. נִ ְת ַקע וְ ַא ַחר ָּכ ְך נָ ד ּון:ָא ַמר ָל ֶהם
 נָ דוּן! ָא ַמר:ְל ַא ַחר ׁ ֶש ָּת ְקע ּו ָא ְמר ּו לוֹ
 וְ ֵאין,נִש ְמ ָﬠה ֶק ֶרן ְ ּב ְיַבנֶ ה
ְ ׁ  ְּכ ָבר:ָל ֵהם
:ְמ ׁ ִש ִיבין ְל ַא ַחר ַמ ֲﬠ ֶ ׂשה

He said to them: First let us sound it, and afterward, when there
is time, let us discuss the matter. After they sounded the shofar,
the sons of Beteira said to Rabban Yoĥanan ben Zakkai: Let us
now discuss the issue. He said to them: The horn has already
been heard in Yavne, and one does not refute a ruling after
action has already been taken.N There is no point in discussing
the matter, as it would be inappropriate to say that the community
acted erroneously after the fact.

יוֹחנָן
ָ  ל ֹא ִה ְת ִקין ַר ָ ּבן:״א ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
ָ § The mishna further stated that Rabbi Elazar said: Rabban
: ָא ְמר ּו לוֹ. ֶ ּבן זַ ַּכאי ֶא ָּלא ְ ּב ְיַבנֶ ה ִ ּב ְל ָבדYoĥanan ben Zakkai instituted this practice only in Yavne. They
 ֶא ָחד ְיַבנֶ ה וְ ֶא ָחד ָּכל ָמקוֹם ׁ ֶשיֵּ ׁש ּבוֹsaid to him: He instituted the practice both in Yavne and in any
place where there is a court. The Gemara asks: This last state!״ ָא ְמר ּו לוֹ ַהיְ ינ ּו ַּת ָּנא ַק ָּמא.ֵ ּבית דִּ ין
ment of the Rabbis: They said to him, etc.; is the same as the
opinion of the first tanna of the mishna. Why did the mishna
repeat this opinion?
.יכא ֵ ּבינַיְ יה ּו ֵ ּבי דִּ ינָ א דְּ ַא ְק ַראי
ָּ  ִאThe Gemara answers: The practical diﬀerence between the opinion of the first tanna and the opinion of the Rabbis who issued
that last statement is with regard to a temporary court,N i.e., one
that is not fixed in a certain place. According to the opinion of the
first tanna, the shofar is sounded there as well, whereas according
to the opinion of the Rabbis who responded to Rabbi Elazar, the
shofar is sounded only in a place where there is a permanent court,
similar to that in Yavne.

NOTES

Sounding the shofar on Shabbat – יﬠה ְ ּב ׁ ַש ָ ּבת
ָ ת ִק:ְּ The Gemara
here concludes that this prohibition is due to Rabba’s decree.
In the Jerusalem Talmud it is indicated that the main prohibition is derived from the verses, as by Torah law the shofar
should not be sounded outside the Temple on Shabbat, in
accordance with the opinion of Rabbi Levi. It is further stated
in the name of Rabbi Shimon bar Yoĥai that there is support
for this opinion from the verse: “And you shall bring an oﬀering
made by fire to the Lord” (Leviticus 23:25), which appears after
the mention of the shofar. It can be inferred from here that the
sounding of the shofar is obligatory only in the place where
oﬀerings are sacrificed. It is further suggested in the Jerusalem
Talmud that the shofar is sounded only when it is clearly “In the
seventh month, on the first day of the month” (Leviticus 23:24),
and this applies solely in the location of the Great Sanhedrin,
which determines the calendar.
A temporary court – בי דִּ ינָ א דְּ ַא ְק ַראי:ּ ֵ The commentaries dispute the definition of a temporary court in this context. Some
maintain that everyone agrees that the shofar is sounded only
in the Great Sanhedrin. However, according to the first tanna,
even if the Great Sanhedrin moved to a temporary location
they may still sound the shofar there (Ritva). Others explain
that in any important court, even if it is not the Great Sanhedrin or even a court of twenty-three, they sound the shofar.
This is apparently the opinion of the Rif, as they sounded the
shofar in his court on Shabbat (see Ran).

 ֶא ָחד ְיַבנֶ ה וְ ֶא ָחד ָּכל ָמקוֹם:״א ְמר ּו לוֹ
ָ § The mishna taught that they said to him: He instituted the
:״ ָא ַמר ַרב הוּנָ א. ׁ ֶשיֵּ ׁש ּבוֹ ֵ ּבית דִּ יןpractice both in Yavne and in any place where there is a court.
Rav Huna said:

Perek IV
Daf 30 Amud a
? ַמאי ״וְ ִﬠם ֵ ּבית דִּ ין. וְ ִﬠם ֵ ּבית דִּ יןAnd they would sound the shofar on ShabbatH with the court. Rav
 ְל ַא ּפו ֵּקי ׁ ֶש ּל ֹא ִ ּב ְפנֵי, ִ ּב ְפנֵי ֵבית דִּ יןHuna’s brief statement is obscure, and therefore the Gemara asks:
With the court? It means: In
. ֵבית דִּ ין – דְּ ָלאWhat is the meaning of the phrase:
the presence of the court,N i.e., in the place where the court
convenes. This comes to exclude any place that is not in the
presence of the court, as the shofar is not sounded there.
 וְ עוֹד זֹאת ָהיְ ָתה יְ רו ׁ ָּש ַליִ ם:ְמ ִתיב ָר ָבא
? ַמאי ״וְ עוֹד זֹאת״.יְ ֵת ָירה ַﬠל ְיַבנֶ ה וְ כו׳
יב ֵﬠי
ּ ָ ימא ִּכ ְד ָק ָתנֵי – ״זֹאת״ ִמ
ָ יל
ֵ ִא
 דְּ ִבירו ׁ ָּש ַליִ ם ּת ְוֹק ִﬠין יְ ִח ִידין:יה! ֶא ָּלא
ּ ֵל
.ו ְּב ְיַבנֶ ה ֵאין ּת ְוֹק ִﬠין יְ ִח ִידין

§ Rava raised an objection from the mishna: And Jerusalem

וֹק ִﬠין יְ ִח ִידין? וְ ָהא
ְ ו ְּביַ ְבנֶ ה ֵאין ּת
:יוֹסף ֲא ַמר
ֵ ִּכי ֲא ָתא ַרב יִ צְ ָחק ַ ּבר
יﬠה
ָ יבו ָּרא ְּת ִק
ּ ִיחא דְּ צ
ָ ִּכי ְמ ַסיֵּ ים ׁ ְש ִל
ֵיה
ׁ ְ ּב ְיַבנֶ ה – ָלא ׁ ָש ַמע ִא
ּ ינִיש ַקל או ּּנ
!יח ָיד ֵאי
ִ ִִּמ ַ ּקל ְּתקו ַּﬠיָ א ד

And this too is diﬃcult: Don’t individuals sound the shofar in
Yavne? But when Rav Yitzĥak bar Yosef came from Eretz Yisrael
to Babylonia, he said: When the prayer leader completedN the
sounding of the shofar in Yavne, nobody could hear the sound
of his own voice in his ears due to the noise of the sounding of
individuals. After the leader of the congregation finished sounding on behalf of the entire community, many individuals would
take out their shofars and blast them, which created a loud noise.
This indicates that individuals would sound the shofar on Shabbat
even in Yavne.

had this additional superiority over Yavne. What is the meaning
of the phrase: And this additional? If we say that it is referring
only to that which it teaches in the mishna, it should have simply
said: This, without mentioning that it is an additional superiority.
Rather, it indicates that in Jerusalem even private individuals
sound the shofar on Shabbat, whereas in Yavne individuals do
not sound it, but only agents of the court.

NOTES

In the presence of the court – ב ְפנֵי ֵבית דִּ ין:ּ ִ Some commentaries explain the reason for this clause as follows: Since the
prohibition against sounding the shofar on Shabbat is due to
a concern lest one violate Shabbat by performing a prohibited
labor, the Sages were not worried about this possibility when
the shofar was sounded in the presence of a court in session,
as the court will ensure that no one carries his shofar there
through a public domain (Rambam). Others add that once the
court is out of session people are less in awe of their authority,
and therefore the concern that one may carry a shofar is more
relevant (Meiri).
When the prayer leader completed – יחא
ָ ִּכי ְמ ַסיֵּ ים ׁ ְש ִל
יבו ָּרא
ּ ִדְּ צ: Some commentaries maintain that one may sound a
shofar only if it is required at least by rabbinic law (Tosafot). This
incident in Yavne is cited as the basis for the custom, nowadays
prevalent amongst the entire Jewish people, to sound another
round of blasts after the prayers (ge’onim). Some communities even sound one hundred blasts, in accordance with the
opinion of the Shenei Luĥot HaBerit.

HALAKHA

Sounding the shofar on Shabbat – יﬠה ְ ּב ׁ ַש ָ ּבת
ָ ת ִק:ְּ When Rosh
HaShana occurred on Shabbat they would sound the shofar
only in the place of the court, in the presence of the court,
while it was in session (Rambam Sefer Zemanim, Hilkhot Shofar
2:9).
. פרק ד׳ דף ל. Rosh hashana . Perek IV . 30a
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HALAKHA

Sounding the shofar in the Jubilee Year – יﬠה
ָ ְּת ִק
יּוֹבל
ֵ ב:ּ ַ It is a positive mitzva to sound the shofar on Yom
Kippur of the Jubilee Year. Each and every individual is
obligated to sound it (Rambam Sefer Zera’im, Hilkhot
Shemitta VeYovel 10:10).
The time of the sounding of the shofar in the Jubilee
Year – יּוֹבל
ֵ יﬠה ַ ּב
ָ זְ ַמן ַה ְּת ִק: In the Jubilee Year one may
sound the shofar even away from the presence of the
court. However, it must be at a time when the court is
in session, in accordance with the opinion of Rav Huna
(Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 10:11).
A positive, time-bound mitzva – ִמצְ וַ ת ֲﬠ ֵ ׂשה ׁ ֶש ַהזְּ ַמן
ג ָר ָמא:ּ ְ Women are exempt from most positive, timebound mitzvot. However, they are obligated to recite
kiddush, eat matza on Passover, eat and slaughter the
Paschal oﬀering, attend the Assembly once every
seven years in the Temple courtyard, and rejoice on
the Festivals. In each of these cases the obligation
of women is derived from a verse (Rambam Sefer
HaMadda, Hilkhot Avoda Zara 12:3).
A woman is exempt from sounding the shofar – ִא ׁ ּ ָשה
יﬠה
ָ פטו ָּרה ִמ ְּת ִק:ְ ּ Women are exempt from sounding
the shofar, although they are permitted to sound it for
themselves and to recite the blessing (Ateret Zahav).
One who has already fulfilled his obligation to sound
the shofar is permitted to sound it for women, and
even to carry the shofar to the public domain for this
purpose (Shulĥan Arukh HaRav). However, one who
sounds the shofar exclusively for women is not permitted to recite the blessing for them (Shulĥan Arukh, Oraĥ
Ĥayyim 589:3, and in the comment of Rema).

ֶא ָּלא ָלאו – דְּ ִבירו ׁ ָּש ַליִ ם ּת ְוֹק ִﬠין ֵ ּבין ִ ּבזְ ַמן
, ו ְּב ְיַבנֶ ה.ֵ ּבית דִּ ין ו ֵּבין ׁ ֶשלּ ֹא ִ ּבזְ ַמן ֵ ּבית דִּ ין
–  ׁ ֶשלּ ֹא ִ ּבזְ ַמן ֵ ּבית דִּ ין,ִ ּבזְ ַמן ֵ ּבית דִּ ין – ִאין
,וֹק ִﬠין
ְ יהא ּת
ָ  ָהא ִ ּבזְ ַמן ֵ ּבית דִּ ין – ִמ.ָלא
?וַ ֲא ִפילּ ּו ׁ ֶשלּ ֹא ִ ּב ְפנֵי ֵבית דִּ ין

Rather, is it not the case that in Jerusalem they sound the shofar
both when the court was in session, i.e., until midday, and when
the court was not in session. And by contrast, in Yavne, when the
court was in session, yes, they would sound the shofar, whereas
when the court was not in session, no, they would not sound it. If
so, this indicates that when the court was in session they would in
any case sound the shofar in Yavne, even though this was not in
the presence of the court. This contradicts Rav Huna’s opinion
that in Yavne they would sound the shofar only in the presence of
the court.

 דְּ ִאילּ ּו ִ ּבירו ׁ ָּש ַליִ ם – ּת ְוֹק ִﬠין ֵ ּבין ִ ּב ְפנֵי,ָלא
, ו ְּב ְיַבנֶ ה,ֵבית דִּ ין ֵ ּבין ׁ ֶשלּ ֹא ִ ּב ְפנֵי ֵבית דִּ ין
–  ׁ ֶשלּ ֹא ִ ּב ְפנֵי ֵבית דִּ ין,ִ ּב ְפנֵי ֵבית דִּ ין – ִאין
.ָלא

The Gemara rejects this argument. No, the term additional can be
explained to mean that whereas in Jerusalem they would sound
the shofar on Shabbat both in the presence of the court and not
in the presence of the court, with regard to Yavne, in the presence
of the court, yes, they would indeed sound it, but if it was not in
the presence of the court, no, they would not sound the shofar.

,יכא דְּ ַמ ְתנִי ְל ָהא דְּ ַרב ה ּונָ א ַא ָהא
ָּ ִא
וֹפר
ָ ״ביוֹם ַה ִּכ ּפו ִּרים ַּת ֲﬠ ִביר ּו ׁש
ּ ְ :דִּ ְכ ִתיב
ְ ּב ָכל ַא ְרצְ ֶכם״ – ְמ ַל ֵּמד ׁ ֶש ָּכל יָ ִחיד וְ יָ ִחיד
. וְ ִﬠם ֵ ּבית דִּ ין: ָא ַמר ַרב הוּנָ א.קוֹﬠ
 ַחיָּ יב ִל ְת
 ְל ַא ּפו ֵּקי,ַמאי ״וְ ִﬠם ֵ ּבית דִּ ין״? ִ ּבזְ ַמן ֵ ּבית דִּ ין
. דְּ ָלא,ׁ ֶשלּ ֹא ִ ּבזְ ַמן ֵ ּבית דִּ ין

§ Some teach this statement of Rav Huna not with regard to this

יוֹבל
ֵ ְֹאש ַה ׁ ּ ָשנָ ה ו
ׁ יﬠת ר
ַ  ְּת ִק:ְמ ִתיב ָר ָבא
. ִא ׁיש ו ֵּביתוֹ,וֹחה ֶאת ַה ׁ ּ ַש ָ ּבת ַ ּב ְ ּגבו ִּלין
ָ ּד
– ימא ִא ׁיש וְ ִא ׁ ְש ּתוֹ
ָ ״א ׁיש ו ֵּביתוֹ״? ִא ֵיל
ִ ַמאי
יחיְּ ָיבא? וְ ָהא ִמצְ וַ ת ֲﬠ ֵ ׂשה
ַ ית ָתא ִמי ִמ
ְּ ִא
 וְ ָכל ִמצְ וַ ת ֲﬠ ֵ ׂשה ׁ ֶש ַהזְּ ַמן,ׁ ֶש ַהזְּ ַמן ְ ּג ָר ָמא ִהיא
!נָשים ּ ְפטוּרוֹת
ִ ׁ – ְ ּג ָר ָמא

Rava raised an objection from a baraita: The sounding of the
shofar on Rosh HaShana and on Yom Kippur of the Jubilee Year
overrides the prohibitions of Shabbat even in the outlying areas
outside the Temple, every man and his house. The Gemara asks:
What is the meaning of the phrase: Every man and his house? If
we say that it means, as usual: Every man and his wife, is a woman
obligated to sound the shofar?Isn’t sounding the shofar a positive,
time-bound mitzva, i.e., one that can be performed only at a certain time of the day, or during the day rather than during the night,
or only on certain days of the year? And the principle is that with
regard to any positive, time-bound mitzva,H women are exempt.H

mishna, but rather with regard to this baraita that deals with the
Jubilee Year. As it is written: “On Yom Kippur you shall proclaim
with the shofar throughout all your land” (Leviticus : ). This
teaches that each and every individual is obligated to sound
the shofar.H In this connection Rav Huna said: And they sound it
with the court. The Gemara asks: What is the meaning of the
phrase: With the court? The Gemara explains: When the court is
in session.H This serves to exclude a case when the court is not in
session, that the shofar is not sounded.

 וַ ֲא ִפילּ ּו ׁ ֶשלּ ֹא ִ ּבזְ ַמן, ִא ׁיש ְ ּב ֵביתוֹ: ֶא ָּלא ָלאוRather, is it not the case that this phrase means: Every man in his
.עוֹלם ִ ּבזְ ַמן ֵ ּבית דִּ ין
ָ  ְל, ֵ ּבית דִּ ין? ָלאhouse, and even at a time when the court is not in session? This
presents a diﬃculty for the opinion of Rav Huna. The Gemara
rejects this interpretation: No; actually it means that every man
may sound the shofar in his house, but only at a time when the
court is in session.
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ֹאש ַה ׁ ּ ָשנָ ה
ׁ יּוֹבל ְלר
ֵ  ׁ ָשוֶ ה ַה:ְמ ִתיב ַרב ׁ ֵש ׁ ֶשת
יּוֹבל ּת ְוֹק ִﬠין
ֵ  ֶא ָּלא ׁ ֶש ַ ּב,יﬠה וְ ִל ְב ָרכוֹת
ָ ִל ְת ִק
 ו ֵּבין,ֵ ּבין ְ ּב ֵבית דִּ ין ׁ ֶש ִּקידְּ ׁש ּו ּבוֹ ֶאת ַהח ֶֹד ׁש
 וְ ָכל.ְ ּב ֵבית דִּ ין ׁ ֶשלּ ֹא ִקידְּ ׁש ּו ּבוֹ ֶאת ַהח ֶֹד ׁש
ֹאש ַה ׁ ּ ָשנָ ה ל ֹא
ׁ  ְ ּבר.קוֹﬠ
 יָ ִחיד וְ יָ ִחיד ַחיָּ יב ִל ְת
ָהי ּו ּת ְוֹק ִﬠין ֶא ָּלא ְ ּב ֵבית דִּ ין ׁ ֶש ִּקידְּ ׁש ּו ּבוֹ ֶאת
.קוֹﬠ
  וְ ֵאין ָּכל יָ ִחיד וְ יָ ִחיד ַחיָּ יב ִל ְת,ַהח ֶֹד ׁש

Rav Sheshet raised an objection from another baraita: Yom Kippur of the Jubilee Year is the same as Rosh HaShana with regard
to both the shofar sounding and the additional blessings recited
in the Amida prayer. However, the diﬀerence is that on Yom Kippur
of the Jubilee Year they sound the shofar both in the court where
they sanctified the month and in a court where they did not
sanctify the month, and each and every individual is obligated
to sound the shofar. Conversely, on Rosh HaShana they sound the
shofar only in the court where they sanctified the month, and
each and every individual is not obligated to sound it.

?קוֹﬠ״
 ״אין ָּכל יָ ִחיד וְ יָ ִחיד ַחיָּ יב ִל ְת
ֵ ַמאי
ֹאש
ׁ וֹק ִﬠין יְ ִח ִידין ו ְּבר
ְ יּוֹבל ּת
ֵ ימא דְּ ַב
ָ ִא ֵיל
ַה ׁ ּ ָשנָ ה ֵאין ּת ְוֹק ִﬠין יְ ִח ִידין – וְ ָהא ִּכי ֲא ָתא
 ִּכי ֲהוָ ה ְמ ַסיֵּ ים:יוֹסף ֲא ַמר
ֵ ַרב יִ צְ ָחק ַ ּבר
יﬠ ָתא ְ ּביַ ְבנֶ ה ָלא
ֲ יבו ָּרא ְּת ִק
ּ ִיחא דְּ צ
ָ ׁ ְש ִל
ֵיה ִמ ַ ּקל ְּתק ּו ַﬠיָּ א
ׁ ׁ ָש ַמע ִא
ּ ינִיש ַקל א ּו ּנ
!יח ָיד ֵאי
ִ ִד

The Gemara asks: What is the meaning of the clause: Each and
every individual is not obligated to sound it? If we say that on
Yom Kippur of the Jubilee Year individuals sound the shofar,
whereas on Rosh HaShana individuals do not sound it at all, this
is diﬃcult: But when Rav Yitzĥak bar Yosef came from Eretz
Yisrael to Babylonia, he said: When the prayer leader completed
the sounding of the shofar in Yavne, nobody could hear the sound
of his own voice in his ears due to the noise of the sounding of
individuals. This indicates that individuals would sound the shofar
even on Rosh HaShana.
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יּוֹבל – ּת ְוֹק ִﬠין ֵ ּבין
ֵ  דְּ ִאילּ ּו ַ ּב:ֶא ָּלא ָלאו
,ִ ּבזְ ַמן ֵ ּבית דִּ ין ֵ ּבין ׁ ֶשלּ ֹא ִ ּבזְ ַמן ֵ ּבית דִּ ין
,ֹאש ַה ׁ ּ ָשנָ ה ִ ּבזְ ַמן ֵ ּבית דִּ ין – ִאין
ׁ ו ְּבר
:יהת
ַ  ָק ָתנֵי ִמ.ׁ ֶשלּ ֹא ִ ּבזְ ַמן ֵ ּבית דִּ ין – ָלא
 ֵ ּבין ִ ּבזְ ַמן ֵ ּבית דִּ ין ֵ ּבין ׁ ֶשלּ ֹא ִ ּבזְ ַמן,יּוֹבל
ֵ ַ ּב
!ֵ ּבית דִּ ין

Rather, is it not the case that whereas on Yom Kippur of the Jubilee
Year they sound the shofar both when the court is in session and
when the court is not in session, on Rosh HaShana, when the court
was in session, yes, they would indeed sound it, but at a time when
the court was not in session, no, they would not sound the shofar. In
any event, the baraita is teaching that on Yom Kippur of the Jubilee
Year they would sound the shofar both when the court was in session
and when the court was not in session. This presents a diﬃculty for
the opinion of Rav Huna.

: וְ ָה ִכי ָק ָתנֵי,עוֹלם ִ ּבזְ ַמן ֵ ּבית דִּ ין
ָ  ְל,ָלא
 ִ ּבזְ ַמן ֵ ּבית דִּ ין – ּת ְוֹק ִﬠין ֵ ּבין ִ ּב ְפנֵי,יּוֹבל
ֵ ַ ּב
ֹאש
ׁ  ְ ּבר.ֵבית דִּ ין ֵ ּבין ׁ ֶשלּ ֹא ִ ּב ְפנֵי ֵבית דִּ ין
 ו ִּב ְפנֵי ֵבית,ַה ׁ ּ ָשנָ ה ּת ְוֹק ִﬠין ִ ּבזְ ַמן ֵ ּבית דִּ ין
 ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר,ית ַמר נַ ִמי
ְּ  ִא.דִּ ין
יוֹסי ֶ ּבן ׁ ָשאוּל ָא ַמר
ֵ ַ ּג ְמדָּ א ָא ַמר ַר ִ ּבי
וֹק ִﬠין ֶא ָּלא ָּכל זְ ַמן ׁ ֶש ֵ ּבית
ְ  ֵאין ּת:ַר ִ ּבי
.יוֹש ִבין
ְ ׁ דִּ ין

The Gemara rejects this argument. No; actually they sound the shofar
only when the court was in session, and this is what the baraita is
teaching: On Yom Kippur of the Jubilee Year, when the court was
in session they sound the shofar both in the presence of the court
and not in the presence of the court; however, on Rosh HaShana
they sound it only when the court was in session, and even then only
in the presence of the court. It was also stated that Rabbi Ĥiyya
bar Gamda said that Rabbi Yosei ben Shaul said that Rabbi Yehuda
HaNasi said: They sound the shofar only throughout the period
when the court is sittingN in session, and only in its presence.

,ּנְﬠר ּו ַל ֲﬠמוֹד וְ ל ֹא ָﬠ ְמדו
ֲ ִ נ:ָ ּב ֵﬠי ַר ִ ּבי זֵ ָירא
יוֹש ִבין ָ ּב ֵﬠינַ ן – וְ ָהא
ְ ׁ ַמהוּ? ֵ ּבית דִּ ין
–  אוֹ דִּ ְל ָמא זְ ַמן ֵ ּבית דִּ ין ָ ּב ֵﬠינַן,יכא
ָּ ִא
.ּיכא? ֵּתיקו
ָּ וְ ֵל

Rabbi Zeira raised a dilemma: If the members of the court stirred
themselves to riseH at the end of the session, but there was some delay
and they did not actually rise, what is the halakha? Do we require
that the court be seated, and that is the case here, as the judges are
still sitting? Or perhaps we require that the shofar must be sounded
when the court is in session, and that is not the case, as they have
stirred to rise. No relevant sources were found in this regard, and
therefore the Gemara states that the question shall stand
unresolved.

NOTES

They sound only when the court is sitting – ֵאין ּת ְוֹק ִﬠין
יוֹש ִבין
ְ ׁ א ָּלא ָּכל זְ ַמן ׁ ֶש ֵ ּבית דִּ ין:ֶ Rashi explains that all of these
statements refer only to the Jubilee Year. However most
other commentaries maintain that the reference is to
Rosh HaShana (see Penei Yehoshua).
See, to exclude a city that sits in a valley, etc. – רוֹאה ּ ְפ ָרט
ָ
יוֹש ֶבת ַ ּב ַּנ ַחל וכו׳
ֶ ׁ ל:ְ In the Jerusalem Talmud it is stated that
all of these criteria must be met for that city to sound the
shofar (see Rashba). According to the Gemara there, the
term: Hears, comes to exclude a case where Jerusalem
can be seen from another city located at a much lower
elevation. The term: Sees, excludes a case where a mountain divides between the two places.

 § ״וְ עוֹד זֹאת ָהיְ ָתה יְ ר ּו ׁ ָש ַליִ ם יְ ֵת ָירהThe mishna stated: And Jerusalem had this additional superiorיוֹש ֶבת
ֶ ׁ רוֹאה – ּ ְפ ָרט ְל
ָ . ַﬠל ְיַבנֶ ה״ וכו׳ity over Yavne. Any city that could see Jerusalem and hear the sound; ַ ּב ַּנ ַחלing of the shofar there, and was nearby, and people could come from
there, they would sound the shofar there as well. The Gemara clarifies
these requirements: The clause that the city had to be able to see
Jerusalem comes to exclude a city that sits in a deep valley,N from
which one can hear but cannot see Jerusalem from afar.
;ֹאש ָה ָהר
ׁ יוֹש ֶבת ְ ּבר
ֶ ׁ וֹמ ַﬠת – ּ ְפ ָרט ְל
ַ ׁש
;יוֹש ֶבת חוּץ ַל ְּתחוּם
ֶ ׁ רוֹבה – ּ ְפ ָרט ְל
ָ ְק
יכוֹלה ָלבוֹא – ּ ְפ ָרט ְל ַמ ְפ ִסיק ָל ּה
ָ ִו
.נַ ֲה ָרא

נִיטל
ָּ אשוֹנָ ה ָהיָ ה ַהלּ ו ָּלב
ׁ מתני׳ ָ ּב ִר
.ַ ּב ִּמ ְקדָּ ׁש ׁ ִש ְב ָﬠה ו ַּב ְּמ ִדינָ ה יוֹם ֶא ָחד
יוֹחנָן
ָ ִמ ׁ ּ ֶש ָח ַרב ֵ ּבית ַה ִּמ ְקדָּ ׁש ִה ְת ִקין ַר ָ ּבן
נִיטל ִ ּב ְמ ִדינָ ה
ָּ ֶ ּבן זַ ַּכאי ׁ ֶשיְּ ֵהא לו ָּלב
, זֵ ֶכר ַל ִּמ ְקדָּ ׁש,ׁ ִש ְב ָﬠה

When the mishna states that the city must be able to hear, this serves
to exclude a city sitting on a mountaintop, from where one can see
Jerusalem but cannot hear sounds from it. As for the requirement that
the city must be near, this comes to exclude a place sitting beyond
the Shabbat limit of Jerusalem, even if one can see and hear from that
place. And with regard to the statement that one can come, this
serves to exclude a city that is separated from Jerusalem by a river,
which renders it impossible for people to come to the city, even if it
is close by.

mishna

After the previous mishna mentioned Rabban
Yoĥanan ben Zakkai’s ordinance that applies
to the sounding of the shofar, this mishna records other ordinances
instituted by the same Sage: At first, during the Temple era, the lulav
was taken in the Temple all seven days of Sukkot, and in the rest of
the country outside the Temple, it was taken only one day, on the
first day of the Festival. After the Temple was destroyed, Rabban
Yoĥanan ben Zakkai instituted that the lulav should be taken even
in the rest of the country all seven days,H in commemoration of the
Temple.

HALAKHA

The court stirred to rise – נְﬠר ּו ֵ ּבית דִּ ין ַל ֲﬠמוֹד
ֲ ִנ: When they would
sound the shofar on Rosh HaShana on Shabbat in the presence
of the court, even if the court stirred to rise, others are permitted to sound their shofar, provided that the judges are still
present. The reason is that this question was left unresolved
by the Gemara, and one is lenient in uncertain cases involving

rabbinic law (Rambam Sefer Zemanim, Hilkhot Shofar 2:9, and
Maggid Mishne there).
The mitzva of lulav – מצְ וַ ת לו ָּלב:ִ By Torah law the lulav is
taken in all places only on the first day of the Festival, even if it
occurred on Shabbat, while in the Temple it is taken for seven

days. However, when the Temple was destroyed the Sages
instituted that it must be taken everywhere all seven days, with
a blessing. Nevertheless, one does not take the lulav on Shabbat,
even on the first day of the Festival (Rambam Sefer Zemanim,
Hilkhot Shofar VeSukka VeLulav 7:13, 15–16; Shulĥan Arukh, Oraĥ
Ĥayyim 658:1).
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NOTES

That the lulav should be taken and the day of
waving – נִיטל וְ יוֹם ֶהנֶ ף
ָּ שיְּ ֵהא לו ָּלב:
ֶ ׁ Some commentaries suggest that these two ordinances of Rabban
Yoĥanan ben Zakkai were instituted at the same time,
which is why they are always mentioned together,
despite the fact that there is no connection between
them (Tosafot in tractate Sukka). In a homiletic vein,
some state that these two ordinances were instituted
together as they apparently contradict one another:
The ordinance concerning the lulav expands a mitzva
that was formerly exclusive to the Temple to include
the entire country, whereas the prohibition of the day
of waving serves as a reminder that the Temple is not
standing, although it may be rebuilt at any moment
(Arukh LaNer).
Where it was rebuilt at night – יבנֵי ְ ּב ֵל ְיליָ א
ּ ַ דְּ ִא: Here
and in the parallel discussion in tractate Sukka, the
commentaries note that the building of the Temple
does not override the Festival, which means it cannot
be built on the fifteenth of Tishrei. Furthermore, the
Temple may not be built at night. Some explain that
as the future Temple will come down in completed
form from Heaven, this can occur at any time (Rashi).
Alternatively, a court that is not well-versed in these
halakhot might build it at these times due to its great
love for the Temple (Meiri).
HALAKHA

The time of the prohibition of new grain – זְ ַמן
א ּיסוּר ָח ָד ׁש:ִ It is prohibited to eat new grain from the
five types of grain until the omer is brought, which
is on the sixteenth day of Nisan. Nowadays, when
there is no omer oﬀering, it is prohibited to eat the
new grain for the entire day of the sixteenth. In the
Diaspora, due to the uncertainty over the date, it is
prohibited to eat the new grain also for the entire
seventeenth of Nisan. However, the custom is not
to be strict about this second day, although a pious
person should be stringent (Shulĥan Arukh, Oraĥ
Ĥayyim 489:4; Shulĥan Arukh, Yoreh De’a 293:1; see
also Magen Avraham).
The time of permitting the new grain during the
time of the Temple – זְ ַמן ֶה ֵּתר ֶה ָח ָד ׁש ִ ּבזְ ַמן ַה ָ ּביִ ת: When
the Temple was standing it was permitted to eat the
new grain immediately after the sacrificing of the
omer. Those located far from Jerusalem were permitted to eat it after midday, as the court certainly would
not delay oﬀering it beyond that hour (Rambam Sefer
Kedusha, Hilkhot Ma’akhalot Assurot 10:2).

. וְ ׁ ֶשיְּ ֵהא יוֹם ֶהנֶ ף ּכוּלּ וֹ ָאסוּרAnd for similar reasons, Rabban Yoĥanan ben Zakkai instituted
that for the entire day of waving the omer oﬀering, i.e., the sixteenth
of Nisan, eating the grain of the new crop is prohibited.NH By Torah
law, when the Temple is standing the new grain may not
be eaten until after the omer oﬀering is brought on the sixteenth of
Nisan, usually early in the morning. When the Temple is not standing it may be eaten from the time that the eastern horizon is illuminated at daybreak. However, Rabban Yoĥanan ben Zakkai instituted
a prohibition against eating the new grain throughout the entire
sixteenth of Nisan, until the seventeenth, to commemorate the
Temple.

gemara

The Gemara asks: And from where do
גמ׳ ו ְּמ ַנָלן דְּ ָﬠ ְב ִדינַן זֵ ֶכר ַל ִּמ ְקדָּ ׁש? דְּ ָא ַמר
we derive that one performs actions in
וֹתיִ ְך
ַ ״כי ַא ֲﬠ ֶלה ֲארו ָּכה ָל ְך ּו ִמ ַּמ ּכ
ִּ :ְק ָרא
commemoration of the Temple? As the verse states: “For I will
 ֶא ְר ּ ָפ ֵאךְ נְ ֻאם ה׳ ִּכי ְנִד ֶחה ָק ְרא ּו ָלךְ צִ יּוֹן ִהיאrestore health to you, and I will heal you of your wounds, said
.ישה
ָ ׁ  דּ ֵוֹר ׁש ֵאין ָל ּה״ – ִמ ְּכ ָלל דְּ ָב ֲﬠיָ א דְּ ִרthe Lord; because they have called you an outcast: She is Zion,
there is none who care for her” ( Jeremiah : ). This verse
teaches by inference that Jerusalem requires caring through acts
of commemoration.
?״ ָמאי ַט ְﬠ ָמא. § ״וְ ׁ ֶשיְּ ֵהא יוֹם ֶהנֶ ף ּכוּלּ וֹ ָאסוּרThe mishna taught: Rabban Yoĥanan ben Zakkai also instituted
 ֶא ׁ ְש ָּת ַקד:ֹּאמרו
ְ  וְ י,יִבנֶ ה ֵ ּבית ַה ִּמ ְקדָּ ׁש
ּ ָ  ְמ ֵה ָרהthat for the entire day of waving the omer oﬀering, eating the grain
 ִמי ל ֹא ָא ַכ ְלנ ּו ְ ּב ָה ִאיר ִמזְ ָרח? ַﬠ ְכ ׁ ָשיו נַ ִמיof the new crop is prohibited. The Gemara asks: What is the reason
for this ordinance? The reasoning is that soon the Temple will be
.נֵיכוּל
rebuilt and people will say: Last year, when the Temple was in
ruins, didn’t we eat from the new crop as soon as the eastern
horizon was illuminated on the morning of the sixteenth of Nisan,
as the new crop was permitted immediately? Now too, let us eat the
new grain at that time.
עוֹמר – ֵה ִאיר
ֶ  וְ ָלא יָ ְד ִﬠי דְּ ֶא ׁ ְש ָּת ַקד ָלא ֲהוָ הAnd they do not know that last year, when there was no omer,
עוֹמר
ֶ – עוֹמר
ֶ יכא
ָּ  ִמזְ ָרח ִה ִּתיר; ָה ׁ ְש ָּתא דְּ ִאthe eastern horizon illuminating, i.e., the morning of the sixteenth
. ַמ ִּתירof Nisan, served to permit the consumption of the new grain immediately. However, now that the Temple has been rebuilt and there
is an omer oﬀering, it is the omer that permits the consumption of
the new grain. When the Temple is standing, the new grain is not
permitted until the omer oﬀering has been sacrificed.
ּ ַ ימא דְּ ִא
ָ ימת? ִא ֵיל
ַ יב ּנֵי ֵא
ּ ַ  דְּ ִמThe Gemara clarifies: In this scenario, when is it that the Temple
– יבנֵי ְ ּב ׁ ִש ְּית ַסר
. ֲה ֵרי ֵה ִאיר ִמזְ ָרח ִה ִּתירwas built? If we say that it was rebuilt on the sixteenth of Nisan,
then the Temple was not standing in the morning and therefore the
eastern horizon illuminating indeed rendered eating the new grain
permitted, as it was not yet possible to bring the omer oﬀering.
יבנֵי ַ ּב ֲח ִמ ַיסר – ֵמ ֲחצוֹת ַהיּוֹם ו ְּל ַה ָּלן
ּ ַ ֶא ָּלא דְּ ִא
חוֹקין מו ָּּת ִרין ֵמ ֲחצוֹת
ִ  ָה ְר: דְּ ָהא ְּתנַן,ִל ׁ ְש ְּת ֵרי
 ְל ִפי ׁ ֶש ֵאין ֵ ּבית דִּ ן ִמ ְת ַﬠ ְ ּצ ִלים,ַהיּוֹם ו ְּל ַה ָּלן
!ּבוֹ

Rather, you must say that it was rebuilt on the fifteenth of Nisan
or on some earlier date, in which case the new grain would not
become permitted by the illumination of the eastern horizon. In
that scenario, from midday onward let it be permitted to eat the
new grain, as didn’t we learn in a mishna in tractate Menaĥot: The
people distant from Jerusalem, who are unaware of the precise
time when the omer was brought, are permitted to eat the new grain
from midday onward,H because the members of the court are not
indolent with regard to the omer oﬀering and would certainly have
sacrificed it by midday. If so, now too, it should be permitted to eat
the new grain beginning at that time. Why did Rabban Yoĥanan ben
Zakkai prohibit it for the entire day?

יﬠת
ַ יבנֵי ַ ּב ֲח ִמ ַיסר ָסמוּךְ ִל ׁ ְש ִק
ּ ַ  דְּ ִא, ָלא נִצְ ְר ָכאThe Gemara answers: This ordinance was necessary only in a
.יבנֵי ְ ּב ֵל ְיליָ א
ּ ַ  ִאי נַ ִמי – דְּ ִא. ַה ַח ָּמהcase where the Temple was rebuilt on the fifteenth adjacent to
sunset. Alternatively, in a situation where the Temple was rebuilt
at night,N on the evening of the sixteenth, and there was no opportunity to cut the omer that night. In either case there is insuﬃcient
time to complete all the preparations so that the oﬀering can be
sacrificed by noon the next day. If people eat the new grain at midday,
they will have retroactively transgressed a prohibition. Therefore,
Rabban Yoĥanan ben Zakkai instituted that the new grain should
be prohibited for the entire day of the sixteenth.
יוֹחנָן ֶ ּבן זַ ַּכאי
ָ  ַר ָ ּבן: ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחקRav Naĥman bar Yitzĥak said: That is not the reason. Rather,
Rabban Yoĥanan ben Zakkai
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Perek IV
Daf 30 Amud b
״ﬠד
ַ : דְּ ָא ַמר,יטת ַר ִ ּבי יְ הו ָּדה ֲא ָמ ָר ּה
ַ  ְ ּב ׁ ִשstated his decree in accordance with the opinion of Rabbi
N
. ֶﬠצֶ ם ַהיּוֹם ַהזֶּ ה״ – ַﬠד ַﬠצְ מוֹ ׁ ֶשל יוֹםYehuda, who said: When the verse states: “And you shall eat
. ַﬠד – וְ ַﬠד ִ ּב ְכ ָלל: וְ ָק ָס ַברneither bread nor parched corn, nor fresh stalks, until this selfsame [etzem] day, until you have brought the oﬀering of your
God” (Leviticus : ), this does not teach that it is permitted to
eat the new grain on the morning of the sixteenth when the eastern horizon is illuminated. Rather, it is prohibited until the
essence [atzmo] of the day. And he holds that when the verse
says: Until that day, it means until and including this date. If so,
by Torah law, eating the new grain is permitted only after the
conclusion of the sixteenth, unless the omer oﬀering was sacrificed,
in which case it is permitted to eat the new grain immediately
afterward.
יה? וְ ָהא ַמ ְפ ִליג ּ ָפ ֵליג
ֵ ָו ִּמי ָס ַבר ָל ּה ְּכו
ּ ות
 ִמ ׁ ּ ֶש ָח ַרב ֵ ּבית ַה ִּמ ְקדָּ ׁש: דִּ ְתנַ ן,יה
ּ ֲﬠ ֵל
יוֹחנָ ן ֶ ּבן זַ ַּכאי ׁ ֶשיְּ ֵהא יוֹם
ָ ִה ְת ִקין ַר ָ ּבן
 וַ ֲהל ֹא: ָא ַמר ַר ִ ּבי יְ הו ָּדה.ֶהנֶ ף ּכוּלּ וֹ ָאסוּר
״ﬠד ֶﬠצֶ ם
ַ : דִּ ְכ ִתיב,ִמן ַה ּת ָוֹרה הוּא ָאסוּר
!ַהיּוֹם ַהזֶּ ה״

The Gemara asks: And does Rabban Yoĥanan ben Zakkai hold in
accordance with the opinion of Rabbi Yehuda? But he disagrees
with him, as we learned in a mishna (Sukka a): After the
Temple was destroyed, Rabban Yoĥanan ben Zakkai instituted
that for the entire day of waving the omer oﬀering, eating the
grain of the new crop is prohibited.H Rabbi Yehuda said: But
isn’t it prohibited by Torah law, as it is written: “Until this
selfsame day”? This indicates that Rabbi Yehuda disagrees with
Rabban Yoĥanan ben Zakkai.

 ִאיה ּו. ָה ָתם ַר ִ ּבי יְ הו ָּדה הוּא דְּ ָקא ָט ֵﬠיThe Gemara rejects this argument. There, it was Rabbi Yehuda
N
.יוֹחנָן ֶ ּבן זַ ַּכאי ִמדְּ ַר ָ ּבנַן ָק ָא ַמר
ָ  ַר ָ ּבן: ָס ַברwho erred in his understanding. He thought that Rabban
.יתא ָק ָא ַמר
ָ ְאוֹרי
ַ ְּ ִמד, וְ ָלא ִהיאYoĥanan ben Zakkai was saying that eating new grain on the
sixteenth of Nisan is prohibited by rabbinic law. But that is not
so; he was actually saying that it is prohibited by Torah law.
״ה ְת ִקין״? דָּ ַר ׁש
ִ  וְ ָהא ִה ְת ִקין ָק ָתנֵי! ַמאיThe Gemara raises a diﬃculty. But it is taught in the mishna:
. וְ ִה ְת ִקיןInstituted. This term is referring to a rabbinic ordinance, not
a Torah law. The Gemara explains: What is the meaning of the
term instituted? It means that Rabban Yoĥanan ben Zakkai interpreted the verse, and instituted that this is how one should act
from now onward. When the Temple was standing there was no
need for this halakha, as it was permitted to eat the new grain after
the sacrificing of the omer.
אשוֹנָ ה ָהי ּו ְמ ַק ְ ּב ִלין ֵﬠדוּת
ׁ מתני׳ ָ ּב ִר
.ַהח ֶֹד ׁש ָּכל ַהיּוֹם

mishna

Initially, they would accept testimony to
determine the start of the month throughout the entire thirtieth day from the beginning of the month of
Elul, before Rosh HaShana, and if witnesses arrived from afar and
testified that they had sighted the New Moon the previous night,
they would declare that day the Festival.

,נִש ַּתה ּו ָה ֵﬠ ִדים ִמ ָּלבוֹא
ְ ׁ  ּ ַפ ַﬠם ַא ַחתOnce, the witnesses tarried comingN until the hour was late, and
N
 ִה ְת ִקינ ּו ׁ ֶשלּ ֹא. וְ נִ ְת ַק ְל ְקל ּו ַה ְּלוִ יִּ ם ַ ּב ׁ ּ ִשירthe Levites erred with regard to the song, i.e., the psalm that
they
were
supposed
to
recite,
as
they
did
not
know at the time
.יְ ה ּו ְמ ַק ְ ּב ִלין ֶא ָּלא ַﬠד ַה ִּמנְ ָחה
whether it was a Festival or an ordinary weekday. From that point
on, the Sages instituted that they would accept testimony
to determine the start of the month onlyN until minĥa time.H
If witnesses had not arrived by that hour, they would declare Elul
a thirty-day month and calculate the dates of the Festivals
accordingly.
HALAKHA

The time of permission to eat the new grain – זְ ַמן ֶה ֵּתר ֶה ָח ָד ׁש:
When the Temple is not standing it is prohibited to eat the
new grain throughout sixteenth of Nisan, in accordance with
Rav Naĥman bar Yitzĥak’s explanation of Rabban Yoĥanan ben
Zakkai’s opinion (Rambam Sefer Kedusha, Hilkhot Ma’akhalot
Assurot 10:2).
Testimony to determine the start of the month – ﬠדוּת ַהח ֶֹד ׁש:ֵ
At first the court would accept testimony to determine the

start of the new month throughout the thirtieth day of the
previous month. On one occasion the witnesses were delayed
and did not arrive until the evening, and the Temple service
was spoiled, as they did not know what to do. The court
subsequently instituted that they would accept testimony
only until minĥa time, so that they would manage to sacrifice the additional oﬀerings and the afternoon daily oﬀering
with their libations (Rambam Sefer Zemanim, Hilkhot Kiddush
HaĤodesh 3:5).

NOTES

The opinion of Rabbi Yehuda – יטת ַר ִ ּבי יְ הו ָּדה
ַ ש:
ִ ׁ The diﬀerences of opinion with regard to this halakha are based on
divergent interpretations of the main verse on this topic:
“And you shall eat neither bread nor parched corn, nor fresh
stalks, until this selfsame day, until you have brought the
oﬀering of your God” (Leviticus 23:14). Clearly the prohibition
against eating the new grain lapses at a certain point in time.
However, the two details mentioned in the verse are not
identical. “Until this selfsame day” refers to a date, whereas:
“Until you have brought,” depends on the performance of an
action, i.e., the sacrifice of the omer oﬀering. According to the
opinion of the Rabbis, the action refers to the period when
the Temple is standing and the omer oﬀering is brought,
while the date is applicable when the Temple does not exist.
Conversely, according to the opinion of Rabbi Yehuda, the
phrase: “This selfsame day” means the entire day, and therefore the prohibition to eat the new grain ends only after the
entire sixteenth day is over.
There it was Rabbi Yehuda who erred – ָה ָתם ַר ִ ּבי יְ הו ָּדה
הוּא דְּ ָקא ָט ֵﬠי: Many commentaries are puzzled by this statement of Rav Naĥman bar Yitzĥak. Why does he deem it
necessary to depart from the plain meaning of the mishna?
Furthermore, why should one explain that Rabbi Yehuda
erred? Diﬀerent resolutions have been suggested. One is that
Rav Naĥman’s explanation provides a distinct advantage:
According to the standard interpretation of the mishna Rabban Yoĥanan ben Zakkai instituted a permanent ordinance
based on a far-fetched concern, lest the Temple be built a
day or less before the time for the omer oﬀering. By contrast,
according to Rav Naĥman’s interpretation, Rabban Yoĥanan
ben Zakkai’s decision is straightforward, as he applied Torah
law.
The witnesses tarried coming – נִש ַּתה ּו ָה ֵﬠ ִדים ִמ ָּלבוֹא:
ְ ׁ The
Jerusalem Talmud relates that there was unrest in the city
and foreign soldiers prevented the witnesses from arriving
on time.
The Levites erred with regard to the song – נִ ְת ַק ְל ְקל ּו ַה ְּלוִ יִּ ם
ב ׁ ּ ִשיר:ּ ַ The early authorities ask why the mishna doesn’t state
that the Temple service itself was spoiled, as they did not
bring the additional oﬀering for Rosh HaShana (see Tosafot).
Indeed, some commentaries maintain that the main reason
is the ruin of the oﬀerings, and the error with regard to the
song is merely an additional reason (Rambam). Others contend that there was no error with regard to the oﬀerings, as
they would sacrifice the additional oﬀerings conditionally:
If today is Rosh HaShana this is an additional oﬀering, and
if not, it is for the repletion of the altar, i.e., a burnt-oﬀering
sacrificed at times when the altar was idle (Tosafot; Rid).
Everyone agrees that they sacrificed the additional oﬀerings after the afternoon daily oﬀering, despite the positive
mitzva that the daily oﬀering must complete the day’s oﬀerings, either because the mitzva of the additional oﬀerings
overrides that positive mitzva (Tosafot; Rashba), or because
that mitzva does not apply in exigent circumstances (Meiri).
However, no such solution was available with regard to the
song, as they could not oﬀer the libations the next day and
recite the song, because the song is recited only for libations
oﬀered at the proper time (Rosh).
They instituted that they would accept only, etc. – ִה ְת ִקינ ּו
ש ּל ֹא יְה ּו ְמ ַק ְ ּב ִלין וכו׳:
ֶ ׁ The plain meaning of this statement is
that this error occurred on a regular New Moon, and the
decree was established for all months of the year. However,
it is possible to conclude otherwise from Rashi’s comments.
Some write explicitly that this principle was established only
for Rosh HaShana, as the same concern does not apply to
other months (Meiri; Turei Even; see the diﬃculties raised by
the later authorities).
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NOTES

From minĥa time onward – מן ַה ִּמנְ ָחה ו ְּל ַמ ְﬠ ָלה:ִ The precise time of this minĥa is unclear. Some maintain that this
refers to minĥa ketana, lesser, later minĥa, i.e., nine and a
half hours after sunrise, not minĥa gedola, greater, earlier
minĥa, which is half an hour after halakhic noon (Turei
Even). Rashi in Beitza (4b) and elsewhere indicates that
minĥa time is the time of the sacrifice of the afternoon
daily oﬀering.
HALAKHA

Witnesses came from minĥa time – בא ּו ֵﬠ ִדים ִמן ַה ִּמנְ ָחה:ּ ָ
If the witnesses come after minĥa time on Rosh HaShana,
i.e., the thirtieth day after the start of Elul, that day is
observed as a Festival and no prohibited labor may be
performed. However, the additional oﬀerings are sacrificed the next day, as the court does not sanctify the
month after minĥa time (Rambam Sefer Zemanim, Hilkhot
Kiddush HaĤodesh 3:6).
The ordinance of Rabban Yoĥanan – יוֹחנָן
ָ ת ָ ּקנַ ת ַר ָ ּבן:ַּ
After the Temple was destroyed Rabban Yoĥanan ben
Zakkai instituted that the court should receive the testimony to determine the start of the month throughout
the entire day. In other words, even if witnesses came on
the thirtieth close to sunset, their testimony is accepted
and that day is sanctified as Rosh HaShana (Rambam
Sefer Zemanim, Hilkhot Kiddush HaĤodesh 3:6).
The song of Rosh HaShana – ֹאש ַה ׁ ּ ָשנָ ה
ׁ שיר ׁ ֶשל ר:
ִ ׁ To
accompany the additional oﬀering of Rosh HaShana the
Levites would recite: “Sing aloud to God our strength”
(Psalms 81:2). If Rosh HaShana occurred on Thursday
they would recite: “I removed his shoulder from the
burden” (Psalms 81:7), while at minĥa of Rosh HaShana
they would recite (Psalms 29:8): “The voice of the Lord
shakes the wilderness” (Rambam Sefer Avoda, Hilkhot
Temidin UMusafin 6:9).
PERSONALITIES

Rabbi Zeira – ר ִ ּבי זֵ ָירא:ַ Born in Babylonia, Rabbi Zeira,
known in the Jerusalem Talmud as Rabbi Ze’eira, became
one of the great third-generation amora’im of Eretz Yisrael. His father, a tax collector for the Persian government,
was praised as one of the few who performed that function honestly. When Rabbi Zeira ascended to Eretz Yisrael,
he decided to identify himself entirely with the Torah of
Eretz Yisrael. The Gemara relates that he undertook one
hundred fasts to forget the Torah he studied in Babylonia.
Rabbi Zeira was renowned for his sharp intellect, and
authored many incisive halakhot. He was also known as
an extremely God-fearing man, as attested by several
stories. Due to his modesty, he did not even want to
be ordained with the title Rabbi. He relented only after
being told that ordination atones for one’s sins.
The Gemara relates that he undertook one hundred
additional fasts so that the fire of Gehenna would not
harm him, and he would test himself by entering a
fiery furnace. On one occasion his legs were scorched,
and from then on he was called: The little man with
the scorched legs (Bava Metzia 85a). Rabbi Zeira was a
contemporary of Rav Ĥisda, Rav Sheshet, and Rabba in
Babylonia, and of the disciples of Rabbi Yoĥanan in Eretz
Yisrael, with whom he engaged in extensive halakhic discourse. Apparently, he was a flax merchant in Eretz Yisrael,
and it is likely that for business reasons he returned to
Babylonia several times.
The text of the beginning of Rabbi Zeira’s eulogy is
preserved in the Talmud: The land of Shinar, i.e., Babylonia, conceived and gave birth; the land of splendor, i.e.,
Eretz Yisrael, raised her delight. Woe to me, said Reket, i.e.,
Tiberias, as she has lost her beloved instrument (Megilla
6a).
Rabbi Zeira’s son, Rabbi Ahava, was a Sage in the following generation.
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–  וְ ִאם ָ ּבא ּו ֵﬠ ִדים ִמן ַה ִּמנְ ָחה ו ְּל ַמ ְﬠ ָלהAnd if witnesses came from minĥa timeH onward,N although
the calculations for the dates of the Festivals would begin from the
.קוֹד ׁש
ֶ  ו ְּל ָמ ָחר,קוֹד ׁש
ֶ נוֹהגִ ין אוֹתוֹ ַהיּוֹם
ֲ
following day, the people would nevertheless observe that day, on
which the witnesses arrived, as sacred, so that in future years they
would not treat the entire day as a weekday and engage in labor
from the morning on the assumption that the witnesses will arrive
only after minĥa time. And they would also observe the following
day as sacred. On the second day, they observed Rosh HaShana in
full, both by sacrificing its oﬀerings as well as by calculating the
upcoming Festivals from that date.
יוֹחנָן
ָ  ִמ ׁ ּ ֶש ָח ַרב ֵ ּבית ַה ִּמ ְקדָּ ׁש ִה ְת ִקין ַר ָ ּבןAfter the Temple was destroyed and there was no longer any reason
 ֶ ּבן זַ ַּכאי ׁ ֶשיְּ ה ּו ְמ ַק ְ ּב ִלין ֵﬠדוּת ַהח ֶֹד ׁש ָּכלfor this ordinance, Rabban Yoĥanan ben Zakkai instituted that
testimony to determine the start of
. ַהיּוֹםthey would once again accept
the month the entire day.H

gemara

The Gemara asks: What error did the
?גמ׳ ַמה ִּק ְלקוּל ִק ְל ְקל ּו ַה ְּלוִ יִּ ם ַ ּב ׁ ּ ִשיר
Levites make with regard to the song they
 ׁ ֶש ּל ֹא ָא ְמר ּו ׁ ִש ָירה ָּכל:ָה ָכא ַּת ְר ִ ּגימ ּו
were supposed to recite? The Gemara answers: Here, in Babylonia,
ּ ָ  ִﬠthey interpreted that they did not recite any song at all, as they
 ׁ ֶש ָא ְמר ּו ׁ ִש ָירה ׁ ֶשל: ַר ִ ּבי זֵ ָירא ָא ַמר.יקר
. חוֹל ִﬠם ָּת ִמיד ׁ ֶשל ֵ ּבין ָה ַﬠ ְר ַ ּביִ םdid not know which psalm should be sung, the one for an ordinary
weekday or the special one for the Festival. Rabbi ZeiraP said: Their
mistake was that they recited the song of an ordinary weekday
with the daily afternoon oﬀering. After the witnesses testified,
it became clear that they should have recited the psalm of the
Festival.
 ּפוֹק:יה
ּ ֲא ַמר לוֹ ַר ִ ּבי זֵ ָירא ְל ַא ֲה ָבה ְ ּב ֵר
 ִה ְת ִקינ ּו ׁ ֶש ּל ֹא יְ ה ּו ְמ ַק ְ ּב ִלין:ְּתנֵי ְלה ּו
ֵﬠדוּת ַהח ֶֹד ׁש ֶא ָּלא ְּכ ֵדי ׁ ֶשיְּ ֵהא ׁ ְשהוּת
,יהם
ֶ נִס ֵכ
ְ ְַ ּביּוֹם ְל ַה ְק ִריב ְּת ִמ ִידין וּמו ָּס ִפין ו
 ִאי ָא ְמ ַר ְּת.יבו ּׁש
ּ לוֹמר ׁ ִש ָירה ׁ ֶשלּ ֹא ְ ּב ׁ ִש
ַ ְו
ִ ּב ׁ ְש ָל ָמא ֲאמ ּור ׁ ִש ָירה דְּ חוֹל – ַהיְ ינ ּו
יב ּו ׁש; ֶא ָּלא ִאי ָא ְמ ַר ְּת ָלא
ּ יכא ׁ ִש
ָּ דְּ ִא
?יכא
ּ ֲאמוּר ְּכ ָלל – ַמאי ׁ ִש
ָּ יבו ּׁש ִא

Rabbi Zeira said to his son Ahava: Go out and teach the following
baraita to the Sages of Babylonia: They instituted that on Rosh
HaShana the court would accept testimony to determine the start
of the month only if there was enough time left in the day to
sacrifice the daily oﬀerings and the additional oﬀerings of the
Festival and their libations, and to recite the appropriate song
without a mistake. Granted, if you say that they recited the song
of an ordinary weekday, this is a case in which there is a mistake.
However, if you say that they did not recite any psalm at all, what
mistake is there? The term: Mistake, indicates the performance of
an incorrect action.

יב ּו ׁש
ּ  ֵּכיוָ ן דְּ ָלא ֲאמוּר ְּכ ָלל ֵאין ְלךָ ׁ ִשThe Gemara explains: Since they did not recite any psalm at all,
. ָ ּגדוֹל ִמזֶּ הyou do not have a mistake greater than this. The failure to recite
the appropriate psalm disrupts the entire sacrificial service.
 ָּת ִמיד ׁ ֶשל:ְמ ִתיב ַרב ַא ָחא ַ ּבר הוּנָ א
. ׁ ַש ֲח ִרית – ָק ֵרב ְּכ ִה ְל ָכתוֹ,ֹאש ַה ׁ ּ ָשנָ ה
ׁ ר
״ה ְרנִינ ּו ֵלאל ִֹהים
ַ ?אוֹמר
ֵ ְ ּבמו ָּסף ַמה ּו
 ְ ּב ִמנְ ָחה ַמה ּו.עוּזֵּ נ ּו ָה ִריע ּו ֵלאל ֵֹהי יַ ֲﬠקֹב״
.אוֹמר? ״קוֹל ה׳ יָ ִחיל ִמ ְד ָ ּבר״
ֵ

Rav Aĥa bar Huna raised an objection from a baraita: With regard
to the daily oﬀering on Rosh HaShana, in the morning it is sacrificed in accordance with its regular halakhot, i.e., the Levites recite
the regular psalm for that day of the week. When it comes to the
additional oﬀering of Rosh HaShana, what psalm does one recite?
The psalm that includes the verse: “Sing aloud to God our strength;
shout to the God of Jacob” (Psalms : ). With regard to the daily
afternoon oﬀering, what psalm does one recite? The psalm that
includes the verse: “The voice of the Lord shakes the wilderness”
(Psalms : ).

ישי
ִ ׁ ֹאש ַה ׁ ּ ָשנָ ה ִל ְהיוֹת ַ ּב ֲח ִמ
ׁ ו ִּבזְ ַמן ׁ ֶש ָחל ר
״ה ְרנִינ ּו ֵלאל ִֹהים
ַ ְ ּב ׁ ַש ָ ּבת ׁ ֶש ַה ׁ ּ ִש ָירה ׁ ֶשלּ וֹ
אוֹמר ְ ּב ׁ ַש ֲח ִרית
ֵ
ע ּוזֵּ נ ּו״ – ל ֹא ָהיָ ה
.כוֹפל ֶאת ַה ּ ֶפ ֶרק
ֵ ְ ִמ ּ ְפנֵי ׁ ֶשחוֹזֵ ר ו,״ה ְרנִינוּ״
ַ

And when Rosh HaShana occurs on a Thursday, whose regular
psalm even on an ordinary weekday is: “Sing aloud to God our
strength,” and the witnesses came before the daily morning oﬀering
was sacrificed, one would not recite: “Sing aloud to God our
strength; shout to the God of Jacob” with the daily morning oﬀering, because one goes back and repeats that section at the time of
the additional oﬀering.

ירוֹתי ִמ ֵּס ֶבל
ִ ״ה ִס
ֲ ?אוֹמר
ֵ
ֶא ָּלא ַמה ּו
 וְ ִאם ָ ּבא ּו ֵﬠ ִדים ַא ַחר ָּת ִמיד ׁ ֶשל.ׁ ִש ְכמוֹ״
״ה ְרנִינוּ״ ַאף ַﬠל ּ ִפי ׁ ֶשחוֹזֵ ר
ַ אוֹמר
ֵ – ׁ ַש ַחר
.כוֹפל ֶאת ַה ּ ֶפ ֶרק
ֵ ְו

Rather, what does one recite? “I removed his shoulder from the
burden” (Psalms : ), which is referring to Joseph, who was set
free from prison on Rosh HaShana. In other words, the second half
of Psalm was recited with the morning oﬀering, while the first
half was recited with the additional oﬀering. And if the witnesses
came on a Thursday after the daily morning oﬀering had already
been sacrificed, one recites: “Sing aloud to God” at the additional
oﬀering, even though this means that one goes back and repeats
that sectionH again. This concludes the baraita.
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יכא דְּ ִמ ְס ַּת ּ ְפ ָקא
ָ ִאי ָא ְמ ַר ְּת ִ ּב ׁ ְש ָל ָמא ָּכל ֵה
אוֹמרוֹ
ְ ָא ְמ ִרינַן ׁ ִש ָירה דְּ חוֹל – ַהיְ ינ ּו דְּ ָק ָא ַמר
–  ֶא ָּלא ִאי ָא ְמ ַר ְּת ָלא ֲאמוּר ְּכ ָלל.כוֹפלוֹ
ְ ְו
?כוֹפלוֹ״
ְ ְ״אוֹמרוֹ ו
ְ
ַמאי

The Gemara explains the objection from this baraita: Granted, if you
say that anywhere there is a doubt with regard to what to say, one
recites the song of an ordinary weekday, this is the meaning of that
which the tanna states: One recites the psalm for an ordinary weekday and then repeats it. However, if you say that in a case of doubt
no psalm is recited at all, what is the meaning of the clause: One
recites it and repeats it?
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.יה ִהיא
ֵ ְּ דְּ ׁ ִש ָירה ד, ׁ ָשאנֵי ָה ָתםThe Gemara rejects this argument. It is diﬀerent there, as in any case
ּ יוֹמ
“Sing aloud” is the psalm of the day, either because it was an ordinary
Thursday or because it was Rosh HaShana. However, there is no proof
from here that in all uncertain cases they would recite the psalm for
an ordinary weekday, as it is possible that they did not recite any psalm
at all.
:אוֹמר ִמ ׁ ּשוּם ַר ִ ּבי ֲﬠ ִק ָיבא
ֵ  ַר ִ ּבי יְ הו ָּדה, § ַּתנְיָאThe Gemara expands on the topic of the daily psalms recited by the
״לה׳ ָה ָא ֶרץ
ַ ?אוֹמ ִרים
ְ אשוֹן ֶמה ָהי ּו
ׁ  ָ ּב ִרLevites. It is taught in a baraita that Rabbi Yehuda said in the name
 ַﬠל ׁ ֵשם ׁ ֶש ָ ּקנָ ה וְ ִה ְקנָ ה וְ ׁ ַש ִּליט,לוֹא ּה״
ָ  ו ְּמof Rabbi Akiva: On the first day of the week, Sunday, what psalm
would the Levites recite? The psalm beginning with the phrase: “The
.עוֹלמוֹ
ָ ְ ּב
earth is the Lord’s, and its fullness” (Psalms : ), in commemoration of the first day of Creation, because on that day He acquired the
world and transferred it to man, and He was the only ruler in His
world,N as the angels were not created until the second day.
ּ ָ :אוֹמ ִרים
״גדוֹל ה׳ ו ְּמהו ָּּלל
ְ  ַ ּב ׁ ּ ֵשנִי ָמה ָהי ּוOn the second day of the week what psalm would the Levites recite?
ֵּ  ַﬠל ׁ ֵשם ׁ ֶש ִח, ְמאֹד״The psalm that begins: “Great is the Lord, and highly to be praised
ילק ַמ ֲﬠ ָ ׂשיו ּו ָמ ַל ְך
.יהן
ֶ  ֲﬠ ֵלin the city of our God, His sacred mountain” (Psalms : ). This isN
because on the second day of Creation He separated His works,
dividing between the upper waters and the lower waters, and ruled
over them as King; and this psalm speaks of Jerusalem as “The city
of a great King” (Psalms : ).
נִצב ַ ּב ֲﬠ ַדת
ֱ :אוֹמ ִרים
ְ ישי ָהי ּו
ִ ׁ ַ ּב ׁ ּ ְש ִל
ּ ָ ״אל ִֹהים
 ַﬠל ׁ ֵשם ׁ ֶש ִ ּג ָּילה ָא ֶרץ ְ ּב ָח ְכ ָמתוֹ וְ ֵה ִכין,ֵאל״
״אל
ֵ :אוֹמ ִרים
ְ יﬠי ָהי ּו
ִ  ָ ּב ְר ִב.ֵּת ֵבל ַל ֲﬠ ָדתוֹ
,נְ ָקמוֹת ה׳״ – ַﬠל ׁ ֵשם ׁ ֶש ָ ּב ָרא ַח ָּמה ו ְּל ָבנָ ה
.יהן
ֶ עוֹב ֵד
ְ וְ ָﬠ ִתיד ִל ּ ָיפ ַרע ֵמ

On the third day of the week they would recite the psalm beginning:
“God stands in the congregation of God” (Psalms : ), because
on the third day of Creation He revealed the land in His wisdom
and thereby prepared the world for His assemblyN that could now
live on the dry land. On the fourth day of the week they would recite
the psalm beginning: “O Lord God, to Whom vengeance belongs”
(Psalms : ), because on the fourth day of Creation He created
the sun and the moon, and in the future He will punish and take
vengeance upon those who worship them.

״ה ְרנִינ ּו ֵלאל ִֹהים
ַ :אוֹמ ִרים
ְ ישי ָהי ּו
ִ ׁ ַ ּב ֲח ִמ
ע ּוזֵּ נוּ״ – ַﬠל ׁ ֵשם ׁ ֶש ָ ּב ָרא עוֹפוֹת וְ ָדגִ ים
ְ ״ה׳ ָמ ָלך:אוֹמ ִרים
ְ  ַ ּב ׁ ּ ִש ׁ ִשי ָהי ּו.ח ִל ׁ ְשמוֹ ְל ׁ ַש ֵ ּב
,אכ ּתוֹ
ְ ֵ ּגאוּת ָל ֵב ׁש״ – ַﬠל ׁ ֵשם ׁ ֶש ָ ּג ַמר ְמ ַל
״מזְ מוֹר
ִ :אוֹמ ִרים
ְ יﬠי ָהי ּו
ִ  ַ ּב ׁ ּ ְש ִב.יהן
ֶ ו ָּמ ַלךְ ֲﬠ ֵל
.ׁ ִשיר ְליוֹם ַה ׁ ּ ַש ָ ּבת״ – ְליוֹם ׁ ֶש ּכוּלּ וֹ ׁ ַש ָ ּבת

On the fifth day of the week the Levites would recite the psalm beginning: “Sing aloud to God our strength” (Psalms : ), because on
the fifth day of Creation He created birds and fish to praise His
name.N On the sixth day of the week they would recite the psalm
beginning: “The Lord reigns, He is clothed with majesty” (Psalms
: ), because on that day He completed His laborN and ruled over
all of creation in full glory. On the seventh day of the week, Shabbat,
they would recite the psalm beginning: “A psalm, a song for the day
of Shabbat” (Psalms : ), as the future world will be a day that is all
Shabbat.H

 ָמה ָרא ּו ֲח ָכ ִמים ְל ַח ֵּלק:ָא ַמר ַר ִ ּבי נְ ֶח ְמיָ ה
אשוֹן – ׁ ֶש ָ ּקנָ ה
ׁ  ָ ּב ִר:ֵ ּבין ַה ּ ְפ ָר ִקים ַה ָּללוּ? ֶא ָּלא
ֵּ  ַ ּב ׁ ּ ֵשנִי – ׁ ֶש ִח.עוֹלמוֹ
ילק
ָ וְ ִה ְקנָ ה וְ ׁ ַש ִּליט ְ ּב
ּ
ּ
ּ
ישי – ׁ ֶש ִג ָילה
ִ ׁ  ַ ּב ׁ ְש ִל.יהם
ֶ ַמ ֲﬠ ָ ׂשיו ו ָּמ ַל ְך ֲﬠ ֵל
.ֶא ֶרץ ְ ּב ָח ְכ ָמתוֹ וְ ֵה ִכין ֵּת ֵבל ַל ֲﬠ ָדתוֹ

Rabbi Neĥemya said: What did the Sages see that led them to distinguish between these chapters, as they interpret the psalms recited
on the six weekdays as referring to the past, whereas the psalm recited
on Shabbat is referring to the future. Rather, all of the psalms refer to
the past. The first six are as explained above: On the first day, the
reason is that He acquired the world and transferred it to man, and
He was the only ruler in His world; on the second day, the reason is
that He separated His works and ruled over them as King; on the
third day, the reason is that He revealed the land in His wisdom and
thereby prepared the world for His assembly.

NOTES

He acquired and transferred and was the ruler in
His world – עוֹלמוֹ
ָ קנָ ה וְ ִה ְקנָ ה וְ ׁ ַש ִּליט ְ ּב:ָ The phrase:
He acquired [kana], is based on the verse: “Maker
[koneh] of heaven and earth” (Genesis 14:19), i.e., He
is their master and owner. The phrase: And He transferred [hikna], means that he transferred control of
the world to mankind, as it says: “But the earth He
has given to the children of men” (Psalms 115:16).
Finally, the phrase: Ruler in His world, indicates that
although He transferred possession of the world to
its inhabitants, He nevertheless remains its ultimate
ruler (Otzar HaKavod).
Because He separated His works – ַﬠל ׁ ֵשם ׁ ֶש ִח ֵּילק
מ ֲﬠ ָ ׂשיו:ַ Just as God divided the upper and lower
waters, so too He formed a division within the lower
world by establishing a special place for the Divine
Presence in Jerusalem and the Temple (Maharsha).
And prepared the world for His assembly – וְ ֵה ִכין
ת ֵבל ַל ֲﬠ ָדתוֹ:ֵּ The commentaries explain that this
psalm speaks about judges and Sages, and that
the world exists due to the merit of the Torah they
study and the justice they mete out, as it is stated:
“If not My covenant day and night I would not have
appointed the ordinances of heaven and earth”
(Jeremiah 33:25; see Arukh and Maharsha).
Birds and fish to praise His name – עוֹפוֹת וְ ָדגִ ים
ח ִל ׁ ְשמוֹ ל ׁ ַש ֵ ּב:ְ Rashi explains that when one sees the
abundance of God’s creatures, he will oﬀer thanksgiving and praise God’s name. Some cite proof for
this from the term used in the verse: Sing [harninu],
which is in the active causative form, i.e., they themselves are not the singers; rather, they cause others
to sing (Iyyei HaYam; see Perek Shira for the song of
the birds and other creatures).
He completed His labor – אכ ּתוֹ
ְ ש ָ ּג ַמר ְמ ַל:
ֶ ׁ As it states
in this psalm: “The world is established that it cannot
be moved” (Psalms 93:1; see Maharsha).
HALAKHA

The song of the day – שיר ׁ ֶשל יוֹם:
ִ ׁ Every morning the Levites would recite a diﬀerent song, as
explained in the Gemara. Nowadays it is customary
to recite these psalms as part of the morning prayers
(Rambam Sefer Avoda, Hilkhot Temidin UMusafin 6:9).

. פרק ד׳ דף לא. Rosh hashana . Perek IV . 31a
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