 דְּ ֵאין ַהיָּ ִחיד נֶ ֱא ָמן,יה
ּ ֵס ָיפא ִאיצְ ְט ִר ָיכא ֵל
: דְּ ָס ְל ָקא דַּ ֲﬠ ָת ְך ָא ִמינָ א.ַﬠל יְ ֵדי ַﬠצְ מוֹ
 וְ ִאם. דִּ ינֵי ָממוֹנוֹת ִ ּב ׁ ְשל ׁ ָֹשה:הוֹאיל ו ְּתנַן
ִ
,ָהיָ ה מו ְּמ ֶחה ָל ַר ִ ּבים – דָּ ן ֲא ִפילּ ּו ְ ּביָ ִחיד
 ָקא ַמ ׁ ְש ַמע.יה ִ ּביְ ִח ִידי
ַ ָה ָכא נַ ִמי
ּ נִיקדְּ ׁ ֵש
.ָלן

The Gemara answers: It was necessary to teach the last clause,
which states: Because an individual is not deemed credible and
authorized to declare the month sanctified by himself. For it might
enter your mind to say that since we learned in a baraita: Cases of
monetary law are adjudicated by a court of three judges,H but if a
person was a publicly recognized expert, he may judge monetary
matters even individually, then here too, one judge should be
authorized to sanctify the month individually if he is a recognized
expert. Therefore, the mishna teaches us that this is not so, and that
three judges are required for the sanctification of the month.H

ימא ָה ָכא נַ ִמי! ֵאין ְלךָ מו ְּמ ֶחה ָל ַר ִ ּבים
ָ וְ ֵא
יה
ֵ ְ ּביִ ְ ׂש ָר ֵאל
ּ  וְ ָק ָא ַמר ֵל,ּיוֹתר ִמ ּמ ׁ ֶֹשה ַר ֵ ּבינו
יכא ַא ֲהרֹן
ׁ ַה ָ ּק
ָּ  ַﬠד דְּ ִא:דוֹש ָ ּברו ְּך הוּא
ֹאמר ה׳ ֶאל מ ׁ ֶֹשה וְ ֶאל
ֶ  ״וַ יּ: דִּ ְכ ִתיב, ְַ ּב ֲה ָדך
ַא ֲהרֹן ְ ּב ֶא ֶרץ ִמצְ ַריִ ם ֵלאמֹר ַהח ֶֹד ׁש ַהזֶּ ה
.ָל ֶכם״

The Gemara asks: But why not say that here too, a recognized
expert can sanctify the month individually? The Gemara rejects
this possibility: But certainly there was no publicly recognized
expert among the Jewish people greater than our teacher Moses,
and nevertheless the Holy One, Blessed be He, said to him: You
may not sanctify the new month until Aaron is with you,N as it is
written: “And the Lord spoke to Moses and Aaron in the land
of Egypt, saying, this month shall be for you the beginning of
months” (Exodus : – ), where the word “you” is in the plural
form. And since, to avoid deadlock, a court cannot be composed of
an even number of judges, another judge must be added. It is therefore apparent that three judges are required for the sanctification of
the month by Torah law.

נִיתין
ִ ימא ַמ ְת
ָ נַﬠ ֶ ׂשה דַּ יָּ ין? ֵל
ֲ ימ ָרא דְּ ֵﬠד
ְ  ְל ֵמThe Gemara asks: Is this to say that a witness becomes a judge,N
 ַסנְ ֶה ְד ִרין: דְּ ַתנְ יָ א,יבא
ָ  דְּ ָלא ְּכ ַר ִ ּבי ֲﬠ ִקi.e., that one who witnessed an event can himself serve as a judge
, ׁ ֶש ָרא ּו ֶא ָחד ׁ ֶש ָה ַרג ֶאת ַה ֶּנ ֶפ ׁשconcerning the matter? Let us say that the mishna is not in accordance with the opinion of Rabbi Akiva, for it was taught in a
baraita: If the Sanhedrin saw someone kill another person,

HALAKHA

Cases of monetary law are adjudicated by a court of
three judges – לוֹשה
ָ ׁ דִּ ינֵי ָממוֹנוֹת ִ ּב ׁ ְש: Monetary cases are
adjudicated by a court of three, even one comprised of
common people. If there are fewer than three judges, it
is not considered a court unless the parties agreed to
accept them as such. An individual judge who is publicly
recognized as an expert may also function as a court.
However, today, no one is considered a publicly recognized expert who can compel the parties to be judged
by him alone (Shulĥan Arukh, Ĥoshen Mishpat 3:1–2, and
in the comment of Rema).
Sanctification of the month by a court of one – ִקידּ ו ּׁש
חוֹד ׁש ְ ּביָ ִחיד
ֶ ה:ַ No one, not even a publicly recognized
expert judge, can sanctify the month alone (see Rambam
Sefer Zemanim, Hilkhot Kiddush HaĤodesh 2:9).
NOTES

Until Aaron is with you – ﬠד דְּ ִא ָּיכא ַא ֲהרֹן:ַ Tosafot explain
that another judge is added since a court cannot consist
of an even number of judges. A midrash explains that
God himself joined Moses and Aaron as a third judge
(Shemot Rabba).
A witness becomes a judge – נַﬠ ֶ ׂשה דַּ יָּ ין
ֲ ﬠד:ֵ Some
authorities explained that the halakha disqualifying a
witness from serving as a judge is a Torah edict (Rashba).
Others say that a testimony given by the court itself, as
is the case here, is inadmissible due to the principle that
testimonies that cannot be proven false are inadmissible
(Rashba).

Perek III
Daf 26 Amud a
– נַﬠשׂ ּו דַּ יָּ ינִין
ֲ נַﬠשׂ ּו ֵﬠ ִדים ו ִּמ ְקצָ ָתן
ֲ  ִמ ְקצָ ָתןsome of them are rendered witnesses and testify before the others
 ּכו ָּּלן:אוֹמר
ֵ  ַר ִ ּבי ֲﬠ ִק ָיבא. דִּ ְב ֵרי ַר ִ ּבי ַט ְרפוֹןand some of them become judges in the case; this is the statement
.נַﬠ ֶ ׂשה דַּ יָּ ין
ֲ  וְ ֵאין ֵﬠד,נַﬠ ִ ׂשין ֵﬠ ִדים
ֲ of Rabbi Tarfon. Rabbi Akiva says: They areH all rendered witnesses, and a witness cannot become a judge. It seems therefore
that the mishna contradicts Rabbi Akiva’s opinion.
ּ ֲא ִפ
ָ יל ּו ֵּת
 ַﬠד ָּכאן ָלא.ימא ַר ִ ּבי ֲﬠ ִק ָיבא
ָק ָא ַמר ַר ִ ּבי ֲﬠ ִק ָיבא ָה ָתם – ֶא ָּלא ְ ּב ִדינֵי
 ״וְ ׁ ָש ְפט ּו ָה ֵﬠ ָדה״: דְּ ַר ֲח ָמנָ א ָא ַמר,נְ ָפ ׁשוֹת
 וְ ֵכיוָ ן דְּ ַחזְ יוּה ּו דִּ ְק ַטל.״וְ ִה ִ ּציל ּו ָה ֵﬠ ָדה״
 ֲא ָבל.יה זְ כו ָּתא
ּ נַ ְפ ׁ ָשא – ָלא ָמצ ּו ָחז ּו ֵל
.מוֹדה
ֶ ָה ָכא – ֲא ִפילּ ּו ַר ִ ּבי ֲﬠ ִק ָיבא

The Gemara rejects this argument: You can even say that the
mishna was taught in accordance with the opinion of Rabbi Akiva,
but we must distinguish between the cases. Rabbi Akiva states his
position there only with regard to cases of capital law, for the
Merciful One says: “And the congregation shall judge…and
the congregation shall save” (Numbers : – ), which requires
a court to search for grounds to exonerate the defendant, but once
they themselves have seen him kill a person, they will be unable
to find grounds to exonerate him. But here, with regard to the
sighting of the new moon, even Rabbi Akiva concedes that a
witness can be rendered a judge.

HALAKHA

A witness cannot become a judge – נַﬠ ֶ ׂשה דַּ יָּ ין
ֲ אין ֵﬠד:ֵ This halakha applies to a witness testifying in a particular case. However,
if one is not testifying, as in the case of judges who witnessed
the matter, they may become judges even if they had originally
intended to testify. This halakha applies if they witnessed the
matter during the day and then conduct judicial proceedings that

day. But if they witnessed it at night, they may not judge based
on their own testimony but must rely solely on the testimony of
others, since they could not conduct proceedings that day. All of
the above applies with regard to Torah law; in cases pertaining
to rabbinic law, a witness may become a judge (Shulĥan Arukh,
Ĥoshen Mishpat 7:5, and in the comment of Rema).
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NOTES

All shofarot – כל ַה ׁ ּש ָוֹפרוֹת:ָּ It is clear that the term shofar refers
specifically to an instrument made of a hollow horn, similar to
the word shefoferet, a diminutive form of the word shofar, which
means tube. This explains the disqualification of shofarot made
of solid horns, like the horn of an antelope (Rashba; Ramban).
Except for the horn of a cow – חוּץ ִמ ׁ ּ ֶשל ּ ָפ ָרה: Why does the
mishna say that the horn of a cow is unfit instead of saying the
same about the horn of a bull? Some explain that since one of
the reasons oﬀered below for the disqualification of the horn of a
bull relates to the sin of the Golden Calf, which was created in the
shape of a male, one might have thought that the horn of a cow,
which is female, would be acceptable. Therefore, the mishna
chose the cow to represent the species whose horns are invalid
(Tosafot Ĥadashim; Penei Yehoshua). An additional matter can be
learned from this: We might have supposed that only the horns
of male animals are valid for the mitzva of sounding the shofar;
the mishna teaches us that the horns of other female animals are
permitted, except for those of a cow, due to the reason stated in
the Gemara (Tosefot Yom Tov).
But aren’t all shofarot, etc. – וֹפרוֹת וכו׳
ָ וַ ֲהל ֹא ָּכל ַה ׁ ּש: See the
Jerusalem Talmud, where it was deemed necessary to quote a
baraita that states that Rabbi Yosei permits a cow’s horn. This was
necessary because it is unclear from the actual phrasing of the
mishna that there is a halakhic dispute between the tanna’im
and not merely an exegetical dispute concerning the proper
interpretation of the biblical verses.
And it shall please the Lord better than an ox bull – יטב
ַ וְ ִת
לה‘ ִמ ׁ ּשוֹר ּ ָפר:ַ This verse is quoted in the Jerusalem Talmud in
full, according to its simple meaning, as a proof for the Rabbis’
opinion, because it reads: “And it shall please the Lord better
than an ox bull that has horns and hoofs,” implying that the bull’s
horns are indeed called horns and not shofarot.
Shor par, shofar –  ׁש ָוֹפר,שוֹר ּ ָפר:ׁ The early authorities explain that
according to this homily, the verse means that praising God is
better than sounding the shofar on Rosh HaShana. The Rashash
comments, with regard to the derivation of the words shor par
from the term shofar, that many examples exist in which an extra
reish, which is not part of the root, appears in a word, such as the
second reish in the word sharsheret.
This is the reasoning of the Rabbis – היְ ינ ּו ַט ְﬠ ָמא דְּ ַר ָ ּבנַ ן:ַ The
early authorities were puzzled by the fact that Ulla and Abaye
oﬀer a novel reasoning for the disqualification of a cow’s horn
despite the fact that the mishna itself oﬀers a diﬀerent reasoning
for the Rabbis’ opinion, that it is due to its being called a keren
and not a shofar. They concluded that these amora’im thought
that the two reasons, both the one stated in the mishna and
the novel reasoning they provided, are equally important and
interdependent (Tosafot Yeshanim). According to the Ramban,
the reasoning mentioned in the mishna is insuﬃcient on its own,
since the mishna itself points out that the horn of a cow is not
the only type of horn that is called keren; consequently, another
reason was necessary. It is explained in the Jerusalem Talmud
this way as well (see Tziyyun LeNefesh Ĥayya and later authorities).
A prosecutor cannot become an advocate – נַﬠ ֶ ׂשה
ֲ ֵאין ָק ֵטגוֹר
ס ּנֵיגוֹר:ַ Rashi explains that the prosecutor is the calf that was
made of gold. Some write that the reason a gilded shofar is
prohibited is because it embodies pride. Others write that gold
is the symbol and source of the desire for money, which is in itself
a great prosecutor, and therefore may not be used as a defense
(Pardes Rimonim).

,וֹפרוֹת ְּכ ׁ ֵש ִרים
ָ מתני׳ ָּכל ַה ׁ ּש
ח ּו ץ ִמ ׁ ּ ֶשל ּ ָפ ָרה ִמ ּ ְפנֵי ׁ ֶשה ּוא
 וַ ֲהל ֹא ָּכל:יוֹסי
ֵ  ָא ַמר ַר ִ ּבי.ֶק ֶרן
: ׁ ֶש ֶּנ ֱא ַמר,וֹפרוֹת נִ ְק ְרא ּו ֶק ֶרן
ָ ַה ׁ ּש
.יּוֹבל״
ֵ ״ב ְמ ׁשוֹךְ ְ ּב ֶק ֶרן ַה
ִּ

mishna

The mishna begins to discuss the primary
mitzva of Rosh HaShana, sounding the
shofar. All shofarotN are fit for blowing except for the horn of a
cow,N because it is a horn [keren] and not a shofar. Rabbi Yosei
said: But aren’t all shofarotN called horn, as it is stated: “And it
shall come to pass, that when they sound a long blast with the
horn [keren] of a ram [yovel]” ( Joshua : ), and a ram’s horn is a
shofar fit for sounding on Rosh HaShana?

gemara

:יוֹסי! וְ ַר ָ ּבנַן
ֵ גמ׳ ׁ ַש ּ ִפיר ָק ָא ַמר ַר ִ ּבי
ָּכל ַה ׁ ּש ָוֹפרוֹת ִא ְקר ּו ׁש ָוֹפר וְ ִא ְקר ּו
–  ׁש ָוֹפר,ֶק ֶרן; דְּ ָפ ָרה – ֶק ֶרן ִא ְק ִרי
״בכוֹר ׁשוֹרוֹ
ּ ְ : דִּ ְכ ִתיב,ָלא ִא ְק ִרי
.ָה ָדר לוֹ וְ ַק ְרנֵי ְר ֵאם ַק ְרנָיו״

Rabbi Yosei is saying well, i.e., presents a
convincing argument. Why do the Rabbis
not accept it? The Gemara explains that the Rabbis counter Rabbi
Yosei’s argument as follows: Indeed, all other shofarot are called
shofar and they are also called keren, but that of a cow is called
keren, but it is not called shofar, as it is written: “His firstborn bull,
grandeur is his, and his horns [karnav] are the horns of [karnei]
a wild ox” (Deuteronomy : ). It is therefore clear that the horns
of a bull are called keren, and nowhere are they called shofar.H

 דְּ ָפ ָרה נַ ִמי:יוֹסי ָא ַמר ָל ְך
ֵ וְ ַר ִ ּבי
יטב ַלה׳
ַ  ״וְ ִת: דִּ ְכ ִתיב,ִא ְק ִרי ׁש ָוֹפר
? ִאם ׁשוֹר – ָל ָּמה ּ ָפר.ִמ ׁ ּשוֹר ּ ָפר״
וְ ִאם ּ ָפר – ָל ָּמה ׁשוֹר? ֶא ָּלא ַמאי
.ׁשוֹר ּ ָפר? ִמ ׁ ּש ָוֹפר

And how would Rabbi Yosei counter this argument? He could
have said to you: The horns of a cow are also called shofar, as
it is written: “And it shall please the Lord better than an ox bull
[shor par]N that has horns and hoofs” (Psalms : ). The wording
of the verse is strange: If it is an ox [shor], why is it also called a bull
[par], and if it is a bull [par], why is it called an ox [shor]? Rather,
what is the meaning of shor par? These two words must be read as
if they were one single word: Than a shofar.N According to this
reading, even the horn of a cow is called a shofar.

 דְּ ָא ַמר ַרב, ִּכ ְד ַרב ַמ ָּתנָ ה: וְ ַר ָ ּבנַ ןAnd how do the Rabbis explain the diﬃculty in this verse? They
 ַמאי ׁשוֹר ּ ָפר? ׁ ֶשהוּא: ַמ ָּתנָ הexplain it as it was explained by Rav Mattana, as Rav Mattana said:
. ָ ּגדוֹל ַּכ ּ ָפרWhat is the meaning of shor par? An ox [shor] that is as large as a
bull [par], as the animal is called a shor from birth, but is called a
par only from the age of three.
–  ַהיְ ינ ּו ַט ְﬠ ָמא דְּ ַר ָ ּבנַן:עו ָּּלא ָא ַמר
: דְּ ָא ַמר ַרב ִח ְסדָּ א.ִּכ ְד ַרב ִח ְסדָּ א
ִמ ּ ְפנֵי ָמה ֵאין ּכ ֵֹהן ָ ּגדוֹל נִ ְכנָ ס
ְ ּב ִבגְ ֵדי זָ ָהב ִל ְפנַי וְ ִל ְפנִים ַל ֲﬠבוֹד
נַﬠ ֶ ׂשה
ֲ בוֹדה? ְל ִפי ׁ ֶש ֵאין ָק ֵטיגוֹר
ָ ֲﬠ
.ַס ּנֵיגוֹר

Ulla said: This is the reasoning of the Rabbis,N who say that the
horn of a cow is unfit for sounding on Rosh HaShana. They say this
in accordance with the opinion of Rav Ĥisda, as Rav Ĥisda said:
For what reason does the High Priest not enter the innermost
sanctum, the Holy of Holies, with his golden garments to perform
the service there on Yom Kippur? It is because a prosecutor
[kateigor]L cannot become an advocate [sanneigor].NL Since the
Jewish people committed the sin of worshipping the Golden Calf,
the High Priest may not enter the Holy of Holies to atone for the
Jewish people wearing golden garments, as they would bring that
sin to mind.

הוֹאיל
ִ !יכא דַּ ם ּ ָפר
ָּ  וְ ל ֹא? וְ ָהא ִאThe Gemara asks: But do we not use a cow in the Holy of Holies?
. וְ ִא ׁ ְש ַּת ּנֵי – ִא ׁ ְש ַּת ּנֵיBut there is the blood of the bull that is brought there to be sprinkled on Yom Kippur, despite the fact that the Jewish people sinned
with a calf. The Gemara answers: Since it has changed, i.e., it is not
the bull itself, but only its blood, then it has changed, i.e., so it does
not bring the sin of the Golden Calf to mind.

LANGUAGE

Prosecutor [kateigor] – ק ֵטיגוֹר:ָ From the Greek κατήγορος,
kategoros, meaning an accuser or prosecutor.
Advocate [sanneigor] – ס ּנֵיגוֹר:ַ From the Greek συνήγορος,
sunègoros, meaning a legal representative, one arguing in favor
of the defendant.
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HALAKHA

All the shofarot for sounding – יﬠה
ָ וֹפרוֹת ַל ְּת ִק
ָ כל ַה ׁ ּש:ָּ The of the Rabbis. All of the above applies to hollow horns; horns
shofar of Rosh HaShana should ideally be of a ram’s horn. of animals that are of solid bone and are not hollow are unfit,
According to the Taz this is not obligatory but is the best even if one hollowed them out. Although a dispute existed
possible form of fulfilling the mitzva. Halakhically, all shofarot with regard to a horn from a non-kosher animal, the shofar of
are fit except for those of a cow and a bull, which are unfit an unslaughtered carcass and a tereifa are certainly fit (Mishna
since they are called keren, not shofar; this follows the opinion Berura; Shulĥan Arukh Oraĥ Ĥayyim 586:1).

חוֹטא ַ ּבל
ֵ !יכא ָארוֹן וְ ַכ ּפ ֶוֹרת ו ְּכרוּב
ָּ  וְ ָהא ִאThe Gemara raises another diﬃculty: But there is the Ark, the
. יַ ְק ִריב ָק ָא ְמ ִרינַןArk cover, and the cherub, all of which are plated with gold. If
this is problematic, why are they in the Holy of Holies? The
Gemara explains: What we are saying is that a sinner seeking
atonement should not bring something made of gold into the
Holy of Holies, as it would bring the sin of the Golden Calf to
mind.
חוֹטא ַ ּבל יִ ְתנָ ֶאה
ֵ !יכא ַּכף ו ַּמ ְח ָּתה
ָּ  וְ ָהא ִאThe Gemara asks further: But there is the spoon and coal pan
. ָקא ָא ְמ ִרינַןthat are brought into the Holy of Holies, and they are made of
gold. The Gemara answers: What we are saying is that a sinner
seeking atonement should not adorn himself with ornaments
of gold.
יכא ִ ּבגְ ֵדי זָ ָהב ִמ ַ ּבחוּץ! ִמ ִ ּב ְפנִים
ָּ  וְ ָהא ִאThe Gemara raises yet another question: But there are the
 ׁש ָוֹפר נַ ִמי ִמ ַ ּבחוּץ הוּא! ֵּכיוָ ן. ָקא ָא ְמ ִרינַןgolden garments the High Priest wears outside the Holy of
. דִּ ְלזִ ָּכרוֹן הוּא – ְּכ ִב ְפנִים דָּ ֵמיHolies. The Gemara answers: What we are saying is that a sinner should not adorn himself with gold inside the Holy of
Holies, but outside there is no concern. The Gemara continues
this line of questioning: If so, the shofar is also outside, since it
is not brought into the Holy of Holies. The Gemara answers:
Since the shofar is sounded in order to evoke God’s remembrance, it is considered as if it were sounded inside the Holy
of Holies.
״מ ּ ְפנֵי ׁ ֶשהוּא ֶק ֶרן״ ָק ָא ַמר! ֲח ָדא
ִ  וְ ָהא ַּת ָּנאThe Gemara asks: Is this indeed the reason that the Rabbis
נַﬠ ֶ ׂשה
ֲ  דְּ ֵאין ָק ֵטיגוֹר: וְ עוֹד ָק ָא ַמר; ֲח ָדאdisqualify the use of a cow’s horn? But the tanna taught: The
. ִמ ּ ְפנֵי ׁ ֶשהוּא ֶק ֶרן: וְ עוֹד. ַס ּנֵיגוֹרhorn of a cow cannot be used because it is a keren. The Gemara
answers: The tanna stated one reason and also another reason:
One reason is that a prosecutor cannot become an advocate,
and another is because it is called a keren and not a shofar.
 דְּ ָקא ָא ְמ ַר ְּת ֵאין ָק ֵטיגוֹר: ְיוֹסי ָא ַמר ָלך
ֵ וְ ַר ִ ּבי
ֵּ נַﬠ ֶ ׂשה ַס ּנֵיגוֹר – ָהנֵי ִמ
 וְ ַהאי,ילי ִמ ִ ּב ְפנִים
ֲ
 ו ְּד ָקא ָא ְמ ַר ְּת ִמ ּ ְפנֵי.ׁש ָוֹפר – ִמ ַ ּבחוּץ הוּא
.ׁ ֶשהוּא ֶק ֶרן – ָּכל ַה ׁ ּש ָוֹפרוֹת נַ ִמי ִא ְקר ּו ֶק ֶרן

The Gemara asks: And how would Rabbi Yosei counter these
arguments? The Gemara explains: He could have said to you:
That which you said, that a prosecutor cannot become an
advocate, is indeed true, but this applies only inside the Holy
of Holies, and the shofar is sounded outside. And with regard
to that which you said, because it is a keren, all shofarot are
also called keren.

וֹפר
ָ  ׁש: ַהיְ ינ ּו ַט ֲﬠ ַמיְ יה ּו דְּ ַר ָ ּבנַ ן:ַא ַ ּביֵ י ָא ַמר
. וְ ל ֹא ׁ ְשנַיִ ם ו ׁ ְּשל ׁ ָֹשה ׁש ָוֹפרוֹת,ָא ַמר ַר ֲח ָמנָ א
– ילדֵּ י
ְ ילדֵּ י ִ ּג
ְ  ֵּכיוָ ן דְּ ָק ֵאי ִ ּג,וְ ָהא דְּ ָפ ָרה
.ית ֲחזֵ י ִּכ ׁ ְשנַיִ ם ו ׁ ְּשל ׁ ָֹשה ׁש ָוֹפרוֹת
ְ ִמ

Abaye said: This is the reasoning of the Rabbis: The Merciful
One says to sound a single shofar, and not two or three shofarot
together, but this horn of a cow, since it is comprised of layers,
looks like two or three shofarot.

״מ ּ ְפנֵי ׁ ֶשהוּא ֶק ֶרן״ ָק ָא ַמר! ֲח ָדא
ִ וְ ָהא ַּת ָּנא
וֹפר ֶא ָחד ָא ַמר
ָ  דְּ ׁש:וְ עוֹד ָק ָא ַמר; ֲח ָדא
: וְ עוֹד.ַר ֲח ָמנָ א וְ ל ֹא ׁ ְשנַיִ ם ו ׁ ְּשל ׁ ָֹשה ׁש ָוֹפרוֹת
.ִמ ּ ְפנֵי ׁ ֶשהוּא ֶק ֶרן

The Gemara asks: But the tanna taught: The horn of a cow cannot be used because it is a keren. Since the Rabbis’ reasoning
appears clearly in the mishna, how can the reasoning provided
by Abaye be correct? The Gemara replies: The tanna stated one
reason and also another reason. One reason is that the Merciful One says to sound a single shofar, and not two or three
shofarot together, and another is because it is a keren.

 דְּ ָק ָא ְמ ַר ְּת ׁש ָוֹפר ֶא ָחד: ְיוֹסי ָא ַמר ָלך
ֵ וְ ַר ִ ּבי
– ָא ַמר ַר ֲח ָמנָ א וְ ל ֹא ׁ ְשנַיִ ם ו ׁ ְּשל ׁ ָֹשה ׁש ָוֹפרוֹת
 ו ְּד ָק ָא ְמ ַר ְּת.ֵּכיוָ ן דְּ ִמ ַח ְ ּב ִרי ַא ֲה ָד ֵדי ַחד הוּא
ִמ ּ ְפנֵי ׁ ֶשהוּא ֶק ֶרן – ָּכל ַה ׁ ּש ָוֹפרוֹת נַ ִמי ִא ְקר ּו
.ֶק ֶרן

And Rabbi Yosei could have said to you: That which you said,
that the Merciful One says in the Torah to sound a single shofar,
and not two or three shofarot, is not a diﬃculty. Since the layers
of the cow’s horn are connected to each other, it is considered
a single shofar. And with regard to that which you said:
Because it is a keren, all shofarot are also called keren.

ישנָ א דְּ ִד ְכ ָרא
ָ ּ ׁ יוֹב ָלא ִל
ְ  § ַמאי ַמ ׁ ְש ַמע דְּ ַהאיIt is taught in the mishna that Rabbi Yosei proves from a verse
 ְּכ ׁ ֶש ָה ַל ְכ ִּתי: ָא ַמר ַר ִ ּבי ֲﬠ ִק ָיבא, הוּא? דְּ ַתנְיָאthat a the horn of a ram [yovel] is called a keren. The Gemara
.יוֹב ָלא
ְ קוֹרין ְל ִד ְכ ָרא
ִ  ַל ֲﬠ ַר ְ ּביָ א ָהי ּוasks: From where may it be inferred that this term yovel
denotes the horn of a ram? The Gemara answers: As it is taught
in a baraita: Rabbi Akiva said: When I went to Arabia, I heard
that they called a ram yovla,L and from this we can infer the
meaning of the term yovel in the related language of Hebrew.

LANGUAGE

Yovla – יוֹב ָלא:
ְ This word for ram does not exist in Arabic, but
it does exist in Canaanite, and it was still prevalent during
the time of Rabbi Akiva in Punic, the language spoken in
Carthage; perhaps Rabbi Akiva heard this phrase during
his journeys there.
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LANGUAGE

Kesita – יטה
ָ ק ִ ׂש:ְ Similar to the Arabic  ِﻗ ْﺴﻂ, qisִ t, meaning a
proper measure or proper weight. Perhaps it later became
the name of a certain coin.
Kira – כ ָירה:ִּ As in the Arabic ﻛﺮاء, kirā’, meaning a purchase.
Ninfi – נִינְ ִפי: From the Greek νύμφη, numfè, meaning a bride,
especially a young bride.

 ְּכ ׁ ֶש ָה ַל ְכ ִּתי ְלגַ ְליָ א:וְ ָא ַמר ַר ִ ּבי ֲﬠ ִק ָיבא
? ַמאי ַ ּג ְלמו ָּדה.קוֹרין ְלנִ דָּ ה ַ ּג ְלמו ָּדה
ִ ָהי ּו
: וְ ָא ַמר ַר ִ ּבי ֲﬠ ִק ָיבא.ְ ּגמו ָּלה דָּ א ִמ ַ ּב ֲﬠ ָל ּה
קוֹרין ְל ָמ ָﬠה
ִ יקי ָהי ּו
ִ ְּכ ׁ ֶש ָה ַל ְכ ִּתי ְל ַא ְפ ִר
 ְל ַמאי נָ ְפ ָקא ִמ ָּינ ּה? ְל ָפר ּו ׁ ֵשי.יטה
ָ ְק ִ ׂש
יתא – ֵמ ָאה
ָ ְאוֹרי
ַ ְּיטה״ ד
ָ ״מ ָאה ְק ִ ׂש
ֵ
.דַּ נְ ֵקי

The Gemara records a series of similar statements: And Rabbi
Akiva said: When I went to Galia, I heard that they called a
menstruating woman galmuda, and this clarifies the meaning
of that word in Scripture. It should be understood as follows:
What does galmuda mean? She is separated [gemula da] from
her husband, as all physical contact between a menstruating
woman and her husband is forbidden. And Rabbi Akiva said:
When I went to Africa, I heard that they called a ma’a, which is
a certain coin, kesita.L The Gemara asks: What is the practical
significance of this? The Gemara answers: To explain that the
words in the Torah relating to Jacob’s purchase of his field near
Shechem: “And he bought the parcel of ground where he had
spread his tent, from the sons of Hamor for a hundred kesita”
(Genesis : ), denote a hundred dankei, i.e., a hundred ma’a.

 ְּכ ׁ ֶש ָה ַל ְכ ִּתי ִל ְכ ַר ֵּכי ַהיָּ ם ָהי ּו: ָא ַמר ַר ִ ּביSimilarly, Rabbi Yehuda HaNasi said: When I went to the sea
towns, I heard that they called a sale kira.L And the Gemara asks:
ִ
 ְל ַמאי נָ ְפ ָקא.״כ ָירה״
ִּ קוֹרין ִל ְמ ִכ ָירה
ֲ  ִמ ָּינ ּה? ְל ָפרו ׁ ֵּשיWhat is the practical significance of this? The Gemara answers:
.יתי ִלי״
ִ ״א ׁ ֶשר ָּכ ִר
To explain the verse relating to Jacob’s burial plot: “In my grave
which I purchased [kariti] for myself, there shall you bury me”
(Genesis : ).
 ְּכ ׁ ֶש ָה ַל ְכ ִּתי:ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש
קוֹרין ְל ַכ ָּלה
ִ נִש ַריָּ יא ָהי ּו
ְ ׁ ִל ְתח ּום ַקן
, ְל ַכ ָּלה נִינְ ִפי.״ש ְכוִ י״
ׂ ֶ  ו ְּל ַת ְרנְ גוֹל,״נִינְ ִפי״
.וֹש ָּכל ָה ָא ֶרץ״
ׂ ַמאי ְק ָרא? ״יְ ֵפה נוֹף ְמ ׂש
ו ְּל ַת ְרנְ גוֹל ֶ ׂש ְכוִ י – ָא ַמר ַרב יְ הו ָּדה ָא ַמר
:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְימא ַר ִ ּבי י
ָ יב ֵﬠית ֵא
ּ ָ ַרב וְ ִא
״מי ׁ ָשת ַ ּב ּטוּחוֹת ָח ְכ ָמה אוֹ
ִ ?ַמאי ְק ָרא
״מי ׁ ָשת ַ ּב ּטוּחוֹת
ִ .ִמי נָ ַתן ַל ּ ֶ ׂש ְכוִ י ִבינָ ה״
ָח ְכ ָמה״ – ֵאלּ ּו ְּכ ָליוֹת; ״אוֹ ִמי נָ ַתן ַל ּ ֶ ׂש ְכוִ י
.ִבינָ ה״ – זֶ ה ַּת ְרנְ גוֹל

Rabbi Shimon ben Lakish said: When I went to the district of
Kan Nishrayya, I heard that they called a bride ninfiL and a
rooster sekhvi. The Gemara explains how this information serves
to clarify the meanings of biblical verses: A bride is called ninfi;
what is the verse that uses a similar term? “Beautiful view [nof ],
the joy of the whole earth, Mount Zion” (Psalms : ), which
therefore means beautiful like a bride. And a rooster is called
sekhvi; Rav Yehuda said that Rav said: And if you wish, you can
say that Rabbi Yehoshua ben Levi said this: What is the verse
that employs this term? “Who has put wisdom in the inward
parts? Or who has given understanding to the sekhvi” ( Job
: ), which should be understood as follows: “Who has put
wisdom in the inward parts”: These are the kidneys that are
hidden in the body; “or who has given understanding to the
sekhvi”: This is a rooster, who knows to crow at fixed times
during the night.

 ֲא ָתא ַ ּג ְב ָרא. ֵלוִ י ִא ְיק ַלע ְל ַההוּא ַא ְת ָראIncidental to the discussion of the meanings of certain words
:יה
ּ  ֲא ַמר ֵל,יה
ּ  ְל ַק ֵּמin foreign countries, it was related that Levi once happened
to come to a certain place, where a man came before him to
complain about what had been done to him. This man said to
him:

Perek III
Daf 26 Amud b
 ָלא ֲהוָ ה יָ ַדע ַמאי ָק ָא ַמר.ְק ָב ָﬠן ּ ָפ ָלנְיָא
:יה
ּ  ֲא ַמר ֵל. ֲא ָתא ׁ ְש ֵאיל ֵ ּבי ִמ ְד ָר ׁ ָשא,יה
ּ ֵל
״היִ ְק ַ ּבע ָא ָדם
ֲ : דִּ ְכ ִתיב,ְ ּגזָ ַלן ֲא ַמר ָל ְך
נִיש
ׁ יה ָר ָבא ִמ ַ ּב ְר
ּ  ֲא ַמר ֵל.ֱאל ִֹהים״ וגו׳
 ִאי ֲהוַ אי ָה ָתם ֲהוָ ה ָא ִמינָ א:ְל ַרב ַא ׁ ִשי
 וְ ַא ַּמאי, ְ ְ ּב ַמאי ְק ָב ָﬠך, ְיכי ְק ָב ָﬠך
ִ  ֵה:יה
ּ ֵל
 וְ ִאיה ּו.ְק ָב ָﬠ ְך? ו ִּמ ֵּמ ָילא ֲהוָ ה יָ ְד ִﬠינָ א
.יה
ּ  ִמ ְּיל ָתא דְּ ִא ּיסו ָּרא ָק ָא ַמר ֵל:ָס ַבר
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So-and-so keva’a from me. Levi did not understand what that
man was saying to him, as he did not know the meaning of the
word kava. So he went and asked in the study hall. They said to
him: That man said to you: He robbed me, as it is written:
“Will a man rob [hayikba] God?” (Malachi : ). Rava from a
place called Barnish said to Rav Ashi: Had I been there in Levi’s
place I would have tried to uncover the meaning of the word in
a diﬀerent way, for I would have said to him: How did he keva’a
you? With what did he keva’a you? And why did he keva’a you?
And from his answers I would have understood on my own
what was being said. The Gemara comments: And Levi, who did
not do this, thought that the man was talking about a matter of
prohibition and not a monetary matter, and so asking the man
these questions would not have helped, as they are relevant only
to monetary matters.

.ָלא ָהו ּו יָ ְד ִﬠי ַר ָ ּבנַ ן ַמאי ֵסירוּגִ ין
ׁ ְש ָמעו ָּה ְל ַא ְמ ָתא דְּ ֵבי ַר ִ ּבי דְּ ָחזַ ְתנְ ה ּו
 ֲא ַמ ָרה. ּ ִפ ְס ֵקי,ַר ָ ּבנַן דְּ ָהו ּו ָﬠיְ ִילי ּ ִפ ְס ֵקי
נָסין ֵסירוּגִ ין
ִ  ַﬠד ָמ ַתי ַא ֶּתם נִ ְכ:ְּלהו
!ֵסירוּגִ ין

The Gemara continues its discussion of unusual words: The
Sages did not know the meaning of the word seirugin, which
is found in a mishna. One day they heard the maidservant
in Rabbi Yehuda HaNasi’s houseP say to the Sages whom
she saw entering the house not all at once, but intermittently:
How long shall you enter seirugin seirugin? and from this they
understood that the word seirugin means: At intervals.

.ָלא ָהו ּו יָ ְד ִﬠי ַר ָ ּבנַן ַמאי ֲחלוֹגְ לוֹגוֹת
יוֹמא ַחד ׁ ְש ָמעו ָּה ְל ַא ְמ ָתא דְּ ֵבי ַר ִ ּבי
ָ
דְּ ָחזֵ ית ְל ַההוּא ַ ּג ְב ָרא דְּ ָקא ְמ ַבדַּ ר
 ַﬠד ָמ ַתי:יה
ּ  ֲא ַמ ָרה ֵל,ינֵיה
ּ ּ ַפ ְר ּ ַפ ִח
? ַָא ָּתה ְמ ַפזֵּ ר ֲחלוֹגְ לוֹגְ ך

It is similarly recounted that the Sages did not know the meaning of the word ĥaloglogot,B which is mentioned in various
mishnayot and baraitot. One day they heard the maidservant
in Rabbi Yehuda HaNasi’s house say to a certain man whom
she saw scattering his purslane plants: How long shall you
scatter your ĥaloglogot? So they understood that ĥaloglogot
means purslane.

״ס ְל ְס ֶל ָה
ַ ָלא ָהו ּו יָ ְד ִﬠי ַר ָ ּבנַ ן ַמאי
יוֹמא ַח ד ׁ ְש ָמע ּו ָה
ָ .רוֹמ ֶמךָ ״
ְ ּו ְת
ְל ַא ְמ ָתא דְּ ֵבי ַר ִ ּבי דַּ ֲהוַ ות ֲא ַמ ָרה
ְל ַההוּא ַ ּג ְב ָרא דַּ ֲהוָ ה ָקא ְמ ַה ּ ֵפ ְך
 ַﬠד ָמ ַתי ַא ָּתה:יה
ּ  ֲא ַמ ָרה ֵל,יה
ּ ִ ּב ְ ׂש ָﬠ ֵר
? ְָמ ַס ְל ֵסל ִ ּב ְ ׂש ָﬠ ְרך

The Sages also did not know the meaning of the word salseleha
in the verse: “Salseleha and it will exalt you” (Proverbs : ).
One day they heard the maidservant in Rabbi Yehuda
HaNasi’s house say to a certain man who was curling his hair:
How long shall you mesalsel your hair? And from this they
understood that the verse means: Turn wisdom about, and it
will exalt you.

את ָיה
ִ אט
ֵ ָלא ָהו ּו יָ ְד ִﬠי ַר ָ ּבנַן ַמאי ״וְ ֵט
יוֹמא ַח ד
ָ .ְ ּב ַמ ְט ֲא ֵט א ַה ׁ ְש ֵמד״
ׁ ְש ָמעו ָּה ְל ַא ְמ ָתא דְּ ֵבי ַר ִ ּבי דַּ ֲהוַ ות
אט ָיתא
ֵ קוֹלי ַט
ִ  ׁ ְש:ֲא ַמ ָרה ַל ֲח ֶב ְיר ָּת ּה
.יתא
ָ וְ ַט ֲא ִטי ֵ ּב

It is further related that the Sages did not know the meaning
of the words in the verse: “And sweep it [vetetetiha] with
the broom [matatei] of destruction” (Isaiah : ). One day
they heard the maidservant in Rabbi Yehuda HaNasi’s house
saying to her workmate: Take a broom [tateita] and sweep
[ta’ati] the house,” and they understood the meaning of these
words.

״ה ׁ ְש ֵלךְ ַﬠל
ַ ָלא ָהו ּו יָ ְד ִﬠי ַר ָ ּבנַן ַמאי
 ֲא ַמר ַר ָ ּבה.ה׳ יְ ָה ְבךָ וְ הוּא יְ ַכ ְל ְּכ ֶלךָ ״
יוֹמא ַחד ֲהוָ ה ָאזְ ִלינָ א
ָ :ַ ּבר ַ ּבר ָחנָ ה
 ֲהוָ ה דָּ ֵרינָ א,יﬠא
ָ ַָ ּב ֲה ֵדי ַההוּא ַטיּ
 ׁ ְשקוֹל יְ ָה ִביךְ ו ׁ ְּש ֵדי: וַ ֲא ַמר ִלי,טוּנָ א
.ַא ַ ּג ְמ ַלאי

The Sages also did not know the meaning of the word yehavkha
in the verse: “Cast your load [yehavkha] upon the Lord and
He will sustain you” (Psalms : ). Rabba bar bar Ĥana said:
One day I was traveling with a certain Arab [Tayya’a],B and I
was carrying a load, and he said to me: Take your yehav and
cast it on my camel, and from this I understood that yehav
means a load.

ֹאש ַה ׁ ּ ָשנָ ה ׁ ֶשל
ׁ מתני׳ ׁש ָוֹפר ׁ ֶשל ר
 ו ׁ ְּש ֵּתי, ו ִּפיו ְמצו ּ ֶּפה זָ ָהב, ּ ָפ ׁשוּט,יָ ֵﬠל
ְ ׁש ָוֹפר ַמ ֲא ִריך.ֲחצוֹצְ רוֹת ִמן ַה ְ ּצ ָד ִדין
 ׁ ֶש ִּמצְ וַ ת ַהיּוֹם,וַ ֲחצוֹצְ רוֹת ְמ ַק ְ ּצרוֹת
.ְ ּב ׁש ָוֹפר

The shofar that was used on Rosh
HaShanaN in the Temple was made
from the straight horn of an ibex,B and its mouth, the mouthpiece into which one blows, was plated with gold. And there
were two trumpets, one on each of the two sidesN of the person
sounding the shofar. The shofar would sound a long blast,
whereas the trumpets would sound a short blast, because
the mitzva of the day is with the shofar.H

BACKGROUND

Ĥaloglogot – חלוֹגְ לוֹגוֹת:ֲ Ĥaloglogot were apparently a unique species with wide leaves, identified with the plant known as Portulaca
oleracea, also known as common purslane or pusley. This is an
annual plant that sprawls over the ground, branches out extensively, and is recognizable by its small yellow flowers. Its leaves
and branches are fleshy. The plant grows wild, especially in the
summer in watered areas, and is highly common in all parts of
Eretz Yisrael and countries in its proximity. Purslane is gathered as
food and is eaten raw or pickled; it is occasionally raised especially
for this purpose.

Common purslane
Arab [Tayya’a] – יﬠא
ָ ָטיּ:ַ The origin of this word is similar to the
name of an Arab nomadic tribe [altai]. Apparently, the members of
this tribe were at the time so common in the area close to Babylonia
that any Arab person was called Tayya’a.
Ibex – יָ ֵﬠל: The ibex is any of several sure-footed, sturdy wild goats
of the genus Capra that are found in the mountains of Europe,
Asia, and northeastern Africa. The Gemara is probably referring
to the Nubian ibex (C. nubiana), which lives in Eretz Yisrael. It is
smaller than other ibexes and has long, slender horns. It can reach
up to 1.4 m in length and up to 1 m in height. Its color is yellow
brown and it has a short tail. All the species have horns, but the
horns of the male are long, up to 1.2 m, and are adorned with coils
and protruding knobs. Ibexes live in small herds, especially in the
mountains and desert areas located near springs, such as Ein Gedi
in the Dead Sea area, ever since biblical times.

mishna

Nubian ibex in the Negev, Israel
PERSONALITIES

The maidservant in Rabbi Yehuda HaNasi’s house – ַא ְמ ָתא
דְּ ֵבי ַר ִ ּבי: The maidservant of Rabbi Yehuda HaNasi’s house is
mentioned here and in several other contexts. Because she
used the purest, most ancient form of the Hebrew language,
including words that the Sages themselves were no longer

familiar with, it seems that she was a unique servant who
was perhaps raised in the family of the Nesi’im. Her conduct
and the witty, wise speech that she used are recounted in
the Gemara. It appears that she may have served as Rabbi
Yehuda HaNasi’s housekeeper.

HALAKHA

The shofar and the trumpets – ש ָוֹפר וַ ֲחצוֹצְ רוֹת:ׁ On Rosh HaShana
in the Temple, they would sound one shofar and there were two
trumpets on its sides. The shofar would sound a long blast, whereas
the trumpets would sound a short blast, because the mitzva of the
day is with the shofar (Rambam Sefer Zemanim, Hilkhot Shofar 1:2).

NOTES

The shofar that was used on Rosh HaShana, etc. – ׁש ָוֹפר
ֹאש ַה ׁ ּ ָשנָ ה וכו׳
ׁ של ר:
ֶ ׁ Clarifying the relationship between this
mishna and the previous mishna is a factor in determining
the halakha in this case. Apparently, the Rambam views
these two mishnayot as one unit. He therefore rules that a
curved shofar is required on Rosh HaShana. However, most
commentaries (Tosafot; Ramban; Ritva; and others) are of
the opinion that this mishna is appended to the previous
mishna, yet forms a semi-independent unit: While the

previous mishna clarified the characteristics that disqualify
a shofar entirely, this mishna relates to characteristics that
are preferred but do not invalidate the shofar after the fact.
Two trumpets, one on each of the sides – ׁ ְש ֵּתי ֲחצוֹצְ רוֹת
מן ַה ְ ּצ ָד ִדים:ִ This is in line with the custom mentioned with
regard to scholars in tractate Sanhedrin: It is proper that the
greater one be placed in the middle, and that those of lesser
status stand on either side (Ran).
: פרק ג׳ דף כו. Rosh hashana . Perek III . 26b
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HALAKHA

Yom Kippur of the Jubilee Year is the same as Rosh
HaShana with regard to the shofar blasts – יּוֹבל
ֵ ׁ ָשוֶ ה ַה
יﬠה
ָ ֹאש ַה ׁ ּ ָשנָ ה ַל ְּת ִק
ׁ לר:ְ The shofar that is sounded both on
Rosh HaShana and on the Jubilee is of bent sheep horns.
According to the Rambam, all other shofarot are unfit. The
Ra’avad and most early authorities (see Tosafot) dispute
his opinion and say that the statement indicates that a
bent sheep horn is ideal, but after the fact, any shofar is
considered fit (Rambam Sefer Zemanim, Hilkhot Shofar 1:1).
The blessings of the Jubilee – יּוֹבל
ֵ ב ְר ּכוֹת ַה:ּ ִ On Yom Kippur
of the Jubilee Year, one recites the same nine blessings that
are recited in the additional prayer of Rosh HaShana. These
blessings are recited only when the Jubilee is observed
(Rambam Sefer Ahava, Hilkhot Tefilla 2:8).
The mitzva…is with curved shofarot – ה…ב ְכפו ִּפין
ִּ
ָמצְ ו:ִ On
Rosh HaShana, it is a mitzva to blow with a shofar made
from the curved horn of a ram. The halakhot concerning
the beautification of a mitzva apply to this shofar. Therefore, if there is a diﬀerence in price between a shofar made
from the curved horn of a ram and a simple shofar, one
is required to add up to one-third of the cost of a simple
one (Bayit Ĥadash). A shofar from other types of domesticated animals, such as the horn of a goat, is preferable to
one from an ibex or other undomesticated animal (Taz).
A curved shofar, even that of an ibex, is preferable to a
straight shofar, even if it is the shofar of a sheep (Mishna
Berura; Shulĥan Arukh, Oraĥ Ĥayyim 586:1).

יהן
ֶ  ְּכפו ִּפין ו ִּפ,ו ְּב ַת ֲﬠנִיּוֹת ְ ּב ׁ ֶשל זְ ָכ ִרים
. ו ׁ ְּש ֵּתי ֲחצוֹצְ רוֹת ָ ּב ֶא ְמצַ ע,ְמצו ּ ֶּפה ֶּכ ֶסף
,וֹפר ְמ ַק ֵ ּצר וַ ֲחצוֹצְ רוֹת ַמ ֲא ִריכוֹת
ָ ׁש
.ׁ ֶש ִּמצְ וַ ת ַהיּוֹם ַ ּב ֲחצוֹצְ רוֹת

And in contrast, the shofarot used on public fast days were made
from the curved horns of rams, and their mouths were plated
with silver. There were two trumpets in the middleN between the
shofarot, and the shofar would sound a short blast, whereas the
trumpets would sound a long blast, for the mitzva of the day is
with the trumpets.

ׁ יּוֹבל ְלר
ֵ ׁ ָשוֶ ה ַה
יﬠה
ָ ֹאש ַה ׁ ּ ָשנָ ה ַל ְּת ִק
ֹאש
ׁ אוֹמר ְ ּבר
ֵ  ַר ִ ּבי יְ הו ָּדה.וְ ַל ְ ּב ָרכוֹת
יּוֹבלוֹת
ְ  ו ַּב,ַה ׁ ּ ָשנָ ה ּת ְוֹק ִﬠין ְ ּב ׁ ֶשל זְ ָכ ִרים
.ְ ּב ׁ ֶשל יְ ֵﬠ ִלים

Yom Kippur of the Jubilee Year is the same as Rosh HaShana
with regard to both the shofar blastsH that are sounded and the
additional blessings that are recited in the Amida prayer.H Rabbi
Yehuda disagrees and says: There is a diﬀerence between the two
days: On Rosh HaShana one blows with horns of rams, whereas
in Jubilee Years one blows with horns of ibexes.N

gemara

ֹאש
ׁ  ִמצְ וָ ה ׁ ֶשל ר:גמ׳ ָא ַמר ַר ִ ּבי ֵלוִ י
,ַה ׁ ּ ָשנָ ה וְ ׁ ֶשל יוֹם ַה ִּכ ּפו ִּרים ִ ּב ְכפו ִּפין
 ׁש ָוֹפר: וְ ָה ְתנַן.וְ ׁ ֶשל ָּכל ַה ׁ ּ ָשנָ ה ִ ּב ְפ ׁשו ִּטין
ֹאש ַה ׁ ּ ָשנָ ה ׁ ֶשל יָ ֵﬠל ּ ָפ ׁשוּט! הוּא
ׁ ׁ ֶשל ר
 ַר ִ ּבי יְהו ָּדה,דַּ ֲא ַמר ִּכי ַהאי ַּת ָּנא; דְּ ַתנְיָא
ֹאש ַה ׁ ּ ָשנָ ה ָהי ּו ּת ְוֹק ִﬠין ְ ּב ׁ ֶשל
ׁ  ְ ּבר:אוֹמר
ֵ
.יּוֹבלוֹת ְ ּב ׁ ֶשל יְ ֵﬠ ִלים
ְ  ו ַּב,זְ ָכ ִרים ְּכפו ִּפין

Rabbi Levi said: The mitzva of Rosh
HaShana and of Yom KippurN of the
Jubilee Year is to blow with curved shofarot,H and that of the rest of
the year, on fast days, is to blow with straight shofarot.N The Gemara
raises a diﬃculty: But didn’t we learn diﬀerently in the mishna: The
shofar that was used on Rosh HaShana was made from the straight
horn of an ibex? The Gemara answers: Rabbi Levi said his statement in accordance with the opinion of that tanna, Rabbi Yehuda,
as it was taught in a baraita: Rabbi Yehuda says: On Rosh HaShana
they would blow with the curved horns of rams, and
on the Days of Atonement of the Jubilee Years with the horns of
ibexes.

 ִה ְל ְכ ָתא ְּכ ַר ִ ּבי יְ ה ּו ָדה! ִאי:ימא
ָ וְ ֵל
 ֲהוָ ה,ָא ְמ ַר ְּת ִה ְל ְכ ָתא ְּכ ַר ִ ּבי יְ הו ָּדה
ּ ָא ִמינָ א ֲא ִפ
יוֹבל נַ ִמי ְּכ ַר ִ ּבי
ֵ יל ּו ׁ ֶשל
. ָקא ַמ ׁ ְש ַמע ָלן.יה
ּ יְ הו ָּדה ְס ִב ָירא ֵל

The Gemara asks: If so, let it simply say that the halakha is in accordance with the opinion of Rabbi Yehuda. Why was it necessary to
quote the baraita in full, as if it provided new information? The
Gemara explains: If you had said that the halakha is in accordance
with the opinion of Rabbi Yehuda, I would have said that he, Rabbi
Levi, holds in accordance with the opinion of Rabbi Yehuda even
with regard to the shofar used in the Jubilee Year, i.e., that one must
blow with the horn of ibexes at that time. Therefore, the Gemara
teaches us that he agrees with Rabbi Yehuda only with regard to
Rosh HaShana, and not with regard to any other matter.

ֹאש
ׁ  ְ ּבר:יפ ְלגִ י? ָמר ָס ַבר
ַ ּ ְ ּב ַמאי ָק ִמ
יה
ׁ ַה ׁ ּ ָשנָ ה – ַּכ ָּמה דְּ ָכיֵ יף ִא
ּ ינִיש דַּ ֲﬠ ֵת
ְט ֵפי ַמ ֲﬠ ֵלי; ו ְּביוֹם ַה ִּכ ּפו ִּרים – ַּכ ָּמה
.יה ְט ֵפי ַמ ֲﬠ ֵלי
ׁ דְּ ָפ ׁ ֵשיט ִא
ּ ינִיש דַּ ֲﬠ ֵת
ֹאש ַה ׁ ּ ָשנָ ה ַּכ ָּמה דְּ ָפ ׁ ֵשיט
ׁ  ְ ּבר:ו ָּמר ָס ַבר
יה ְט ֵפי ַמ ֲﬠ ֵלי; ו ְּב ַת ֲﬠנִיּוֹת
ׁ ִא
ּ ינִיש דַּ ֲﬠ ֵת
.יה ְט ֵפי ַמ ֲﬠ ֵלי
ׁ ַּכ ָּמה דְּ ָכיֵ יף ִא
ּ ינִיש דַּ ֲﬠ ֵת

The Gemara asks: With regard to what principle do these tanna’im
disagree? One Sage, Rabbi Yehuda, holds that on Rosh HaShana
the more a person bends his mindN and humbles himself by bending in prayer, the better. Therefore, a curved shofar is sounded as an
allusion to our bent minds and bodies. But on Yom Kippur, the
more a person straightens his mindN and prays with simplicity, the
better. Therefore, a straight shofar is sounded. The other Sage, the
anonymous tanna of the mishna, maintains the opposite: On Rosh
HaShana, the more a person straightens his mind and avoids any
crookedness, the better. On fasts, on the other hand, the more a
person bends his mind and humbles himself, the better.

NOTES

There were two trumpets in the middle – ו ׁ ְּש ֵּתי ֲחצוֹצְ רוֹת
ב ֶא ְמצַ ע:ּ ָ One trumpet was insuﬃcient, since with regard to fast
days the verse reads: “And you shall make a sound with the
trumpets” (Numbers 10:9), using the plural, thereby indicating
that at least two trumpets must be sounded (Turei Even).
In Jubilee Years one blows with horns of ibexes – יּוֹבלוֹת ְ ּב ׁ ֶשל
ְ ַ ּב
יְ ֵﬠ ִלים: In addition to the reasons provided here, other reasons
have been oﬀered for this choice. Two are suggested in the Jerusalem Talmud. First, as Rosh Hashana is the Day of Judgment, it
is a day for humbling oneself, so that it is appropriate to blow
with a curved, bent shofar. However, at the Jubilee, an event
characterized by freedom, using a straight one is appropriate. The second explanation oﬀered there is that the common
shofar, a ram’s horn, was chosen for the more common event,
Rosh HaShana, while the uncommon shofar, the ibex horn, was
chosen for the less common event, the Jubilee. The Rashba
explains further that the reason for using the shofar of an ibex
for the Jubilee is because the ibex is itself a symbol of freedom.
The mitzva of Rosh HaShana and of Yom Kippur – ִמצְ וָ ה
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ֹאש ַה ׁ ּ ָשנָ ה וְ יוֹם ַה ִּכ ּפו ִּרים
ׁ של ר:
ֶ ׁ Most commentaries explain that
Rabbi Levi is relying on a verbal analogy that equates the shofar
sounds of Rosh Hashana and those of the Jubilee. Therefore,
despite the diﬀerences between the two occasions, it is appropriate to equate them as far as possible (Tosafot). Penei Yehoshua
adds a new reasoning: Since the Gemara said that yovel means
a ram, it is logical that at the Yovel, the Jubilee, one would
specifically use a ram’s horn.
And that of the rest of the year is to blow with straight
shofarot – וְ ׁ ֶשל ָּכל ַה ׁ ּ ָשנָ ה ִ ּב ְפ ׁשו ִּטין: Some commentaries are
puzzled by Rabbi Levi’s statement, which seems to contradict
the first tanna in the mishna and does not even necessarily
accord with Rabbi Yehuda’s opinion. Indeed, these words do not
appear in the versions of some commentaries. Other authorities
explain that Rabbi Levi’s statement: With straight shofarot, does
not imply that there is a mitzva to use straight ones, but that
one need not insist that they be straight (Rashba). It seems
that the Rambam rules this way as well (see Rabbi Avraham
min HaHar).

Rosh hashana . perek III . 26b . :פרק ג׳ דף כו

A person bends his mind – יה
ׁ כיֵ יף ִא:ָּ Several versions
ּ ינִיש דַּ ֲﬠ ֵת
do not read: Bends his mind, but just: Bends, implying that
one is meant to bend over physically. This is one of the reasons oﬀered for the widespread custom of standing bent over
throughout the entire Amida prayer on Yom Kippur (see Tosefot
Yom Tov; Rashash).
Bends his mind…straightens his mind – …פ ׁ ֵשיט
ָ ּ יה
ּ ָּכיֵ יף דַּ ֲﬠ ֵת
יה
ּ דַּ ֲﬠ ֵת: It says in the Jerusalem Talmud that a straight shofar
is used so that people straighten their hearts in repentance;
the Rid’s text reads: Straighten their hearts in prayer. The early
authorities provided support from various verses for the concept of both bending oneself as well as straightening oneself.
For example: “To bend his head like a bulrush” (Isaiah 58:5),
which appears in the context of fasting, is quoted as a source
for the ancient custom of bending oneself over on fast days
(Rabbeinu Yehonatan; Ritva). The verse “To You I lift my eyes,
One Who dwells in the Heavens” (Psalms 123:1) was quoted with
regard to straightening oneself and raising one’s eyes to Heaven
(Rabbi Avraham min HaHar). Also see Rashi, who quotes additional biblical verses that demonstrate these concepts.

