 ַמאי ַט ְﬠ ָמא ָלא ֲא ַמר ְּכ ַרב,וְ ַרב ּ ַפ ּ ָפא
 ִאי ָס ְל ָקא:נַ ְח ָמן ַ ּבר יִ צְ ָחק? ֲא ַמר ָל ְך
ימי ַר ָ ּבן
ֵ יוֹחנָ ן ֶ ּבן זַ ַּכאי – ִ ּב
ָ דַּ ֲﬠ ָת ְך ַר ָ ּבן
?הוֹרית
ִ ְיוֹחנָן ֶ ּבן זַ ַּכאי ִמי ֲהוָ ה ָל ׁשוֹן ׁ ֶשל ז
ָ
יוֹחנָ ן ֶ ּבן
ָ נוֹתיו ׁ ֶשל ַר ָ ּבן
ָ  ָּכל ׁ ְש:וְ ָה ַתנְ יָ א
 ַא ְר ָ ּב ִﬠים ׁ ָשנָ ה.זַ ַּכאי ֵמ ָאה וְ ֶﬠ ְ ׂש ִרים ׁ ָשנָ ה
, ַא ְר ָ ּב ִﬠים ׁ ָשנָ ה ָל ַמד,ָﬠ ַסק ִ ּב ְפ ַר ְק ַמ ְטיָ א
.ימד
ֵּ ַא ְר ָ ּב ִﬠים ׁ ָשנָ ה ִל

The Gemara asks: And what is the reason that Rav Pappa did
not state his opinion in accordance with the opinion of Rav
Naĥman bar Yitzĥak? Rav Pappa could have said to you: If
it enters your mind to say that this ordinance for Yom Kippur
was instituted by Rabban Yoĥanan ben Zakkai, in the days of
Rabban Yoĥanan ben Zakkai was there in fact a strip of crimson wool? Isn’t it taught in a baraita: All the years of Rabban
Yoĥanan ben Zakkai’s life were
years: Forty years he was
involved in business so that he could achieve financial independence and study Torah, forty years he studied Torah, and forty
years he taught Torah.

קוֹדם ׁ ֶש ֶּנ ֱח ַרב
ֶ  ַא ְר ָ ּב ִﬠים ׁ ָשנָ ה:וְ ַתנְ יָ א
,הוֹרית ַמ ְל ִ ּבין
ִ ְַה ַ ּביִ ת ל ֹא ָהיָ ה ָל ׁשוֹן ׁ ֶשל ז
 ִמ ׁ ּ ֶש ָח ַרב ַה ַ ּביִ ת: ו ְּתנַ ן.ֶא ָּלא ַמ ֲא ִדים
אוֹתם
ָ : ְ וְ ִא ָידך.יוֹחנָן ֶ ּבן זַ ַּכאי
ָ ִה ְת ִקין ַר ָ ּבן
יוֹשב
ֵ ׁ ַא ְר ָ ּב ִﬠים ׁ ָשנָ ה דְּ ָל ַמד – ַּת ְל ִמיד
 וַ ֲא ַמר ִמ ְּיל ָתא וְ ִא ְס ַּת ַ ּבר,ִל ְפנֵי ַר ּבוֹ ֲהוָ ה
,יה
ּ ַט ְﬠ ֵמ

And it is taught in a baraita: During the forty years before the
Second Temple was destroyed the strip of crimson wool
would not turn white; rather, it would turn a deeper shade of
red. And we learned in the mishna: When the Temple was
destroyed Rabban Yoĥanan ben Zakkai instituted his ordinances. This shows that Rabban Yoĥanan lived and taught Torah
after the destruction. Therefore the ordinance of the crimson
wool must have been made while Rabban Yoĥanan was still
studying Torah, before he instituted any ordinances. The
Gemara asks: And the other Sage, Rav Naĥman bar Yitzĥak,
what would he answer? According to him, that ordinance was
instituted during those forty years that he studied Torah. He
was then a student sitting before his teacher, and he said a
matter, i.e., he suggested this ordinance, and his reasoning
made sense to the Sages,

Perek IV
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.יה
ּ יה ִ ּב ׁ ְש ֵמ
ּ יה ַר ֵ ּב
ּ  ו ְּק ָב ֵﬠand his teacher established it in his name. Consequently, it is
counted as one of Rabban Yoĥanan ben Zakkai’s ordinances.

mishna

The order of the blessings of the addiאוֹמר ָאבוֹת
ֵ
:מתני׳ ֵס ֶדר ְ ּב ָרכוֹת
tional prayer on Rosh HaShana is as folכוֹלל ַמ ְל ֻכיּוֹת
ֵ ְ ו,וּגְ בוּרוֹת ו ְּקדו ׁ ּ ַּשת ַה ׁ ּ ֵשם
lows: One recites the blessing of the Patriarchs, the blessing of
.ﬠ  ִﬠ ָּמ ֶהן וְ ֵאינוֹ ּת ֵוֹקGod’s Mighty Deeds, and the blessing of the Sanctification of
God’s Name, all of which are recited all year long. And one
includes the blessing of Kingship, containing many biblical
verses on that theme, with them, i.e., in the blessing of the
Sanctification of God’s Name, and he does not sound the shofar
after it.
– ﬠ; זִ ְכרוֹנוֹת תוֹק
ֵ ְְקד ּו ׁ ּ ַשת ַהיּוֹם – ו
בוֹדה
ָ אוֹמר ֲﬠ
ֵ ְﬠ; ו תוֹק
ֵ ְﬠ; ׁש ָוֹפרוֹת – ו תוֹק
ֵ ְו
יוֹחנָן
ָ  דִּ ְב ֵרי ַר ִ ּבי,הוֹד ָאה ו ִּב ְר ַּכת ּכ ֲֹהנִים
ָ ְו
.ֶ ּבן נו ִּרי

Next, one adds a special blessing for the Sanctification of the
Day, and sounds the shofar after it; followed by the blessing of
Remembrances, which contains many biblical verses addressing that theme, and sounds the shofar after it; and recites the
blessing of Shofarot, which includes verses that mention the
shofar, and sounds the shofar after it. And he then returns to the
regular Amida prayer and recites the blessing of God’s Service
and the blessing of Thanksgiving and the Priestly Blessing.
This is the statement of Rabbi Yoĥanan ben Nuri.P

ﬠ  ִאם ֵאינוֹ ּת ֵוֹק:ָא ַמר לוֹ ַר ִ ּבי ֲﬠ ִק ָיבא
אוֹמר
ֵ :ְל ַמ ְל ֻכיּוֹת ָל ָּמה הוּא ַמזְ ִּכיר? ֶא ָּלא
כוֹלל
ֵ ְ ו,ָאבוֹת וּגְ בוּרוֹת ו ְּקדו ׁ ּ ַּשת ַה ׁ ּ ֵשם
;ﬠ תוֹק
ֵ ְַמ ְל ֻכיּוֹת ִﬠם ְקד ּו ׁ ּ ַשת ַהיּוֹם – ו
,ﬠ תוֹק
ֵ ְוֹפרוֹת – ו
ָ  ׁש,ﬠ תוֹק
ֵ ְזִ ְכרוֹנוֹת – ו
.הוֹד ָאה ו ִּב ְר ַּכת ּכ ֲֹהנִים
ָ ְבוֹדה ו
ָ אוֹמר ֲﬠ
ֵ ְו

Rabbi Akiva said to him: If one does not sound the shofar for
the blessing of Kingship, why does he mention it? Rather, the
order of the blessings is as follows: One recites the blessing of
the Patriarchs and that of God’s Mighty Deeds and that of the
Sanctification of God’s Name. He subsequently includes the
blessing of Kingship in the blessing of the Sanctification of the
Day, and sounds the shofar. Next he recites the blessing of
Remembrances, and sounds the shofar after it, and the blessing
of Shofarot and sounds the shofar after it. He then recites the
blessing of God’s Service and the blessing of Thanksgiving and
the Priestly Blessing.H

PERSONALITIES

Rabbi Yoĥanan ben Nuri – יוֹחנָן ֶ ּבן נו ִּרי
ָ ר ִ ּבי:ַ Rabbi Yoĥanan ben
Nuri was one of the most important Sages of Yavne, despite
his youth. Most of his discussions of halakha were held with
Rabbi Akiva and other Sages of his generation.
Rabbi Yoĥanan ben Nuri lived in the lower Galilee, in Ganigar or Beit She’arim. He maintained close ties with the Sages
of the Galilee, such as Abba Ĥalafta, the father of Rabbi Yosei,
and others. His main students were also Sages from the Galilee,
e.g., Rabbi Yosei and Rabbi Yehoshua ben Korĥa.
Little is known about Rabbi Yoĥanan ben Nuri’s private life.
However, it is related that he was poor and lived oﬀ gleanings,
forgotten sheaves, and produce of the corners. The Sage Isi
ben Yehuda praised his expertise in all areas of Torah, and he
was considered a paradigm of one who has fear of sin.
HALAKHA

The order of the blessings and the soundings – ֵס ֶדר ַה ְ ּב ָרכוֹת
וְ ַה ְּת ִקיעוֹת: In the additional prayer of Rosh HaShana the blessings of Patriarchs and Mighty Deeds are recited as usual. The
blessing of Kingship is added to the blessing of the Sanctification of the Day and the shofar is sounded. Next the blessing
of Remembrances is recited, accompanied by the sounding
of the shofar, followed by the blessing of Shofarot, which
is also accompanied by the sounding of the shofar. This is
in accordance with the opinion of Rabbi Akiva, whom the
halakha follows in his disputes with any individual Sage. This
was also the custom in Yavne. The basic halakha is to sound
the shofar during the repetition of the Amida prayer, which is
the Ashkenazic custom. However, according to the opinion of
Rabbi Yitzĥak Luria, the shofar is also sounded during the silent
Amida prayer, which is the custom of Sephardic and Hasidic
Jews. According to the Shenei Luĥot HaBerit, after every blessing one sounds a tav-shin-reish-tav set, i.e., tekia, shevarim,
terua, tekia; a tav-shin-tav set, i.e., tekia, shevarim, tekia; and a
tav-reish-tav set, i.e., tekia, terua, tekia, although various practices were observed in previous generations (Shulĥan Arukh,
Oraĥ Ĥayyim 592:1).
. פרק ד׳ דף לב. Rosh hashana . Perek IV . 32a
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NOTES

The Merciful One states that one should mention –
ר ֲח ָמנָ א ָא ַמר ִא ְיד ַּכר:ַ The early authorities note that the
language of the Gemara is imprecise here, as this is
clearly not a mitzva by Torah law. They explain that
although these blessings apply by rabbinic law, as there
is biblical support for them, it is as though they were
stated in the Torah (Rashba).
The opinion of Rabbi Eliezer and Rabbi Akiva – יטת
ַ ׁ ִש
יﬠזֶ ר וְ ַר ִ ּבי ֲﬠ ִק ָיבא
ֶ ר ִ ּבי ֱא ִל:ַ Some commentaries connect
the dispute between Rabbi Eliezer and Rabbi Akiva
with regard to the meaning of the verse to the dispute
between Rabbi Akiva and Rabbi Yoĥanan ben Nuri concerning the order of the sounding of the shofar (Turei
Even). The suggestion is that Rabbi Yoĥanan ben Nuri
holds in accordance with the opinion of Rabbi Eliezer,
and therefore the order of blessings is: The Sanctification of the Day along with Kingship; Remembrances;
Shofarot. However, according to Rabbi Akiva the Sanctification of the Day is not written before the others, and
therefore it stands alone and one does not sound the
shofar with this blessing.
I am the Lord your God…kingship – …יכם
ֶ ֲאנִי ה‘ ֱאל ֵֹה
מ ְלכוּת:ַ The idea is that the phrase “I am the Lord your
God” indicates that God is the Master and Ruler of the
world. Accordingly, this phrase is an expression of kingship (Otzar HaKavod).

 ִאם ֵאינוֹ:״א ַמר לוֹ ַר ִ ּבי ֲﬠ ִק ָיבא
ָ גמ׳
ﬠ ְל ַמ ְל ֻכיּוֹת – ָל ָּמה הוּא ַמזְ ִּכיר?״ ּת ֵוֹק
!ָל ָּמה הוּא ַמזְ ִּכיר?! ַר ֲח ָמנָ א ָא ַמר ִא ְיד ַּכר
הוֹאיל
ִ ְּ ד,ימא ֵּת ׁ ַשע
ָ  ָל ָּמה ֶﬠ ֶ ׂשר? ֵל:ֶא ָּלא
.וְ ִא ׁ ְש ָּת ּנֵי – ִא ׁ ְש ַּת ּנֵי

?אוֹמ ִרים ָאבוֹת
ְ  ִמ ּנַיִ ן ׁ ֶש:ָּתנ ּו ַר ָ ּבנַ ן
 ו ִּמ ּנַיִ ן.״הב ּו ַלה׳ ְ ּבנֵי ֵא ִלים״
ָ :ׁ ֶש ֶּנ ֱא ַמר
 ָהב ּו ַלה׳:אוֹמ ִרים ְ ּגבוּרוֹת? ׁ ֶש ֶּנ ֱא ַמר
ְ ׁ ֶש
?אוֹמ ִרים ְקדו ּׁשוֹת
ְ  ו ִּמ ּנַיִ ן ׁ ֶש.ָּכבוֹד וָ עוֹז״
״הב ּו ַלה׳ ְּכבוֹד ׁ ְשמוֹ ִה ׁ ְש ַּת ֲחו ּו
ָ :ׁ ֶש ֶּנ ֱא ַמר
.ַלה׳ ְ ּב ַה ְד ַרת ק ֶֹד ׁש״

gemara

The mishna taught that Rabbi Akiva said to
him: If one does not sound the shofar for the
blessing of Kingship, why does he mention it? The Gemara expresses
surprise at this question: Why does he mention it? The Merciful One
states that one should mentionN it. It is a mitzva to recite the blessing
of Kingship, regardless of the sounding of the shofar. Rather, this is
what Rabbi Akiva meant: Why does one mention ten verses of Kingship, as in the other blessings? Let him recite nine verses or fewer.
Since the blessing is diﬀerent in that it is not followed by shofar blasts,
let it also be diﬀerent with regard to the number of verses it includes.

§ The Sages taught in a baraita: From where is it derived that one
recites the blessing of the Patriarchs? As it is stated: “Ascribe to the
Lord, O you sons of the mighty” (Psalms : ), which is interpreted
to mean that one should mention before God the greatness of the
mighty, i.e., the righteous Patriarchs. And from where is it derived
that one recites the blessing of God’s Mighty Deeds? As it is stated:
“Ascribe to the Lord glory and strength” (Psalms : ). And from
where is it derived that one recites the blessing of the Sanctification
of God’s Name? As it is stated: “Ascribe to the Lord the glory due
to His name; worship the Lord in the beauty of sanctity” (Psalms
: ).

אוֹמ ִרים ַמ ְל ֻכיּוֹת זִ ְכרוֹנוֹת
ְ ּו ִמ ַּניִ ן ׁ ֶש
 דִּ ְכ ִתיב:אוֹמר
ֵ יﬠזֶ ר
ֶ וֹפרוֹת? ַר ִ ּבי ֱא ִל
ָ וְ ׁש
.״ש ָ ּבתוֹן זִ ְכרוֹן ְּתר ּו ָﬠה ִמ ְק ָרא ק ֶֹד ׁש״
ַׁ
– ״ש ָ ּבתוֹן״ – זֶ ה ְקדו ׁ ּ ַּשת ַהיּוֹם; ״זִ ְכרוֹן״
ַׁ
;״תרו ָּﬠה״ – ֵאלּ ּו ׁש ָוֹפרוֹת
ְּ ;ֵאלּ ּו זִ ְכרוֹנוֹת
״מ ְק ָרא ק ֶֹד ׁש״ – ַקדְּ ׁ ֵשה ּו ַ ּב ֲﬠ ִ ׂשיַּ ית
ִ
.אכה
ָ ְמ ָל

And from where is it derived that on Rosh HaShana one recites the
blessings of Kingship, Remembrances, and Shofarot? Rabbi Eliezer
says: As it is written: “In the seventh month, on the first day of the
month, you shall have a solemn rest, a memorial of blasts, a sacred
convocation” (Leviticus : ). This verse is interpreted as follows:
“A solemn rest,” this is referring to the blessing of the Sanctification
of the Day; “a memorial,” this is Remembrances; “blasts,” this is
Shofarot; “a sacred convocation” this means sanctify it by abstaining
from performing prohibited labor.

 ִמ ּ ְפנֵי ַמה ל ֹא נֶ ֱא ַמר:ָא ַמר לוֹ ַר ִ ּבי ֲﬠ ִק ָיבא
 ׁ ֶש ּבוֹ ּ ָפ ַתח ַה ָּכתוּב,״ש ָ ּבתוֹן״ – ׁ ְשבוֹת
ַׁ
ָּ ְּת ִח
״ש ָ ּבתוֹן״ – ַקדְּ ׁ ֵשה ּו
ַ ׁ :ילה?! ֶא ָּלא
אכה; ״זִ ְכרוֹן״ – ֵא ּל ּו
ָ ַ ּב ֲﬠ ִ ׂשיַּ ית ְמ ָל
;וֹפרוֹת
ָ ״תר ּו ָﬠה״ – ֵא ּל ּו ׁש
ְּ ;זִ ְכרוֹנוֹת
.״מ ְק ָרא ק ֶֹד ׁש״ – זוֹ ְקדו ׁ ּ ַּשת ַהיּוֹם
ִ

Rabbi Akiva said to Rabbi Eliezer: For what reason isn’t it stated
instead that the phrase “solemn rest” teaches that one must rest by
abstaining from prohibited labor, as this is the term with which the
verse opened first. It stands to reason that the verse would begin with
the main issue, i.e., that this day is a Festival on which performing
labor is prohibited. Rather, the verse should be explained as follows:
“A solemn rest,” sanctify it by abstaining from performing prohibited
labor; “a memorial,” this is Remembrances; “blasts,” this is Shofarot; “a sacred convocation,” this is the Sanctification of the Day.N

 ַר ִ ּבי,אוֹמ ִרים ַמ ְל ֻכיּוֹת? ַּתנְ יָ א
ְ  ִמ ּנַיִ ן ׁ ֶשFrom where is it derived that that one recites the blessing of Kingship? It is taught in a baraita that Rabbi Yehuda HaNasi says: One
ּ״בח ֶֹד ׁש
ּ ַ יכם״ ו
ֶ ״אנִי ה׳ ֱאל ֵֹה
ֲ :אוֹמר
ֵ
verse
states: “I am the Lord your God” (Leviticus : ), which is
.יﬠי״ – זוֹ ַמ ְלכוּת
ִ ַה ׁ ּ ְש ִב
referring to God’s Kingship over the world; and two verses later it
states: “In the seventh month” (Leviticus : ). This teaches that
God’s KingshipN must be mentioned on Rosh HaShana.
.יך
ְ  ֵאינוֹ צָ ִר:אוֹמר
ֵ יוֹסי ַ ּבר יְ הו ָּדה
ֵ ַר ִ ּבי
 ״וְ ָהי ּו ָל ֶכם ְלזִ ְכרוֹן ִל ְפנֵי:אוֹמר
ֵ ֲה ֵרי הוּא
״אנִי ה׳
ֲ לוֹמר
ַ  ׁ ֶש ֵאין ַּת ְלמוּד.יכם״
ֶ ֱאל ֵֹה
״אנִי ה׳
ֲ לוֹמר
ַ  ו ַּמה ַּת ְלמוּד.יכם״
ֶ ֱאל ֵֹה
 ְל ָכל ָמקוֹם,יכם״? זֶ ה ָ ּבנָ ה ָאב
ֶ ֱאל ֵֹה
ׁ ֶש ֶּנ ֱא ַמר ּבוֹ זִ ְכרוֹנוֹת – יִ ְהי ּו ַמ ְל ֻכיּוֹת
.ִﬠ ָּמ ֶהן

Rabbi Yosei bar Yehuda says: This is not necessary, as the verse
states: “Also in the day of your gladness, and in your appointed seasons, and in your New Moons, you shall blow with the trumpets over
your burnt-oﬀerings, and over the sacrifices of your peace-oﬀerings;
that they may be to you for a remembrance before your God: I am
the Lord your God” (Numbers : ). As there is no need for the
verse to state: “I am the Lord your God,” and therefore what is the
meaning when the verse states: “I am the Lord your God”? This is
a paradigm that in all places where verses of Remembrances are
stated, verses of Kingship should be recited with them.

,אוֹמ ָר ּה ִל ְקדו ׁ ַּשת ַהיּוֹם? ַּתנְיָ א
ְ יכן
ָ  § וְ ֵהThe Gemara returns to the issue discussed in the mishna: And
 ַמה.אוֹמ ָר ּה
ְ  ִﬠם ַה ַּמ ְל ֻכיּוֹת:אוֹמר
ֵ  ַר ִ ּביwhere does one recite the Sanctification of the Day? It is taught in
יﬠית – ַאף ָּכאן
ִ  ָּמצִ ינ ּו ְ ּב ָכל ָמקוֹם – ָ ּב ְר ִבa baraita that Rabbi Yehuda HaNasi says: One recites it with the
blessing of Kingship, in the fourth blessing. He explains: Just as we
.יﬠית
ִ ָ ּב ְר ִב
find in all other places that the Sanctification of the Day is mentioned
in the fourth blessing of the Amida prayer, so too here, it is recited
in the fourth blessing.
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 ִﬠם:אוֹמר
ֵ
יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִלRabban Shimon ben Gamliel says: One recites it together with
 ַמה ָּמצִ ינ ּו ְ ּב ָכל ָמקוֹם.אוֹמ ָר ּה
ְ  ַהזִּ ְכרוֹנוֹתthe blessing of Remembrances, in the fifth blessing. He explains:
. ָ ּב ֶא ְמצַ ע – ַאף ָּכאן ָ ּב ֶא ְמצַ עJust as we find in all other places that the Sanctification of the Day
is mentioned in the middle blessing of the Amida prayer, e.g., on
Shabbat, when it is the fourth of seven blessings, so too here, it is
recited in the middle blessing, which in the case of Rosh HaShana is
the fifth blessing, as the Rosh HaShana Amida prayer is comprised of
nine blessings.
ו ְּכ ׁ ֶש ִּקידְּ ׁש ּו ֵ ּבית דִּ ין ֶאת ַה ׁ ּ ָשנָ ה ְ ּבאו ׁ ָּשא
רוֹקא ִל ְפנֵי ַר ָ ּבן ׁ ִש ְמעוֹן
ָ יוֹחנָן ֶ ּבן ְ ּב
ָ יָ ַרד ַר ִ ּבי
.יוֹחנָן ֶ ּבן נו ִּרי
ָ  וְ ָﬠ ָ ׂשה ְּכ ַר ִ ּבי,יאל
ֵ ֶ ּבן ַ ּג ְמ ִל
נוֹהגִ ין ֵּכן
ֲ  ל ֹא ָהי ּו:ָא ַמר לוֹ ַר ָ ּבן ׁ ִש ְמעוֹן
 ַליּוֹם ַה ׁ ּ ֵשנִי יָ ַרד ַר ִ ּבי ֲחנִינָ א ְ ּבנוֹ.ְ ּב ְיַבנֶ ה
.יוֹסי ַה ְ ּג ִל ִילי וְ ָﬠ ָ ׂשה ְּכ ַר ִ ּבי ֲﬠ ִק ָיבא
ֵ ׁ ֶשל ַר ִ ּבי
 ָּכ ְך ָהי ּו:יאל
ֵ ָא ַמר ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
.נוֹהגִ ין ְ ּב ְיַבנֶ ה
ֲ

§ And the baraita relates that when the court sanctified the year

יאל
ֵ ימ ָרא דְּ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ְ ְל ֵמ
יה? וְ ָהא ֲא ַמר
ל
ֵ
א
יר
ָ
ב
ִ
ס
ְ
א
יב
ָ
ק
ִ
ﬠ
ֲ
י
ְּכ ַר ִ ּב
ּ
ַר ִ ּבי ֲﬠ ִק ָיבא ַמ ְל ֻכיּוֹת ִﬠם ְקדו ׁ ּ ַּשת ַהיּוֹם
יאל
ֵ  וְ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל,ֲא ַמר ְלה ּו
אוֹמר ְקדו ׁ ּ ַּשת ַהיּוֹם ִﬠם ַהזִּ ְכרוֹנוֹת ָא ַמר
ֵ
וֹק ִﬠין
ְ לוֹמר ׁ ֶש ּת
ַ :ְלהוּ! ָא ַמר ַר ִ ּבי זֵ ָירא
.ְל ַמ ְל ֻכיּוֹת

The Gemara asks a question concerning this baraita: Is that to say
that Rabban Shimon ben Gamliel holds in accordance with the
opinion of Rabbi Akiva? But didn’t Rabbi Akiva say that one recites
the blessing of Kingship with the blessing of the Sanctification of
the Day, and Rabban Shimon ben Gamliel says that one recites
the blessing of the Sanctification of the Day with the blessing of
Remembrances? Why then did Rabban Shimon ben Gamliel indicate
his agreement with Rabbi Akiva’s practice? Rabbi Zeira said: Rabban
Shimon ben Gamliel merely meant to say that he agrees that one
sounds the shofar together with the blessing of Kingship, and that
this was how they were accustomed to act in Yavne.

 ַמאי.״ליּוֹם ַה ׁ ּ ֵשנִי יָ ַרד ַר ִ ּבי ֲחנִינָ א״
ַ
ימ ָרא
ְ ימא יוֹם טוֹב ׁ ֵשנִי – ְל ֵמ
ָ ׁ ֵשנִי? ִא ֵיל
דְּ ִﬠ ְ ּברוּה ֶל ֱאלוּל? וְ ָה ֲא ַמר ַר ִ ּבי ֲחנִינָ א ַ ּבר
 ִמימוֹת ֶﬠזְ ָרא וְ ֵא ָיל ְך ל ֹא ָמצִ ינ ּו:ָּכ ֲהנָ א
? ַמאי ׁ ֵשנִי:ֱאלוּל ְמעו ָ ּּבר! ֲא ַמר ַרב ִח ְסדָּ א
. ַל ׁ ּ ָשנָ ה ַה ָ ּב ָאה,ְליוֹם ׁ ֵשנִי

The baraita taught that on the second day Rabbi Ĥanina descended
as the prayer leader. The Gemara asks: What is the meaning of: The
second day? If we say that this is referring to the second day of the
Festival day of Rosh HaShana, is that to say that they rendered Elul
a full month, so that the thirtieth day of Elul was the first day of Rosh
HaShana and the first day of Tishrei was the second day? But didn’t
Rabbi Ĥanina bar Kahana say: From the days of Ezra onward we
have not found that the month of Elul was ever rendered full. If so,
it is diﬃcult to believe that a case of this kind occurred in the time of
the tanna’im. Rav Ĥisda said: What is the meaning of: The second
day? It means on the second day, the next time it was Rosh HaShana,
i.e., on Rosh HaShana of the following year.

in Usha, Rabbi Yoĥanan ben Beroka descended as the prayer leader
in the presence of Rabban Shimon ben Gamliel, and he acted in
accordance with the opinion of Rabban Yoĥanan ben Nuri by
including the blessing of Kingship in the blessing of the Sanctification
of God’s Name. Rabban Shimon said to him: They were not accustomed to act in this manner in Yavne.N On the second day, Rabbi
Ĥanina, son of Rabbi Yosei HaGelili, descended as the prayer leader,
and he acted in accordance with the opinion of Rabbi Akiva by
including the blessing of Kingship in the blessing of the Sanctification
of the Day. Rabban Shimon ben Gamliel said: This is how they were
accustomed to act in Yavne.

NOTES

They were not accustomed in this manner – ל ֹא ָהי ּו
נוֹהגִ ים ֵּכן:
ֲ In the Jerusalem Talmud it is stated that in the
region of Judea they would follow the opinion of Rabbi
Akiva, while in the north, the Galilee, they adopted
the opinion of Rabbi Yoĥanan ben Nuri. This explains
how there could be a dispute with regard to a practice
that was performed every year, as well as why in Usha,
which was in the Galilee, they acted in accordance with
the opinion of Rabbi Yoĥanan ben Nuri.
Ten verses of Kingship, to what do they correspond –
ﬠ ָ ׂש ָרה ַמ ְל ֻכיּוֹת ְּכנֶ גֶ ד ִמי:ֲ The Gemara does not provide a
reason for the ten verses of Remembrance and Shofarot
because the justification given for the ten verses of
Kingship applies to them as well (Rashba). In the Jerusalem Talmud it is stated that the ten verses of Remembrance correspond to the ten terms of repentance in
the following verses: “Wash, cleanse, remove evil from
your deeds from before My eyes, cease to do evil, learn
to do well, seek justice, relieve the oppressed, judge
the fatherless, plead for the widow” (Isaiah 1:16–17). As
for the ten verses of Shofarot, they correspond to the
seven sheep, the cow, the ram, and the goat sacrificed
for the additional oﬀerings on Rosh HaShana.
Ten utterances – ﬠ ָ ׂש ָרה ַמ ֲא ָמרוֹת:ֲ The early and later
authorities struggle to identify these ten utterances,
as although most of the utterances of Creation are
clear and explicit it is unclear precisely which phrases
of “And He said” are included in this list (see Rid; Sefat
Emet).
HALAKHA

The verses of Kingship, Remembrance, and Shofarot – פסו ֵּקי ַמ ְל ֻכיּוֹת זִ ְכרוֹנוֹת וְ ׁש ָוֹפרוֹת:ְ ּ In each of these
special blessings one recites ten verses. These ten
verses consist of three from the Torah, three from the
Prophets, and three from the Writings, and one final
verse from the Torah. If one recited only one verse from
each of the Torah, Prophets and Writings he has fulfilled
his obligation, as the halakha is in accordance with
the opinion of Rabbi Yoĥanan ben Nuri. Nowadays
it is accepted to treat the recital of all of the verses as
obligatory (Shulĥan Arukh, Oraĥ Ĥayyim 591:4).

mishna

One does not recite fewer than ten verses in
,וֹח ִתין ֵמ ֲﬠ ָ ׂש ָרה ַמ ְל ֻכיּוֹת
ֲ מתני׳ ֵאין ּפ
theblessing of Kingship, or fewer than ten
.וֹפרוֹת
ָ  ֵמ ֲﬠ ָ ׂש ָרה ׁש,ֵמ ֲﬠ ָ ׂש ָרה זִ ְכרוֹנוֹת
verses in the blessing of Remembrances, or fewer than ten verses
 ִאם ָא ַמר ׁ ָשל ֹ ֹׁש:אוֹמר
ֵ יוֹחנָן ֶ ּבן נו ִּרי
ָ  ַר ִ ּביin the blessing of Shofarot. Rabbi Yoĥanan ben Nuri says: If one
. ׁ ָשל ֹ ֹׁש ִמ ּכו ָּּלן – יָ צָ אrecited three from each of them, he has fulfilled his obligation.H

gemara

The Gemara asks: These ten verses of Kingגמ׳ ָהנֵי ֲﬠ ָ ׂש ָרה ַמ ְל ֻכיּוֹת ְּכנֶ גֶ ד ִמי? ָא ַמר
ship, to what do they correspond?N Rabbi
 ְּכנֶ גֶ ד ֲﬠ ָ ׂש ָרה ִה ּלו ִּלים ׁ ֶש ָא ַמר דָּ וִ ד:ַר ִ ּבי
Yehuda HaNasi said: They correspond to the ten praises that David
ְ ִהלּ ו ִּלים טו ָּבא ָהווּ! ָהנַ ך. ְ ּב ֵס ֶפר ְּת ִה ִּליםsaid in the book of Psalms. The Gemara asks: There are many more
.״ה ְללוּה ּו ְ ּב ֵת ַקע ׁש ָוֹפר״
ַ :ּ דִּ ְכ ִתיב ְ ּבהוpraises than that in the book of Psalms. The Gemara answers that he
means those in which it is written by them: “Praise Him with the
blast of the shofar” (Psalms : ). In that chapter the phrase “Praise
Him” appears ten times.
 ְּכנֶ גֶ ד ֲﬠ ֶ ׂש ֶרת ַהדִּ ְ ּברוֹת:יוֹסף ָא ַמר
ֵ ַרב
יוֹחנָ ן
ָ  ַר ִ ּבי.ׁ ֶש ֶּנ ֶא ְמר ּו לוֹ ְלמ ׁ ֶֹשה ְ ּב ִסינַי
 ְּכנֶ גֶ ד ֲﬠ ָ ׂש ָרה ַמ ֲא ָמרוֹת ׁ ֶש ָ ּב ֶהן נִ ְב ָרא:ָא ַמר
– ֹאמר״
ֶ  ֵהי נִינְ הוּ? ״וַ יּ.עוֹלם
ָ ָה

Rav Yosef said: The ten verses correspond to the Ten Commandments, which were said to Moses at Sinai. Rabbi Yoĥanan said:
They correspond to the ten utterancesN through which the world
was created. The Gemara asks: Which are these ten utterances? The
Gemara explains: This is referring to the ten times that the phrase
“And He said” appears in the story of Creation in the first two chapters
of Genesis.
. פרק ד׳ דף לב. Rosh hashana . Perek IV . 32a
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NOTES

Come and hear…one should not recite fewer
than seven – תא ׁ ְש ַמע…ל ֹא יִ ְפחוֹת ִמ ׁ ּ ֶש ַבע:ָּ See Rashi’s
explanation of the proof from this baraita. Others
write that Rabbi Yoĥanan ben Nuri clearly cannot
be suggesting that one should recite seven verses
of Kingship from the Torah, as the Gemara later
struggles to find even four.
Begins with Torah and concludes with the
Prophets – מ ְת ִחיל ַ ּב ּת ָוֹרה ו ַּמ ׁ ְש ִלים ַ ּב ָּנ ִביא:ַ The commentaries ask why one does not recite these verses
in the usual order: Torah, Prophets, and Writings
(Tosafot). Their main explanation is that the verses
of the Writings chronologically precede those of
the books of Prophets. Furthermore, these books
of Writings were composed by the prophets with
the aid of Divine inspiration (Tosafot Yeshanim).
Others suggest that the order is in accordance
with the principle that one treats matters of sanctity in ascending order of importance. Therefore,
although the verses from the Torah are always
recited first, one then returns to the Writings and
from there to the greater sanctity of the Prophets
before concluding with a verse from the Torah
(Ran).
HALAKHA

Verses of punishment – פסו ֵּקי ּפו ְּר ָﬠנוּת:ְ ּ One does
not recite any verses of Kingship, Remembrance,
and Shofarot that mention calamities for the Jewish people (Rambam Sefer Zemanim, Hilkhot Shofar
3:8; Shulĥan Arukh, Oraĥ Ĥayyim 591:5).

אשית״
ִ ׁ ״ב ֵר
ּ ְ !ּ ִּת ׁ ְש ָﬠה ָהוו,אשית
ִ ׁ ֹאמר דִּ ְב ֵר
ֶ  וַ יּThe Gemara asks: Does it refer to the repetition of the phrase: “And
״ב ְד ַבר ה׳ ׁ ָש ַמיִ ם
ּ ִ : דִּ ְכ ִתיב, נַ ִמי ַמ ֲא ָמר הוּאHe said” in Genesis? There are only nine such phrases, not ten. The
.נַﬠ ׂשוּ״
ֲ Gemara answers that the phrase “In the beginning” is also considered an utterance, as it is written: “By the word of the Lord were
the heavens made” (Psalms : ), which indicates that all of creation
came into existence through a single utterance, after which all matter
was formed into separate and distinct entities by means of the other
nine utterances.
אוֹמר ִאם ָא ַמר ׁ ָשל ֹׁש
ֵ יוֹחנָ ן ֶ ּבן נו ִּרי
ָ ַ״ר ִ ּבי
: ֵה ִיכי ָק ָתנֵי:ּיב ֲﬠיָ א ְלהו
ּ ַ  ִא:ׁ ָשל ֹׁש ִמ ּכו ָּּלן יָ צָ א״
 וְ ׁ ָשל ֹׁש,יאים
ִ  ׁ ָשל ֹׁש ִמן ַה ְּנ ִב,ׁ ָשל ֹׁש ִמן ַה ּת ָוֹרה
יכא ֵ ּבינַיְ יה ּו
ָּ ִמן ַה ְּכתו ִּבים דְּ ָהו ּו ֵּת ׁ ַשע – וְ ִא
 וְ ֶא ָחד ִמן, ֶא ָחד ִמן ַה ּת ָוֹרה:ֲח ָדא? אוֹ דִּ ְל ָמא
ִ ַה ְּנ ִב
 דְּ ָהוְ יָ ין ְלה ּו, וְ ֶא ָחד ִמן ַה ְּכתו ִּבים,יאים
?יכא ֵ ּבינַיְ יה ּו טו ָּבא
ָּ ׁ ָשל ֹׁש – וְ ִא

§ The mishna taught that Rabbi Yoĥanan ben Nuri says: If one

וֹח ִתין ֵמ ֲﬠ ָ ׂש ָרה
ֲ  ֵאין ּפ: דְּ ַתנְ יָ א,ָּתא ׁ ְש ַמע
. ֵמ ֲﬠ ָ ׂש ָרה ׁש ָוֹפרוֹת, ֵמ ֲﬠ ָ ׂש ָרה זִ ְכרוֹנוֹת,ַמ ְל ֻכיּוֹת
 ְּכנֶ גֶ ד ׁ ִש ְב ָﬠה,וְ ִאם ָא ַמר ׁ ֶש ַבע ִמ ּכו ָּּלן – יָ צָ א
.יﬠים
ִ ְר ִק

The Gemara clarifies this matter: Come and hear a proof, as it is
taught in a baraita: One does not recite fewer than ten verses of
Kingship, or fewer than ten verses of Remembrances, or fewer than
ten verses of Shofarot. And if one recited seven from each of them,
he has fulfilled his obligation, as they correspond to the seven
firmaments in heaven.

וֹחת – ל ֹא יִ ְפחוֹת
ֵ  ַה ּפ:יוֹחנָן ֶ ּבן נו ִּרי ָא ַמר
ָ ַר ִ ּבי
 ְּכנֶ גֶ ד,ִמ ׁ ּ ֶש ַבע; וְ ִאם ָא ַמר ׁ ָשל ֹׁש ִמ ּכו ָּּלן – יָ צָ א
 ְּכנֶ גֶ ד: וְ ָא ְמ ִרי ָל ּה.יאים ו ְּכתו ִּבים
ִ ּת ָוֹרה נְ ִב
 ָא ַמר ַרב הוּנָ א ָא ַמר.ּכ ֲֹהנִים ְלוִ יִּ ם וְ יִ ְ ׂש ְר ֵא ִלים
.יוֹחנָן ֶ ּבן נו ִּרי
ָ  ֲה ָל ָכה ְּכ ַר ִ ּבי:ׁ ְשמו ֵּאל

Rabbi Yoĥanan ben Nuri said: One who recites fewer than the
requisite ten should not recite fewer than seven,N but if he recited
three from each of them he has fulfilled his obligation, as they
correspond to the Torah, the Prophets, and the Writings. And
some say: They correspond to the priests, the Levites, and the
Israelites. This indicates that Rabbi Yoĥanan ben Nuri means a total
of three verses for each blessing. Rav Huna said that Shmuel said:
The halakha is in accordance with the opinion of Rabbi Yoĥanan
ben Nuri.

recited three from each of them, he has fulfilled his obligation. A
dilemma was raised before the Sages: What is he teaching here?
Does Rabbi Yoĥanan ben Nuri mean that one must recite three verses
from the Torah, three from the Prophets, and three from the Writings, which are nine in total, and if so the practical diﬀerence
between the opinions of Rabbi Yoĥanan ben Nuri and the first tanna
is only one verse? Or perhaps he means that one must recite one
verse from the Torah and one from the Prophets and one from the
Writings, which are three altogether, and the practical diﬀerence
between them is a large number of verses, i.e., seven.

mishna

One does not mention verses of Rememמתני׳ ֵאין ַמזְ ִּכ ִירין זִ ָּכרוֹן ַמ ְלכוּת וְ ׁש ָוֹפר ׁ ֶשל
brance, Kingship, and Shofar that have a
. ַמ ְת ִחיל ַ ּב ּת ָוֹרה ו ַּמ ׁ ְש ִלים ַ ּב ָּנ ִביא.ּפו ְּר ָﬠנוּת
theme of punishment.H When reciting the ten verses, one begins
. ִאם ִה ׁ ְש ִלים ַ ּב ּת ָוֹרה – יָ צָ א:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּביwith verses from the Torah and concludes with verses from the
Prophets.N Rabbi Yosei says: If he concluded with a verse from the
Torah, he has fulfilled his obligation.
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HALAKHA

Verses of punishment – פסו ֵּקי ּפו ְּר ָﬠנוּת:ְ ּ One does
not recite verses for Kingship, remembrances, or
shofarot that mention the punishment of the
Jewish people. However, verses that deal with the
punishment of gentiles may be recited (Shulĥan
Arukh, Oraĥ Ĥayyim 591:5).

״חי ֲאנִי נְ ֻאם ה׳
ַ גמ׳ ַמ ְל ֻכיּוֹת – ְּכגוֹן
רוֹﬠ נְטוּיָ ה
 ְ]אל ִֹהים[ ִאם ל ֹא ְ ּביָ ד ֲחזָ ָקה ו ִּבז
ֱ
 וְ ַאף ַﬠל גַ ב.יכם״
ֶ ו ְּב ֵח ָמה ׁ ְשפו ָּכה ֶא ְמלוֹךְ ֲﬠ ֵל
ית ָחא ִל ְיר ַּתח
ְ  ָּכל ִּכי ַהאי ִר:דְּ ָא ַמר ַרב נַ ְח ָמן
 ֵּכיוָ ן,רוֹקינַ ן
ִ יפ
ְ  וְ ִל,יך הוּא ֲﬠ ַלן
ְ קו ְּד ׁ ָשא ְ ּב ִר
ית ָחא ְ ּב ֵר ׁיש
ְ ית ָחא ֲאמוּר – ַא ְד ּכו ֵּרי ִר
ְ דִּ ְב ִר
.ׁ ַש ָּתא ָלא ַמ ְד ַּכ ִרינַן

gemara

The Gemara cites examples of verses that may
not be used in Rosh HaShana prayers
because they deal with punishment. With regard to verses of Kingship, for example: “As I live, says the Lord God, surely with a
mighty hand, and with an outstretched arm, and with fury poured
out, will I be King over you” (Ezekiel : ). And although Rav
Naĥman said about this verse: With regard to any anger like this, let
the Holy One, blessed be He, express that anger upon us and let
Him redeem us, if that is the process necessary for redemption, since
the verse was said with anger it is not included, as one does not
mention anger on Rosh HaShana.H

. זִ ָּכרוֹן – ְּכגוֹן ״וַ יִ זְ ּכוֹר ִּכי ָב ָ ׂשר ֵה ָּמה״ וגו׳Similarly, verses of remembrance that speak of a punishment may
.״ת ְקע ּו ׁש ָוֹפר ַ ּב ִ ּג ְב ָﬠה״ וגו׳
ִּ  ׁש ָוֹפר – ְּכגוֹןnot be used in Rosh HaShana prayers, for example: “So He remembered that they were but flesh, a wind that passes away, and does not
come again” (Psalms : ). Nor verses of shofar, which refer to
calamity, for example: “Sound the shofar in Giva, and the trumpet
in Rama; sound an alarm at Beit Aven, behind you, O Benjamin”
(Hosea : ).
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לוֹמר ַמ ְלכוּת זִ ָּכרוֹן
ַ ֲא ָבל ִאם ָ ּבא
.אוֹמר
ֵ ,וְ ׁש ָוֹפר ׁ ֶשל ּפו ְּר ָﬠנוּת ׁ ֶשל נָ ְכ ִרים
,ַמ ְלכוּת – ְּכגוֹן ״ה׳ ָמ ָל ְך יִ ְר ְ ּגז ּו ַﬠ ִּמים״
עוֹלם וָ ֶﬠד ָא ְבד ּו גּ וֹיִ ם
ָ ו ְּכגוֹן ״ה׳ ֶמ ֶל ְך
ֵמ ַא ְרצוֹ״; זִ ָּכרוֹן – ְּכגוֹן ״זְ כוֹר ה׳ ִל ְבנֵי
ֱאדוֹם״ וגו׳; ׁש ָוֹפר – ְּכגוֹן ״וַ ה׳ ֱאל ִֹהים
ָ ַ ּב ׁ ּש
ימן״
ָ וֹפר יִ ְת ָקע וְ ָה ַל ְך ְ ּב ַס ֲﬠרוֹת ֵּת
.יהם״
ֶ ו ְּכ ִתיב ״ה׳ צְ ָבאוֹת יָ גֵ ן ֲﬠ ֵל

The Gemara qualifies the mishna’s ruling. However, if one comes
to recite verses of Kingship, remembrance, and shofar with a
theme of the punishment of gentiles,N one may recite them. The
Gemara oﬀers examples of these verses: With regard to the verses
of Kingship, for example: “The Lord reigns, let the peoples
tremble” (Psalms : ), and, for example: “The Lord is King for
ever and ever; the nations are perished out of His land” (Psalms
: ). With regard to remembrance, for example: “Remember,
O Lord, against the children of Edom the day of Jerusalem,
who said: Raze it, raze it, to its very foundation” (Psalms : ).
With regard to the verses of shofar, for example: “And the Lord
God will sound the shofar, and will go with whirlwinds of the
south” (Zechariah : ), and it is written: “The Lord of hosts
will defend them” (Zechariah : ), i.e., God will defend the
Jewish people against their enemies.

ּ  ֵאין ַמזְ ִּכ ִירין זִ ָּכרוֹן ׁ ֶשל יָ ִחיד וַ ֲא ִפThe Gemara states: One does not recite a verse dealing with
יל ּו
H
, ְּכגוֹן ״זָ ְכ ֵרנִי ה׳ ִ ּב ְרצוֹן ַﬠ ֶּמךָ ״,טוֹבה
ָ  ְלthe remembrance of an individual, even if it is for good, for
.טוֹבה״
ָ  ו ְּכגוֹן ״זָ ְכ ָרה ִלי ֱאל ַֹהי ְלexample: “Remember me, O Lord, when You show favor to
Your people” (Psalms : ), and, for example: “Remember me,
my God, for good” (Nehemiah : ).
 ְּכגוֹן ״וַ ה׳,ּ ִפ ְקדוֹנוֹת ֲה ֵרי ֵהן ְּכזִ ְכרוֹנוֹת
״פקוֹד ּ ָפ ַק ְד ִּתי
ָ ּ  ו ְּכגוֹן,ּ ָפ ַקד ֶאת ָ ׂש ָרה״
 ַר ִ ּבי יְ הו ָּדה.יוֹסי
ֵ  דִּ ְב ֵרי ַר ִ ּב,ֶא ְת ֶכם״
. ֵאינָן ְּכזִ ְכרוֹנוֹת:אוֹמר
ֵ

Verses that mention God’s revisitings [pikdonot] are equivalent
to verses of remembrances [zikhronot],H and therefore they may
be counted in the ten verses. For example: “And the Lord
revisited [pakad] Sarah” (Genesis : ), and, for example: “I
have surely revisited [pakadeti] you” (Exodus : ). This is the
statement of Rabbi Yosei. Rabbi Yehuda says: They are not
equivalent to verses of remembrances.N

 נְ ִהי נַ ִמי דְּ ִפ ְקדוֹנוֹת ֲה ֵרי ֵהן,יוֹסי
ֵ ו ְּל ַר ִ ּבי
ְּכזִ ְכרוֹנוֹת – ״וַ ה׳ ּ ָפ ַקד ֶאת ָ ׂש ָרה״ ּ ִפ ָ ּקדוֹן
– דְּ יָ ִחיד הוּא! ֵּכיוָ ן דְּ ָאת ּו ַר ִ ּבים ִמ ָּינ ּה
.ְּכ ַר ִ ּבים דָּ ְמיָ א

The Gemara asks: And according to the opinion of Rabbi Yosei,
although verses that speak of God revisiting man are equivalent
to verses of remembrances, he cites the following verse as an
example: “And the Lord revisited Sarah,” which is a revisiting
of an individual. Despite the fact that it was stated above that a
remembrance must refer to the collective, since many descendants came from her, as Sarah is the mother of the Jewish people,
she is considered like many. Therefore, this verse is eﬀectively
dealing with the remembrance of the entire Jewish people.

ָשא ּו ּ ִפ ְת ֵחי
ׂ ְ יכם וְ ִה ּנ
ֶ אש
ֵ ׁ ״שא ּו ׁ ְש ָﬠ ִרים ָר
ְׂ
 ִמי זֶ ה ֶמ ֶל ְך.עוֹלם וְ יָבוֹא ֶמ ֶל ְך ַה ָּכבוֹד
ָ
.ַה ָּכבוֹד ה׳ ִﬠזּוּז וְ גִ ּבוֹר ה׳ גִ ּבוֹר ִמ ְל ָח ָמה
יכם ּו ְ ׂשא ּו ּ ִפ ְת ֵחי
ֶ אש
ֵ ׁ ְ ׂשא ּו ׁ ְש ָﬠ ִרים ָר
ְעוֹלם וְ יָ בֹא ֶמ ֶלךְ ַה ָּכבוֹד ִמי הוּא זֶ ה ֶמ ֶלך
ָ
ַה ָּכבוֹד ה׳ צְ ָבאוֹת הוּא ֶמ ֶל ְך ַה ָּכבוֹד
,אשוֹנָ ה – ׁ ְש ַּתיִ ם; ׁ ְשנִיָּה – ׁ ָשל ֹׁש
ׁ  ִר.ֶס ָלה״
.יוֹסי
ֵ דִּ ְב ֵרי ַר ִ ּבי

The Gemara discusses several verses from Psalms. “Lift up your
heads, O you gates, and be lifted up, you everlasting doors,
that the King of glory may come in. Who is the King of glory?
The Lord strong and mighty, the Lord mighty in battle” (Psalms
: – ). The psalm continues: “Lift up your heads, O you gates,
and lift them up, you everlasting doors; that the King of glory
may come in. Who then is the King of glory? The Lord of
hosts, He is the King of glory, Selah” (Psalms : – ). The first
section is counted as two verses of Kingship, as the term king is
mentioned twice, while the second section is counted as three
verses of Kingship; this is the statement of Rabbi Yosei.

NOTES

Punishment of gentiles – פו ְּר ָﬠנוּת ׁ ֶשל נָ ְכ ִרים:ּ According to
the Turei Even, this applies specifically when the punishment
is for the persecution of Jews, a process through which the
Jewish people achieve redemption. The Turei Even further
suggests that this is why the Gemara adds the phrase: “The
Lord of Hosts will defend them,” after citing the verse: “And
will go with whirlwinds of the south.”
The disputes between Rabbi Yehuda and Rabbi Yosei –
יוֹסי
ֵ מ ֲחלוֹקוֹת ַר ִ ּבי יְהו ָּדה וְ ַר ִ ּבי:ַ Although in general the halakha
is in accordance with the opinion of Rabbi Yosei in his disputes with Rabbi Yehuda, here the practice follows the opinion of Rabbi Yehuda (see Rambam). This is either because
it is undesirable to recite a verse on Rosh HaShana that is
subject to dispute or because these opinions are reversed
in the Jerusalem Talmud.
HALAKHA

Remembrance of an individual – יָחיד
ִ זִ ָּכרוֹן ׁ ֶשל: One does
not recite verses that deal with the remembrances of individuals, as stated in the baraita. However, the verse: “And
God remembered Sarah,” may be recited, as it is considered
the remembrance of the entire people (Shulĥan Arukh, Oraĥ
Ĥayyim 591:5).
Revisitings and remembrances – פ ְקדוֹנוֹת וְ זִ ְכרוֹנוֹת:ִ ּ The
halakha is in accordance with the opinion of Rabbi Yosei,
who maintains that revisitings are considered the equivalent
of remembrances. However, the custom is to act in accordance with the opinion of Rabbi Yehuda. Nowadays, there
are established verses from which one should not deviate
(Tur, Oraĥ Ĥayyim 591; Shulĥan Arukh, Oraĥ Ĥayyim 591:5).

,אשוֹנָ ה – ַא ַחת
ׁ  ִר:אוֹמר
ֵ  ַֽר ִ ּבי יְ הו ָּדהRabbi Yehuda says: The first section is counted as only one verse
. ׁ ְשנִיָּה – ׁ ְש ַּתיִ םof Kingship, as the question: “Who is the King of glory,” is not
considered a verse of Kingship. By the same reasoning, the second
section is counted as only two verses of Kingship.
״זַ ְּמר ּו ֱאל ִֹהים זַ ֵּמר ּו זַ ְּמר ּו ְל ַמ ְל ֵּכנ ּו זַ ֵּמר ּו ִּכי
 דִּ ְב ֵרי,ֶמ ֶלךְ ָּכל ָה ָא ֶרץ ֱאל ִֹהים״ – ׁ ְש ַּתיִ ם
 וְ ׁ ָשוִ ין. ַא ַחת:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.יוֹסי
ֵ ַר ִ ּבי
יָשב ַﬠל
ַ ׁ ״מ ָלךְ ֱאל ִֹהים ַﬠל גּוֹיִ ם ֱאל ִֹהים
ָ ְ ּב
.ִּכ ֵּסא ָק ְד ׁשוֹ״ ׁ ֶש ִהיא ַא ַחת

Similarly, the Gemara discusses the following verses: “Sing
praises to God, sing praises, sing praises to our King, sing
praises. For God is the King of all the earth; sing praises in a
skillful song” (Psalms : – ). These are counted as two verses
of Kingship; this is the statement of Rabbi Yosei. Rabbi Yehuda
says: They count as only one verse of Kingship, as the phrase:
“Sing praises to our King,” is referring to God as the King of the
Jewish people, not the King of the entire world. And they both
agree with regard to the verse: “God reigns over the nations,
God sits upon His sacred throne” (Psalms : ), that it is
considered as only one verse of Kingship, as the phrase: “Sits upon
His sacred throne,” is not referring to God explicitly as King.
: פרק ד׳ דף לב. Rosh hashana . Perek IV . 32b

427

HALAKHA

One may recite it with the remembrances, etc. – אוֹמ ָר ּה
ְ
ﬠם ַהזִּ ְכרוֹנוֹת וכו׳:ִ With regard to a verse that contains
two themes, if one desires he may recite it with both
Remembrances and Shofarot, or with Shofarot and Kingship. This is in accordance with the opinion of Rabbi Yosei
(Tur, Oraĥ Ĥayyim 591).
Concluding with a verse from the Torah – ַה ׁ ְש ָל ָמה
ב ּת ָוֹרה:
ּ ַ The halakha is in accordance with the opinion
of Rabbi Yosei and his son Rabbi Eliezer. The concluding
verse should be from the Torah, but if one concluded
with a verse from the Prophets he has fulfilled his obligation (Rambam Sefer Zemanim, Hilkhot Shofar 3:8).
Hear O Israel as a verse of Kingship – יִש ָר ֵאל ַמ ְלכוּת
ׂ ְ ש ַמע:
ְׁ
The halakha is in accordance with the opinion of Rabbi
Yosei. The verse: Hear, O Israel, etc., qualifies as a verse for
Kingship (Tur, Oraĥ Ĥayyim 591).
NOTES

Sounding that has nothing else with it – ְּתרו ָּﬠה ׁ ֶש ֵאין
ﬠ ָּמ ּה ל ֹא ְכלוּם:ִ Rashi explains that according to the
opinion of Rabbi Yehuda, one must mention the shofar
explicitly, and the same reasoning applies to the previous
verses. This is somewhat puzzling, as even in the Torah
the term shofar is not mentioned in the context of Rosh
HaShana. Perhaps Rashi’s reason is that the term terua,
sounding, has a connotation of destruction and calamity,
and it is therefore preferable to mention it only when it is
clearly in the context of sounding the shofar (Maharsha).
Hear O Israel as a verse of Kingship – יִש ָר ֵאל ַמ ְלכוּת
ׂ ְ ש ַמע:
ְׁ
Apparently, the dispute is whether one follows the exact
phrasing of the verse, as the theme of kingship is not
explicitly mentioned, or its content. Rabbi Yosei accepted
the idea that a verse’s content is the relevant criterion. In
this case, the verse expresses the fact that God is that
God is the only ruler of the world and there is none other,
which perfectly suits the theme of kingship (Maharsha).

״ש ָ ּבתוֹן
ַ ׁ  ְּכגוֹן,זִ ָּכרוֹן ׁ ֶשיֵּ ׁש ּבוֹ ְּתר ּו ָﬠה
אוֹמ ָר ּה ִﬠם
ְ – זִ ְכרוֹן ְּתרו ָּﬠה ִמ ְק ָרא ק ֶֹד ׁש״
 דִּ ְב ֵרי,וֹפרוֹת
ָ אוֹמ ָר ּה ִﬠם ַה ׁ ּש
ְ ְַהזִּ ְכרוֹנוֹת ו
אוֹמ ָר ּה
ְ  ֵאינוֹ:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.יוֹסי
ֵ ַר ִ ּבי
.ֶא ָּלא ִﬠם ַהזִּ ְכרוֹנוֹת ִ ּב ְל ָבד

With regard to a verse of remembrance that also has a mention
of sounding the shofar, for example: “A solemn rest, a memorial
of blasts, a sacred convocation” (Leviticus : ), one may recite
it with the verses of remembrances,H and one may also recite
it with the verses of shofarot; this is the statement of Rabbi
Yosei. Rabbi Yehuda says: One may recite it only with the
verses of remembrances alone, as it does not explicitly mention a
shofar.

 ְּכגוֹן ״ה׳ ֱאל ָֹהיו,ַמ ְלכוּת ׁ ֶשיֵּ ׁש ִﬠ ּמוֹ ְּתרו ָּﬠה
אוֹמ ָר ּה ִﬠם
ְ
– ִﬠ ּמוֹ ו ְּתר ּו ַﬠת ֶמ ֶל ְך ּבוֹ״
 דִּ ְב ֵרי,וֹפרוֹת
ָ אוֹמ ָר ּה ִﬠם ַה ׁ ּש
ְ ְַה ַּמ ְל ֻכיּוֹת ו
אוֹמ ָר ּה
ְ  ֵאינוֹ:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.יוֹסי
ֵ ַר ִ ּבי
.ֶא ָּלא ִﬠם ַה ַּמ ְל ֻכיּוֹת ִ ּב ְל ָבד

With regard to a verse of Kingship that also has a mention of
sounding the shofar, for example: “The Lord his God is with him,
and the sounding of a king is among them” (Numbers : ), one
may recite it with the verses of Kingship and one may also recite
it with the verses of shofarot; This is the statement of Rabbi Yosei.
Rabbi Yehuda says: One may recite it only with the verses of
Kingship.

 ְּכגוֹן,ְּתר ּו ָﬠה ׁ ֶש ֵאין ִﬠ ָּמ ּה ל ֹא ְכל ּום
אוֹמ ָר ּה ִﬠם
ְ – ״יוֹם ְּתרו ָּﬠה יִ ְהיֶ ה ָל ֶכם״
 ַר ִ ּבי יְ הו ָּדה.יוֹסי
ֵ  דִּ ְב ֵרי ַר ִ ּבי,וֹפרוֹת
ָ ַה ׁ ּש
ּ ָ אוֹמ ָר ּה ָּכל ִﬠ
.יקר
ְ  ֵאינוֹ:אוֹמר
ֵ

With regard to a verse that mentions sounding the shofar that
has nothing else with it,N i.e., no mention of remembrances, Kingship, or an actual shofar, for example: “It is a day of sounding the
shofar to you” (Numbers : ), one may recite it with the verses
of shofarot; this is the statement of Rabbi Yosei. Rabbi Yehuda
says: One may not recite it at all, as it contains no explicit mention
of a shofar.

יוֹסי
ֵ  ַר ִ ּבי.״מ ְת ִחיל ַ ּב ּת ָוֹרה ו ַּמ ׁ ְש ִלים ַ ּב ָּנ ִביא
ַ
״אם
ִ .אוֹמר ִאם ִה ׁ ְש ִלים ַ ּב ּת ָוֹרה יָ צָ א״
ֵ
. ְל ַכ ְּת ִח ָּילה – ָלא,יﬠ ַבד – ִאין
ֲ ִּ ד,ִה ׁ ְש ִלים״
 ַה ּמ ׁ ְש ִלים ַ ּב ּת ָוֹרה:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי,וְ ָה ַתנְיָא
. ַמ ׁ ְש ִלים:ימא
ָ ֲה ֵרי זֶ ה ְמ ׁשו ָ ּּבח! ֵא

§ The mishna taught: When reciting the ten verses, one begins

,יﬠ ַבד – ִאין
ֲ ִּ ד,״אם ִה ׁ ְש ִלים״ ָק ָתנֵי
ִ וְ ָהא
ָּ ְל ַכ ְּת ִח
 ַמ ְת ִחיל:ילה – ָלא! ָה ִכי ָק ָא ַמר
:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי.ַ ּב ּת ָוֹרה ו ַּמ ׁ ְש ִלים ַ ּב ָּנ ִביא
–  וְ ִאם ִה ׁ ְש ִלים ַ ּב ָּנ ִביא,ַמ ׁ ְש ִלים ַ ּב ּת ָוֹרה
 ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר, ַּתנְ יָ א נַ ִמי ָה ִכי.יָ צָ א
אוֹת ּה
ָ ימין
ִ יקין ָהי ּו ַמ ׁ ְש ִל
ִ ות
ִ ָ ו:יוֹסי
ֵ ְ ּב ַר ִ ּבי
.ַ ּב ּת ָוֹרה

The Gemara raises a diﬃculty. Doesn’t the mishna teach: If he
concluded? This indicates that after the fact, yes, one has fulfilled
his obligation; ab initio, no, he has not fulfilled his obligation. The
Gemara answers that this is what the mishna is saying: One
begins with verses from the Torah and concludes with a single
verse from the Prophets. Rabbi Yosei says: One concludes with
a single verse from the Torah, and if he concluded with a single
verse from the Prophets he has fulfilled his obligation. This is also
taught in a baraita. Rabbi Elazar, son of Rabbi Yosei, said: Pious
individuals [vatikin],L who were scrupulous in their performance
of mitzvot, would conclude the series with a single verse from the
Torah. Presumably, Rabbi Elazar followed the opinion of his father,
Rabbi Yosei.

יכא
ָ ִ ּב ׁ ְש ָל ָמא זִ ְכרוֹנוֹת וְ ׁש
ָּ וֹפרוֹת – ִא
:טו ָּבא; ֶא ָּלא ַמ ְל ֻכיּוֹת ְּת ָלת הוּא דְּ ָהוְ יָ ין
 ״וַ יְ ִהי,״ה׳ ֱאל ָֹהיו ִﬠ ּמוֹ ו ְּתרו ַּﬠת ֶמ ֶלךְ ּבוֹ״
עוֹלם וָ ֶﬠד״
ָ לוֹך ְל
ְ  ״ה׳ יִ ְמ,ִב ׁישוּרוּן ֶמ ֶל ְך״
!יכא
ָּ  וְ ֵל,וַ ֲאנַן ָ ּב ֵﬠינַן ֶﬠ ֶ ׂשר

The Gemara asks: Granted, it is possible to conclude Remembrances and Shofarot with a verse from the Torah, as there are
many such verses. However, with regard to Kingship, there are
only three: “The Lord his God is with him, and the sounding of
a king is among them” (Numbers : ); “And he was king in
Jeshurun” (Deuteronomy : ); and: “The Lord shall reign for
ever and ever” (Exodus : ). And we require ten verses, and
according to Rabbi Yosei there are not enough, as he maintains
that one should recite four verses from the Torah, the first three
and the concluding one.

LANGUAGE

Pious individuals [vatikin] – יקין
ִ וָ ִת: The origin of this
term and even its exact meaning are not entirely clear.
Apparently, its source is the Arabic وﺛﻴﻖ, wathīq, which
means trustworthy. However, some associate it with the
Greek ἐθικός, ethikos, which means someone accustomed to something, or the Greek εὐθικός, euthikos,
meaning straight. The Syrian translator of the book of
Ben Sira translated vatik as one who is wise. It is possible
that all these meanings influenced the usage of the term
in the Talmud, where it refers to one who has good traits,
is trustworthy, and keeps his word.

with verses from the Torah and concludes with verses from the
Prophets. Rabbi Yosei says: If he concluded with a verse from
the Torah, he has fulfilled his obligation. The Gemara notes that
Rabbi Yosei’s formulation: If he concluded, indicates that after the
fact, yes, he has fulfilled his obligation; ab initio, no, he has not
fulfilled his obligation to recite the necessary verses. The Gemara
asks: But isn’t it taught in a baraita that Rabbi Yosei says: One
who concludes the series of verses with a verse from the Torah
is praiseworthy? The Gemara answers: Say that the text of the
mishna must be modified so that it reads: Rabbi Yosei says: He
concludes with a verse from the Torah,H i.e., one should do so
ab initio.

״ש ַמע יִ ְ ׂש ָר ֵאל
ְ ׁ : ָּתא ׁ ְש ַמע, ָא ַמר ַרב הוּנָ אRav Huna said: Come and hear a solution from that which was
 דִּ ְב ֵרי ַר ּבי, ה׳ ֱאל ֵֹהינ ּו ה׳ ֶא ָחד״ – ַמ ְלכוּתtaught in the Tosefta ( : ): The verse: “Hear, O Israel, the Lord
our God, the Lord is one” (Deuteronomy : ), is a verse of
. ֵאינָ ּה ַמ ְלכוּת:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.יוֹסי
ֵ
Kingship;H this is the statement of Rabbi Yosei. Rabbi Yehuda
says: It is not a verse of Kingship.N
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בוֹת ֶאל ְל ָב ֶבךָ ִּכי ה׳
ָ ״וְ יָ ַד ְﬠ ָּת ַהיּוֹם וַ ֲה ׁ ֵש
 דִּ ְב ֵרי,אין עוֹד״ – ַמ ְלכוּת...ים
ֵ
הוּא ָה ֱאל ִֹה
. ֵאינָ ּה ַמ ְלכוּת:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.יוֹסי
ֵ ַר ִ ּבי
״א ָּתה ָה ְר ֵא ָת ָל ַד ַﬠת ִּכי ה׳ הוּא ָה ֱאל ִֹהים
ַ
.יוֹסי
ֵ  דִּ ְב ֵרי ַר ִ ּבי,ֵאין עוֹד ִמ ְּל ַבדּ וֹ״ – ַמ ְלכוּת
. ֵאינָ ּה ַמ ְלכוּת:אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה

“Know this day, and lay it to your heart, that the Lord, He is God
in heaven above, and upon the earth beneath; there is none else”
(Deuteronomy : ), is a verse of Kingship; this is the statement
of Rabbi Yosei. Rabbi Yehuda says: It is not a verse of Kingship.
“To you it was shown, that you might know that the Lord, He is
God; there is none else beside Him” (Deuteronomy : ), is a
verse of Kingship; this is the statement of Rabbi Yosei. Rabbi
Yehuda says: It is not a verse of Kingship. This shows that according
to the opinion of Rabbi Yosei there are suﬃcient verses of Kingship
in the Torah to recite three at the beginning and one at the end.

mishna

With regard to one who is passing before
עוֹבר ִל ְפנֵי ַה ֵּת ָיבה ְ ּביוֹם טוֹב
ֵ מתני׳ ָה
the ark, as prayer leader, on the festival of
 ו ִּב ׁ ְש ַﬠת.יﬠ ֹאש ַה ׁ ּ ָשנָ ה – ַה ׁ ּ ֵשנִי ַמ ְת ִק
ׁ ׁ ֶשל ר
Rosh HaShana, it is the second prayer leader, i.e., the one who leads
.אשוֹן ַמ ְק ֵרא ֶאת ַה ַה ֵּלל
ׁ  ַה ַה ֵּלל – ָה ִרthe additional prayer, who sounds the shofar on behalf of the congregation.NH And on a day when the hallel is recited, the first prayer
leader, i.e., the one who leads the morning prayer, recites the hallel
on behalf of the congregation.

gemara

The Gemara asks: What is diﬀerent about
יﬠ? ִמ ׁ ּש ּום גמ׳ ַמאי ׁ ְשנָ א ׁ ֵשנִי ַמ ְת ִק
the second prayer leader, that he sounds
״ברוֹב ָﬠם ַה ְד ַרת ֶמ ֶל ְך״? ִאי ָה ִכי ַה ֵּלל
ּ ְ ִּד
the shofar during the additional prayer? Is it due to the principle
נֵימא ַ ּב ׁ ּ ֵשנִי ִמ ׁ ּשוּם דִּ ְברוֹב ַﬠם ַה ְד ַרת
ָ  נַ ִמיthat: “The splendor of the King is in the multitude of the people”
! ְ( ֶמ ֶלךProverbs : )? In other words, is the shofar sounded during
the additional prayer because all of the congregants will have arrived
by then? If so, with regard to hallel too, let us say that it should be
read by the second prayer leader, due to the principle that “The
splendor of the King is in the multitude of the people.”
אשוֹן – ִמ ׁ ּשוּם
ׁ  ַמאי ׁ ְשנָ א ַה ֵּלל דְּ ָב ִר:ֶא ָּלא
יﬠה נַ ִמי
ָ  ְּת ִק,ימין ְל ִמצְ וֹת
ִ ִּדִּ זְ ִריזִ ין ַמ ְקד
ימין
ִ ִּ ִמ ׁ ּשוּם דִּ זְ ִריזִ ין ַמ ְקד,אשוֹן
ׁ נַﬠ ֵביד ָ ּב ִר
ֲ
!ְל ִמצְ וֹת

NOTES

Sounding in the additional prayers – יﬠה ַ ּב ּמו ָּס ִפין
ָ ת ִק:ְּ
The commentaries cite the reason stated in the Jerusalem Talmud: On one occasion, when the shofar was
sounded during the morning prayer, a tragedy befell
the Jews, as their enemies thought that the sounding of the shofar was a signal of war and attacked the
Jews as a result. The Sages decreed that the shofar not
be sounded during the morning prayer, to prevent
such an event happening in the future (Tosafot). The
Gemara there explains that the danger is only if the
shofar is sounded early in the day, but by the time of
the additional prayers it will be clear to all that it is part
of the prayer service and not a signal of war. Apparently, another reason for sounding the shofar during
the additional prayer is to allow everyone to arrive at the
synagogue in time, as there is concern for latecomers
and invalids. There is an allusion to this practice from the
verse “Hear the right, O Lord, attend to my cry; give ear
to my prayer” (Psalms 17:1). The term: Hear, is interpreted
as a reference to Shema, which begins: Hear, O Israel,
while the other expressions in the verse are referring
to the reading of the Torah and prayer. Only after one
prayer service and the Torah reading can the continuation of the verse be performed: “Let my judgment come
forth from Your presence” (Psalms 17:2), by means of
the shofar.

Rather, what is diﬀerent about hallel that it is recited by the first
prayer leader? It is due to the principle that the vigilant are early
in the performance of mitzvot. This is also diﬃcult. With regard to
the sounding of the shofar, too, let us perform it by means of the
first prayer leader, due to the principle that the vigilant are early
in the performance of mitzvot.

.ּ ִ ּב ׁ ְש ַﬠת ַה ׁ ּ ְש ָמד ׁ ָשנו:יוֹחנָן
ָ  ָא ַמר ַר ִ ּביRabbi Yoĥanan said: They taught the halakha that the shofar is
sounded during the additional prayer in a time of religious persecution. The gentile authorities prohibited sounding the shofar
and appointed guards during the morning to ensure that the Jews
comply. Therefore, the Sages delayed the sounding of the shofar
until after the guards had left. A similar decree was not imposed
against the recitation of hallel, and therefore it was recited during
the morning prayer, at the earliest possible time.
ֹאש
ׁ ״ב ׁ ְש ַﬠת ַה ֵּלל״ – ִמ ְּכ ָלל דִּ ְבר
ּ ִ ִמדְּ ָק ָא ַמר
 ַמאי ַט ְﬠ ָמא? ֲא ַמר ַר ִ ּבי.יכא ַה ֵּלל
ָּ ַה ׁ ּ ָשנָ ה ֵל
דוֹש
ׁ  ָא ְמר ּו ַמ ְל ֲא ֵכי ַה ׁ ּ ָש ֵרת ִל ְפנֵי ַה ָ ּק:ַּא ָ ּבהו
 ִמ ּ ְפנֵי ָמה ֵאין,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָ ּברוּךְ הוּא
ֹאש
ׁ אוֹמ ִרים ׁ ִש ָירה ְל ָפנֶיךָ ְ ּבר
ְ
יִ ְ ׂש ָר ֵאל
 ֶא ְפ ׁ ָשר:ַה ׁ ּ ָשנָ ה ו ְּביוֹם ַה ִּכ ּפו ִּרים? ָא ַמר ָל ֶהם
יוֹשב ַﬠל ִּכ ֵּסא דִּ ין וְ ִס ְפ ֵרי ַחיִּ ים וְ ִס ְפ ֵרי
ֵ ׁ ְֶמ ֶלך
אוֹמ ִרים
ְ ֵמ ִתים ּ ְפתו ִּחין ְל ָפנָיו – וְ יִ ְ ׂש ָר ֵאל
!?ׁ ִש ָירה

§ The Gemara comments: From the fact that the mishna states:
When hallel is recited, one can conclude by inference that on
Rosh HaShana there is no recitation of hallel.H What is the reason
that hallel is omitted on Rosh HaShana? Rabbi Abbahu said: The
ministering angels said before the Holy One, Blessed be He:
Master of the Universe, for what reason don’t the Jewish people
recite songs of praise, i.e., hallel, before You on Rosh HaShana and
on Yom Kippur? He said to them: Is it possible that while the King
is sitting on the throne of judgment and the books of life and
the books of death are open before Him, the Jewish people are
reciting joyous songs of praise? Rosh HaShana and Yom Kippur
are somber days of judgment whose mood is incompatible with
the recitation of hallel.

HALAKHA

The second one sounds – יﬠ  ַה ׁ ּ ֵשנִי ַמ ְת ִק: The most significant
shofar blasts are those that are sounded when the congregation
is standing, during the additional prayer, as indicated in the
mishna. For this reason they are referred to as standing blasts.
Some authorities were careful that the prayer leader himself
not sound the shofar; rather, he merely calls out the names of
the blasts (Rabbeinu Hai Gaon), in order to prevent confusion
in his prayer. Nowadays, there is no such concern, as the leader

uses a prayer book (Magen Avraham). Nevertheless, the custom
remains that the prayer leader does not sound the shofar. One
custom is that the leader of the morning prayer sounds the
shofar (Magen Avraham, citing Darkhei Moshe), while others say
it should be performed by a Torah scholar, as a scholar is aware
of the esoteric meanings of the shofar blasts. Furthermore, a
Torah scholar can issue a halakhic ruling with regard to the
validity of a blast if the case requires it (Arukh HaShulĥan). In

most places, the one calling out the blasts says them out loud to
the one who is blowing, even during the silent prayer, although
some simply point to the appropriate place in the prayer book
(Shulĥan Arukh, Oraĥ Ĥayyim 585:1, 4).
Reciting hallel – א ִמ ַירת ַה ֵּלל:
ֲ Hallel is not recited on Rosh
HaShana or on Yom Kippur. However, if one happens to say
these chapters while reciting Psalms he has done no wrong
(Shulĥan Arukh, Oraĥ Ĥayyim 584:1 and Magen Avraham there).
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HALAKHA

ּ ִח
Desecrating the Festival for the shofar – ילוּל ַחג ִ ּב ׁ ְש ִביל
ה ׁ ּש ָוֹפר:ַ One may not desecrate the sanctity of the Festival
to acquire a shofar, neither by means of an action prohibited by Torah law nor by violating rabbinic law. However, if
one repaired the shofar in a manner that violated a rabbinic
decree, after the fact it is permitted to sound that shofar (Biur
Halakha). If it is necessary to perform an action prohibited
by rabbinic law for the sake of the shofar, one may ask a
gentile to do it. This itself is a rabbinic decree, and in the
case of a mitzva the Sages permitted an indirect violation
of this kind (Shulĥan Arukh, Oraĥ Ĥayyim 586:21, and in the
comment of Rema).

mishna

– ֹאש ַה ׁ ּ ָשנָ ה
ׁ וֹפר ׁ ֶשל ר
ָ מתני׳ ׁש
 וְ ֵאין,ֵאין ַמ ֲﬠ ִב ִירין ָﬠ ָליו ֶאת ַה ְּתחוּם
עוֹלין
ִ  ל ֹא,ְמ ַפ ְּק ִחין ָﬠ ָליו ֶאת ַה ַ ּגל
,רוֹכ ִבין ַﬠל ַ ּג ֵ ּבי ְב ֵה ָמה
ְ  וְ ל ֹא,ָ ּב ִא ָילן
חוֹת ִכין
ְ  וְ ֵאין,וְ ל ֹא ׁ ָש ִטין ַﬠל ּ ְפנֵי ַה ַּמיִ ם
אוֹתוֹ ֵ ּבין ְ ּב ָד ָבר ׁ ֶשהוּא ִמ ׁ ּשוּם ׁ ְשבוּת
.ו ֵּבין ְ ּב ָד ָבר ׁ ֶשהוּא ִמ ׁ ּשוּם ל ֹא ַת ֲﬠ ֶ ׂשה
יתן ְלתוֹכוֹ ַמיִ ם אוֹ
ֵּ ֲא ָבל ִאם ָרצָ ה ִל
.יַ יִ ן – יִ ֵּתן

With regard to the shofar of Rosh HaShana,
one may not pass the Shabbat limit for it,
i.e., to go and hear it, nor may one clear a pile of rubble to uncover
a buried shofar. One may not climb a tree, nor may one ride on
an animal,N nor may one swim in water, in order to find a shofar
to sound. And one may not cut the shofar to prepare it for use,
neither with an object that is prohibited due to a rabbinic decree
nor with an object that may not be used due to a prohibition by
Torah law. However, if one wishes to place water or wine into the
shofar on Rosh HaShana so that it emits a clear sound, he may
place it, as this does not constitute a prohibited labor.H

,קוֹﬠ
 ֵאין ְמ ַﬠ ְּכ ִבין ֶאת ַה ִּתנּ וֹקוֹת ִמ ִּל ְת
.ֲּא ָבל ִמ ְת ַﬠ ְּס ִקין ִﬠ ָּמ ֶהן ַﬠד ׁ ֶשיִּ ְל ְמדו
ﬠ ִמן וֹמ
ֵ  וְ ַה ׁ ּש,וְ ַה ִּמ ְת ַﬠ ֵּסק ל ֹא יָ צָ א
.ַה ִּמ ְת ַﬠ ֵּסק – ל ֹא יָ צָ א

One need not prevent children from sounding the shofar on
Rosh HaShana, despite the fact that they are not obligated in mitzvot. Rather, one occupies himself with them, encouraging and
instructing them, until they learn how to sound it properly. The
mishna adds: One who acts unawares and sounds the shofar without any intention to perform the mitzva has not fulfilled his obligation. And, similarly, one who hears the shofar blasts from one who
acts unawares has not fulfilled his obligation.

gemara

The Gemara asks: There is a principle that
.גמ׳ ַמאי ַט ְﬠ ָמא? ׁש ָוֹפר ֲﬠ ֵ ׂשה הוּא
a positive mitzva overrides a negative
 וְ ֵאין ֲﬠ ֵ ׂשה,וְ יוֹם טוֹב ֲﬠ ֵ ׂשה וְ ל ֹא ַת ֲﬠ ֶ ׂשה
mitzva. With this in mind, what is the reason that one may not
.וֹחה ֶאת ל ֹא ַת ֲﬠ ֶ ׂשה וַ ֲﬠ ֵ ׂשה
ֶ ּ דperform a prohibited labor on Rosh HaShana to fulfill the positive
mitzva of sounding the shofar? The Gemara answers: Sounding
the shofar is a positive mitzva, but performing prohibited labor
on a Festival violates both the positive mitzva to rest and the
prohibition against performing prohibited labor, and a positive
mitzva does not override both a prohibition and a positive
mitzva.
רוֹכ ִבין ַﬠל ַ ּג ֵ ּבי
ְ עוֹלין ָ ּב ִא ָילן וְ ל ֹא
ִ  § ״ל ֹאThe mishna taught: One may not pass the Shabbat limit for it,
 ָה ׁ ְש ָּתא דְּ ַר ָ ּבנַ ן ָא ְמ ַר ְּת. ְב ֵה ָמה״ וכו׳i.e., to go and hear it, nor may one clear a pile of rubble to uncover
יב ֲﬠיָ א?! ״זוֹ וְ ֵאין
ּ ָ יתא ִמ
ָ ְאוֹרי
ַ ְּ ד, ָלאa buried shofar. One may not climb a tree, nor may one ride on
an animal to find a shofar to sound. The Gemara questions the
.לוֹמר זוֹ״ ָק ָתנֵי
ַ ְצָ ִריך
order of these prohibitions: Now that you have said that to sound
the shofar one may not perform an action that is prohibited by
rabbinic law, i.e., passing the Shabbat limit or clearing a pile of
rubble, is it necessary to say that one may not perform an action
that could lead to an act prohibited by Torah law,N i.e., climbing a
tree or riding an animal? The Gemara answers: The mishna teaches
employing the style: This, and it is unnecessary to say that. It
begins with the more novel case before moving on to the more
straightforward one.

NOTES

One may not climb a tree, nor may one ride on an animal –
רוֹכ ִבין ַﬠל ַ ּג ֵ ּבי ְב ֵה ָמה
ְ עוֹלין ָ ּב ִא ָילן וְ ל ֹא
ִ ל ֹא: The early authorities raise
several diﬃculties with this passage. First, the examples listed
here are prohibited not by Torah law but by rabbinic decree,
and therefore the positive mitzva of shofar should override
them. Second, one may override a prohibition by Torah law
to fulfill a positive mitzva only when the positive mitzva is
fulfilled through the violation of the prohibition. However, in
these examples the prohibition merely allows one to fulfill the
positive mitzva at a later time. It is a given that one may not
override the prohibition of labor on the Festival to perform
these activities. When, then, does the mishna need to say this
explicitly? Some say that these two diﬃculties actually resolve
one another, as the mishna considers the possibility that the
positive mitzva overrides the prohibitions because they apply
by rabbinic law. The mishna therefore teaches that the Sages
considered these prohibitions as though they applied by Torah
law, which means that the positive mitzva does not override
them (see Ran; Ritva; Mikhtam; Hashlama). Others suggest that
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as the mitzva of shofar is performed in public, one might have
thought that it overrides even a Torah prohibition, despite the
fact that the positive mitzva is not fulfilled immediately.
Is it necessary by Torah law – יב ֲﬠיָ א
ּ ָ יתא ִמ
ָ ְאוֹרי
ַ ְּד: Since the
actions of climbing a tree and riding an animal are prohibited
by rabbinic law, the early authorities are puzzled by this statement. Rashi maintains that this version of the text must be
amended. Some commentaries agree with Rashi, who explains
that when clearing a pile of rubble or passing the Shabbat
limit there is no concern that one will come to perform a labor
prohibited by Torah law. In contrast, climbing a tree and riding
an animal are both prohibited by rabbinic law out of concern
that one will tear oﬀ a branch of a tree and thereby transgress
a Torah law. Others claim the opposite: The cases of climbing a
tree and riding an animal or prohibited by rabbinic law; in these
cases one will violate a Torah prohibition either by passing the
Shabbat limit, which according to some opinions is a Torah law,
or by clearing the rubble with a spade (Rabbeinu Ĥananel; Rid;
Rabbi Yitzĥak ibn Giat).

