Perek II
Daf 23 Amud a
 וְ ַהאי, ַהאי ָח ֵסר הוּא: ָא ְמ ִרי,יט ִﬠי
ְ ְל ִמ
דְּ ָלא ָﬠ ֵביד ֵמ ֶא ְתמוֹל – ִמ ׁ ּשוּם דְּ ָלא
 ו ִּבזְ ַמנּ וֹ, אוֹ דִּ ְל ָמא ָמ ֵלא הוּא.ֶא ְפ ׁ ָשר
.ֲּﬠ ַבדו

to err. They will be unsure how to interpret the lighting of the
torches, as they will say: Perhaps this month is deficient, i.e.,
of twenty-nine days, and the reason that the torch sequence was
not performed yesterday, on Shabbat eve, is due to the fact that
it was impossible to do so on Shabbat. Or perhaps it is a full,
thirty-day month, and they are performing the sequence at its
proper time. Therefore, the Sages instituted that the torches
should be lit only after deficient months, and the absence of this
signal means that the month was a full one.

 וְ ִכי.יﬠ ִביד ֵ ּבין ַא ָּמ ֵלא ֵ ּבין ַא ָח ֵסר
ֲ וְ ִל
ֹאש ח ֶֹד ׁש ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת ָלא
ׁ ִמ ְק ַלע ר
 וְ ֵכיוָ ן דְּ ָלא ָﬠ ְב ִדינַן מוֹצָ ֵאי.יﬠ ִביד ְּכ ָלל
ֲ ִל
 וְ ָﬠ ְב ִדינַ ן ַא ָּמ ֵלא – ֵמ ָידע יָ ְד ִﬠי,ׁ ַש ָ ּבת
!דְּ ָח ֵסר הוּא

The Gemara suggests: And let them perform the ceremony
both for a full, thirty-day month and for a deficient one, and
when the New Moon occurs on Shabbat eve, in which case
they would have to light the torches after Shabbat, let them not
perform it at all. And since the torches are not lit this month
at the conclusion of Shabbat, and one normally performs the
sequence for a full month, people will know that the month is
deficient. In this manner, it should be possible to light the
torches for all the months, with this one exception.

 ַהאי: ָא ְמ ִרי,יט ִﬠי
ְ  ֲא ִפילּ ּו ָה ִכי ָאת ּו ְל ִמThe Gemara answers: Even so, people might come to err, as
 וְ ַהאי דְּ ָלא ָﬠ ְב ִדי – ִא ְיתנו ִּסי, ָמ ֵלא הוּאthey will say: This month is indeed full, and the reason that
.יתנו ִּסי
ְ  הוּא דְּ ִאthey are not performing the ceremony is thatN they were subject
to circumstances beyond their control. Therefore, there
might still be confusion as to the date of the New Moon that
month.
יﬠ ִביד ַא ָח ֵסר
ֲ יﬠ ִביד ַא ָּמ ֵלא וְ ָלא ִל
ֲ  וְ ִלThe Gemara asks: And let them perform the ceremony of
אכה
ָ  ִמ ׁ ּשוּם ִ ּביטוּל ְמ ָל: ְּכ ָלל! ֲא ַמר ַא ַ ּביֵ יtorches only for a full, thirty-day month, and not perform it
. ָל ָﬠם ׁ ְשנֵי יָ ִמיםfor a deficient month at all, in which case there will never be
room for error. Abaye said: This cannot be done, because this
would lead to a two-day suspension of work for the people,N
as it was customary to refrain from certain types of work on the
New Moon. After a full month there will always be a suspension
of work for two days, as the people must abstain from work on
the thirtieth of the month in case it is declared the New Moon.
However, if the torches are lit for a deficient month, then at least
in that case people could return to work the following day.
Therefore, the Sages instituted that the torches are lit only for a
deficient month.

NOTES

They were subject to circumstances beyond their control – א ְיתנו ִּסי הוּא דְּ ִא ְיתנו ִּסי:ִ The commentaries explain that
this concern does not apply to actions that are performed on
a regular basis, but only to unique circumstances, e.g., the
New Moon occurring on a Shabbat eve (Tosafot; Rid). Rashi
explains that the circumstances beyond their control refer to
the possibility of inebriation at the Shabbat meal, which is
beyond their control at the time. Others add that this does not
refer to the Great Sanhedrin in Jerusalem, but to the people at
the stations along the way (Tziyyun LeNefesh Ĥayya).
Suspension of work for the people – אכה ָל ָﬠם
ָ ביטוּל ְמ ָל:ּ ִ Rashi

explains that this is referring specifically to Rosh HaShana, not
to every New Moon. Tosafot state that it was customary not
to work on the New Moon, as indicated in the verse: “When
will the New Moon be gone, that we may sell grain?” (Amos
8:5). Even nowadays it is customary for women not to perform
certain types of work on the New Moon. Some commentaries
explain further that the reason women in particular merited
this special Festival is because they did not participate in the
sin of the Golden Calf (Tosafot; see Pirkei DeRabbi Eliezer). The
Rosh adds that they established the New Moon as a special
holiday for women because women, like the moon, experience renewal from month to month, in their menstrual cycle.
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LANGUAGE

Long poles [kelonsot] – כלוֹנְסוֹת:ְּ Apparently from the Latin
columnas or the Greek κλωνός, klonos, meaning pillars.
In the language of the Sages it means wood beams and
branches.
Katrom – ק ְּתרוֹם:ַ Apparently from the Greek κέδρος, kedros,
meaning cedar tree.
Gulmish – גּ ו ְּל ִמ ׁיש: Possibly related to the Persian gulamūš,
referring to a species of willow, Salix balchica. Others, based
on the reading zugelmish found in some manuscripts, suggest a relationship with the Aramaic word zambeliga, a type
of cedar.
Ship [burnei] – בו ְּרנֵי:ּ From the Greek λιβυρνίς, liburnis, or
the Latin liburna. It refers to a boat used for war or shipping,
which was commonly sailed in the Adriatic Sea.

Reconstructed liburna
Romans [Armai] – רמאי
ַ א:
ְַ In its narrow and precise sense,
this word refers to Arameans, speakers of the Aramaic language. However, the meaning of the term expanded, perhaps
because Babylonia, the main area of Jewish settlement in
the Persian Empire, was oﬃcially called Bei Armai, the house
of Armai. Ultimately, the term was used in reference not
only to speakers of Aramaic, but to all the gentile peoples
in Babylonia.
BACKGROUND

Afarsema – א ַפ ְר ְס ָמא:ֲ This is the balsam, which may be the
same as the tzori mentioned in the Bible (Genesis 37:25). It
is apparently Commiphora apobak samum, a bush or low
tree approximately 3–5 m in height, with thin branches and
intricate leaf patterns. The best balsam oil drips from the ends
of the stems, although most of the balsam oil is extracted
by shaking the branches. Balsam oil has medicinal qualities,
although it was primarily used for incense and as a fragrance.
It was so valuable that it was sold for its own weight in gold.
Berata – ב ָר ָתא:
ּ ְ There are divergent opinions with regard
to the proper identification of the berata. Some say that it
is what is presently known as the cypress, Cupressus, while
others identify it as the pine, Pinus, or the juniper, Juniperus.
Shaga – שאגָ א:
ָ ׁ The root of this word is in the Sanskrit saka,
which became the Persian saj. It refers to the teak tree, Tectona grandis. The term was borrowed from Persian to Aramaic.
Shorivna – ש ִוֹר ְיבנָ א:ׁ This term, which is Syrian as well as
Arabic, refers to the cypress tree.
Butmei – בו ְּט ֵמי:ּ This tree produces the nuts referred to as “the
choice fruits of the land” (Genesis 43:11) and apparently refers
to the terebinth, Pistaca vera L.
Balutei – בלּ ו ֵּטי:ּ ַ This refers to one of the species of the oak
tree, Quercus.
Tornita – נִיתא
ָ ת ְוֹר:ּ Most commentaries say this is a kind of
pine, Pinus, although some say it refers to the acacia tree.

360

Rosh hashana . perek II . 23a . .פרק ב׳ דף כג

יאין
ִ יאין ַמ ּ ׂשוּאוֹת ְמ ִב
ִ ״כיצַ ד ָהי ּו ַמ ּ ִ ׂש
ֵּ
 ַא ְר ָ ּב ָﬠה: ָא ַמר ַרב יְ הו ָּדה:ְּכלוֹנְסוֹת״ כו׳
, ֵﬠץ ׁ ֶש ֶמן, ַק ְּתרוֹם, ֶא ֶרז:ִמינֵי ֲא ָרזִ ים ֵהן
 דְּ ֵבי. ַאדְּ ָרא: ַק ְּתרוֹם – ֲא ַמר ַרב.רוֹש
ׁ ו ְּב
: ַמ ְב ִליגָ א; וְ ָא ְמ ִרי ָל ּה:ַר ִ ּבי ׁ ֵש ָילא ָא ְמ ִרי
.זוֹ גּ ו ְּל ִמ ׁיש

§ The mishna taught: How would they light the torches? They

would bring long poles [kelonsot]L of cedar and other materials
that burn well, tie them all together, and set them on fire. Rav
Yehuda said that there are four types of cedar: Cedar, katrom,L
pinewood, and cypress. With regard to the identification of the
tree called katrom, Rav said: This is the addera tree. In the
school of Rabbi Sheila, they say: This is the mavliga tree. And
some say it is the gulmishL tree.

 דְּ ָא ַמר ַר ָ ּבה,ו ְּפ ִליגָ א דְּ ַר ָ ּבה ַ ּבר ַרב הוּנָ א
 ֲﬠ ָ ׂש ָרה ִמינֵי: ָא ְמ ִרי ֵ ּבי ַרב:ַ ּבר ַרב הוּנָ א
״א ֵּתן ַ ּב ִּמ ְד ָ ּבר ֶא ֶרז
ֶ  ׁ ֶש ֶּנ ֱא ַמר,ֲא ָרזִ ים ֵהם
ׁ ִש ָּטה וַ ֲה ַדס וְ ֵﬠץ ׁ ָש ֶמן ָא ִ ׂשים ָ ּב ֲﬠ ָר ָבה
–  ֶא ֶרז.רוֹש ִּת ְד ָהר ו ְּת ַא ׁ ּש ּור יַ ְחדָּ ו״
ׁ ְ ּב
;נִיתא; ֲה ַדס – ָא ָסא
ָ ַא ְרזָ א; ׁ ִש ָּטה – ּת ְוֹר
;רוֹש – ְ ּב ָר ָתא
ׁ ֵﬠץ ׁ ֶש ֶמן – ֲא ַפ ְר ְס ָמא; ְ ּב
.ִּת ְד ָהר – ׁ ָשאגָ א; ְּת ַא ׁ ּשוּר – ׁש ִוֹר ְיבנָ א

The Gemara comments: And this opinion of Rav Yehuda disagrees with that of Rabba bar Rav Huna. As Rabba bar Rav
Huna said that they say in the school of Rav: There are ten
species of cedar,N as it is stated: “I will plant in the wilderness
the cedar, the acacia tree and myrtle and the pine tree; I will
set in the desert cypress, the plane tree, and the larch together”
(Isaiah : ). The seven species mentioned in this verse are all
types of cedars. The Gemara proceeds to identify these trees by
their Aramaic names: Cedar is arza, acacia is tornita,B myrtle
is asa, pine tree is afarsema,B cypress is berata,B maple is
shaga,B and box tree is shorivna.B

:ימי ָא ַמר
ִ ִָּהנֵי ׁ ִש ְב ָﬠה ָהווּ! ִּכי ֲא ָתא ַרב ד
, ַא ְלמוֹנִ ים,יה ם ַא ּל וֹנִ ים
ֶ הוֹסיפ ּו ֲﬠ ֵל
ִ
–  ַא ּלוֹנִים – ּבו ְּט ֵמי; ַא ְלמוֹנִים.ַא ְלמוֹגִ ין
: ִא ָּיכא דְּ ָא ְמ ִרי.ַ ּבלּ ו ֵּטי; ַא ְלמוֹגִ ין – ָּכ ִס ָיתא
; ֲארוֹנִים ָﬠ ֵרי. ַא ְלמוֹגִ ין, ַﬠ ְרמוֹנִים,ֲארוֹנִים
.יתא
ָ ַﬠ ְרמוֹנִים דּ ו ְּל ֵבי; ַא ְלמוֹגִ ין – ָּכ ִס

The Gemara asks: Even if we count all the names in the verse,
these are only seven, not ten. When Rav Dimi cameN from
Eretz Israel to Babylonia, he said: They added to them three
more types of cedar: Terebinth, oak, and coral wood. The
Gemara identifies them: Terebinth is the tree called butmei,B
oak is balutei,B and coral wood is kasita. There are those who
say that the additional three types are: Bay tree, plane tree, and
coral wood. And their Aramaic names are as follows: Bay tree
is arei, plane is dulvei, and coral wood is kasita.

 זוֹ: § ״וְ צִ י ַאדִּ יר ל ֹא יַ ַﬠ ְב ֶרנּ וּ״ – ָא ַמר ַרבApropos coral, the Gemara cites a relevant verse: “Neither
N
.דוֹלה
ָ  ּבו ְּרנֵי ְ ּגshall a tzi adir be able to cross it” (Isaiah : ), i.e., it will not
be able to traverse the river that will issue forth from the Temple
in the future. What is this tzi adir? Rav said: This is a great ship
[burnei]L used to collect coral from the sea.
יכי ָﬠ ְבד ּו? ַמיְ ית ּו ׁ ִשית ַא ְל ֵפי גַ ְב ֵרי
ִ ֵה
יסר
ַ  ְּת ֵר: וְ ָא ְמ ִרי ָל ּה,יסר יַ ְר ֵחי ׁ ַש ָּתא
ַ ִ ּב ְת ֵר
 וְ ָט ֲﬠנִי,יתא יַ ְר ֵחי ׁ ַש ָּתא
ָ ַא ְל ֵפי גַ ְב ֵרי ְ ּב ׁ ִש
,מוֹראי
ַ  וְ נָ ֵחית ַ ּבר ָא.ָל ּה ָח ָלא ַﬠד דְּ ׁ ַש ְכנָ א
 וְ ָק ַטר ְלה ּו,וְ ָק ַטר ַא ּטוּנֵי דְּ ִכ ָּיתנָא ְ ּב ָכ ִס ָיתא
, וְ ׁ ָשד ּו ְל ָב ָר ֵאי, וְ נָ ְט ִלי ָח ָלא.ִ ּב ְס ִפינְ ָתא
.וְ ַכ ָּמה דְּ ִמ ְד ִליָּ א ָﬠ ְק ָרא ו ָּמ ְתיָ א

The Gemara explains: How do they perform this collection of
coral? They bring six thousand men to work for twelve months
of the year, and some say they bring twelve thousand men for
six months of the year. And they load the ship with sand until
it sinks to the bottom of the sea. A diver descends and ties flax
ropes around the coral and ties the other ends of the ropes to
the boat. And then they take the sand and cast it overboard,
and the boat rises once again to the surface. And as it rises, it
uproots and brings the coral with it.

 ְּת ָלת.ּו ַמ ֲח ִליף ַﬠל ַחד ְּת ֵרין ְ ּב ַכ ְס ּ ָפא
 ַּת ְר ֵּתי ֵבי ַא ְר ַמאי וַ ֲח ָדא,ותא ָהוְ יָ ין
ָ ָּ ַפ ְרו
,יתא
ָ  דְּ ֵבי ַא ְר ַמאי ַמ ְס ָקן ָּכ ִס.דְּ ֵבי ּ ַפ ְר ָס ֵאי
 ו ִּמ ַ ּק ְריָ יא,יתא
ָ ָדְּ ֵבי ַפ ְר ָס ֵאי ַמ ְס ָקן ַמ ְר ַ ּגנִיּ
.ותא דְּ ַמ ׁ ְש ְמ ִהיג
ָ ָּ ַפ ְרו

The Gemara comments: And this coral is so precious that it is
exchanged for twice its weight in silver. The Gemara further
notes: There are three ports in those places. Two belong to the
Romans [Armai],L and one belongs to the Persians. In the one
belonging to the Romans, they raise up coral, whereas in the
one belonging to the Persians, they raise up pearls. And the
Persian ports are called royal ports.

NOTES

Ten species of cedar – ﬠ ָ ׂש ָרה ִמינֵי ֲא ָרזִ ים:ֲ See Tosafot for a discussion concerning the diﬀerent lists of four and ten kinds of cedar.
It is mentioned in the Jerusalem Talmud that there are twentyfour kinds of cedar [erez]. Apparently, erez in the language of the
Sages is not a specific kind of tree or even a botanical family;
rather, all non-fruit trees that are used for building and for
adornment are called erez. This explains the divergent opinions
concerning the number of these types of tree.
When Rav Dimi came – ימי
ִ ִּכי ֲא ָתא ַרב ד:ִּ Rav Dimi would often
travel from Eretz Yisrael to Babylonia, primarily to transmit the
Torah of Eretz Yisrael to the centers of the Diaspora, although
occasionally he traveled for business purposes as well. Many

questions, particularly those concerning the Torah of Eretz
Yisrael, remained unresolved in Babylonia until a messenger
would arrive and elucidate the halakha, the novel expression,
or the unique circumstances of a particular statement that
required clarification.
Tzi adir – צִ י ַאדִּ יר: The term tzi in the Bible means a boat, as
explained by the commentaries and translators. A tzi adir is
therefore a great, strong ship. That is why the description of
the raising of the coral from the ocean floor is mentioned here,
as an especially strong ship is required for this purpose. The
use of the word tzi in modern Hebrew to mean a fleet of ships
is a neologism.

יטה ׁ ֶש ּנ ְָטל ּו
ָּ יטה וְ ׁ ִש
ָּ  ָּכל ׁ ִש:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
דוֹש ָ ּברוּךָ הוּא
ׁ גּ וֹיִ ם ִמירו ׁ ָּש ַליִ ם ָﬠ ִתיד ַה ָ ּק
״א ֵּתן ַ ּב ִּמ ְד ָ ּבר ֶא ֶרז
ֶ : ׁ ֶש ֶּנ ֱא ַמר,ְל ַה ֲחזִ ָירן ָל ּה
: ׁ ֶש ֶּנ ֱא ַמר, וְ ֵאין ִמ ְד ָ ּבר ֶא ָּלא יְ רו ׁ ָּש ַליִ ם.ׁ ִש ָּטה״
.״צִ יּוֹן ִמ ְד ָ ּבר ָהיָ ָתה״ וגו׳

With regard to the aforementioned verse, Rabbi Yoĥanan said:
Each and every acacia tree that the gentiles took from Jerusalem will be returned to the city by the Holy One, Blessed be
He, as it is stated: “I will plant in the wilderness the cedar, the
acacia tree and myrtle and the oil tree; I will set in the desert
cypress, the plane tree and the larch together” (Isaiah : ).
And the term wilderness is referring to nothing other than Jerusalem, as it is stated: “Zion is become a wilderness, Jerusalem a
desolation” (Isaiah : ).

ֵ  ָּכל ַה ּל:יוֹחנָ ן
ָ וְ ָא ַמר ַר ִ ּבי
וֹמד ּת ָוֹרה וְ ֵאינוֹ
יכא
ֶ ְּמ ַל ְּמ ָד ּה – ד
ָּ  ִא.וֹמה ַל ֲה ַדס ַ ּב ִּמ ְד ָ ּבר
ֵ ּ ָּכל ַהל:דְּ ָא ְמ ִרי
וֹמד ּת ָוֹרה ו ְּמ ַל ְּמ ָד ּה ְ ּב ָמקוֹם
וֹמה ַל ֲה ַדס
ֶ ּׁ ֶש ֵאין ַּת ְל ִמ ֵידי ֲח ָכ ִמים – ד
. דְּ ָח ִביב,ַ ּב ִּמ ְד ָ ּבר

And Rabbi Yoĥanan also said: Anyone who studies Torah but
does not teach it to others is likened to a myrtle in the
wilderness.N The myrtle has a pleasant fragrance, but there is
nobody to enjoy it in the wilderness. There are those who say a
diﬀerent version of this statement: Anyone who studies Torah
and teaches it to others in a place where there are no other Torah
scholars is likened to a myrtle in the wilderness, which is especially precious and thoroughly enjoyed by those who find it.

 אוֹי ָל ֶהם ְלגוֹיִ ם ׁ ֶש ֵאין ָל ֶהם:יוֹחנָן
ָ וְ ָא ַמר ַר ִ ּבי
ַּ :ַּת ָ ּקנָ ה ׁ ֶש ֶּנ ֱא ַמר
חשת ָא ִביא זָ ָהב
ֶ ׁ ״ת ַחת ַה ְּנ
וְ ַת ַחת ַה ַ ּב ְרזֶ ל ָא ִביא ֶכ ֶסף וְ ַת ַחת ָה ֵﬠצִ ים
ֶ ׁ ְנ
 ַּת ַחת ַר ִ ּבי.חשת וְ ַת ַחת ָה ֲא ָבנִים ַ ּב ְרזֶ ל״
יאין? וַ ֲﬠ ֵל ֶיהם הוּא
ִ ֲﬠ ִק ָיבא וַ ֲח ֵב ָיריו ַמאי ְמ ִב
.יתי״
ִ יתי דָּ ָמם ל ֹא נִ ֵ ּק
ִ  ״וְ נִ ֵ ּק:אוֹמר
ֵ

And Rabbi Yoĥanan further said: Woe to the nations of the
world, as they have no remedy for the sins they committed against
the Jewish people, as it is stated: “For brass I will bring gold, and
for iron I will bring silver, and for wood brass, and for stones
iron” (Isaiah : ). For all things there is a remedy, as one can
always exchange them for an item of equivalent or greater value.
However, for Rabbi Akiva and his colleagues, whom the nations
put to death, what can one bring to atone for their sin? And with
regard to them it is stated: And I will hold them as innocent, but
for their blood I will not hold them innocent (see Joel : ).N

NOTES

Likened to a myrtle in the wilderness – וֹמה ַל ֲה ַדס
ֶ ּד
ב ִּמ ְד ָ ּבר:ּ ַ As the Sages commonly compare a Torah scholar
to a myrtle, this statement is based on that comparison
(Maharsha).
For their blood I will not hold innocent – דָּ ָמם ל ֹא
נִ ֵ ּק ִיתי: The plain meaning of Joel 4:21 is: “And I will hold
as innocent their blood that I have not held as innocent.“
However, the Gemara reads it as: And I will hold as innocent, but for their blood I will not hold innocent. In other
words, items are replaceable, and one can even return
more than one took. However, there is no replacement
for people such as Rabbi Akiva and his colleagues (see
Maharsha).

יאין ַמ ּ ׂשוּאוֹת כו׳ ו ִּמ ֵ ּבית
ִ  § ״ו ֵּמ ַאיִ ן ָהי ּו ַמ ּ ִ ׂשThe mishna states: And from which mountains would they
: ַמאי ֵ ּבית ַ ּב ְל ִּתין? ֲא ַמר ַרב. ַ ּב ְל ִּתין״light the torches? From the Mount of Olives to Sartava, and from
Sartava to Gerofina, and from Gerofina to Ĥavran, and from
Ĥavran to Beit Baltin. And from Beit Baltin they would not light
torches in any other pre-established places. The Gemara asks:
What is this place called Beit Baltin? Rav said:

Perek II
Daf 23 Amud b
BACKGROUND

. זוֹ ִ ּב ָירםThis is the town called Biram.
.יתא
ָ  זוֹ ּפו ְּמ ַ ּב ִד:יוֹסף
ֵ  § ַמאי גּ ָוֹלה? ֲא ַמר ַרבThe mishna taught: He would wave the torch back and forth
 ָּכל ֶא ָחד וְ ֶא ָחד: ַמאי ִּכ ְמדו ַּרת ָה ֵא ׁש? ָּתנָ אand up and down, until he would see the entire Diaspora before
him alight like one large bonfire. The Gemara asks: What is the
.ֹאש ַ ּגגּ וֹ
ׁ עוֹלה ְלר
ֶ ְנוֹטל ֲאבו ָּקה ְ ּביָ דוֹ ו
ֵ
meaning in this context of the term Diaspora, which certainly
cannot be referring to the entire Diaspora across the world?
Rav Yosef said: This is referring to the city of PumbeditaB in
Babylonia. The Gemara further asks. What is the meaning of the
phrase: Like one large bonfire? It is taught in a baraita: Each and
every individual would take a torch in his hand and ascend to
the top of his roof and light it. In this manner, the entire city
would present the appearance of a large bonfire.
 ַאף:אוֹמר
ֵ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר,ַּתנְ יָ א
:יכא דְּ ָא ְמ ִרי
ָ רוֹת
ֶ ָח ִרים ו ָּכיָ יר וְ גֶ ֶדר וְ ַח ְב
ָּ  ִא.יה
ְ ְל ָהך:יכא דְּ ָא ְמ ִרי
ִ ְֵ ּבינִי ו ֵּבינֵי ָהו ּו ָקי
ָּ ימי; ִא
 ָמר ָח ׁ ֵשיב.ימי
ִ ְיסא דְּ ֶא ֶרץ יִ ְ ׂש ָר ֵאל ָהו ּו ָקי
ָ ִ ּג
.יסא
ָ  ו ָּמר ָח ׁ ֵשיב דְּ ַהאי ִ ּג,יסא
ָ דְּ ַהאי ִ ּג

It is taught in a baraita that Rabbi Shimon ben Elazar says:
Torches were also lit at Ĥarim, and KayarB and Geder, and its
neighboring places. There are those who say that the places
added by Rabbi Shimon ben Elazar are located between the
places mentioned in the mishna, whereas there are those who
say that they are located on the other side of Eretz Yisrael, on
the side nearer Babylonia. The Sage in the mishna enumerates
the places found on one side of Eretz Yisrael, whereas the Sage
in the baraita enumerates the places found on the other side.

Pumbedita – יתא
ָ פו ְּמ ַ ּב ִד:ּ Pumbedita, a town on the
Euphrates River northwest of Neharde’a, was an important center of the Babylonian Jewish community for
many generations. As early as the Second Temple period,
Pumbedita was referred to simply as: The Diaspora.
After the destruction of Neharde’a, its yeshiva moved to
Pumbedita, and Torah study continued there uninterrupted until the end of the geonic period.
The scholars of Pumbedita were particularly
renowned for their acumen. The most famous heads
of the yeshiva in Pumbedita were Rav Yehuda, its original founder; Rabba; Rav Yosef; Abaye; Rav Naĥman bar
Yitzĥak; Rav Zevid; and Rafram bar Pappa. The yeshiva in
Pumbedita was prominent in the geonic period as well,
often overshadowing the yeshiva in Sura. The last heads
of the yeshiva in Pumbedita were the renowned ge’onim
Rav Sherira Gaon and his son, Rav Hai Gaon.
Ĥarim and Kayar – ח ִרים ו ָּכיָ יר:ָ The locations of these
places have not been established with certainty, apart
from the city of Geder. As stated in the Gemara, is not
known whether this list refers to a parallel route of
torches, perhaps in the direction of Syria, or simply extra
stations along the way.
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The gathering of the witnesses – כנּ וּס ָה ֵﬠ ִדים:ִּ Anyone who
saw the moon would come to the court of seventy-one
judges. The court would gather all the witnesses together,
and provide them with great feasts so that they would
be willing to come on the next occasion (Rambam Sefer
Zemanim, Hilkhot Kiddush HaĤodesh 2:7).
The permission for the witnesses to walk two thousand
cubits – ה ֵּתר ָל ֵﬠ ִדים ָל ֶל ֶכת ַא ְל ּ ַפיִ ם ַא ָּמה:ֶ Anyone who is permitted to venture beyond his Shabbat limit, e.g., a witness who
comes to testify about the new moon, is entitled to walk
two thousand cubits in every direction from the place where
he arrives. If he comes to a city, he is considered like the
people of that city, who may walk throughout the entire city
and two thousand cubits beyond (Rambam Sefer Zemanim,
Hilkhot Kiddush HaĤodesh 2:7 and Hilkhot Shabbat 27:16).
Those who leave with the permission of the court –
היּוֹצְ ִאים ִ ּב ְר ׁשוּת ֵ ּבית דִּ ין:ַ Any individual whom the Sages permit to go beyond his Shabbat limit, e.g., a midwife, or one
going to rescue Jews from gentiles or from natural disasters,
may walk two thousand cubits in every direction from the
place where they arrived. If it is dangerous to stay there,
they are permitted to return to their place of origin (Shulĥan
Arukh, Oraĥ Ĥayyim 407:1, 3).

 ֵ ּבין ָּכל ַא ַחת וְ ַא ַחת ׁ ְשמוֹנֶ ה:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
. ַּכ ָּמה ָהו ּו ְלהוּ? ְּת ָל ִתין וְ ַת ְר ֵּתין.ּ ַפ ְר ָסאוֹת
:וְ ָהא ָה ִאידָּ נָ א טו ָּבא ָהו ּו! ֲא ַמר ַא ַ ּביֵ י
,ִא ְס ַּת ּתו ֵּמי ִא ְס ַּת ּתוּם ְלה ּו דַּ ְר ֵכי

Rabbi Yoĥanan said: Between each and every one of the
stations there was a distance of eight parasangs. The Gemara
asks: How many parasangs are these in total? Thirty-two parasangs. The Gemara further asks: Isn’t the distance from the
Mount of Olives to Beit Baltin now much greater than thirtytwo parasangs? Abaye said: The direct routes have become
blocked, and therefore people nowadays must use indirect
routes, making the journey much longer.

.״ל ֵכן ִהנְ נִי ָ ׂשךְ ֶאת דַּ ְר ֵּכךְ ַ ּב ִּס ִירים״
ָ : דִּ ְכ ִתיבThe Gemara provides a source for this claim. As it is written:
N
: דִּ ְכ ִתיב,“ ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק ֲא ַמר ֵמ ָה ָכאTherefore, behold, I will hedge up your way with thorns, and
.יבוֹתי ִﬠ ָּוה״
ַ  ״נְ ִתmake a wall against her, that she shall not find her paths” (Hosea
: ). Rav Naĥman bar Yitzĥak said: It is derived from here, as
it is written: “He has made my paths crooked” (Lamentations
: ), which indicates that over the course of the exile the routes
have become longer.
,דוֹלה ָהיְ ָתה ִ ּבירו ׁ ָּש ַליִ ם
ָ מתני׳ ָחצֵ ר ְ ּג
 ו ְּל ׁ ָשם ָּכל,ו ֵּבית יַ ְﬠזֵ ק ָהיְ ָתה נִ ְק ֵראת
אוֹתם
ָ  ו ֵּבית דִּ ין ּב ְוֹד ִקין,ָה ֵﬠ ִדים ִמ ְת ַּכ ּנ ְִסין
 ִ ּב ׁ ְש ִביל,עוֹשין ָל ֶהם
ׂ ִ  ו ְּסעוּדוֹת ְ ּגדוֹלוֹת.ׁ ָשם
.ׁ ֶשיְּ ה ּו ְרגִ ִילין ָלבֹא

mishna

There was a large courtyard in Jerusalem, which was called Beit Ya’zek.
And there all the witnesses coming to testify about the
new moon would gather,HN and the court of seventy-one judges
would examine them there. And they would prepare great
feastsN for them, so that they would be willing and accustomed to coming and submitting their testimony.

;אשוֹנָ ה ל ֹא ָהי ּו זָ זִ ין ִמ ׁ ּ ָשם ָּכל ַהיּוֹם
ׁ  ָ ּב ִרInitially, when witnesses would arrive on Shabbat from a distant
N
יאל ַהזָּ ֵקן ׁ ֶשיְּ ה ּו ְמ ַה ְּל ִכין
ֵ  ִה ְת ִקין ַר ָ ּבן ַ ּג ְמ ִלplace, they would not move from there all day, as they had left
their
Shabbat
limit,
and
it
was
consequently prohibited for them
.ּח ַא ְל ּ ַפיִ ם ַא ָּמה ְל ָכל רו
to walk more than four cubits in any direction once they had
completed their mission. Concerned that this limitation would
discourage witnesses from coming, Rabban Gamliel the Elder
instituted that the witnesses be permitted to walk two thousand cubits in each direction.H
וְ ל ֹא ֵאלּ ּו ִ ּב ְל ַבד ֶא ָּלא ַאף ֲח ָכ ָמה ַה ָ ּב ָאה
ֵּ ְַלי
 וְ ַה ָ ּבא ְל ַה ִ ּציל ִמן ַהדְּ ֵל ָיקה ּו ִמן,ילד
 ו ִּמן ַה ַּמ ּפ ֶוֹלת – ֲה ֵרי ֵאלּ ּו, ו ִּמן ַה ַּנ ַהר,ַה ַ ּגיִ יס
ֵ ׁ ְּכ ַא
.ּח  וְ יֵ ׁש ָל ֶהם ַא ְל ּ ַפיִ ם ְל ָכל רו,נְשי ָה ִﬠיר

The mishna continues: And not only these witnesses are
granted two thousand cubits from their new place, but this
applies also to a midwife who comes to deliver a child, and
one who comes to rescue Jews from a fire, from an invasion of
gentile troops, from a flooding river, or from the collapse of a
building. All these are considered like the inhabitants of the
city where they arrive, and therefore they have two thousand
cubits in each direction.H

NOTES

Hedge up your way with thorns – ש ְך ֶאת דַּ ְר ֵּכ ְך ַ ּב ִּס ִירים:
ׂ ָ This testimony. Apparently, this type of benefit is not considered
passage alludes to the constant disruptions the Roman oﬃ- reward for testimony at all (see Responsa of Noda Bihuda).
cials caused to the transmission of information concerning the
sanctification of the month (Maharsha).
Initially they would not move – אשוֹנָ ה ל ֹא ָהי ּו זָ זִ ין
ׁ ב ִר:ּ ָ The commentaries discuss how the institution allowing witnesses to
And there all the witnesses gather – ו ְּל ׁ ָשם ָּכל ָה ֵﬠ ִדים ִמ ְת ַּכ ּנ ְִסין:
walk in the new place evolved. Rashi indicates that at first they
Rashi and Rabbi Ovadya Bartenura explain that this refers spehad to remain in the courtyard, and only afterward were they
cifically to witnesses who came on Shabbat. Others maintain
allowed to leave and to walk around in the city. However, there
that the witnesses would go to Beit Ya’zek on all occasions, and
are several other opinions in this regard (see Tosafot). In the
they were not allowed to leave until their testimony had been
Jerusalem Talmud it is stated that there were four stages: At
examined (Rambam; Rabbeinu Yehonatan; Meiri).
first they did not move at all from their location, then they
Great feasts – סעוּדוֹת ְ ּגדוֹלוֹת:ְ The later authorities discuss were allowed to walk four cubits, later they could move in the
whether these feasts were a reward for the witnesses, as it is entire courtyard, and finally, they were permitted to wander
prohibited for witnesses to receive any kind of payment for their throughout the city.
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, ֵ ּבית יַ ְﬠזֵ ק ְּתנַ ן:יב ֲﬠיָ א ְלה ּו
ּ ַ גמ׳ ִא
– אוֹ ֵ ּבית יָ זֵ ק ְּתנַ ן? ֵ ּבית יַ ְﬠזֵ ק ְּתנַ ן
 ״וַ יְ ַﬠזְּ ֵקה ּו: דִּ ְכ ִתיב,ישנָ א ַמ ַﬠ ְליָ א הוּא
ָ ּ ׁ ִל
, אוֹ דִּ ְל ָמא ֵ ּבית יָ זֵ ק ְּתנַ ן,וַ יְ ַס ְּק ֵלהוּ״
 ״וְ הוּא: ְּכ ִד ְכ ִתיב,ישנָ א דְּ צַ ֲﬠ ָרא הוּא
ָ ּ ׁ ִל
ִּ ִָאסוּר ָ ּבאז
?יקים״

gemara

A dilemma was raised before the Sages:
What is the correct reading of the
mishna? Did we learn: Beit Ya’zek, or did we learn: Beit Yazek?
The Gemara explains the diﬀerence between these two versions.
Did we learn: Beit Ya’zek,N which is an lofty term, indicating
that it was a fine place where the witnesses had a pleasant experience, as it is written: “And he dug it [vaye’azzekehu] and
cleared it of stones” (Isaiah : ), which shows that the root
a-z-k denotes improvement? Or perhaps we learned: Beit
Yazek, which is a term of distress, reflecting the fact that the
witnesses who arrived there on Shabbat were not permitted to
move from there all day, as it is written: “And he was bound
with chains [bazikim]” ( Jeremiah : ).

 ְסעוּדוֹת ְ ּגדוֹלוֹת: ָּתא ׁ ְש ַמע, ֲא ַמר ַא ַ ּביֵ יAbaye said: Come and hear the mishna: They would prepare
עוֹשין ָל ֶהם ׁ ָשם ְּכ ֵדי ׁ ֶשיְּ ה ּו ְרגִ ִילים
ׂ ִ  ָהי ּוgreat feasts for them there, so that they would be accustomed
.ּ ָלבוֹא! דִּ ְל ָמא ַּת ְר ֵּתי ָהו ּו ָﬠ ְב ִדי ְ ּבהוto come and submit their testimony. This indicates that the
witnesses were made welcome, in accordance with the name
Beit Ya’zek. The Gemara rejects this argument: Perhaps they
performed two practices for them, i.e., they provided feasts but
they also restricted their movement. Therefore, there is no proof
from the mishna for this version of the name.
?מתני׳ ֵּכיצַ ד ּב ְוֹד ִקין ֶאת ָה ֵﬠ ִדים
,אשוֹן
ׁ אשוֹן ּב ְוֹד ִקין אוֹתוֹ ִר
ׁ זוּג ׁ ֶש ָ ּבא ִר
אוֹמ ִרין
ְ ְ ו.נִיסין ֶאת ַה ָ ּגדוֹל ׁ ֶש ָ ּב ֶהן
ִ ו ַּמ ְכ
 ִל ְפנֵי: ֱאמוֹר ֵּכיצַ ד ָר ִא ָית ֶאת ַה ְּל ָבנָ ה:לוֹ
ַה ַח ָּמה אוֹ ְל ַא ַחר ַה ַח ָּמה? ִלצְ פוֹנָ ּה אוֹ
 ו ְּל ַאיִ ן ָהיָ ה,בוֹה
ּ רוֹמ ּה? ַּכ ָּמה ָהיָ ה ָ ּג
ָ ִל ְד
״ל ְפנֵי
ִ נוֹטה? וְ ַכ ָּמה ָהיָ ה ָר ָחב? ִאם ָא ַמר
ֶ
.ַה ַח ָּמה״ – ל ֹא ָא ַמר ְּכלוּם

נִיסין ֶאת ַה ׁ ּ ֵשנִי
ִ וְ ַא ַחר ָּכ ְך ָהי ּו ַמ ְכ
יהם
ֶ  ִאם נִ ְמצְ א ּו דִּ ְב ֵר.ּבוֹד ִקין אוֹתוֹ
ְ ו
 ּו ׁ ְש ָאר ָּכל.ימת
ֶ ְֶמכוּוָ נִים – ֵﬠדו ָּתן ַקיּ
.אשי דְּ ָב ִרים
ֵ ׁ אוֹתן ָר
ָ וֹא ִלין
ֲ ַהזּוּגוֹת ׁש
 ֶא ָּלא ְּכ ֵדי ׁ ֶשלּ ֹא,ל ֹא ׁ ֶש ָהי ּו צְ ִר ִיכים ָל ֶהם
 ִ ּב ׁ ְש ִביל ׁ ֶשיְּ ה ּו ְרגִ ִילים,יֵ צְ א ּו ְ ּב ַפ ֵחי נֶ ֶפ ׁש
.ָלבוֹא

,גמ׳ ַהיְ ינ ּו ִל ְפנֵי ַה ַח ָּמה – ַהיְ ינ ּו ִלצְ פוֹנָ ּה
!רוֹמ ּה
ָ ַהיְ ינ ּו ְל ַא ַחר ַה ַח ָּמה – ַהיְ ינ ּו ִל ְד
ימ ָת ּה ִל ְפנֵי ַה ַח ָּמה
ָ ִ ּ ְפג:ֲא ַמר ַא ַ ּביֵ י
״ל ְפנֵי
ִ  ִאם ָא ַמר.אוֹ ְל ַא ַחר ַה ַח ָּמה
,ַה ַח ָּמה״ – ל ֹא ָא ַמר ְּכלוּם

״ה ְמ ׁ ֵשל
ַ : ַמאי דִּ ְכ ִתיב:יוֹחנָן
ָ דְּ ָא ַמר ַר ִ ּבי
?רוֹמיו״
ָ עוֹשה ׁ ָשלוֹם ִ ּב ְמ
ֶׂ
וָ ַפ ַחד ִﬠ ּמוֹ
ימ ָת ּה ׁ ֶשל
ָ ִעוֹלם ל ֹא ָר ֲא ָתה ַח ָּמה ּ ְפג
ָ ֵמ
ימ ָת ּה
ָ ִ ּ ְפג.ימ ָת ּה ׁ ֶשל ֶק ׁ ֶשת
ָ ִ וְ ל ֹא ּ ְפג,ְל ָבנָ ה
ימ ָת ּה
ָ ִׁ ֶשל ְל ָבנָ ה – דְּ ָח ְל ׁ ָשה דַּ ֲﬠ ָת ּה; ּ ְפג
עוֹב ֵדי ַה ַח ָּמה
ְ ימר ּו
ְ ׁ ֶשל ֶק ׁ ֶשת – דְּ ָלא ֵל

mishna

How do they examine the witnesses
who come to testify about the new
moon? They deal with them in order, as the pair of witnesses
that arrives first they examine first. They bring in the greater
of the two witnesses, and they say to him: Say how you saw the
moon. Was it in front of the sun or behind the sun?N To its
north or to its south? How high was the moon over the horizon,
and in which direction did it tilt? And how wide was it? If, for
example, he said that he saw the moon in front of the sun, he
has not said anything of substance, as this is impossible and
therefore he is either mistaken or lying.

And after they finish hearing the first witness’s testimony,
they would bring in the second witness and examine him
in a similar manner. If their statements match, their testimony
is accepted and the court sanctifies the New Moon. And the
court then asks all the other pairs of witnesses certain general
matters, without probing into all the details. They do this not
because they require the additional testimony, but so that the
witnesses should not leave disappointed, and so that the witnesses should be accustomed to coming to testify, and will not
hesitate to come the next time, when they might be needed.H

NOTES

The term Beit Ya’zek – ל ׁשוֹן ֵ ּבית יַ ְﬠזֵ ק:ְ In the Arukh the translation of bazikim is be’izkaya, which has the same root as Beit
Ya’zek. It is explained in the Jerusalem Talmud that the place
was called by this name because they would fix and deal with
[ozkim] the halakha there.
In front of the sun or behind the sun, etc. – ִל ְפנֵי ַה ַח ָּמה אוֹ ְל ַא ַחר
ה ַח ָּמה וכו׳:ַ The mishna indicates that these questions served
to establish whether the testimonies of the two witnesses
matched. However, others explain that the court would first
produce their own astronomical calculation for the new moon,
by means of which they would determine its angle, its visible
width, and on which side it should be seen. If the account of
the witnesses diﬀered significantly from their own expectations
they would reject it as mistaken or false testimony. It was only
if the testimony of the first witness aligned with the court’s
own calculations that they would check the congruence of
the statements of the witnesses with each other.
In front of the sun – ל ְפנֵי ַה ַח ָּמה:ִ In the Jerusalem Talmud it is
explained that the phrase: In front of the sun, which could also
mean: Before the sun, obviously does not mean beforehand
in time. Rather, it refers to the location of the moon relative
to the sun.
The sun has never seen the concave side of the moon –
ימ ָת ּה ׁ ֶשל ְל ָבנָ ה
ָ ִעוֹלם ל ֹא ָר ֲא ָתה ַח ָּמה ּ ְפג
ָ מ:ֵ Since the light of the
moon is merely a reflection of that of the sun, and a rainbow
is also produced by the sun’s rays, the concave side necessarily
faces the other direction. In the Jerusalem Talmud it is further
stated that the constellations also come one after the other, i.e.,
a setting constellation never faces the rising constellation, as
this would distress the departing constellation.
As it would be distressed – דְּ ָח ְל ׁ ָשה דַּ ֲﬠ ָת ּה: The commentaries
note that the Sages were aware that there are natural explanations for these phenomena. However, they wanted to provide
ethical reasons for why the phenomena were created in this
manner (Ritva).
HALAKHA

The examination of the witnesses of the new moon – ְ ּב ִד ַיקת
ﬠ ֵדי ַה ּמ ָוֹלד:ֵ The court would start their proceedings with the
pair of eyewitnesses who arrived first. They would examine the
greater one of them and ask him details about his sighting of
the moon. If his account was plausible, astronomically speaking, they would bring in the second witness and examine him
as well. If their statements were accurate and identical, their
testimony would stand. However, the court would still hear
from the other witnesses and ask them general questions, so
that they would not be discouraged the next time around
(Rambam Sefer Zemanim, Hilkhot Kiddush HaĤodesh 2:4, 7).

gemara

The Gemara asks: In front of the sunN
is the same as to its north, and behind
the sun is the same as to its south. Why would the court ask the
witnesses both sets of questions? Abaye said: The first question
does not refer to the moon’s position relative to the sun, but to
the concave side of the moon, whether it was before the sun,
pointing toward it, or behind the sun, pointing away from it. If
he said that it was before the sun, he has said nothing.

As Rabbi Yoĥanan said: What is the meaning of that which is
written: “Dominion and fear are with Him, He makes peace
in His high places” ( Job : )? It means that the sun has
never seen the concave side of the new moon,N nor has it
ever seen the concave side of a rainbow, both of which always
face away from the sun. It has never seen the concave side of
the moon, as the moon would be distressedN by a sense of
inadequacy if its concave side faced the sun. Therefore the sun
sees only the full roundness of its convex side. In this way He
makes peace in His high places between the sun and the moon.
Furthermore, the sun has never seen the concave side of a rainbow, so that the worshippers of the sun not say, as though the
sun is a god,
: פרק ב׳ דף כג. Rosh hashana . Perek II . 23b
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