BACKGROUND

Requiring the mention of God’s name…was abolished – ב ֵט ַילת ַא ְד ַּכ ְר ָּתא:ּ ְ Although the date of this event
is not mentioned, from context it appears that this ordinance was made after the time of Yoĥanan Hyrcanus,
who served as High Priest for eighty years. Perhaps it
was instituted in the time of Alexander Jannaeus, and
therefore the miraculous aspect is emphasized due
to the tense relationship between him and the Sages.
Alternatively, it may have occurred in the time of Queen
Salome Alexandra, when the Sages were given more
authority.
NOTES

And they made that day into a Festival – וְ אוֹתוֹ ַהיּוֹם
ﬠ ָ ׂשאוּה ּו יוֹם טוֹב:ֲ The Maharsha wrote that since this halakha to mention God’s name on documents was originally instituted by the Hasmoneans in honor of their
victory, the Sages were concerned that annulling the
halakha would provoke opposition of the Hasmonean
kings. When it passed without trouble they established
that day as a Festival.

.יכא ִמצְ וָ ה
ֵ  ֲא ַמר ַרבRav Yosef said: Hanukkah is diﬀerent, as there is the mitzva of
ָּ  ׁ ָשאנֵי ֲחנו ָּּכה דְּ ִא:יוֹסף
יב ֵטל
ּ ָ  וְ ִת,יהי
ִ  וְ ִת ְיב ִטיל ִא:יה ַא ַ ּביֵ י
ּ  ֲא ָמר ֵלlighting candles, and so, unlike the other days listed in Megillat
! ִמצְ וָ ָת ּהTa’anit, the festival of Hanukkah was not nullified. Abaye said to
him: What is this argument? Let Hanukkah itself be nullified,
and let its mitzva of lighting candles be nullified with it.
 ׁ ָשאנֵי ֲחנו ָּּכה דְּ ִמ ּ ַיפ ְר ֵסם:יוֹסף
ֵ  ֶא ָּלא ֲא ַמר ַרבRather, Rav Yosef retracted his previous explanation and said:
Hanukkah is diﬀerent, as its miracle is well known, and it has
.נִיסא
ָ
become so widely accepted by all the Jewish people that it would
be inappropriate to nullify it.
 ִ ּב ְת ָל ָתא ְ ּב ִת ׁ ְש ֵרי:מוֹתיב ַרב ַא ָחא ַ ּבר הוּנָ א
ִ
 ׁ ֶש ָ ּגזְ ָרה.ילת ַא ְד ַּכ ְר ָּתא ִמן ׁ ְש ָט ָריָ יא
ַ ְ ּב ֵט
ַמ ְלכוּת יָ וָ ן ְ ּגזֵ ָרה ׁ ֶשלּ ֹא ְל ַהזְ ִּכיר ׁ ֵשם ׁ ָש ַמיִ ם ַﬠל
נִצחוּם
ֶ ּ ִפ
ּ ְ ְ ו ְּכ ׁ ֶש ָ ּג ְב ָרה ַמ ְלכוּת ַח ׁ ְשמוֹנַ אי ו,יהם
ּ ִה ְת ִקינ ּו ׁ ֶשיְּ ה ּו ַמזְ ִּכ ִירין ׁ ֵשם ׁ ָש ַמיִ ם ֲא ִפ
יל ּו
ְ ִ ּב ׁ ְשנַ ת ָּכךְ וְ ָכך:וֹת ִבים
ְ  וְ ָכךְ ָהי ּו ּכ.ִ ּב ׁ ְש ָטרוֹת
.יוֹחנָן ּכ ֵֹהן ָ ּגדוֹל ְל ֵאל ֶﬠ ְליוֹן
ָ ְל

Rav Aĥa bar Huna raised an objection: It is stated in Megillat
Ta’anit: On the third of Tishrei the ordinance requiring the mention of God’s name in legal documents was abolished,B and on
that day fasting is forbidden. For the kingdom of Greece had
issued a decree against the Jews forbidding them to mention
the name of Heaven on their lips. When the Hasmonean kingdom became strong and defeated the Greeks, they instituted
that people should mention the name of Heaven even in their
legal documents. And therefore they would write: In year such
and such of Yoĥanan the High Priest of the God Most High.

 ְל ָמ ָחר זֶ ה:ּו ְּכ ׁ ֶש ׁ ּ ָש ְמע ּו ֲח ָכ ִמים ַ ּבדָּ ָבר ָא ְמרו
,ﬠ ֶאת חוֹבוֹ וְ נִ ְמצָ א ׁ ְש ָטר מו ָּּטל ְ ּב ַא ׁ ְש ּ ָפה ּפ ֵוֹר
. וְ אוֹתוֹ ַהיּוֹם ֲﬠ ָ ׂשאוּה ּו יוֹם טוֹב.יטלוּם
ְּ ו ִּב
– וְ ִאי ָס ְל ָקא דַּ ֲﬠ ָתךְ ָ ּב ְט ָלה ְמגִ ַּילת ַּת ֲﬠנִית
!?מוֹס ִיפין
ִ יתא
ָ ָ ַא ֲח ַרנִיּ,יתא ְ ּבטוּל
ָ ְַק ַּמי

And when the Sages heard about this they said: Tomorrow this
one, the borrower, will repay his debt, the lender will no longer
need to save the loan document, the document will be cast on a
dunghill, and the name of Heaven written there will come to
disgrace. And so they annulled the ordinance to mention God’s
name in documents, and they made that day into a Festival.N
And if it enters your mind to say that Megillat Ta’anit has been
nullified, can you say that the first prohibitions against fasting
they annulled, and then later ones were added?

 ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַן – ִ ּבזְ ַמן ׁ ֶש ֵ ּבית ַה ִּמ ְקדָּ ׁשThe Gemara answers: With what are we dealing here? This is
. ַקיָּ יםreferring to a time when the Temple was standing and all the days
listed in Megillat Ta’anit were in force. From time to time new days
of commemoration were added. When the amora’im stated that
Megillat Ta’anit was nullified they were referring to the time after
the destruction of the Temple.

Perek I
Daf 19 Amud a
NOTES

To prohibit fasting on the preceding day – ֶל ֱאסוֹר ֶאת
ש ְּל ָפנָיו:
ֶ ׁ The Gemara could have simply answered that it
is necessary to mention the preceding day in order to
prohibit the following day as well. However, the Gemara
chose to discuss the halakha of the preceding day (Rid).
Alternatively, the later authorities explain that the prohibition against fasting on a day following one listed in
Megillat Ta’anit is not in accordance with the opinion
of all tanna’im, and therefore the Gemara preferred to
mention the preceding day, which is agreed upon by all
(Arukh LaNer; see Turei Even).
The day after the New Moon – ֹאש ח ֶֹד ׁש
ׁ יוֹם ׁ ֶש ְּל ַא ַחר ר:
Why did the Gemara not mention that it is the day after
Rosh HaShana, which is also a festive day when fasting
is prohibited? It mentioned the New Moon in order
to teach that the New Moon also has the status of a
Festival by Torah law, on which it is prohibited to fast
(Rav Ya’akov Emden; see Arukh LaNer and Sha’agat Arye).
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יה יוֹם ׁ ֶש ֶּנ ֱה ַרג ּבוֹ ְ ּג ַד ְליָ ה
ּ יה דַּ ֲהוָ ה ֵל
ּ  וְ ֵת ּיפוֹק ֵלThe Gemara raises a diﬃculty: But if this was at the time that the
 ל ֹא נִצְ ְר ָכה ֶא ָּלא: ֶ ּבן ֲא ִח ָיקם! ָא ַמר ַרבTemple was standing, derive the prohibition against fasting on
. ֶל ֱאסוֹר ֶאת ׁ ֶש ְּל ָפנָיוthe third of Tishrei from the fact that it is the day that Gedaliah,
son of Ahikam, was killed. During the time of the Temple the
biblical fast days were celebrated as days of joy. Rav said: It was
only necessary to include the third of Tishrei in Megillat Ta’anit
in order to prohibit fasting on the preceding dayN as well. Fasting
was forbidden not only on the actual days listed in Megillat Ta’anit,
but also on the preceding day and the following day.
יה יוֹם
ּ יה דַּ ֲהוָ ה ֵל
ּ  ֵּת ּיפוֹק ֵל, ׁ ֶש ְּל ָפנָיו נַ ִמיThe Gemara raises another diﬃculty: With regard to the prohibi,אוֹריְ ָיתא
ַ ְֹּאש ח ֶֹד ׁש ד
ׁ ֹאש ח ֶֹד ׁש! ר
ׁ  ׁ ֶש ְּל ַא ַחר רtion against fasting on the preceding day, the second of Tishrei,
N
.יתא ָלא ָ ּב ֵﬠי ִחיזּוּק
ָ ְאוֹרי
ַ  ו ְּדalso derive it because it is the day after the New Moon, and
fasting is forbidden not only on festive days, but also on the preceding day and the following day. The Gemara rejects this argument: The New Moon is by Torah law, and festive days that are
by Torah law do not require reinforcement. Therefore no decree
was ever enacted prohibiting fasting on the days before and after.

Rosh hashana . perek I . 19a . .פרק א׳ דף יט

ַּ ִ ַהיָּ ִמים ָה ֵא ֶּלה ַה ְּכתו ִּבין ִ ּב ְמג:דְּ ַתנְ יָ א
ילת
.יהם
ֶ נֵיהם ֵ ּבין ְל ַא ֲח ֵר
ֶ ַּת ֲﬠנִית – ֲאסו ִּרין ֵ ּבין ִל ְפ
נֵיהן
ֶ  ִל ְפ, ֵהם – ֲאסו ִּרים,טוֹבים
ִ ׁ ַש ָ ּבתוֹת וְ יָ ִמים
? ַמה ֶה ְפ ֵר ׁש ֵ ּבין זֶ ה ְלזֶ ה.יהן – מו ָּּת ִרין
ֶ ו ְּל ַא ֲח ֵר
יכין
ִ  וְ ֵאין דִּ ְב ֵרי ּת ָוֹרה צְ ִר,ַה ָּלל ּו דִּ ְב ֵרי ּת ָוֹרה
סוֹפ ִרים
ְ  וְ ִד ְב ֵרי,סוֹפ ִרים
ְ  ַה ָּלל ּו דִּ ְב ֵרי.ִחיזּוּק
.יכין ִחיזּוּק
ִ צְ ִר

יה יוֹם ׁ ֶש ִּל ְפנֵי יוֹם ׁ ֶש ֶּנ ֱה ַרג
ּ יה דַּ ֲהוָ ה ֵל
ּ וְ ֵת ּיפוֹק ֵל
 ְ ּג ַד ְליָ ה:ּבוֹ ְ ּג ַד ְליָ ה ֶ ּבן ֲא ִח ָיקם! ֲא ַמר ַרב ַא ׁ ִשי
 וְ ִד ְב ֵרי ַק ָ ּב ָלה,ֶ ּבן ֲא ִח ָיקם דִּ ְב ֵרי ַק ָ ּב ָלה הוּא
.ְּּכ ִד ְב ֵרי ּת ָוֹרה דָּ מו

As it is taught in a baraita: These days that are written in Megillat
Ta’anit are days on which fasting is prohibited, as are both
the day before them and the day after them. With regard to
Shabbatot and Festivals, fasting on them is forbidden, but on
the day before them and the day after them fasting is permitted.
What is the diﬀerence between this class of days and that class
of days? These days, Shabbatot and Festivals, are by Torah law,
and Torah laws do not need reinforcement, and therefore even
if a fast day were decreed on the day before or after them, the
Festival itself would not be nullified; whereas those days mentioned in Megillat Ta’anit are by rabbinic law, and rabbinic laws
need reinforcement, and therefore fasting is prohibited even on
the day before and the day after.
The Gemara raises yet another diﬃculty: The prohibition against
fasting on the second of Tishrei, derive it from the fact that it is
the day before the day that Gedaliah, son of Ahikam, was killed,
and since in Temple times the fast of Gedaliah was celebrated as
a festive day, fasting should also be prohibited on the preceding
day. Rav Ashi said: The fast of Gedaliah, son of Ahikam, is
derived from the texts of the tradition, i.e., Prophets and Writings,
and as the texts of the tradition are treated like Torah statements for this purpose, they too do not need reinforcement.

ִ ְמ ִתיב ַרב
 ְ ּב ֶﬠ ְ ׂש ִרים ו ְּת ַמנְיָא:טוֹבי ַ ּבר ַמ ָּתנָ ה
יה ֲא ַתת ְ ּב ׂש ְוֹר ָתא ַט ְב ָּתא ִליהו ָּד ֵאי דְּ ָלא
ּ ֵ ּב
 ׁ ֶש ָ ּגזְ ָרה ַמ ְלכוּת ָה ְר ׁ ָש ָﬠה.יתא
ָ ְאוֹרי
ַ יְ ִﬠידוּן ֵמ
 וְ ׁ ֶש ּל ֹא יָ מוּל ּו,ְ ּגזֵ ָרה ׁ ֶש ּל ֹא יַ ַﬠ ְסק ּו ַ ּב ּת ָוֹרה
 ֶמה ָﬠ ָ ׂשה. וְ ׁ ֶשיְּ ַח ְּלל ּו ׁ ַש ָ ּבתוֹת,נֵיהם
ֶ ֶאת ְ ּב
נָטל ּו ֵﬠצָ ה
ְ ְּﬠ וַ ֲח ֵב ָיריו? ָה ְלכ ּו ו יְ הו ָּדה ֶ ּבן ׁ ַש ּמו
רוֹמי ְמצוּיִ ין
ִ דוֹלי
ֵ רוֹנִיתא ַא ַחת ׁ ֶש ָּכל ְ ּג
ָ ִמ ַּמ ְט
.ֶאצְ ָל ּה

Rav Tovi bar Mattana raised an objection against the opinion
that Megillat Ta’anit was nullified, from that which is written in it:
On the twenty-eighth of Adar the good tidings came to the
JewsB that they should not turn away from the Torah, and on
that day fasting is forbidden. And this is explained: For the
wicked kingdom issued a decree against Israel that they should
not occupy themselves with Torah study, and that they should
not circumcise their sons, and that they should desecrate
Shabbat. What did Yehuda ben Shammua and his colleagues
do? They went and took advice from a certain matron [matronita]LB whom all the prominent men of Rome would visit
regularly, thinking that she would know how to annul the decree.

 ָה ְלכ ּו. ּבוֹא ּו וְ ַה ְפ ִ ּגינ ּו ַ ּב ַּליְ ָלה:ָא ְמ ָרה ָל ֶהם
 ִאי ׁ ָש ַמיִ ם! ל ֹא ֲא ֵח ֶיכם:ּ ָא ְמרו,וְ ִה ְפ ִ ּגינ ּו ַ ּב ַּליְ ָלה
 וְ ל ֹא ְ ּבנֵי ֵאם,ּ וְ ל ֹא ְ ּבנֵי ָאב ֶא ָחד ֲאנַ ְחנו,ֲּאנַ ְחנו
ַא ַחת ֲאנַ ְחנוּ?! ַמה ּנ ׁ ְִש ַּת ּנֵינ ּו ִמ ָּכל או ָּּמה וְ ָל ׁשוֹן
.יטלוּם
ְּ ׁ ֶש ַא ֶּתם ּגוֹזְ ִרין ָﬠ ֵלינ ּו ְ ּגזֵ ירוֹת ָק ׁשוֹת! ו ִּב
 וְ ִאי ָס ְל ָקא.וְ אוֹתוֹ ַהיּוֹם ֲﬠ ָ ׂשאוּה ּו יוֹם טוֹב
, ַק ַמיָּ ָיתא ְ ּבטוּל,דַּ ֲﬠ ָתךְ ָ ּב ְט ָלה ְמגִ ַּילת ַּת ֲﬠנִית
!?מוֹס ִיפין
ִ יתא
ָ ַָא ֲח ַרנִיּ

She said to them as follows: Come and cry out [hafgginu]L at
nightN in the streets and markets. They went and cried out at
night, saying: O Heavens! Are we Jews not your brothers; are
we not children of one father; are we not children of one
mother? How are we diﬀerent from every other nation and
tongue that you issue such harsh decrees against us? And indeed
the decrees were annulled, and the Sages made that day a festive
day. And if it enters your mind to say that Megillat Ta’anit has
been nullified, can you say that the first prohibitions against
fasting they annulled, and then later ones were added?

ימא ָה ָכא נַ ִמי ִ ּבזְ ַמן ׁ ֶש ֵ ּבית ַה ִּמ ְקדָּ ׁש
ָ וְ ִכי ֵּת
ּﬠ ַּת ְל ִמידוֹ ׁ ֶשל ַר ִ ּבי ַקיָּ ים – וְ ָהא יְ הו ָּדה ֶ ּבן ׁ ַש ּמו
 ְּכ ֵלי: דִּ ְתנַן. וְ ַר ִ ּבי ֵמ ִאיר ָ ּב ַתר ָה ִכי ֲהוָ ה,ֵמ ִאיר
ְּ זְ כו ִּכית ׁ ֶש ּנ
 ָא ַמר ַר ָ ּבן,תוֹכן ָא ָבר
ָ ִיקב ּו וְ ִה ִּטיף ְל
ֵ ׁ ִש ְמעוֹן ֶ ּבן גַ ְמ ִל
ּﬠ ְמ ַט ֵּמא  יְ הו ָּדה ֶ ּבן ׁ ַש ּמו:יאל
,ִמ ׁ ּשוּם ַר ִ ּבי ֵמ ִאיר

And if you say that here too it is referring to the time when
the Temple was standing, there is a diﬃculty, as Yehuda ben
Shammua was a student of Rabbi Meir, and Rabbi Meir was
after the destruction of the Temple. And proof that Rabbi Yehuda
ben Shammua was a student of Rabbi Meir may be brought, as
we learned in a mishna: With regard to glass vessels that had
holes in them,N which afterward were filled in with lead, the
Sages dispute whether the utensil is considered a whole utensil,
which can become ritually impure, or whether it is considered a
broken utensil, which does not. Rabban Shimon ben Gamliel
said: Yehuda ben Shammua declares that it becomes impure, in
the name of Rabbi Meir;H

BACKGROUND

Good tidings came to the Jews – ְ ּב ׂש ְוֹר ָתא ַט ְב ָּתא
ליהו ָּד ֵאי:ִ The date and nature of this decree are not
clearly known, and very little is known about Rabbi
Yehuda ben Shammua. From the context it seems that
this incident occurred after Hadrian’s decrees, which
he had instituted in response to the bar Kokheva
revolt, were relaxed. It may have occurred in the time
of the Emperor Marcus Aurelius, who reigned from
161–180 CE. Although he treated the Jews with disdain,
he did not act overtly against them, and perhaps the
protest of the Sages served to lessen the severity of
the decrees.
Took advice from a matron – רוֹנִיתא
ָ נָטל ּו ֵﬠצָ ה ִמ ַּמ ְט:
ְ
In those days, and even many years earlier while the
Temple still stood, Judaism had a great impact on
the leaders of Rome. In particular there were many
women, including even those from the highest classes
of society, who had a positive attitude toward Judaism
and who were willing to help Jews and Judaism in
various ways.
LANGUAGE

Matron [matronita] – רוֹנִיתא
ָ מ ְט:ַ From the Latin matron,
meaning a gentlewoman.
Cry out [hafgginu] – ה ְפ ִ ּגינ ּו:ַ Probably related to the
Middle Persian verbal stem ābxōn-, meaning to cry.
The root f-g-n is also found in the Aramaic of Targum
Yonatan with the meaning cry out.
HALAKHA

Glass vessels that had holes that were sealed – ְּכ ֵלי
זְ כו ִּכית ׁ ֶש ִּנ ְּקב ּו ו ְּס ָת ָמם: Glass vessels that were punctured
and then sealed, whether with pitch or with lead, are
ritually pure, in accordance with the opinion of the
Sages (Rambam Sefer Tahara, Hilkhot Kelim 12:13).

NOTES

Come and cry out at night – בוֹא ּו וְ ַה ְפ ִ ּגינ ּו ַ ּב ַּליְ ָלה:
ּ The Sages
said that if one cries at night his voice is heard and awakens
hearts better than during the day. Therefore the Roman woman
advised them to protest specifically at night (Maharsha).

their impurity due to these holes. Alternatively, he suggests that
the question is whether the primary part of the vessel is the
body, which is made of glass and not susceptible to impurity,
or the metal which holds it, which is susceptible to impurity.
Tosafot bring a proof from the Tosefta (Keilim 2:3) for this secְּ כ ֵלי זְ כו ִּכית ׁ ֶש ּנ:ְּ There ond explanation, but it is not clear that Tosafot had the correct
Glass vessels that had holes in them – ִיקב ּו
are several explanations of this Gemara. Rashi suggests that the text of this Tosefta. It seems that there is a tannaitic dispute
Gemara is speaking here about the halakhot of existing impurity about whether to consider such a vessel like a glass one or a
with regard to glass vessels. The question is whether they lose metal one.

Rabbeinu Ĥananel and the Rashbam explain that the question
was whether sealing with lead is considered a proper seal, such
that the vessel is considered as a complete vessel. According
to them, the Sages consider it to be completely pure, even by
rabbinic law. The Rambam’s explanation of this halakha is not
clear; it appears that he inclines toward a fourth opinion, the
opinion of Rabbi Yitzĥak ben Asher, cited by Tosafot. He holds
that glass vessels have the status of earthenware vessels, which
become pure if they break.
. פרק א׳ דף יט. Rosh hashana . Perek I . 19a

333

Perek I
Daf 19 Amud b
NOTES

. וַ ֲח ָכ ִמים ְמ ַט ֲה ִריןwhereas the Sages declare it pure. According to them, it is
still considered a broken utensil. Rabbi Meir himself lived after
the destruction of the Second Temple. The festive day commemorating the annulling of the decree of Rome was instituted
as a result of an incident involving his student, Rabbi Yehuda
ben Shammua. From this, it is clear that Megillat Ta’anit had not
yet been nullified.

Because these days are a source of mourning for them –
מ ּ ְפנֵי ׁ ֶש ֵא ֶבל הוּא ָל ֶהם:ִ The reason is that most of the Festivals
listed in Megillat Ta’anit are related to matters of the Temple;
after its destruction, these days have become mournful
(see Arukh LaNer).
Here it is referring to Hanukkah and Purim – ָּכאן ַ ּב ֲחנו ָּּכה
וּפו ִּרים: This ruling, which seemingly establishes the authority of Megillat Ta’anit with regard to Hanukkah and Purim,
led the early authorities to ask how it is permitted to fast on
the Fast of Esther, which occurs on the thirteenth of Adar,
the day before Purim. Some answer that since the day of
Nikanor on the thirteenth of Adar was itself nullified, and
fasting is permitted on it, the secondary prohibition as a
day preceding a festive day should not be more stringent
(see Meiri). Others hold in accordance with the opinion of
Rabbi Yitzĥak Albarceloni, that since Megillat Ta’anit was
nullified, all halakhot related to it are lenient. Therefore,
the halakha is in accordance with the opinion of Shmuel,
who ruled that fasting is permitted on the days preceding
Hanukkah and Purim (see Ritva).
From the days of Ezra and onward we have never found –
מימוֹת ֶﬠזְ ָרא וְ ֵא ָיל ְך ל ֹא ָמצִ ינ ּו:ִ Tosafot ask if there was a thirtyday Elul in the time of Ezra. They answer that the book of
Nehemiah (8:13) states that there were two days of Rosh
HaShana at that time, implying a thirty-day Elul. This is also
noted by several ge’onim. Rabbeinu Ĥananel writes that the
Gemara simply had a tradition that in the time of Ezra there
was an Elul with thirty days.
But if necessary they would have added add an additional day – יה
ְ הא ִאיצְ ְט ִר:ָ Rashi explains that
ּ יך ְמ ַﬠ ְ ּב ִרינַן ֵל
this was done to avoid having Rosh HaShana occur on a
Friday or a Sunday, which would cause Yom Kippur to fall
either immediately before or after Shabbat. This is part of
the general principle that Rosh HaShana can never fall
on Sunday, Wednesday, or Friday. Tosafot ask: If this is
the reason, there would be no need to send messengers,
as everyone would know that Rosh HaShana had been
pushed oﬀ by a day. Consequently, Tosafot explain that
the words: It was not necessary to add, mean that there
were no witnesses who saw the new moon, and the court
would not be able to sanctify the New Moon until the
thirty-first day. The Penei Yehoshua writes that in some years
it was necessary to add an extra day because, according
to the astronomical calculations of the new moon, the
court knew that the new moon would not be visible on
the thirtieth of Elul.
And all the Festivals not be ruined – וְ ל ֹא יִ ְת ַק ְל ְקל ּו ּכו ְּּלה ּו
מוֹﬠדוֹת:
ֲ
Rabbeinu Yehonatan writes that there is an additional reason to institute definitively that Rosh HaShana is
two days. The Jewish people must celebrate the Festivals
wholeheartedly, and if there were doubt as to the correct day, they would not be able to celebrate the Festival
properly.
HALAKHA

ַּ ִב ְט ָלה ְמג:
Megillat Ta’anit was nullified – ילת ַּת ֲﬠנִית
ּ ָ The
halakha is in accordance with the opinion that Megillat
Ta’anit was nullified, and one may fast on any of the days
listed in it and certainly on the days before and after them.
The sole exceptions are Hanukkah and Purim, on which it
is prohibited to fast, but on the days before and after them
it is permitted to fast (Shulĥan Arukh, Oraĥ Ĥayyim 573:1).
According to the Ra’avad, at the outset the Rabbis should
not declare a public fast on these days. The Rosh, Rabbeinu
Yeruĥam, the Tur, and the Beit Yosef cite his opinion and
agree with it.
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 ַהיָּ ִמים ָה ֵאלּ ּו ַה ְּכתו ִּבין: דְּ ַתנְיָא.ַּת ָּנ ֵאי ִהיא
 ֵ ּבין ִ ּבזְ ַמן ׁ ֶש ֵ ּבית ַה ִּמ ְקדָּ ׁש,ִ ּב ְמגִ ַּילת ַּת ֲﬠנִית
–  ֵ ּבין ִ ּבזְ ַמן ׁ ֶש ֵאין ֵ ּבית ַה ִּמ ְקדָּ ׁש ַקיָּ ים,ַקיָּ ים
:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ֲאסו ִּרין
 ִמ ּ ְפנֵי,ִ ּבזְ ַמן ׁ ֶש ֵ ּבית ַה ִּמ ְקדָּ ׁש ַקיָּ ים – ֲאסו ִּרין
 ֵאין ֵ ּבית ַה ִּמ ְקדָּ ׁש.ׁ ֶש ּ ִ ׂש ְמ ָחה ִהיא ָל ֶהם
. ִמ ּ ְפנֵי ׁ ֶש ֵא ֶבל הוּא ָל ֶהם,ַקיָּ ים – מו ָּּת ִרין

The Gemara answers: The question whether or not Megillat
Ta’anit has been nullified is the subject of a dispute between
tanna’im, as it is taught in a baraita: These days, which are
written in Megillat Ta’anit, both when the Temple is standing
and when the Temple is not standing, are days on which
fasting is prohibited; this is the statement of Rabbi Meir.
Rabbi Yosei says: When the Temple is standing, these days
are prohibited for fasting because these days are a source of
joy for Israel. But when the Temple is not standing, these days
are permitted for fasting because these days are a source of
mourning for them.N

 ַק ׁ ְשיָ א.ּ וְ ִה ְל ְכ ָתא ל ֹא ָ ּב ְטלו,ּ ָ ּב ְטלו: וְ ִה ְל ְכ ָתאThe Gemara concludes: And the halakha is that these days were
–  ִה ְל ְכ ָתא ַא ִה ְל ְכ ָתא! ָלא ַק ׁ ְשיָ א; ָּכאןnullified, and the halakha is that they were not nullified. The
.יוֹמי
ֵ  ָּכאן – ִ ּב ׁ ְש ָאר, ַ ּב ֲחנו ָּּכה וּפו ִּריםGemara asks: This is diﬃcult, as one halakha contradicts the
other halakha. The Gemara answers: It is not diﬃcult. Here, it
is referring to Hanukkah and Purim.N These Festival days were
never nullified, and Hanukkah is listed among the Festivals of
Megillat Ta’anit. There, the halakha is referring to the rest of the
days listed in Megillat Ta’anit, all of which were nullified.H
ׁ ״ﬠל ֱאלוּל ִמ ּ ְפנֵי ר
ַ § The mishna taught: Messengers go out to inform about the
ֹאש ַה ׁ ּ ָשנָ ה וְ ַﬠל ִּת ׁ ְש ֵרי
 ֵּכיוָ ן דְּ נָ ְפ ִקי ְלה ּו.וֹﬠדוֹת״
ֲ  ִמ ּ ְפנֵי ַּת ָ ּקנַ ת ַה ּמsanctification of the New Moon in Elul, due to Rosh HaShana,
?ּ ַא ֱאלוּל – ַא ִּת ׁ ְש ֵרי ָל ָּמה ְלהוand in Tishrei, due to the need to establish the correct dates
on which to celebrate the Festivals of Tishrei. The Gemara
asks: Once the messengers have gone out in the month of Elul
to inform the people when the New Moon was declared, why
do they need to go out again in Tishrei, as the New Moon of
Tishrei always falls on the thirtieth day after the New Moon of
Elul?
 דִּ ְל ָמא ִﬠ ְ ּברו ָּה ֶל ֱאלוּל – וְ ָה ָא ַמר:ימא
ָ  וְ ִכי ֵּתAnd if you say that messengers must go out for Tishrei as well,
 ִמימוֹת ֶﬠזְ ָרא: ַר ִ ּבי ִח ָּיננָ א ַ ּבר ָּכ ֲהנָ א ָא ַמר ַרבas perhaps the court added another day to the month of Elul,
! וְ ֵא ָילךְ ל ֹא ָמצִ ינ ּו ֱאלוּל ְמעו ָ ּּברso that Rosh HaShana occurs on the thirty-first day after the
New Moon of Elul, there is a diﬃculty. Didn’t Rabbi Ĥinnana
bar Kahana say that Rav said: From the days of Ezra and
onward, we have never foundN that the month of Elul had an
additional day. Consequently, it is simple to calculate the days
on which the Festivals of Tishrei occur, and there should be no
need to send out messengers in Tishrei.
– ְ ָהא ִאיצְ ְט ִריך, ְ ָלא ָמצִ ינ ּו – דְּ ָלא ִאיצְ ְט ִריךThe Gemara answers: When we say: We have not found that the
.יה
ּ  ְמ ַﬠ ְ ּב ִרינַן ֵלmonth of Elul ever had an additional day, this does not mean
that Elul cannot have an additional day, but only that it never
happened because it was not necessary to add a day. But if
it had been necessary, they would have added an additional
day.N Since it is possible that the month of Elul could have had
another day added, there is reason to send out messengers for
the month of Tishrei, so that all will know when to celebrate the
Festivals.
ֹאש ַה ׁ ּ ָשנָ ה! מו ָּטב ִּת ַיק ְל ֵקל
ׁ  ָהא ִמ ַיק ְל ֵקל רThe Gemara asks: But if Elul has an additional day Rosh
.מוֹﬠדוֹת
ֲ  וְ ל ֹא יִ ְת ַק ְל ְקל ּו ּכו ְּּלה ּו,ֹאש ַה ׁ ּ ָשנָ ה
ׁ  רHaShana will be ruined, because people will celebrate it thirty
days after the New Moon of Elul, when its real date is on the
thirty-first day. The Gemara answers: Better that Rosh HaShana
be ruined, and all the Festivals, i.e., Yom Kippur, Sukkot, and
the Eighth Day of Assembly, not be ruined.N

Rosh hashana . perek I . 19b . :פרק א׳ דף יט

NOTES

 ַﬠל ִּת ׁ ְש ֵרי ִמ ּ ְפנֵי ַּת ָ ּקנַ ת: דְּ ָק ָתנֵי, דַּ יְ ָקא נַ ִמיThe language of the mishna is also precise, as it teaches: Messengers
. ׁ ְש ַמע ִמ ָּינ ּה.וֹﬠדוֹת
ֲ  ַה ּמgo out in the month of Tishrei due to the need to establish the
correct dates on which to celebrate the FestivalsN of Tishrei. The
Gemara summarizes: Indeed, conclude from here that this is the
correct understanding.
 וְ ַﬠל ֲא ָדר ִמ ּ ְפנֵי,״וְ ַﬠל ִּכ ְס ֵליו ִמ ּ ְפנֵי ֲחנו ָּּכה
 וְ ִאילּ ּו נִ ְת ַﬠ ְ ּב ָרה ַה ׁ ּ ָשנָ ה יוֹצְ ִאין.ַה ּפו ִּרים״
ַאף ַﬠל ֲא ָדר ׁ ֵשנִי ִמ ּ ְפנֵי ַה ּפו ִּרים – ָלא
 ַר ִ ּבי, דְּ ַתנְיָא.נִיתין דְּ ָלא ְּכ ַר ִ ּבי
ִ  ַמ ְת.ָק ָתנֵי
 ִאם נִ ְת ַﬠ ְ ּב ָרה ַה ׁ ּ ָשנָ ה – יוֹצְ ִאין ַאף:אוֹמר
ֵ
ּ
. ִמ ּ ְפנֵי ַה ּפו ִּרים,ַﬠל ֲא ָדר ַה ׁ ֵשנִי

§ The mishna taught: Messengers go out in Kislev, due to Hanuk-

 ָּכל:יפ ְלגִ י; דְּ ָמר ָס ַבר
ַ ּ ימא ְ ּב ָהא ָק ִמ
ָ ֵל
,אשוֹן
ׁ נוֹהגוֹת ָ ּב ִר
ֲ – וֹהגוֹת ַ ּב ׁ ּ ֵשנִי
ֲ ִּמצְ וֹת ַהנ
וֹהגוֹת ַ ּב ׁ ּ ֵשנִי ֵאין
ֲ ּ ָּכל ִמצְ וֹת ַהנ:ו ָּמר ָס ַבר
?אשוֹן
ׁ נוֹהגוֹת ָ ּב ִר
ֲ

The Gemara suggests: Let us say that they disagree about this. One
Sage, the author of this mishna, holds that all the mitzvot observed
in the second Adar, i.e., the special Torah readings and the mitzvot
of Purim, are also observed in the first Adar. If they were observed
in the first Adar and not in the second, the people have fulfilled their
obligation. Therefore, there is no need to send messengers in the
second Adar. And one Sage, Rabbi Yehuda HaNasi, holds that all
the mitzvot observed in the second Adar are not observed in the
first. It is therefore necessary to send messengers in the second Adar,
so that people will know when to keep the mitzvot of Adar.

וֹהגוֹת
ֲ ּ ִמצְ וֹת ַהנ: דְּ כו ֵּּלי ָﬠ ְל ָמא,ָלא
 וְ ָה ָכא.אשוֹן
ׁ נוֹהגוֹת ָ ּב ִר
ֲ ַ ּב ׁ ּ ֵשנִי – ֵאין
 ַּכ ָּמה: דְּ ַתנְ יָ א.יפ ְלגִ י
ַ ּ יבוּר ׁ ָשנָ ה ָק ִמ
ּ ְ ּב ִﬠ
 ַר ָ ּבן ׁ ִש ְמעוֹן.יבוּר ׁ ָשנָ ה? ׁ ְשל ׁ ִֹשים יוֹם
ּ ִﬠ
. ח ֶֹד ׁש:אוֹמר
ֵ יאל
ֵ ֶ ּבן ַ ּג ְמ ִל

The Gemara rejects this argument: No, everyone agrees that the
mitzvot observed in the second Adar are not observed on the first,
and here they disagree about the length of the additional month
in the leap year, as it is taught in a baraita: How long is the additional month in a leap year? Thirty days. Rabban Shimon ben
Gamliel says: A month.H Rabbi Yehuda HaNasi holds in accordance
with the opinion of Rabban Shimon ben Gamliel, and since the
additional month does not have a fixed number of days, it is necessary to send messengers also for the second Adar, so that people will
know when to celebrate Purim. However, according to the first tanna,
since the first Adar is always a fixed length, there is no need to send
messengers.

kah, and in Adar, due to Purim. Whereas, it is not taught: If the
year was a leap year, with an additional month of Adar, the
messengers go out also in the second Adar due to Purim, which
is celebrated in the second Adar. This indicates that the mishna
is not in accordance with the opinion of Rabbi Yehuda HaNasi,
as it is taught in a baraita: Rabbi Yehuda HaNasi says: If the year
was a leap year, the messengers go out also in the second Adar,
due to Purim.

The language of the mishna is also precise…due to
the need to establish the correct dates on which to
celebrate the Festivals – וֹﬠדוֹת
ֲ י…מ ּ ְפנֵי ַּת ָ ּקנַ ת ַה ּמ
ִ דַּ יְ ָקא נַ ִמ:
The wording is precise because it does not say: Due to
the Festivals, but rather: Due to the need to establish the
correct dates for the Festivals. This implies that the Sages
wanted the dates of the Festivals to be accurate, although
they would ruin Rosh HaShana (Ran).
HALAKHA

The additional month of the leap year – יבוּר
ּ חוֹד ׁש ַה ִﬠ:
ֶ
When the court establishes a leap year, they add an extra
month of Adar. This extra month can end up being either
a short month, of twenty-nine days, or a full month, of
thirty days, based on the testimony of witnesses, in accordance with the opinion of Rabban Shimon ben Gamliel
(Rambam Sefer Zemanim, Hilkhot Kiddush HaĤodesh 4:1).
The days of first and second Adar – אשוֹן
ׁ יְ ֵמי ֲא ָדר ִר
וַ ֲא ָדר ׁ ֵשנִי: Nowadays, when the calendar is fixed and not
based on witnesses, the first month of Adar always has
thirty days, and the second month of Adar always has
twenty-nine (Rambam Sefer Zemanim, Hilkhot Kiddush
HaĤodesh 8:5).

 ַמאי ׁ ְשנָ א ׁ ְשל ׁ ִֹשים? דְּ יָ ְד ִﬠי; ח ֶֹד ׁש נַ ִמיThe Gemara asks: What is diﬀerent about thirty days? It is diﬀerent
, ַמאן דַּ ֲא ַמר ח ֶֹד ׁש: יָ ְד ִﬠי! ֲא ַמר ַרב ּ ַפ ּ ָפאbecause people can count thirty days and know when the month
. ָרצָ ה – ׁ ְשל ׁ ִֹשים, ָרצָ ה – ח ֶֹד ׁשends and when Purim occurs. A month also, people know the
length of it. The term month implies that it is a month of twenty-nine
days, and based on that they know when to celebrate Purim. Rav
Pappa said: The one who said that a month is added does not mean
necessarily a month of twenty-nine days. Rather, if the judges of the
court wish, they add a month of twenty-nine days; and if it wishes,
they add thirty days. Therefore, it is necessary to send messengers
also for the second Adar.H
ֻ ׁ ְ ֵה ִﬠיד ַר ִ ּבי יRabbi Yehoshua ben Levi testified in the name of the holy
ﬠ ֶ ּבן ֵלוִ י ִמ ׁ ּשוּם ְק ָה ָלא הוֹש
B
,ישא דִּ יר ּו ׁ ָש ַליִ ם ַﬠל ׁ ְשנֵי ֲא ָד ִרים
ָ ׁ ִּ ַקדcommunity of Jerusalem about the two months of Adar, that they
are
sanctifi
ed
on
the
day
that
could have been added to make them
.יהן
ֶ יבו ֵּר
ּ אוֹתם ְ ּביוֹם ִﬠ
ָ ׁ ֶש ְּמ ַקדְּ ׁ ִשין
a full month, i.e., the thirtieth day after the previous New Moon.
That is to say, the thirtieth day after the New Moon of the first Adar
is always the New Moon of the second Adar, and thirty days after
the New Moon of the second Adar is always the New Moon of Nisan.

BACKGROUND

The holy community of Jerusalem – ישא דִּ ירו ׁ ָּש ַליִ ם
ָ ׁ ִּק ָה ָלא ַקד:ְ
The Arukh and others identify the holy community of Jerusalem
with the holy assembly mentioned in the Jerusalem Talmud
(Ma’aser Sheni 2:4). If so, this term refers primarily to Rabbi Yosei
ben Meshullam and Rabbi Shimon ben Menasya. They were so

called because they would divide their days into thirds: A third for
prayer, a third for Torah, and a third for work. It is also possible that
they received this title because they continued to reside in Jerusalem after the destruction of the Second Temple, when simply
living in the ruined city constituted a sanctification of God’s name.
: פרק א׳ דף יט. Rosh hashana . Perek I . 19b
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Witnesses may desecrate Shabbat for the fixing of
two months – ﬠל ׁ ְשנֵי ֳח ָד ׁ ִשים ְמ ַח ְּל ִלין ֶאת ַה ׁ ּ ַש ָ ּבת:ַ The
early authorities ask: Why does the Gemara not raise
this objection directly from the mishna, which states
that messengers were sent in Nisan due to Passover?
They answer that although most of the Jewish people
may know that Adar is always short, they sent messengers for to the minority of people who did not
know. However, if it is permitted for the witnesses to
desecrate Shabbat and come, it is clear that sometimes
the month was full and sometimes short (Rid; Rabbi
Zeraĥya HaLevi).
The Meiri writes that proof cannot be brought from
the month of Nisan, since the Torah writes the mitzva
of sanctification of the month with regard to Nisan.
Therefore, one may have thought that there is a special
obligation to inform about Nisan directly and not make
it secondary to the month of Adar.

. ְמ ֵל ִאין ָלא ָﬠ ְב ִדינַן, דַּ ֲח ֵס ִרין ָﬠ ְב ִדינַן:ימ ָרא
ְ ְל ֵמ
 ֵה ִﬠיד:ְל ַא ּפו ֵּקי ִמדְּ ָד ַר ׁש ַרב נַ ְח ָמן ַ ּבר ִח ְסדָּ א
 זְ ַכ ְריָ ה ו ַּמ ְל ָא ִכי ַﬠל ׁ ְשנֵי,ימאי ִמ ׁ ּשוּם ַח ַ ּגי
ַ ַר ִ ּבי ִס
– נֵיהן ְמ ֵל ִאין
ֶ וֹתן ׁ ְש
ָ  ׁ ֶש ִאם ָרצ ּו ַל ֲﬠ ׂש,ֲא ָד ִרים
 ֶא ָחד ָמ ֵלא,עוֹשין
ִׂ
– נֵיהן ֲח ֵס ִרין
ֶ  ׁ ְש,עוֹשין
ִׂ
.נוֹהגִ ין ַ ּבגּ ָוֹלה
ֲ  וְ ָכךְ ָהי ּו,עוֹשין
ׂ ִ – וְ ֶא ָחד ָח ֵסר
עוֹלם ֶא ָחד ָמ ֵלא וְ ֶא ָחד
ָ  ְל:ּו ִּמ ׁ ּשוּם ַר ֵ ּבינ ּו ָא ְמרו
ֹאש ח ֶֹד ׁש
ׁ  ַﬠד ׁ ֶשיִּ וָ ַודע ְלךָ ׁ ֶשהו ְּק ַ ּבע ר,ָח ֵסר
.ִ ּבזְ ַמנּ וֹ

The Gemara comments: That is to say that they make the two
months of Adar short months, of twenty-nine days, but they do
not make them full months, of thirty days. This is to the exclusion of what Rav Naĥman bar Ĥisda taught, as Rav Naĥman
bar Ĥisda taught: Rabbi Simai testified in the name of Haggai,
Zechariah, and Malachi about two months of Adar in a leap year,
that if the members of the court wish to make them both full,
they may do so; and if they wish to make them both short, they
may do so; and if they wish to make one full and one short, they
may do so. And this is what they would do in the Diaspora,
when they did not know which day was established as the New
Moon. And in the name of our teacher, Rav, they said: The two
months of Adar are always observed, one full and one short,
unless it is known to you that the New Moon was fixed in its
proper time, i.e., the first Adar is also short.

– נִיסן
ָ  ֲא ָדר ַה ָּסמוּךְ ְל:יה ְל ָמר עו ְּק ָבא
ּ  ׁ ָש ְלח ּו ֵלA ruling was sent from Eretz Yisrael to Mar Ukva, the Exilarch
.עוֹלם ָח ֵסר
ָ  ְלin Babylonia: The Adar that immediately precedes Nisan is
always short, both in a regular year and in a leap year. But the
first Adar in a leap year, which does not immediately precede
Nisan, is sometimes full.
 ַﬠל ׁ ְשנֵי ֳח ָד ׁ ִשים ְמ ַח ְּל ִלין:ְמ ִתיב ַרב נַ ְח ָמן
 ִאי ָא ְמ ַר ְּת.נִיסן וְ ַﬠל ִּת ׁ ְש ֵרי
ָ ֶאת ַה ׁ ּ ַש ָ ּבת – ַﬠל
ִ ּב ׁ ְש ָל ָמא זִ ְמנִין ָמ ֵלא זִ ְמנִין ָח ֵסר – ִמ ׁ ּשוּם ָה ִכי
.ְמ ַח ְּל ִלינַן

Rav Naĥman raised an objection from what was taught in
a mishna: Witnesses who saw the new moon may desecrate
Shabbat for the fixing of the New Moon of two months,N for the
month of Nisan and for the month of Tishrei, due to the important Festivals that occur in them. Granted, if you say
that the Adar immediately preceding Nisan is sometimes full
and sometimes short, due to that reason the witnesses may
desecrate Shabbat, as if the witnesses come on the thirtieth, the
month will be made short and that day will be declared the New
Moon; otherwise, the month will be made full and the next day
will be declared the New Moon.

Perek I
Daf 20 Amud a
NOTES

Have the court add an extra day to the month
now – יה ָה ִאידָּ נָ א
ַ The Rosh points out that this
ּ נְﬠ ְ ּב ֵר:
is a relatively weak challenge. The Gemara could have
answered: According to your reasoning, Elul is also
sometimes full and sometimes short, and nevertheless
the witnesses are permitted to desecrate Shabbat in
order to testify with regard to the new moon. Nevertheless, the Gemara chose to give another answer.

עוֹלם ָח ֵסר – ַא ַּמאי
ָ  ֶא ָּלא ִאי ָא ְמ ַר ְּת ְלBut if you say that the Adar immediately preceding Nisan is
. ְמ ַח ְּל ִלינַן? ִמ ׁ ּשוּם דְּ ִמצְ וָ ה ְל ַקדֵּ ׁש ַﬠל ָה ְר ִאיָּ יהalways short, why should they desecrate Shabbat? The court
can calculate the time of the New Moon without witnesses. The
Gemara answers: Because it is a mitzva to sanctify the New
Moon on the basis of the testimony of witnesses who actually
saw the new moon and not rely on calculations or established
practices.
 ַאף ֲאנַ ן נַ ִמי: ֲא ַמר ַרב נַ ְח ָמן,יכא דְּ ָא ְמ ִרי
ָּ ִא
, ַﬠל ׁ ְשנֵי ֳח ָד ׁ ִשים ְמ ַח ְּל ִלין ֶאת ַה ׁ ּ ַש ָ ּבת:ָּתנֵינָ א
ָ ַﬠל
עוֹלם
ָ  ִאי ָא ְמ ַר ְּת ִ ּב ׁ ְש ָל ָמא ְל.נִיסן וְ ַﬠל ִּת ׁ ְש ֵרי
 דְּ ִמצְ וָ ה ְל ַקדֵּ ׁש,ָח ֵסר – ִמ ׁ ּשוּם ָה ִכי ְמ ַח ְּל ִלינַן
.ַﬠל ָה ְר ִאיָּ יה

Some say that Rav Naĥman said: We, too, learn in a mishna:
Witnesses who saw the new moon may desecrate Shabbat to
establish the New Moon for two months, for the month of Nisan
and for the month of Tishrei. Granted, if you say that the Adar
immediately preceding Nisan is always short, due to that reason
the witnesses may desecrate Shabbat, because it is a mitzva to
sanctify the month on the basis of the testimony of witnesses
who actually saw the new moon.

–  ֶא ָּלא ִאי ָא ְמ ַר ְּת זִ ְמנִין ָמ ֵלא זִ ְמנִין ָח ֵסרBut if you say that the Adar immediately preceding Nisan is
יה
ַ ? ַא ַּמאי ְמ ַח ְּל ִלינַןsometimes full and sometimes short, and there is no regularity
ּ  וּנְ ַקדְּ ׁ ֵש,יה ָה ִאידָּ נָ א
ּ נְﬠ ְ ּב ֵר
! ְל ָמ ָחרto it, why should the witnesses desecrateN Shabbat? Have the
court add an extra day to the month now, since it can decide
whether the thirtieth day or the thirty-first day is the beginning
of the new month, and let the members of the court sanctify the
next day as the New Moon.
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