ּק
ֶ ה׳״? ָא ְמ ָרה ְּכ
ימ ַתי ֲאנִי
ָ  ֵא,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָ ּברו ְּך הוּא
ﬠ קוֹל וֹמ
ֵ ֲאהו ָּבה ְל ָפנֶיךָ – ִ ּבזְ ַמן ׁ ֶש ַא ָּתה ׁש
יﬠ״ – ַאף ַﬠל ּ ִפי הוֹש
ִ ׁ ְוֹתי וְ ִלי י
ִ ּ ״דַּ ל.ַּת ֲחנוּנָי
.יﬠ הוֹש
ִ ׁ ׁ ֶשדַּ ָּלה ֲאנִי ִמן ַה ִּמצְ וֹת – ִלי נָ ֶאה ְל

Rava interpreted the verse homiletically: What is the meaning
of that which is written: “I love the Lord, Who hears my voice
and my supplications”? The Congregation of Israel said before
the Holy One, Blessed be He: Master of the Universe, when
do I know that I am loved by You? When You hear the voice
of my supplications, as the verse states: “I was brought low
[daloti], and He saved me” (Psalms : ). Although I am poor
[dala] in mitzvot, nevertheless it is fitting to save me.

:וֹש ֵﬠי יִ ְ ׂש ָר ֵאל ְ ּבגו ָּפן ַמאי נִיהוּ? ֲא ַמר ַרב
ְ ׁ  ּפThe Gemara asks: The rebellious Jews who have sinned with
וֹש ֵﬠי או ּּמוֹת
ְ ׁ  ּפ. ַק ְר ַק ְפ ָּתא דְּ ָלא ַמ ַּנח ְּת ִפ ִּליןtheir bodies, who are they? Rav said: This is referring to the
N
. ַ ּב ֲﬠ ֵב ָירה:עוֹלם ְ ּבגו ָּפן – ֲא ַמר ַרב
ָ  ָהskull that did not ever don phylacteries. The Gemara asks
further: The rebellious ones of the nations of the world who
sin with their bodies, who are they? Rav said: They are those
who engage in the sin, i.e., forbidden sexual relations.
יתם ְ ּב ֶא ֶרץ ַחיִּ ים – ָא ַמר ַרב
ָ ית
ִּ וְ ׁ ֶש ָּנ ְתנ ּו ִח
ימה יְ ֵת ָירה ַﬠל
ָ  זֶ ה ּ ַפ ְרנָס ַה ַּמ ִּטיל ֵא:ִח ְסדָּ א
 ָא ַמר ַרב יְ הו ָּדה.ַה ִ ּצ ּבוּר ׁ ֶשלּ ֹא ְל ׁ ֵשם ׁ ָש ַמיִ ם
ימה יְ ֵת ָירה ַﬠל
ָ  ָּכל ּ ַפ ְרנָס ַה ַּמ ִּטיל ֵא:ָא ַמר ַרב
רוֹאה ֵ ּבן
ֶ ַה ִ ּצ ּבוּר ׁ ֶשלּ ֹא ְל ׁ ֵשם ׁ ָש ַמיִ ם – ֵאינוֹ
נָשים
ִ ׁ ״ל ֵכן יְ ֵראוּה ּו ֲא
ָ : ׁ ֶש ֶּנ ֱא ַמר,ַּת ְל ִמיד ָח ָכם
.ל ֹא יִ ְר ֶאה ָּכל ַח ְכ ֵמי ֵלב״

And those who cast their fear over the land of the living, who
are they? Rav Ĥisda said: This is referring to a communal
leader [parnas]L who casts excessive fearNH on the community
not for the sake of Heaven. Rav Yehuda said that Rav said:
Any community leader who casts excessive fear on the community not for the sake of Heaven will be punished and not
see any Torah scholar among his sons, as it is stated: “Men
do therefore fear him; he sees not any who are wise of heart”
( Job : ). One who brings others to fear him will not merit
having wise-hearted people in his family.

LANGUAGE

Leader [parnas] – פ ְרנָס:ַ ּ Although this word and the linguistically similar words parnes, sustain, and parnasa, livelihood, are
found in the language of the Sages, the origin of this word is
not completely clear. Some explain that it is from the root p-r-s
with an additional nun, as in the verse: “Is it not to deal [paros]
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your bread to the hungry?” (Isaiah 58:7). Others claim that it is
from the Greek πρόνοος, pronoos, meaning careful or calculating. There are those who maintain that it is derived it from
the Latin word pensio, meaning to give rations to one who is
deserving.

PERSONALITIES

 ״וְ ַרב ֶח ֶסד״ – ַמ ֶּטה:אוֹמ ִרים
ְ ״בית ִה ֵּלל
ֵּ
יﬠזֶ ר
ֶ יכי ָﬠ ֵביד? ַר ִ ּבי ֱא ִל
ִ  ֵה.ְּכ ַל ּ ֵפי ֶח ֶסד
 ״יָ ׁשוּב יְ ַר ֲח ֶמנּ ּו: ׁ ֶש ֶּנ ֱא ַמר, ּכ ְוֹב ׁשוֹ:אוֹמר
ֵ
יוֹסי ַ ּבר ֲחנִינָ א
ֵ  ַר ִ ּבי.ֹנוֹתינוּ״
ֵ יִ ְכ ּב ׁוֹש ֲﬠו
עוֹבר
ֵ ְ״נוֹשא ָﬠוֹן ו
ׂ ֵ : ׁ ֶש ֶּנ ֱא ַמר,נוֹשא
ׂ ֵ :ָא ַמר
.ַﬠל ּ ֶפ ׁ ַשע״

§ It was taught in the baraita: Beit Hillel say: He who is “and

אשוֹן
ׁ  ַמ ֲﬠ ִביר ִר:ָּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
 וְ ָﬠוֹן: ָא ַמר ָר ָבא. וְ ֵכן ִהיא ַה ִּמדָּ ה,אשוֹן
ׁ ִר
יכא רו ָ ּּבא
ָּ  דְּ ִאי ִא,ַﬠצְ מוֹ ֵאינוֹ נִ ְמ ָחק
.ֲּﬠוֹנוֹת – ִמ ֲח ׁ ִשיב ַ ּב ֲה ַדיְ יהו

A Sage from the school of Rabbi Yishmael taught in a baraita: He
overlooksN each and every first transgression,N and that is the
attribute of mercy,N that God forgives one’s first sin, and therefore
He tips the scale in favor of the merits. Rava said: But that sin itself,
which God overlooks, is not completely erased;N if the individual’s
actions are still mostly sins, God counts the overlooked sin with
them and metes out punishment accordingly.

וֹתיו
ָ ּ ָּכל ַה ַּמ ֲﬠ ִביר ַﬠל ִמד:ָר ָבא ָא ַמר
: ׁ ֶש ֶּנ ֱא ַמר,ַמ ֲﬠ ִב ִירין לוֹ ַﬠל ָּכל ּ ְפ ׁ ָש ָﬠיו
נוֹשא
ׂ ֵ עוֹבר ַﬠל ּ ֶפ ׁ ַשע״ – ְל ִמי
ֵ ְ״נוֹשא ָﬠוֹן ו
ֵׂ
.עוֹבר ַﬠל ּ ֶפ ׁ ַשע
ֵ ָﬠוֹן? ְל ִמי ׁ ֶש

Rava understood this verse diﬀerently and said: With regard to
whoever forgoes his reckoningsN with others for injustices done
to him, the heavenly court in turn forgoes punishment for all his
sins, as it is stated: “He bears sin and forgives transgression”
(Micah : ). Whose sins does He bear? The sins of one who
forgoes his reckonings with others for injustices committed against
him.

 ַﬠל.ﬠ ֲח ַל ׁש הוֹש
ֻ ׁ ְיה דְּ ַרב י
ּ ַרב הוּנָ א ְ ּב ֵר
יה
ל
ֵ
יש
ׁ
ל
ִ
ח
ֲ
ַּד
יה
ֵי
ְז
ח
ַ
.
יה
ב
ֵ
י
ּל
ֵ ַרב ּ ַפ ּ ָפא ְל ׁ ַשיּו
ּ
ּ
ּ
.יה זַ וְ ָוד ָתא
ּ  צְ ִבית ּו ֵל:ּ ֲא ַמר ְלהו,ָﬠ ְל ָמא
יכ ִסיף ַרב ּ ַפ ּ ָפא
ְ  ֲהוָ ה ִמ.ית ּ ַפח
ְ ְלסוֹף ִא
? ַמאי ָחזֵ ית:יה
ֱ ְל ֶמ
ּ  ֲא ַמר ּו ֵל.יה
ּ ֵיחזִ יּ
 וַ ֲא ַמר ְלה ּו. ָה ִכי ֲהוָ ה, ִאין:ֲּא ַמר ְלהו
מוֹקים
ִ הוֹאיל וְ ָלא
ִ :דוֹש ָ ּברוּךְ הוּא
ׁ ַה ָ ּק
: ׁ ֶש ֶּנ ֱא ַמר,יה
ּ יה – ָלא ָּתקוּמ ּו ַ ּב ֲה ֵד
ּ ְ ּב ִמ ֵּיל
נוֹשא
ׂ ֵ עוֹבר ַﬠל ּ ֶפ ׁ ַשע״ – ְל ִמי
ֵ ְ״נוֹשא ָﬠוֹן ו
ֵׂ
.עוֹבר ּ ֶפ ׁ ַשע
ֵ ָﬠוֹן – ְל

It is related that Rav Huna, son of Rav Yehoshua, became sick, and
Rav PappaP went into his home to inquire about his well-being.
He saw that the world was growing weak for Rav Huna, i.e., he was
dying. Rav Pappa said to his attendants: Prepare his provisions
[zavdata],L i.e., his shrouds. In the end, Rav Huna recovered. Rav
Pappa was embarrassed to go and see him, as it seemed as if he
had decreed Rav Huna’s death. Rav Huna’s friends said to him:
What did you see when you were lying there suspended between
life and death? He said to them: Yes, it was so, I was truly close to
dying, but the Holy One, Blessed be He, said to the heavenly court:
Since he does not stand on his rights, i.e., he is ready to waive what
is due him, you too should not be exacting with him in his judgment, as it is stated: “He bears [noseh] sin and forgives transgression.” Whose sins does He bear? The sins of one who forgoes
his reckonings with others for injustices committed against him.

Rav Huna, son of Rav Yehoshua…Rav Pappa – ַרב הוּנָ א
…רב ּ ַפ ּ ָפא
ַ ﬠ יְהוֹש
ֻ ׁ יה דְּ ַרב
ּ ב ֵר:ּ ְ Rav Huna, son of Rav Yehoshua,
and Rav Pappa were close friends, and they lived parallel
lives. They both studied first with Abaye and then with
Rava, with whom they spent significant time, and they
were apparently among his closest students. They were
also successful as business partners. After the death of
Rava, Rav Pappa founded a yeshiva in the city of Naresh
near Sura, where he served as head of the yeshiva and
where Rav Huna was appointed head of the advanced
students.

abundant in kindness” (Exodus : ) tilts the scales in favor of
kindness, so that middling people will not have to pass through
Gehenna. The Gemara asks: How does He do this? Rabbi Eliezer
says: He pushes down on the side of the merits,N tipping the scale
in their favor, as it is stated: “He will again have compassion upon
us; He will push down our iniquities” (Micah : ). Rabbi Yosei
bar Ĥanina said: He bears, i.e., raises, the side of the sins, as it is
stated: “He bears [noseh] sin and forgives transgression” (Micah
: ).

LANGUAGE

Provisions [zavdata] – זַ וְ ָוד ָתא: Related to the Arabic أَ ْز َواد,
’azwād, meaning provisions for a journey. The modern
Hebrew mizvada, suitcase, is derived from this root.

״ל ׁ ְש ֵא ִרית נַ ֲח ָלתוֹ״ – ָא ַמר ַר ִ ּבי ַא ָחא
ִ That same verse continues: “He bears sins and forgives transgression
״ל ׁ ְש ֵא ִרית
ִ ; ַא ְליָ ה וְ קוֹץ ָ ּב ּה: ַ ּבר ֲחנִינָ אfor the remnant of His inheritance” (Micah : ). Rav Aĥa bar
, נַ ֲח ָלתוֹ״ – וְ ל ֹא ְל ָכל נַ ֲח ָלתוֹĤanina said: This is like the fat tail that has a thorn in it, i.e., something good that contains something bad. God forgives and pardons
only “for the remnant of His inheritance,” but not for all His
inheritance.

NOTES

He pushes down [kovesho] on the side of merits – כ ְוֹב ׁשוֹ:ּ
Rashi explains that the word kovesho means conquers, that
God conquers the side of the merits to give it more weight.
This fits with the statement in the Jerusalem Talmud that God
adds mitzvot for the person, to add weight to the side of their
merits. However, elsewhere Rashi explains the word kovesh as
meaning hiding (Arakhin 8b). In several places in the Jerusalem
Talmud, it is explained as snatching sins.
Some write that the word kovesh means presses or constricts, like the word kevisha, meaning pressing of clothes; God
constricts the sin and makes it small (Tashbetz; Shenei Luĥot
HaBerit). The Maharal explains in Ĥiddushei Aggadot that the
dispute concerning forgiveness pertains to whether the Holy
One, Blessed be He, gives more weight to the merits or lightens
the weight of the sins.

discussion. It may explain the concept of God pressing down
the sins or the concept of God bearing the sin. Others say that it
is an alternative explanation of the opinion of Beit Hillel (Rosh).
It is also possible that it is a new section with no connection to
the previous discussion.
He overlooks each and every first transgression – ַמ ֲﬠ ִביר
אשוֹן
ׁ אשוֹן ִר
ׁ ר:ִ The ge’onim write that with regard to one who
has mostly merits, the Holy One, Blessed be He, forgives the
first sin first. The Rambam explains in Hilkhot Teshuva how the
first sin is always forgiven first (see Rosh and Asara Ma’amarot
of Rema MiPano). Others explain that the first of each type of
sin is forgiven (Rashash).

And that is the attribute of mercy – וְ ֵכן ִהיא ַה ִּמדָּ ה: Some
explain that this is the attribute of the Holy One, Blessed be He.
A Sage from the school of Rabbi Yishmael taught, He over- He overlooks the first sin and forgives it (Rabbeinu Ĥananel).
looks –  ַמ ֲﬠ ִביר,יִש ָמ ֵﬠאל
ְ ׁ תנָ א דְּ ֵבי ַר ִ ּבי:ָּ There are several possibili- Others explain that it is the attribute even of kings and ordities with regard to how this statement relates to the previous nary people not to punish one for a first oﬀence (Rashash).

The ge’onim explain that this phrase is referring to the sixth of
God’s attributes of compassion: “And abundant in kindness”
(Exodus 34:6).
But that sin itself is not erased – וְ ָﬠוֹן ַﬠצְ מוֹ ֵאינוֹ נִ ְמ ָחק: Rashi
explains that the first sin is forgiven, but not in all circumstances.
It is forgiven only if one has mostly merits; if his sins are more
numerous than his merits, all of the sins are counted, including
the first one. Others explain that the sin itself is not erased on
the day of death or on the Day of Judgment. At those times
there is a complete calculation of sins and merits, including
this sin, which is not erased (see Rambam, Rosh, and Ritva).
Whoever forgoes his reckonings [midotav] – ָּכל ַה ַּמ ֲﬠ ִביר ַﬠל
מדּ ָוֹתיו:ִ It is natural for one to repay those who hate him, measure for measure [midda keneged midda]. One who forgives and
is not exacting with regard to this is treated in a similar fashion
by God, measure for measure, and his sins are forgiven (see
Tosafot; Rashi; Tashbetz).
. פרק א׳ דף יז. Rosh hashana . Perek I . 17a
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Who who regards himself as a remainder – ׁ ֶש ֵּמ ִ ׂשים
ﬠצְ מוֹ ִּכ ׁ ְשיָ ִרים:ַ Rashi writes in tractate Sanhedrin (111b)
that just as remainders are not important, so too, this
individual does not consider himself important, and
he is not full of pride.
The Holy One, Blessed be He, wrapped Himself like
a prayer leader – יח צִ ּבוּר דוֹש ָ ּברוּךְ הוּא ִּכ ׁ ְש ִל
ׁ נִ ְת ַﬠ ֵּטף ַה ָ ּק:
The Ritva writes that Moses saw this in a prophetic
vision, as though God were wrapped in a prayer shawl.
In this prophecy, God taught Moses the order of the
prayer service and what to recite. Rabbeinu Ĥananel
writes that it was not God Himself, but an angel who
was revealed to Moses. Rav Hai Gaon writes that the
word “God” itself in the thirteen attributes created
this angel that was revealed to Moses. The Maharsha
explains that this wrapping is referring to that which
is stated in the midrash, that the Holy One, Blessed be
He, wrapped Himself in a prayer shawl and created
the first light of the world. This wrapping hints to the
first power of creation, and the forgiveness of sins is
through a return to the world as it was originally (Otzar
Kavod; see Pardes Rimonim).
Before a person sins – קוֹדם ׁ ֶשיֶּ ֱח ָטא ָה ָא ָדם:
ֶ The Rosh
asks why God requires the attribute of compassion. He
explains that compassion is applied to one who sinned
in thought alone; before he sins through deed, he is
forgiven for the thought. He also explains that the Holy
One, Blessed be He, does not judge one for any future
sin but only according to the present. The Maharsha
writes that the meaning of this phrase is related to the
statement of the Sages that before anyone sinned God
created the world with the attribute of compassion
(see Arukh LaNer).
Thirteen attributes – של ֹׁש ֶﬠ ְ ׂש ֵרה ִמדּ וֹת:
ְ ׁ All authorities
agree that there are thirteen attributes of compassion.
They are taken from Exodus 34:6–7, after the Jewish
people were forgiven for the sin of the Golden Calf.
However, there are various opinions with regard to
their identification.

. ְל ִמי ׁ ֶש ֵּמ ִ ׂשים ַﬠצְ מוֹ ִּכ ׁ ְשיָ ִריםThat is to say, God forgives sins only for one who regards himself as
a remainder,N i.e., of only secondary importance.
 ״צַ דִּ יק ה׳ ְ ּב ָכל: ְּכ ִתיב: § ַרב הוּנָ א ָר ֵמיRav Huna raised a contradiction between the two halves of a verse.
. ״וְ ָח ִסיד ְ ּב ָכל ַמ ֲﬠ ָ ׂשיו״: ו ְּכ ִתיב, דְּ ָר ָכיו״It is written: “The Lord is righteous [tzaddik] in all His ways”
. ו ְּל ַב ּסוֹף – ָח ִסיד,( ַ ּב ְּת ִח ָּלה – צַ דִּ יקPsalms : ), indicating that God acts in accordance with the attribute of strict justice [tzedek], and then it is written in the same verse:
“And kind [ĥasid] in all His works,” implying that He acts with grace
and loving-kindness [ĥesed], going beyond the letter of the law. Rav
Huna explained: Initially, at the time of judgment, He is righteous,
but in the end, at the time of punishment, He is gracious.
, ְּכ ִתיב ״ו ְּלךָ ה׳ ָח ֶסד״:ַר ִ ּבי ֶא ְל ָﬠזָ ר ָר ֵמי
״כי ַא ָּתה ְּת ׁ ַש ֵּל ם ְל ִא ׁיש
ִּ :ּו ְכ ִתיב
״כי ַא ָּתה ְּת ׁ ַש ֵּלם
ִּ  ַ ּב ְּת ִח ָּלה.ְּכ ַמ ֲﬠ ֵ ׂשהוּ״
. ו ְּל ַב ּסוֹף – ו ְּלךָ ה׳ ָח ֶסד״,ְּכ ַמ ֲﬠ ֵ ׂשהוּ״

Rabbi Elazar raised a similar contradiction: It is written: “But
to you, O Lord, belongs kindness” (Psalms : ), implying that
God acts beyond the letter of the law, and then it is written in the
same verse: “For You render to a man according to his deeds,”
implying that He rewards and punishes measure for measure. Rabbi
Elazar answered: Initially, at the time of judgment: “For You render
to a man according to his deeds”; but in the end, at the time of
punishment: “But to You, O Lord, belongs kindness.”

 ְּכ ִתיב: ָר ֵמי, וְ ָא ְמ ִרי ָל ּה ִא ְיל ָפא, ִא ְיל ַפיIlfai, and some say it was the Sage Ilfa, also raised a contradiction:
–  ״וְ ַרב ֶח ֶסד״ ו ְּכ ִתיב ״וְ ֱא ֶמת״! ִ ּב ְת ִח ָּלהIt is written in the list of God’s attributes: “And abundant in kindness”
. ו ְּל ַב ּסוֹף ״וְ ַרב ֶח ֶסד״,( וְ ֱא ֶמתExodus : ), and it is written in the same verse: “And truth,” which
implies the attribute of justice. He answered: Initially, at the time
of judgment: “And truth,” i.e., God employs strict justice, but in the
end, when He sees that the world cannot survive on judgment based
only on truth and justice: “And abundant in kindness,” i.e., He is
merciful.
 ָא ַמר ַר ִ ּבי,״וַ יַּ ֲﬠבוֹר ה׳ ַﬠל ּ ָפנָיו וַ יִּ ְק ָרא״
 ִא ְל ָמ ֵלא ִמ ְק ָרא ָּכתוּב ִאי ֶא ְפ ׁ ָשר:יוֹחנָן
ָ
ְדוֹש ָ ּברוּך
ׁ  ְמ ַל ֵּמד ׁ ֶש ִּנ ְת ַﬠ ֵּטף ַה ָ ּק.אוֹמרוֹ
ְ ְל
 וְ ֶה ְר ָאה לוֹ ְלמ ׁ ֶֹשה,יח צִ ּבוּר הוּא ִּכ ׁ ְש ִל
 ָּכל זְ ַמן ׁ ֶשיִּ ְ ׂש ָר ֵאל: ָא ַמר לוֹ.ֵס ֶדר ְּת ִפ ָּלה
 וַ ֲאנִי,חוֹט ִאין – יַ ֲﬠ ׂש ּו ְל ָפנַי ַּכ ֵּס ֶדר ַהזֶּ ה
ְ
.מוֹחל ָל ֶהם
ֵ

§ The verse states: “And the Lord passed by before him, and proclaimed” (Exodus : ). Rabbi Yoĥanan said: Were it not explicitly
written in the verse, it would be impossible to say this, as it would
be insulting to God’s honor. The verse teaches that the Holy One,
Blessed be He, wrapped Himself in a prayer shawl like a prayer
leaderN and showed Moses the structure of the order of the prayer.
He said to him: Whenever the Jewish people sin, let them act
before Me in accordance with this order. Let the prayer leader wrap
himself in a prayer shawl and publicly recite the thirteen attributes of
mercy, and I will forgive them.

,יֶּח ָטא ָה ָא ָדם
ֱ קוֹדם ׁ ֶש
ֶ  ״ה׳ ה׳״ – ֲאנִי הוּאThe verse continues: “The Lord, the Lord,” and it should be underN
 וַ ֲאנִי הוּא ְל ַא ַחר ׁ ֶשיֶּ ֱח ָטא ָה ָא ָדם וְ יַ ֲﬠ ֶ ׂשהstood as follows: I am He before a person sins, and I am He after a
– ״אל ַרחוּם וְ ַחנּ וּן״
ֵ . ְּת ׁשו ָּבהperson sins and performs repentance, as God does not recall for
him his first sins, since He is always “God, merciful and gracious”
(Exodus : ).
 ְ ּב ִרית ְּכרו ָּתה ִל ׁ ְשל ֹׁש: ָא ַמר ַרב יְ הו ָּדהRav Yehuda said: A covenant was made with the thirteen attriN
, ֶﬠ ְ ׂש ֵרה ִמדּ וֹת ׁ ֶש ֵאינָ ן חוֹזְ רוֹת ֵר ָיקםbutes that they will not return empty-handed, meaning that if one
.״ה ֵּנה ָאנ ִֹכי ּכ ֵוֹרת ְ ּב ִרית״
ִ : ׁ ֶש ֶּנ ֱא ַמרmentions them, he will certainly be answered, as it is stated in this
regard: “Behold, I make a covenant” (Exodus : ).
דוֹלה ְּת ׁשו ָּבה ׁ ֶש ְּמ ָק ַר ַﬠת
ָ  ְ ּג:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
״ה ׁ ְש ֵמן ֵלב
ַ : ׁ ֶש ֶּנ ֱא ַמר,ְ ּגזַ ר דִּ ינוֹ ׁ ֶשל ָא ָדם
ָה ָﬠם ַהזֶּ ה וְ ָאזְ נָיו ַה ְכ ֵ ּבד וְ ֵﬠינָיו ָה ׁ ַשע ּ ֶפן
יִ ְר ֶאה ְב ֵﬠינָיו ו ְּב ָאזְ נָיו יִ ׁ ְש ָמע ו ְּל ָבבוֹ ִיָבין
.וָ ׁ ָשב וְ ָר ָפא לוֹ״
 וְ ִד ְל ָמא ִל ְפנֵי:יה ַרב ּ ַפ ּ ָפא ְל ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
. ״וְ ָר ָפא לוֹ״ ְּכ ִתיב:יה
ּ ְ ּגזַ ר דִּ ין? ֲא ַמר ֵל
אוֹמר
ֵ ֵאיזֶ ה ּו דָּ ָבר ׁ ֶש ָ ּצ ִריךְ ְרפו ָּאה – ֱהוֵ י
.זֶ ה ְ ּגזַ ר דִּ ין
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§ Rabbi Yoĥanan said: Great is repentance, for it tears up the
sentence issued against a person, as it is stated: “Make the heart of
this people fat, and make their ears heavy, and smear over their
eyes; lest they see with their eyes, and hear with their ears, and
understand with their heart, and they will return, and be healed”
(Isaiah : ), implying that if indeed they return and repent, they will
be healed from all their sins.
Rav Pappa said to Abaye: But perhaps this was said before the
sentence was issued, but after one’s sentence has been decreed repentance no longer helps. Abaye said to him: It is written here: “And they
will return and be healed” (Isaiah : ). What requires healing? An
illness does. Consequently, you must say that the reference here is to
a sentence that has already been issued, and even so, after repentance,
they will be healed.

 ל ֹא.מוֹח ִלין לוֹ
ֲ –  ַה ׁ ּ ָשב ֵ ּבינְ ַּתיִ ם:יבי
ִ ית
ִ ֵמ
ּ  ֲא ִפ,ׁ ָשב ֵ ּבינְ ַּתיִ ם
יל ּו ֵה ִביא ָּכל ֵא ֵילי נְ ָביוֹת
– מוֹח ִלין לוֹ! ָלא ַק ׁ ְשיָ א; ָהא
ֲ עוֹלם – ֵאין
ָ ׁ ֶש ָ ּב
. ָהא – ְ ּבצִ ּבוּר,ְ ּביָ ִחיד

טוֹבה
ָ ״ﬠינֵי ה׳ ֱאל ֶֹהיךָ ָ ּב ּה״ – ִﬠ ִּתים ְל
ֵ :ֵמ ִית ִיבי
טוֹבה ֵּכיצַ ד? ֲה ֵרי ׁ ֶש ָהי ּו
ָ  ִﬠ ִּתים ְל.ִﬠ ִּתים ְל ָר ָﬠה
 ו ָּפ ְסק ּו,ֹאש ַה ׁ ּ ָשנָ ה
ׁ יִ ְ ׂש ָר ֵאל ְר ׁ ָש ִﬠים ְ ּגמו ִּרין ְ ּבר
. ַל ּסוֹף ָחזְ ר ּו ָ ּב ֶהן.ָל ֶהם ְ ּג ׁ ָש ִמים מ ּו ָﬠ ִטים
 ׁ ֶש ְּכ ָבר נִ גְ זְ ָרה,יהן – ִאי ֶא ְפ ׁ ָשר
ֶ הוֹסיף ֲﬠ ֵל
ִ ְל
מוֹר ָידן ִ ּבזְ ַמ ּנָן
ִ דוֹש ָ ּברוּךְ הוּא
ׁ  ֶא ָּלא ַה ָ ּק.ְ ּגזֵ ָרה
. ַה ּכֹל ְל ִפי ָה ָא ֶרץ,יכה ָל ֶהן
ָ ַﬠל ָה ָא ֶרץ ַה ְ ּצ ִר

ִﬠ ִּתים ְל ָר ָﬠה ֵּכיצַ ד? ֲה ֵרי ׁ ֶש ָהי ּו יִ ְ ׂש ָר ֵאל
יהן
ֶ  ו ָּפ ְסק ּו ֲﬠ ֵל,ֹאש ַה ׁ ּ ָשנָ ה
ׁ צַ דִּ ִיקים ְ ּגמו ִּרין ְ ּבר
–  ִל ְפחוֹת ֵמ ֶהן. ַל ּסוֹף ָחזְ ר ּו ָ ּב ֶהן.ְ ּג ׁ ָש ִמים ְמרו ִ ּּבין
דוֹש
ׁ  ֶא ָּלא ַה ָ ּק. ׁ ֶש ְּכ ָבר נִ גְ זְ ָרה ְ ּגזֵ ָרה,ִאי ֶא ְפ ׁ ָשר
מוֹר ָידן ׁ ֶש ּל ֹא ִ ּבזְ ַמ ָּנן ַﬠל ָה ָא ֶרץ
ִ ָ ּברו ְּך הוּא
.יכה ָל ֶהן
ָ ׁ ֶש ֵאינָ ּה צְ ִר

The Gemara raises an objection from a baraita: If one repents in
the meantime, between Rosh HaShana and Yom Kippur, he is
forgiven; if he does not repent in the meantime, then even if he
later brings as oﬀerings all the rams of Nebaioth in the world,
which are of the best quality, they do not forgive him in the Heavenly court. This implies that once one’s sentence has been decreed,
even repentance cannot alter it. The Gemara answers: This is not
diﬃcult: Here, where repentance is eﬀective only before the sentence on Yom Kippur, the baraita is referring to repentance of an
individual; there, where forgiveness is granted even after a sentence
is issued, it is referring to communal repentance.N
The Gemara raises an objection from another baraita: The verse
states: “A land which the Lord your God cares for; the eyes of the
Lord your God are always upon it” (Deuteronomy : ). God’s
constant providence over Eretz Yisrael is sometimes for the good
and sometimes for the bad. Sometimes for the good; how so? If
the Jews were wholly wicked on Rosh HaShana, so that only a
meager amount of rain was decreed for them for the year, but in
the end they repented, what can be done? To add rain is impossible, as the decree was already issued. Rather, the Holy One,
Blessed be He, causes those sparse rains to fall at the appropriate
timesB on land that needs it, e.g., fields, vineyards, and gardens, all
according to requirements of the land, and those rains are just as
eﬀective as a lot of rain.
Sometimes for bad; how so? If the Jewish people were wholly
righteous on Rosh HaShana, so that much rain was decreed for
them for that year, but in the end they regressed and sinned, what
can be done? To reduce the amount of rain is impossible, as the
decree was already issued. Rather, the Holy One, Blessed be He,
causes the rain to fall not at the appropriate time, and on land that
does not need it, e.g., forests and deserts, and the ample rain is no
more beneficial than meager rain.

לוֹסיף
ִ ְיה ִלגְ זַ ר דִּ ינַיְ יה ּו ו
ָ טוֹבה ִמ
ָ  ְלThe Gemara asks: When it is for good, however, let Him tear up
ּ יהא ִל ְיק ְר ֵﬠ
N
. ְלהוּ! ׁ ָשאנֵי ָה ָתם דְּ ֶא ְפ ׁ ָשר ְ ּב ָה ִכיtheir sentence and add to the rain that had originally been decreed
for them. Since the baraita explains that God does not do so, it
implies that an evil sentence cannot be rescinded, even if the entire
community fully repents. The Gemara answers: It is diﬀerent there,
because it is possible to achieve the same result in this manner, by
causing the rain to fall at the proper time and in the proper place,
without rescinding the original sentence.
אכה
ָ עוֹשי ְמ ָל
ׂ ֵ ״יוֹר ֵדי ַהיָּ ם ָ ּב ֳאנִיּוֹת
ְ :ָּתא ׁ ְש ַמע
ֹאמר
ֶ  ״וַ יּ.ְ ּב ַמיִ ם ַר ִ ּבים ֵה ָּמה ָרא ּו ַמ ֲﬠ ֵ ׂשי ה׳״ וגו׳
רוֹמם ַ ּג ָּליו…יָ חוֹ ּג ּו וְ יָ נוּע ּו
ֵ ּח ְס ָﬠ ָרה וַ ְּת וַ יַּ ֲﬠ ֵמד רו
. ״וַ יִ צְ ֲﬠק ּו ֶאל ה׳ ַ ּב ַ ּצר ָל ֶהם״ וגו׳.ַּכ ׁ ּ ִש ּכוֹר״ וגו׳
.״יוֹד ּו ַלה׳ ַח ְסדּ וֹ״ וגו׳

NOTES

Here, repentance of an individual…there, communal repentance –  ָהא ְ ּבצִ ּבוּר,הא ְ ּביָ ִחיד:ָ The
Gemara in tractate Berakhot tells of the repentance
of King Hezekiah. The commentaries ask: How could
the sentence of Hezekiah, king of Judea, change
after it had already been decreed? They answer that
in matters of judgment a king is considered like a
community (Turei Even).
Let Him tear up their sentence – יה ִלגְ זַ ר
ְ ִל
ּ יק ְר ֵﬠ
דִּ ינַיְ יה ּו: The reason that the Gemara asks its question only with regard to changing an evil decree
into good, is that God’s attribute of goodness means
that He never changes a good decree into a bad one
(Mishĥat Aharon).
Markers…are similar to the words but and
only – ימנִיּוֹת ְּכ ַא ִּכין וְ ַר ִּקין
ָ ס:ִ These markers are also in
the Torah around the verses in Numbers 10:35–36.
There it means that these verses are not written in
their correct chronological place. Similarly, when the
Gemara refers to the verse from Psalms that says that
when people call out they are answered, it means
that they are not always answered immediately (see
Maharsha).
BACKGROUND

Causes them to fall at the appropriate time –
מוֹר ָידן ִ ּבזְ ַמ ּנָן:
ִ From an agricultural perspective, not
only is the quantity of rain important. Its distribution
during the growth period of the plants is similarly
eﬀective. For most of the winter plants, the ideal
situation is to have the rain spread out evenly during
the whole rainy season. A long break after planting
or after the first rains, those that caused the seeds to
sprout, is destructive, as discussed in tractate Ta’anit.
This sometimes necessitates plowing and replanting
the field. Conversely, too much water causes rotting
in the plant and harms its growth.

Come and hear a proof from a diﬀerent baraita: The psalm states:
“They that go down to the sea in ships, that do business in great
waters; these saw the works of the Lord, and His wonders in the
deep” (Psalms
: – ). The psalm continues: “For He commanded, and raised the stormy wind, which lifted up the waves
thereof…They reel to and fro, and stagger like a drunken man,
and are at their wits’ end” (Psalms : – ). It continues further:
“Then they cry to the Lord in their trouble, and He brings them
out of their distresses” (Psalms : ). And finally, “Let them give
thanks to the Lord for His mercy, and for His wonderful works to
the children of men” (Psalms : ).

,ימנִיּוֹת ְּכ ַא ִּכין וְ ַר ִּקין ׁ ֶש ַ ּב ּת ָוֹרה
ָ  ָﬠ ָ ׂשה ָל ֶהן ִסMarkers were inserted here before each one of verses through
. These markers, which are the letter nun inverted, are similar in
 צָ ֲﬠק ּו,נַﬠנִין
ֲ – קוֹדם ְ ּגזַ ר דִּ ין
ֶ  צָ ֲﬠק ּו: ָלוֹמר ְלך
ַ
meaning
to the words but and onlyN in the Torah, to tell us that just
!נַﬠנִין
ֲ ְל ַא ַחר ְ ּגזַ ר דִּ ין – ֵאינָן
as the Torah’s words are precise and cannot be changed, so too, these
people cannot have their sentence changed. This tells you that if
they cried out before the sentence was issued, they are answered,
but if they cried out only after the sentence was issued, they are
not answered.
.ּ ָהנֵי נַ ִמי ִּכיְ ִח ִידין דָּ מוThe Gemara answers: This is not diﬃcult, for those who go down
to the sea in ships are also considered like individuals. Even if there
are many such people, they do not constitute an entire community
but only a small defined group within it.
: פרק א׳ דף יז. Rosh hashana . Perek I . 17b
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Beloreya the convert – יּוֹרת
ֶ לוֹריָ א ַה ִ ּג
ְ ב:ּ ֶ As indicated by her
name, Valeria, or perhaps Valuria, was a wealthy Roman
matron who converted to Judaism during the Second Temple period. The Talmud (Yevamot 46a) records the questions
that she put to Rabban Gamliel with regard to the meaning
of biblical verses.
NOTES

Here it is referring to sins committed between man
and God – כאן ַ ּב ֲﬠ ֵבירוֹת ׁ ֶש ֵ ּבין ָא ָדם ַל ָּמקוֹם:ָּ The Maharsha
writes that God does not show favor when one sins against
another, as this would be like favoritism, but when one sins
against God, He forgives the oﬀender. Similarly, he writes
that with regard to sins committed by one person against
another God, acts as a judge, who is forbidden to show
favor to either side. However, with regard to sins committed
between man and God, He is like a plaintiﬀ, who is permitted to forgo his rights (Rabbi Tzvi Hirsch Chajes).

יּוֹרת ֶאת
ֶ לוֹריָ א ַה ִ ּג
ְ  ׁ ָש ֲא ָלה ֶ ּב:ָּתא ׁ ְש ַמע
״א ׁ ֶשר
ֲ :תוֹר ְת ֶכם
ַ  ְּכ ִתיב ְ ּב:יאל
ֵ ַר ָ ּבן ַ ּג ְמ ִל
 ״יִ ּ ָ ׂשא ה׳ ּ ָפנָיו: ו ְּכ ִתיב,ל ֹא יִ ּ ָ ׂשא ָפנִים״
.ֵא ֶליךָ ״

The Gemara continues: Come and hear: Beloreya the convertP
once asked Rabban Gamliel: It is written in your Torah: “The
great, mighty, and awesome God who favors no one” (Deuteronomy : ), and elsewhere it is written: “The Lord shall show
favor to you and give you peace” (Numbers : ). How can this
contradiction be resolved?

: ָא ַמר ָל ּה,יוֹסי ַה ּכ ֵֹהן
ֵ נִ ְט ּ ַפל ָל ּה ַר ִ ּבי
– וֹמה
ֶ ּ ְל ָמה ַהדָּ ָבר ד,ֶא ְמ ׁשוֹל ָלךְ ָמ ׁ ָשל
 וְ ָק ַבע,וֹשה ַ ּב ֲח ֵבירוֹ ָמנֶ ה
ֶ ׁ ְּל ָא ָדם ׁ ֶשנ
נִש ַ ּבע לוֹ ְ ּב ַחיֵּ י
ְ ׁ ְ ו,לוֹ זְ ַמן ִ ּב ְפנֵי ַה ֶּמ ֶל ְך
 ָ ּבא ְל ַפיֵּ יס,יﬠ זְ ַמן וְ ל ֹא ּ ְפ ָרעוֹ  ִה ִ ּג. ְַה ֶּמ ֶלך
 ֶﬠ ְל ּבוֹנִי ָמחוּל: וְ ָא ַמר לוֹ.ֶאת ַה ֶּמ ֶל ְך
, ָה ָכא נַ ִמי. ָ ֵלךְ ו ַּפיֵּ יס ֶאת ֲח ֵב ְירך, ְָלך
,ָּכאן – ַ ּב ֲﬠ ֵבירוֹת ׁ ֶש ֵ ּבין ָא ָדם ַל ָּמקוֹם
.ָּכאן – ַ ּב ֲﬠ ֵבירוֹת ׁ ֶש ֵ ּבין ָא ָדם ַל ֲח ֵבירוֹ

Rabbi Yosei the priest joined the conversation with her and said:
I will tell you a parable. To what is this matter comparable? To a
person who lent his friend one hundred dinars and fixed a time
for repayment of the loan before the king, and the borrower took
an oath by the life of the king that he would repay the money. The
time arrived, and he did not repay the loan. The delinquent borrower came to appease the king for not fulfilling the oath that he
had sworn by the life of the king, and the king said to him: For my
insult I forgive you, but you must still go and appease your friend.
Here also the same is true: Here, the verse that states: “The Lord
shall show favor to you,” is referring to sins committed between
man and God,N which God will forgive; there, the verse that states:
“God favors no one,” is referring to sins committed between a person and another, which God will not forgive until the oﬀender
appeases the one he hurt.

:ימד
ֵּ  ַﬠד ׁ ֶש ָ ּבא ַר ִ ּבי ֲﬠ ִק ָיבא וְ ִלThis is how the contradiction had at first been resolved, until Rabbi
Akiva came and taught as follows:

Perek I
Daf 18 Amud a
NOTES

Before one’s sentence…after the sentence – …קוֹדם ְ ּגזַ ר דִּ ין
ֶ
ל ַא ַחר ְ ּגזַ ר דִּ ין:ְ This is according to the opinion that one is
judged every day. Alternatively, it is referring to the time
between Rosh HaShana and Yom Kippur, when for one individual it may be before his decree and for another it could
be after his decree (Turei Even; see Arukh LaNer).
LANGUAGE

Tribunal [gardom] – ג ְרדּ וֹם:ּ ַ The origin of the word is the
Latin gradus, or gradum in the accusative, initially meaning
step. Later it came to refer to the steps in front of the Roman
judge. It is possible it also took on meaning from the Roman
custom of killing those sentenced to death by throwing
them down from a rock.
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 ָּכאן – ְל ַא ַחר ְ ּגזַ ר,קוֹדם ְ ּגזַ ר דִּ ין
ֶ –  ָּכאןHere the verse is referring to the time before one’s sentence is
. דִּ ין! ָה ָכא נַ ִמי ְ ּביָ ִחידissued, when God shows favor and forgives; and there the verse is
referring to the time after the sentenceN has been issued, when He
no longer forgives. This implies that after a sentence has been issued,
there is no possibility of repentance, which seems to contradict the
statement of Rabbi Yoĥanan. The Gemara answers: Here too it is
referring to an individual, but a community is granted forgiveness
even after its sentence has been issued.
 ָהיָ ה: דְּ ַתנְיָא.וּגְ זַ ר דִּ ין דְּ יָ ִחיד ַּת ָּנ ֵאי ִהיא
 ׁ ְשנַיִ ם ׁ ֶש ָﬠל ּו ְל ִמ ָּטה:אוֹמר
ֵ ַר ִ ּבי ֵמ ִאיר
 וְ ֵכן ׁ ְשנַיִ ם ׁ ֶש ָﬠל ּו ְלגַ ְרדּ וֹם,חוֹליָ ין ׁ ָשוֶ ה
ְ ְו
, זֶ ה יָ ַרד וְ זֶ ה ל ֹא יָ ַרד,ִלידּ וֹן וְ ִדינָן ׁ ָשוֶ ה
.נִיצל
ּ ַ נִיצל וְ זֶ ה ל ֹא
ּ ַ זֶ ה

§ The question of whether or not an individual’s sentence can be

נִיצל
ּ ַ  זֶ ה,ִמ ּ ְפנֵי ָמה זֶ ה יָ ַרד וְ זֶ ה ל ֹא יָ ַרד
,נַﬠנָ ה
ֲ ְנִיצל? זֶ ה – ִה ְת ּ ַפ ֵּלל ו
ּ ַ וְ זֶ ה ל ֹא
 ִמ ּ ְפנֵי ָמה זֶ ה.נַﬠנָ ה
ֲ וְ זֶ ה ִה ְת ּ ַפ ֵּלל וְ ל ֹא
נַﬠנָ ה? זֶ ה ִה ְת ּ ַפ ֵּלל ְּת ִפ ָּלה
ֲ נַﬠנָ ה וְ זֶ ה ל ֹא
ֲ
 וְ זֶ ה ל ֹא ִה ְת ּ ַפ ֵּלל ְּת ִפ ָּלה,נַﬠנָ ה
ֲ – ימה
ָ ׁ ְש ֵל
.נַﬠנָ ה
ֲ ימה – ל ֹא
ָ ׁ ְש ֵל

For what reason did this one recover and come down from his bed,
while that one did not recover and come down from his bed; and
why was this one saved from death, while that one was not saved?
The diﬀerence between them is that this one prayed and was
answered, while that one prayed, but was not answered. And for
what reason was this one answered and that one not answered?
This one prayed a prayer with his whole heart and consequently
was answered, while that one did not pray a prayer with his whole
heart and therefore was not answered.

,קוֹדם ְ ּגזַ ר דִּ ין
ֶ –  ָּכאן:ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר
: ַר ִ ּבי יִ צְ ָחק ָא ַמר.ָּכאן – ְל ַא ַחר ְ ּגזַ ר דִּ ין
קוֹדם ְ ּגזַ ר דִּ ין
ֶ  ֵ ּבין,יָ ָפה צְ ָﬠ ָקה ְל ָא ָדם
.ֵ ּבין ְל ַא ַחר ְ ּגזַ ר דִּ ין

Rabbi Elazar said: Not so; rather, here he prayed before his heavenly sentence was issued, and so he was answered, whereas there
the other one prayed after his heavenly sentence was issued, and
therefore he was not answered. Rabbi Yitzĥak disagreed and said:
Crying out to God is eﬀective for a person, both before his sentence has been issued and also after his sentence has been issued,
as even after his sentence has been issued, it can still be rescinded
if he repents.

rescinded is a dispute between tanna’im, as it is taught in a baraita
that Rabbi Meir would say: Two people take to their beds, and
their illness is the same, or two people ascend to the tribunal
[gardom]L for judgment, and their potential sentence is the same;
but this one comes down from his bed, while that one does not
come down from his bed, and this one is saved from death, while
that one is not saved.

