NOTES

Witnesses may desecrate Shabbat for the fixing of
two months – ﬠל ׁ ְשנֵי ֳח ָד ׁ ִשים ְמ ַח ְּל ִלין ֶאת ַה ׁ ּ ַש ָ ּבת:ַ The
early authorities ask: Why does the Gemara not raise
this objection directly from the mishna, which states
that messengers were sent in Nisan due to Passover?
They answer that although most of the Jewish people
may know that Adar is always short, they sent messengers for to the minority of people who did not
know. However, if it is permitted for the witnesses to
desecrate Shabbat and come, it is clear that sometimes
the month was full and sometimes short (Rid; Rabbi
Zeraĥya HaLevi).
The Meiri writes that proof cannot be brought from
the month of Nisan, since the Torah writes the mitzva
of sanctification of the month with regard to Nisan.
Therefore, one may have thought that there is a special
obligation to inform about Nisan directly and not make
it secondary to the month of Adar.

. ְמ ֵל ִאין ָלא ָﬠ ְב ִדינַן, דַּ ֲח ֵס ִרין ָﬠ ְב ִדינַן:ימ ָרא
ְ ְל ֵמ
 ֵה ִﬠיד:ְל ַא ּפו ֵּקי ִמדְּ ָד ַר ׁש ַרב נַ ְח ָמן ַ ּבר ִח ְסדָּ א
 זְ ַכ ְריָ ה ו ַּמ ְל ָא ִכי ַﬠל ׁ ְשנֵי,ימאי ִמ ׁ ּשוּם ַח ַ ּגי
ַ ַר ִ ּבי ִס
– נֵיהן ְמ ֵל ִאין
ֶ וֹתן ׁ ְש
ָ  ׁ ֶש ִאם ָרצ ּו ַל ֲﬠ ׂש,ֲא ָד ִרים
 ֶא ָחד ָמ ֵלא,עוֹשין
ִׂ
– נֵיהן ֲח ֵס ִרין
ֶ  ׁ ְש,עוֹשין
ִׂ
.נוֹהגִ ין ַ ּבגּ ָוֹלה
ֲ  וְ ָכךְ ָהי ּו,עוֹשין
ׂ ִ – וְ ֶא ָחד ָח ֵסר
עוֹלם ֶא ָחד ָמ ֵלא וְ ֶא ָחד
ָ  ְל:ּו ִּמ ׁ ּשוּם ַר ֵ ּבינ ּו ָא ְמרו
ֹאש ח ֶֹד ׁש
ׁ  ַﬠד ׁ ֶשיִּ וָ ַודע ְלךָ ׁ ֶשהו ְּק ַ ּבע ר,ָח ֵסר
.ִ ּבזְ ַמנּ וֹ

The Gemara comments: That is to say that they make the two
months of Adar short months, of twenty-nine days, but they do
not make them full months, of thirty days. This is to the exclusion of what Rav Naĥman bar Ĥisda taught, as Rav Naĥman
bar Ĥisda taught: Rabbi Simai testified in the name of Haggai,
Zechariah, and Malachi about two months of Adar in a leap year,
that if the members of the court wish to make them both full,
they may do so; and if they wish to make them both short, they
may do so; and if they wish to make one full and one short, they
may do so. And this is what they would do in the Diaspora,
when they did not know which day was established as the New
Moon. And in the name of our teacher, Rav, they said: The two
months of Adar are always observed, one full and one short,
unless it is known to you that the New Moon was fixed in its
proper time, i.e., the first Adar is also short.

– נִיסן
ָ  ֲא ָדר ַה ָּסמוּךְ ְל:יה ְל ָמר עו ְּק ָבא
ּ  ׁ ָש ְלח ּו ֵלA ruling was sent from Eretz Yisrael to Mar Ukva, the Exilarch
.עוֹלם ָח ֵסר
ָ  ְלin Babylonia: The Adar that immediately precedes Nisan is
always short, both in a regular year and in a leap year. But the
first Adar in a leap year, which does not immediately precede
Nisan, is sometimes full.
 ַﬠל ׁ ְשנֵי ֳח ָד ׁ ִשים ְמ ַח ְּל ִלין:ְמ ִתיב ַרב נַ ְח ָמן
 ִאי ָא ְמ ַר ְּת.נִיסן וְ ַﬠל ִּת ׁ ְש ֵרי
ָ ֶאת ַה ׁ ּ ַש ָ ּבת – ַﬠל
ִ ּב ׁ ְש ָל ָמא זִ ְמנִין ָמ ֵלא זִ ְמנִין ָח ֵסר – ִמ ׁ ּשוּם ָה ִכי
.ְמ ַח ְּל ִלינַן

Rav Naĥman raised an objection from what was taught in
a mishna: Witnesses who saw the new moon may desecrate
Shabbat for the fixing of the New Moon of two months,N for the
month of Nisan and for the month of Tishrei, due to the important Festivals that occur in them. Granted, if you say
that the Adar immediately preceding Nisan is sometimes full
and sometimes short, due to that reason the witnesses may
desecrate Shabbat, as if the witnesses come on the thirtieth, the
month will be made short and that day will be declared the New
Moon; otherwise, the month will be made full and the next day
will be declared the New Moon.

Perek I
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NOTES

Have the court add an extra day to the month
now – יה ָה ִאידָּ נָ א
ַ The Rosh points out that this
ּ נְﬠ ְ ּב ֵר:
is a relatively weak challenge. The Gemara could have
answered: According to your reasoning, Elul is also
sometimes full and sometimes short, and nevertheless
the witnesses are permitted to desecrate Shabbat in
order to testify with regard to the new moon. Nevertheless, the Gemara chose to give another answer.

עוֹלם ָח ֵסר – ַא ַּמאי
ָ  ֶא ָּלא ִאי ָא ְמ ַר ְּת ְלBut if you say that the Adar immediately preceding Nisan is
. ְמ ַח ְּל ִלינַן? ִמ ׁ ּשוּם דְּ ִמצְ וָ ה ְל ַקדֵּ ׁש ַﬠל ָה ְר ִאיָּ יהalways short, why should they desecrate Shabbat? The court
can calculate the time of the New Moon without witnesses. The
Gemara answers: Because it is a mitzva to sanctify the New
Moon on the basis of the testimony of witnesses who actually
saw the new moon and not rely on calculations or established
practices.
 ַאף ֲאנַ ן נַ ִמי: ֲא ַמר ַרב נַ ְח ָמן,יכא דְּ ָא ְמ ִרי
ָּ ִא
, ַﬠל ׁ ְשנֵי ֳח ָד ׁ ִשים ְמ ַח ְּל ִלין ֶאת ַה ׁ ּ ַש ָ ּבת:ָּתנֵינָ א
ָ ַﬠל
עוֹלם
ָ  ִאי ָא ְמ ַר ְּת ִ ּב ׁ ְש ָל ָמא ְל.נִיסן וְ ַﬠל ִּת ׁ ְש ֵרי
 דְּ ִמצְ וָ ה ְל ַקדֵּ ׁש,ָח ֵסר – ִמ ׁ ּשוּם ָה ִכי ְמ ַח ְּל ִלינַן
.ַﬠל ָה ְר ִאיָּ יה

Some say that Rav Naĥman said: We, too, learn in a mishna:
Witnesses who saw the new moon may desecrate Shabbat to
establish the New Moon for two months, for the month of Nisan
and for the month of Tishrei. Granted, if you say that the Adar
immediately preceding Nisan is always short, due to that reason
the witnesses may desecrate Shabbat, because it is a mitzva to
sanctify the month on the basis of the testimony of witnesses
who actually saw the new moon.

–  ֶא ָּלא ִאי ָא ְמ ַר ְּת זִ ְמנִין ָמ ֵלא זִ ְמנִין ָח ֵסרBut if you say that the Adar immediately preceding Nisan is
יה
ַ ? ַא ַּמאי ְמ ַח ְּל ִלינַןsometimes full and sometimes short, and there is no regularity
ּ  וּנְ ַקדְּ ׁ ֵש,יה ָה ִאידָּ נָ א
ּ נְﬠ ְ ּב ֵר
! ְל ָמ ָחרto it, why should the witnesses desecrateN Shabbat? Have the
court add an extra day to the month now, since it can decide
whether the thirtieth day or the thirty-first day is the beginning
of the new month, and let the members of the court sanctify the
next day as the New Moon.
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ִאי דְּ ִא ְק ַלע יוֹם ׁ ְשל ׁ ִֹשים ְ ּב ׁ ַש ָ ּבת – ָה ִכי
 ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַ ן? דְּ ִא ְק ַלע יוֹם.נַ ִמי
 דְּ ִמצְ וָ ה ְל ַקדֵּ ׁש ַﬠל,ׁ ְשל ׁ ִֹשים וְ ֶא ָחד ְ ּב ׁ ַש ָ ּבת
.ָה ְר ִאיָּ יה

The Gemara rejects this argument: If the thirtieth of Adar falls
on Shabbat, this is indeed what is done. The witnesses are not
permitted to desecrate Shabbat. Rather, the month is made full and
the next day is sanctified as the New Moon. Here we are dealing
with a case where the thirty-first of Adar falls on Shabbat, and so
the sanctification of the New Moon cannot be pushed oﬀ to the next
day, as a month cannot be longer than thirty days. In that case, the
witnesses may desecrate Shabbat because it is a mitzva to sanctify
the month based on testimony of witnesses who actually saw the
new moon.H

 ְּכ ׁ ֶש ַה ִּמ ְקדָּ ׁש ַקיָּ ים: ְמ ִתיב ַרב ָּכ ֲהנָ אRav Kahana raised an objection from the continuation of the
. ִמ ּ ְפנֵי ַּת ָ ּקנַ ת ַה ָ ּק ְר ָ ּבן, ְמ ַח ְּל ִלין ַאף ַﬠל ּכו ָּּלןmishna, which teaches: When the Temple was standing, the witnesses would desecrate Shabbat for establishing the New Moon
even for all the months, in order to rectify the oﬀering of the New
Moon, i.e., ensure that it is at the proper time.
 ִמדְּ כו ְּּלה ּו ָלאו ִמ ׁ ּשוּם דְּ ִמצְ וָ ה ְל ַקדֵּ ׁש ַﬠלFrom the fact that the reason that the witnesses are permitted to
נִיסן וְ ִת ׁ ְש ֵרי נַ ִמי ָלאו ִמ ׁ ּשוּם
ָ –  ָה ְר ִאיָּ יהdesecrate Shabbat for all the other months is not because it is a
. דְּ ִמצְ וָ ה ְל ַקדֵּ ׁש ַﬠל ָה ְר ִאיָּ יהmitzva to sanctify the month based on testimony of witnesses who
saw the new moon, the implication is that with regard to Nisan and
Tishrei as well, the witnesses are permitted to desecrate Shabbat
for another reason and not because it is a mitzva to sanctify the
month based on the testimony of witnesses who saw the new moon.
ִאי ָא ְמ ַר ְּת ִ ּב ׁ ְש ָל ָמא זִ ְמנִין ָמ ֵלא וְ זִ ְמנִין
 ֶא ָּלא ִאי.ָח ֵסר – ִמ ׁ ּשוּם ָה ִכי ְמ ַח ְּל ִלינַ ן
?עוֹלם ָח ֵסר ַא ַּמאי ְמ ַח ְּל ִלינַ ן
ָ ָא ְמ ַר ְּת ְל
.ְּתיו ְּב ָּתא

Granted, if you say that Adar is sometimes full and sometimes
short, due to that reason the witnesses may desecrate Shabbat. But
if you say that Adar is always short, why should they desecrate
Shabbat? The court knows in advance when will be the New
Moon of Nisan. The Gemara concludes: This is indeed a conclusive
refutation to the proof brought by Rav Naĥman.

 ֲא ַמר. ִﬠ ְ ּברו ָּה ֶל ֱאלוּל: § ִּכי ֲא ָתא עו ָּּלא ֲא ַמרIt is related that when Ulla came from Eretz Yisrael to Babylonia,
 יָ ְד ִﬠי ַח ְב ִרין ַ ּב ְב ָל ֵאי ַמאי ִטיבו ָּתא: עו ָּּלאhe said: This year they added an extra day to the month of
colleagues
!ּ ָﬠ ְב ִדינַן ַ ּב ֲה ַדיְ יהוElul. Ulla continued and said: Do our Babylonian
understand what benefit we did for them?N We pushed oﬀ Rosh
HaShana for a day, so that the Festival would not occur adjacent to
Shabbat.
. ִמ ׁ ּשוּם יַ ְר ַקיָּ א: ַמאי ִטיבו ָּתא? עו ָּּלא ֲא ַמרThe Gemara asks: What is the benefit in having a weekday between
. ִמ ׁ ּשוּם ֵמ ַתיָּ א: ַר ִ ּבי ַא ָחא ַ ּבר ֲחנִינָ א ֲא ַמרShabbat and a Festival? Ulla said: Due to the vegetables that
would not be picked for two days and those picked beforehand
that would no longer be fresh. Rabbi Aĥa bar Ĥanina said: Due to
the deadN who would not be buried for two days and consequently
would begin to decompose.
יכא ֵ ּבינַיְ יה ּו יוֹם ַה ִּכ ּפו ִּרים
ָּ ַמאי ֵ ּבינַיְ יהוּ? ִא
 ַמאן דַּ ֲא ַמר.ׁ ֶש ָחל ִל ְהיוֹת ַא ַחר ַה ׁ ּ ַש ָ ּבת
 ו ַּמאן דַּ ֲא ַמר.ִמ ׁ ּשוּם ֵמ ַתיָּ א – ְמ ַﬠ ְ ּב ִרינַ ן
?ימת ָקא ָ ּב ֵﬠי ְלה ּו
ַ  ְל ֵא,ִמ ׁ ּש ּום יַ ְר ַקיָּ א
.יתי
ִ ְאוֹר ָתא ָט ַרח ו ַּמיּ
ְ  ְל,אוֹר ָתא
ְ ְל

The Gemara asks: What is the practical diﬀerence between these
two concerns? The Gemara answers: The practical diﬀerence
between them is in the case where Yom Kippur occurs directly
after Shabbat. According to the one who said that the reason is due
to the dead that would go unburied for two days, the court adds an
extra day to Elul so that Yom Kippur will not occur on Sunday. But
according to the one who said that the reason is due to the vegetables that would not be fresh, there is no need to add an extra day
to Elul. When would he require the vegetables? Only in the evening following Yom Kippur; and if Yom Kippur falls on Sunday, he
can go out in the evening after the fast and bring fresh vegetables.

יה
ּ  ְל ַﬠ ְ ּב ֵר,ו ְּל ַמאן דַּ ֲא ַמר ִמ ׁ ּש ּום יַ ְר ַקיָּ א
ִמ ׁ ּשוּם ֵמ ַתיָּא! ֶא ָּלא ִא ָּיכא ֵ ּבינַיְ יה ּו יוֹם טוֹב
;נֶיה ֵ ּבין ִמ ְּל ַא ֲח ֶר ָיה
ָ ַה ָּסמוּךְ ַל ׁ ּ ַש ָ ּבת ֵ ּבין ִמ ְּל ָפ
 ו ַּמאן.ַמאן דַּ ֲא ַמר ִמ ׁ ּשוּם יַ ְר ַקיָּ א ְמ ַﬠ ְ ּב ִרינַן
.דַּ ֲא ַמר ִמ ׁ ּשוּם ֵמ ַתיָּ א – ֶא ְפ ׁ ָשר ַ ּב ֲﬠ ָמ ֵמי

The Gemara asks: But according to the one who says that the
reason is due to vegetables, the court should still make Elul full
due to the dead, as this is also an important consideration. Rather,
the practical diﬀerence between them is with regard to the case
where the Festival of Rosh HaShana occurs adjacent to Shabbat,N
either before it or after it. According to the one who said that the
reason is due to the vegetables that would wither, the court adds
an extra day to Elul. But according to the one who said that the
reason is due to the dead that would go unburied, there is no reason
to make Elul full, because on a Festival it is possible to arrange that
the dead be buried by gentiles.

HALAKHA

It is a mitzva to sanctify the month based on witnesses who saw the new moon – ִמצְ וָ ה ְל ַקדֵּ ׁש ַﬠל
ה ְר ִאיָּ יה:ָ It is a positive Torah mitzva for the court to
calculate and know when the moon will be visible and
when not. Based on this calculation, they must examine
the witnesses so that the court is able to sanctify the
New Moon (Rambam Sefer Zemanim, Hilkhot Kiddush
HaĤodesh 1:7).
NOTES

What benefit we did for them – ַמאי ִטיבו ָּתא ָﬠ ְב ִדינַן
ב ֲה ַדיְ יה ּו:ּ ַ The early authorities write that the matter of
declaring a leap year or a whether a month is full or
short depended on many factors. Some of the factors
were made public, but others were revealed only to
those in the select group of Sages who actually decided
about the leap year or the length of each month.
Although Ulla was one of the Sages of Eretz Yisrael,
he did not know the specific reason a day was added
to Elul, and only surmised an explanation (Rabbeinu
Ĥananel; ge’onim). This fits with the Rambam’s opinion.
He holds that Rosh HaShana may be delayed due to
four specific reasons, but ultimately the court’s decision with regard to the New Moon of Elul is not bound
by or limited to those factors. According to him, the
New Moon was delayed in order to align the solar and
lunar calendars. The Sages chose to do add days to the
month only at specific times of the year, for the particular reasons applying to each time (see Penei Yehoshua).
Due to the dead – מ ׁ ּשוּם ֵמ ַתיָּ א:ִ The reason that gentiles may not bury the Jewish dead on Shabbat or on
Yom Kippur is not because of any specific prohibition.
Rather, it is because people view it as a dishonor for the
deceased to be buried at a time when one is liable for
karet if he performs prohibited labor. Since the reason
for burying promptly is only for the honor of the dead,
it is a greater honor not to bury him on Shabbat or
Yom Kippur.
The practical diﬀerence between them is where the
Festival occurs adjacent to Shabbat – יכא ֵ ּבינַיְ יה ּו יוֹם
ָּ ִא
טוֹב ַה ָּסמו ְּך ַל ׁ ּ ַש ָ ּבת: Some early commentaries note that
if Rosh HaShana occurs on a Friday, Yom Kippur will be
on a Sunday, in which case there is still a problem with
regard to both the dead and vegetables. According to
Rabbeinu Tam, the resolution requires emending the
text. Alternatively, Rabbi Zeraĥya HaLevi and Tosafot
Yeshanim explain that the Festival mentioned here is
not Rosh HaShana but Shavuot. The Rid explains that
the reason the Festival was mentioned is only in order
to assist in defining this halakha; however, avoiding
having a Festival adjacent to Shabbat is not a factor in
whether or not to have a thirtieth day in the month.
Others write that the word Festival here includes Yom
Kippur (Penei Yehoshua).
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NOTES

It is possible in hot water – ימי
ֵ א ְפ ׁ ָשר ַ ּב ֲח ִמ:
ֶ Some
explain that it means that it is possible to use vegetables cooked in hot water instead of raw, fresh
vegetables (Arukh; see Ritva).
May intimidate witnesses – ימין ַﬠל ָה ֵﬠ ִדים
ִ ְמ ַאיּ:ְ Intimidating witnesses to invalidate their testimony makes
sense, for example, in judgment of a capital case in
which the court seeks to exonerate wherever possible.
However, it seems strange to mention the intimidation
of witnesses in a case where no one has yet witnessed
the event. The Penei Yehoshua explains that since the
court made an astronomical calculation and knows
that the new moon should have been visible on a
certain date, this knowledge is equivalent to visual
testimony. One could ask: If so, why it is necessary to
have witnesses at all? However, this can be resolved
based on the opinion of Rav Sa’adia Gaon that testimony based on seeing the moon is only an external
support, to remove the challenge of the heretics. The
sanctification of the New Moon is based primarily on
calculations, but it seems that in certain cases the
Sages wanted the procedure of testifying to remain,
even though they had no technical need for it. This
may explain Rashi’s interpretation of the Gemara.
Rabbeinu Ĥananel explains that the Gemara is
not referring to intimidating the witnesses to testify
about something that they did not see. Rather, the
Gemara is referring to strengthening and encouraging
a weak testimony. If the witnesses saw something that
looked like the moon, but they themselves are not
sure whether it was the moon or a small cloud, when
necessary the court may strengthen their testimony
through intimidation and base their decision on it.
The Rambam has a completely diﬀerent opinion.
He explains this entire discussion as referring not to
the time of the sanctification of the month or to the
decision to add an extra day to the month, but to several days later. If witnesses come and testify that they
saw the moon on this day or another, in contradiction
to the court’s decision, they may be intimidated. He
explained that intimidation means that if other witnesses came to disqualify the first witnesses who testified about seeing the new moon, the court intimidates
these potentially disqualifying witnesses and disregards their testimony (see Rambam Sefer Zemanim,
Hilkhot Kiddush HaĤodesh 3:15; Leĥem Mishne).
BACKGROUND

יה ִמ ׁ ּשוּם
ּ  ו ְּל ַמאן דַּ ֲא ַמר ִמ ׁ ּשוּם ֵמ ַתיָּ א ְל ַﬠ ְ ּב ֵרThe Gemara asks: But according to the one who said that the
.ימי
ֵ  יַ ְר ַקיָּ א! ֶא ְפ ׁ ָשר ַ ּב ֲח ִמreason is due to the dead, the court should still add an extra day to
Elul due to the vegetables. The Gemara answers: According to him
this is not an important consideration, because it is possible to soak
the withered vegetables in hot waterN and thereby restore their
freshness.
 ַמאי ׁ ְשנָ א ְלדִּ ַידן? ֲא ִפילּ ּו ְל ִד ְידה ּו, ִאי ָה ִכיThe Gemara asks: If so, what is diﬀerent about those who live
 נַ ִמי! ְלדִּ ַידן ֲח ֵביל ָלן ָﬠ ְל ָמא; ְל ִד ְידה ּו ָלאin Babylonia and those who live in Eretz Yisrael? Why did Ulla
. ֲח ֵביל ְלה ּו ָﬠ ְל ָמאspecifically say that adding an extra day to Elul was beneficial to
us, in Babylonia; it was beneficial to them as well. The Gemara
answers: For us in Babylonia the weather is very hot,B and so vegetables wither and corpses decompose quickly. But for them in
Eretz Yisrael, the weather is not as hot, and vegetables and corpses
can be kept for two days.
 יָ כוֹל ְּכ ׁ ֵשם:ִאינִי?! וְ ָה ָתנֵי ַר ָ ּבה ַ ּבר ׁ ְשמו ֵּאל
צוֹרךְ – ָּכךְ ְמ ַﬠ ְ ּב ִרין
ֶ ׁ ֶש ְּמ ַﬠ ְ ּב ִרין ֶאת ַה ׁ ּ ָשנָ ה ְל
ֶ ֶאת ַהח ֶֹד ׁש ְל
״הח ֶֹד ׁש
ַ :לוֹמר
ַ  ַּת ְלמוּד. ְצוֹרך
ֹאש ֳח ָד ׁ ִשים״ – ָּכזֶ ה ְר ֵאה
ׁ ַהזֶּ ה ָל ֶכם ר
.וְ ַקדֵּ ׁש

§ It was taught above that for various reasons a month can have an
extra day added, even if the new moon was seen on the night before
the thirtieth. The Gemara challenges this assumption: Is that so?
But didn’t Rabba bar Shmuel teach in a baraita: One might have
thought that just as the court adds an extra month to a year for
some pressing communal need, so too, the court adds an extra day
to a month for some similar need.H Therefore, the verse states:
“This month shall be to you the beginning of months” (Exodus
: ). This teaches that when there is a moon like this, see it and
sanctify the month. When the new moon is seen, the month must
be sanctified without delay.

–  ָּכאן, ָלא ַק ׁ ְשיָא; ָּכאן – ְל ַﬠ ְ ּברוֹ:ֲא ַמר ָר ָבא
 יָ כוֹל ְּכ ׁ ֵשם ׁ ֶש ְּמ ַﬠ ְ ּב ִרין: וְ ָה ִכי ָק ָא ַמר.ְל ַקדְּ ׁשוֹ
צוֹר ְך – ָּכ ְך
ֶ ֶאת ַה ׁ ּ ָשנָ ה וְ ֶאת ַהח ֶֹד ׁש ְל
לוֹמר
ַ צוֹרךְ ? ַּת ְלמוּד
ֶ ְמ ַקדְּ ׁ ִשין ֶאת ַהח ֶֹד ׁש ְל
.״הח ֶֹד ׁש ַהזֶּ ה ָל ֶכם״ – ָּכזֶ ה ְר ֵאה וְ ַקדֵּ ׁש
ַ

Rava said: This is not diﬃcult: Here it is speaking of adding an
extra day to the month, although the new moon was seen on
the thirtieth, which is permitted; whereas there it is speaking of
sanctifying the month on the thirtieth, although the new moon was
not yet seen, which is prohibited. And this is what the baraita is
saying: One might have thought that just the court adds to a year
or a month for some pressing communal need, so too, a month
can be sanctified early on the thirtieth even without seeing the new
moon. Therefore, the verse states: “This month shall be to you
the beginning of months,” which teaches: Only when the moon
appears like this, see it and sanctify the month, but not before.

ימין
ִ ְ ְמ ַאיּ:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְוְ ִכי ָהא דְּ ָא ַמר ַר ִ ּבי י
ַﬠל ָה ֵﬠ ִדים ַﬠל ַהח ֶֹד ׁש ׁ ֶש ִּנ ְר ָאה ִ ּבזְ ַמנּ וֹ
ימין ַﬠל ָה ֵﬠ ִדים ַﬠל ַהח ֶֹד ׁש
ִ ְ וְ ֵאין ְמ ַאיּ,ְל ַﬠ ְ ּברוֹ
.ׁ ֶשלּ ֹא נִ ְר ָאה ִ ּבזְ ַמנּ וֹ ְל ַקדְּ ׁשוֹ

The Gemara comments that this is like that which Rabbi Yehoshua
ben Levi said: The court may intimidate witnessesN through rigorous and confusing examination, so that they will give inadmissible
testimony about the new moon that was seen at its due time, the
thirtieth of the month. This is so that the court can add an extra
day to it, and the New Moon will be sanctified on the thirty-first day.
But the court may not intimidate witnesses into giving testimony
about the new moon that was not seen on its due time, in order
that to sanctify the New Moon early, on the thirtieth.

The weather is very hot – ח ֵביל ְלה ּו ָﬠ ְל ָמא:ֲ The temperature at the height of summer in Babylonia, or
modern-day Iraq, especially between the rivers, where
the Jews lived, is higher than in Eretz Yisrael by 3–5°C .
In addition, rain is sparse there, and due to the distance
from the sea there are no frequent winds. Therefore, it
is significantly hotter in Babylonia than in Eretz Yisrael.

HALAKHA

Fixing the New Moon according to need – צוֹר ְך
ֶ יﬠת ֳח ָד ׁ ִשים ְל
ַ ק ִב:ְ
The Rambam explains that if witnesses arrived after the court had
already sanctified the New Moon and testified that they saw the
new moon a day earlier, ordinarily the court intimidates the witnesses to confuse their testimony and avoid retroactively changing
the calendar. Nevertheless, if the witnesses remain firm in their
testimony, the court accepts their testimony and retroactively
sets the New Moon on the earlier date. There are cases of need,
however, when the court does not accept their testimony under
any circumstances. Others claim that the court always sets the date
of the month retroactively if witnesses come after the New Moon
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has been set, even in cases of need. According to the Rambam,
this dispute applies only to other months, or in Nisan and Tishrei
after the Festival. However, if witnesses come before the middle
of the month in Nisan or Tishrei, all agree that the court does
not intimidate the witnesses but sets the dates of the month
retroactively based on their testimony.
The court may intimidate the witnesses to confuse their testimony in order to sanctify the month on the thirtieth day after the
previous New Moon. This follows the opinion of Rav Dimi from
Neharde’a (Rambam Sefer Zemanim, Hilkhot Kiddush HaĤodesh
3:15–18).

יאה
ָ נְש
ׂ ִ יה ַר ִ ּבי יְהו ָּדה
ּ ִאינִי?! וְ ָהא ׁ ְש ַלח ֵל
יוֹד ִﬠין ׁ ֶש ָּכל יָ ָמיו ׁ ֶשל
ְ  ֱהו ּו:ְל ַר ִ ּבי ַא ִמי
ימין ַﬠל
ִ ְ ְמ ַאיּ:ּיוֹחנָ ן ָהיָ ה ְמ ַל ְּמ ֵדנו
ָ ַר ִ ּבי
ָה ֵﬠ ִדים ַﬠל ַהח ֶֹד ׁש ׁ ֶש ּל ֹא נִ ְר ָאה ִ ּבזְ ַמנּ וֹ
ֹאמר ּו
ְ  ַאף ַﬠל ּ ִפי ׁ ֶשלּ ֹא ָראוּה ּו – י,ְל ַקדְּ ׁשוֹ
.ָ״ר ִאינוּ״

The Gemara asks: Is that so? But didn’t Rabbi Yehuda Nesia,P
who was the Nasi of the Sanhedrin, send a message to Rabbi Ami:
Be aware that all the days of Rabbi YoĥananP he would teach us
that witnesses may be intimidated into giving testimony about
the new moon that was not seen in its due time. This was done
in order that the new month may be sanctified early, already on
the thirtieth. Although the witnesses did not see the moon, they
may say: We saw it.

נִיסן
ָ  ָלא ַק ׁ ְשיָ א; ָהא – ְ ּב: ֲא ַמר ַא ַ ּביֵ יAbaye said: This is not diﬃcult: This ruling is referring to Nisan
N
. ָהא – ִ ּב ׁ ְש ָאר יַ ְר ֵחי, וְ ִת ׁ ְש ֵריand Tishrei, which may be sanctified early in order to set the
Festivals that occur in those months; that ruling is referring to the
other months, which may not be sanctified early, even for some
other pressing need.
–  ָהא דְּ ָתנֵי ַר ָ ּבה ַ ּבר ׁ ְשמו ֵּאל:ָר ָבא ֲא ַמר
:אוֹמ ִרים
ְ  ֲא ֵח ִרים, דְּ ַתנְיָא.ֲא ֵח ִרים ִהיא
ֹאש
ׁ ֵאין ֵ ּבין ֲﬠ ֶצ ֶרת ַל ֲﬠ ֶצ ֶרת וְ ֵאין ֵ ּבין ר
ֹאש ַה ׁ ּ ָשנָ ה ֶא ָּלא ַא ְר ָ ּב ָﬠה
ׁ ַה ׁ ּ ָשנָ ה ְלר
–  וְ ִאם ָהיְ ָתה ׁ ָשנָ ה ְמעו ֶ ּּב ֶרת,יָ ִמים ִ ּב ְל ַבד
.ֲח ִמ ׁ ּ ָשה

Rava said: That which Rabba bar Shmuel taught, that the court
may not lengthen or shorten the months for reason of communal
need, follows the opinion of Aĥerim, as it is taught in a baraita:
Aĥerim say: The diﬀerence between the festival of Shavuot of one
year and the festival of Shavuot of the following year, and similarly,
between Rosh HaShana of one year and Rosh HaShana of the
following year, is only four days of the week. There are
days
in a lunar year, which are divided into twelve alternating months,
six months that are thirty days long and six months that are
twenty-nine days long. Therefore, every year is fifty weeks and four
days long. And if it was a leap year, in which case the year is
comprised of
days, or fifty-four weeks and five days, there is a
diﬀerence of five days between them.

:יפ ָכא
ְ ּ ימי ִמ ְּנ ַה ְרדְּ ָﬠא ַמ ְתנֵי ִא
ִ ִַּרב ד
ימין ַﬠל ָה ֵﬠ ִדים ַﬠל ַהח ֶֹד ׁש ׁ ֶש ּל ֹא
ִ ְְמ ַאיּ
ימין
ִ ְ וְ ֵאין ְמ ַאיּ,נִ ְר ָאה ִ ּבזְ ַמנּ וֹ ְל ַקדְּ ׁשוֹ
ַﬠל ָה ֵﬠ ִדים ַﬠל ַהח ֶֹד ׁש ׁ ֶש ִּנ ְר ָאה ִ ּבזְ ַמנּ וֹ
.ְל ַﬠ ְ ּברוֹ

Rav Dimi from Neharde’a taught the baraita in the opposite
manner: The court may intimidate the witnesses into giving
testimony about the new moon that was not seen in its due time
in order that the new month may be sanctified early, already on
the thirtieth. But the court may not intimidate witnesses so that
they do not give acceptable testimony about the new moon that
was seen in its due time, in order to add an extra day to the old
month, so that the New Moon is sanctified on the thirty-first.

NOTES

This ruling is referring to Nisan and Tishrei – נִיסן
ָ ָהא ְ ּב
וְ ִת ׁ ְש ֵרי: Rashi explains that in Nisan and Tishrei the court
intimidates the witnesses because it is important to fix the
New Moon due to the Festivals that occur in these months.
However, the court does not do this for the other months.
Tosafot and Rambam explain to the contrary: On the other
months, the court may intimidate the witnesses, but on
these months, when celebrating the Festival on the right
day depends on sanctifying the New Moon on the right day,
the court does not interfere with the testimony of witnesses.

? ַמאי ַט ֲﬠ ָמאThe Gemara asks: What is the reason for Rav Dimi’s opinion?
Intimidating witnesses into testifying about something that they
did not see is worse than intimidating them to withhold testimony
about something that they did see.

PERSONALITIES

Rabbi Yehuda Nesia – יאה
ָ נְש
ׂ ִ ר ִ ּבי יְהו ָּדה:ַ Rabbi Yehuda Nesia was
the son of Rabban Gamliel, who was the son of Rabbi Yehuda
HaNasi. He was called Nesia to diﬀerentiate him from his illustrious grandfather, the redactor of the Mishna. In Rabbi Yehuda
Nesia’s time, the position of Nasi was a public appointment,
whereas the head of the yeshiva and the head of the court were
appointed by the leading Sages of the generation.
Rabbi Yehuda Nesia learned Torah from Rabbi Yoĥanan and
others of his generation. From other sources, it is clear that he
was subservient in matters of halakha to the rulings of greater
students of Rabbi Yoĥanan, like Rabbi Abbahu and Rabbi Ami.
Both in the Babylonian Talmud and the Jerusalem Talmud, many
stories are brought about him, including his meeting with the
Roman emperor Diocletian. Rabbi Yehuda Nesia served as
Nasi for many years and was probably the last Nasi to have
outstanding Torah knowledge and to serve as the head of the
Sanhedrin.

considerable property, he spent virtually all of his resources
in his devotion to the study of Torah and eventually became
impoverished.
In his youth, he had the privilege of studying under Rabbi
Yehuda HaNasi, the redactor of the Mishna, but most of his Torah
learning came from Rabbi Yehuda HaNasi’s students: Ĥizkiya
ben Ĥiyya, Rabbi Oshaya, Rabbi Ĥanina, and Rabbi Yannai,
who lavished praise upon him. In time, he became the head of
the yeshiva in Tiberias, at which point his fame and influence
increased greatly.
For a long time, Rabbi Yoĥanan was the leading rabbinic
scholar in the entire Jewish world, not only in Eretz Yisrael, but
in Babylonia as well, where he was respected by the Babylonian Sages. Many of them came to Eretz Yisrael and became
his outstanding students. He was a master of both halakha
and aggada, and his teachings in both disciplines are found
throughout both the Babylonian Talmud and the Jerusalem
Talmud. In recognition of his intellectual and spiritual stature,
Rabbi Yoĥanan – יוֹחנָן
ָ ר ִ ּבי:ַ Rabbi Yoĥanan bar Nappaĥa was the halakha is ruled in accordance with his opinion in almost
one of the greatest amora’im. His teachings are fundamental every case, even when Rav or Shmuel, the preeminent amora’im
components of both the Babylonian and the Jerusalem Talmud. of Babylonia, whom he treated deferentially, disagree with him.
He resided in Tiberius and lived to an advanced age. Almost Only in disputes with his teachers in Eretz Yisrael, such as Rabbi
nothing is known of his family background. He was orphaned Yannai and Rabbi Yehoshua ben Levi, is the halakha not ruled
at a young age and, although his family apparently owned in accordance with his opinion.
. פרק א׳ דף כ. Rosh hashana . Perek I . 20a
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To fix the calendar for the entire Diaspora – ְל ַת ּקוּנֵי
לכו ָּּל ּה גּ ָוֹלה:ְ There are various opinions among the
commentaries as to how to explain this statement
of Shmuel. Some claimed that he wanted to establish
a fixed calendar, similar to the calendar we currently
use, which was set generations later by the second
Hillel HaNasi, based on the median times of the lunar
months and the movement of the sun (Rabbeinu
Ĥananel). Others explain that Shmuel wanted to save
the Babylonian people the trouble of waiting for the
messengers from Eretz Yisrael. He therefore made a
series of calculations based on the actual appearance
of the moon, so that it would be possible to know
the parameters by which testimony about a month
would not be accepted by the court in the Eretz Yisrael
(Yesod Olam).
The secret of addition – יבוּר
ּ סוֹד ָה ִﬠ: This piece of
Gemara is one of the hardest and most complex in
the entire Talmud. This is because it deals with diﬀerent
aspects of the secret of addition. There was a special
court that fixed the calendar. Unlike the other courts,
its deliberations were done only by a small group of
Sages, never more than seven, and never before an
audience. The traditions and considerations of this
court were therefore clouded in great secrecy, to the
extent that even as great a Rabbi and astronomer as
Shmuel did not know all there was to know about
these principles.
Sometimes that court gave certain explanations for
their rulings while hiding other, secret reasons for what
they did (see Rambam). Even as late as the generations
of the ge’onim, there were Sages of Eretz Yisrael who
had hidden traditions that were not publicly known.
For this reason, this section of Gemara, which includes
certain details from this encompassing system of the
secret of addition, is diﬃcult to understand.
Based on this piece of Gemara, disputes also
arose with regard to setting the Jewish date line. The
Rambam, after oﬀering his explanation of the section,
admits that he encountered diﬃculties that he could
not resolve. Even Rav Hai Gaon, who had an oral tradition from the heads of the academies, writes in his
responsa that he did not find a satisfactory solution
that fits the whole section’s flow and the astronomical
facts.
The molad occurred after midday – נוֹלד ַא ַחר ֲחצוֹת:
ַ
According to most commentaries, this is referring to
the molad occurring after midday, although in later
generations some questioned this (see Yeshua LeYisrael
and Mirkevet HaMishne). Some say that it refers to the
mean conjunction, and if so this halakha is essentially
similar to the regular delay for Rosh HaShana referred
to as the old molad (see Rabbeinu Ĥananel). Others
hold that there is a halakha specifically relating to the
true conjunction of the moon at noon (Yesod Olam;
Rabbi Zeraĥya HaLevi). There are many opinions about
the details of this.
Since the Master does not know this – ִמדְּ ָהא ָלא יָ ַדע
מר:ָ Rabbeinu Ĥananel initially suggests a simple way
of explaining this: Indeed, Shmuel did not know this
principle of the molad occurring after midday. However, he himself is not satisfied with this explanation,
as this principle is simple and accepted. Some explain
that what Shmuel did not know was this matter: A
night and a day must be of the new month. It is related
to the fundamental question of setting the date line
and the place to which the molad is connected. Others
claim that he did not know how to resolve the perspectives of Babylon and Eretz Yisrael (see Ittim LaBina; Nava
Kodesh).
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יחזִ י
ֱ יחזִ י ְּכ ׁ ִש ְק ָרא; ַהאי – ָלא ֶמ
ֱ  ַהאי – ֶמIn this case, where the witnesses withhold testimony about what they
. ְּכ ׁ ִש ְק ָראsaw and the New Moon is pushed oﬀ to the next day, it looks like a
lie, as the moon might have been seen by others as well, and people
will wonder why the New Moon was not sanctified the previous day.
In that case, where the witnesses testify about something that they did
not see and the New Moon is a day early, it does not look like a lie, as
everybody knows that it is possible that only a few people saw the new
moon.
 יָ ֵכ ְילנָ א ְל ַת ּקוּנֵי ְלכו ָּּל ּה: § ֲא ַמר ׁ ְשמו ֵּאלShmuel said: I am able to fix the calendar for the entire DiasporaN
. גּ ָוֹלהwithout witnesses. Shmuel was an expert on the movement of
the celestial bodies and on the principles governing leap years and
additional days added to months.N
יה ַא ָ ּבא ֲאבו ּּה דְּ ַר ִ ּבי ִ ׂש ְמ ַלאי
ּ ֲא ַמר ֵל
 יָ ַדע ָמר ַהאי ִמ ְּיל ָתא דְּ ַתנְיָא:ִל ׁ ְשמו ֵּאל
קוֹדם ֲחצוֹת אוֹ
ֶ נוֹלד
ַ :יבוּר
ּ ְ ּבסוֹד ָה ִﬠ
 ֲא ַמר. ָלא:יה
ַ
ּ נוֹלד ַא ַחר ֲחצוֹת? ֲא ַמר ֵל
יכא ִמ ֵּילי
ָּ  ִמדְּ ָהא ָלא יָ ַדע ָמר – ִא:יה
ּ ֵל
.יתא דְּ ָלא יָ ַדע ָמר
ָ ַָא ֲח ַרנִיּ

Abba, the father of Rabbi Simlai, said to Shmuel: Does the Master
know the meaning of this statement, as it is taught in a baraita dealing
with the secret of addition, which discusses calendric calculations:
Diﬀerentiate between when the molad occurred before midday and
when the molad occurred after midday?NB He said to him: No, I do
not know what this means. He said to him: Since the Master does
not know this,N there are probably other matters that the Master
does not know, and therefore you must not establish a calendar, relying upon calculations that were made based on faulty or insuﬃcient
knowledge.

יך
ְ  צָ ִר: ִּכי ָס ֵליק ַר ִ ּבי זֵ ָירא ׁ ְש ַלח ְלה ּוAs for the meaning of this obscure baraita, when Rabbi Zeira went
, ׁ ֶשיְּ ֵהא ַליְ ָלה וְ יוֹם ִמן ֶה ָח ָד ׁשup from Babylonia to Eretz Yisrael, he sent back a letter to his colleagues in Babylonia: In order for a day to be sanctified as the New
Moon, it is necessary that both the night and the day be of the
new month. That is to say, the molad must occur before the beginning
of the night.
;וְ זוֹ ׁ ֶש ָא ַמר ַא ָ ּבא ֲאבו ּּה דְּ ַר ִ ּבי ִ ׂש ְמ ַלאי
קוֹדם
ֶ נוֹלד
ַ ,וֹל ְד ּתוֹ
ַ ְמ ַח ׁ ּ ְש ִבין ֶאת ּת
יﬠת
ַ ּﬠ ׁ ֶש ִּנ ְר ָאה ָסמוּךְ ִל ׁ ְש ִק ֲחצוֹת – ְ ּביָ דו
ּﬠ קוֹדם ֲחצוֹת – ְ ּביָ דו
ֶ נוֹלד
ַ ַה ַח ָּמה; ל ֹא
.יﬠת ַה ַח ָּמה
ַ ׁ ֶשלּ ֹא נִ ְר ָאה ָסמוּךְ ִל ׁ ְש ִק

And this is what Abba, the father of Rabbi Simlai, said: The baraita
means as follows: They calculate the molad; if the molad occurred
before midday, so that there are at least six more hours left of the day,
it is known that the moon will be visible close to sunset. If, however,
the molad did not occur before midday, so that there are fewer than
six hours left of the day, it is known that the moon will not be visible
close to sunset.B

BACKGROUND

The mean molad and true molad – ּמוֹלד ֲא ִמ ִּתי
ָ מוֹלד ָה ֶא ְמצָ ִﬠי ו:
ָ
The molad is defined as the time when a direct line is formed
between the earth, moon, and sun. After the moon has deviated
slightly from this line, it can be seen from earth. Since the orbit of
the moon is not identical to the ecliptic plane but moves a few
degrees from it, and since the earth-sun system is not unified all
year, the times that pass from one molad to another are not equal;
in certain months the molad is early and in other months it is late.
The average time of the molad is in fact calculable, but only very
infrequently are the true conjunction of the earth, moon, and sun
and the mean conjunction identical. The diﬀerence between the
average molad and the actual molad can be more than fourteen
hours.
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The place of the molad – מקוֹם ַה ּמ ָוֹלד:ְ Although the true molad
relates to well-defined events, there is a fundamental halakhic
problem with regard to the mean molad: What is the geographical
reference point of the molad? When it says that the molad begins
on a specific day and time, it is unclear what point on earth that
time is related to. Some think that the calculation point is the place
called the navel of the earth, the center of the Eurasian continent,
which was calculated at approximately 24° east of Jerusalem. This
is the place of the hanging of the luminaries (Yesod Olam). An
alternate opinion is that the place of the molad is the navel of
the sea, meaning the antipode of the navel of the earth (Yeshua
LeYisrael). Others say that the place for calculating the molad is
at the eastern coast of China (Rabbi Avraham bar Ĥiyya HaNasi;
Tashbetz). However, it seems that according to most authorities
the molad is set by the longitude of Jerusalem (Rabbi Yehuda
HaLevi, Kuzari and Tzion Halo Tishali; Rabbi Zeraĥya HaLevi; Ibn
Ezra, Sod HaIbbur).

Phases of the moon

 ְל ַמאי נָ ְפ ָקא ִמ ָּינ ּה? ֲא ַמר ַרב ַא ׁ ִשיThe Gemara asks: What is the practical diﬀerence that this state. ְל ַא ְכחו ׁ ֵּשי ַס ֲה ֵדיment makes? In any case, the court is dependent upon the testimony of witnesses. Rav Ashi said: This information is used to
refute the witnesses,N as if the witnesses claim that they saw the
new moon at a time when it was not visible according to the
calculations, they are clearly false witnesses.
 ֶﬠ ְ ׂש ִרים:ֲא ַמר ַר ִ ּבי זֵ ָירא ֲא ַמר ַרב נַ ְח ָמן
–  ְל ִד ַידן.יה ָרא
ֲ וְ ַא ְר ָ ּב ָﬠה ׁ ָש ֵﬠי ִמ ַּכ ֵּסי ִס
;ׁ ִשית ֵמ ַﬠ ִּת ָיקא ו ְּת ָמנֵי ְס ֵרי ֵמ ַח ְד ָּתא
ְל ִד ְידה ּו – ׁ ִשית ֵמ ַח ְד ָּתא ו ְּת ָמנֵי ְס ֵרי
.ֵמ ַﬠ ִּת ָיקא

Rabbi Zeira said that Rav Naĥman said: For twenty-four hours
the moon is covered,N i.e., not visible. This occurs between
the last sighting of the old moon and the first sighting of the
new moon. For us, in Babylonia, it is not visible for six hours
of the old moon and eighteen hours of the new; for them,N in
Eretz Yisrael, it is not visible for six hours of the new moon and
eighteen hours of the old.

: ְל ַמאי נָ ְפ ָקא ִמ ָּינ ּה? ֲא ַמר ַרב ַא ׁ ִשיThe Gemara asks: What is the practical diﬀerence that this state. ְל ַא ְכחו ׁ ֵּשי ַס ֲה ֵדיment makes? Rav Ashi said: It is used to refute the witnesses, as
if they testify that they saw two moons, the old and the new,
within a single twenty-four hour period, they are certainly false
witnesses.
 צָ ִריךְ ׁ ֶשיְּ ֵהא ַליְ ָלה וְ יוֹם ִמן: § ָא ַמר ָמרThe Master said above: In order for a day to be sanctified
״מ ֶﬠ ֶרב
ֵ :יוֹחנָן ָא ַמר
ָ  ְמ ַנָלן? ַר ִ ּבי. ֶה ָח ָד ׁשas the New Moon, it is necessary that both the night and the
N
. ַﬠד ֶﬠ ֶרב״day be of the new moon. The Gemara asks: From where do
we derive this? Rabbi Yoĥanan said: The verse states: “From
evening to evening shall you celebrate your Shabbat” (Leviticus
: ). This teaches that the day follows the night for all the
calculations pertaining to the Festivals and New Moons.
״ﬠד יוֹם ָה ֶא ָחד
ַ : ֵר ׁיש ָל ִק ׁיש ָא ַמרReish Lakish said: It is derived from the verse that states: “In the
. וְ ֶﬠ ְ ׂש ִרים ַלח ֶֹד ׁש ָ ּב ָﬠ ֶרב״first month, on the fourteenth day of the month at the evening,
you shall eat unleavened bread, until the twenty-first day of the
month at the evening” (Exodus : ). This teaches that the
Festival terminates at the end of the day, and a new day begins in
the evening.
 ַמ ׁ ְש ָמעוּת: ַמאי ֵ ּבינַיְ יהוּ? ַא ַ ּביֵ י ֲא ַמרThe Gemara asks: What is the practical diﬀerence between these
.ּיכא ֵ ּבינַיְ יהו
ָּ  דּ ְוֹר ׁ ִשין ִאtwo derivations? Abaye said: There is no practical diﬀerence
between them. The interpretation of the meaning of the verse
is the diﬀerence between them.

NOTES

To refute the witnesses – ל ַא ְכחו ׁ ֵּשי ַס ֲה ֵדי:ְ The explanation
here depends on the question of whether or not the Gemara
is referring to a real birth of the moon. If so, this statement is
purely a factual observation: Within approximately six hours
from the time of the true birth, it is impossible to see the
new moon in the evening hours (see Rambam and Meiri).
However, it is not clear whether the Gemara is speaking here
about calculating the birth according to the longitude of
Jerusalem or somewhere else. If it is from somewhere else,
both the explanation of this issue and its relationship to the
entire section would change accordingly (see Yesod Olam
and Sod HaIbbur).

perspective of a person viewing it from the earth but from
the variables which cause the moon to be covered. These
include the relative position of the moon, the earth, and the
sun as well as the size of the visible moon. The measure of
twenty-four hours is set based on consideration for these factors (Rabbi Zeraĥya HaLevi; see Be’er HaGola and Sefat Emet).

For us…for them – ן…ל ִד ְידה ּו
ְ ל ִד ַיד:ְ Here there is a fundamental factual diﬃculty. The diﬀerence in longitude between
Babylonia and Eretz Yisrael allows for a diﬀerence in visibility
of an hour and a half at most, and the much greater stated
diﬀerence of twelve hours is diﬃcult to understand. Almost
all the commentaries who raise this question agree that the
For twenty-four hours the moon is covered –  ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠהcomparison is not between Babylonia and Eretz Yisrael, but
יה ָרא
ֲ יכ ֵּסי ִס
ָ ׁ The fundamental diﬃculty in explaining between the eastern and western tips of Eurasia. Some conַּ ש ֵﬠי ִמ:
this statement is that it does not seem to match the physical nect the dividing of the eighteen hours and the six hours
reality. The covering of the moon, the time when it is not with the issue of the date line, which, according to some
seen at all, is much longer than twenty-four hours; it is closer opinions, is located eighteen hours from Jerusalem (see Rabbi
to two days.
Zeraĥya HaLevi).
In Rabbi Avraham Ibn Ezra’s Sod HaIbbur, it is explained that
these are double hours (Pirkei DeRabbi Eliezer). Some under- The night and the day be of the new moon – ַליְ ָלה וְ יוֹם ִמן
stand that twenty-four hours is another term for a whole day. ה ָח ָד ׁש:ֶ This halakha and its relation to the rest of the discusIt therefore means that for an entire day there is no possibility sion is not clear. Additionally, in explaining this section, a funof seeing the moon according to any calculation of days or damental dispute appears in relation to the actual halakhot of
in any spot on the planet. Even so, because of variations in sanctifying the New Moon. Is the day on which the new moon
the date due to the date line, the time is more than thirty-six is seen set retroactively as the first day of the month (see Yeshhours (Rabbi Avraham bar Ĥiyya HaNasi, Sod HaIbbur).
uat Yisrael), or does the first day of the month always begin
Alternatively, the moon is not considered from the on the night following the actual sighting (see Rambam).
: פרק א׳ דף כ. Rosh hashana . Perek I . 20b
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NOTES

The dispute of Rabbi Yoĥanan and Reish Lakish – לוֹקת
ֶ ַמ ֲח
יוֹחנָ ן וְ ֵר ׁיש ָל ִק ׁיש
ָ ר ִ ּבי:ַ Explaining this dispute and its relation
to the whole section is not simple. Some explain that the
dispute is whether the court must make their calculations
according to when a day commences, which is nightfall, or
whether their calculations may consider the day to begin any
time after sunset, which means midnight may be considered
the commencement of a new day (Yesod Olam; see Rabbeinu
Ĥananel). Some see this dispute as an independent dispute
that is connected only partially to the question of a moon born
after midday (see Rambam).

יכא
ָּ  ֲחצוֹת ַליְ ָלה ִא: ָר ָבא ֲא ַמרRava said: There is a practical diﬀerence between them with regard
.ּ ֵ ּבינַיְ יהוto the hours before midnight. According to Rabbi Yoĥanan, who
derives the halakha from the verse: “From evening to evening,” the
previous day ends at nightfall. Therefore, if the new moon was seen
only at the beginning of the night of the thirtieth, the thirtieth is not
sanctified as the New Moon. However, according to Reish Lakish,
who derives the halakha from the verse with regard to Passover:
“Until the twenty-first day of the month at the evening,” the moon
may be sanctified if it was seen before midnight. Eating unleavened
bread on Passover is an obligation only on the first night until midnight. After that time, it is optional. The verse states: “You shall eat
unleavened bread, until the twenty-first day of the month at the
evening,” implying that it is not obligatory but optional to eat
unleavened bread. Since the optional time of eating unleavened
bread begins at midnight, after the conclusion of the obligatory time,
the conclusion of that time is also at midnight on the twenty-first
day. This implies that there is a concept of a day beginning at midnight. Accordingly, if the new moon was seen at the beginning of
the night of the thirtieth, the thirtieth can still be sanctified as the
New Moon.NB
 ָּכל: § ֲא ַמר ַר ִ ּבי זֵ ָירא ֲא ַמר ַרב נַ ְח ָמןWith regard to the extra Festival day of that is observed in the
ימ ָרא
ְ  ְל ֵמ.יה ׁ ָש ֵדינַ ן
ּ  ְס ֵפ ָיקא ְל ַק ֵּמDiaspora, Rabbi Zeira said that Rav Naĥman said: Any time that
יסר
ַ  ַא ְר ֵ ּב,ית ַסר ָﬠ ְב ִדינַן
ְּ יסר וְ ׁ ִש
ַ  דַּ ֲח ֵמan extra Festival day is observed out of uncertainty with regard
to the calendar, we cast it forward, i.e., it is observed on the follow.ָלא ָﬠ ְב ִדינַן
ing day and not on the preceding day. That is to say, owing to the
uncertainty we observe Sukkot in the Diaspora on the fifteenth and
the sixteenth of Tishrei, but not on the fourteenth.
 דִּ ְל ָמא ַח ְסרו ָּה,יﬠ ַבד נַ ִמי ַא ְר ֵ ּב ַיסר
ֲ  וְ ִלThe Gemara asks: But why not observe it also on the fourteenth,
! ְל ָאב וְ ַח ְסרו ָּה ֶל ֱאלוּלas perhaps both the month of Av and the month of Elul were made
short? In that case, the day that is considered the fourteenth of
Tishrei in the Diaspora would actually be the fifteenth of Tishrei,
and therefore it should also be observed as Sukkot.

BACKGROUND

The date line – ְקו ַה ַּת ֲא ִריך:ַ The question with regard to which
longitudinal line is considered the beginning of the day
according to halakha is quite complex. This became a practical
question in the year 1942, due to the arrival of European Jews in
Japan, who brought this question before their rabbis, but there
was not consensus regarding how to answer it.
There are two main opinions: According to the first opinion,
there is in fact a halakhic international date line, and there are
a number of ways to calculate the date line itself. According
to the Ĥazon Ish, in accordance with his understanding of the
Kuzari and of Rabbi Zeraĥya HaLevi, the date line is 90° east of
Jerusalem. Since this line crosses through land, which could
create a situation in which Shabbat should be observed on
two diﬀerent days within one house, the Ĥazon Ish reached
the conclusion that all connected land extending to the east
beyond the date line is included within the west of the world.
Any land that is beyond 90° east of Jerusalem and not connected to the land west of the date line is considered east of
the world. Japan, a primary area of dispute, is then a day ahead
of Eretz Yisrael. Shabbat there should therefore be observed on
what is Sunday for the rest of the world. In the image, areas
colored red are either west of the date line or geographically
connected to land west of the halakhic date line.
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According to the second opinion, there is no halakhic date
line. The day on which one must observe Shabbat in any new
uninhabited country is determined by the first Jews who arrive
there and keep Shabbat, according to their calculation, based
on their country of origin. Once there is a community of Jews
that observes Shabbat on a certain day, their determination
becomes binding on anyone else who comes to that place.
Therefore, since there was a well-established Jewish community in Japan that observed Shabbat on Saturday, that should
remain the practice. This opinion was expressed by Rabbi
Menaĥem Mendel Kasher in his book Kav HaTa’arikh.

Halakhic date line according to the Ĥazon Ish

