Perek III
Daf 27 Amud a
 צִ ּ ָיפה ּו: וְ ָה ַתנְיָא.״ו ִּפיו ְמצו ּ ֶּפה זָ ָהב״
; ִ ּב ְמקוֹם ֲהנָ ַחת ּ ִפיו – ּ ָפסוּל,זָ ָהב
!ׁ ֶש ּל ֹא ִ ּב ְמקוֹם ֲהנָ ַחת ּ ִפיו – ָּכ ׁ ֵשר
– נִיתין
ִ  ִּכי ְּתנַן נַ ִמי ַמ ְת:ָא ַמר ַא ַ ּביֵ י
.ׁ ֶשלּ ֹא ִ ּב ְמקוֹם ֲהנָ ַחת ּ ֶפה ְּתנַן

§ It was taught in the mishna: And the mouth of the shofar that

 ו ְּת ֵרי.״ו ׁ ְּש ֵּתי ֲחצוֹצְ רוֹת ִמן ַה ְ ּצ ָד ִדים״
 ״זָ כוֹר״:ָק ֵלי ִמי ִמ ׁ ְש ַּת ְמ ֵﬠי? וְ ָה ַתנְיָא
,יב ּור ֶא ָחד נֶ ֶא ְמר ּו
ּ ״שמוֹר״ ְ ּב ִד
ָ ׁ ְו
כוֹלה ְל ַד ֵ ּבר וְ ֵאין
ָ ְַמה ׁ ּ ֶש ֵאין ַה ּ ֶפה י
ְמוֹﬠ! ְל ָכךְ ַמ ֲא ִריך
 כוֹלה ִל ׁ ְש
ָ ְָהאוֹזֶ ן י
.ַ ּב ׁ ּש ָוֹפר

§ It was taught in the mishna: And there were two trumpets, one

was used on Rosh HaShana was plated with gold. The Gemara
raises a diﬃculty: But isn’t it taught in a baraita: If a shofar was
plated with goldH at the place where one puts his mouth,B it is
unfit for blowing; if it was plated, but not at the place where he
puts his mouth, it is fit for blowing? Abaye said: When we
learned in the mishna as well, we learned that it referred not to
the place where one puts his mouth, but a little above it.

HALAKHA

If a shofar was plated with gold – צִ ּ ָיפה ּו זָ ָהב: If one plated a shofar
with gold at the place where the mouth is placed, it is unfit. If it is
plated elsewhere, it is fit for blowing. The commentaries dispute
the explanation of the term: The place where one puts his mouth.
Some say that it was a small extension, a golden mouthpiece;
others identify it as the place on the exterior of the shofar where
one puts his mouth (Magen Avraham, citing Rosh; Shulĥan Arukh,
Oraĥ Ĥayyim 586:16).
BACKGROUND

on each of the two sides of the person sounding the shofar. The
Gemara asks: But is it really possible to properly discern two
diﬀerent sounds, that of the shofar and that of the trumpets, at the
same time? Isn’t it taught in a baraita: The two versions of the
fifth of the Ten Commandments, “Remember the Shabbat day”
(Exodus : ) and “Keep the Shabbat day” (Deuteronomy : ),
were spoken by God simultaneously in a single utterance, something that the human mouth cannot speak and the human ear
cannot hear?N This indicates that it is impossible to take in two
sounds at once, and so, due to the sound of the trumpets, it should
be impossible to hear the blast of the shofar. The Gemara answers:
For this reason they would sound a long blast with the shofar,
to make it possible to hear the sound of the shofar on its own.

The place where one puts his mouth – מקוֹם ֲהנָ ַחת ּ ִפיו:ְ The
images depict two explanations of the phrase: The place where
one puts his mouth.

יﬠה
ָ ימ ָרא דְּ ִכי ׁ ָש ַמע סוֹף ְּת ִק
ְ ְל ֵמ
 ו ִּמ ֵּמ ָילא,יﬠה יָ צָ א
ָ ְ ּבל ֹא ְּת ִח ַּילת ְּת ִק
– יﬠה
ָ יﬠה ְ ּבל ֹא סוֹף ְּת ִק
ָ ְּת ִח ַּילת ְּת ִק
?יָ צָ א

The Gemara rejects this answer: Is this to say that if one hears
the end of a blast without hearing the beginning of the blast he
has fulfilled his obligation? In this case one hears only the end of
the shofar blast, since the shofar was initially sounded together
with the trumpets. If so, it would follow that if one hears the
beginning of the blast without hearing the end of the blast, he
has also fulfilled his obligation.

Shofar plated with gold where the mouth is placed

אש וֹנָ ה
ׁ  ָּת ַק ע ָ ּב ִר:ָּתא ׁ ְש ַמ ע
ו ָּמ ׁ ַשךְ ַ ּב ׁ ּ ְשנִיָּה ִּכ ׁ ְש ַּתיִ ם – ֵאין ְ ּביָ דוֹ
יה
ְ  ַא ַּמאי? ִּת.ֶא ָּלא ַא ַחת
ּ יס ַלק ֵל
יﬠ ָתא ֵמ ֲה ָד ֵדי
ֲ ְ ּב ַת ְר ֵּתי! ּ ַפ ּסו ֵּקי ְּת ִק
.ָלא ּ ָפ ְס ִקינַן

This, however, is diﬃcult. Come and hear that which was taught
in a mishna: If one blew the initial tekia, a long, continuous shofar
blast, of the first tekia-terua-tekia set, and then drew out the final
tekia of that set so that it spans the length of two tekiot, it counts
as only one tekia and is not considered two tekiot, i.e., the final
tekia of the first set, and the initial tekia of the second set. But why
is this so? Let it count for him as two tekiot, since as stated above,
half a blast is considered a blast. The Gemara explains: If one hears
only the beginning or the end of a shofar blast, he has indeed
fulfilled his obligation, but nevertheless we do not divide a shofar
blast into two.

Gold cylinder inserted into the mouthpiece of the shofar

NOTES

And the ear cannot hear – מוֹﬠ
 כוֹלה ִל ׁ ְש
ָ ְוְ ֵאין ָהאוֹזֶ ן י: The
commentaries on the Gemara as well as the biblical commentaries discuss this statement at length. Its importance
is due mainly to the fact that the repetition of the Ten Commandments in Deuteronomy diverges significantly from the
account of the commandments in Exodus. In particular, the
fourth commandment, relating to Shabbat, is worded diﬀerently in each place. Some write that one of the miracles at
Mount Sinai was that the Jewish people were able to hear
two heavenly voices at once uttering the commandments

of “Remember the Shabbat” (Exodus 20:8) and “Keep the
Shabbat” (Deuteronomy 5:12). Others explain that the
Gemara does not mean to say that the two statements were
uttered simultaneously. Rather, one statement was uttered
and the listeners were able to comprehend two meanings
included in it: If one remembers Shabbat, one will be able
to keep it. This is how other seemingly contradictory statements in the Ten Commandments are explained as well (see
Ibn Ezra and Ramban on the Torah; see also Pardes Rimonim
and Otzar HaKavod).
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LANGUAGE

Jug [pitas] – יטס
ָ פ:ִ ּ The word originated from the Greek πίθος,
pithos, a very large earthenware jug. The pithos was the largest
earthenware vessel crafted in ancient times. Even today, there
exist huge pithoi larger than the size of a human. The image
depicts an ancient pithos about 1.5 m tall. The full pithos would
have weighed close to two tons.

תוֹך ַה ּבוֹר אוֹ
ְ ﬠ ְל  ַה ּת ֵוֹק:ָּתא ׁ ְש ַמע
 ִאם,יטס
ָ תוֹך ַה ּ ִפ
ְ תוֹך ַהדּ וּת אוֹ ְל
ְ ְל
וֹפר ׁ ָש ַמע – יָ צָ א; וְ ִאם קוֹל
ָ קוֹל ׁש
 ַא ַּמאי? ֵל ּיפוֹק.ֲה ָב ָרה ׁ ָש ַמע – ל ֹא יָ צָ א
ַּ ִ ּב ְת ִח
יﬠ ְר ֵ ּבב
ַ יﬠה ִמ ַ ּק ֵּמי דְּ ִל
ָ ילת ְּת ִק
!ָק ָלא

The Gemara raises another diﬃculty: Come and hear that which
was taught in a mishna: With regard to one who sounds a shofar
into a pit, or into a cistern, or into a large jug [pitas],L if he clearly
heard the sound of the shofar, he has fulfilled his obligation, but
if he also heard the sound of an echo, he has not fulfilled his
obligation. But why is this so? If half a blast is indeed considered
a complete blast, let him fulfill his obligation with the beginning
of the blast, before the sound is confused with the echo, since
the beginning of the blast was heard clearly.

 ַּת ְר ֵּתי ָק ֵלי ֵמ ַחד ַ ּג ְב ָרא – ָלא: ֶא ָּלאRather, we must retreat from the explanation oﬀered above and
N
. ִמ ׁ ְש ַּת ְּמ ֵﬠי; ִמ ְּת ֵרי גַ ְב ֵרי – ִמ ׁ ְש ַּת ְּמ ֵﬠיsay as follows: Two sounds coming from one source or person
cannot be discerned, and this was the miracle at Sinai in which
the people heard both “Remember the Shabbat” (Exodus : )
and “Keep the Shabbat” (Deuteronomy : ) in a single divine
utterance. But two sounds from two diﬀerent sources or people
can be properly discerned.

Pithos from Iron-Age Crete, Greece
NOTES

Two sounds from one person – ת ְר ֵּתי ָק ֵלי ֵמ ַחד ַ ּג ְב ָרא:ַּ Early
and later authorities clarify the precise meaning of this statement (see Turei Even). It appears that in principle, two sounds
emitted from one source cannot both be heard, but when
they originate from two separate sources, a person can discern one of the voices, but not both. This explanation does
not at all detract from the greatness of the miracle at Mount
Sinai, since at that unique event, the people were able to hear
both sounds. In the Temple, people were able to hear only
the sound of the shofar, though they heard the sound of the
trumpets in the background (Rid; see Ritva and Arukh LaNer).

:ו ִּמ ְּת ֵרי גַ ְב ֵרי ִמי ִמ ׁ ְש ַּת ְּמ ֵﬠי? וְ ָהא ַּתנְיָא
,קוֹרא וְ ֶא ָחד ְמ ַת ְר ֵ ּגם
ֵ ַ ּב ּת ָוֹרה ֶא ָחד
קוֹרין ו ׁ ְּשנַיִ ם
ִ ו ִּב ְל ַבד ׁ ֶש ּל ֹא יְ ה ּו ׁ ְשנַיִ ם
!ְמ ַת ְר ְ ּג ִמין

The Gemara raises another diﬃculty: But is it really true that two
sounds coming from two diﬀerent people can be properly discerned? Isn’t it taught in a baraita: With regard to the public
reading of the Torah, one person may read and one may translate, provided that there are not two people readingH and two
people translating. Consequently it is clear that two sounds cannot be properly heard, even when they come from two diﬀerent
people.

 ַ ּב ַה ֵּלל:יפא
ָ ָהא ָלא דַּ ְמיָ א ֶא ָּלא ְל ֵס
: ַא ְל ָמא.קוֹרין
ִ  ֲא ִפילּ ּו ֲﬠ ָ ׂש ָרה,ו ַּב ְּמגִ ָּילה
:יה; ָה ָכא נַ ִמי
ּ ֵּכיוָ ן דְּ ָח ִביב – יָ ֵהיב דַּ ֲﬠ ֵת
.יה וְ ׁ ָש ַמע
ּ ֵּכיוָ ן דְּ ָח ִביב – יָ ֵהיב דַּ ֲﬠ ֵת

The Gemara answers: This is not diﬃcult, since our case is only
similar to the case mentioned in the latter clause of that baraita,
which reads: With regard to the reading of hallelH and the Scroll
of Esther, even ten people may read simultaneously.H Apparently,
since these readings are dearN to their listeners, they direct their
attention to them, listen attentively, and distinguish between the
diﬀerent readers. Here too, since the sounding of the shofar is
dear to the listener, he directs his attention to the matter and
discerns between the two sounds.

וֹפר? ֵל ַידע
ָ יך ַ ּב ׁ ּש
ְ  ֶא ָּלא ָל ָּמה ַמ ֲא ִרThe Gemara asks: But if it is indeed possible to discern the sound
. ׁ ֶש ִּמצְ וַ ת ַהיּוֹם ַ ּב ׁ ּש ָוֹפרof the shofar even when it is sounded simultaneously with the
trumpets, why does he sound a long blast with the shofar? The
Gemara answers: This is so people should know that the mitzva
of the day is specifically with the shofar.

Since they are dear – כיוָ ן דְּ ָח ִביב:ֵּ Rashi explains that these
readings are dear to their listeners since they are new: The
reading of the Scroll of Esther and the sounding of the shofar
each occur only once a year. It appears that the Scroll of Esther
is considered dear due to the story of the miracle, and that the
sounding of the shofar is dear due to the feelings of sanctity it
evokes. Therefore, they are both dearer to their listeners than
the Torah reading.

HALAKHA

One reader and not two – קוֹרא ֶא ָחד וְ ל ֹא ׁ ְשנַיִ ם:
ֵ Two people
should not read a Torah scroll simultaneously; the one called
up to the Torah reads alone. However, another reader may
assist him silently in order to prevent an error in the reading
of the vowels or cantillation notes (Mishna Berura, citing Rashi).
Today it is customary for only one person to read the entire
Torah portion in order not to cause embarrassment to one
who does not know how to read it (Vilna Gaon). According
to this custom, the one who is called up does not read at all.
However, in any case, he must read quietly along with the
reader in order that his blessing not be recited in vain. The
later authorities disagree whether it is appropriate that one
who is called up should hear himself reading (Vilna Gaon), or
whether it is preferable that he not raise his voice beyond a
quiet whisper (Shulĥan Arukh, Oraĥ Ĥayyim 141:2).
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With regard to the reading of hallel…even ten people may
read simultaneously – קוֹרין
ִ ל…ﬠ ָ ׂש ָרה
ֲ ב ַה ֵּל:ּ ַ Hallel may be read
even by ten people at once. For the same reason, several people also may recite kiddush together on Shabbat and Festivals
(Shulĥan Arukh, Oraĥ Ĥayyim 488:2, 644:2).
With regard to the Scroll of Esther even ten people may
read simultaneously – קוֹרין
ִ ב ְּמגִ ָּילה ֲא ִפילּ ּו ֲﬠ ָ ׂש ָרה:ּ ַ Even if several
people read the Scroll of Esther simultaneously, they and their
listeners have discharged their obligation. However, it appears
that if they confuse their reading by using diﬀerent tones of
voice and one is entirely unable to hear the words, he has not
fulfilled his obligation (see Mishna Berura; Shulĥan Arukh, Oraĥ
Ĥayyim 690:2).

§ It was taught in the mishna: The shofarot that were used on

״ו ְּב ַת ֲﬠנִיּוֹת ְ ּב ׁ ֶשל זְ ָכ ִרים ְּכפו ִּפין ו ִּפיו
, ַמאי ׁ ְשנָ א ָה ָתם דְּ זָ ָהב.ְמצו ּ ֶּפה ֶּכ ֶסף״
יב ֵﬠית
ּ ָ ּו ַמאי ׁ ְשנָ א ָה ָכא דְּ ֶכ ֶסף? ִא
, ָּכל ִּכינ ּו ְפיָ א דְּ ֶכ ֶסף ה ּוא:ימא
ָ ֵא
״ﬠ ֵ ׂשה ְלךָ ׁ ְש ֵּתי ֲחצוֹצְ רוֹת
ֲ :דִּ ְכ ִתיב
 ַה ּת ָוֹרה ָח ָסה:ימא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִא.ֶּכ ֶסף״
.ַﬠל ָממוֹנָן ׁ ֶשל יִ ְ ׂש ָר ֵאל

public fast days were made from the curved horns of rams, and
their mouths were plated with silver. The Gemara asks: What
is diﬀerent there that the shofar of Rosh HaShana is plated with
gold, and what is diﬀerent here that the shofarot of fast days
are plated with silver? The Gemara answers: If you wish, you
can say: Any shofar made for the purpose of gathering people
together is made of silver, as it is written: “Make for yourself
two trumpets of silver; of a whole piece shall you make them,
and you shall use them for calling the assembly and for the
journeying of the camps” (Numbers : ). And if you wish,
you can say: The Torah spared the money of the Jewish
peopleN and therefore allows these shofarot to be made of silver,
which is less costly than gold.

ּ נַﬠ ִביד דְּ ֶכ ֶסף! ֲא ִפ
,יל ּו ָה ִכי
ֲ  ָה ָתם נַ ִמיThe Gemara asks: If so, there too, the shofar of Rosh HaShana
. ְּכבוֹד יוֹם טוֹב ָﬠ ִדיףshould be made with silver plating. The Gemara answers:
Even so, the duty of honoring the Festival is given priority,
so that it is proper to beautify the shofar of Rosh HaShana. On
a fast day, however, since it is not a Festival, there is no need to
use gold, and silver is suﬃcient.
יﬠ ַבד
ֲ ַרב ּ ַפ ּ ָפא ַ ּבר ׁ ְשמו ֵּאל ָס ַבר ְל ִמ
:יה ָר ָבא
ִ עוֹב ָדא ְּכ ַמ ְת
ָ
ּ  ֲא ַמר ֵל.נִיתין
 ַּתנְ יָ א נַ ִמי.ל ֹא ָא ְמר ּו ֶא ָּלא ַ ּב ִּמ ְקדָּ ׁש
, ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ַ ּב ִּמ ְקדָּ ׁש:ָה ִכי
–  ָמקוֹם ׁ ֶשיֵּ ׁש ֲחצוֹצְ רוֹת:ֲא ָבל ַ ּב ְ ּגבו ִּלין
וֹפר – ֵאין
ָ  ָמקוֹם ׁ ֶשיֵּ ׁש ׁש,וֹפר
ָ ֵאין ׁש
.ֲחצוֹצְ רוֹת

It is related that Rav Pappa bar Shmuel thought to act in
accordance with the mishnaN regarding all the details of the
shofar and the trumpets. But Rava said to him: They said this
only with regard to the Temple. This is also taught in a baraita:
In what case is this statement said? Only in the Temple, but
in the provinces, anywhere outside the Temple, the halakha is
as follows: Wherever there are trumpets, e.g., on fast days,
there is no shofar,N and wherever there is a shofar, e.g., on
Rosh HaShana, there are no trumpets.HB

 וְ ַר ִ ּבי,וְ ֵכן ִהנְ ִהיג ַר ִ ּבי ֲח ַל ְפ ָּתא ְ ּבצִ ּיפ ִוֹרי
 ו ְּכ ׁ ֶש ָ ּבא דָּ ָבר.יכנִי
ְ ֲחנַ נְיָא ֶ ּבן ְּת ַר ְדיוֹן ְ ּב ִס
נוֹהגִ ין ֵּכן
ֲ  ל ֹא ָהי ּו:ֵּאצֶ ל ֲח ָכ ִמים ָא ְמרו
.ֶא ָּלא ְ ּב ׁ ַש ֲﬠ ֵרי ִמזְ ָרח ו ְּב ַהר ַה ַ ּביִ ת ִ ּב ְל ָבד

And similarly, Rabbi Ĥalafta established the custom in
TzipporiB as it is described in the mishna, and so did Rabbi
Ĥananya ben Teradyon in Sikhni, and when the matter came
before the Rabbis they said: They acted in this manner only
at the east gates of the Temple and on the Temple Mount.

ﬠ ֶ ּבן הוֹש
ֻ ׁ ְימא ַר ִ ּבי י
ָ ית
ֵ  וְ ִא,ָא ַמר ָר ָבא
״ב ֲחצוֹצְ רוֹת
ּ ַ : ַמאי ְק ָר ָא ּה? דִּ ְכ ִתיב:ֵלוִ י
 ִל ְפנֵי.וְ קוֹל ׁש ָוֹפר ָה ִריע ּו ִל ְפנֵי ַה ֶּמ ֶלךְ ה׳״
ַה ֶּמ ֶלךְ ה׳ – הוּא דְּ ָב ֵﬠינַן ֲחצוֹצְ רוֹת וְ קוֹל
. ֲא ָבל ְ ּב ָﬠ ְל ָמא – ל ֹא,ׁש ָוֹפר

Rava said, and some say it was Rabbi Yehoshua ben Levi that
said: What is the verse from which this is derived? As it is
written: “With trumpets and the sound of a shofar make
joyful noise before the Lord, the King” (Psalms : ), from
which it may be inferred: Only before the Lord, the King, i.e.,
in His Temple, do we need both trumpets and the sound of a
shofar, but in general, outside the Temple, we do not need
both.

NOTES

The Torah spared the money of the Jewish people – ַה ּת ָוֹרה
ח ָסה ַﬠל ָממוֹנָן ׁ ֶשל יִ ְ ׂש ָר ֵאל:ָ Later authorities discussed the relationship between this halakha and other seemingly contradictory
halakhic statements: There is no poverty in a place of wealth, and
“A community is not considered poor” (see Turei Even and Rabbi
Tzvi Hirsch Chajes). Both of these statements indicate that with
respect to public projects, actions are not to be performed on
a small scale or in parsimonious quantities; they are to be performed generously. Many attempted to define the scope of each
of these seemingly contradictory principles. They distinguished
between items that are essential to a mitzva, where one must
not be frugal, and items that are supplemental or secondary but
are part of the regular custom. With regard to these secondary
items, consideration was given to the money of Jews.
Thought to act in accordance with the mishna – יﬠ ַבד
ֲ ָס ַבר ְל ִמ
נִיתין
ִ עוֹב ָדא ְּכ ַמ ְת:
ָ The Rid explains that Rav Pappa bar Shmuel,
as well as Rabbi Ĥalafta, wanted to sound the shofar and the
trumpets on Rosh HaShana. However, most commentaries are of
the opinion that the issue was whether the trumpets and shofar
may be sounded on a fast day.
Wherever there are trumpets there is no shofar – ָמקוֹם ׁ ֶשיֵּ ׁש
חצוֹצְ רוֹת ֵאין ׁש ָוֹפר:ֲ This statement seems to imply that on fast days,
trumpets are used and a shofar is not. This raises a diﬃculty with
regard to the Gemara in tractate Ta’anit, which implies that a
shofar was sounded on fast days. Additionally, the ge’onim relate
that the custom in all communities was to specifically sound the
shofar on fast days. The Ra’avad tries to resolve this contradiction
but does so with great diﬃculty. Ramban and other authorities
explain that the Gemara means to say that wherever trumpets
are available, a shofar is not used in addition to it; however, a
shofar may be used on its own, and this is indeed the custom.
Others explain that the trumpets were sounded on fast days
only during the times of the Temple. Yet another explanation
is that trumpets were sounded only when all of the Jewish
people and not just a specific community were in distress. Some
explain that the trumpets were sounded only during wartime,
when the shofar is not used at all, and that this statement is
unrelated to fast days in general (see Milĥamot Hashem, Rashba,
and Ran).
HALAKHA

Trumpets on the fast day – חצוֹצְ רוֹת ְ ּב ַת ֲﬠנִית:ֲ On public fast days
in the Temple, the shofar and the trumpets would be sounded
together, but outside the Temple this ceremony was not performed, following the opinion of Rava (Rambam Sefer Zemanim,
Hilkhot Ta’anit 1:4).

BACKGROUND

Trumpets in the Temple – חצוֹצְ רוֹת ַה ִּמ ְקדָּ ׁש:ֲ

as the religious capital of the Galilee. During the Second
Temple period it enjoyed a special status among the towns
of the Galilee due to its large and learned Jewish community.
Among the tanna’im who resided there were Rabbi Yoĥanan
ben Nuri, Rabbi Ĥalafta, and his famous son Rabbi Yosei. Rabbi
Yehuda HaNasi relocated to Tzippori toward the end of his life,
and it was the seat of the Sanhedrin for about a generation.
Rabbi Yehuda HaNasi’s leading disciples resided in Tzippori:
Rabbi Yishmael, son of Rabbi Yosei; Rabban Gamliel, son of
Rabbi Yehuda HaNasi, later appointed Nasi; Rabbi Shimon,
Rabban Gamliel’s brother; Rabbi Ĥanina bar Ĥama, later the
head of the Tzippori Yeshiva; and Rabbi Yannai. Even after the
Replica of trumpets used in the Temple
Sanhedrin relocated to Tiberias, Torah scholars continued to
Tzippori – צִ ּיפ ִוֹרי: Tzippori was a large town in the Upper reside in Tzippori, among them the prominent amora’im of
Galilee and the perennial rival of Tiberias for recognition Eretz Yisrael, Rabbi Ĥanina of Tzippori and Rabbi Mana.
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NOTES

This day is the beginning of Your works – זֶ ה ַהיּוֹם
ָת ִח ַּלת ַמ ֲﬠ ֶ ׂשיך:ְּ The Maharsha cites Rabbi Eliezer’s opinion
mentioned in Pirkei DeRabbi Eliezer that the first day of
Creation was not the first of Tishrei, but the twenty-fifth
of Elul. However, the creation of man, for whom the world
was created, occurred on the first of Tishrei. Therefore, in
Genesis, the first day of Creation is not called: The first
day but: “Day one.”
A shofar that was cracked and then glued together is
unfit – ש ָוֹפר ׁ ֶש ּנ ְִסדַּ ק וְ ִד ְ ּבקוֹ ּ ָפסוּל:ׁ The commentaries and
halakhic authorities discuss this halakha at length (see
27b). They specifically debate Rashi’s explanation that a
shofar that has been glued together is unfit because it
is considered as if it were comprised of two shofarot. For
example, see Tosafot, who are puzzled by Rashi’s statement. There are even later authorities who suggest that
Rashi’s commentary is referring to the halakha cited subsequently concerning gluing pieces of a broken shofar
together and not to the halakha of a cracked shofar. The
commentaries are also puzzled by Rashi’s explanation
that the disqualification is due to the use of glue, which
is a foreign substance, although many early authorities
accept Rashi’s explanation. Accordingly, the only acceptable way to repair the shofar would be through heating it
and reshaping it (see Ramban, Ran, and Ritva).

יﬠה
ָ ֹאש ַה ׁ ּ ָשנָ ה ַל ְּת ִק
ׁ יּוֹבל ְלר
ֵ ״שוֶ ה ַה
ָׁ
: ָא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר יִ צְ ָחק.וְ ַל ְ ּב ָרכוֹת״ וכו׳
ְּכ ַמאן ְמצַ ֵּלינַן ָה ִאידָּ נָ א ״זֶ ה ַהיּוֹם ְּת ִח ַּלת
אשוֹן״? ְּכ ַמאן? ְּכ ַר ִ ּבי
ׁ ַמ ֲﬠ ֶ ׂשיךָ זִ ָּכרוֹן ְליוֹם ִר
.עוֹלם
ָ  ְ ּב ִת ׁ ְש ֵרי נִ ְב ָרא ָה: דְּ ָא ַמר,יﬠזֶ ר
ֶ ֱא ִל

is the same as Rosh HaShana with regard to both the shofar
blasts that are sounded and the additional blessings that are
recited in the Amida prayer. Rav Shmuel bar Yitzĥak said: In
accordance with whose opinion do we pray today on Rosh
HaShana, saying: This day is the beginning of Your works,N a
commemoration of the first day? In accordance with whom?
In accordance with the opinion of Rabbi Eliezer, who said:
The world was created in the month of Tishrei. We therefore
mention on Rosh HaShana that it is the first day.

ֹאש ַה ׁ ּ ָשנָ ה
ׁ יוֹבל ְלר
ֵ  ׁ ָשוֶ ה:ְמ ִתיב ַרב ֵﬠינָ א
 ״זֶ ה:יכא
ָ ִל ְת ִק
ָּ  וְ ָהא ִא.יﬠה וְ ִל ְב ָרכוֹת
,אשוֹן״
ׁ ַהיּוֹם ְּת ִח ַּלת ַמ ֲﬠ ֶ ׂשיךָ זִ ָּכרוֹן ְליוֹם ִר
יתא! ִּכי
ָ יּוֹבל ֵל
ֵ יתא ו ַּב
ָ ֹאש ַה ׁ ּ ָשנָ ה ִא
ׁ דִּ ְבר
.ָק ָתנֵי – ַא ׁ ּ ְש ָא ָרא

Rav Eina raised an objection: It was taught in the mishna: Yom
Kippur of the Jubilee Year is the same as Rosh HaShana with
regard to both the shofar blasts that are sounded and the additional blessings that are recited in the Amida prayer. But there
are the words: This day is the beginning of Your works, a
commemoration of the first day, which can be recited on Rosh
HaShana but cannot be recited on Yom Kippur of the Jubilee
Year, which is neither: The beginning of Your works, nor: A
commemoration of the first day. If so, how can one recite the
same blessing on both occasions? The Gemara answers: When
the mishna was taught, saying that the blessings of the Jubilee
and Rosh HaShana are the same, it was taught with regard to
the other parts of the blessings, but the line beginning: This day,
is indeed omitted on Yom Kippur of the Jubilee Year.

:יה דְּ ַרב ִא ִידי ַמ ְתנֵי ָה ִכי
ָ ׁ ַרב ׁ ֵש
ּ ישא ְ ּב ֵר
: ָהא דִּ ְתנַ ן,ָא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר יִ צְ ָחק
יﬠה
ָ ֹאש ַה ׁ ּ ָשנָ ה ַל ְּת ִק
ׁ יּוֹבל ְלר
ֵ ׁ ָשוֶ ה ַה
,יﬠזֶ ר
ֶ וְ ַל ְ ּב ָרכוֹת ְּכ ַמאן? דְּ ָלא ְּכ ַר ִ ּבי ֱא ִל
ֶ דְּ ִאי ַר ִ ּבי ֱא ִל
יﬠזֶ ר – ֵּכיוָ ן דְּ ָא ַמר ְ ּב ִת ׁ ְש ֵרי
יכא ״זֶ ה ַהיּוֹם ְּת ִח ַּלת
ָ נִ ְב ָרא ָה
ָּ  ָהא ִא,עוֹלם
ֹאש ַה ׁ ּ ָשנָ ה
ׁ אשוֹן״ דִּ ְבר
ׁ ַמ ֲﬠ ֶ ׂשיךָ זִ ָּכרוֹן ְליוֹם ִר
.יוֹבל ֵל ָיתא! ִּכי ָק ָתנֵי – ַא ׁ ּ ְש ָא ָרא
ֵ ִא ָיתא ו ְּב

Rav Sheisha, son of Rav Idi, taught the previous passage as
follows: Rav Shmuel bar Yitzĥak said: That which we learn
in the mishna, Yom Kippur of the Jubilee Year is the same as
Rosh HaShana with regard to both the shofar blasts that are
sounded and the additional blessings that are recited in the
Amida prayer; in accordance with whom was it taught? Apparently it was not taught in accordance with the opinion of Rabbi
Eliezer, as if it reflects the view of Rabbi Eliezer, there is a difficulty. Since he said that the world was created in Tishrei,
then there are also the words: This day is the beginning of
Your works, a commemoration of the first day, which can be
recited on Rosh HaShana, but cannot be recited on Yom Kippur of the Jubilee Year. If so, how can one recite the same blessing on both occasions? The Gemara rejects this argument:
When the mishna was taught, it was taught with regard to the
other parts of the blessings, but this line is indeed omitted on
Yom Kippur of the Jubilee Year.

HALAKHA

If one glued together broken fragments of shofarot –
יבק ׁ ִש ְב ֵרי ׁש ָוֹפרוֹת
ּ ֵ ִּד: If one glued together broken fragments
of a shofar and formed a complete shofar out of them, it is
unfit. Some say that even if the fragment located at the
mouthpiece is the size of a complete shofar, it is unfit.
Others say that if one fragment has the measure of a shofar, even if it is not located at the mouthpiece, one fulfills
his obligation with it (Rabbeinu Manoaĥ). It appears that
if no other shofar is available, one should blow with such
a shofar and not neglect the mitzva altogether (Mishna
Berura; Shulĥan Arukh, Oraĥ Ĥayyim 586:10).

§ It was taught in the mishna: Yom Kippur of the Jubilee Year

.וֹפר ׁ ֶש ִּנ ְסדַּ ק וְ ִד ְ ּבקוֹ – ּ ָפסוּל
ָ מתני׳ ׁש
ּ ֵ ִּד
.יבק ׁ ִש ְב ֵרי ׁש ָוֹפרוֹת – ּ ָפסוּל

mishna

A shofar that was crackedB and then
glued together, even though it appears
to be whole, is unfit.N Similarly, if one glued together broken
fragments of shofarotHB to form a complete shofar, the shofar is
unfit.

BACKGROUND
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A shofar that was cracked – ש ָוֹפר ׁ ֶש ּנ ְִסדַּ ק:ׁ

Broken fragments of shofarot – ש ְב ֵרי ׁש ָוֹפרוֹת:
ִׁ

Cracked shofar

Connected fragments of a shofar

Rosh hashana . perek III . 27a . .פרק ג׳ דף כז

Perek III
Daf 27 Amud b
ַּ
– יﬠה
ָ  ִאם ְמ ַﬠ ֵּכב ֶאת ַה ְּת ִק,נִיקב ו ְּס ָתמוֹ
תוֹך
ְ ﬠ ְל  ַה ּת ֵוֹק.ּ ָפסוּל; וְ ִאם ָלאו – ָּכ ׁ ֵשר
,יטס
ָ  אוֹ ְלתוֹךְ ַה ּ ִפ, אוֹ ְלתוֹךְ ַהדּ וּת,ַה ּבוֹר
וֹפר ׁ ָש ַמע – יָ צָ א; וְ ִאם קוֹל
ָ ִאם קוֹל ׁש
.ֲה ָב ָרה ׁ ָש ַמע – ל ֹא יָ צָ א

If the shofar was punctured and the puncture was sealed, if it
impedes the blowing, the shofar is unfit, but if not, it is fit. If
one sounds a shofar into a pit,N or into a cistern,H or into a large
jug, if he clearly heard the sound of the shofar, he has fulfilled
his obligation; but if he heard the sound of an echo, he has not
fulfilled his obligation.

נֶסת
ֶ חוֹרי ֵבית ַה ְּכ
ֵ עוֹבר ֲא
ֵ וְ ֵכן ִמי ׁ ֶש ָהיָ ה
אוֹ ׁ ֶש ָהיָ ה ֵ ּביתוֹ ָסמו ְּך ְל ֵבית ַה ְּכנֶ ֶסת
ָּ ִוֹפר אוֹ קוֹל ְמג
 ִאם,ילה
ָ וְ ׁ ָש ַמע קוֹל ׁש
 ַאף.ִּכ ֵּוון ִל ּבוֹ – יָ צָ א; וְ ִאם ָלאו – ל ֹא יָ צָ א
 זֶ ה ִּכ ֵּוון ִל ּבוֹ,ַﬠל ּ ִפי ׁ ֶשזֶּ ה ׁ ָש ַמע וְ זֶ ה ׁ ָש ַמע
.וְ זֶ ה ל ֹא ִּכ ֵּוון ִל ּבוֹ

And similarly, if one was passingN behind a synagogue,or his
house was adjacent to the synagogue, and he heard the sound
of the shofar or the sound of the Scroll of Esther being read, if
he focused his heart, i.e. his intent, to fulfill his obligation, he
has fulfilled his obligation; but if not, he has not fulfilled his
obligation. It is therefore possible for two people to hear the
shofar blasts, but only one of them fulfills his obligation. Even
though this one heard and also the other one heard, nevertheless, this one focused his heart to fulfill his obligation and
has therefore indeed fulfilled it, but the other one did not focus
his heart, and so he has not fulfilled his obligation.

 ָארוֹךְ וְ ִק ְ ּצרוֹ – ָּכ ׁ ֵשר; ֵ ּג ְרדוֹ:גמ׳ ָּתנ ּו ַר ָ ּבנַן
,יפה ּו זָ ָהב
ָ ּ ִוְ ֶה ֱﬠ ִמידוֹ ַﬠל ִ ּג ְלדּ וֹ – ָּכ ׁ ֵשר; צ
ִ ּב ְמקוֹם ֲהנָ ַחת ּ ֶפה – ּ ָפסוּל; ׁ ֶשלּ ֹא ִ ּב ְמקוֹם
–  צִ ּ ָיפה ּו זָ ָהב ִמ ִ ּב ְפנִים.ֲהנָ ַחת ּ ֶפה – ָּכ ׁ ֵשר
נִש ַּת ָּנה קוֹלוֹ ִמ ְּכמוֹת
ְ ׁ  ִמ ַ ּבחוּץ – ִאם.ּ ָפסוּל
.ׁ ֶש ָהיָ ה – ּ ָפסוּל; וְ ִאם ָלאו – ָּכ ׁ ֵשר

gemara

The Sages taught in a baraita: If a shofar
was long and it was shortened,H it
is still fit. If it was scraped out, so that only its outer layer
remains,H it is also fit. If the shofar was plated with gold at the
place where one puts his mouth,N it is unfit; if it was plated not
at the place where he puts his mouth, it is fit. If it was plated
with gold on the inside, it is unfit, as one does not hear the
sound of a shofar but the sound of a golden instrument. If, however, it was plated with gold on the outside, the following distinction applies: If its sound changed from what it was before
the plating, it is unfit, but if not, the gold plating is mere ornamentation and it is therefore fit.

ַּ
– יﬠה
ָ  ִאם ְמ ַﬠ ֵּכב ֶאת ַה ְּת ִק,נִיקב ו ְּס ָתמוֹ
ְ נָ ַתן ׁש ָוֹפר ְ ּבתוֹך.ּ ָפסוּל; וְ ִאם ָלאו – ָּכ ׁ ֵשר
נִימי ׁ ָש ַמע – יָ צָ א; וְ ִאם
ִ  ִאם קוֹל ּ ְפ,ׁש ָוֹפר
.יצוֹן ׁ ָש ַמע – ל ֹא יָ צָ א
ּ קוֹל ִח

The baraita continues: If the shofar was punctured and the
puncture was sealed, if it impedes the blowing, the shofar is
unfit, but if not, it is fit. If one placed one shofar inside another
shofarH and blew, if he heard the sound of the inner shofar, he
has fulfilled his obligation, because it is considered one shofar,
but if he heard the sound of the outer shofarN he has not
fulfilled it, as the sound issues from two shofarot at once.

–  ֵ ּבין ִמ ִ ּב ְפנִים ֵ ּבין ִמ ַ ּבחוּץ, ֵ ּג ְרדוֹ:ָּתנ ּו ַר ָ ּבנַן
. ֵ ּג ְרדוֹ וְ ֶה ֱﬠ ִמידוֹ ַﬠל ִ ּג ְלדּ וֹ – ָּכ ׁ ֵשר.ָּכ ׁ ֵשר
נִימי
ִ  ִאם קוֹל ּ ְפ,ִיח ׁש ָוֹפר ְ ּבתוֹךְ ׁש ָוֹפר ִה ּנ
יצוֹן ׁ ָש ַמע – ל ֹא
ּ ׁ ָש ַמע – יָ צָ א; וְ ִאם קוֹל ִח
. ֲה ָפכוֹ וְ ָת ַקע ּבוֹ – ל ֹא יָ צָ א.יָ צָ א

The Sages taught in a diﬀerent baraita: If a shofar was scraped
down, whether on the inside or on the outside, it is fit. Even
if it was scraped out to the point that only its outer layer
remains, it is still fit. If one placed one shofar inside another
shofar and blew, if he heard the sound of the inner shofar, he
has fulfilled his obligation, but if he heard the sound of the
outer shofar, he has not fulfilled his obligation. If he inverted
the shofar and blew it,HB he has not fulfilled his obligation.

NOTES

If one sounds a shofar into a pit – תוֹך ַה ּבוֹר
ְ ﬠ ְל ה ּת ֵוֹק:ַ A tradition was transmitted in the name of Rav Hai Gaon that this
halakha was taught during times of religious persecution,
when it was prohibited for Jews to blow the shofar. Consequently, they would perform the mitzva secretly in hidden
places.
And similarly if one was passing – עוֹבר
ֵ וְ ֵכן ִמי ׁ ֶש ָהיָה: The use
of the word similarly appears to be out of place, since this
halakha is not connected to the previous one concerning
sounding a shofar into a pit. Indeed, some variant texts do not
include this word (see Tosefot Yom Tov and Melekhet Shlomo).
The similarity between the two halakhot may be that in both
cases, the very same blast can be considered a fulfillment of
the mitzva for one person and not for another (Ritva).
If the shofar was plated with gold at the place where one
puts his mouth – צִ ּ ָיפה ּו זָ ָהב ִ ּב ְמקוֹם ֲהנָ ַחת ּ ֶפה: The commentaries disputed the explanation of: The place where one puts
his mouth. Some say that this phrase implies an additional
coating on the surface of the shofar, while others are of the
opinion that it indicates a coating on the inside, at the place
of the puncture in the shofar. Still others say that it refers to
a small extension that is added to the mouth of the shofar
(Rosh; Meiri; Ritva).
If he heard the sound of the outer shofar – ִאם קוֹל ִחיצּ וֹן
ש ַמע:
ָ ׁ Some authorities explained that a shofar inside a shofar
is unfit because it is impossible not to simultaneously hear the
sound emitted from the inner shofar, and it has already been
established that one does not fulfill the mitzva when two shofarot are being sounded simultaneously. Others explain that
one does not fulfill his obligation because the inner shofar
changes the sound of the outer shofar (Ran; Ritva).
BACKGROUND

He inverted the shofar and blew it – ה ָפכוֹ וְ ָת ַקע ּבוֹ:ֲ The
substance of the horn, which contains a large quantity of
cartilage, softens significantly when treated with hot water.
It becomes especially malleable and can be shaped in almost
any way, and can even, with considerable eﬀort, be turned
inside out completely. Parts of it can certainly be widened
or shortened.

HALAKHA

If one sounds a shofar into a pit or into a cistern – ﬠ ַה ּת ֵוֹק
תוֹך ַהדּ וּת
ְ תוֹך ַה ּבוֹר אוֹ ְל
ְ ל:ְ If one sounds a shofar into a pit or a
cistern, those standing in the pit or the cistern have fulfilled
their obligation. However, those standing outside it have fulfilled their obligation only if they heard the sound of the shofar
itself, but if they heard the sound of an echo or a sound that was
aﬀected by the echo, they have not fulfilled their obligation. It is
appropriate for those standing at the edge of the pit to hear the
shofar again and not rely on their ability to discern the sounds,
but they should not repeat the blessing unless it is clear to
them that they did not hear the sound of the shofar at all (Taz).
Similarly, people standing far from the synagogue who heard
the shofar but are uncertain whether they heard the sound of
the shofar or an echo must conduct themselves stringently and
hear the shofar again (Shulĥan Arukh, Oraĥ Ĥayyim 587:1; Taz).

If it was long and it was shortened – יצרוֹ
ְ א:ָ If the shofar
ּ ְ רוֹך וְ ִק
was long and one shortened it, even if he did so in order to cut
oﬀ a blemish to make the shofar fit (Kesef Mishne), as long as
the measure required for blowing remains, it is fit. The measure
required for blowing is a tefaĥ, enough for one to hold it with
his hand and that it be visible on both sides of his fist. However,
if one’s hands are large and the shofar is not visible on the sides,
this does not invalidate it (Shulĥan Arukh HaRav; Shulĥan Arukh,
Oraĥ Ĥayyim, 586:13).
If it was scraped out so that only its outer layer remains – ֵ ּג ְרדוֹ
וְ ֶה ֱﬠ ִמידוֹ ַﬠל ִ ּג ְלדּ וֹ: If one scraped layers oﬀ the shofar, whether
from the inside or the outside, in order to make it thinner, it
is fit, even if it became as thin as skin (Shulĥan Arukh, Oraĥ
Ĥayyim 586:14).

One shofar inside another shofar – תוֹך ׁש ָוֹפר
ְ ש ָוֹפר ְ ּב:ׁ If one
places a shofar within a shofar, if the inner shofar is longer
than the outer one so that it protrudes from both sides and
he sounds the inner one, it is fit. According to the Rema, even
if it protrudes only on the side into which one is blowing, it is
fit. This applies when the sound of the inner shofar does not
change due to its placement inside the outer one (Shulĥan
Arukh, Oraĥ Ĥayyim 586:20).
He inverted the shofar and blew it – ה ָפכוֹ וְ ָת ַקע ּבוֹ:ֲ If one
inverts a shofar, whether he inverted it completely or widened
its narrow side and narrowed its wide side, it is unfit, because
this is not the way it is carried on the animal’s head (Shulĥan
Arukh, Oraĥ Ĥayyim 586:12).
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NOTES

Do not say that he turned it inside out like a tunic – ָלא
יה ְּכ ִכ ּתוּנָ א
ָ ת:ֵּ Although the Gemara does not
ּ ימא דְּ ַה ְפ ֵכ
specify what the halakha is in the case of turning a shofar
entirely inside out like a tunic, there is a ruling in the
Jerusalem Talmud that it is unfit because turning it inside
out nullifies the original cavity of the shofar (Rosh). The
commentaries and the halakhic decisors add that if one
blew into the shofar from its wide end, he did not fulfill
his obligation. A verse is quoted in the Jerusalem Talmud
alluding to this halakha: “Out of the straits I called upon
the Lord” (Psalms 118:5), implying that the shofar must be
blown from its narrow side.
ּ ַ Opinions
If it was punctured and sealed – נִיקב ו ְּס ָתמוֹ:
diﬀer among the commentaries with regard to the reason
for this disqualification. The various opinions depend on
the explanation of the mishna’s phrase: If it impedes the
blowing. Some authorities explain that the seal impedes
the blast in a manner that aﬀects its sound (Rashi). The
Ramban explains that although it is held that all sounds
emitted from a shofar are valid, the change of sound
indicates that the sealing wasn’t performed properly. If
so, the seal is considered an addition to the shofar that
disqualifies it, even if it is of the same substance.
Was cracked lengthwise – אוֹר ּכוֹ
ְ נִסדַּ ק ְל:
ְ Various explanations have been provided for the reason for this disqualification. According to Rashi, it appears that the mishna is
discussing a shofar split in half along its length. Therefore,
it is similar to the case of gluing together broken pieces
of a shofar, and it is unfit. Others explain that the principal reason for the disqualification is that a shofar that is
cracked lengthwise, even on one side, has lost the status
of a shofar, and its sound is considered to be a mere echo
(Meiri). According to this perspective, repairing the shofar
is useless (Rashba). Some authorities explain that even a
small crack down its length disqualifies the shofar, since
this crack will continue to spread until the shofar breaks.
Therefore, it is denied the status of a shofar from the outset
(Rabbeinu Yehonatan; Ra’avad).
How much is a measure suﬃcient to sound a blast –
יﬠה
ָ כ ָּמה ׁ ִשיעוּר ְּת ִק:ַּ The Gemara in tractate Nidda explains
that this measure is an expanded handbreadth. The Rosh
explains the reasoning for this halakha: If one were to
use a shofar any smaller than that, it may seem as if the
blast is not coming from the shofar but that the blower is
creating a sound with his fist.

יה
ָ  ָלא ֵּת:ָא ַמר ַרב ּ ַפ ּ ָפא
ּ ימא דְּ ַה ְפ ֵכ
 ֶא ָּלא ׁ ֶש ִה ְר ִחיב ֶאת ַה ָ ּקצָ ר,ְּכ ִכ ּתוּנָ א
 ַמאי ַט ְﬠ ָמא? ִּכ ְד ַרב.יצר ֶאת ָה ָר ָחב
ּ ֵ וְ ִק
–  ״וְ ַה ֲﬠ ַב ְר ָּת״: דְּ ָא ַמר ַרב ַמ ָּתנָ ה,ַמ ָּתנָ ה
.דֶּ ֶרךְ ַה ֲﬠ ָב ָרתוֹ ָ ּב ֵﬠינַן

Rav Pappa said: Do not say that this means that he softened the
shofar and turned it inside out like a tunic.N Rather, the meaning
is that he widened the narrow end of the shofar and narrowed its
wide end. What is the reason that this is unfit? It is according to
the opinion of Rav Mattana, as Rav Mattana said that the verse
states: “You shall proclaim [veha’avarta] with the shofar” (Leviticus
: ), where the word veha’avarta literally means carry, thereby
teaching that we need the shofar to be sounded the same way that
it was carried on the head of the animal, and if a change was made,
it is unfit.

ּ ֵ ִּ״ד
: ָּתנ ּו ַר ָ ּבנַן.יבק ׁ ִש ְב ֵרי ׁש ָוֹפרוֹת ּ ָפסוּל״
 ֵ ּבין ְ ּב ִמינוֹ ֵ ּבין,הוֹסיף ָﬠ ָליו ָּכל ׁ ֶשהוּא
ִ
ּ ַ .ׁ ֶשלּ ֹא ְ ּב ִמינוֹ – ּ ָפסוּל
 ֵ ּבין,נִיקב ו ְּס ָתמוֹ
 ַר ִ ּבי נָ ָתן.ְ ּב ִמינוֹ ֵ ּבין ׁ ֶשלּ ֹא ְ ּב ִמינוֹ – ּ ָפסוּל
–  ְ ּב ִמינוֹ – ָּכ ׁ ֵשר; ׁ ֶש ּל ֹא ְ ּב ִמינוֹ:אוֹמר
ֵ
.ּ ָפסוּל

§ It was taught in the mishna: If one glued together broken fragments of shofarot to form a complete shofar, the shofar is unfit. The
Sages taught in a baraita: If anything was added to a shofar,H
whether of the same substance, i.e., horn, or of a foreign substance,
the shofar is unfit. If the shofar was punctured and sealed,NH
whether with the same substance or with a foreign substance, it
is unfit. Rabbi Natan says: If it was sealed with the same substance,
it is fit; with a foreign substance, it is unfit.

 וְ הוּא:יוֹחנָ ן
ָ  ְ ּב ִמינוֹ ָּכ ׁ ֵשר – ָא ַמר ַר ִ ּביThe baraita stated: If it was sealed with the same substance, it is fit.
, ִמ ְּכ ָלל דְּ ׁ ֶש ּל ֹא ְ ּב ִמינוֹ. ׁ ֶש ּנ ׁ ְִש ַּתיֵּ יר רו ּּבוֹConcerning this Rabbi Yoĥanan said: This applies only where
. ַאף ַﬠל ּ ִפי ׁ ֶש ּנ ׁ ְִש ַּתיֵּ יר רו ּּבוֹ – ּ ָפסוּלmost of the original shofar is intact and only a small patch was
added. The Gemara concludes: By inference, if it was sealed with
a foreign substance, then even if most of the original shofar is
intact, it is unfit.
, ׁ ֶשלּ ֹא ְ ּב ִמינוֹ:יכא דְּ ַמ ְתנֵי ָל ּה ַא ֵּס ָיפא
ָּ ִא
 וְ הוּא ׁ ֶש ִּנ ְפ ַחת:יוֹחנָן
ָ ּ ָפסוּל – ָא ַמר ַר ִ ּבי
 ַאף ַﬠל ּ ִפי ׁ ֶש ִּנ ְפ ַחת, ִמ ְּכ ָלל דִּ ְב ִמינוֹ.רו ּּבוֹ
.רו ּּבוֹ – ָּכ ׁ ֵשר

Some teach this ruling with regard to the last clause of the baraita,
in which it was taught: If it was sealed with a foreign substance, it
is unfit. Concerning this Rabbi Yoĥanan said: This is only where
most of the original shofar was missing, so that the patch constitutes the majority. The Gemara concludes: By inference, if it was
sealed with the same substance, then even if most of the original
shofar was missing, it is still fit.

–  ִמ ִ ּב ְפנִים – ּ ָפסוּל; ִמ ַ ּבחוּץ,צִ ּ ָיפה ּו זָ ָהב
;נִש ַּת ָּנה קוֹלוֹ ִמ ְּכמוֹת ׁ ֶש ָהיָה – ּ ָפסוּל
ְ ׁ ִאם
– אוֹר ּכוֹ
ְ  נִ ְסדַּ ק ְל.וְ ִאם ָלאו – ָּכ ׁ ֵשר
נִש ַּתיֵּ יר ּבוֹ ׁ ִשיעוּר
ְ ׁ רוֹח ּבוֹ – ִאם
ְ ּ ָפסוּל; ְל
.יﬠה – ָּכ ׁ ֵשר; וְ ִאם ָלאו – ּ ָפסוּל
ָ ְּת ִק

The baraita continues: If the shofar was plated with gold on the
inside, it is unfit. If, however, it was plated on the outside, and if
its sound changed from what it was before the plating, it is unfit,
but if not, it is fit. If the shofar was cracked lengthwise,N it is unfit.H
But if it was cracked along its width,H the following distinction
applies: If, of the portion above the crack there remains a measure
suﬃcient to sound a blast, it is fit, but if not, it is unfit.

יﬠה? ּ ֵפ ַיר ׁש ַר ִ ּבי ׁ ִש ְמעוֹן
ָ וְ ַכ ָּמה ׁ ִשיעוּר ְּת ִק
ֹאחזֶ נּ ּו ְ ּביָ דוֹ וְ יֵ ָר ֵאה
ֲ  ְּכ ֵדי ׁ ֶשיּ:יאל
ֵ ֶ ּבן ַ ּג ְמ ִל
 ָהיָ ה קוֹלוֹ דַּ ק אוֹ ָﬠ ֶבה.ְל ָכאן ו ְּל ָכאן
 ׁ ֶש ָּכל ַה ּקוֹלוֹת ְּכ ׁ ֵש ִירין,אוֹ צָ רוּר – ָּכ ׁ ֵשר
.[]ב ׁ ּש ָוֹפר
ַּ

And how much is a measure suﬃcient to sound a blast?N Rabban
Shimon ben Gamliel explained: Enough that when he holds it in
his hand, it can be seen protruding on one side of his hand and on
the other side. If the sound of the shofarH is high or deep or dry, it
is fit for blowing, as the Torah does not require a particular sound,
and all sounds coming from a shofar are fit.

HALAKHA

If anything was added to a shofar – הוֹסיף ָﬠ ָליו ָּכל ׁ ֶשהוּא:
ִ If one
added a small amount of material to the shofar, whether of the
same substance or not, even if the original shofar was of the
required measure, it is unfit (Shulĥan Arukh, Oraĥ Ĥayyim 586:11).

the Rambam, and one should conduct himself in this manner
ab initio. However, if there is no other shofar, a shofar that was
sealed with the same substance where most of the original
shofar remains can be permitted for use even if the sound
was altered; the same would apply with regard to a shofar
ּ ַ A shofar that was sealed with a foreign substance that fulfills the remaining two
Was punctured and sealed – נִיקב ו ְּס ָתמוֹ:
punctured and was not sealed is fit for performing the mitzva, requirements, that most of it remains intact and its sound was
even though its sound is altered. It should not be used ab initio, unchanged (Shulĥan Arukh, Oraĥ Ĥayyim 586:7).
as some authorities hold that it is unfit (Rema, citing a midrash).
ְ נ ְּסדַּ ק ְל:ִ With regard
If one sealed the shofar with shofar material, it is fit as long as Cracked lengthwise it is unfit – אוֹר ּכוֹ ּ ָפסוּל
most of the original shofar remains and the seal restored the to a shofar that was cracked lengthwise, some say it is unfit even
original sound of the shofar and does not obstruct it. However, if if it is just slightly cracked, unless one ties it tightly with string
one sealed the shofar with a foreign substance, it is disqualified. to prevent it from cracking further (Rosh). Others say that it is
This is in accordance with the opinion of Rabbi Natan accord- unfit only if most of it is cracked. The first opinion is followed.
ing to Rabbi Yoĥanan’s first, more stringent explanation of this Only under exigent circumstances, when no other shofar is to
halakha in the Gemara. The Rosh lists three requirements that be found, can one rely on the lenient opinions (Shulĥan Arukh
must be met for the shofar to be considered fit for perform- HaRav; Mishna Berura, citing Eliyahu Rabba). If one glued it, it is
ing the mitzva: That the sealing be performed with the same fit. Some disqualify a shofar that has been adhered with glue
substance, that most of the original shofar remain intact, and and not by means of heating the shofar (Ramban); if the crack
that the sound remain unchanged. This is the perspective of is wide and the glue is recognizable, one should follow this
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stringent opinion (Shulĥan Arukh HaRav). If it was completely
cracked, even from one side only, it is unfit (Shulĥan Arukh,
Oraĥ Ĥayyim 586:8).
Cracked along its width – רוֹח ּבוֹ
ְ נִסדַּ ק ְל:
ְ If a shofar is cracked
along its width and only a small part of it is cracked, it is fit.
However, if most of it is cracked it is unfit, unless the segment
of the shofar from the crack to the mouthpiece is of a measure
suﬃcient for sounding a blast (Rosh; Ran). In such a case, it is fit
even if the crack caused the sound to change. If one repaired
the crack with glue, even if less than the measure of a shofar
remains, it is fit (Eliyahu Rabba; Peri Megadim). Some authorities
say that the shofar is fit even if most of the part that remained
is not on the side of the mouthpiece (Ittur). The first, more
stringent opinion is followed (Arukh HaShulĥan; Shulĥan Arukh,
Oraĥ Ĥayyim 586:9).
The sound of the shofar – קוֹל ַה ׁ ּש ָוֹפר: If the sound of the shofar
was very low or very high, it is fit, since all sounds emitted from
a shofar are fit, as long as the sound is clearly audible (Arukh
HaShulĥan, Oraĥ Ĥayyim 586:13).

 ְק ָדחוֹ וְ ָת ַקע:יה ַל ֲאבו ּּה דִּ ׁ ְשמו ֵּאל
ּ  ׁ ְש ַלח ּו ֵלIt is related that the following ruling was sent from Eretz Yisrael
 ּכו ְּּלה ּו נַ ִמי ִמ ְיקדַּ ח ָק ְדח ּו,יטא
ָ  ּ ְפ ׁ ִש. ּבוֹ – יָ צָ אto Shmuel’s father: If one drilled out the inside of a horn and
!ּ ְלהוblew it, he has fulfilled his obligation. The Gemara asks: It
is obvious, for all shofarot are drilled, since after the horn is
removed from the animal, the bone that fills the horn and connects it to the animal’s head must be removed. What, then, does
this ruling teach us?
 ַמה ּו. ׁ ֶש ְּק ָדחוֹ ְ ּבזִ ְכרוּתוֹ: ָא ַמר ַרב ַא ׁ ִשיRav Ashi said: Here we are discussing a case where he drilled
HB
. ָקא ַמ ׁ ְש ַמע ָלן. ִמין ְ ּב ִמינוֹ חוֹצֵ ץ:ימא
ָ  דְּ ֵתthe bone that fills the horn instead of removing it in the usual
manner. Lest you say that even something made of the same
substance interposes, and the sound that is produced is emitted
from the bone and not from the shofar, the ruling therefore
teaches us that since the bone and the horn are considered to be
of the same substance, the shofar is fit and he has fulfilled his
obligation.
ַ § It was taught in the mishna: If one sounds a shofar into a pit
תוֹך ַהדּ וּת״
ְ תוֹך ַה ּבוֹר אוֹ ְל
ְ ﬠ ְל ״ה ּת ֵוֹק
אוֹתן
ָ  ל ֹא ׁ ָשנ ּו ֶא ָּלא ְל: ָא ַמר ַרב הוּנָ א. כו׳or into a cistern, he has not fulfilled his obligation. Rav Huna
אוֹתן
ָ
 ֲא ָבל.עוֹמ ִדים ַﬠל ְ ׂש ַפת ַה ּבוֹר
ְ  ָהsaid: They taught this only with respect to those standing at the
edge of the pit, i.e., on the outside, as they can hear only the echo
.ּעוֹמ ִדין ַ ּב ּבוֹר – יָ צְ או
ְ ָה
coming from the pit. But those standing in the pit itself have
fulfilled their obligation, since they initially hear the sound of
the shofar.
ְﬠ ְלתוֹךְ ַה ּבוֹר אוֹ ְלתוֹך  ַה ּת ֵוֹק: ַּתנְיָא נַ ִמי ָה ִכיThis is also taught in a baraita: If one sounds a shofar into a pit
 ל ֹא יָ צָ א! ֶא ָּלא ָלאו: וְ ָה ְתנַ ן. ַהדּ וּת – יָ צָ אor into a cistern, he has fulfilled his obligation. But didn’t
. ׁ ְש ַמע ִמ ָּינ ּה ִּכ ְד ַרב הוּנָ א? ׁ ְש ַמע ִמ ָּינ ּהwe learn in the mishna that in that case he has not fulfilled his
obligation? Rather, isn’t it correct to conclude from here that
the contradiction must be reconciled in accordance with Rav
Huna? The Gemara concludes: Indeed, learn from here that this
is so.
ְﬠ ְלתוֹך  ַה ּת ֵוֹק: ְּתנַן,ִא ָּיכא דְּ ָר ֵמי ְלה ּו ִמ ְיר ָמא
: וְ ָה ַתנְ יָ א.תוֹך ַהדּ וּת ל ֹא יָ צָ א
ְ ַה ּבוֹר אוֹ ְל
–  ָלא ַק ׁ ְשיָ א; ָּכאן:יָ צָ א! ָא ַמר ַרב הוּנָ א
– עוֹמ ִדין ַﬠל ְ ׂש ַפת ַה ּבוֹר; ָּכאן
ְ אוֹתן ָה
ָ ְל
.עוֹמ ִדין ַ ּב ּבוֹר
ְ אוֹתן ָה
ָ ְל

HALAKHA

He drilled the bone – ק ָדחוֹ ְ ּבזִ ְכרוּתוֹ:ְ A shofar where the
bone was not removed from the horn, but one simply
drilled it through lengthwise is fit, even at the outset.
Nevertheless, the mitzva is certainly enhanced when
the bone is removed first, and this is the widespread
custom (Arukh HaShulĥan). However if one punctured
the bone itself and made a shofar out of it, it is disqualified (Shulĥan Arukh, Oraĥ Ĥayyim 586:15).
BACKGROUND

Drilled the bone – ק ָדחוֹ ְ ּבזִ ְכרוּתוֹ:ְ Horns of sheep and
other bovids are characterized by a bone that protrudes
from the skull covered by a hollow horn. When one
cuts the horn oﬀ the skull, a piece of the bone remains
inside it, and it needs to be drilled through or completely
removed in order for the horn to be usable as a shofar.

Horn with its bone protruding

Some had a diﬀerent version of the previous passage. There are
those who raise the following source as a contradiction: We
learned in the mishna that if one sounds a shofar into a pit or into
a cistern, he has not fulfilled his obligation. But isn’t it taught in
a baraita that in that case he has fulfilled his obligation? Rav
Huna said: This is not diﬃcult; here, in the mishna, we are dealing with those standing at the edge of the pit, whereas there, in
the baraita we are dealing with those standing in the pit.

: ָא ַמר ַר ָ ּבהRabba said:

Perek III
Daf 28 Amud a
יﬠה
ָ יﬠה ַ ּב ּבוֹר ו ִּמ ְקצָ ת ְּת ִק
ָ ׁ ָש ַמע ִמ ְקצָ ת ְּת ִק
קוֹדם
ֶ יﬠה
ָ  ִמ ְקצָ ת ְּת ִק.ַﬠל ְ ׂש ַפת ַה ּבוֹר – יָ צָ א
יﬠה ְל ַא ַחר
ָ ׁ ֶשיַּ ֲﬠ ֶלה ַﬠ ּמוּד ַה ׁ ּ ַש ַחר ו ִּמ ְקצָ ת ְּת ִק
.ׁ ֶשיַּ ֲﬠ ֶלה ַﬠ ּמוּד ַה ׁ ּ ַש ַחר – ל ֹא יָ צָ א

If one heard part of the blast in the pit and part of the blast at
the edge of the pit, he has fulfilled his obligation.H But if he heard
part of the blast before dawn, when it is not yet time to sound
the shofar, and part of the blast after dawn,H he has not fulfilled
his obligation.

HALAKHA

Part of the blast in the pit and part of the blast outside it –
יﬠה ַ ּב ּבוֹר ו ִּמ ְקצָ ת ַ ּבחוּץ
ָ מ ְקצָ ת ְּת ִק:ִ One who began sounding the
shofar in a pit and continued sounding it outside the pit has
fulfilled his obligation, but if he lifted his head out of the pit
before the shofar left the pit, he has not fulfilled it, as explained
in the Gemara (Magen Avraham). The same halakha applies to
those who were inside the pit at the beginning of the blast and
exited it along with the sounder (Beit Yosef ). Some say that even
those who stood in the pit and did not leave the pit fulfilled their
obligation, since they heard a clear shofar sound (Magen Avraham,
citing Baĥ). With regard to one who brings a shofar to a pit and
stands outside it while blowing, those in the pit have fulfilled

their obligation, but he has not, unless it is clear to him that he
heard the sound of the shofar itself (Peri Megadim; Shulĥan Arukh,
Oraĥ Ĥayyim 587:2).
Part of the blast before dawn and part of the blast after dawn –
יﬠה ְל ַא ַחר ׁ ֶשיַּ ֲﬠ ֶלה
ָ קוֹדם ׁ ֶשיַּ ֲﬠ ֶלה ַﬠ ּמוּד ַה ׁ ּ ַש ַחר ו ִּמ ְקצָ ת ְּת ִק
ֶ יﬠה
ָ ִמ ְקצָ ת ְּת ִק
ﬠ ּמוּד ַה ׁ ּ ַש ַחר:ַ The mitzva of blowing the shofar should ideally be
performed after sunrise, but after the fact, it can be performed
earlier, after dawn. If one heard part of the blast before dawn
and part of it after dawn, he has not fulfilled his obligation. This
is in accordance with the ruling of Rabba (Shulĥan Arukh, Oraĥ
Ĥayyim 588:1).
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