Perek I
Daf 21 Amud a
.ּ ְּת ֵרי יַ ְר ֵחי ֲח ֵס ֵירי ָק ָלא ִאית ְלהוThe Gemara answers: It is a rare occurrence that two consecutive
months are made short, and this would generate publicity, so
that everyone would know about it.
: ֲא ַמר. § ֵלוִ י ִא ְק ַלע ְל ָב ֶבל ְ ּב ַח ְד ַסר ְ ּב ִת ׁ ְש ֵריIt was related that LeviP once arrivedN in Babylonia on what
יוֹמא ַר ָ ּבה
ָ  ְ ּב ִסים ַּת ְב ׁ ִש ָילא דְּ ַב ְב ָל ֵאי ְ ּבwas observed there as the eleventh of Tishrei. He said: How
:ּ ַא ְס ֵהיד! ֲא ַמר ְלהו:יה
ּ  ָא ְמ ִרי ֵל. דְּ ַמ ַﬠ ְר ָבאtasty is the dish of the Babylonians on the great day of Yom
Kippur, as they are observing Yom Kippur in the West, Eretz
.״מקוּדָּ ׁש״
ְ ל ֹא ׁ ָש ַמ ְﬠ ִּתי ִמ ּ ִפי ֵ ּבית דִּ ין
Yisrael. The month of Elul had been declared full in Eretz Yisrael,
and according to the calendar there, it was only the tenth of Tishrei. They said to him: TestifyN that today is Yom Kippur and we
shall observe it. He said to them: I myself did not hear the court
proclaim: It is sanctified. Although I know that the month had
been declared full, since I did not personally hear the proclamation, I cannot oﬀer direct testimony such that you should change
your calculations.
יכא דְּ ָמט ּו ׁ ְשלו ֵּחי
ָ  ָּכל ֵה:יוֹחנָן
ָ  ַמ ְכ ִריז ַר ִ ּביIt was further related that Rabbi Yoĥanan used to proclaim:
Anywhere that can be reached by the messengers who go out in
יﬠ ְבד ּו
ַ נִיסן וְ ָלא ָמט ּו ׁ ְשלו ֵּחי ִת ׁ ְש ֵרי – ִל
ָ
.נִיסן ַא ּט ּו ִּת ׁ ְש ֵרי
ָ  ְ ּגזֵ ָירה,יוֹמי
ֵ  ְּת ֵריNisan in time to inform the people when to observe Passover, but
cannot be reached by the messengers sent out in Tishrei, let
them also observe the festival of Passover for two days.H The
messengers did not travel on Rosh HaShana or Yom Kippur, and
therefore they could travel three days further in Nisan than in
Tishrei. The Sages instituted that two days must be observed in
Nisan as a rabbinic decree due to Tishrei, for if they observe
Passover for only one day, they will come to observe Sukkot for
one day as well, and this they are not permitted to do.
ַר ִ ּבי ַאיְ יב ּו ַ ּבר נַ ָ ּג ֵרי וְ ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא
יק ְלע ּו ְל ַההוּא ַא ְת ָרא דַּ ֲהוָ ה ָמט ּו
ְ ִא
,נִיסן וְ ָלא ָמט ּו ׁ ְשלו ֵּחי ִת ׁ ְש ֵרי
ָ ׁ ְשלו ֵּחי
 וְ ָלא ֲא ַמר ּו ְלה ּו וְ ָלא,יוֹמא
ָ וְ ָﬠ ְב ִדי ַחד
:ּ ֲא ַמר ְלהו.יוֹחנָן וְ ִא ְיק ּ ַפד
ָ  ׁ ְש ַמע ַר ִ ּבי.ִמ ֵידי
נִיסן
ָ יכא דְּ ָמט ּו ׁ ְשלו ֵּחי
ָ  ֵה:ָּלאו ֲא ַמ ִרי ְלכו
יﬠ ְבד ּו ְּת ֵרי
ַ וְ ָלא ָמט ּו ׁ ְשלו ֵּחי ִת ׁ ְש ֵרי – ִל
.נִיסן ַא ּט ּו ִּת ׁ ְש ֵרי
ָ  ְ ּגזֵ ָירה,יוֹמי
ֵ

It was reported that Rabbi Aivu bar Naggarei and Rabbi Ĥiyya
bar Abba, two disciples of Rabbi Yoĥanan, once arrived in a
certain place that could be reached by the messengers who go
out in Nisan, but could not be reached by the messengers who
go out in Tishrei. And they saw that the locals observed only one
day of Passover. They said nothing to them to correct their practice. Rabbi Yoĥanan heard this and he became angry with Rabbi
Aivu and Rabbi Ĥiyya, for they had failed to rebuke the people
who were acting contrary to Rabbi Yoĥanan’s explicit ruling. He
said to them: Did I not say to you that anywhere that can be
reached by the messengers sent out in Nisan but not by those
sent out in Tishrei must observe two days of Passover, for the
Sages instituted a rabbinic decree in Nisan due to Tishrei?

HALAKHA

Messengers of Nisan and messengers of Tishrei – נִיסן
ָ ׁ ְשלו ֵּחי
ו ׁ ְּשלו ֵּחי ִת ׁ ְש ֵרי: With regard to any place that the messengers
who went out in Nisan could reach, but the messengers
who went out in Tishrei could not reach, the Sages decreed
that the residents should observe two days on every Festival,
including Shavuot (Rambam Sefer Zemanim Hilkhot, Kiddush
HaĤodesh 3:12).
This halakha is the source of a fundamental practical halakhic
problem concerning which places must observe two Festival
days. There are two main opinions: According to the Rambam,
since there is a set calendar nowadays, whether or not the
residents of a place must observe two Festival days depends on
the practice there at the time when there were messengers. In
any place where the messengers reached, they observe one day.

In any place the messengers did not reach, they observe two
days. According to him, the matter is not solely dependent on
distance. There are relatively close places that the messengers
never reached, e.g., Egypt. In these places, one is obligated to
observe two Festival days. Similarly, residents of new settlements that were built in places where, historically, Jews had
never lived must observe two days, even if they are in parts of
Eretz Yisrael that were formerly uninhabitable.
According to the Ritva, observance of one day versus two
days depends only on the distinction between Eretz Yisrael,
where only one day is observed, and the Diaspora, where the
Sages decreed two days must be observed (see Jerusalem
Talmud, Eiruvin 3:9; Rambam Sefer Zemanim, Hilkhot Kiddush
HaĤodesh 5:12–13).

PERSONALITIES

Levi – לוִ י:ֵ This is Levi ben Sisi, one of the Sages in Eretz
Yisrael in the transitional generation between the tanna’im
and the amora’im. He was the preeminent disciple of Rabbi
Yehuda HaNasi, redactor of the Mishna, and would sit before
him and engage in the study of halakha with the rest of
Rabbi Yehuda HaNasi’s prominent disciples.
Rabbi Yehuda HaNasi held him in high regard and
sent him to Simonias to serve as a judge and teacher. He
described him as: A man like me. There are several sources
that relate that he began limping while attempting to
demonstrate before Rabbi Yehuda HaNasi how the High
Priest would bow. The Gemara also relates that this was a
punishment for speaking impertinently before God. Levi
edited anthologies of baraitot. They are introduced with
the phrase: They taught in the school of Levi.
Levi moved to Babylonia late in life. He renewed his
acquaintance there with Rav, with whom he had studied
before studying with Rabbi Yehuda HaNasi, and he became
a close friend of Abba bar Abba, Shmuel’s father. Shmuel
became a disciple-colleague of his.
The Rambam ruled in accordance with the opinion of
Levi even in disputes with Rav and Shmuel, as he considered
Levi greater than they were. It is not clear whether he had
children or not. Some hold that bar Livai mentioned in the
Gemara is his son. Others hold that Rabbi Yehoshua ben
Levi was his son, but there is no clear evidence for that
conclusion.
NOTES

Levi arrived, etc. – לוִ י ִא ְק ַלע וכו׳:ֵ According to Rashi and
Tosafot, Levi left Eretz Yisrael on the thirtieth day of Elul,
when the court had not yet sanctified the New Moon.
Therefore, he did not hear the court utter the formula: It is
sanctified. Rabbi Zeraĥya HaLevi questioned their explanation: If it was clear that the thirty-first day would be sanctified, it makes no diﬀerence whether he actually heard the
court or not. Therefore, he explained that Levi left earlier in
the month of Elul, but he knew that this year the court was
planning to add an extra day to Elul.
The Rambam and Rabbeinu Ĥananel had a diﬀerent
version of the text. Accordingly, they explained that this
incident occurred when the court in Eretz Yisrael declared
a leap year, and perhaps they were forced to do this in
Elul. However, due to the persecutory decrees they could
not make it known. Therefore, the residents of Babylonia
thought that it was a month later, Marĥeshvan. Although
Levi was certain about the facts, he could not testify about
the exact day of the sanctification of the month.
They said to him: Testify – יה ַא ְס ֵהיד
ּ א ְמ ִרי ֵל:ָ Tosafot ask: How
did Levi allow them to transgress a prohibition punishable
by karet? They explain that the calendar fixed by the court
of Babylonia is acceptable after the fact. The Sages said
that the Festivals follow the declaration of the court, and
even if a court makes an error their calendar is still valid.
Therefore, the ruling of the court in Babylonia permits them
to observe the Festivals according to their calendar (see
Tosafot Yeshanim and Rashba). The Ritva explains that the
court in Babylonia would not consider the matter unless
messengers or witnesses would come and testify. Therefore,
even if Levi would have come before the fast, they would
not have had to accept his opinion.
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HALAKHA

Rava would regularly sit in observance of the fast – ָר ָבא ֲהוָ ה ָרגִ יל
דַּ ֲהוָ ה יָ ֵתיב: There was never a custom to fast two days of Yom Kippur; all Jewish communities fast for only one day. However, there
were individuals in every generation who fasted for two days. The
opinions are divided between the early authorities and the later
authorities whether to see this as a praiseworthy act, a pious act,
or one having no benefit at all, and even a possible prohibition.
Early and later authorities were involved in a halakhic clarification
about the details of the customs to fast two days (Shulĥan Arukh,
Oraĥ Ĥayyim 624:5, and in the comment of Rema).
The season of Tevet will extend – מ ׁ ְש ָכה ְּתקו ַּפת ֵט ֵבת:ָ If the spring
equinox occurs, according to the calculation, on the sixteenth of
Nisan or later, the court decrees a leap year, and they need no other
sign or reasons for doing so. This ruling is in accordance with what
the Gemara states here (Rambam Sefer Zemanim, Hilkhot Kiddush
HaĤodesh 4:2).
NOTES

Sit in observance of the fast for two days – יוֹמי
ֵ נִיתא ְּת ֵרי
ָ יָ ֵתיב ְ ּב ַת ֲﬠ:
The rest of the Jewish people did not fast for two days because
it would pose a health risk (see Jerusalem Talmud). In any case of
potential danger to life, one can rely on the fact that Elul has only
twenty-nine days in the majority of years (see Meiri and Penei
Yehoshua). With regard to the custom to fast two days, there are
diﬀering opinions. Some see this custom as a pious act; others prohibit it, particularly if it requires praying Yom Kippur prayers on the
second day (Tashbetz). This reflects a dispute between amora’im in
the Jerusalem Talmud: Rabbi Yehoshua ben Levi viewed observing Yom Kippur on two days as a praiseworthy custom, and Rav
Ĥisda thought one should not do this. Rav Hai Gaon explains in a
responsum that Yom Kippur was fixed as only one day, and there
was never a custom to fast two days. According to him, Rava fasted
two days for the fast of Tisha B’Av.

נִיתא
ָ  § ָר ָבא ֲהוָ ה ָרגִ יל דַּ ֲהוָ ה יָ ֵתיב ְ ּב ַת ֲﬠThe Gemara relates that Rava would regularly sit in obserH
N
ימנָ א ֲח ָדא ִא ׁ ְש ַּת ַּכח
ְ ִ ז.יוֹמי
ֵ  ְּת ֵריvance of the fast of Yom Kippur for two days, in case Elul had
.יה
ֵ ָ ְּכוbeen declared a thirty-day month and Yom Kippur should be
ּ ות
observed on what was observed in Babylonia as the eleventh of
Tishrei. It once happened in accordance with his opinion. Elul
had been declared a thirty-day month, and he was the only one
who observed Yom Kippur on the correct day.
יה
ָ ַרב נַ ְח ָמן יָ ֵתיב ְ ּב ַת ֲﬠ
ּ נִיתא ּכו ֵּּל
אוֹר ָתא ֲא ָתא ַההוּא
ְ  ְל.יוֹמי דְּ ִכ ּיפו ֵּרי
ֵ
יוֹמא ַר ָ ּבה
ָ  ִל ְמ ַחר:יה
ּ  ֲא ַמר ֵל,ַ ּג ְב ָרא
.ְ ּב ַמ ַﬠ ְר ָבא

It was related that Rav Naĥman had once fasted the entire day
of Yom Kippur as usual. In the evening, toward the end of
his fast, a certain man came and said to him: Tomorrow is
the great day, Yom Kippur, in the West, Eretz Yisrael, and it is
therefore necessary to fast tomorrow.

:יה
ָ  ֵמ ֵה:יה
ּ יכא ַא ְּת? ֲא ַמר ֵל
ּ ֲא ַמר ֵל
 דָּ ם ְּת ֵהא:יה
ּ  ֲא ַמר ֵל.ִמדַּ ִמ ַה ְריָ א
״ק ִּלים ָהי ּו
ַ יה
ּ  ָק ֵרי ֲﬠ ֵל,ַא ֲח ִריתוֹ
.רוֹד ֵפינוּ״
ְ

Rav Naĥman said to him: From where do you come? He said
to him: From a place called Damihareya. He said to him, playing on the name of his place: Blood will be his end,N meaning
Rav Naĥman’s own end. Due to this information, Rav Naĥman
would have to fast two successive days, and thereby suﬀer greatly,
as if his blood were being shed. He read the verse about him:
“Our pursuers were swifter than vultures in the sky” (Lamentations : ), for had this messenger arrived just a little bit later,
they would have eaten and drunk in the meantime.

:יה ַרב הוּנָ א ַ ּבר ָא ִבין ְל ָר ָבא
ּ ׁ ְש ַלח ֵל
ַּכד ָחזֵ ית דְּ ָמ ׁ ְש ָכה ְּתקו ַּפת ֵט ֵבת ַﬠד
,נִיסן ַﬠ ְ ּב ָר ּה ְל ַה ִהיא ׁ ַש ָּתא
ָ ית ַסר ְ ּב
ְ ׁ ִש
״שמוֹר ֶאת
ָ ׁ : דִּ ְכ ִתיב.וְ ָלא ְּתחו ּׁש ָל ּה
ח ֶֹד ׁש ָה ָא ִביב״ – ׁ ְשמוֹר ָא ִביב ׁ ֶשל
.נִיסן
ָ ְּתקו ָּפה ׁ ֶשיְּ ֵהא ְ ּבח ֶֹד ׁש

§ Rav Huna bar Avin sent this instruction to Rava: When you

חוֹתי
ֵ ֲָא ַמר ְלה ּו ַרב נַ ְח ָמן ְל ָהנְ ה ּו נ
יﬠא
ָ  ַא ּתוּן דְּ ָלא יָ ְד ִﬠית ּו ִ ּב ְק ִב:יַ ָּמא
יה ָרא דְּ ַמ ׁ ְש ִלים
ֲ  ִּכי ֲחזִ ית ּו ִס,דְּ יַ ְר ָחא
.יוֹמא – ְ ּב ִﬠיר ּו ֲח ִמ ָירא
ָ ְל

It was related that Rav Naĥman said to those setting out to sea
before Nisan: Since you will not know the determination of
the first day of the new month, this is what you should do:
When you see that the moon sets at daybreak,B i.e., that it is
visible all night from sundown to sunrise, know that it is the
middle of the month of Nisan and burn your leaven.

Blood will be his end – דָּ ם ְּת ֵהא ַא ֲח ִריתוֹ: It seems that Rav Naĥman
said this about himself, not as a curse but as an expression of pain.
He spoke about himself in third person.
To the sixteenth of Nisan – נִיסן
ָ ﬠד ׁ ִש ְית ַסר ְ ּב:ַ Rabbeinu Tam’s opinion, which appears in Tosafot, maintains that this phrase means
up to and including the sixteenth. Most commentaries agree
(Ritva; Rosh; Ran).

see that, according to your calculations, the season of Tevet, i.e.,
winter, will extendH to the sixteenth of Nisan,N and the spring
equinox will occur after the sixteenth of Nisan, add an extra
month to that year, making it a leap year. And do not worry
about finding an additional reason to justify making it a leap year,
as it is written: “Observe the month of spring” (Deuteronomy
: ). That is to say, see to it that the spring of the season, i.e.,
the spring equinox, is in the new part of Nisan, i.e., the first half,
before Passover.

 וְ ָהא ֲאנַן.יסר
ַ ימת ַמ ׁ ְש ִלים? ַ ּב ֲח ִמ
ַ  ֵאThe Gemara asks: When does the moon set at daybreak? On
יסר ְמ ָב ֲﬠ ִרינַן! ְל ִד ְידה ּו דִּ ִמגְ ל ּו
ַ  ֵמ ַא ְר ֵ ּבthe fifteenth of the month. But on the fourteenth of Nisan we
.יסר ַמ ׁ ְש ִלים
ַ  ְלה ּו ָﬠ ְל ָמא – ֵמ ַא ְר ֵ ּבburn leaven. The Gemara answers: For those out at sea, to
whom the world is revealed, to whom the horizon is wide open
and clearly visible, the moon completes its course at sunrise
already on the fourteenth of the month. They can therefore rely
on this sign to establish the date of Passover and the time for
burning leaven.

BACKGROUND

The moon sets at daybreak – יוֹמא
ָ יה ָרא דְּ ַמ ׁ ְש ִלים ְל
ֲ ס:ִ The
times of moonrise change on diﬀerent days of the month.
In the first half of the month, the moon rises in the afternoon
hours and sets by midnight. In the latter half of the month,
it rises at midnight and sets in the morning. At the time
of the full moon, which is the middle of the month, the
moon rises exactly at sundown and sets at sunrise. This is
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the meaning of the phrase: The moon sets at daybreak. The
heavenly bodies appear in the sky after their true rising due
to the refraction of the sun’s rays in the earth’s atmosphere.
At sea, where vision is much better, when the true birth of
the moon will be in the morning hours, almost certainly the
moon will appear to set at sunrise on the fourteenth of the
month.
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מתני׳ ַﬠל ׁ ְשנֵי ֳח ָד ׁ ִשים ְמ ַח ְּל ִלין
,נִיסן וְ ַﬠל ִּת ׁ ְש ֵרי
ָ  ַﬠל:ֶאת ַה ׁ ּ ַש ָ ּבת
 ו ָּב ֶהן,ׁ ֶש ָ ּב ֶהן ׁ ְשלו ִּחין יוֹצְ ִאין ְלסו ְּריָ א
 ו ְּכ ׁ ֶש ָהיָה ֵ ּבית.וֹﬠדוֹת
ֲ ְמ ַת ְּקנִין ֶאת ַה ּמ
ַה ִּמ ְקדָּ ׁש ַקיָּ ים – ְמ ַח ְּל ִלין ַאף ַﬠל
. ִמ ּ ְפנֵי ַּת ָ ּקנַ ת ַה ָ ּק ְר ָ ּבן,ּכו ָּּלן

mishna

Only for the sake of two months may
witnesses who saw the new moon desecrate Shabbat,N should that be necessary in order for them to
oﬀer testimony before the court: For the month of Nisan and
for the month of Tishrei,N for in these months messengers are
sent out to Syria,NB and by them, i.e., these months, the dates of
the major Festivals are set: Yom Kippur, Sukkot, Passover, and
Shavuot. And when the Temple was standing, the witnesses
desecrated Shabbat for the fixing of the New Moon of all the
months, due to the imperative of fixing the proper oﬀering of
the New Moon at the correct time.

gemara

The mishna taught that messengers were
?גמ׳ ַﬠל ׁ ְשנֵי ֳח ָד ׁ ִשים וְ ת ּו ָלא
sent out for two months. The Gemara
 ַﬠל ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים ַה ׁ ּ ְשלו ִּחין:ּו ְּר ִמינְ הו
asks: For only two months and no more? And the Gemara raises
! יוֹצְ ִאיןa contradiction from the previous mishna, which teaches: For
six months of the year messengers go out, not only for two
months.H
 ַﬠל ּכו ָּּלן: ָה ִכי ָק ָא ַמר,ֲא ַמר ַא ַ ּביֵ י
נִיסן
ָ ׁ ְשלו ִּחין יוֹצְ ִאין ִמ ָ ּב ֶﬠ ֶרב; ַﬠל
וְ ַﬠל ִּת ׁ ְש ֵרי – ַﬠד ׁ ֶשיִּ ׁ ְש ְמע ּו ִמ ּ ִפי ֵ ּבית
.״מקוּדָּ ׁש״
ְ דִּ ין

Abaye said: This is what the mishna is saying: For all the other
months the messengers go out already in the evening, if the
new moon was clearly seen and if it is certain that the court
will proclaim the day as the New Moon. But for Nisan and for
Tishrei the messengers do not go out until they hear from the
courtH that the day is declared as the New Moon, by saying: It is
sanctified, so that they can oﬀer proper testimony. The court
convenes only during the daytime.

 ַﬠל ּכו ָּּלן יוֹצְ ִאין: ַּתנְ יָ א נַ ִמי ָה ִכיThis is also taught in a baraita: For all the other months the
נִיסן וְ ַﬠל ִּת ׁ ְש ֵרי – ַﬠד
ָ  ַﬠל, ִמ ָ ּב ֶﬠ ֶרבmessengers go out already in the evening, but for the month
.״מקוּדָּ ׁש״
ְ  ׁ ֶשיִּ ׁ ְש ְמע ּו ִמ ּ ִפי ֵ ּבית דִּ יןof Nisan and for the month of Tishrei they do not go out until
they have heard the court formally proclaim the day as the New
Moon, by saying: It is sanctified.
יהן ֶאת
ֶ  ִמ ּנַיִ ן ׁ ֶש ְּמ ַח ְּל ִלין ֲﬠ ֵל: ָּתנ ּו ַר ָ ּבנַןThe Sages taught in a baraita: From where is it derived that the
מוֹﬠ ֵדי
ֲ ״א ֶּלה
ֵ :לוֹמר
ַ  ַה ׁ ּ ַש ָ ּבת? ַּת ְלמוּדwitnesses who saw the new moon may desecrate Shabbat in
order to testify before the court? The verse states: “These are
.מוֹﬠ ָדם״
ֲ אוֹתם ְ ּב
ָ ה׳…א ׁ ֶשר ִּת ְק ְרא ּו
ֲ
the Festivals of the Lord, sacred gatherings, which you shall
declare in their seasons” (Leviticus : ), thereby emphasizing
that the Festivals must be set at their proper times. To ensure that
they occur at the proper times, it is even permitted to desecrate
Shabbat.H
,ּיָ כוֹל ְּכ ׁ ֵשם ׁ ֶש ְּמ ַח ְּל ִלין ַﬠד ׁ ֶשיִּ ְת ַקדְּ ׁשו
ָּכךְ ְמ ַח ְּל ִלין ַﬠד ׁ ֶשיִּ ְת ַקיְּ ימ ּו – ַּת ְלמוּד
אוֹתם״ – ַﬠל
ָ ״א ׁ ֶשר ִּת ְק ְרא ּו
ֲ :לוֹמר
ַ
 וְ ִאי ַא ָּתה,יא ָתם ַא ָּתה ְמ ַח ֵּלל
ָ ְק ִר
.ְמ ַח ֵּלל ַﬠל ִקיּו ָּמן

N

One might have thought that just as Shabbat may be desecrated
by the witnesses so that the months may be sanctified at the
proper time, so too, Shabbat may be desecrated by the messengers who go to inform the people in Eretz Yisrael and
the Diaspora which day was sanctified as the New Moon, so that
the Festivals may be observed at the proper time. Therefore, the
verse states: “Which you shall declare,” from which is derived
that for the declaration of the New Moon you may desecrate
Shabbat, but you may not desecrate Shabbat for the observance
of the Festivals in their proper time.
HALAKHA

Desecration of Shabbat by the witnesses who saw the new
moon – חלּ וּל ׁ ַש ָ ּבת ַﬠל יְ ֵדי ֵﬠ ֵדי ַה ּמ ָוֹלד:ִ Witnesses who saw the
new moon go to the court to testify even on Shabbat, in order
that the additional oﬀering for the New Moon be brought
on time. After the destruction of the Temple, although for a
time the court still sanctified the New Moon based on the
testimony of witnesses, those witnesses were not permitted to desecrate Shabbat, except for the New Moon of the
months of Nisan and Tishrei. This allowance was to enable
the Festivals to be established on the correct dates (Rambam
Sefer Zemanim, Hilkhot Kiddush HaĤodesh 3:2).

Until they hear the court – ﬠד ׁ ֶשיִּ ׁ ְש ְמע ּו ִמ ּ ִפי ֵ ּבית דִּ ין:ַ The
messengers of Nisan and Tishrei go out to inform the communities in the Diaspora of the New Moon only once they
have heard the court declare: It is sanctified (Rambam Sefer
Zemanim, Hilkhot Kiddush HaĤodesh 3:10).
To inform about the month – חוֹד ׁש
ֶ יﬠ ַﬠל ַה הוֹד
ִ ל:ְ The messengers who go out from the court to inform the communities
about the New Moon may not desecrate Shabbat, Festivals,
or Yom Kippur (Rambam Sefer Zemanim, Hilkhot Kiddush
HaĤodesh 3:8).

NOTES

May desecrate Shabbat – מ ַח ְּל ִלין ֶאת ַה ׁ ּ ַש ָ ּבת:ְ The reason for
permitting the desecration of Shabbat in order to set the new
months is not very clear from here, since the words of the mishna
and the Gemara are not conclusive. Some explain that the witnesses actually desecrate Shabbat for all the New Moons, since it
is a mitzva to sanctify by sight, but the Sages limited this permission only to times of need (Ritva; see Rashi).
Rabbeinu Ĥananel and the Rambam explain that there are
two reasons for desecrating Shabbat: It is a mitzva to sanctify
based on testimony of witnesses who saw the moon, and the
additional oﬀering of the New Moon should be brought at the
correct time.
Rabbeinu Ĥananel and others wrote that the verse: “In their
time,” which is referring to setting the Festivals at the correct
times, applies to the New Moon as well, for it is also called a
Festival.
For Nisan and for Tishrei – נִיסן וְ ַﬠל ִּת ׁ ְש ֵרי
ָ ﬠל:ַ The early authorities
argued about the explanation of this law. Is it because, for these
months, the Sages retained the Torah law (Rashi)? Or did the
Sages establish that it is permitted to desecrate Shabbat on these
months specifically, due to their importance in setting the Festivals? Or is the reason it is permitted to desecrate Shabbat that in
these months messengers go out to Syria, and in order that the
messengers go out on time the court must be able to sanctify the
month at the earliest opportunity (Rashi; see Tosafot)?
According to Rabbi Zeraĥya HaLevi, there is no connection
between these concepts, but the mishna simply lists the special
details of the months of Nisan and Tishrei: The witnesses may
desecrate Shabbat, the messengers go out, and the messengers
go out to Syria. The opinion of the Meiri seems to be similar to
that of Rabbi Zeraĥya HaLevi, but according to him, since the
main mitzva of sanctifying the month was stated in regard to
the month of Nisan, the witnesses may desecrate Shabbat for
Nisan. Tishrei was likened to Nisan in every way.
Messengers are sent out to Syria – שלו ִּחין יוֹצְ ִאין ְלסו ְּריָ א:
ְ ׁ The
messengers did not go specifically to Syria. Rather, the messengers on their way to Babylonia passed through Syria, and the
mishna mentions the first station of their journey upon leaving
Eretz Yisrael (Tosefot Yom Tov). Some authorities hold that even
in the earlier period, when bonfires were lit to inform the residents of Babylonia of the New Moon, messengers were sent to
inform the residents of Syria and other places where there was
no system of bonfires (Meiri).
One might have thought that just as Shabbat may be desecrated, etc. – יָ כוֹל ְּכ ׁ ֵשם ׁ ֶש ְּמ ַח ְּל ִלים וכו׳: Rashi explains that the
phrase “in their seasons” applies only to fixing the Festivals.
Setting the date of the Festivals is the crucial matter. It is not
essential that the Festivals are observed at the correct time.
The Rambam has a unique opinion. He holds that it was the
messengers going out to Syria in Nisan and Tishrei who were permitted to desecrate Shabbat, rather than the witnesses. Although
it is possible to read the Gemara this way, ultimately the Rambam
did not rule the halakha according to this understanding.
BACKGROUND

Syria – סו ְּריָ א: The place called Syria in the terminology of the
mishna is that which the Bible refers to as “Arameans of Damascus” (II Samuel 8:5) and “Arameans of Zobah” (II Samuel 10:6).
Syria had a special halakhic status. First, the land of Syria was
adjacent to Eretz Yisrael, and many rabbinic decrees were made
to equate Syria with Eretz Yisrael for the purposes of certain
halakhot. Second, it was conquered for a short period of time
by King David. Furthermore, according to many opinions, the
northern border of Eretz Yisrael, as stated in the Bible, is much farther north than the well-populated Jewish area, which defined
the boundaries of the land for those who returned after the
Babylonian exile, in the days of the Second Temple. Additionally,
there were large Jewish settlements in parts of Syria, and various
rulers there were of Jewish descent, such as the Herod Agrippa II.
: פרק א׳ דף כא. Rosh hashana . Perek I . 21b
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NOTES

Rabban Yoĥanan ben Zakkai said to the Sages, etc. – ָא ַמר
יוֹחנָן ֶ ּבן זַ ַּכאי וכו׳
ָ ל ֶהן ַר ָ ּבן:ָ According to the opinion that the
witnesses may desecrate Shabbat because it is a mitzva to
sanctify the New Moon based on testimony of seeing the
moon, why did Rabban Yoĥanan ben Zakkai nullify this practice? Perhaps he followed the reason of the verse. Since it is
not prohibited to perform labor on the New Moon itself, when
the Torah states: “In their seasons,” it must be referring to the
relevant oﬀering. Once the oﬀering is no longer possible, there
is no longer any justification for the witnesses to desecrate
Shabbat (Ran).
Fifty gates of understanding – ח ִמ ׁ ּ ִשים ׁ ַש ֲﬠ ֵרי ִבינָ ה:ֲ Many commentaries have written at length about the meaning of these
words (see Ibn Ezra’s commentary on the Torah). The number
of gates of understanding is related to the number of days
in the omer count and the number of years in the Jubilee
cycle. Consequently, the fiftieth gate represents the idea of
Shavuot and the Jubilee Year, which are beyond the realm of
human endeavor and knowledge, even to someone as great
as Moses. Many have written about the idea that seven times
seven is a number that hints at the totality of the physical
world, and therefore the number fifty indicates something that
transcends our world (see Maharsha and Maharal).
And You have made him a little [me’at] less – וַ ְּת ַח ְּס ֵרה ּו ְמ ַﬠט:
Pardes Rimonim explains that this is an allusion based the
word me’at, a little, which is often pronounced as if it were
comprised only of the letters mem and tet, which have the
numerical value of forty-nine. About this issue, the Maharal
explains that the fiftieth gate is called: A little, because it is
small in quantity, although it is great and diﬀerent in quality.
Alternatively, it is called this because it is impossible for us
to grasp its fineness, as if it were something too small for us
to hold.
And that which was written uprightly [katuv yosher] – ָּכתוּב
יוֹשר:
ֶ ׁ The Maharsha explained: this verse is referring to the
words of Torah. This is based on the verse: “Is not this written
in the book of the upright [sefer hayashar]?” (Joshua 10:13),
which is referring to the Torah.
HALAKHA

The new moon was seen clearly – נִ ְר ָאה ַ ּב ֲﬠ ִליל: Even if the
new moon is big and clear, and therefore many would see it,
it is a mitzva for anyone who sees the new moon and is fit to
testify to come to the court and testify. This is the case even if
he must desecrate Shabbat to do so (Rambam Sefer Zemanim,
Hilkhot Kiddush HaĤodesh 3:4).

״ו ְּכ ׁ ֶש ָהיָ ה ֵ ּבית ַה ִּמ ְקדָּ ׁש ַקיָּ ים ְמ ַח ְּל ִלין
 ָּתנ ּו.ַאף ַﬠל ּכו ָּּלן ִמ ּ ְפנֵי ַּת ָ ּקנַ ת ַה ָ ּק ְר ָ ּבן״
.אשוֹנָ ה ָהי ּו ְמ ַח ְּל ִלין ַאף ַﬠל ּכו ָּּלן
ׁ  ָ ּב ִר:ַר ָ ּבנַן
יוֹחנָן
ָ ִמ ׁ ּ ֶש ָח ַרב ֵ ּבית ַה ִּמ ְקדָּ ׁש ָא ַמר ָל ֶהן ַר ָ ּבן
 וְ ִכי יֵ ׁש ָק ְר ָ ּבן? ִה ְת ִקינ ּו ׁ ֶשלּ ֹא יְ ה ּו:ֶ ּבן זַ ַּכאי
.נִיסן וְ ַﬠל ִּת ׁ ְש ֵרי ִ ּב ְל ַבד
ָ ְמ ַח ְּל ִלין ֶא ָּלא ַﬠל

§ It was taught in the mishna: And when the Temple was
standing, the witnesses desecrated Shabbat for the fixing of
the New Moon of all the months, due to the imperative of
fixing the proper oﬀering of the New Moon at the correct time.
The Sages taught in a baraita: At first, they would desecrate
Shabbat for all of the months. When the Temple was
destroyed, Rabban Yoĥanan ben Zakkai said to the Sages:N
Is there now some oﬀering due, for which it is necessary to
desecrate Shabbat? Consequently, they instituted that the
witnesses may desecrate Shabbat only for the months of Nisan
and Tishrei.

mishna

Whether the new moon was seen
 ֵ ּבין ׁ ֶש ּל ֹא,מתני׳ ֵ ּבין ׁ ֶש ִּנ ְר ָאה ַ ּב ֲﬠ ִליל
clearly [ba’alil] H by everyone or
.נִ ְר ָאה ַ ּב ֲﬠ ִליל – ְמ ַח ְּל ִלין ָﬠ ָליו ֶאת ַה ׁ ּ ַש ָ ּבת
whether it was not clearly seen, one may desecrate Shabbat
 ִאם נִ ְר ָאה ַ ּב ֲﬠ ִליל – ֵאין:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּביin order to testify before the court. Rabbi Yosei says: If the
. ְמ ַח ְּל ִלין ָﬠ ָליו ֶאת ַה ׁ ּ ַש ָ ּבתmoon was clearly seen, they may not desecrate Shabbat
for it, since other witnesses, located nearer to the court, will
certainly testify. If these distant witnesses go to court to testify,
they will desecrate Shabbat unnecessarily.
יוֹתר ֵמ ַא ְר ָ ּב ִﬠים ז וּג
ֵ ַמ ֲﬠ ֶ ׂשה ׁ ֶש ָﬠ ְבר ּו
 ׁ ָש ַלח לוֹ ַר ָ ּבן.יכ ָבם ַר ִ ּבי ֲﬠ ִק ָבא ְ ּבלוּד
ְּ וְ ִﬠ
, ִאם ְמ ַﬠ ֵּכב ַא ָּתה ֶאת ָה ַר ִ ּבים:יאל
ֵ ַ ּג ְמ ִל
.את ַמ ְכ ׁ ִש ָילן ֶל ָﬠ ִתיד ָלבֹא
ָ ֵנִ ְמצ

There was once an incident where more than forty pairs
of witnesses were passing through on their way to Jerusalem
to testify about the new moon, and Rabbi Akiva detained
them in Lod,B telling them that there was no need for them to
desecrate Shabbat for this purpose. Rabban Gamliel sent a
message to him: If you detain the many people who wish to
testify about the new moon, you will cause them to stumble
in the future. They will say: Why should we go, seeing that our
testimony is unnecessary? At some point they will be needed,
and no witnesses will come to the court.

gemara

From where may it be inferred that
ישנָ א
ָ ּ ׁ ״ﬠ ִליל״ ִל
ֲ גמ׳ ַמאי ַמ ׁ ְש ַמע דְּ ַהאי
the term alil denotes that the new
: ָא ַמר ְק ָרא:ּדְּ ִמיגְ ִלי הוּא? ֲא ַמר ַר ִ ּבי ַא ָ ּבהו
moon is clearly revealed? Rabbi Abbahu said: The verse
״א ְמרוֹת ה׳ ֲא ָמרוֹת ְטהוֹרוֹת ֶּכ ֶסף צָ רוּף
ִ
states: “The words of the Lord are pure words; silver refined
. ַ ּב ֲﬠ ִליל ָל ָא ֶרץ ְמזו ָ ּּקק ׁ ִש ְב ָﬠ ַתיִ ם״in the clear sight [ba’alil] of the earth, purified seven times”
(Psalms : ).
 ֲח ִמ ׁ ּ ִשים ׁ ַש ֲﬠ ֵרי: ַחד ָא ַמר,ַרב ּו ׁ ְשמו ֵּאל
נִיתנ ּו ְלמ ׁ ֶֹשה
ְּ  וְ כו ָּּלן,עוֹלם
ָ ִבינָ ה נִ ְב ְרא ּו ָ ּב
 ״וַ ְּת ַח ְּס ֵרה ּו ְמ ַﬠט: ׁ ֶש ֶּנ ֱא ַמר,ָח ֵסר ֶא ָחד
.ֵמ ֱאל ִֹהים״

The aforementioned verse states: “The words of the Lord are
pure words…purified seven times [shivatayim].” Rav and
Shmuel disagreed about a matter relating to this verse: One of
them said: Fifty gates of understandingN were created in the
world, and all of them were given to Moses, except for one
gate, for it is stated: “The words of the Lord are purified shivatayim,” which he understands to mean seven times seven, i.e.,
forty-nine, and it is stated: “And You have made him a little
lessN than God” (Psalms : ). God created fifty gates of understanding, but He made man a little lower than God, giving him
only forty-nine of them.

“Kohelet sought to find out words of delight” (Ecclesiastes
״ב ֵ ּק ׁש ק ֶֹה ֶלת ִל ְמצוֹא דִּ ְב ֵרי ֵח ֶפץ״ – ִ ּב ֵ ּק ׁש
ִּ
: ), which indicates that he sought to find the fiftieth gate
 יָ צְ ָתה ַ ּבת קוֹל.ק ֶֹה ֶלת ִל ְהיוֹת ְּכמ ׁ ֶֹשה
but
failed to do so. Kohelet, King Solomon, sought to be like
יוֹשר דִּ ְב ֵרי ֱא ֶמת״
ֶ ׁ  ״וְ ָכתוּב:וְ ָא ְמ ָרה לוֹ
Moses, but a Divine Voice issued forth and said to him: “And
.״וְ ל ֹא ָקם נָ ִביא עוֹד ְ ּביִ ְ ׂש ָר ֵאל ְּכמ ׁ ֶֹשה״
that which was written uprightly,N even words of truth”
(Ecclesiastes : ). This is referring to the words of the Torah;
and what is written there? “And there has not arisen a prophet
since in Israel like Moses, whom the Lord knew face-to-face”
(Deuteronomy : ).
BACKGROUND

Lod – לוּד: This was one of the oldest towns in Judea. Lod
grew in significance toward the end of the Second Temple
period and served as an important cultural center for many
generations after the destruction of the Temple. Some of
the greatest tanna’im lived there, among them Rabbi Eliezer
ben Hyrcanus the Great, Rabbi Tarfon, and others. Several
significant ordinances were instituted in the upper cham-
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ber of the house of Nitza, in Lod. After the bar Kokheva
revolt, the town remained an important place of Torah,
becoming the center for scholars in the south of Eretz
Yisrael. Among the great amora’im who lived there were
Rabbi Yehoshua ben Levi, Rabbi Simlai, Rabbi Yitzĥak bar
Naĥmani, Rabbi Aĥa, Rabbi Shimon ben Pazi, and his
son, Rabbi Yehuda.

,יאים – ל ֹא ָקם
ִ  ַ ּב ְּנ ִב:וְ ַחד ָא ַמר
: ֶא ָּלא ָמה ֲאנִי ְמ ַקיֵּ ים.ַ ּב ְּמ ָל ִכים – ָקם
?״ב ֵ ּק ׁש ק ֶֹה ֶלת ִל ְמצוֹא דִּ ְב ֵרי ֵח ֶפץ״
ִּ
 ׁ ֶשלּ ֹא,ִ ּב ֵ ּק ׁש ק ֶֹה ֶלת ָלדוּן דִּ ינִין ׁ ֶש ַ ּב ֵּלב
 יָ צְ ָתה ַ ּבת.ְ ּב ֵﬠ ִדים וְ ׁ ֶשלּ ֹא ְ ּב ַה ְת ָר ָאה
יוֹשר דִּ ְב ֵרי
ֶ ׁ  ״וְ ָכתוּב:קוֹל וְ ָא ְמ ָרה לוֹ
.״ﬠל ּ ִפי ׁ ְשנַיִ ם ֵﬠ ִדים״ וגו׳
ַ ֱא ֶמת״

And the other one said: Among the prophets there has not
arisen one like Moses, but among the kings, one did arise,N Solomon, who was as wise as Moses. How do I uphold the words
“Kohelet sought to find words of delight”?N Kohelet, King Solomon, sought to issue judgments of the heart, based solely on his
intuition, without witnesses and without warning. But a Divine
Voice issued forth and said to him: “And that which was written
uprightly, even words of truth.” Which words is this referring to?
“At the mouth of two witnesses, or three witnesses, shall he that
is worthy of death be put to death; but at the mouth of one witness
he shall not be put to death” (Deuteronomy : ). Punishment
can be administered only based on the testimony of two
witnesses.

NOTES

Among the kings one did arise – ב ְּמ ָל ִכים ָקם:
ּ ַ The Maharal
wrote that the greatness of sovereignty has a power and an
essence of its own, as the verse states: “And Solomon sat on
the throne of God to be king” (I Chronicles 29:23). This allows
for the possibility that Solomon achieved more than is normally
humanly possible. Iyyun Ya’akov wrote that Moses had both
an aspect of prophecy and an aspect of sovereignty over the
Jewish people. Although Solomon was not equal to Moses in
prophecy, he did have Moses’ aspect of kingship.
Words of delight – דִּ ְב ֵרי ֵח ֶפץ: “Words of delight” means that
Solomon wanted to be able to judge things according to his
own delight, based on the understanding of his heart (Maharsha). There are also many other concepts alluded to by this
phrase. However, it seems that the Gemara learned this from
Solomon’s trial of the two women, where he discovered the
truth not through witnesses but through intuition (Rabbi Tzvi
Hirsch Chajes). The Sages learn from there that he wanted to be
able to judge by his understanding and intuition in every case.

Perek I
Daf 22 Amud a
יוֹתר ֵמ ַא ְר ָ ּב ִﬠים
ֵ ״מ ֲﬠ ֶ ׂשה ׁ ֶש ָﬠ ְבר ּו
ַ
: ַּתנְ יָ א.יכ ָבן ַר ִ ּבי ֲﬠ ִק ָיבא״ כו׳
ְּ זוּג וְ ִﬠ
 ַחס וְ ׁ ָשלוֹם ׁ ֶש ַר ִ ּבי:ָא ַמר ַר ִ ּבי יְ הו ָּדה
ֹאש ּה
ָ ׁ  ֶא ָּלא ׁ ֶשזֶּ ֶפר – ר,יכ ָבן
ְּ ֲﬠ ִק ָיבא ִﬠ
יאל
ֵ  וְ ׁ ָש ַלח ַר ָ ּבן ַ ּג ְמ ִל,יכ ָבן
ְּ ׁ ֶשל ֶ ּג ֶדר – ִﬠ
.הוֹרידוּה ּו ִמ ְ ּגדו ָּלתוֹ
ִ ְו

– מתני׳ ָאב ו ְּבנוֹ ׁ ֶש ָרא ּו ֶאת ַהח ֶֹד ׁש
 ֶא ָּלא, ל ֹא ׁ ֶש ִּמצְ ָט ְר ִפין זֶ ה ִﬠם זֶ ה.ּיֵ ְלכו
ׁ ֶש ִאם יִ ּ ָפ ֵסל ֶא ָחד ֵמ ֶהן – יִ צְ ָט ֵרף ַה ׁ ּ ֵשנִי
 ָאב:אוֹמר
ֵ
 ַר ִ ּבי ׁ ִש ְמעוֹן.ִﬠם ַא ֵחר
רוֹבין – ְּכ ׁ ֵש ִרין ְל ֵﬠדוּת
ִ ו ְּבנוֹ וְ ָכל ַה ְּק
.ַהח ֶֹד ׁש

רוֹפא
ֵ טוֹביָּה ָה
ִ  ַמ ֲﬠ ֶ ׂשה ְ ּב:יוֹסי
ֵ ָא ַמר ַר ִ ּבי
 הוּא.ׁ ֶש ָר ָאה ֶאת ַהח ֶֹד ׁש ִ ּבירו ׁ ָּש ָליִ ם
 וְ ִק ְ ּבל ּו ַה ּכ ֲֹהנִים,ו ְּבנוֹ וְ ַﬠ ְבדּ וֹ ְמ ׁשו ְּח ָרר
.אוֹתוֹ וְ ֶאת ְ ּבנוֹ ו ָּפ ְסל ּו ֶאת ַﬠ ְבדּ וֹ
ו ְּכ ׁ ֶש ָ ּבא ּו ִל ְפנֵי ֵבית דִּ ין – ִק ְ ּבל ּו אוֹתוֹ
. ו ָּפ ְסל ּו ֶאת ְ ּבנוֹ,וְ ֶאת ַﬠ ְבדּ וֹ

§ It was taught in the mishna: There was once an incident where
more than forty pairs of witnesses were passing through on their
way to Jerusalem to testify about the new moon, and Rabbi Akiva
detained them in Lod, telling them that there was no need for
them to desecrate Shabbat for this purpose. It is taught in a
baraita: Rabbi Yehuda said: Heaven forbid that Rabbi Akiva
detained them,N for he would certainly not have made such an
error. Rather, it was that Zefer, the head of the city of Geder,B
detained them. And Rabban Gamliel sent and they removed
him from his high oﬃce because he had acted inappropriately.

mishna

If a father and his sonN saw the new
moon,H they should both go to the court
in Jerusalem. It is not that they can join together to give testimony,
for close relatives are disqualified from testifying together, but
they both go so that if one of them is disqualified, the second
may join together with another witness to testify about the new
moon. Rabbi Shimon says: A father and his son and all their
relatives are fit to combine together as witnesses for testimony
to determine the start of the month.H

Rabbi Yosei said: There was an incident with Toviyya the doctor.
When he saw the new moon in Jerusalem, he and his son and
his freed slave all went to testify. The priests acceptedB him and
his son as witnesses and disqualified his slave,NH for they ruled
stringently that the month may be sanctified only on the basis of
the testimony of those of Jewish lineage. And when they came
before the court, they accepted him and his slave as witnesses
and disqualified his son, due to the familial relationship.

HALAKHA

If a father and his son saw the new moon – ָאב ו ְּבנוֹ ׁ ֶש ָרא ּו
את ַהח ֶֹד ׁש:ֶ A father and his son who both saw the new moon
should both go to the court to testify. If the testimony of
one is deemed unfit, the other can join with another witness and testify (Rambam Sefer Zemanim, Hilkhot Kiddush
HaĤodesh 2:1).

pigeon racers, those who race other animals, and merchants
who deal in fruit of the Sabbatical Year, if these individuals
have no other trade, they are unfit to testify by rabbinic law.
Similarly, those who lend money with interest, even if the
interest is prohibited only by rabbinic law, are prohibited from
testifying (Shulĥan Arukh, Ĥoshen Mishpat 34:10, 16).

NOTES

Heaven forbid that Rabbi Akiva detained them – ַחס וְ ׁ ָשלוֹם
יכ ָבן
ֶ ׁ In the Jerusalem Talmud, there is an addiְּ ש ַר ִ ּבי ֲﬠ ִק ָיבא ִﬠ:
tion to Rabban Gamliel’s statement. There, he is also quoted as
saying that anyone who prevents the public from performing
a mitzva is liable to be excommunicated. For this reason, Rabbi
Yehuda said: Heaven forbid that Rabbi Akiva did something
that would incur excommunication; rather, it must have been
someone else.
A father and his son, etc. – אב ו ְּבנוֹ וכו׳:ָ Generally, two individuals who witnessed an event and came to testify are considered
one group, such that if the testimony of one is invalid, the
testimony of the entire group is invalid. However, in this case
a father and his son do not come to testify together but to
combine their testimony with other testimonies. Further, it
is possible the halakha disqualifying relatives from testifying
together applies only to capital cases (Meiri).
And disqualified his slave – ו ָּפ ְסל ּו ֶאת ַﬠ ְבדּ וֹ: Some explain that
this freed slave had some other disqualification. Perhaps he was
a slave who had been set free due to losing a tooth or an eye
but had not yet received his bill of freedom, or perhaps he saw
the new moon before he had been set free. This explains the
reason for the ruling of the priests (see Meiri).
BACKGROUND

Zefer the head of Geder – ֹאש ּה ׁ ֶשל ֶ ּג ֶדר
ָ ׁ זֶּ ֶפר ר: Geder was an
important city in Gilead, which overlooks the Sea of Galilee.
The city was a great Jewish center, but already early on there
were many Greeks living there, so much so that it was a center
of Greek learning and culture. It is possible that Zefer is also a
shortening of the Greek name Zephuros, which means west
wind.
The priests accepted – ק ְ ּבל ּו ַה ּכ ֲֹהנִים:ִ From several sources
it is apparent that, in addition to the main Sanhedrin, there
were several other courts within the Temple. These served
as central courts, though they were subordinate to the Great
Sanhedrin. The court of priests is mentioned in several sources,
and it seems that its members, being priests, gave greater
importance to lineage than did other courts.

Relatives testifying about the new month – ה ּ ְפסו ִּלים ְל ֵﬠדוּת:ַ
Slaves – ﬠ ָב ִדים:ֲ Slaves who have not been set free are unfit to
In the case of those who play with dice or other games of luck, give testimony (Shulĥan Arukh, Ĥoshen Mishpat 34:19).
. פרק א׳ דף כב. Rosh hashana . Perek I . 22a
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