PERSONALITIES

Beloreya the convert – יּוֹרת
ֶ לוֹריָ א ַה ִ ּג
ְ ב:ּ ֶ As indicated by her
name, Valeria, or perhaps Valuria, was a wealthy Roman
matron who converted to Judaism during the Second Temple period. The Talmud (Yevamot 46a) records the questions
that she put to Rabban Gamliel with regard to the meaning
of biblical verses.
NOTES

Here it is referring to sins committed between man
and God – כאן ַ ּב ֲﬠ ֵבירוֹת ׁ ֶש ֵ ּבין ָא ָדם ַל ָּמקוֹם:ָּ The Maharsha
writes that God does not show favor when one sins against
another, as this would be like favoritism, but when one sins
against God, He forgives the oﬀender. Similarly, he writes
that with regard to sins committed by one person against
another God, acts as a judge, who is forbidden to show
favor to either side. However, with regard to sins committed
between man and God, He is like a plaintiﬀ, who is permitted to forgo his rights (Rabbi Tzvi Hirsch Chajes).

יּוֹרת ֶאת
ֶ לוֹריָ א ַה ִ ּג
ְ  ׁ ָש ֲא ָלה ֶ ּב:ָּתא ׁ ְש ַמע
״א ׁ ֶשר
ֲ :תוֹר ְת ֶכם
ַ  ְּכ ִתיב ְ ּב:יאל
ֵ ַר ָ ּבן ַ ּג ְמ ִל
 ״יִ ּ ָ ׂשא ה׳ ּ ָפנָיו: ו ְּכ ִתיב,ל ֹא יִ ּ ָ ׂשא ָפנִים״
.ֵא ֶליךָ ״

The Gemara continues: Come and hear: Beloreya the convertP
once asked Rabban Gamliel: It is written in your Torah: “The
great, mighty, and awesome God who favors no one” (Deuteronomy : ), and elsewhere it is written: “The Lord shall show
favor to you and give you peace” (Numbers : ). How can this
contradiction be resolved?

: ָא ַמר ָל ּה,יוֹסי ַה ּכ ֵֹהן
ֵ נִ ְט ּ ַפל ָל ּה ַר ִ ּבי
– וֹמה
ֶ ּ ְל ָמה ַהדָּ ָבר ד,ֶא ְמ ׁשוֹל ָלךְ ָמ ׁ ָשל
 וְ ָק ַבע,וֹשה ַ ּב ֲח ֵבירוֹ ָמנֶ ה
ֶ ׁ ְּל ָא ָדם ׁ ֶשנ
נִש ַ ּבע לוֹ ְ ּב ַחיֵּ י
ְ ׁ ְ ו,לוֹ זְ ַמן ִ ּב ְפנֵי ַה ֶּמ ֶל ְך
 ָ ּבא ְל ַפיֵּ יס,יﬠ זְ ַמן וְ ל ֹא ּ ְפ ָרעוֹ  ִה ִ ּג. ְַה ֶּמ ֶלך
 ֶﬠ ְל ּבוֹנִי ָמחוּל: וְ ָא ַמר לוֹ.ֶאת ַה ֶּמ ֶל ְך
, ָה ָכא נַ ִמי. ָ ֵלךְ ו ַּפיֵּ יס ֶאת ֲח ֵב ְירך, ְָלך
,ָּכאן – ַ ּב ֲﬠ ֵבירוֹת ׁ ֶש ֵ ּבין ָא ָדם ַל ָּמקוֹם
.ָּכאן – ַ ּב ֲﬠ ֵבירוֹת ׁ ֶש ֵ ּבין ָא ָדם ַל ֲח ֵבירוֹ

Rabbi Yosei the priest joined the conversation with her and said:
I will tell you a parable. To what is this matter comparable? To a
person who lent his friend one hundred dinars and fixed a time
for repayment of the loan before the king, and the borrower took
an oath by the life of the king that he would repay the money. The
time arrived, and he did not repay the loan. The delinquent borrower came to appease the king for not fulfilling the oath that he
had sworn by the life of the king, and the king said to him: For my
insult I forgive you, but you must still go and appease your friend.
Here also the same is true: Here, the verse that states: “The Lord
shall show favor to you,” is referring to sins committed between
man and God,N which God will forgive; there, the verse that states:
“God favors no one,” is referring to sins committed between a person and another, which God will not forgive until the oﬀender
appeases the one he hurt.

:ימד
ֵּ  ַﬠד ׁ ֶש ָ ּבא ַר ִ ּבי ֲﬠ ִק ָיבא וְ ִלThis is how the contradiction had at first been resolved, until Rabbi
Akiva came and taught as follows:

Perek I
Daf 18 Amud a
NOTES

Before one’s sentence…after the sentence – …קוֹדם ְ ּגזַ ר דִּ ין
ֶ
ל ַא ַחר ְ ּגזַ ר דִּ ין:ְ This is according to the opinion that one is
judged every day. Alternatively, it is referring to the time
between Rosh HaShana and Yom Kippur, when for one individual it may be before his decree and for another it could
be after his decree (Turei Even; see Arukh LaNer).
LANGUAGE

Tribunal [gardom] – ג ְרדּ וֹם:ּ ַ The origin of the word is the
Latin gradus, or gradum in the accusative, initially meaning
step. Later it came to refer to the steps in front of the Roman
judge. It is possible it also took on meaning from the Roman
custom of killing those sentenced to death by throwing
them down from a rock.
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 ָּכאן – ְל ַא ַחר ְ ּגזַ ר,קוֹדם ְ ּגזַ ר דִּ ין
ֶ –  ָּכאןHere the verse is referring to the time before one’s sentence is
. דִּ ין! ָה ָכא נַ ִמי ְ ּביָ ִחידissued, when God shows favor and forgives; and there the verse is
referring to the time after the sentenceN has been issued, when He
no longer forgives. This implies that after a sentence has been issued,
there is no possibility of repentance, which seems to contradict the
statement of Rabbi Yoĥanan. The Gemara answers: Here too it is
referring to an individual, but a community is granted forgiveness
even after its sentence has been issued.
 ָהיָ ה: דְּ ַתנְיָא.וּגְ זַ ר דִּ ין דְּ יָ ִחיד ַּת ָּנ ֵאי ִהיא
 ׁ ְשנַיִ ם ׁ ֶש ָﬠל ּו ְל ִמ ָּטה:אוֹמר
ֵ ַר ִ ּבי ֵמ ִאיר
 וְ ֵכן ׁ ְשנַיִ ם ׁ ֶש ָﬠל ּו ְלגַ ְרדּ וֹם,חוֹליָ ין ׁ ָשוֶ ה
ְ ְו
, זֶ ה יָ ַרד וְ זֶ ה ל ֹא יָ ַרד,ִלידּ וֹן וְ ִדינָן ׁ ָשוֶ ה
.נִיצל
ּ ַ נִיצל וְ זֶ ה ל ֹא
ּ ַ זֶ ה

§ The question of whether or not an individual’s sentence can be

נִיצל
ּ ַ  זֶ ה,ִמ ּ ְפנֵי ָמה זֶ ה יָ ַרד וְ זֶ ה ל ֹא יָ ַרד
,נַﬠנָ ה
ֲ ְנִיצל? זֶ ה – ִה ְת ּ ַפ ֵּלל ו
ּ ַ וְ זֶ ה ל ֹא
 ִמ ּ ְפנֵי ָמה זֶ ה.נַﬠנָ ה
ֲ וְ זֶ ה ִה ְת ּ ַפ ֵּלל וְ ל ֹא
נַﬠנָ ה? זֶ ה ִה ְת ּ ַפ ֵּלל ְּת ִפ ָּלה
ֲ נַﬠנָ ה וְ זֶ ה ל ֹא
ֲ
 וְ זֶ ה ל ֹא ִה ְת ּ ַפ ֵּלל ְּת ִפ ָּלה,נַﬠנָ ה
ֲ – ימה
ָ ׁ ְש ֵל
.נַﬠנָ ה
ֲ ימה – ל ֹא
ָ ׁ ְש ֵל

For what reason did this one recover and come down from his bed,
while that one did not recover and come down from his bed; and
why was this one saved from death, while that one was not saved?
The diﬀerence between them is that this one prayed and was
answered, while that one prayed, but was not answered. And for
what reason was this one answered and that one not answered?
This one prayed a prayer with his whole heart and consequently
was answered, while that one did not pray a prayer with his whole
heart and therefore was not answered.

,קוֹדם ְ ּגזַ ר דִּ ין
ֶ –  ָּכאן:ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר
: ַר ִ ּבי יִ צְ ָחק ָא ַמר.ָּכאן – ְל ַא ַחר ְ ּגזַ ר דִּ ין
קוֹדם ְ ּגזַ ר דִּ ין
ֶ  ֵ ּבין,יָ ָפה צְ ָﬠ ָקה ְל ָא ָדם
.ֵ ּבין ְל ַא ַחר ְ ּגזַ ר דִּ ין

Rabbi Elazar said: Not so; rather, here he prayed before his heavenly sentence was issued, and so he was answered, whereas there
the other one prayed after his heavenly sentence was issued, and
therefore he was not answered. Rabbi Yitzĥak disagreed and said:
Crying out to God is eﬀective for a person, both before his sentence has been issued and also after his sentence has been issued,
as even after his sentence has been issued, it can still be rescinded
if he repents.

rescinded is a dispute between tanna’im, as it is taught in a baraita
that Rabbi Meir would say: Two people take to their beds, and
their illness is the same, or two people ascend to the tribunal
[gardom]L for judgment, and their potential sentence is the same;
but this one comes down from his bed, while that one does not
come down from his bed, and this one is saved from death, while
that one is not saved.

יק ַרע? וְ ָהא ָּכתוּב
ְ וּגְ זַ ר דִּ ין דְּ צִ ּבוּר ִמי ִמ
:״כ ְ ּב ִסי ֵמ ָר ָﬠה ִל ֵ ּב ְך״ ו ְּכ ִתיב
ֵ ֶא ָחד
ַּ אוֹמר
״כי ִאם ְּת ַכ ְ ּב ִסי ַ ּב ֶּנ ֶתר וְ ַת ְר ִ ּבי ָל ְך ּב ִוֹרית
ִּ
קוֹדם
ֶ –  ַמאי ָלאו ָּכאן.נִ ְכ ָּתם ֲﬠוֹנֵ ךְ ְל ָפנַי״
? ָּכאן – ְל ַא ַחר ְ ּגזַ ר דִּ ין,ְ ּגזַ ר דִּ ין

The Gemara asks: Can a sentence of a community really be
torn up because they have repented? But one verse says: “O
Jerusalem, wash your heart from wickedness, that you may be
saved” ( Jeremiah : ), and elsewhere it is written: “For though
you wash yourself with lye, and use much soap, yet the stain of
your iniquity is before Me, says the Lord God” ( Jeremiah : ).
What, is it not that here the verse is referring to the time before
the sentence, when the heart can still be washed with repentance,
whereas there the verse is referring to the time after the sentence,
when washing no longer helps, as the sentence cannot be
canceled?

; וְ ָלא ַק ׁ ְשיָא, ִא ִידי וְ ִא ִידי ְל ַא ַחר ְ ּגזַ ר דִּ ין, ָלאThe Gemara answers: No, both this verse and that verse refer to
–  ָּכאן, ָּכאן – ִ ּבגְ זַ ר דִּ ין ׁ ֶשיֵּ ׁש ִﬠ ּמוֹ ׁ ְשבו ָּﬠהthe time after the sentence has been decreed, and still it is not
, ִ ּבגְ זַ ר דִּ ין ׁ ֶש ֵאין ִﬠ ּמוֹ ׁ ְשבו ָּﬠהdiﬃcult: Here the verse is referring to a sentence accompanied
by an oath taken by God not to cancel the sentence, whereas there
the verse is referring to a sentence that is not accompanied by
God’s oath not to cancel the sentence, and so the sentence can in
fact be canceled through repentance.
 דְּ ָא ַמר ַרב ׁ ְשמו ֵּאל.ִּכ ְד ַרב ׁ ְשמו ֵּאל ַ ּבר ַא ִמי
 וְ ָא ְמ ִרי ָל ּה ָא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר,ַ ּבר ַא ִמי
 ִמ ּנַיִ ן ִלגְ זַ ר דִּ ין ׁ ֶשיֵּ ׁש:נַ ְח ָמנִי ָא ַמר ַרב יוֹנָ ָתן
[ ְ ״]ו:ִﬠ ּמוֹ ׁ ְשבו ָּﬠה ׁ ֶש ֵאינוֹ נִ ְק ָרע? ׁ ֶש ֶּנ ֱא ַמר
ְ ׁ ָל ֵכן
נִש ַ ּב ְﬠ ִּתי ְל ֵבית ֵﬠ ִלי ִאם יִ ְת ַּכ ּ ֵפר ֲﬠוֹן
.ֵ ּבית ֵﬠ ִלי ְ ּבזֶ ַבח ו ְּב ִמנְ ָחה״

This is like what Rav Shmuel bar Ami said, as Rav Shmuel bar
Ami said, and some say that it was Rav Shmuel bar Naĥmani who
said that Rabbi Yonatan said: From where is it derived that a
sentence accompanied by God’s oathN not to cancel it cannot be
torn up or canceled? As it is stated: “And therefore I have sworn
to the house of Eli, that the iniquity of Eli’s house will not be
purged with sacrifice nor oﬀering forever” Samuel : ).

, ְ ּבזֶ ַבח ו ְּב ִמנְ ָחה – ֵאינוֹ ִמ ְת ַּכ ּ ֵפר:ָא ַמר ָר ָבא
 ְ ּבזֶ ַבח: ַא ַ ּביֵ י ָא ַמר.תוֹרה
ָ ֲא ָבל ִמ ְת ַּכ ּ ֵפר ְ ּב
 ֲא ָבל ִמ ְת ַּכ ּ ֵפר,ּו ִמנְ ָחה – ֵאינוֹ ִמ ְת ַּכ ּ ֵפר
 ַר ָ ּבה וְ ַא ַ ּביֵ י.תוֹרה ו ִּבגְ ִמילוּת ֲח ָס ִדים
ָ ְ ּב
תוֹרה
ָ  ַר ָ ּבה דְּ ָﬠ ַסק ְ ּב,ִּמדְּ ֵבית ֵﬠ ִלי ָק ָאתו
תוֹרה
ָ  ַא ַ ּביֵ י דְּ ָﬠ ַסק ְ ּב.ָחיָ ה ַא ְר ָ ּב ִﬠין ׁ ְשנִין
.יתין ׁ ְשנִין
ִּ ו ִּבגְ ִמילוּת ֲח ָס ִדים – ָחיָ ה ׁ ִש

With regard to this verse Rava said: With sacrifice or oﬀering the
sin of Eli’s house is not atoned, but it can be atoned through
Torah study. Abaye said: With sacrifice or oﬀering the sin of
Eli’s house is not atoned, but it is atoned through Torah study
and the performance of acts of kindness.N It is related that Rabba
and Abaye came from the house of Eli, which was subject to the
curse that most of its members would die young. Rabba, who
engaged almost exclusively in Torah study, lived for forty years,
whereas Abaye,P who engaged in both Torah study and in the
performance of acts of kindnessN lived for sixty years.

 ִמ ׁ ְש ּ ָפ ָחה ַא ַחת ָהיְ ָתה ִ ּבירו ׁ ָּש ָליִ ם:ָּתנ ּו ַר ָ ּבנַן
.יה ֵמ ִתין ְ ּבנֵי ׁ ְשמוֹנֶ ה ֶﬠ ְ ׂש ֵרה ׁ ָשנָ ה
ָ ׁ ֶש ָהי ּו ֵמ ֶת
.יוֹחנָ ן ֶ ּבן זַ ַּכאי
ָ הוֹדיע ּו ֶאת ַר ָ ּבן
ִ ְָ ּבא ּו ו
, ׁ ֶש ָּמא ִמ ִּמ ׁ ְש ּ ַפ ַחת ֵﬠ ִלי ַא ֶּתם:ָא ַמר ָל ֶהם
יתךָ יָ מוּת ּו
ְ יה ״וְ ָכל ַמ ְר ִ ּבית ֵ ּב
ּ דִּ ְכ ִתיב ֵ ּב
 ָה ְלכ ּו.ּנָשים״ – ְלכ ּו וְ ִﬠ ְּסק ּו ַ ּב ּת ָוֹרה וִ ְחיו
ִ ׁ ֲא
אוֹת ּה
ָ קוֹרין
ִ  וְ ָהי ּו,וְ ָﬠ ְסק ּו ַ ּב ּת ָוֹרה וְ ָחי ּו
.יוֹחנָן ַﬠל ׁ ְשמוֹ
ָ ִמ ׁ ְש ּ ַפ ַחת ַר ָ ּבן

The Sages taught in a baraita: There was a certain family in Jerusalem whose members used to die at the age of eighteen, and
they did not know why. They came and told Rabban Yoĥanan
ben Zakkai about their situation. He said to them: Perhaps
you are descended from the family of Eli, as it is written about
them: “And all the increase of your house shall die young men”
Samuel : ). If indeed this is so, the remedy is as follows: Go
and engage in Torah study, in the merit of which you will live.
They went and engaged in Torah study and lived. And people
would call that family afterward by the name of Rabbi Yoĥanan
in his honor.

:יה דְּ ַרב
ּ ֲא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר ִאינְיָא ִמ ׁ ּ ְש ֵמ
?ִמ ּנַיִ ין ִלגְ זַ ר דִּ ין ׁ ֶשל צִ ּבוּר ׁ ֶש ֵאינוֹ נֶ ְח ָּתם
!ֵאינוֹ נֶ ְח ָּתם?! וְ ָה ְכ ִתיב ״נִ ְכ ָּתם ֲﬠוֹנֵ ךְ ְל ָפנַי״
: ׁ ֶש ֶּנ ֱא ַמר, ַאף ַﬠל ַ ּגב ׁ ֶש ֶּנ ְח ָּתם – נִ ְק ָרע,ֶא ָּלא
.״כה׳ ֱאל ֵֹהינ ּו ְ ּב ָכל ָק ְר ֵאנ ּו ֵא ָליו״
ַּ

Rav Shmuel bar Inya said in the name of Rav: From where is
it derived that the sentence of a community is never sealed
[neĥtam]? The Gemara immediately asks: Is never sealed? But
isn’t it written: “Yet the stain [nikhtam] of your iniquity is
before Me” ( Jeremiah : ), which implies that the sentence of
a community is indeed sealed. Rather, one must say that the
question was as follows: From where is it known with regard to
the sentence of a community that although it is sealed, it can still
be torn up? As it is stated: “As is the Lord our God whenever
we call out to Him” (Deuteronomy : ). This implies that there
is always a way to draw close to God.

NOTES

A sentence accompanied by God’s oath – ְ ּגזַ ר דִּ ין ׁ ֶשיֵּ ׁש
ﬠ ּמוֹ ׁ ְשבו ָּﬠה:ִ Although this was a decree for a single individual, Eli, since the decree was also on his whole family
it is considered like a decree against a community (Ritva).
Is atoned through Torah study and acts of kindness – תוֹרה ו ִּבגְ ִמילוּת ֲח ָס ִדים
ָ מ ְת ַּכ ּ ֵפר ְ ּב:ִ The Jerusalem
Talmud explains that it is also atoned through prayer.
Accordingly this corresponds to the mishna which refers
to the three things upon which the world stands, Torah,
prayer, and acts of kindness (Avot 1:2).
Abaye, who engaged in both Torah study and in acts
of kindness – תוֹרה ו ִּבגְ ִמילוּת ֲח ָס ִדים
ָ א ַ ּביֵ י דְּ ָﬠ ַסק ְ ּב:ַ Although
the Gemara (Sanhedrin 98b) describes how Rabba
engaged in both Torah study and acts of kindness, nevertheless, Abaye did more acts of kindness. This was due to
the fact that Rabba was very poor and therefore unable to
be as generous in his kindness (Ritva on tractate Yevamot).
PERSONALITIES

Abaye – א ַ ּביֵ י:
ַ Abaye was one of the most famous of
the Babylonian amora’im. The disagreements between
Abaye and his colleague Rava recorded in the Gemara
are so essential that the Gemara itself is referred to as: The
discussions of Abaye and Rava. Among those hundreds of
discussions, the halakha follows Abaye in only six cases.
Abaye was orphaned at the time of his birth and he
was raised by his paternal uncle, Rabba. The woman who
raised him impressed upon him many life lessons that he
quotes in her name. There are a number of stories in the
Gemara which illustrate his intelligence even as a child,
including some where his adoptive father, Rabba, tests
him with questions.
Abaye was chosen to head the academy in Pumbedita.
He celebrated the study of Torah and would proclaim
a Festival for the scholars whenever one of them completed a tractate. Growing up in his uncle’s home he was
aware of the diﬃculties of scholars who were without
financial means. The Gemara in tractate Berakhot (35b)
relates that Abaye testified that many were successful
following the path of Rabbi Yishmael, who instructed his
students to plow, plant, and harvest in the appropriate
time; only very few were successful following the path
of Rabbi Shimon bar Yoĥai, who taught that one should
devote himself entirely to Torah and ignore worldly
concerns.

 ״דִּ ְר ׁש ּו ה׳ ְ ּב ִה ָּמצְ אוֹ״! ָה ָתם: וְ ָה ְכ ִתיבThe Gemara asks: But isn’t it written: “Seek the Lord while He
. ָה ָכא ְ ּבצִ ּבוּר, ְ ּביָ ִחידmay be found; call upon Him when He is near” (Isaiah : ),
which implies that there are times when He is not near and does
not answer. The Gemara answers: There the verse is referring
to an individual, to whom God is near only at certain times;
here the verse is referring to a community, to which God is close
whenever the people call out to Him.
. פרק א׳ דף יח. Rosh hashana . Perek I . 18a
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HALAKHA

Ten days of repentance – ﬠ ֶ ׂש ֶרת יְ ֵמי ְּת ׁשו ָּבה:ֲ In the ten
days from Rosh HaShana to Yom Kippur prayers and supplications are increased in the synagogue. Some people
fast and make extra eﬀort in mitzva observance, as this
is a propitious time for repentance and for atonement
for sins (Rambam Sefer HaMadda, Hilkhot Teshuva 2:6;
Shulĥan Arukh, Oraĥ Ĥayyim 602).
NOTES

Ten days of Nabal – נָ ָבל ֲﬠ ָ ׂש ָרה יָ ִמים ׁ ֶשל: This disagrees
with other midrashim, which explain that Nabal’s death
was delayed so that it would not occur at the same date
as the death of Samuel the prophet, which occurred on
the twenty-eighth of Iyyar.
Like a flock of sheep…like the ascent of Beit Maron –
א…כ ַמ ֲﬠלוֹת ֵ ּבית ָמרוֹן
ָכ ְבנֵי ִא ַּמ ְרנ:ִּ Aside from the disagreeְּ
ment with regard to the meaning of the words, the
Gemara is explaining three mitigating factors that
could lead to a more favorable judgment. One opinion
describes people as sheep who do not realize what they
are doing. Another describes the role of mankind in this
world as climbing a tall mountain with an abyss on either
side. And the third opinion sees the Jewish people as the
army of the Holy One, Blessed be He, in constant battle
with their evil inclination (Petaĥ Einayim).
Scanned in a single scan – נִס ָק ִרין ִ ּב ְס ִק ָירה ַא ַחת:
ְ Tosefot
Rid explains that based on the conclusion of the mishna it
must be understood as two separate concepts combined
together: Although every inhabitant of the world passes
before God individually, like benei maron, nevertheless
there is also a scan of everyone at once. Accordingly,
the mishna hints at the dichotomy between individual
providence and general providence. Rambam alludes to
this in his Commentary on the Mishna, where he writes
that the deeper meaning of this mishna is very diﬃcult
to understand (Tosefot Yom Tov).

 ֵא ּל ּו:ימת? ָא ַמר ַר ָ ּבה ַ ּבר ֲאבו ּּה
ַ ְ ּביָ ִחיד ֵא
ֹאש ַה ׁ ּ ָשנָ ה ְליוֹם
ׁ ֲﬠ ָ ׂש ָרה יָ ִמים ׁ ֶש ֵ ּבין ר
 ״וַ יְ ִהי ַּכ ֲﬠ ֶ ׂש ֶרת ַהיָּ ִמים וַ יִּ ּגֹף ה׳ ֶאת.ַה ִּכ ּפו ִּרים
 ֲﬠ ָ ׂש ָרה יָ ִמים ַמאי ֲﬠ ִב ְיד ַּתיְ יהוּ? ָא ַמר.נָ ָבל״
 ְּכנֶ גֶ ד ֶﬠ ֶ ׂשר ְלגִ ימוֹת ׁ ֶש ָּנ ַתן:ַרב יְ הו ָּדה ָא ַמר ַרב
 ָא ַמר ַרב נַ ְח ָמן ָא ַמר ַר ָ ּבה ַ ּבר.נָ ָבל ְל ַﬠ ְב ֵדי ָדוִ ד
ֹאש ַה ׁ ּ ָשנָ ה
ׁ  ֵאלּ ּו ֲﬠ ָ ׂש ָרה יָ ִמים ׁ ֶש ֵ ּבין ר:ֲאבו ּּה
.ְליוֹם ַה ִּכ ּפו ִּרים

§ The Gemara asks: With regard to an individual, when is God
near to him? Rabba bar Avuh said: These are the ten days
between Rosh HaShana and Yom Kippur.H The Gemara asks
further: The verse states: “And it came to pass about ten days
after that the Lord smote Nabal, and he died” Samuel : ).
These ten days, what are they doing here, i.e., why was there a
delay of ten days before Nabal died? Rav Yehuda said that Rav
said: They correspond to the ten meals that Nabal gave the
servants of David who came to visit him, as out of politeness
he allowed David’s ten servants to eat, and therefore his punishment was delayed for ten days.N Rav Naĥman said that Rabba
bar Avuh said: These are the ten days between Rosh HaShana
and Yom Kippur, during which everyone is given one last
opportunity to repent for the sins he committed over the course
of the previous year.

עוֹב ִרין ְל ָפנָיו
ְ עוֹלם
ָ ֹאש ַה ׁ ּ ָשנָ ה ָּכל ָ ּב ֵאי ָה
ׁ ״בר
ְּ
״כ ְבנֵי ָמרוֹן״? ָה ָכא ַּת ְר ִ ּגימ ּו
ִּ  ַמאי.ִּכ ְבנֵי ָמרוֹן״
 ְּכ ַמ ֲﬠלוֹת ֵ ּבית: ֵר ׁיש ָל ִק ׁיש ָא ַמר.ִּכ ְבנֵי ִא ַּמ ְרנָ א
 ַּכ ֲחיָ ילוֹת: ָא ַמר ַרב יְהו ָּדה ָא ַמר ׁ ְשמו ֵּאל.ָמרוֹן
.ׁ ֶשל ֵ ּבית דָּ וִ ד

§ The mishna teaches: On Rosh HaShana all creatures pass

 וְ כו ָּּלן:יוֹחנָן
ָ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
 ֲא ַמר ַרב נַ ְח ָמן ַ ּבר.נִס ָק ִרין ִ ּב ְס ִק ָירה ַא ַחת
ְ
״היּוֹצֵ ר יַ ַחד ִל ָ ּבם
ַ  ַאף ֲאנַן נַ ִמי ָּתנֵינָ א:יִ צְ ָחק
? ַמאי ָק ָא ַמר.יהם״
ֶ ַה ֵּמ ִבין ֶאל ָּכל ַמ ֲﬠ ֵ ׂש
 דִּ ְב ָרנְ ה ּו ְלכו ֵּּלי ָﬠ ְל ָמא:ימא ָה ִכי ָק ָא ַמר
ָ ִא ֵיל
יחד ִל ַ ּביְ יה ּו ַּכ ֲה ָד ֵדי – וְ ָהא ָקא ָחזֵ ינַן דְּ ָלאו
ֵ ַו ְּמי
רוֹאה
ֶ  ַהיּוֹצֵ ר: ֶא ָּלא ָלאו ָה ִכי ָק ָא ַמר.ָה ִכי הוּא
.יהם
ֶ  ו ֵּמ ִבין ֶאל ָּכל ַמ ֲﬠ ֵ ׂש,יַ ַחד ִל ָ ּבם

Rabba bar bar Ĥana said that Rabbi Yoĥanan said: And they
are all scanned in a single scan.N Rav Naĥman bar Yitzĥak said:
We, too, learn this in the baraita: The verse states: “He who
fashions their hearts alike, who considers all their deeds”
(Psalms : ). What is this verse saying? If we say this is what
it is saying: That He created everyone and unites all their
hearts together, there is a diﬃculty, since don’t we see that
it is not so, as the hearts of people are not united and are not
similar to one another? Rather, is this not what it is saying:
The Creator sees their hearts together and considers all their
deeds with a single scan?

before Him like benei maron. The Gemara asks: What is the
meaning of the phrase benei maron? The Gemara answers: Here
in Babylonia they interpreted it to mean: Like a flock of sheep
[kivnei imarna]. Reish Lakish disagreed and said: Like the
ascent of Beit Maron,NB which was very steep; one standing
at the summit could discern all those climbing the mountain
with a single look. Rav Yehuda said that Shmuel said another
opinion: Like the soldiers of the house of King David, who
could be surveyed with a single glance.

BACKGROUND

The ascent of Beit Maron – מ ֲﬠלוֹת ֵ ּבית ָמרוֹן:ַ According to
this version of the text this is referring to a steep path that
leads to the village of Maron in the upper Galilee, which
is on what is today called Mount Meron. This is one of the
highest mountains in Israel.
Some have a text which reads: The steps of Beit Ĥoron,
which are mentioned in other places as a very steep
slope, but this does not fit as well with the wording of
the mishna: Benei maron.
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Mount Meron

מתני׳ ַﬠל ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים ַה ׁ ּ ְשלו ִּחין
 ַﬠל,נִיסן ִמ ּ ְפנֵי ַה ּ ֶפ ַסח
ָ  ַﬠל:יוֹצְ ִאין
 ַﬠל ֱאלוּל ִמ ּ ְפנֵי,ָאב ִמ ּ ְפנֵי ַה ַּת ֲﬠנִית
 ַﬠל ִּת ׁ ְש ֵרי ִמ ּ ְפנֵי ַּת ָ ּקנַ ת,ֹאש ַה ׁ ּ ָשנָ ה
ׁ ר
, ַﬠל ִּכ ְס ֵליו ִמ ּ ְפנֵי ֲחנו ָּּכה,וֹﬠדוֹת
ֲ ַה ּמ
.וְ ַﬠל ֲא ָדר ִמ ּ ְפנֵי ַה ּפו ִּרים

mishna

In six months of the year the messengers
go outN from the court in Jerusalem to report
throughout Eretz Yisrael and the Diaspora which day was established as the New Moon, the thirtieth or the thirty-first day since
the previous New Moon.H They go out in the month of Nisan, due
to Passover, so that people will know on which day to celebrate it;
in the month of Av, due to the fast of the Ninth of Av; in Elul, due
to Rosh HaShana, which begins thirty days after the New Moon of
Elul; in Tishrei, due to the need to establish the correct dates on
which to celebrate the Festivals of Tishrei, i.e., Yom Kippur and
Sukkot; in Kislev, due to Hanukkah;N and in Adar, due to Purim.

 ו ְּכ ׁ ֶש ָהיָ ה ֵ ּבית ַה ִּמ ְק ָד ׁש ַקיָּ ים – יוֹצְ ִאיןAnd when the Temple was standing, messengers would also go
N
. ַאף ַﬠל ִאיָּ יר ִמ ּ ְפנֵי ֶפ ַסח ָק ָטןout in the month of Iyyar due to small Passover, i.e., second Pesaĥ,
which occurs on the fourteenth of Iyyar. This holiday allowed those
who were ritually impure or on a distant journey on the fourteenth
of Nisan, and therefore incapable of bringing the Paschal lamb at
that time, to bring their Paschal lamb a month later.
,גמ׳ וְ ֵל ּ ְיפק ּו נַ ִמי ַא ַּתמוּז וְ ֵט ֵבת

gemara

The Gemara asks: And if they go out for the
month of Av due to the fast, let them go out
alsoN in the months of Tammuz and Tevet, as they too contain
public fast days.

HALAKHA

The going out of messengers – יחים
ִ יאת ַה ׁ ּ ְש ִל
ַ ִיְ צ: On six
months the messengers go out to inform the people that the
New Moon has been sanctified by the court: In Nisan, due
to Passover; in Av, due to the fast of the Ninth of Av; in Elul,
due to Rosh HaShana, as otherwise the people might set Rosh

HaShana on the thirtieth of Elul in case of doubt; in Tishrei,
due to Yom Kippur and Sukkot; in Kislev, due to Hanukkah; in
Adar, due to Purim; and when the Temple stood also in Iyyar,
due to second Pesaĥ (Rambam Sefer Zemanim, Hilkhot Kiddush
HaĤodesh 3:9).

NOTES

In six months the messengers go out – ַﬠל ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים
ה ׁ ּ ְשלו ִּחין יוֹצְ ִאין:ַ According to most commentators, this
mishna is referring to the time after the destruction of the
Second Temple since the messengers also went out in the
month of Av due to the fast (Rashi; Tosafot; Meiri). When
the Temple stood the messengers did not go out in Av, as
the fast of Av commemorates the destruction of the Temple.
However they went out in the month of Iyyar (see Turei Even).
According to the Rambam there was a custom to fast on the
Ninth of Av even when the Second Temple was standing,
and therefore the mishna refers also to Temple times.
In Kislev due to Hanukkah – ﬠל ִּכ ְס ֵליו ִמ ּ ְפנֵי ֲחנו ָּּכה:ַ Since
the Gemara teaches that once the majority of the month
has passed people know when the New Moon had been
declared, early and later authorities ask: Why was it necessary to go out for Hanukkah, which falls on the twenty-fifth
of the month? Some answer that only those living in Eretz
Yisrael know the date after the majority of the month has
passed, but in the Diaspora they required messengers (Petaĥ
Einayim, Arukh LaNer). Alternatively, most people knew, but
in order to ensure that everyone knew, messengers were
sent (Penei Yehoshua).
Small Passover – פ ַסח ָק ָטן:ֶ ּ The Talmud uses the name to
refer to the second Pesaĥ because it lasts for only one day,
unlike the first Pesaĥ, Passover, which lasts for seven, and
also because it has fewer restrictions than Passover (Melekhet
Shlomo).
And let them go out also – יפק ּו נַ ִמי
ְ ּ וְ ֵל: In the Jerusalem
Talmud it is asked: Why do messengers not go out for the
festival of Shavuot? The answer is that Shavuot is not dependent or connected at all to the New Moon. Rather, it is always
fifty days after Passover, regardless of whether it occurs on
the fifth, sixth, or seventh of Sivan.
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דְּ ָא ַמר ַרב ָחנָ א ַ ּבר ִ ּביזְ נָ א ֲא ַמר ַר ִ ּבי
״כֹה
ּ : ַמאי דִּ ְכ ִתיב:ׁ ִש ְמעוֹן ֲח ִס ָידא
יﬠי וְ צוֹם
ִ ָא ַמר ה׳ צְ ָבאוֹת צוֹם ָה ְר ִב
יﬠי וְ צוֹם ָה ֲﬠ ִ ׂש ִירי
ִ ישי וְ צוֹם ַה ׁ ּ ְש ִב
ִ ׁ ַה ֲח ִמ
?ְיִהיֶה ְל ֵבית יְהו ָּדה ְל ָ ׂששׂ וֹן ו ְּל ִ ׂש ְמ ָחה״
״ש ׂשוֹן
ׂ ָ ָק ֵרי ְלה ּו ״צוֹם״ וְ ָק ֵרי ְלה ּו
 ִ ּבזְ ַמן ׁ ֶשיֵּ ׁש ׁ ָשלוֹם – יִ ְהי ּו.וְ ִ ׂש ְמ ָחה״
!ְל ָ ׂש ׂשוֹן ו ְּל ִ ׂש ְמ ָחה; ֵאין ׁ ָשלוֹם – צוֹם

As Rav Ĥana bar Bizna saidN that Rabbi Shimon Ĥasida said:
What is the meaning of that which is written: “Thus said the Lord
of hosts: The fast of the fourth month, and the fast of the fifth,
and fast of the seventh, and the fast of the tenth, shall become
times of joy and gladness, and cheerful seasons, to the house of
Judah” (Zechariah : ). It calls them days of “fast” and it calls
them “times of joy and gladness.”N How so? When there is peace
in the world, they will be times of joy and gladness, on which
eulogies and fasting are forbidden; but when there is no peace,
they are days of fasting. In a time when there is no peace, why are
messengers not sent out also for the fourth and tenth months, so
that people can know when to observe the fasts?
NOTES

As Rav Ĥana bar Bizna said, etc. – דְּ ָא ַמר ַרב ָחנָ א ַ ּבר ִ ּביזְ נָ א וכו׳:
According to most commentaries, the statement of Rav Ĥana
bar Bizna is part of the question as to why messengers do not
go out in Tammuz and Tevet. Penei Yehoshua explains that actually there is no fundamental diﬀerence between the Ninth of
Av and the rest of the fasts. However, according to the Ritva the
statement of Rav Ĥana bar Bizna is the beginning of the answer,
and comes as a prologue to Rav Pappa’s statement.
It calls them fast and it calls them joy and gladness – ָק ֵרי ְלה ּו
צוֹם וְ ָק ֵרי ְלה ּו ָ ׂששׂ וֹן וְ ִ ׂש ְמ ָחה: The early authorities ask why Rav Ĥana

bar Bizna sees the verse as contradictory. The verse appears to
be a prophecy concerning the future, when the fast days will
become festive days. Most commentaries who address this
problem answer that the question is from a close reading of the
words: It does not say that these days will turn into gladness but
that this fast will turn into gladness, implying that it is both a fast
day and a happy day (see Ritva). Also, the verse does not state:
Fast days, but only “fast” (see Rabbi Yoshiya Pinto and Beit Yosef ).
Some write that the Gemara is noting the future tense: “Shall
become times of joy and gladness,” implying that at the time of
the question they were still fast days (Yad Efrayim).
: פרק א׳ דף יח. Rosh hashana . Perek I . 18b
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NOTES

Peace…persecution – לוֹם…ש ָמד
ְׁ
ש:
ָ ׁ There are various
opinions in the commentaries with regard to the exact
definition of the word peace in this context and the
relationship between it and the building of the Temple.
The Rambam explains that these are separate concepts
even when the Temple is standing. In his opinion, the
phrase: No peace, is referring to a time when the gentile
nations rule over the Jewish people and do not have
a completely independent country in Eretz Israel. And
persecution can also occur while the Temple is standing.
Other commentaries identify the term peace with the
rebuilding of the Temple (see Ramban’s Torat HaAdam
and Ritva).
If people wish they fast – רצ ּו ִמ ְת ַﬠ ּנִין:ָ The exact definition
of the word wish is not clear. Some explain that since
these fasts are dependent on the wishes of the people,
they are no longer public fasts but individual fasts, even
if the entire nation fasts. Others say that the word wish
does not refer to an individual’s wishes, but to a collective
decision, or the decision of the court. When the Temple
stood they did not fast, but in times after the destruction,
when there was no decree of persecution it depended
only on each individual’s wishes. Subsequently the Sages
established it as a complete obligation, which nevertheless has the status of a private fast. The Gemara was
asking with regard to the time when all already had this
custom. The answer was that at the time of the mishna
it was still not a set custom and they did not send messengers for these fasts (see Ritva).
The ninth of Tammuz – ת ׁ ְש ָﬠה ְ ּב ַת ּמוּז:ִּ It is explained in
the Jerusalem Talmud that the city was breached on
the seventeenth of Tammuz during the destruction of
the First Temple, just as it was during the destruction of
the Second Temple. Subsequently, the people made a
mistake and set the fast on the wrong date, on the ninth.
However, it is understood in the Babylonian Talmud that
the city was breached on the ninth of Tammuz in the
time of the First Temple, but the Sages fixed the fast on
the seventeenth because the second destruction was
more severe and more relevant for later generations (see
Tosafot). The Sages did not decree a fast on both the
ninth and the seventeenth because they did not want
to overburden the public (Ran). Rabbeinu Yehonatan
writes that since both tragedies occurred in the fourth
month, the Sages established only one fast day in the
fourth month (see Minĥat Ĥinukh).
And who killed him – ו ִּמי ֲה ָרגוֹ: The Turei Even asks why
the Gemara questions the details of an event that is
explicit in the Bible. Some explain that this teaches that
although Ishmael acted under orders from the king of
the Ammonites, nevertheless the crime is attributed to
the one who actually perpetrated it (Rabbi Shlomo HaKohen). Alternatively, the verse states that he was the leader
of those who killed Gedaliah but does not state explicitly
that Ishmael himself did the deed. Therefore, the Gemara
teaches that it was Ishmael himself who killed Gedaliah
(Arukh LaNer). Penei Yehoshua explains that the Gemara’s
question and answer come to emphasize and even
explain the fast: Gedaliah was not like other righteous
people who were killed by gentiles and whose death
atones for the entire nation; rather, Gedaliah was killed
by a Jew, which is an indictment of the nation. Therefore
it is necessary to fast in order to remove the indictment.
The death of the righteous is equivalent – ׁ ְשקו ָּל ּה ִמ ָית ָתן
של צַ דִּ ִיקים:
ֶ ׁ Some bring a proof for this from the fact that
the prophet explicitly equates the fast of the fifth and the
fast of the tenth (Zechariah 7:5), implying that they are
weighted equally (Rashash; see Arukh LaNer).
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–  ִ ּבזְ ַמן ׁ ֶשיֵּ ׁש ׁ ָשלוֹם: ָה ִכי ָק ָא ַמר:ֲא ַמר ַרב ּ ַפ ּ ָפא
יִ ְהי ּו ְל ָ ׂש ׂשוֹן ו ְּל ִ ׂש ְמ ָחה; יֵ ׁש ׁ ְש ָמד – צוֹם; ֵאין
 ָרצ ּו – ֵאין, ָרצ ּו – ִמ ְת ַﬠ ּנִין,ׁ ְש ָמד וְ ֵאין ׁ ָשלוֹם
.ִמ ְת ַﬠ ּנִין

Rav Pappa said that this is what it is saying: When there is
peace in the world and the Temple is standing, these days will
be times of joy and gladness; when there is persecutionN
and troubles for the Jewish people, they are days of fasting;
and when there is no persecution but still no peace, neither
particular troubles nor consolation for Israel, the halakha is as
follows: If people wish, they fast,N and if they wish, they do not
fast. Since there is no absolute obligation to fast, messengers are
not sent out for these months.H

: ִּת ׁ ְש ָﬠה ְ ּב ָאב נַ ִמי! ֲא ַמר ַרב ּ ַפ ּ ָפא,ִאי ָה ִכי
הוֹאיל וְ הו ְּכ ּ ְפל ּו ּבוֹ
ִ
,ׁ ָשאנֵי ִּת ׁ ְש ָﬠה ְ ּב ָאב
 ְ ּב ִּת ׁ ְש ָﬠה ְ ּב ָאב ָח ַרב ַה ַ ּביִ ת: דְּ ָא ַמר ָמר.צָ רוֹת
 וְ נֶ ְח ְר ׁ ָשה,יתר
ָ  וְ ְנִל ְּכ ָדה ֵ ּב,אשוֹנָ ה ו ַּב ׁ ּ ְשנִיָּה
ׁ ָ ּב ִר
.ָה ִﬠיר

The Gemara asks: If so, the Ninth of Av should also be like the
other fast days, that sometimes it is observed and sometimes
not, depending upon the wishes of the community at the time.
Why does the mishna state that messengers go out for the
month of Av? Rav Pappa said: The Ninth of Av is diﬀerent,
since the calamities that occurred on that day were multiplied.
As the Master said: On the Ninth of Av the Temple was
destroyed, both the first one and the second one; on this day
the city of Beitar was captured; and on this day the city of
Jerusalem was plowed over by the enemies of the Jewish people,
as a sign that it would never be rebuilt. Consequently, the fast
of the Ninth of Av is obligatory, and not optional like the other
fasts. Messengers are consequently sent out so that people will
know when to fast.

 ַא ְר ָ ּב ָﬠה דְּ ָב ִרים ָהיָ ה: ֲא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן,ַּתנְיָא
. וַ ֲאנִי ֵאין דּ ֵוֹר ׁש ְּכמוֹתוֹ,ַר ִ ּבי ֲﬠ ִק ָיבא דּ ֵוֹר ׁש
יﬠי״ – זֶ ה ִּת ׁ ְש ָﬠה ְ ּב ַת ּמ ּוז ׁ ֶש ּבוֹ
ִ ״צוֹם ָה ְר ִב
יﬠי ְ ּב ִת ׁ ְש ָﬠה
ִ ״ב ְר ִב
ּ ָ : ׁ ֶש ֶּנ ֱא ַמר,הו ְּב ְק ָﬠה ָה ִﬠיר
ַלח ֶֹד ׁש וַ יֶּ ֱחזַ ק ָה ָר ָﬠב ָ ּב ִﬠיר וְ ל ֹא ָהיָ ה ֶל ֶחם
יה
ּ  וְ ַא ַּמאי ָק ֵרי ֵל.ְל ַﬠם ָה ָא ֶרץ וַ ִּת ָ ּב ַקע ָה ִﬠיר״
.יﬠי ָל ֳח ָד ׁ ִשים
ִ יﬠי״? ְר ִב
ִ ְ״ר ִב

§ The Sages disagreed about the fasts alluded to in the words

ִ ׁ ״צוֹם ַה ֲח ִמ
נִש ַרף
ׂ ְ  ׁ ֶש ּבוֹ,ישי״ – זֶ ה ִּת ׁ ְש ָﬠה ְ ּב ָאב
?ישי״
ִ ׁ ״ח ִמ
ֲ יה
ּ  וְ ַא ַּמאי ָק ֵרי ֵל.ֵּ ּבית ֱאל ֵֹהינו
יﬠי״ – זֶ ה ׁ ְשל ׁ ָֹשה
ִ  ״צוֹם ַה ׁ ּ ְש ִב.ישי ָל ֳח ָד ׁ ִשים
ִ ׁ ֲח ִמ
 ו ִּמי. ׁ ֶש ּבוֹ נֶ ֱה ַרג ְ ּג ַד ְליָ ה ֶ ּבן ֲא ִח ָיקם,ְ ּב ִת ׁ ְש ֵרי
ָ ְל ַל ֶּמ ְדך,ֲה ָרגוֹ – יִ ׁ ְש ָמ ֵﬠאל ֶ ּבן נְ ַתנְ יָ ה ֲה ָרגוֹ
ית ָתן ׁ ֶשל צַ דִּ ִיקים ִּכ ְ ׂש ֵר ַיפת ֵ ּבית
ָ ׁ ֶש ׁ ּ ְשקו ָּל ּה ִמ
יﬠי
ִ יﬠי״? ׁ ְש ִב
ִ ״ש ִב
ְ ׁ יה
ּ  וְ ַא ַּמאי ָק ֵרי ֵל.ֱּאל ֵֹהינו
.ָל ֳח ָד ׁ ִשים

of the prophet, as it is taught in a baraita. Rabbi Shimon said:
Rabbi Akiva would expound four verses, but I would not
expound the texts as he did. One of the disputes relates to the
fasts mentioned by Zechariah. Rabbi Akiva would expound the
verse as follows: “The fast of the fourth,” this is the ninth of
Tammuz,N on which the city of Jerusalem was breached, as it
is stated: “And in the fourth month, on the ninth day of the
month, the famine was severe in the city, so that there was no
bread for the people of the land. Then the city was breached”
( Jeremiah : – ). And why does the prophet call it the fast of
the fourth? Because it is in Tammuz, the fourth of the months
when counting from Nisan.
“The fast of the fifth,” this is the Ninth of Av, on which the
Temple of our Lord was burnt. And why does he call it the fast
of the fifth? Because it falls in the fifth of the months. “The
fast of the seventh,” this is the third of Tishrei, on which
Gedaliah, son of Ahikam, was killed. And who killed him?N
Ishmael, son of Nethaniah, killed him (see Kings : ;
Jeremiah, chapter ). The Sages established a fast to commemorate Gedaliah’s death to teach you that the death of the
righteous is equivalentN to the burning of the Temple of our
Lord. And why did the prophet call it the fast of the seventh?
Because Tishrei is the seventh of the months.

HALAKHA

The authority of the fasts – ת ְק ּ ָפם ׁ ֶשל ַהצּ וֹמוֹת:ָּ Although the early between the Ninth of Av, on which the troubles were multiplied
authorities disagreed about the exact meaning of the words and which is treated as a public fast, i.e., the fast lasts for twentypeace and persecution, nevertheless, nowadays when there four hours and many activities are prohibited, and the other fasts,
are no particular troubles for the Jewish people the matter is which were accepted with only some of the stringencies of fasts,
dependent on the wishes of the people. However, most halakhic i.e., the fast is only during the daylight hours and the prohibition
authorities agree that the Jewish people as a whole have already is only against eating and drinking. All of these fasts remain in
accepted upon themselves to fast on these days. Therefore, one force until they will turn into days of gladness when the Temple
can no longer decide not to fast because he did not personally is rebuilt (Rambam Sefer Zemanim, Hilkhot Ta’anit 5:5; Tur, Oraĥ
accept the fast upon himself. However, there is a distinction Ĥayyim 549).
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ְ ׁ ֶש ּבוֹ ָס ַמך,״צוֹם ָה ֲﬠ ִ ׂש ִירי״ – זֶ ה ֲﬠ ָ ׂש ָרה ְ ּב ֵט ֵבת
 ״וַ יְ ִהי דְּ ַבר: ׁ ֶש ֶּנ ֱא ַמר,ֶמ ֶלךְ ָ ּב ֶבל ַﬠל יְ רו ׁ ָּש ַליִ ם
יﬠית ַ ּבח ֶֹד ׁש ָה ֲﬠ ִ ׂש ִירי
ִ ה׳ ֵא ַלי ַ ּב ׁ ּ ָשנָ ה ַה ְּת ׁ ִש
ָ ֶ ּבן ָא ָדם ְּכ ָתב ְלך.ֶ ּב ָﬠ ׂשוֹר ַלח ֶֹד ׁש ֵלאמֹר
ֶאת ׁ ֵשם ַהיּוֹם ֶאת ֶﬠצֶ ם ַהיּוֹם ַהזֶּ ה ָס ַמ ְך
יה
ּ  וְ ַא ַּמאי ָק ֵרי ֵל.ֶמ ֶל ְך ָ ּב ֶבל ֶאל יְ רו ׁ ָּש ַליִ ם״
 וַ ֲהל ֹא ָהיָ ה ָראוּי.״ﬠ ִ ׂש ִירי״? ֲﬠ ִ ׂש ִירי ָל ֳח ָד ׁ ִשים
ֲ
 וְ ָל ָּמה נִ ְכ ַּתב ָּכאן? ְּכ ֵדי.אשוֹן
ׁ זֶ ה ִל ְכ ּתוֹב ִר
.ְל ַה ְסדִּ יר ֳח ָד ׁ ִשים ְּכ ִת ְיקנָן

“The fast of the tenth,” This is the tenth of Tevet, on which the king
of Babylonia laid siege to Jerusalem, as it is stated: “And in the
ninth year, in the tenth month, on the tenth day of the month, the
word of the Lord came to me, saying: Son of man, write the name
of the day, of this same day: The king of Babylonia has laid siege
to Jerusalem on this very day” (Ezekiel : – ). And why did he
call it the fast of the tenth? Because it is in Tevet, which is the tenth
of the months. Wouldn’t it have been fitting to write this fast first,
as the series of events began with the laying of the siege. Why was it
written here at the end of the list? This was done in order to list the
months in their proper order, as the prophet began with the fourth
month and ended with the tenth month. This is the statement of
Rabbi Akiva.

–  ״צוֹם ָה ֲﬠ ִ ׂש ִירי״: ֶא ָּלא,אוֹמר ֵּכן
ֵ וַ ֲאנִי ֵאינִי
זֶ ה ֲח ִמ ׁ ּ ָשה ְ ּב ֵט ֵבת ׁ ֶש ּבוֹ ָ ּבאת ׁ ְשמו ָּﬠה ַל ּג ָוֹלה
 ״וַ יְ ִהי ִ ּב ׁ ְש ֵּתי ֶﬠ ְ ׂש ֵרה: ׁ ֶש ֶּנ ֱא ַמר,ׁ ֶשהו ְּּכ ָתה ָה ִﬠיר
ׁ ָשנָ ה ַ ּב ֲﬠ ִ ׂש ִירי ַ ּב ֲח ִמ ׁ ּ ָשה ַלח ֶֹד ׁש ְלגָ לו ֵּתנ ּו ָ ּבא
,ֵא ַלי ַה ּ ָפ ִליט ִמירו ׁ ָּש ַלם ֵלאמֹר הו ְּּכ ָתה ָה ִﬠיר״
.וְ ָﬠ ׂש ּו יוֹם ׁ ְשמו ָּﬠה ְּכיוֹם ְ ׂש ֵר ָיפה

Rabbi Shimon disagreed and said: I do not say this, but rather I
expound the verse as follows: “The fast of the tenth,” this is the fifth
of Tevet, on which the report reached the DiasporaN that the city
had been smitten, as it is stated: “And it came to pass in the twelfth
year of our exile, in the tenth month, on the fifth day of the month,
that one that had escaped out of Jerusalem came to me, saying:
The city is smitten” (Ezekiel : ); and they made the day of the
report of the destruction like the day of the actual burning and
decreed a fast on that day.

אשוֹן
ׁ אוֹמר ַﬠל ִר
ֵ  ׁ ֶש ֲאנִי,וְ נִ ְר ִאין דְּ ָב ַרי ִמדְּ ָב ָריו
אוֹמר ַﬠל
ֵ  וְ הוּא,אשוֹן וְ ַﬠל ַא ֲחרוֹן ַא ֲחרוֹן
ׁ ִר
 ֶא ָּלא.אשוֹן
ׁ  וְ ַﬠל ַא ֲחרוֹן ִר,אשוֹן ַא ֲחרוֹן
ׁ ִר
 וַ ֲאנִי מוֹנֶ ה ְל ֵס ֶדר,ׁ ֶשהוּא מוֹנֶ ה ְל ֵס ֶדר ֳח ָד ׁ ִשים
.ּפו ְּר ָﬠנֻיּוֹת

And Rabbi Shimon added: And my statement seems more convincing than his statement, as I say about the first fast mentioned by the
prophet that it marks the event that took place first, and about the
last fast that it marks the event that took place last. According to
Rabbi Shimon, the fasts are listed in accordance with the chronological order of the events. But he, Rabbi Akiva, says about the first
fast mentioned by the prophet that it marks the event that took
place last, and about the last fast mentioned that it marks the event
that took place first, only that he lists the fasts in the order of the
months, whereas I list them also in the order of the calamities
that they mark.H

 ָ ּב ְט ָלה ְמגִ ַּילת: ַרב וְ ַר ִ ּבי ֲחנִינָ א ָא ְמ ִרי, § ִא ְּית ַמרIt was stated that the Sages disagreed about the following matter:
B
:ﬠ ֵ ּבן ֵלוִ י ָא ְמ ִרי הוֹש
ׂ ֻ ְיוֹחנָן וְ ַר ִ ּבי י
ָ  ַּת ֲﬠנִית; ַר ִ ּביRav and Rabbi Ĥanina both say: Megillat Ta’anit, a listing of days
. ל ֹא ָ ּב ְט ָלה ְמגִ ַּילת ַּת ֲﬠנִיתon which fasting and eulogizing are forbidden, has been nullified, as
in the present period of exile there is no reason to celebrate the joyous events that these days commemorate. Rabbi Yoĥanan and Rabbi
Yehoshua ben Levi say: Megillat Ta’anit has not been nullified.
. ָ ּב ְט ָלה ְמגִ ַּילת ַּת ֲﬠנִית:ַרב וְ ַר ִ ּבי ֲחנִינָ א ָא ְמ ִרי
 ִ ּבזְ ַמן ׁ ֶשיֵּ ׁש ׁ ָשלוֹם – יִ ְהי ּו ְל ָ ׂש ׂשוֹן:ָה ִכי ָק ָא ַמר
 וְ ָהנָ ְך נַ ִמי ִּכי.ו ְּל ִ ׂש ְמ ָחה; ֵאין ׁ ָשלוֹם – צוֹם
.ָהנֵי

The Gemara explains: Rav and Rabbi Ĥanina say that Megillat
Ta’anit has been nullified. This is what the prophet is saying: At a
time when there is peace in the world, the dates listed will be times
of joy and gladness, on which eulogies and fasting are forbidden;
but when there is no peace, they are days of fasting. And those days
mentioned in Megillat Ta’anit are also like these days of fasting, that
is to say, the days of joy listed in Megillat Ta’anit are also nullified
when there is no peace.

 ל ֹא:ﬠ ֶ ּבן ֵלוִ י ָא ְמ ִרי הוֹש
ֻ ׁ ְיוֹחנָ ן וְ ַר ִ ּבי י
ָ ַר ִ ּבי
ַּ ִָ ּב ְט ָלה ְמג
 ָהנֵי הוּא דְּ ָת ֵּלינְ ה ּו,ילת ַּת ֲﬠנִית
–  ֲא ָבל ָהנָ ְך,ַר ֲח ָמנָ א ְ ּב ִבנְ יַ ן ֵ ּבית ַה ִּמ ְקדָּ ׁש
.ימי
ִ ְימי ָקי
ִ ְִּכ ְד ָקי

Rabbi Yoĥanan and Rabbi Yehoshua ben Levi say that Megillat
Ta’anit has not been nullified, and they reason as follows: It was
those fast days mentioned in the Bible that the Merciful One makes
contingent on the building of the Temple, but these festive days
listed in Megillat Ta’anit remain as they were and have not been
nullified.

 ַמ ֲﬠ ֶ ׂשה וְ גָ זְ ר ּו ַּת ֲﬠנִית ַ ּב ֲחנו ָּּכה:ְמ ִתיב ַרב ָּכ ֲהנָא
ﬠ הוֹש
ֻ ׁ ְ וְ ַר ִ ּבי י,יﬠזֶ ר וְ ָר ַחץ
ֶ  וְ יָ ַרד ַר ִ ּבי ֱא ִל,ְ ּבלוּד
 צְ א ּו וְ ִה ְת ַﬠנּ ּו ַﬠל ַמה: וְ ָא ְמר ּו ָל ֶהם.יפר
ֵ ּ וְ ִס
!ִיתם
ֶ ׁ ּ ֶש ִה ְת ַﬠ ּנ

Rav Kahana raised an objection against Rav and Rabbi Ĥanina from
a baraita: There was an incident and the Sages decreed a fast on
Hanukkah in Lod, and Rabbi Eliezer went down on that day and
bathedN in the bathhouse and Rabbi Yehoshua went down and cut
his hair to show that they did not accept the fast. Furthermore, these
two Sages said to the others: Go out and fastN another fast as an
act of penitence for what you have already fasted, as the days of
Hanukkah are days of joy, on which fasting is forbidden. Hanukkah
is one of the Festivals listed in Megillat Ta’anit. Even after the destruction of the Temple Hanukkah is celebrated, demonstrating that
Megillat Ta’anit has not been nullified.

NOTES

This is the fifth of Tevet, on which the report
reached the Diaspora – זֶ ה ֲח ִמ ׁ ּ ָשה ְ ּב ֵט ֵבת ׁ ֶש ּבוֹ ָ ּב ָאת
שמו ָּﬠה ַלגּ ָוֹלה:
ְ ׁ The Tosefta (Sota 6:11) says that the
people of the Diaspora decreed the fast on the fifth
of Tevet because that is when they received the
report of the destruction of the Temple, five months
after the event. The people of Judea, however,
established the fast on the tenth of Tevet, since
for them that was the day of suﬀering when the
Babylonians began the siege of Jerusalem.
Rabbi Eliezer went down and bathed – יָ ַרד ַר ִ ּבי
יﬠזֶ ר וְ ָר ַחץ
ֶ א ִל:
ֱ Tosafot ask why they did not bring
evidence for their claim that Megillat Ta’anit was
not nullified from the mishna itself, which states
that the messengers went out in the month of
Kislev due to Hanukkah. Rashba explains that from
the mishna it is not explicit, whereas the baraita
explicitly states the prohibition against fasting on
Hanukkah.
Go out and fast – צְ א ּו וְ ִה ְת ַﬠנּ ּו: From here it is
learned that one who fasts on a day when it is
prohibited to fast, even in an exceptional permitted case, e.g., after a nightmare, must fast again as
repentance for his initial fast (Beit Yosef; Tur, Oraĥ
Ĥayyim 588; Tashbetz).
HALAKHA

The four fast days – א ְר ָ ּב ָﬠה יְ ֵמי ַהצּ וֹמוֹת:
ַ The fast
days are observed in accordance with the opinion
of Rabbi Akiva: the Seventeenth of Tammuz, the
Ninth of Av, the Fast of Gedaliah on the third of Tishrei, and the Tenth of Tevet (Rambam Sefer Zemanim,
Hilkhot Ta’anit 5:5; Tur, Oraĥ Ĥayyim 549).
BACKGROUND

ַּ ִמג:ְ Megillat Ta’anit
Megillat Ta’anit – ילת ַּת ֲﬠנִית
was the first book of the Oral Torah to be written
down. This scroll was already in the possession of
the Sages of the Mishna, who discuss not only the
halakhot contained within it but also argue over its
precise wording.
Megillat Ta’anit lists the festive days on which
it is forbidden to fast or eulogize. Most of the
events commemorated are from the time of the
Hasmoneans until the end of the Second Temple
period, although there are mentions of events that
occurred both earlier and later.
The actual halakhot in Megillat Ta’anit, the listing
of days, and the short explanation about the events
of each day, are written in Aramaic; an appendix
written in Hebrew explains each event in greater
detail.
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BACKGROUND

Requiring the mention of God’s name…was abolished – ב ֵט ַילת ַא ְד ַּכ ְר ָּתא:ּ ְ Although the date of this event
is not mentioned, from context it appears that this ordinance was made after the time of Yoĥanan Hyrcanus,
who served as High Priest for eighty years. Perhaps it
was instituted in the time of Alexander Jannaeus, and
therefore the miraculous aspect is emphasized due
to the tense relationship between him and the Sages.
Alternatively, it may have occurred in the time of Queen
Salome Alexandra, when the Sages were given more
authority.
NOTES

And they made that day into a Festival – וְ אוֹתוֹ ַהיּוֹם
ﬠ ָ ׂשאוּה ּו יוֹם טוֹב:ֲ The Maharsha wrote that since this halakha to mention God’s name on documents was originally instituted by the Hasmoneans in honor of their
victory, the Sages were concerned that annulling the
halakha would provoke opposition of the Hasmonean
kings. When it passed without trouble they established
that day as a Festival.

.יכא ִמצְ וָ ה
ֵ  ֲא ַמר ַרבRav Yosef said: Hanukkah is diﬀerent, as there is the mitzva of
ָּ  ׁ ָשאנֵי ֲחנו ָּּכה דְּ ִא:יוֹסף
יב ֵטל
ּ ָ  וְ ִת,יהי
ִ  וְ ִת ְיב ִטיל ִא:יה ַא ַ ּביֵ י
ּ  ֲא ָמר ֵלlighting candles, and so, unlike the other days listed in Megillat
! ִמצְ וָ ָת ּהTa’anit, the festival of Hanukkah was not nullified. Abaye said to
him: What is this argument? Let Hanukkah itself be nullified,
and let its mitzva of lighting candles be nullified with it.
 ׁ ָשאנֵי ֲחנו ָּּכה דְּ ִמ ּ ַיפ ְר ֵסם:יוֹסף
ֵ  ֶא ָּלא ֲא ַמר ַרבRather, Rav Yosef retracted his previous explanation and said:
Hanukkah is diﬀerent, as its miracle is well known, and it has
.נִיסא
ָ
become so widely accepted by all the Jewish people that it would
be inappropriate to nullify it.
 ִ ּב ְת ָל ָתא ְ ּב ִת ׁ ְש ֵרי:מוֹתיב ַרב ַא ָחא ַ ּבר הוּנָ א
ִ
 ׁ ֶש ָ ּגזְ ָרה.ילת ַא ְד ַּכ ְר ָּתא ִמן ׁ ְש ָט ָריָ יא
ַ ְ ּב ֵט
ַמ ְלכוּת יָ וָ ן ְ ּגזֵ ָרה ׁ ֶשלּ ֹא ְל ַהזְ ִּכיר ׁ ֵשם ׁ ָש ַמיִ ם ַﬠל
נִצחוּם
ֶ ּ ִפ
ּ ְ ְ ו ְּכ ׁ ֶש ָ ּג ְב ָרה ַמ ְלכוּת ַח ׁ ְשמוֹנַ אי ו,יהם
ּ ִה ְת ִקינ ּו ׁ ֶשיְּ ה ּו ַמזְ ִּכ ִירין ׁ ֵשם ׁ ָש ַמיִ ם ֲא ִפ
יל ּו
ְ ִ ּב ׁ ְשנַ ת ָּכךְ וְ ָכך:וֹת ִבים
ְ  וְ ָכךְ ָהי ּו ּכ.ִ ּב ׁ ְש ָטרוֹת
.יוֹחנָן ּכ ֵֹהן ָ ּגדוֹל ְל ֵאל ֶﬠ ְליוֹן
ָ ְל

Rav Aĥa bar Huna raised an objection: It is stated in Megillat
Ta’anit: On the third of Tishrei the ordinance requiring the mention of God’s name in legal documents was abolished,B and on
that day fasting is forbidden. For the kingdom of Greece had
issued a decree against the Jews forbidding them to mention
the name of Heaven on their lips. When the Hasmonean kingdom became strong and defeated the Greeks, they instituted
that people should mention the name of Heaven even in their
legal documents. And therefore they would write: In year such
and such of Yoĥanan the High Priest of the God Most High.

 ְל ָמ ָחר זֶ ה:ּו ְּכ ׁ ֶש ׁ ּ ָש ְמע ּו ֲח ָכ ִמים ַ ּבדָּ ָבר ָא ְמרו
,ﬠ ֶאת חוֹבוֹ וְ נִ ְמצָ א ׁ ְש ָטר מו ָּּטל ְ ּב ַא ׁ ְש ּ ָפה ּפ ֵוֹר
. וְ אוֹתוֹ ַהיּוֹם ֲﬠ ָ ׂשאוּה ּו יוֹם טוֹב.יטלוּם
ְּ ו ִּב
– וְ ִאי ָס ְל ָקא דַּ ֲﬠ ָתךְ ָ ּב ְט ָלה ְמגִ ַּילת ַּת ֲﬠנִית
!?מוֹס ִיפין
ִ יתא
ָ ָ ַא ֲח ַרנִיּ,יתא ְ ּבטוּל
ָ ְַק ַּמי

And when the Sages heard about this they said: Tomorrow this
one, the borrower, will repay his debt, the lender will no longer
need to save the loan document, the document will be cast on a
dunghill, and the name of Heaven written there will come to
disgrace. And so they annulled the ordinance to mention God’s
name in documents, and they made that day into a Festival.N
And if it enters your mind to say that Megillat Ta’anit has been
nullified, can you say that the first prohibitions against fasting
they annulled, and then later ones were added?

 ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַן – ִ ּבזְ ַמן ׁ ֶש ֵ ּבית ַה ִּמ ְקדָּ ׁשThe Gemara answers: With what are we dealing here? This is
. ַקיָּ יםreferring to a time when the Temple was standing and all the days
listed in Megillat Ta’anit were in force. From time to time new days
of commemoration were added. When the amora’im stated that
Megillat Ta’anit was nullified they were referring to the time after
the destruction of the Temple.

Perek I
Daf 19 Amud a
NOTES

To prohibit fasting on the preceding day – ֶל ֱאסוֹר ֶאת
ש ְּל ָפנָיו:
ֶ ׁ The Gemara could have simply answered that it
is necessary to mention the preceding day in order to
prohibit the following day as well. However, the Gemara
chose to discuss the halakha of the preceding day (Rid).
Alternatively, the later authorities explain that the prohibition against fasting on a day following one listed in
Megillat Ta’anit is not in accordance with the opinion
of all tanna’im, and therefore the Gemara preferred to
mention the preceding day, which is agreed upon by all
(Arukh LaNer; see Turei Even).
The day after the New Moon – ֹאש ח ֶֹד ׁש
ׁ יוֹם ׁ ֶש ְּל ַא ַחר ר:
Why did the Gemara not mention that it is the day after
Rosh HaShana, which is also a festive day when fasting
is prohibited? It mentioned the New Moon in order
to teach that the New Moon also has the status of a
Festival by Torah law, on which it is prohibited to fast
(Rav Ya’akov Emden; see Arukh LaNer and Sha’agat Arye).
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יה יוֹם ׁ ֶש ֶּנ ֱה ַרג ּבוֹ ְ ּג ַד ְליָ ה
ּ יה דַּ ֲהוָ ה ֵל
ּ  וְ ֵת ּיפוֹק ֵלThe Gemara raises a diﬃculty: But if this was at the time that the
 ל ֹא נִצְ ְר ָכה ֶא ָּלא: ֶ ּבן ֲא ִח ָיקם! ָא ַמר ַרבTemple was standing, derive the prohibition against fasting on
. ֶל ֱאסוֹר ֶאת ׁ ֶש ְּל ָפנָיוthe third of Tishrei from the fact that it is the day that Gedaliah,
son of Ahikam, was killed. During the time of the Temple the
biblical fast days were celebrated as days of joy. Rav said: It was
only necessary to include the third of Tishrei in Megillat Ta’anit
in order to prohibit fasting on the preceding dayN as well. Fasting
was forbidden not only on the actual days listed in Megillat Ta’anit,
but also on the preceding day and the following day.
יה יוֹם
ּ יה דַּ ֲהוָ ה ֵל
ּ  ֵּת ּיפוֹק ֵל, ׁ ֶש ְּל ָפנָיו נַ ִמיThe Gemara raises another diﬃculty: With regard to the prohibi,אוֹריְ ָיתא
ַ ְֹּאש ח ֶֹד ׁש ד
ׁ ֹאש ח ֶֹד ׁש! ר
ׁ  ׁ ֶש ְּל ַא ַחר רtion against fasting on the preceding day, the second of Tishrei,
N
.יתא ָלא ָ ּב ֵﬠי ִחיזּוּק
ָ ְאוֹרי
ַ  ו ְּדalso derive it because it is the day after the New Moon, and
fasting is forbidden not only on festive days, but also on the preceding day and the following day. The Gemara rejects this argument: The New Moon is by Torah law, and festive days that are
by Torah law do not require reinforcement. Therefore no decree
was ever enacted prohibiting fasting on the days before and after.
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