,יאים – ל ֹא ָקם
ִ  ַ ּב ְּנ ִב:וְ ַחד ָא ַמר
: ֶא ָּלא ָמה ֲאנִי ְמ ַקיֵּ ים.ַ ּב ְּמ ָל ִכים – ָקם
?״ב ֵ ּק ׁש ק ֶֹה ֶלת ִל ְמצוֹא דִּ ְב ֵרי ֵח ֶפץ״
ִּ
 ׁ ֶשלּ ֹא,ִ ּב ֵ ּק ׁש ק ֶֹה ֶלת ָלדוּן דִּ ינִין ׁ ֶש ַ ּב ֵּלב
 יָ צְ ָתה ַ ּבת.ְ ּב ֵﬠ ִדים וְ ׁ ֶשלּ ֹא ְ ּב ַה ְת ָר ָאה
יוֹשר דִּ ְב ֵרי
ֶ ׁ  ״וְ ָכתוּב:קוֹל וְ ָא ְמ ָרה לוֹ
.״ﬠל ּ ִפי ׁ ְשנַיִ ם ֵﬠ ִדים״ וגו׳
ַ ֱא ֶמת״

And the other one said: Among the prophets there has not
arisen one like Moses, but among the kings, one did arise,N Solomon, who was as wise as Moses. How do I uphold the words
“Kohelet sought to find words of delight”?N Kohelet, King Solomon, sought to issue judgments of the heart, based solely on his
intuition, without witnesses and without warning. But a Divine
Voice issued forth and said to him: “And that which was written
uprightly, even words of truth.” Which words is this referring to?
“At the mouth of two witnesses, or three witnesses, shall he that
is worthy of death be put to death; but at the mouth of one witness
he shall not be put to death” (Deuteronomy : ). Punishment
can be administered only based on the testimony of two
witnesses.

NOTES

Among the kings one did arise – ב ְּמ ָל ִכים ָקם:
ּ ַ The Maharal
wrote that the greatness of sovereignty has a power and an
essence of its own, as the verse states: “And Solomon sat on
the throne of God to be king” (I Chronicles 29:23). This allows
for the possibility that Solomon achieved more than is normally
humanly possible. Iyyun Ya’akov wrote that Moses had both
an aspect of prophecy and an aspect of sovereignty over the
Jewish people. Although Solomon was not equal to Moses in
prophecy, he did have Moses’ aspect of kingship.
Words of delight – דִּ ְב ֵרי ֵח ֶפץ: “Words of delight” means that
Solomon wanted to be able to judge things according to his
own delight, based on the understanding of his heart (Maharsha). There are also many other concepts alluded to by this
phrase. However, it seems that the Gemara learned this from
Solomon’s trial of the two women, where he discovered the
truth not through witnesses but through intuition (Rabbi Tzvi
Hirsch Chajes). The Sages learn from there that he wanted to be
able to judge by his understanding and intuition in every case.
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יוֹתר ֵמ ַא ְר ָ ּב ִﬠים
ֵ ״מ ֲﬠ ֶ ׂשה ׁ ֶש ָﬠ ְבר ּו
ַ
: ַּתנְ יָ א.יכ ָבן ַר ִ ּבי ֲﬠ ִק ָיבא״ כו׳
ְּ זוּג וְ ִﬠ
 ַחס וְ ׁ ָשלוֹם ׁ ֶש ַר ִ ּבי:ָא ַמר ַר ִ ּבי יְ הו ָּדה
ֹאש ּה
ָ ׁ  ֶא ָּלא ׁ ֶשזֶּ ֶפר – ר,יכ ָבן
ְּ ֲﬠ ִק ָיבא ִﬠ
יאל
ֵ  וְ ׁ ָש ַלח ַר ָ ּבן ַ ּג ְמ ִל,יכ ָבן
ְּ ׁ ֶשל ֶ ּג ֶדר – ִﬠ
.הוֹרידוּה ּו ִמ ְ ּגדו ָּלתוֹ
ִ ְו

– מתני׳ ָאב ו ְּבנוֹ ׁ ֶש ָרא ּו ֶאת ַהח ֶֹד ׁש
 ֶא ָּלא, ל ֹא ׁ ֶש ִּמצְ ָט ְר ִפין זֶ ה ִﬠם זֶ ה.ּיֵ ְלכו
ׁ ֶש ִאם יִ ּ ָפ ֵסל ֶא ָחד ֵמ ֶהן – יִ צְ ָט ֵרף ַה ׁ ּ ֵשנִי
 ָאב:אוֹמר
ֵ
 ַר ִ ּבי ׁ ִש ְמעוֹן.ִﬠם ַא ֵחר
רוֹבין – ְּכ ׁ ֵש ִרין ְל ֵﬠדוּת
ִ ו ְּבנוֹ וְ ָכל ַה ְּק
.ַהח ֶֹד ׁש

רוֹפא
ֵ טוֹביָּה ָה
ִ  ַמ ֲﬠ ֶ ׂשה ְ ּב:יוֹסי
ֵ ָא ַמר ַר ִ ּבי
 הוּא.ׁ ֶש ָר ָאה ֶאת ַהח ֶֹד ׁש ִ ּבירו ׁ ָּש ָליִ ם
 וְ ִק ְ ּבל ּו ַה ּכ ֲֹהנִים,ו ְּבנוֹ וְ ַﬠ ְבדּ וֹ ְמ ׁשו ְּח ָרר
.אוֹתוֹ וְ ֶאת ְ ּבנוֹ ו ָּפ ְסל ּו ֶאת ַﬠ ְבדּ וֹ
ו ְּכ ׁ ֶש ָ ּבא ּו ִל ְפנֵי ֵבית דִּ ין – ִק ְ ּבל ּו אוֹתוֹ
. ו ָּפ ְסל ּו ֶאת ְ ּבנוֹ,וְ ֶאת ַﬠ ְבדּ וֹ

§ It was taught in the mishna: There was once an incident where
more than forty pairs of witnesses were passing through on their
way to Jerusalem to testify about the new moon, and Rabbi Akiva
detained them in Lod, telling them that there was no need for
them to desecrate Shabbat for this purpose. It is taught in a
baraita: Rabbi Yehuda said: Heaven forbid that Rabbi Akiva
detained them,N for he would certainly not have made such an
error. Rather, it was that Zefer, the head of the city of Geder,B
detained them. And Rabban Gamliel sent and they removed
him from his high oﬃce because he had acted inappropriately.

mishna

If a father and his sonN saw the new
moon,H they should both go to the court
in Jerusalem. It is not that they can join together to give testimony,
for close relatives are disqualified from testifying together, but
they both go so that if one of them is disqualified, the second
may join together with another witness to testify about the new
moon. Rabbi Shimon says: A father and his son and all their
relatives are fit to combine together as witnesses for testimony
to determine the start of the month.H

Rabbi Yosei said: There was an incident with Toviyya the doctor.
When he saw the new moon in Jerusalem, he and his son and
his freed slave all went to testify. The priests acceptedB him and
his son as witnesses and disqualified his slave,NH for they ruled
stringently that the month may be sanctified only on the basis of
the testimony of those of Jewish lineage. And when they came
before the court, they accepted him and his slave as witnesses
and disqualified his son, due to the familial relationship.

HALAKHA

If a father and his son saw the new moon – ָאב ו ְּבנוֹ ׁ ֶש ָרא ּו
את ַהח ֶֹד ׁש:ֶ A father and his son who both saw the new moon
should both go to the court to testify. If the testimony of
one is deemed unfit, the other can join with another witness and testify (Rambam Sefer Zemanim, Hilkhot Kiddush
HaĤodesh 2:1).

pigeon racers, those who race other animals, and merchants
who deal in fruit of the Sabbatical Year, if these individuals
have no other trade, they are unfit to testify by rabbinic law.
Similarly, those who lend money with interest, even if the
interest is prohibited only by rabbinic law, are prohibited from
testifying (Shulĥan Arukh, Ĥoshen Mishpat 34:10, 16).

NOTES

Heaven forbid that Rabbi Akiva detained them – ַחס וְ ׁ ָשלוֹם
יכ ָבן
ֶ ׁ In the Jerusalem Talmud, there is an addiְּ ש ַר ִ ּבי ֲﬠ ִק ָיבא ִﬠ:
tion to Rabban Gamliel’s statement. There, he is also quoted as
saying that anyone who prevents the public from performing
a mitzva is liable to be excommunicated. For this reason, Rabbi
Yehuda said: Heaven forbid that Rabbi Akiva did something
that would incur excommunication; rather, it must have been
someone else.
A father and his son, etc. – אב ו ְּבנוֹ וכו׳:ָ Generally, two individuals who witnessed an event and came to testify are considered
one group, such that if the testimony of one is invalid, the
testimony of the entire group is invalid. However, in this case
a father and his son do not come to testify together but to
combine their testimony with other testimonies. Further, it
is possible the halakha disqualifying relatives from testifying
together applies only to capital cases (Meiri).
And disqualified his slave – ו ָּפ ְסל ּו ֶאת ַﬠ ְבדּ וֹ: Some explain that
this freed slave had some other disqualification. Perhaps he was
a slave who had been set free due to losing a tooth or an eye
but had not yet received his bill of freedom, or perhaps he saw
the new moon before he had been set free. This explains the
reason for the ruling of the priests (see Meiri).
BACKGROUND

Zefer the head of Geder – ֹאש ּה ׁ ֶשל ֶ ּג ֶדר
ָ ׁ זֶּ ֶפר ר: Geder was an
important city in Gilead, which overlooks the Sea of Galilee.
The city was a great Jewish center, but already early on there
were many Greeks living there, so much so that it was a center
of Greek learning and culture. It is possible that Zefer is also a
shortening of the Greek name Zephuros, which means west
wind.
The priests accepted – ק ְ ּבל ּו ַה ּכ ֲֹהנִים:ִ From several sources
it is apparent that, in addition to the main Sanhedrin, there
were several other courts within the Temple. These served
as central courts, though they were subordinate to the Great
Sanhedrin. The court of priests is mentioned in several sources,
and it seems that its members, being priests, gave greater
importance to lineage than did other courts.

Relatives testifying about the new month – ה ּ ְפסו ִּלים ְל ֵﬠדוּת:ַ
Slaves – ﬠ ָב ִדים:ֲ Slaves who have not been set free are unfit to
In the case of those who play with dice or other games of luck, give testimony (Shulĥan Arukh, Ĥoshen Mishpat 34:19).
. פרק א׳ דף כב. Rosh hashana . Perek I . 22a
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NOTES

This testimony will be valid even when given by
you – ﬠדוּת זוֹ ְּת ֵהא ְּכ ׁ ֵש ָרה ָ ּב ֶכם:ֵ Although the primary
understanding is that the verse is referring to judges,
it is also possible to derive from here the halakha pertaining to witnesses. Judges who are related may not
judge a case together. However, they may do so for
declaration of the New Moon. By inference, witnesses
who are related are also fit for that purpose (Turei Even).

 ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי:גמ׳ ָא ַמר ַר ִ ּבי ֵלוִ י
ֹאמר ה׳ ֶאל מ ׁ ֶֹשה
ֶ  ״וַ יּ:ׁ ִש ְמעוֹן? דִּ ְכ ִתיב
 ַהח ֶֹד ׁש.וְ ֶאל ַא ֲהרֹן ְ ּב ֶא ֶרץ ִמצְ ַריִ ם ֵלאמֹר
ַהזֶּ ה ָל ֶכם״ – ֵﬠדוּת זוֹ ְּת ֵהא ְּכ ׁ ֵש ָרה
.ָ ּב ֶכם

LANGUAGE

Kubbiyya – קו ִ ּּביָּ א: From the Greek κυβεία, kubeya, a
game of chance played with dice or anything similar.

Rabbi Levi said: What is the reason for
Rabbi Shimon’s opinion permitting relatives
to jointly testify about the new moon, despite the fact that relatives
are generally disqualified from testifying together? It is as it is written:
“And the Lord spoke to Moses and Aaron in the land of Egypt, saying: This month shall be to you the beginning of months; it shall be
the first month of the year to you” (Exodus : – ). The words “to you”
come to teach that this testimony concerning the new moon will be
valid even when it is given by youN two, i.e., Moses and Aaron, who
are brothers and could not ordinarily testify together.

. ֵﬠדוּת זוֹ ְּת ֵהא ְמסו ָּרה ָל ֶכם: וְ ַר ָ ּבנַןThe Gemara asks: And with regard to the Rabbis, who disagree with
Rabbi Shimon and prohibit relatives from testifying together about
the new moon, how do they understand this verse? The Gemara
answers: They interpret the verse as follows: This testimony is given
over to you and others like you. That is to say, the months are to be
established by the most outstanding authorities of each generation.

BACKGROUND

One who plays with dice – ה ְמ ַ ׂש ֵחק ְ ּבקו ִ ּּביָּ א:ַ

Roman sketch of people playing with dice

gemara

רוֹפא״
ֵ טוֹביָּה ָה
ִ  ַמ ֲﬠ ֶ ׂשה ְ ּב:יוֹסי
ֵ ״א ַמר ַר ִ ּבי
ָ
 ִה ְל ְכ ָתא ְּכ ַר ִ ּבי: ֲא ַמר ַרב ָחנָן ַ ּבר ָר ָבא.כו׳
יה ַרב הוּנָ א ְל ַרב ָחנָן ַ ּבר
ּ  ֲא ַמר ֵל.ׁ ִש ְמעוֹן
 וְ ַא ְּת ָא ְמ ַר ְּת, ו ַּמ ֲﬠ ֶ ׂשה,יוֹסי
ֵ  ַר ִ ּבי:ָר ָבא
!ִה ְל ְכ ָתא ְּכ ַר ִ ּבי ׁ ִש ְמעוֹן

§ The mishna taught: Rabbi Yosei said: There was an incident with
Toviyya the doctor. When he saw the new moon in Jerusalem, he and
his son and his freed slave all went to testify. Rav Ĥanan bar Rava said:
The halakha is in accordance with the opinion of Rabbi Shimon.
Relatives are permitted to testify together about the new moon. Rav
Huna said to Rav Ĥanan bar Rava: But Rabbi Yosei, whose position
is usually accepted over those of his colleagues, ruled otherwise, and
also, there was an incident in which the court actually ruled against
Rabbi Shimon, and yet you say that the halakha is in accordance with
the opinion of Rabbi Shimon?

יאין ֲא ַמ ִרית
ִ  וְ ָהא זִ ְמנִין ַס ִ ּג:ָא ַמר לוֹ
 וְ ָלא,יה דְּ ַרב ִה ְל ְכ ָתא ְּכ ַר ִ ּבי ׁ ִש ְמעוֹן
ּ ַק ֵּמ
יכי
ִ  ֵה:יה
ּ ֲא ַמר ִלי וְ ָלא ִמ ִידי? ֲא ַמר ֵל
:יה
ּ  ֲא ַמר ֵל. ִא ּ ְפ ָכא:יה
ּ ָּתנֵית? ֲא ַמר ֵל
 ֲא ַמר.ִמ ׁ ּשוּם ָה ִכי ָלא ֲא ַמר ָלךְ וְ ָלא ִמ ֵידי
 ֲא ַמר ָמר עו ְּק ָבא,יה דְּ ָמ ִרי ָט ִבי
ּ ָט ִבי ְ ּב ֵר
. ִה ְל ְכ ָתא ְּכ ַר ִ ּבי ׁ ִש ְמעוֹן:ֲא ַמר ׁ ְשמו ֵּאל

Rav Ĥanan bar Rava said to him: But many times I said before Rav
that the halakha is in accordance with the opinion of Rabbi Shimon
on this matter, and never did he say anything to me to indicate that
he disagreed. Rav Huna said to him: How did you teach the mishna?
Rav Ĥanan bar Rava said to him: With the opposite attributions, that
is say, the position that is attributed in the mishna to Rabbi Yosei, I
would teach in the name of Rabbi Shimon. Rav Huna said to him:
Due to that reason, he never said anything to you, for according to
your version you ruled correctly. Tavi, son of Mari Tavi, said that Mar
Ukva said that Shmuel said: The halakha is in accordance with the
opinion of Rabbi Shimon.

Pair of dice from the Roman era

 ַה ְמ ַ ׂש ֵחק:מתני׳ ֵא ּל ּו ֵהן ַה ּ ְפסו ִּלין
,יחי יוֹנִים
ֵ  ו ַּמ ְפ ִר, ו ַּמ ְלוֵ י ְב ִר ִ ּבית,ְ ּבקו ִ ּּביָּ א
 ָּכל: זֶ ה ַה ְּכ ָלל. וַ ֲﬠ ָב ִדים,יﬠית
ִ סוֹח ֵרי ׁ ְש ִב
ֲ ְו
ֵﬠדוּת ׁ ֶש ֵאין ָה ִא ׁ ּ ָשה ְּכ ׁ ֵש ָירה ָל ּה ַאף ֵהן
.ֵאינָן ְּכ ׁ ֵש ִירין ָל ּה

mishna

The following are unfit to give testimony,N as
they are considered thieves and robbers: One
who plays with dice [kubbiyya]LB or other games of chance for money;
and those who lend money with interest; and those who race
pigeonsN and place wagers on the outcome; and merchants who deal
in produce of the Sabbatical Year,N which may be eaten, but may not
be an object of commerce; and slaves.N This is the principle: Any
testimony for which a woman is unfit, these too are unfit. Although
in certain cases a woman’s testimony is accepted, e.g., to testify to the
death of someone’s husband, in the majority of cases her testimony is
not valid.

NOTES

The following are unfit to give testimony – א ּל ּו ֵהן ַה ּ ְפסו ִּלין:
ֵ
This entire mishna is cited from tractate Sanhedrin, which, based
on content and style, seems to be its proper place. It is brought
here because Rabbi Shimon deems relatives fit for testimony,
and therefore it is necessary to explain that although he permits relatives to testify together, they must be qualified as witnesses (Tosafot; Ritva). According to all opinions, this is a list of
those deemed unfit by rabbinic decree. Those who are
suspect with regard to monetary issues are also unfit with
regard to testimony, even testimony for the New Moon (see
Rambam).

is a degree of theft in them, at least by rabbinic law. When the
mishna speaks of one who lends with interest, it is also referring
to one who lends with rabbinically prohibited interest.
The early authorities discussed Rashi’s explanation that these
people are unfit only rabbinically because they are not violent
criminals. According to the halakhic conclusion, if they took
interest, which is prohibited by Torah law, even if they are not
truly thieves, nevertheless they are unfit to serve as witnesses.
Some explain that since the interest is given voluntarily by the
borrower, the lender thinks that he is not sinning (see Rashba,
Rosh, and Sefat Emet).

against dealing in such produce, people do not know that it
is prohibited by Torah law. Consequently, those who engage
in this practice are not unfit to testify by Torah law (Meiri). The
Rid and the Ritva write that the prohibition against dealing in
produce of the Sabbatical Year is a transgression of the positive
mitzva to eat the produce and not deal in it. Passively neglecting a positive mitzva is not as serious as actively transgressing
a prohibition, and therefore these people are not unfit from
testifying by Torah law.

Slaves – ﬠ ָב ִדים:ֲ In several versions of this passage, slaves are
not listed, for the mishna is speaking only about those who are
One who plays with dice…and those who race pigeons, Merchants who deal in produce of the Sabbatical Year – unfit by rabbinic law. However, most commentaries include
etc. – יחי יוֹנִים וכו׳
ֵ ה ְמ ַ ׂש ֵחק ְ ּבקו ִ ּּביָּ א…ו ַּמ ְפ ִר:ַ In tractate Sanhedrin, יﬠית
ִ סוֹח ֵרי ׁ ְש ִב:
ֲ Tosafot explain that this category is referring only the word slaves in their text. If so, women are also unfit, for
it is explained that these individuals are unfit only when they to those who deal in produce of the Sabbatical Year nowadays, they have equal status with slaves with regard to testimony.
have no other trade, for they are not involved in productive when it is prohibited by rabbinic law. Others write that it is even Women are not mentioned explicitly in the mishna because
activities and they are not concerned about their money. Also, referring to a time when observance of the Sabbatical Year is by in this regard they have the same halakhic status as slaves
their winnings are not given willingly by the losers, so that there Torah law, but since there is no explicit prohibition in the Torah (Rashba; Ritva).

348

Rosh hashana . perek I . 22a . .פרק א׳ דף כב

gemara

This implies that any testimony for
גמ׳ ָהא ִא ׁ ּ ָשה ְּכ ׁ ֵש ָירה ָל ּה – ַאף
which a woman is fit, these too are fit.
 זֹאת: ָא ַמר ַרב ַא ׁ ִשי.ֵהן ְּכ ׁ ֵש ִירין ָל ּה
Rav Ashi said: That is to say, one who is regarded as a robber
אוֹמ ֶרת ַ ּגזְ ָלן דְּ ִד ְב ֵר ֶיהם ְּכ ׁ ֵש ִירין ְל ֵﬠדוּת
ֶ
by rabbinic law, i.e., one who illegally came into possession of
. ִא ׁ ּ ָשהmoney but did not actually steal it from another, is like those
mentioned in the mishna. Although they are generally unfit to
give testimony, they are fit to give testimony to enable a woman
to remarry.H

mishna

With regard to one who saw the new
מתני׳ ִמי ׁ ֶש ָר ָאה ֶאת ַהח ֶֹד ׁש וְ ֵאינוֹ
moon but is unable to go to Jerusalem
יכים אוֹתוֹ ַﬠל
ִ מוֹל
ִ – יָ כוֹל ְל ַה ֵּל ְך
by foot because he is sick or has diﬃculty walking, others may
ּ  ֲא ִפ,ַה ֲחמוֹר
צוֹדה
ֶ  וְ ִאם.יל ּו ְ ּב ִמ ָּטה
bring him on a donkey or even in a bed,N even on Shabbat
,לוֹק ִחין ְ ּביָ ָדן ַמ ְקלוֹת
ְ –  ָל ֶהםif necessary. And if the witnesses are concerned that bandits
may be lying in wait for themN along the road, they may take
clubs or other weapons in their hands, even on Shabbat.H
לוֹק ִחין
ְ – חוֹקה
ָ וְ ִאם ָהיְ ָתה דֶּ ֶר ְך ְר
 ׁ ֶש ַﬠל ַמ ֲה ַלךְ ַליְ ָלה וְ יוֹם.ְ ּביָ ָדם ְמזוֹנוֹת
ְמ ַח ְּל ִלין ֶאת ַה ׁ ּ ַש ָ ּבת וְ יוֹצְ ִאין ְל ֵﬠדוּת
…מוֹﬠ ֵדי ה׳
ֲ ״א ֶּלה
ֵ : ׁ ֶש ֶּנ ֱא ַמר,ַהח ֶֹד ׁש
.מוֹﬠ ָדם״
ֲ אוֹתם ְ ּב
ָ ֲא ׁ ֶשר ִּת ְק ְרא ּו

הדרן עלך ארבעה ראשי שנים

And if it was a long journey to Jerusalem, they may take sustenance with them, although it is ordinarily prohibited to carry
on Shabbat, since for a distance of a walk of a night and a
day, the witnesses may desecrate Shabbat and go out to give
testimony to determine the start of the month. This is as it is
stated: “These are the Festivals of the Lord, sacred gatherings,
which you shall declare in their seasons” (Leviticus : ).
This teaches that, in all cases, the Festivals must be fi xed at
their proper times, even if it entails the transgression of Torah
prohibitions.

HALAKHA

Fit to give testimony to enable a woman to remarry – ְּכ ׁ ֵש ִירין
ל ֵﬠדוּת ִא ׁ ּ ָשה:ְ All those deemed unfit to give testimony by rabbinic
law, i.e., women, slaves, maidservants, and relatives, are fit to
testify about the death of a man, in order to allow his wife to
remarry (Shulĥan Arukh, Even HaEzer 17:3).
Desecrating Shabbat in order to testify about the new moon –
חלּ וּל ׁ ַש ָ ּבת ְל ֵﬠדוּת ַהח ֶֹד ׁש:ִ If the witness who saw the new moon
on Shabbat eve is sick, others may put him on a donkey or carry
him in a bed. If there is a danger of bandits lying in wait on the
road, they may take weapons with them. If the journey is long,
they may take food with them. Anyone who sees the new moon
and is less than a day and a night’s journey from the court has
a mitzva to come and testify, even if it involves desecrating
Shabbat (Rambam Sefer Zemanim, Hilkhot Kiddush HaĤodesh 3:2).
NOTES

Even in a bed – א ִפילּ ּו ְ ּב ִמ ָּטה:ֲ It was necessary to say this because
riding a donkey on Shabbat is prohibited by rabbinic law, and
although there is a Torah prohibition against making use of an
animal, one is not liable to receive karet or capital punishment
for this action. Therefore, the mishna added that it is permitted even to carry the witness in a bed, which involves a Torah
prohibition against carrying (Rid). The commentaries explain
that this case is speaking of a sick person who cannot move
and is therefore similar to one who is tied up. Consequently, the
principle that a living being carries itself does not apply.
If they are concerned that bandits may be lying in wait
[tzodeh] for them – צוֹדה ָל ֶהם
ֶ אם:
ִ With regard to the phrase
tzodeh, it is noted in the Jerusalem Talmud that the mishna’s use
of this word indicates that the Torah speaks in every language.
The Rashba, in his Responsa (1:523), explains this, although he
explicitly says he is not satisfied with this interpretation: The
Torah uses words that have more than one connotation, despite
the fact that this may create ambiguity, and therefore the Sages
also allowed themselves to use such language. In the case of
the word tzodeh, the word is commonly used to describe hunting, but the Gemara here is using it to describe lying in wait.
Perhaps the Jerusalem Talmud can be interpreted as saying
that although the Mishna generally uses its own terminology,
it sometimes borrows biblical words or phrases that are not
normally part of the Mishna.
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Perek II
Daf 22 Amud a
מתני׳ ִאם ֵאינָ ן ַמ ִּכ ִירין אוֹתוֹ ְמ ׁ ַש ְּל ִחין
אשוֹנָ ה ָהי ּו ְמ ַק ְ ּב ִלין
ׁ  ָ ּב ִר.ִﬠ ּמוֹ ַא ֵחר ְל ַה ִﬠידוֹ
 ִמ ׁ ּ ֶש ִּק ְל ְקל ּו.ֵﬠדוּת ַהח ֶֹד ׁש ִמ ּכֹל ָא ָדם
וֹסים – ִה ְת ִקינ ּו ׁ ֶש ּל ֹא יְ ה ּו ְמ ַק ְ ּב ִלין
ִ ית
ּ ְַה ַ ּבי
.ֶא ָּלא ִמן ַה ַּמ ִּכ ִירין

?גמ׳ ַמאי ַא ֵחר? ַחד

mishna

If the members of the Great Sanhedrin
in Jerusalem are not familiar with that
oneN who saw the new moon, i.e., that he is a valid witness, the
members of his local court of twenty-three send another with
him to testify about him.NH The mishna adds: Initially, the court
would accept testimony to determine the start of the month
from any person, as all are presumed to be qualified witnesses,
absent any disqualifying factors. However, when the Boethusians, a sect whose members had their own opinions with regard
to the establishment of the Festivals, corrupted the process by
sending false witnesses to testify about the new moon, the Sages
instituted that they would accept this testimony only from
those men familiar to the Sanhedrin as valid witnesses.

gemara

The Gemara asks: What is the meaning
of the statement in the mishna that
another would be sent along to testify with regard to the qualification of the witness to the new moon? If it means that one
other individual would be sent,

NOTES

If they are not familiar with that one – ִאם ֵאינָן ַמ ִּכ ִירין
אוֹתוֹ: Some commentaries maintain that all the members
of the Great Sanhedrin must know the witness (Sefat Emet).
Their proof is that if this were not the case, in the incident
below in which Rabbi Nehorai was a corroborating witness,
there would have been no need for a second witness at
all; the court could simply have added Rabbi Nehorai as
a judge, seeing that he knew the witness. The fact that
they did not do so proves that all of the judges must be
familiar with him.
Send another with him to testify about him – ְמ ׁ ַש ְּל ִחין
ﬠ ּמוֹ ַא ֵחר ְל ַה ִﬠידוֹ:ִ The commentaries question the need for
this first sentence, as it is obvious that the court would not
accept a witness unless they knew him to be reliable (Turei
Even). He explains that this sentence teaches that the witnesses who testify about the eyewitness are considered an
integral part of the testimony concerning the new moon.
Consequently, like the witness himself, they may desecrate
Shabbat to come and testify.

HALAKHA

The eyewitnesses and their witnesses – יהם
ֶ ﬠ ֵדי ָה ְר ִאיָּ ה וְ ֵﬠ ֵד:ֵ
Initially, the court was not careful about witnesses to the new
moon, and they would accept testimony from anyone. However,
when the Boethusians began to hire people to testify falsely, the
Sages instituted that they would accept testimony only from

witnesses recognized by the court. If the court was not familiar
with the witnesses, they would send additional witnesses from
their city to corroborate that the eyewitnesses were qualified and
trustworthy (Rambam Sefer Zemanim, Hilkhot Kiddush HaĤodesh
2:2–3).

Perek II
Daf 22 Amud b
 ַמ ֲﬠ ֶ ׂשה ׁ ֶש ָ ּבא:ימן? וְ ָה ַתנְ יָ א
ַ  וְ ַחד ִמי ְמ ֵהbut is one witness deemed credible?N Isn’t it taught in a baraita:
 הוּא וְ ֵﬠ ָדיו ִﬠ ּמוֹ ְל ָה ִﬠיד ָﬠ ָליו! ֲא ַמר ַרבThere was an incident in which one potential witness came to
.״א ֵחר״? זוּג ַא ֵחר
ַ  ַמאי: ּ ַפ ּ ָפאtestify, and his witnesses were with him, as they came to testify
about him? The use of the plural indicates that two witnesses
are required to establish someone as a valid eyewitness. Rav
Pappa said: What is the meaning of the term: Another? It
means another pair of witnesses.
– ימא ָה ִכי
ָ  דְּ ִאי ָלא ֵּת,ָה ִכי נַ ִמי ִמ ְס ַּת ְ ּב ָרא
ִ
? ַמאי ״אוֹתוֹ״,״אם ֵאינָ ן ַמ ִּכ ִירין אוֹתוֹ״
?ימן
ַ ימא אוֹתוֹ ַחד – וְ ַחד ִמי ְמ ֵה
ָ יל
ֵ ִא
– יה! ֶא ָּלא ַמאי ״אוֹתוֹ״
ִ
ּ ״מ ׁ ְש ּ ָפט״ ְּכ ִתיב ֵ ּב
.״א ֵחר״ – זוּג ַא ֵחר
ַ  ָה ִכי נַ ִמי ַמאי,אוֹתוֹ ַהזּוּג

The Gemara comments: This too stands to reason, for if you do
not say so, then the opening statement of the mishna: If the
members of the Great Sanhedrin are not familiar with that one,
is problematic. What is the meaning of the term: That one? If
we say it is referring to that one witness, is one witness deemed
credible? The word: Judgment, is written with regard to the
establishment of the New Moon and Rosh HaShana: “For it is a
statute for Israel, a judgment of the God of Israel” (Psalms : ),
and judgments require two witnesses. Rather, what is the meaning of the term: That one? That pair of witnesses. So too here,
what is the meaning of the term: Another? Another pair of
witnesses.H

NOTES

But is one deemed credible – ימן
ַ וְ ַחד ִמי ְמ ֵה: The principle
is that two witnesses must testify concerning the validity
of this eyewitness. Some authorities explicitly state that
it is necessary to have two witnesses to vouch for every
eyewitness to the New Moon (Rabbeinu Ĥananel). However, it is stated in the Jerusalem Talmud that one witness
is enough to vouch for the eyewitness, as this requirement
applies by rabbinic law and one witness is suﬃcient in a
case involving a rabbinic decree. Some commentaries cite
a version of the Babylonian Talmud that indicates a similar
conclusion (Rashba).

HALAKHA

Testimony about the credibility of witnesses – ימנוּת
ָ ֵﬠדוּת ַﬠל ְמ ֵה
ה ֵﬠ ִדים:ָ If the Great Sanhedrin was not familiar with the eyewitnesses who testified about the new moon, other witnesses who
could vouch for them to the court would accompany them, and
they too would be permitted to desecrate Shabbat for this pur-

pose. Even if there was only one individual who knew the eyewitness, he would go and thereby desecrate Shabbat, despite the
uncertainty of his usefulness, as perhaps there would be another
witness at the court who could join his testimony (Rambam Sefer
Zemanim, Hilkhot Kiddush HaĤodesh 3:2–3).
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BACKGROUND

Usha – או ׁ ָּשא: After the bar Kokheva revolt, 132–135 CE, when
the Jewish community in Eretz Yisrael was almost completely
destroyed, the Sages who survived the revolt assembled in the
city of Usha in the Galilee, the place of residence of the Nasi
of the Sanhedrin, Rabban Shimon ben Gamliel II. The surviving
students of Rabbi Akiva gathered around him. Although the
major Torah scholars of the time were scattered throughout
the Galilee, they recognized Usha as the center of Torah study
and it became the seat of the Sanhedrin. In Usha, the Sages of
that generation instituted many important enactments, known
as the rabbinical ordinances instituted in Usha. From there, the
Sanhedrin moved to Shefaram for a brief period.
Boethusians – וֹסין
ִ ביְ ּית:ּ ַ The Sadducees and the Boethusians
were separatist groups, which, according to the Sages, originated from two students of Antigonos of Sokho: Tzadok and
Baitus (Avot 1:3). Although little is written about the Boethusians,
the sources indicate that this group accepted the Oral Torah to a
greater extent than the Sadducees, although its leaders, like the
Karaites of later generations, expounded the Torah diﬀerently
than those who followed the accepted rabbinical method. One
of their famous early disputes concerned their opinion that
Shavuot must always occur on a Sunday.
NOTES

If so what is the purpose of stating – ימ ָרא
ְ אי ָה ִכי ַמאי ְל ֵמ:ִ Some
commentaries explain that this diﬃculty is referring to not only
Rav Ashi’s explanation, but also the first answer (Tosafot; see
Rashba and Ritva). With regard to the Gemara’s explanation
that one should desecrate Shabbat despite the uncertainty
whether the other witness will be present, the commentaries
note that it is appropriate for one to rely on the chance of
the availability of the other witness and travel to the court, as
witnesses sometimes err and are disqualified, and therefore
additional witnesses might in any case be necessary (Rosh). In
the Jerusalem Talmud it is stated that Rabbi Nehorai said that
he came to Usha primarily to visit the Sages, and he provided
inessential testimony as a pretext to do so.
Even an ordinary person – ינִיש דְּ ָﬠ ְל ָמא
ׁ א ִפילּ ּו ִא:ֲ Some commentaries conclude from here that not only is an ordinary individual
fit to testify, but even witnesses disqualified by rabbinic law are
valid in this case (Ritva). However, most commentaries do not
explain the passage in this manner (see Rambam).
The corruption of the Boethusians – וֹסים
ִ ק ְלקוּל ַה ַ ּביְ ּת:ִ The
Boethusians held that Shavuot must always occur on Sunday,
because they interpreted the verse: “From the morrow after
the day of rest” (Leviticus 23:15) as referring to Shabbat, not
Passover. Therefore, they used many tactics to try to align the
New Moon so that Shavuot will occur on that day of the week.
It is asked in the Jerusalem Talmud: If this was the aim of the
Boethusians, the Sages should have been concerned about
only one or two months during the year. Furthermore, if the
testimony of certain unrecognized witnesses would mean that
the New Moon would not occur on the date the Boethusians
wished, why shouldn’t the court accept this testimony? The
answer given there is that once the Sages issued a decree, they
did not distinguish between diﬀerent months or the specific
content of the testimony.

 ַמ ֲﬠ ֶ ׂשה ְ ּב ַר ִ ּבי:ימן? וְ ָה ַתנְיָא
ַ  וְ ַחד ָלא ְמ ֵהThe Gemara asks: And is one witness not deemed credible to
הוֹראי ׁ ֶש ָה ַלךְ ֵאצֶ ל ָה ֵﬠד ְל ָה ִﬠיד ָﬠ ָליו
ַ ְ נtestify about the eyewitness who saw the new moon? Isn’t it
! ְ ּב ׁ ַש ָ ּבת ְ ּבאו ׁ ָּשאtaught inP a baraita: There was an incident involving Rabbi
Nehorai, who went with the witness to testify about him
on Shabbat in Usha?B Apparently, Rabbi Nehorai oﬀered his
testimony alone.
הוֹראי ָס ֲה ָדא ַא ֲח ִרינָ א
ַ ְ ַר ִ ּבי נ:ָא ְמ ִרי
– יה
ּ  וְ ָהא ְד ָלא ָח ׁ ֵשיב ֵל.יה
ּ ֲהוָ ה ַ ּב ֲה ֵד
 ַרב ַא ׁ ִשי.הוֹראי
ַ ְִמ ׁ ּשוּם ְּכבוֹדוֹ ׁ ֶשל ַר ִ ּבי נ
 ָס ֲה ָדא ַא ֲח ִרינָ א ֲהוָ ה,הוֹראי
ַ ְ ַר ִ ּבי נ:ֲא ַמר
הוֹראי ְל ִאצְ ָטרו ֵּפי
ַ ְ וַ ֲאזַ ל ַר ִ ּבי נ,ְ ּבאו ׁ ָּשא
.יה
ּ ַ ּב ֲה ֵד

The Sages say in explanation of this incident: In fact, two witnesses are necessary, and in the case of Rabbi Nehorai there
was another witness with him. And the fact that he was not
mentioned is due to the honor of Rabbi Nehorai, so as not to
indicate that the other was his equal. Rav Ashi said: In the
incident involving Rabbi Nehorai, there was already another
witness waiting in Usha and Rabbi Nehorai went to join him.

:ימא
ָ ימ ָרא? ַמה ּו דְּ ֵת
ְ  ִאי ָה ִכי ַמאי ְל ֵמThe Gemara asks: If so, what is the purpose of statingN this
 ָקא. ִמ ְּס ֵפ ָיקא ָלא ְמ ַח ְּל ִלינַ ן ׁ ַש ְ ּב ָתאincident at all? The Gemara answers: Lest you say that in a case
. ַמ ׁ ְש ַמע ָלןof uncertainty one does not desecrate Shabbat, i.e., perhaps
the witness in Usha would not be present that day, which would
mean that Rabbi Nehorai desecrated Shabbat for no reason.
Therefore, the Tosefta teaches us that for the important purpose
of the New Moon, Shabbat may be desecrated even in a doubtful
case.
 ִקדְּ ׁשו ָּה ְליַ ְר ָחא: ֲא ַמר,ִּכי ֲא ָתא עו ָּּלא
יב ֲﬠיָ א
ּ ָ  ָלא ִמ: ֲא ַמר ַרב ָּכ ֲהנָ א.ְ ּב ַמ ַﬠ ְר ָבא
 ֶא ָּלא,ימן
ַ  דִּ ְמ ֵה,עו ָּּלא דְּ גַ ְב ָרא ַר ָ ּבה הוּא
ּ ֲא ִפ
.ימן
ַ ינִיש דְּ ָﬠ ְל ָמא – נַ ִמי ְמ ֵה
ׁ יל ּו ִא
ְּ ַמאי ַט ְﬠ ָמא? ָּכל ִמ
יל ָתא דַּ ֲﬠ ִב ָידא
ֵ ׁ ְל ִאגְ לוּיֵ י – ָלא ְמ ׁ ַש ְּק ִרי ָ ּב ּה ֱא
 ַּתנְיָא.ינָשי
עוֹלם וְ ָא ַמר
ָ  ָ ּבא ֶא ָחד ְ ּבסוֹף ָה:נַ ִמי ָה ִכי
.״קדְּ ׁש ּו ֵ ּבית דִּ ין ֶאת ַהח ֶֹד ׁש״ – נֶ ֱא ָמן
ִ

§ When UllaP came from Eretz Yisrael to Babylonia, he said:
They sanctified the New Moon on a certain date in the West,
Eretz Yisrael. Although Ulla was the only witness, his testimony
was accepted. Rav Kahana said: It is not necessary to say that
Ulla, who is a great man, is deemed credible with regard to
such testimony. Rather, even an ordinary personN is deemed
credible in this case, and there is no need for two witnesses.
What is the reason for this? With regard to any matter that is
likely to be revealed, people do not lie about it.The Gemara
comments that this is also taught in a baraita: If one person
comes from the other end of the world and says: The court
sanctified the new month, he is deemed credible. There is no
need for two witnesses.H

אשוֹנָ ה ָהי ּו ְמ ַק ְ ּב ִלין ֵﬠדוּת ַהח ֶֹד ׁש
ׁ ״ב ִר
ָּ
 ַמה ִּק ְלקוּל: ָּתנ ּו ַר ָ ּבנַן.ִמ ָּכל ָא ָדם״ וכו׳
וֹסין? ּ ַפ ַﬠם ַא ַחת ִ ּב ְּק ׁש ּו
ִ ִק ְל ְקל ּו ַה ַ ּביְ ּית
 ָ ׂש ְכר ּו.וֹסין ְל ַה ְטעוֹת ֶאת ֲח ָכ ִמים
ִ ַ ּביְ ּית
 ֶא ָחד,ׁ ְשנֵי ְבנֵי ָא ָדם ְ ּב ַא ְר ַ ּבע ֵמאוֹת זוּז
.ִמ ׁ ּ ֶש ָּלנ ּו וְ ֶא ָחד ִמ ׁ ּ ֶש ָּל ֶהם

The mishna taught: Initially, they would accept testimony to
determine the start of the month from any person, and this
continued until the Boethusians began to corrupt the process.
The Sages taught a baraita that describes the decisive incident:
What was the manner of the corruption in which the BoethusiansB engaged?N Once, the Boethusians tried to mislead the
Sages with regard to the day of the new moon. They hired two
people for four hundred dinars to testify falsely that they had
seen the new moon on the thirtieth day of the month. One of
them was from our own, i.e., a member of the Pharisees and the
Sages of Israel, and the other was one of theirs.

PERSONALITIES
HALAKHA

Testimony that the month was sanctified – ֵﬠדוּת ׁ ֶש ִּנ ְת ַקדֵּ ׁש
הח ֶֹד ׁש:ַ Testimony that the month was sanctified by the Great
Sanhedrin may be delivered even by one man. Furthermore, his
statement is valid even if he is simply recounting events without
intending to deliver testimony. This is due to the principle that
even one witness is deemed credible in the case of a matter
that is likely to be revealed (Rambam Sefer Zemanim, Hilkhot
Kiddush HaĤodesh 3:14).

356

Rosh hashana . perek II . 22b . :פרק ב׳ דף כב

Rabbi Nehorai – הוֹראי
ַ ְר ִ ּבי נ:ַ Rabbi Nehorai was a fifth-generation tanna. It is diﬃcult to identify this Sage with certainty;
in one place the Gemara says he is Rabbi Meir, based on the
similarity of the roots of their names, both of which mean
light, but other references in the Talmud suggest that Rabbi
Nehorai was a student of Rabbi Yehoshua and a colleague of
Rabbi Meir and Rabbi Yosei. Several statements are credited
to him in the Mishna and other sources, the majority of which
are aggadic in nature.

Ulla journeyed often and traveled from place to place to
teach Torah. The Babylonian Sages held him in high regard
and treated him with great respect. Rav Ĥisda referred to him
as: Our teacher who comes from Eretz Yisrael, and Rav Yehuda
sent his son to Ulla to learn practical halakha. In the Jerusalem
Talmud, he is usually referred to as Ulla bar Yishmael or Ulla the
descender, as one who leaves Eretz Yisrael for another country
is considered to have descended. Many halakhot are cited in
his name, and numerous Sages of the succeeding generation
were his students.
The amora Rabba bar Ulla may have been his son, but
Ulla – עו ָּּלא: Ulla bar Yishmael was an amora and one of the
nothing is known of his private life. He died during one of his
most important emissaries from Eretz Yisrael to Babylonia.
He was one of Rabbi Yoĥanan’s students who would regu- journeys to Babylonia and was brought back to Eretz Yisrael
larly bring the Torah of Eretz Yisrael to Babylonia. He would for burial.
then return to Eretz Yisrael and transmit the innovations of
Ulla was an amora in Eretz Yisrael, and the most important
the Babylonian Sages.
of the emissaries of the Sages.

 ָא ְמר ּו,ּ ׁ ֶש ָּלנו.ׁ ֶש ָּל ֶהם ֵה ִﬠיד ֵﬠדוּתוֹ וְ יָ צָ א
ית ֶאת ַה ְּל ָבנָ ה? ָא ַמר
ָ  ֱאמוֹר ֵּכיצַ ד ָר ִא:לוֹ
,יתי ְ ּב ַמ ֲﬠ ֶלה ֲאד ּו ִּמים
ִ ִעוֹלה ָהי
ֶ :ָל ֶהם
,יתיו ׁ ֶשהוּא ָרב ּוץ ֵ ּבין ׁ ְשנֵי ְס ָל ִﬠים
ִ ו ְּר ִא
,וֹמין ִלגְ ִדי
ִ ּ ָאזְ נָיו ד,וֹמה ְל ֵﬠגֶ ל
ֶ ֹּאשוֹ ד
ׁ ר
 וּזְ נָ בוֹ מו ַּּנ ַחת לוֹ ֵ ּבין,ַק ְרנָיו דּ וֹמוֹת ִלצְ ִבי
ָ יַ ְר
 וְ נִ ְר ַּת ְﬠ ִּתי וְ נָ ַפ ְל ִּתי, וְ ִה ַ ּצצְ ִּתי ּבוֹ.כוֹתיו
ָ ַל ֲא
–  וְ ִאם ֵאין ַא ֶּתם ַמ ֲא ִמינִים ִלי.חוֹרי
.אתיִ ם זוּז צְ רו ִּרין ִלי ִ ּב ְס ִדינִי
ַ ֲה ֵרי ָמ

When they went in to testify, their witness submitted his
testimony that he had seen the new moon, and then he left.
When our witness came to testify, they said to him, in the
customary manner: Say how you saw the moon. He said to
them: I was ascending in Ma’ale AdumimN and I saw that the
new moon was crouched between two rocks. Its head was
like that of a calf, its ears were like those of a kid, its horns
were like those of a deer, and its tail was lying between its
thighs. And I looked at it and was frightened and I fell backward. And if you do not believe me that this is what I saw,
there are two hundred dinars wrapped in my cloak that were
paid to me to deliver this testimony.

: ִמי ִהזְ ִק ְיקךָ ְל ָכ ְך? ָא ַמר ָל ֶהם:ָא ְמר ּו לוֹ
וֹסים ְל ַה ְטעוֹת ֶאת
ִ ׁ ָש ַמ ְﬠ ִּתי ׁ ֶש ִ ּב ְּק ׁש ּו ַ ּביְ ּית
,יﬠ ָל ֶהם אוֹד
ִ ְ ֵא ֵלךְ ֲאנִי ו: ָא ַמ ְר ִּתי,ֲח ָכ ִמים
,ׁ ֶש ָּמא יָבוֹא ּו ְ ּבנֵי ָא ָדם ׁ ֶש ֵאינָ ם ְמהו ָ ּּגנִין
.וְ יַ ְטע ּו ֶאת ֲח ָכ ִמים

Realizing that the testimony of the first witness was also false,
the Sages said to him: Who persuaded you to act in this
manner? He said to them: I heard that the Boethusians
were seeking to mislead the Sages, and I said to myself: I will
go and hire myself out to give false testimony, and I will
inform the Sages of the truth, lest unworthy people come
and mislead the Sages.

ַ  ָמ:ָא ְמר ּו לוֹ
,אתיִ ם זוּז נְ תוּנִין ְלךָ ְ ּב ַמ ָּתנָ ה
אוֹת ּה
ָ  ְ ּב.וֹכ ְרךָ יִ ָּמ ַתח ַﬠל ָה ַﬠ ּמוּד
ֶ וְ ַה ּ ׂש
ׁ ָש ָﬠה ִה ְת ִקינ ּו ׁ ֶש ּל ֹא יְ ה ּו ְמ ַק ְ ּב ִלין ֶא ָּלא
.ִמן ַה ַּמ ִּכ ִירין

The Sages said to him: The two hundred dinars that you
received from the Boethusians are given to you as a gift.
Although you did not carry out your mission, the court is
authorized to declare the money ownerless and award it to
you. And the one who hired you shall be stretched out on
the post for flogging. At that time the Sages instituted that
they would accept testimony about the new moon only
from those men who were familiar to the Great Sanhedrin as
qualified witnesses.

mishna

Initially, after the court sanctified the
.יאין ַמ ּ ׂשוּאוֹת
ִ אשוֹנָ ה ָהי ּו ַמ ּ ִ ׂש
ׁ מתני׳ ָ ּב ִר
new month they would light torches
ִמ ׁ ּ ֶש ִּק ְל ְקל ּו ַה ּכו ִּתים ִה ְת ִקינ ּו ׁ ֶשיְּה ּו ׁ ְשלו ִּחין
on the mountaintops, from one peak to another, to signal to
. יוֹצְ ִאיןthe community in Babylonia that the month had been sanctified. After the Samaritans [Kutim] corruptedN and ruined
this method by lighting torches at the wrong times to confuse
the Jews, the Sages instituted that messengers should go out
to the Diaspora and inform them of the start of the month.
יאין
ִ יאין ַמ ּ ׂשוּאוֹת? ְמ ִב
ִ ֵּכיצַ ד ָהי ּו ַמ ּ ִ ׂש
 וַ ֲﬠצֵ י, וְ ָקנִים,לוֹנְסאוֹת ׁ ֶשל ֶא ֶרז ֲארו ִּּכין
ָ ְּכ
,יחה
ָ כוֹרךְ ִ ּב ְמ ׁ ִש
ֵ ְ ו.ּנְעוֹרת ׁ ֶשל ּ ִפ ׁ ְש ָּתן
ֶ  ו,ׁ ֶש ֶמן
 ּו ַמ ִ ּצית ָ ּב ֶהן ֶאת,ֹאש ָה ָהר
ׁ עוֹלה ְלר
ֶ ְו
,ּמוֹריד
ִ  ו ַּמ ֲﬠ ֶלה ו,יך ו ֵּמ ִביא
ְ ּמוֹל
ִ  ו.ָהאוּר
עוֹשה
ׂ ֶ רוֹאה ֶאת ֲח ֵבירוֹ ׁ ֶשהוּא
ֶ ַﬠד ׁ ֶשהוּא
ֹאש ָה ָהר
ׁ  וְ ֵכן ְ ּבר,ֹאש ָה ָהר ַה ׁ ּ ֵשנִי
ׁ ֵּכן ְ ּבר
.ישי
ִ ׁ ַה ׁ ּ ְש ִל

The mishna asks: How would they light the torchesN during
that earlier period? They would bring items that burn well, e.g.,
long poles of cedar, reeds, pinewood, and beaten flax, and
tie them together with a string. And someone would then
ascend to the top of the mountain and light the torch on fire
with them, and wave it back and forthN and up and down,
until he would see his colleague doing likewise on the top
of the second mountain. In this manner he would know that
the next messenger had received the message and passed it on.
And similarly, the second torchbearer would wait for a signal
from the one on the top of the third mountain, and so on. In
this manner the message would reach the Diaspora.

NOTES

I was ascending in Ma’ale Adumim – עוֹלה ָהיִ ִיתי ְ ּב ַמ ֲﬠ ֶלה ֲאדו ִּּמים:
ֶ
As this incident is clearly fictional, many commentaries find
allegorical meanings in all these seemingly superfluous details.
One suggestion is that this is a symbolic explanation of why the
Jewish people were enslaved to the nations, as the location
Ma’ale Adumim alludes to the nation of Edom, associated with
Rome in talmudic literature (Akeida). The head of a calf alludes
to the sin of the Golden Calf. Its tail being between its thighs
is a reference to the weakness of the leaders of the generation
or the deterioration of the leadership over the course of the
generations (Maharsha). Many commentaries maintain that
this man was allegorically depicting the seductiveness of sin
in general.

After the Samaritans corrupted – מ ׁ ּ ֶש ִּק ְל ְקל ּו ַה ּכו ִּתים:ִ Apparently,
the Samaritans were simply attempting to sabotage the actions
of the Jewish people, primarily because they did not accept
the sanctity of Jerusalem. Some write that the Samaritans had
their own method of establishing the New Moon and sought
to ensure that everyone would act in accordance with it (Penei
Yehoshua). Other commentaries cite a tradition that this incident occurred at the end of the month of Elul, to which the
Sages added an extra day in that particular year. Due to the
actions of the Samaritans, the Jewish people celebrated Rosh
HaShana on the wrong day (Rabbeinu Yehonatan; Meiri).

In the Jerusalem Talmud it is reported that even after the ceremony of the torches was canceled, they would continue to
light them in several places in memory of the ancient custom
and to spread the word within Eretz Yisrael itself.

Wave it back and forth, etc. – מוֹליךְ ו ֵּמ ִביא וכו׳:
ִ In the Jerusalem
Talmud it is explained that these two motions, back and forth
as well as up and down, were both required to distinguish the
light of the torch from the light from natural phenomena. These
included meteors, which fall from above to below, as well as
other natural phenomena that streaked up and down and
sometimes from side to side, e.g., gases combusting on their
How would they light the torches – יאין ַמ ּ ׂשוּאוֹת
ִ כיצַ ד ָהי ּו ַמ ּ ִ ׂש:ֵּ
own or weak lightning.
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NOTES

For a full month one does not perform it – ַא ָּמ ֵלא ָלא
ﬠ ְב ִדינַן:ָ The Gemara is apparently asking why they didn’t
light torches for both a full and a deficient month. Later
authorities are puzzled by this suggestion: Why should
the court go to trouble for no reason (Penei Yehoshua;
Turei Even)? Some explain that if torches were also lit for
a full month, the Samaritans would be unable to sow
confusion, as the appearance of torches two nights in a
row would be an obvious sign of attempted deception
(Arukh LaNer; Rashash).

יאין ַמ ּ ׂשוּאוֹת? ֵמ ַהר ַה ִּמ ׁ ְש ָחה
ִ ו ֵּמ ַאיִ ן ָהי ּו ַמ ּ ִ ׂש
רוֹפינָ א
ִ  ו ִּמ ְ ּג,רוֹפינָ א
ִ ְ ו ִּמ ַּס ְר ָט ָבא ִלג,ְל ַס ְר ָט ָבא
 ו ִּמ ֵ ּבית ַ ּב ְל ִּתין. ו ֵּמ ַחוְ ָורן ְל ֵבית ַ ּב ְל ִּתין,ְל ַחוְ ָורן
מוֹליךְ ו ֵּמ ִביא ו ַּמ ֲﬠ ֶלה
ִ  ֶא ָּלא,ל ֹא זָ ז ּו ִמ ׁ ּ ָשם
רוֹאה ָּכל ַהגּ ָוֹלה ְל ָפנָיו
ֶ  ַﬠד ׁ ֶש ָהיָ ה,ּמוֹריד
ִ ו
.ִּכ ְמדו ַּרת ָה ֵא ׁש

And from which mountains would they light the torches?B They
would transmit the message from the Mount of Olives in Jerusalem to Sartava, and from Sartava to Gerofina, and from Gerofina to Ĥavran, and from Ĥavran to Beit Baltin. And from Beit
Baltin they would not move to light torches in any other predetermined location. Rather, the one who was appointed for this
task would wave the torch back and forth and up and down,
until he would see the entire Diaspora before him alight like
one large bonfire, as they would light torches to continue transmitting the message from place to place all the way to the farthest
reaches of the Diaspora.

gemara

The mishna taught that they would
ישנָ א
ָ ּ ׁ יאין״ ִל
ִ ״מ ּ ִ ׂש
ַ ְּגמ׳ ַמאי ַמ ׁ ְש ַמע ד
light torches [masi’in]. The Gemara asks:
,נָשיו״
ָ ׁ  ״וַ יִּ ּ ָ ׂש ֵאם דָּ וִ ד וַ ֲא:דִּ יקוֹד הוּא? דִּ ְכ ִתיב
From where may it be inferred that the term masi’in is an expres.אוֹק ִדינָן דָּ וִ ד
ְ ְ ו: ו ְּמ ַת ְר ְ ּג ִמינַןsion of burning? As it is written: “Vayisa’em David and his men”
( Samuel : ), and we translate the verse as: And David and his
men burned them.
יאין ַמ ּ ׂשוּאוֹת ֶא ָּלא ַﬠל
ִ  ֵאין ַמ ּ ִ ׂש: ָּתנ ּו ַר ָ ּבנַןThe Sages taught in a baraita: Torches were lit only for a new
ימ ַתי
ָ  וְ ֵא. ַהח ֶֹד ׁש ׁ ֶש ִּנ ְר ָאה ִ ּבזְ ַמנּ וֹ ְל ַקדְּ ׁשוֹmonth whose moon was seen at its proper time, i.e., on the
.יבוּרוֹ
ּ יאין? ְלאוֹר ִﬠ
ִ  ַמ ּ ִ ׂשthirtieth day of the outgoing month, to sanctify the upcoming
New Moon on that date and declare the previous month as containing twenty-nine days. In this case, the thirtieth day would be
declared the first day of the following month. And when would
they light the torches? It was on the eve of its additional day, the
one that would have been added had it been a full, thirty-day
month, i.e., on the eve of the thirty-first day of the outgoing month.
 ַא ָּמ ֵלא – ָלא,ימ ָרא דְּ ַא ָח ֵסר – ָﬠ ְב ִדינַן
ְ ְל ֵמ
 ְ ּגזֵ ָירה: ַמאי ַט ְﬠ ָמא? ָא ַמר ַר ִ ּבי זֵ ָירא.ָﬠ ְב ִדינַן
ֹאש ח ֶֹד ׁש ָח ֵסר ׁ ֶש ָחל ִל ְהיוֹת ְ ּב ֶﬠ ֶרב
ׁ ִמ ׁ ּשוּם ר
 דְּ ִאי.ימת ָﬠ ְב ִדי? ְ ּב ַא ּפו ֵּקי ׁ ַש ְ ּב ָתא
ַ  ֵא.ׁ ַש ָ ּבת
נַﬠ ֵביד נַ ִמי ַא ָּמ ֵלא – ָאת ּו
ֲ ָא ְמ ַר ְּת

The Gemara asks: Is this to say that for the conclusion of a
deficient month of twenty-nine days one performs the sequence
of lighting torches, but for a full month one does not perform
it?N What is the reason for this? Rabbi Zeira said: This is a rabbinic decree that was instituted due to the case of a New Moon
following a deficient, twenty-nine-day month that occurs on
Shabbat eve. In that case, when do they perform the lighting? At
the conclusion of Shabbat, as it is prohibited to light a fire on
Friday night. The reason for the decree is that if you say that one
performs the lighting of torches for a full, thirty-day month as
well, people might come

BACKGROUND

The pathway of the torches – מ ְסלוּל ַה ַּמ ּ ׂשוּאוֹת:ַ Of the places
mentioned here, only the location of the Mount of Olives in
Jerusalem can be established with certainty. With regard to the
other places, various opinions have been oﬀered, some based
on relatively solid proofs, e.g., Sartava, while the identification
of others is more speculative, such as Ĥavran. As Beit Baltin was
in Babylonia, there must have been other torches lit on several
points along the way from Ĥavran to Beit Baltin. However, there
was apparently no fixed location for these spots.

Above: Path of the torches
Right: Lighting of the torches
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