NOTES

In this matter the tanna’im certainly disagree – ְ ּב ָהא וַ דַּ אי
פ ִליגִ י:ְ ּ Some maintain that once Abaye reached the conclusion that there is a dispute, he retracted his first explanation
in favor of the claim that the first baraita and the mishna
dispute the length of a terua, whether it is three yevavot or
three shevarim (Ra’avad; Rashba). According to this opinion,
the mishna and the baraitot do not disagree with regard
to the length of a tekia, which is always three teruot, i.e.,
shevarim, each of which is three yevavot, or terumitin (see
Meiri). However, Rashi and others indicate that Abaye’s first
explanation is not rejected at all. Rather, he rules that the
length of the tekia must be adjusted in accordance with the
type of blast that follows (Tosafot).

: דִּ ְכ ִתיב, ְ ּב ָהא וַ דַּ אי ּ ְפ ִליגִ י:ֲא ַמר ַא ַ ּביֵ י
:״יוֹם ְּתר ּו ָﬠה יִ ְהיֶ ה ָל ֶכם״ ו ְּמ ַת ְר ְ ּג ִמינַ ן
יה
ֵ  ו ְּכ ִתיב ְ ּב ִא.יוֹם ָיְב ָבא יְ ֵהא ְלכוֹן
ּ ימ
יַבב
ּ ֵ נִש ְק ָפה וַ ְּת
ְ ׁ ״ב ַﬠד ַה ַח ּלוֹן
ּ ְ יס ָרא
ְ דְּ ִס
 ו ָּמר, ְ ּגנו ֵּחי גָ נַ ח: ָמר ָס ַבר.יס ָרא״
ְ ֵאם ִס
. יַ לּ ו ֵּלי יַ ֵּליל:ָס ַבר

Abaye said: In this matter, the tanna’im certainly disagree.N
Although the first baraita can be reconciled with the mishna, this
second baraita clearly reflects a dispute. As it is written: “It is a
day of sounding [terua] the shofar to you” (Numbers : ), and
we translate this verse in Aramaic as: It is a day of yevava to you.
And to define a yevava, the Gemara quotes a verse that is written
about the mother of Sisera: “Through the window she looked
forth and wailed [vateyabev], the mother of Sisera” ( Judges
: ). One Sage, the tanna of the baraita, holds that this means
moanings, broken sighs, as in the blasts called shevarim. And one
Sage, the tanna of the mishna, holds that it means whimpers, as
in the short blasts called teruot.

:לוֹמר
ַ  ִמ ּנַיִ ן ׁ ֶש ְ ּב ׁש ָוֹפר? ַּת ְלמוּד: § ָּתנ ּו ַר ָ ּבנַןThe Sages taught in a baraita: From where is it derived that
. ״וְ ַה ֲﬠ ַב ְר ָּת ׁש ָוֹפר ְּתרו ָּﬠה״the soundings of Rosh HaShana must be performed with a shofar?
The verse states: “Then you shall make proclamation with the
blast of the shofar on the tenth day of the seventh month; on the
Day of Atonement you shall make proclamation with the shofar
throughout all your land” (Leviticus : ).
?ֹאש ַה ׁ ּ ָשנָ ה ִמ ּנַיִ ן
ׁ  ְ ּבר.יּוֹבל
ֵ ֵאין ִלי ֶא ָּלא ַ ּב
 ׁ ֶש ֵאין.יﬠי״
ִ ״בח ֶֹד ׁש ַה ׁ ּ ְש ִב
ּ ַ :לוֹמר
ַ ַּת ְלמוּד
 ו ַּמה.יﬠי״
ִ ״בח ֶֹד ׁש ַה ׁ ּ ְש ִב
ּ ַ לוֹמר
ַ ַּת ְלמוּד
יﬠי״? ׁ ֶשיִּ ְהי ּו
ִ ״בח ֶֹד ׁש ַה ׁ ּ ְש ִב
ּ ַ לוֹמר
ַ ַּת ְלמוּד
.יﬠי זֶ ה ָּכזֶ ה
ִ ָּכל ְּתרוּעוֹת ׁ ֶשל ח ֶֹד ׁש ׁ ְש ִב

From this I have derived the halakha only with regard to Yom
Kippur of the Jubilee Year. From where do I derive that the
soundings of Rosh HaShana must also be with a shofar? The verse
states: “Of the seventh month.” Since there is no need for the
verse to state: “Of the seventh month,” as it already states: “On
the Day of Atonement,” what is the meaning when the verse
states: “Of the seventh month”? This comes to teach that all the
obligatory soundings of the seventh month must be similar to
one another.

:לוֹמר
ַ נֶיה? ַּת ְלמוּד
ָ ו ִּמ ּנַיִ ן ׁ ֶש ּ ְפ ׁשו ָּטה ְל ָפ
 ּו ִמ ַּניִ ן.וֹפ ר ְּתר ּו ָﬠה״
ָ ״וְ ַה ֲﬠ ַב ְר ָּת ׁש
:לוֹמר
ַ יה? ַּת ְלמ ּוד
ָ ׁ ֶש ּ ְפ ׁש ּו ָטה ְל ַא ֲח ֶר
.״ת ֲﬠ ִביר ּו ׁש ָוֹפר״
ַּ

This verse states: “The blast [terua] of the shofar,” indicating that
one must sound a terua. The Gemara asks: And from where is it
derived that the terua sound is preceded by a straight blast, i.e.,
a tekia? The verse states: “Then you shall make proclamation
with the blast of the shofar [shofar terua]” (Leviticus : ), indicating that the terua must be preceded by the basic sound of a
shofar, i.e., by the straight blast of a tekia. And from where is it
derived that the terua sound is followed by a straight blast? The
same verse states again: “You shall make proclamation with the
shofar,” which indicates that there must be another tekia after the
terua.

?ֹאש ַה ׁ ּ ָשנָ ה ִמ ּנַיִ ן
ׁ  ְ ּבר.יּוֹבל
ֵ  וְ ֵאין ִלי ֶא ָּלא ַ ּבThe baraita continues. From this I have derived the halakha only
.יﬠי״
ִ ״בח ֶֹד ׁש ַה ׁ ּ ְש ִב
ּ ַ :לוֹמר
ַ  ַּת ְלמוּדthat these tekia blasts before and after the terua must be sounded
on Yom Kippur of the Jubilee Year. From where do I derive that
they must be sounded on Rosh HaShana as well? The verse
states: “Of the seventh month.”

Perek IV
Daf 34 Amud a
.יﬠי״
ִ ״בח ֶֹד ׁש ַה ׁ ּ ְש ִב
ּ ַ לוֹמר
ַ ׁ ֶש ֵאין ַּת ְלמוּד
?יﬠי״
ִ ״בח ֶֹד ׁש ַה ׁ ּ ְש ִב
ּ ַ לוֹמר
ַ ו ַּמה ַּת ְלמוּד
יﬠי
ִ ׁ ֶשיְּ ה ּו ָּכל ְּתר ּועוֹת ַהח ֶֹד ׁש ַה ׁ ּ ְש ִב
.זֶ ה – ָּכזֶ ה

Since there is no need for the verse to state: “Of the seventh
month,” as it already states: “On the Day of Atonement,” what is
the meaning when the verse states: “Of the seventh month”?
This serves to teach that all soundings of the shofar of the seventh
month must be similar to one another.

 ו ִּמ ּנַיִ ן ְל ׁ ָשל ֹׁש ׁ ֶשל ׁ ָשל ֹׁש ׁ ָשל ֹׁש? ַּת ְלמוּדAnd from where is it derived that there must be three sets of
three blasts each? The verse states: “Then you shall make
״ש ָ ּבתוֹן
ַ ׁ  ״וְ ַה ֲﬠ ַב ְר ָּת ׁש ָוֹפר ְּתרו ָּﬠה״:לוֹמר
ַ
. זִ ְכרוֹן ְּתרו ָּﬠה״ ״יוֹם ְּתרו ָּﬠה ְיִהיֶה ָל ֶכם״proclamation with the blast of the shofar [shofar terua]”
(Leviticus : ); and another verse states: “A solemn rest, a
memorial of blasts [terua]” (Leviticus : ); and a third
verse states: “It is a day of sounding [terua] the shofar to you”
(Numbers : ). Terua is mentioned three times in these verses,
and a terua is always preceded and followed by a tekia.
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יתן ֶאת ָה ָאמוּר ׁ ֶשל זֶ ה ָ ּבזֶ ה וְ ׁ ֶשל
ֵּ  ו ִּמ ּנַיִ ן ִלSince one of these verses deals with Yom Kippur of the Jubilee Year,
יﬠי״
ִ ״ש ִב
ְ ׁ יﬠי״
ִ ״ש ִב
ְ ׁ :לוֹמר
ַ  זֶ ה ָ ּבזֶ ה? ַּת ְלמוּדwhile two of them deal with Rosh HaShana, the Gemara asks:
. ִלגְ זֵ ָירה ׁ ָשוָ הFrom where is it derived to apply what is said about that verse
to this one, and what is said about this verse to that one? With
regard to Rosh HaShana, the verse states: “Of the seventh month”
(Leviticus : ), and with regard to Yom Kippur the verse likewise
states: “In the seventh month” (Leviticus : ). It is derived by
verbal analogy that any shofar blasts sounded on one of these days
must also be sounded on the other. Consequently, on each day one
must sound three sets of tekia-terua-tekia.
 ׁ ִשיעוּר. ָהא ֵּכיצַ ד? ׁ ָשל ֹׁש ׁ ֶש ֵהן ֵּת ׁ ַשעHow so? How does one actually perform the sounding of the
ָ  ְּת ִקshofar? One sounds three sets of three blasts each, which altogether
יﬠה ִּכ ְתר ּו ָﬠה; ׁ ִש יע ּו ר ְּתר ּו ָﬠה
. ִּכ ׁ ְשל ׁ ָֹשה ׁ ְש ָב ִריםare nine separate blasts. The length of a tekia is equal to the length
of a terua, and the length of a terua is equal to the length of three
shevarim.
,ישא
ָ ׁ  ֵמ ִﬠ ָ ּיק ָרא ַמיְ ִיתי ָל ּה ְ ּב ֶה ֵיק,ַהאי ַּת ּנָא
ִ ְוְ ָה ׁ ְש ָּתא ַמי
יתי ָל ּה ִ ּבגְ זֵ ָירה ׁ ָשוָ ה? ָה ִכי
 ִאי ָלאו ְ ּגזֵ ָירה ׁ ָשוָ ה – ֲהוָ ה:ָק ָא ַמר
ָ ׁ ַמיְ ִיתינָ א ָל ּה ְ ּב ֶה ֵיק
ישא; ָה ׁ ְש ָּתא דְּ ָא ְתיָ א
ּ ֵ ִ ּבגְ זֵ ָירה ׁ ָשוָ ה – ֶה
. ְישא ָלא צְ ִריך
ָ ׁ יק

The Gemara analyzes the baraita. This tanna initially derives
his halakha from juxtaposition,N based on the phrase: “Of the
seventh month,” which teaches that every sounding of the shofar
in the seventh month must be alike. And now he derives this halakha that one sounds three tekia-terua-tekia sets by verbal analogy
from the recurrence of the term “seventh.” How can the tanna
change his method of derivation in the very same baraita? The
Gemara explains that this is what the tanna is saying: If there
were no verbal analogy, I would have derived this halakha by
juxtaposition. Now that it is derived through a verbal analogy,
the juxtaposition is not necessary.

יתי ָל ּה ִ ּב גְ זֵ ָירה ׁ ָשוָ ה
ִ ְוְ ַהאי ַּת ָּנא ַמי
–  ״ו ְּת ַק ְﬠ ֶּתם ְּתרו ָּﬠה״: דְּ ַתנְיָ א,ִמ ִּמ ְד ָ ּבר
.יﬠה ִ ּב ְפנֵי ַﬠצְ ָמ ּה ו ְּתרו ָּﬠה ִ ּב ְפנֵי ַﬠצְ ָמ ּה
ָ ְּת ִק
יﬠה ִ ּב ְפנֵי ַﬠצְ ָמ ּה ו ְּתרו ָּﬠה
ָ אוֹמר ְּת ִק
ֵ ַא ָּתה
יﬠה
ָ  אוֹ ֵאינוֹ ֶא ָּלא ְּת ִק,ִ ּב ְפנֵי ַﬠצְ ָמ ּה
:אוֹמר
ֵ
ו ְּתר ּו ָﬠה ַא ַחת ִהיא? ְּכ ׁ ֶשהוּא
״ ו ְּב ַה ְק ִהיל ֶאת ַה ָ ּק ָהל ִּת ְת ְקע ּו וְ ל ֹא
יﬠה ִ ּב ְפנֵי ַﬠצְ ָמ ּה
ָ  ְּת ִק:אוֹמר
ֵ ָת ִריעוּ״ – ֱהוֵ י
.ו ְּתרו ָּﬠה ִ ּב ְפנֵי ַﬠצְ ָמ ּה

The Gemara comments: And the following tanna derives this
halakha by verbal analogy from the sounding of the shofar in the
wilderness, as it is taught in a baraita that the verse: “And you
shall sound [utekatem] a terua” (Numbers : ), indicates that a
tekia is its own sound and a terua is its own sound. Do you say
that a tekia is its own sound and a terua is its own sound? Or
perhaps is it only that a tekia and a terua are one and the same,N
i.e., the two terms are synonymous? When it says: “But when the
assembly is to be gathered together, you shall sound a tekia
[titke’u], but you shall not sound a terua [tari’u]” (Numbers : ),
you must say that a tekia is its own sound and a terua is its own
sound.

:לוֹמר
ַ נֶיה? ַּת ְלמוּד
ָ לפ
ָ ו ִּמ ּנַיִ ן ׁ ֶש ּ ְפ ׁשו ָּטה
 ּו ִמ ּנַיִ ן ׁ ֶש ּ ְפ ׁש ּו ָטה.״ ו ְּת ַק ְﬠ ֶּתם ְּתר ּו ָﬠה״
״תר ּו ָﬠה
ְּ :לוֹמ ר
ַ
יה ? ַּת ְלמ ּו ד
ָ ְל ַא ֲח ֶר
.יִ ְת ְקעוּ״

And from where is it derived that a terua is preceded by a straight
blast, i.e., a tekia? The verse states: “And you shall sound [utekatem] a terua” (Numbers : ), which indicates that one must first
sound a tekia and then a terua. And from where is it derived that
a terua is followed by a straight blast? The verse states: “A terua
you shall sound [titke’u]” (Numbers : ), i.e., first a terua and
then a tekia.

יוֹחנָ ן ֶ ּבן
ָ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּבנוֹ ׁ ֶשל ַר ִ ּבי
 ֲה ֵרי הוּא.יך
ְ  ֵאינוֹ צָ ִר:אוֹמר
ֵ
רוֹקא
ָ ְ ּב
 ׁ ֶש ֵאין,אוֹמר ״ו ְּת ַק ְﬠ ֶּתם ְּתרו ָּﬠה ׁ ֵשנִית״
ֵ
 ּו ַמה ַּת ְלמ ּוד.״שנִית״
ֵ ׁ לוֹמר
ַ ַּת ְלמ ּוד
 ׁ ֶש ָּכל ָמקוֹם:״שנִית״ – זֶ ה ָ ּבנָ ה ָאב
ֵ ׁ לוֹמר
ַ
יﬠה ׁ ְשנִיָּ ה
ָ ׁ ֶש ֶּנ ֱא ַמר ְּתרו ָּﬠה – ְּת ֵהא ְּת ִק
ֹאש ַה ׁ ּ ָשנָ ה
ׁ  ְ ּבר. ֵאין ִלי ֶא ָּלא ַ ּב ִּמ ְד ָ ּבר.ָל ּה
״תרו ָּﬠה״
ְּ ״תרו ָּﬠה״
ְּ :לוֹמר
ַ ִמ ּנַיִ ן? ַּת ְלמוּד
.ִלגְ זֵ ָירה ׁ ָשוָ ה

Rabbi Yishmael, son of Rabbi Yoĥanan ben Beroka, says: This
derivation is not necessary, as the verse states: “And you shall
sound [utekatem] a terua a second time” (Numbers : ). As
there is no need for the verse to state: “A second time,” since it is
clear from the context that this is the second terua, what is the
meaning when the verse states: “A second time?” This is a paradigm of the principle that in all places where it is stated terua, a
tekia should be second to it. I have derived this halakha only in
the wilderness. From where do I derive that the same applies to
Rosh HaShana? The verse states “terua” with regard to the wilderness, and the verse states “terua” with regard to Rosh HaShana.
This comes to teach by verbal analogy that the halakha of one
applies to the other.

:ֹאש ַה ׁ ּ ָשנָ ה
ׁ וְ ׁ ָשל ֹׁש ְּתרוּעוֹת נֶ ֶא ְמר ּו ְ ּבר
, ״יוֹם ְּתרו ָּﬠה״,״ש ָ ּבתוֹן זִ ְכרוֹן ְּתרו ָּﬠה״
ַׁ
 ו ׁ ְּש ֵּתי ְת ִקיעוֹת.״וְ ַה ֲﬠ ַב ְר ָּת ׁש ָוֹפר ְּתרו ָּﬠה״
.ְל ָכל ַא ַחת וְ ַא ַחת

And three teruot are stated with regard to Rosh HaShana: “A
solemn rest, a memorial of blasts [terua]” (Leviticus : ); “It
is a day of sounding the shofar [terua] to you” (Numbers : );
“Then you shall make proclamation with the blast of the shofar
[terua]” (Leviticus : ). And there are two tekiot for each and
every one of the teruot, one before and one after.

NOTES

ּ ָ ֵמ ִﬠ
Initially derives from juxtaposition, etc. – יק ָרא ַמיְ ִיתי
ישא וכו׳
ָ ׁ ל ּה ְ ּב ֶה ֵיק:ָ Many early authorities claim that in fact
both the juxtaposition and the verbal analogy are necessary in this case (Rabbi Zeraĥya HaLevi; Rosh; see Ritva).
This is due to the fact that there is an unusual method
of derivation here: Even if one equates Yom Kippur of
the Jubilee Year to Rosh HaShana, this still indicates only
two tekiot, not three, as there is no reason to combine all
the various soundings together. Therefore, two separate
derivations are required,: one to derive the details of the
manner in which the shofar is sounded on Rosh HaShana
from the manner it is sounded in the Jubilee Year, and the
second to combine the number of soundings of the shofar
stated in the context of Rosh HaShana with the number
of soundings stated in the context of the Jubilee Year to
make a total of three.
A tekia and a terua are one and the same – יﬠה ו ְּתרו ָּﬠה
ָ ְּת ִק
א ַחת ִהיא:ַ Some explain based on a similar phrase in tractate Sukka (daf 53b) that the Gemara is not suggesting that
a tekia and a terua were actually the same sound. Rather,
the idea is that a tekia and a terua are perhaps considered
one long sound, and therefore one must perform a combined blast with one breath (Ramban, based on tractate
Sukka). Others counter that even though in tractate Sukka
the phrase does have this meaning, it does not mean that
here. The Gemara occasionally uses similar phrases with
diﬀerent meanings (Rashba).
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NOTES

Two by the statement of the Torah and one by the statement of the Sages – סוֹפ ִרים
ְ תוֹרה וְ ַא ַחת ִמדִּ ְב ֵרי
ָ ש ַּתיִ ם ִמדִּ ְב ֵרי:
ְׁ
According to one version of the text, accepted by many
early authorities, the sounding of the shofar that applies by
rabbinic law is based on the verse: “Then you shall make
proclamation with the blast of the shofar” (Leviticus 25:9),
which is referring to the Jubilee Year (Rabbeinu Ĥananel).
Although the Sages applied this verse to Rosh HaShana as
well, nevertheless, this is not in accordance with Torah law.
Rabbeinu Ĥananel further maintains that even according to the version: Two by rabbinic law, the fundamental
requirement of the shofar on Rosh HaShana is one terua
together with its tekiot. The rest of the blasts apply by rabbinic law (see Rabbi Zeraĥya HaLevi).
HALAKHA

Sounding the shofar during the day – יﬠה ַ ּביּוֹם
ָ ת ִק:ְּ The
time for the sounding of the shofar on Rosh HaShana is
during the day, beginning from sunrise, and not at night.
If one sounded the shofar after dawn, he has fulfilled his
obligation (Shulĥan Arukh, Oraĥ Ĥayyim 588:1).

 ׁ ָשל ֹׁש ְּתרוּעוֹת וְ ׁ ֵש ׁש ְּת ִקיעוֹת:ָמצִ ינ ּו ְל ֵמ ִדין
תוֹרה
ָ  ׁ ְש ַּתיִ ם ִמדִּ ְב ֵרי,ֹאש ַה ׁ ּ ָשנָ ה
ׁ נֶ ֶא ְמר ּו ְ ּבר
״ש ָ ּבתוֹן זִ ְכרוֹן
ַ ׁ ;סוֹפ ִרים
ְ וְ ַא ַחת ִמדִּ ְב ֵרי
 ״וְ ַה ֲﬠ ַב ְר ָּת ׁש ָוֹפר ְּתרו ָּﬠה״ – ִמדִּ ְב ֵרי,ְּתרו ָּﬠה״
ָ
תוֹרה; ״יוֹם ְּתרו ָּﬠה יִ ְהיֶ ה ָל ֶכם״ – ְל ַת ְלמוּדוֹ
.הוּא ָ ּבא

Consequently, we are found to have learned that three teruot
and six tekiot are stated with regard to Rosh HaShana. Two
of the teruot are required by the statement of the Torah and
one by the statement of the Sages,N i.e., based on the verses but
not derived directly from them. How so? “A solemn rest, a
memorial of blasts [terua]” and “Then you shall make proclamation with the blast of the shofar [terua]”; these apply by
Torah law. However, the verse “It is a day of sounding the
shofar [terua] to you” comes for its own statement, i.e., for
the verbal analogy, which teaches that the halakhot of the wilderness apply to Rosh HaShana as well. Consequently, the third
terua is merely alluded to in that verse and its obligation applies
by rabbinic law.

:ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמר ַר ִ ּבי יוֹנָ ָתן
:סוֹפ ִרים
ְ  ו ׁ ְּש ַּתיִ ם ִמדִּ ְב ֵרי,תוֹרה
ָ ַא ַחת ִמדִּ ְב ֵרי
,תוֹרה
ָ ״וְ ַה ֲﬠ ַב ְר ָּת ׁש ָוֹפר ְּתרו ָּﬠה״ – ִמדִּ ְב ֵרי
״ש ָ ּבתוֹן זִ ְכרוֹן ְּתרו ָּﬠה״ וְ ״יוֹם ְּתרו ָּﬠה יִ ְהיֶ ה
ַׁ
.ָל ֶכם״ – ְל ַת ְלמוּדוֹ הוּא ָ ּבא

Rabbi Shmuel bar Naĥmani said that Rabbi Yonatan said:
One terua applies by Torah law, and two apply by rabbinic law:
“Then you shall make proclamation with the blast of the shofar
[terua]” applies by Torah law. However, the verses: “A solemn
rest, a memorial of blasts [terua]” and “It is a day of sounding
the shofar [terua] to you”; these two phrases come for their
own statement.

 ַ ּביּוֹם וְ ל ֹא:יב ֵﬠי
ּ ָ  ַמאי ְל ַת ְלמוּדוֹ הוּא ָ ּבא? ִמThe Gemara asks: What does Rabbi Shmuel bar Naĥmani
. ַ ּב ַּליְ ָלהmean when he says that the verse: “It is a day of sounding the
shofar [terua] to you,” comes for its own statement? What other
halakha is derived from this verse? The Gemara explains: It is
required to teach that the shofar must be sounded during the
day and not at night,H as indicated by the phrase: “A day of
sounding the shofar.”
יה? נָ ְפ ָקא
ּ  ַ ּביּוֹם וְ ל ֹא ַ ּב ַּליְ ָלה ְמנָ א ֵל, ְ וְ ִא ָידךThe Gemara asks: And the other tanna, who does not derive this
.״ביוֹם ַה ִּכ ּפו ִּרים״
ּ ְ יה ִמ
ּ  ֵלhalakha from this verse, from where does he learn that the shofar
must be sounded during the day and not at night? The Gemara
answers: He derives it from that which is stated with regard to
the Jubilee Year: “On the Day of Atonement” (Leviticus : ),
which indicates that the shofar must be sounded during the day,
not at night.
 ִאי ְ ּביוֹם ַה ִּכ ּפ ּו ִרים יָ ֵליף – נִ גְ מוֹר נַ ִמיThe Gemara asks: If that tanna derives this halakha from the
!יה
ָ נֶיה ו ְּפ ׁשו ָּטה ְל ַא ֲח ֶר
ָ ֵיה ִל ְפ ׁשו ָּטה ְל ָפ
ּ  ִמ ּינphrase: “On the Day of Atonement,” let us also derive from
.ּ״ת ֲﬠ ִבירוּ״ – ָלא ַמ ׁ ְש ַמע ְלהו
ַּ  ״וְ ַה ֲﬠ ַב ְר ָּת״it that one must sound a straight blast of a tekia before each
terua and a straight one after it. Since he derives one halakha
from the verses that deal with Yom Kippur of the Jubilee Year,
why not derive this halakha from there as well? In that case, he
would not need to derive it from the verses that deal with the
wilderness. The Gemara answers: The phrases “Then you shall
make proclamation [veha’avarta]” (Leviticus : ) and “You
shall make proclamation [ta’aviru]” from the same verse do
not indicate a tekia according to him, as they come to teach a
diﬀerent matter.
ֶא ָּלא ַמאי דָּ ְר ׁ ִשי ְ ּבהוּ? ״וְ ַה ֲﬠ ַב ְר ָּת״ – ִּכ ְד ַרב
–  ״וְ ַה ֲﬠ ַב ְר ָּת״: דְּ ָא ַמר ַרב ַמ ָּתנָ א,ַמ ָּתנָ א
״ת ֲﬠ ִבירוּ״ דְּ ָק ָא ַמר ַר ֲח ָמנָ א
ַּ ;דֶּ ֶרךְ ַה ֲﬠ ָב ָרתוֹ
.יה ַ ּביָּ ד
ַ
ּ נְﬠ ְ ּב ֵר

The Gemara asks: Rather, what does he learn from those
phrases? The Gemara answers: He expounds: “Veha’avarta,”
in accordance with the opinion of Rav Mattana, as Rav Mattana said: “Veha’avarta,” which literally means: And you shall
carry, indicates that the shofar must be shaped in the same way
that the animal carries it on its head while alive, i.e., the natural
narrow end must be maintained. One should not widen that side
and narrow the naturally wide end. And the word “ta’aviru”
teaches that the Merciful One states it so that one should not
mistakenly explain as follows: Let us merely carry the shofar by
hand throughout the land rather than sounding it.

.יה
ּ  דְּ ַרב ַמ ָּתנָ א ִמ ְד ׁ ַש ּנֵי ְ ּב ִד: ְ וְ ִא ָידךThe Gemara asks: And from where does the other tanna derive
ּ יבו ֵּר
these halakhot, as he used this verse to learn that the terua must
be preceded by a tekia. The Gemara answers: He derives the
halakha of Rav Mattana from the fact that the verse changed
its normal language. It employs the term “ta’aviru” instead of
titke’u, the more common expression for sounding the shofar.
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 דְּ גָ ַמר,ַּת ֲﬠ ִביר ּו ַ ּביָּ ד – ָלא ָמצֵ ית ָא ְמ ַר ְּת
 ְּכ ִתיב ָה ָכא.״ﬠ ָב ָרה״ ִמ ּמ ׁ ֶֹשה
ֲ ״ﬠ ָב ָרה״
ֲ
: ו ְּכ ִתיב ָה ָתם,וֹפר ְּתרו ָּﬠה״
ָ ״וְ ַה ֲﬠ ַב ְר ָּת ׁש
 ַמה.״וַ יְ צַ ו מ ׁ ֶֹשה וַ יַּ ֲﬠ ִביר ּו קוֹל ַ ּב ַּמ ֲחנֶ ה״
.ְּל ַה ָּלן ְ ּבקוֹל – ַאף ָּכאן ְ ּבקוֹל

As for the concern that one might think the verse means: You
shall merely carry the shofar by hand and not sound it, you cannot in any event say that, as that tanna derives by verbal analogy
between the root avara used here and the same root avara that
is found with regard to Moses. It is written here: “Then you
shall make proclamation [veha’avarta] with the blast of the
shofar,” and it is written elsewhere: “And Moses commanded,
and they caused to be proclaimed [vaya’aviru] throughout the
camp” (Exodus : ). Just as there, with regard to Moses, they
proclaimed with a sound, so too here, the proclamation must be
with a sound.

 ִאי ַמה,יתי ָל ּה ִמ ִּמ ְד ָ ּבר
ֵ ְ ו ְּל ַהאי ַּת ָּנא דְּ ַמיThe Gemara asks: And according to the opinion of this tanna,
!? ְּל ַה ָּלן ֲחצוֹצְ רוֹת – ַאף ָּכאן ֲחצוֹצְ רוֹתwho derives the halakha that each terua of Rosh HaShana must
be preceded by a tekia from the sounding of the shofar in the
wilderness at the time of the gathering of the assembly, one can
argue as follows: If so, just as there, in the wilderness, there was
sounding of trumpets, so too, here, on Rosh HaShana, there
must be sounding of trumpets.
״ת ְקע ּו ַבח ֶֹד ׁש ׁש ָוֹפר ַ ּב ֶּכ ֶסה
ִּ לוֹמר
ַ ַּת ְלמוּד
״ ֵאי זֶ ה ּו ַחג ׁ ֶש ַהח ֶֹד ׁש ִמ ְת ַּכ ֶּסה.ְליוֹם ַח ֵ ּגנו
 וְ ָק ָא ַמר,ֹאש ַה ׁ ּ ָשנָ ה
ׁ אוֹמר זֶ ה ר
ֵ ּבוֹ – ֱהוֵ י
.״ש ָוֹפר״
ׁ ַר ֲח ָמנָ א

Therefore, the verse states: “Sound the shofar at the New Moon,
at the full moon [keseh] for our feast day” (Psalms : ). Which
is the Festival on which the month, i.e., the moon, is covered
[mitkaseh]? You must say that this is Rosh HaShana, the only
Festival that coincides with the new moon, which cannot be seen.
And the Merciful One states: “Sound the shofar at the New
Moon,” which indicates that on Rosh HaShana one sounds a
shofar and nothing else.

 ׁ ְשל ׁ ָֹשה,יﬠה
ָ  ְּת ִק:ַא ְת ֵקין ַר ִ ּבי ַא ָ ּבה ּו ְ ּב ֵק ָס ִרי
 ַמה ַּנ ְפ ׁ ָשךְ ? ִאי.יﬠה
ָ  ְּת ִק, ְּתרו ָּﬠה,ׁ ְש ָב ִרים
יﬠה ְּתר ּו ָﬠה
ָ יַ ּלו ֵּלי יַ ֵּליל – ַל ֲﬠ ִביד ְּת ִק
יﬠה
ָ  וְ ִאי ָ ּגנו ֵּחי ָ ּגנַ ח – ֶל ֱﬠ ִביד ְּת ִק,יﬠה
ָ ו ְּת ִק
!יﬠה
ָ ׁ ְשל ׁ ָֹשה ׁ ְש ָב ִרים ו ְּת ִק

§ Rabbi Abbahu instituted

.יה ִאי ָ ּגנו ֵּחי ָ ּגנַ ח ִאי יַ לּ ו ֵּלי יַ ֵּליל
ּ ִמ ַּס ּ ְפ ָקא ֵל
, וְ ִד ְל ָמא יַ לּ ו ֵּלי ֲהוָ ה:ַמ ְת ִקיף ָל ּה ַרב ֲﬠוִ ָירא
וְ ָקא ַמ ְפ ִסיק ׁ ְשל ׁ ָֹשה ׁ ְש ָב ִרים ֵ ּבין ְּתרו ָּﬠה
יﬠה ְּתר ּו ָﬠה
ָ יﬠה! דְּ ָה ַדר ָﬠ ֵביד ְּת ִק
ָ ִל ְת ִק
ּ
 וְ ִד ְל ָמא ָגנו ֵּחי: ַמ ְת ִקיף ָל ּה ָר ִבינָ א.יﬠה
ָ ו ְּת ִק
 וְ ָקא ַמ ְפ ְס ָקא ְּתרו ָּﬠה ֵ ּבין ׁ ְש ָב ִרים,ֲהוָ ה
יﬠה ׁ ְש ָב ִרם
ָ יﬠה! דְּ ָה ַדר ָﬠ ֵביד ְּת ִק
ָ ִל ְת ִק
.יﬠה
ָ ְּת ִק

The Gemara answers: Rabbi Abbahu was uncertain whether a
terua means moaning or whimpering, and he therefore instituted
that both types of sound should be included, to ensure that one
fulfills his obligation. Rav Avira strongly objects to this: But
perhaps a terua is whimpering, and the addition of three shevarim interrupts between the terua and the initial tekia, which
disqualifies the entire set. The Gemara answers: That is why one
then performs a tekia-terua-tekia set, to account for this possibility. Ravina strongly objects to this: But perhaps a terua is
moaning, and the terua interrupts between the shevarim and
the final tekia, once again disqualifying the entire set. The Gemara
likewise answers: That is why one then performs a tekiashevarim-tekia set, to cover this possibility as well.

H

in CaesareaNB the following order
of sounding of the shofar: First a tekia, a simple uninterrupted
sound; next three shevarim, broken sounds; followed by a terua,
a series of short blasts; and, finally, another tekia. The Gemara
asks: Whichever way you look at it, this is diﬃcult. If, according
to the opinion of Rabbi Abbahu, the sound the Torah calls a terua
is a whimpering, i.e., short, consecutive sounds, one should
perform tekia-terua-tekia set. And if he holds that a terua is
moaning, i.e., longer, broken sounds, he should sound a set as
follows: Tekia, followed by three shevarim, and then another
tekia. Why include both a terua and a shevarim?

 ֶא ָּלא ַר ִ ּבי ַא ָ ּבה ּו ַמאי ַא ְת ֵקין? ִאי ָ ּגנו ֵּחיThe Gemara asks: But if in any case one must perform the two
יה; ִאי יַ ּלו ֵּלי יַ ֵּליל – ָהא
ּ  ָ ּגנַ ח – ָהא ֲﬠ ָב ֵדsets of blasts, for what purpose did Rabbi Abbahu institute that
.יה דִּ ְל ָמא ָ ּגנַ ח וְ יַ ֵּליל
ּ יה! ִמ ַּס ּ ְפ ָקא ֵל
ּ  ֲﬠ ָב ֵדone should perform a tekia-shevarim-terua-tekia set? If a terua is
moaning, one already did it; if it is whimpering, one already did
this, too. The Gemara answers: Rabbi Abbahu was uncertain, and
he thought that perhaps a terua consists of moaning followed by
whimpering. Consequently, all three sets are necessary.
,יﬠה
ָ  ְּת ִק:יפ ָכא
ְ ּ יﬠ ֵבד נַ ִמי ִא
ֲ  ִל,ִאי ָה ִכי
 דִּ ְל ָמא,יﬠה
ָ  ׁ ְשל ׁ ָֹשה ׁ ְש ָב ִרים ו ְּת ִק,ְּתרו ָּﬠה
ְּ יַ ֵּליל וְ גָ נַ ח! ְס ָת ָמא דְּ ִמ
 ִּכי ִמ ְת ַרע,יל ָתא
.ישא ָ ּגנַ ח וְ ָה ַדר יַ ֵּליל
ָ ׁ ינִיש ִמ ְּיל ָתא – ְ ּב ֵר
ׁ ְ ּב ִא

HALAKHA

Rabbi Abbahu instituted – א ְת ֵקין ַר ִ ּבי ַא ָ ּבה ּו:ַ All communities follow the opinion of Rabbi Abbahu. This means that
in addition to the tav-shin-tav set of blasts, i.e., a tekiashevarim-tekia set, and a tav-reish-tav set of blasts, i.e., a
tekia-terua-tekia set, they also sound a tav-shin-reish-tav
set of blasts, i.e., tekia-shevarim-terua-tekia. The usual order
is a tav-shin-reish-tav set, a tav-shin-tav set, and then a tavreish-tav set. There are many diﬀerent customs with regard
to the placement of these sets. Usually, three entire cycles
of each set are sounded before the additional prayer, and
in the additional prayer one set of each is sounded after
each of the blessings of Kingship, Remembrances, and
Shofarot. Some early authorities maintain that one must
sound the shevarim-terua blast of the tav-shin-reish-tav
set in one breath (Ramban; Rabbi Yitzĥak ibn Giat). Others
have the custom to break in between the two sounds
every time (Rema). Yet others suggest the compromise of
sounding them once with a break and once without (Beit
Yosef; Shulĥan Arukh, Oraĥ Ĥayyim 590:2, 4).
NOTES

Rabbi Abbahu instituted in Caesarea – ַא ְת ֵקין ַר ִ ּבי ַא ָ ּבה ּו
ב ֵק ָס ִרי:ּ ְ The early authorities are puzzled by this ordinance,
as it is strange that there was no tradition for a ritual conducted every year by the entire Jewish people. Several
explanations have been suggested. Some maintain that
there was indeed a doubt in this regard, as the long exile
caused the tradition of the Torah to be lost in certain areas,
and therefore they did not know whether the terua in
the Torah meant wailing or moaning (Rambam). Others
contend that by Torah law any broken sound is a terua, and
one may fulfill the Torah obligation with either a shevarim
or a terua. However, over the course of the generations, different customs developed: Some would always perform a
shevarim while others would invariably sound a terua. Due
to Rabbi Abbahu’s concern that ignorant people would
mistakenly think that these divergent customs were based
on a fundamental dispute, he instituted that the customs
be combined (Rav Hai Gaon). Yet others say that there
was also a third custom to sound both shevarim and terua
together (Rabbeinu Ĥananel). Alternatively, the sound of
the terua should ideally express both anguish and fear. As
diﬀerent generations interpret sounds in their own way,
various customs developed with regard to the most suitable way to achieve this sound for the terua. Rabbi Abbahu
decided to combine the diﬀerent customs (Ritva).
BACKGROUND

Caesarea – ק ָס ִרי:ֵ Caesarea was a coastal settlement
originally founded in the fourth century BCE. In 30 BCE,
King Herod developed the site and called it Caesarea. At
the beginning of the Common Era, in 6 CE, the Romans
established Caesarea as the administrative capital of Eretz
Yisrael. Originally, most of Caesarea’s residents were gentile.
Even later on, when its Jewish community expanded and
became more established, the town remained essentially
gentile. Nevertheless, it was the home of important Torah
scholars, particularly after the bar Kokheva revolt, and it
had its own yeshiva. The list of noteworthy tanna’im who
lived in Caesarea includes two disciples of Rabbi Yehuda
HaNasi, bar Kappara and Rabbi Oshaya Rabba. Important
amora’im also lived there, among them: Rabbi Yosei, son
of Rabbi Ĥanina; Rabbi Abbahu and his sons; Rabbi Ĥanina
bar Pappa; Rabbi Yitzĥak ben Elazar; and Rabbi Ĥizkiya.
A large part of the Jerusalem Talmud is a record of the
discussions of the Rabbis in Caesarea.

The Gemara asks: If so, let one perform the opposite set as well:
Tekia, terua, three shevarim, tekia, as perhaps a terua consists
of whimpering and then moaning. The Gemara answers: The
normal way of things is that when a person experiences a bad
event, he first moans and then whimpers, but not the reverse.
. פרק ד׳ דף לד. Rosh hashana . Perek IV . 34a
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אשוֹנָ ה ּו ָמ ׁ ַש ְך ַ ּב ׁ ּ ְשנִ יָּ ה
ׁ ״ת ַקע ָ ּב ִר
ָּ § The mishna taught: If one sounded the first tekia and then
 ׁ ָש ַמע:יוֹחנָן
ָ ״ ָא ַמר ַר ִ ּבי. ִּכ ׁ ְש ַּתיִ םextended the second tekia of that series to the length of two tekiot, so
that it should count as both the second tekia of the first set and the
first tekia of the second set, it is considered as only one tekia, and one
must begin the second set with a new tekia. Rabbi Yoĥanan said: If
one heard

Perek IV
Daf 34 Amud b
NOTES

From nine people simultaneously – ִמ ִּת ׁ ְש ָﬠה ְ ּבנֵי ָא ָדם
כ ֶא ָחד:ְּ Rashi maintains that the text here should be
amended, because one is capable of hearing two voices
from two individuals if the matter is dear to him (see daf
27a). However, almost all other early authorities reject
this opinion, for several reasons. First, each terua must
have a tekia both before and after it, and in this case all
the blasts are performed at once (Tosafot; Ramban; see
Tzafnat Pane’aĥ). Second, the two distinct sounds, tekia
and terua, would become mixed if they were produced
together (Meiri). Finally, the exception that two voices can
be heard is operative only when one can choose to listen
to one or the other. However, if one needs to hear both
sounds this exception does not apply (Rabbi Avraham
min HaHar).
This is his opinion and that is his teacher’s opinion –
יה
ּ  ָהא דְּ ַר ֵ ּב,יה
ּ הא דִּ ֵיד:ָ In the Jerusalem Talmud in Berakhot
another diﬀerence between these cases is mentioned.
Hallel, the Megilla of Esther, and Shema are each a unit
unto themselves. Consequently, if one pauses for too
long in the middle, he must return to the beginning. This
is not the case with regard to the mitzva of shofar, which
consists of a series of many separate sounds (see Penei
Yehoshua).
I myself do not hold – ל ִד ִידי ָלא ְס ִב ָירא ִלי:ְ Some question the meaning of this section. It is unlikely that Rabbi
Yoĥanan would answer Rabbi Abbahu, his student,
according to Rabbi Abbahu’s reasoning. Normally a
teacher answers the students questions. Furthermore,
why did Rabbi Abbahu have an opinion that diﬀered from
that of his teacher? Therefore, they rule in accordance with
the opinion of Rabbi Yoĥanan (Rabbi Shimshon of Coucy).
Tosafot distinguish between a pause due to an external,
unavoidable circumstance and an intentional pause.

–  ֵּת ׁ ַשע ְּת ִקיעוֹת ְ ּב ֵת ׁ ַשע ׁ ָשעוֹת ַ ּביּוֹםthe requisite nine shofar blasts at nine diﬀerent times of the day,
. יָ צָ אhe has fulfilled his obligation, as the blasts need not be heard in
immediate succession.
 ׁ ָש ַמע ֵּת ׁ ַשע ְּת ִקיעוֹת:ַּתנְיָא נַ ִמי ָה ִכי
 ִמ ִּת ׁ ְש ָﬠה.ְ ּב ֵת ׁ ַשע ׁ ָשעוֹת ַ ּביּוֹם – יָ צָ א
יﬠה
ָ ְ ּבנֵי ָא ָדם ְּכ ֶא ָחד – ל ֹא יָ צָ א; ְּת ִק
ּ  וַ ֲא ִפ,ִמזֶּ ה ו ְּתר ּו ָﬠה ִמזֶּ ה – יָ צָ א
יל ּו
. וַ ֲא ִפילּ ּו ָּכל ַהיּוֹם ּכוּלּ וֹ,ְ ּב ֵסירוּגִ ין

This is also taught in a baraita: If one heard nine shofar blasts at nine
diﬀerent timesH of the day, he has fulfilled his obligation. If one heard
the blasts from nine different people simultaneously,N he
has not fulfilled his obligation. If one heard a tekia from this one and
afterward he heard a terua from this other one, he has fulfilled his
obligation, as one does not have to hear all the blasts from the same
individual. And this is true even if one heard the blasts from the
diﬀerent individuals at intervals, and even if it took the course of
the entire day.

יוֹחנָן ָה ִכי? וְ ָה ָא ַמר ַר ִ ּבי
ָ ו ִּמי ֲא ַמר ַר ִ ּבי
ָ
:יוֹחנָן ִמ ׁ ּשוּם ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן יְ הוֹצָ ָדק
ּ
 ִאם ׁ ָש ָהה ְּכ ֵדי ִלגְ מוֹר,ַ ּב ַה ֵלל ו ַּב ְּמגִ ָילה
;ֹאש! ָלא ַק ׁ ְשיָ א
ׁ ֶאת ּכו ָּּל ּה – חוֹזֵ ר ָלר
.יה
ּ  ָהא – דְּ ַר ֵ ּב,יה
ּ ָהא – דִּ ֵיד

The Gemara asks: And did Rabbi Yoĥanan actually say this? Didn’t
Rabbi Yoĥanan say in the name of Rabbi Shimon ben Yehotzadak:
During the reading of hallel or the Megilla of Esther, if one paused
long enough to complete all of it, he must return to the beginning,
as it must be read in one session? Why is the halakha diﬀerent in the
case of the shofar? The Gemara answers: This is not diﬃcult, as this
ruling with regard to the shofar is his own opinion, and that case of
hallel and the Megilla is his teacher’s opinion.N It is Rabbi Shimon
ben Yehotzadak who holds that one may not pause in the middle of
sounding the shofar.

יה ָלא? וְ ָהא ַר ִ ּבי ַא ָ ּבה ּו ֲהוָ ה
ּ וְ ִד ֵיד
 וַ ֲהוָ ה,יוֹחנָן
ָ יה דְּ ַר ִ ּבי
ּ ׁ ָש ֵקיל וְ ָאזֵ יל ַ ּב ְת ֵר
 ִּכי ְמ ָטא ִל ְמבוֹאוֹת.יאת ׁ ְש ַמע
ַ ָק ֵרי ְק ִר
 ָ ּב ַתר דְּ ָח ֵליף ֲא ַמר.יש ִּתיק
ְ ׁ ְמטו ָּּנפוֹת ִא
 ִאם ׁ ָש ִה ָית: ַמה ּו ִלגְ מוֹר? ָא ַמר לוֹ:יה
ּ ֵל
!ֹאש
ׁ ְּכ ֵדי ִלגְ מוֹר ֶאת ּכו ָּּל ּה – ֲחזוֹר ָלר

The Gemara asks: And is this not also his own opinion as well? Wasn’t
Rabbi Abbahu once walking after Rabbi Yoĥanan, and Rabbi
Abbahu was reciting Shema as he walked? When he reached alleyways that were filthy with human excrement, where it is prohibited
to utter words of Torah, he fell silent and stopped reciting Shema.
After he passed through, Rabbi Abbahu said to Rabbi Yoĥanan:
What is the halakha with regard to completing Shema from where I
left oﬀ ? Rabbi Yoĥanan said to him: If you remained in the alleyway
for an interval suﬃcient to complete the entire Shema, return to the
beginning and start again.H This shows that Rabbi Yoĥanan himself
holds that if one takes an extended break, he must start again from
the beginning.

 ְל ִד ִידי – ָלא ְס ִב ָירא:יה
ּ  ָה ִכי ָק ָא ַמר ֵלThe Gemara answers: This is no proof, as it is possible that this is what
N
ית
ָ  ִאם ׁ ָש ִה, ְל ִד ָיד ְך דִּ ְס ִב ָירא ָל ְך. ִליRabbi Yoĥanan said: I myself do not hold that one must start again
.ֹאש
ׁ  ְּכ ֵדי ִלגְ מוֹר ֶאת ּכו ָּּל ּה ֲחזוֹר ָלרafter a long pause; however, according to you, as you hold that a delay
is a problem, the halakha is that if you paused for an interval suﬃcient
to complete the entire Shema, you must return to the beginning.
HALAKHA

If one heard nine blasts at nine times – ׁ ָש ַמע ֵּת ׁ ַשע ְּת ִקיעוֹת ְ ּב ֵת ׁ ַשע
שעוֹת:
ָ ׁ If one heard the nine obligatory blasts of the shofar over
the course of nine hours of the day, he has fulfilled his obligation,
in accordance with the opinion of Rabbi Yoĥanan. If he pauses
because of exigent circumstances, he must return to the beginning (Magen Avraham, citing Baĥ). However, he does not recite
the blessing again. Even if he heard these blasts from diﬀerent
people, he has fulfilled his obligation, provided that he heard
them in the correct order, i.e., tekia, terua, tekia. Some say that
this sequence must not be interrupted by a diﬀerent sound of
the shofar (Ramban; Maggid Mishne). If one heard the blasts from
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nine individuals simultaneously, he has not fulfilled his obligation
(Shulĥan Arukh, Oraĥ Ĥayyim 588:2).
One who pauses during Shema – יאת ׁ ְש ַמע
ַ ה ַּמ ְפ ִסיק ִ ּב ְק ִר:ַ If one
was reciting Shema and came upon a place filthy with human
excrement, he must stop. When he leaves that place, even if he
paused for as long as it takes to recite the entire Shema, he may
continue from where he left oﬀ, as the halakha is in accordance
with the opinion of Rabbi Yoĥanan. Some say that if he paused
in this manner he must return to the beginning (Tosafot; Rosh),
and this is the correct practice (Shulĥan Arukh, Oraĥ Ĥayyim 85:1,
and in the comment of Rema).

 ְּת ִקיעוֹת ֵאין ְמ ַﬠ ְּכבוֹת זוֹ: § ָּתנ ּו ַר ָ ּבנַ ןThe Sages taught in a baraita: The various trumpet blasts on
 ְ ּב ָרכוֹת ֵאין ְמ ַﬠ ְּכבוֹת זוֹ ֶאת, ֶאת זוֹa fast day do not invalidate one another, i.e., if one was omitted,
ֹאש ַה ׁ ּ ָשנָ ה
ׁ  ְּת ִקיעוֹת ו ְּב ָרכוֹת ׁ ֶשל ר. זוֹthis does not invalidate the other blasts. Similarly, the additional
blessings that are inserted into the Amida prayer on a fast day
.וְ ׁ ֶשל יוֹם ַה ִּכ ּפו ִּרים ְמ ַﬠ ְּכבוֹת
do not invalidate one another. However, the shofar blasts and
additional blessingsH of Rosh HaShana and of Yom Kippur do
invalidateN one another.
דוֹש
ׁ  ָא ַמר ַה ָ ּק,ַמאי ַט ְﬠ ָמא? ָא ַמר ַר ָ ּבה
ֹאש ַה ׁ ּ ָשנָ ה
ׁ  ִא ְמר ּו ְל ָפנַי ְ ּבר:ָ ּברוּךְ הוּא
–  ַמ ְל ֻכיּוֹת.ַמ ְל ֻכיּוֹת זִ ְכרוֹנוֹת וְ ׁש ָוֹפרוֹת
– יכם; זִ ְכרוֹנוֹת
ֶ ְּכ ֵדי ׁ ֶש ַּת ְמ ִליכוּנִי ֲﬠ ֵל
.טוֹבה
ָ רוֹנֵיכם ְל
ֶ ְּכ ֵדי ׁ ֶשיָּ בֹא ְל ָפנַי זִ ְכ
.ו ַּב ֶּמה? ְ ּב ׁש ָוֹפר

The Gemara asks: What is the reason that all the blasts and
blessings are indispensable on Rosh HaShana? Rabba said that
the Holy One, Blessed be He, said: Recite before Me on Rosh
HaShana Kingship, Remembrances, and Shofarot. Kingship,
so that you will crown Me as King over you; Remembrances,
so that your remembrance will rise before Me for good. And
with what? With the shofar. Since these blessings constitute a
single unit, one who did not recite them all has not fulfilled his
obligation.

״מי ׁ ֶש ֵ ּב ַירךְ וְ ַא ַחר ָּכךְ נִ ְת ַמ ָּנה לוֹ ׁש ָוֹפר
ִ
״ ַט ְﬠ ָמא דְּ ָלא.ﬠ תוֹק
ֵ ְיﬠ ו ﬠ ו ֵּמ ִר ּת ֵוֹק
יה
ּ  ָהא ֲהוָ ה ֵל,יה ׁש ָוֹפר ֵמ ִﬠ ָ ּיק ָרא
ּ ֲהוָ ה ֵל
ּ ָ ׁש ָוֹפר ֵמ ִﬠ
 ִּכי ׁ ָש ַמע ְלה ּו – ַא ֵּס ֶדר,יק ָרא
.ְּ ּב ָרכוֹת ׁ ָש ַמע ְלהו

§ The mishna taught: In the case of one who recited the bless-

 ֲא ַמר.ַרב ּ ַפ ּ ָפא ַ ּבר ׁ ְשמו ֵּאל ָקם ְלצַ לּ וּיֵ י
 ִּכי נָ ֵה ְירנָ א ָלךְ – ָּת ַקע:יה
ּ יה ְל ׁ ַש ָּמ ֵﬠ
ּ ֵל
 ַהל ֹא ָא ְמר ּו ֶא ָּלא:יה ָר ָבא
ּ  ֲא ַמר ֵל.ִלי
.ְ ּב ֶח ֶבר ִﬠיר

The Gemara relates: Rav Pappa bar Shmuel once rose to pray
on Rosh HaShana. He said to his attendant: When I signal to
you that I have finished each of the blessings, sound the shofar
for me. Rava said to him: They said that the shofar must be
sounded after each blessing only where there is a quorum of
ten [ĥever ir],NB not when it is sounded for an individual.H

– וֹמ ָﬠן
ְ  ְּכ ׁ ֶשהוּא ׁש:ַּתנְ יָ א נַ ִמי ָה ִכי
. וְ ַﬠל ֵס ֶדר ְ ּב ָרכוֹת,וֹמ ָﬠן ַﬠל ַה ֵּס ֶדר
ְ ׁש
,ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ְ ּב ֶח ֶבר ִﬠיר
וֹמ ָﬠן ַﬠל
ְ ֲא ָבל ׁ ֶש ּל ֹא ְ ּב ֶח ֶבר ִﬠיר – ׁש
 וְ יָ ִחיד. וְ ׁ ֶשלּ ֹא ַﬠל ֵס ֶדר ְ ּב ָרכוֹת,ַה ֵּס ֶדר
 וְ יָ ִחיד.ﬠ לוֹ ׁ ֶשלּ ֹא ָּת ַקע – ֲח ֵבירוֹ ּת ֵוֹק
.ׁ ֶשלּ ֹא ֵ ּב ַירךְ – ֵאין ֲח ֵבירוֹ ְמ ָב ֵרךְ ָﬠ ָליו

This is also taught in a baraita: When one hears the shofar blasts,
he must hear them in order, i.e., a tekia-terua-tekia set, and
upon the order of the blessings. In what case is this statement
said? Where there is a quorum of ten [ĥever ir]. However,
where there is not a ĥever ir, one must hear them in order, but
he need not hear them upon the order of the blessings. And
in the case of an individual who has not sounded the shofar,
another may sound it for him.N But with regard to an individual who has not recited the blessings, another may not
recite the blessings for him.H

ings of the additional prayer and only afterward a shofar
became available to him, he sounds a tekia, sounds a terua and
sounds a tekia; this is a set that he repeats three times. The
Gemara explains: The reason that he may do this is that he
did not have a shofar at the outset. This indicates that if he had
a shofar at the outset, when he hears the blasts he must hear
them by the order of the blessings, i.e., one set must be
sounded after each special blessing.

NOTES

Blasts and blessings…invalidate – כוֹת…מ ַﬠ ְּכבוֹת
ְ
ת ִקיעוֹת ו ְּב ָר:ְּ
Rashi indicates that if one did not sound the shofar he may not
recite the blessings, and vice versa. Others reject this explanation
and claim that the blasts invalidate one another (Tosafot; Rosh).
In other words, if one did not sound all of the necessary blasts,
his sounding of the shofar is invalid, and the same holds true for
the blessings (see Arukh LaNer). Some commentaries discuss
whether the earlier statement that the blessings do not invalidate
each other simply means that if one changed their order they are
not invalid, or that even if one omits one of them the remaining
ones are valid (Meiri).
A quorum of ten [ĥever ir] – ח ֶבר ִﬠיר:ֶ In other places the term
ĥever ir refers to a Sage who is appointed over the community in
the city. In this context, it is referring to the prayer of a congregation performed in the presence of the leader of the community
(Meiri; Ritva).
Another may sound it for him – ﬠ לוֹ ח ֵברוֹ ּת ֵוֹק:ֲ The mitzva is not
to sound the shofar oneself, as the verse does not state explicitly
that one must sound the shofar. Rather, it states: “A day of sounding,” which means that one must hear the sounding of the shofar.
For this reason, the blessing over the shofar is: To hear the sound
of the shofar (Rabbeinu Yehonatan).
BACKGROUND

A quorum of ten [ĥever ir] – ח ֶבר ִﬠיר:ֶ According to most commentaries, the ĥever ir is a type of city council on which the
leading Sages sat, either in oﬃcial capacities or solely as religious
leaders. The ge’onim, and Rashi in certain places, translate the
word ĥaver as outstanding Torah scholar. The ĥaver was the leader
or chief rabbi of the city and the congregation generally prayed
with him. According to this interpretation, the additional prayer
was recited only in the leader’s presence.
The word ĥever itself is similar to a common phrase found on
several coins from the Hasmonean period: Yoĥanan the High
Priest and ĥever of the Jews. Here ĥever means high oﬃce, a
council of Elders and the like.

HALAKHA

Blasts and blessings – ת ִקיעוֹת ו ְּב ָרכוֹת:ְּ The blasts and the
blessings of Rosh HaShana are indispensable to one another,
and therefore if one cannot say them all, he should say none
of them. Some say that the blessings of Kingship, Remembrances, and Shofarot must be said in order; one who says
them out of order does not fulfill his obligation (Magen
Avraham, citing Ran), while others disagree (Rabbi Ya’akov
Emden). On other days of the year the blessings of the Amida
are not indispensable, and one recites the blessings he knows
(Magen Avraham).
The blasts are also indispensable to each other; however,
the three sequences of tav-shin-reish-tav, tav-shin-tav, and
tav-reish-tav are not. Consequently, one who can sound one
cycle properly should do so. However, he should recite a
blessing only if he himself is sounding all the sets or if he is
listening to someone who is sounding all of them (Mishna
Berura). There is no relative order of the blasts and blessings
necessary to the fulfillment of the mitzva. One who recited
the additional prayer before sounding the shofar still fulfilled
both mitzvot, and one who omitted one mitzva entirely can
still fulfill the other (Shulĥan Arukh, Oraĥ Ĥayyim 593:1–2).

The blessings and the blasts for an individual – ְ ּב ָרכוֹת
ו ְּת ִקיעוֹת ְ ּביָ ִחיד: One praying alone on Rosh HaShana should
not stop to sound the shofar during the blessings, even if he
has someone to sound it for him. Rather, the shofar should be
sounded on his behalf before he recites the additional prayer,
and there is no need to sound it for him again. This ruling is
in accordance with the opinion of Rava (Shulĥan Arukh, Oraĥ
Ĥayyim 592:2, and in the comment of Rema).
An individual who did not sound the shofar or pray – יָ ִחיד
ש ּל ֹא ָּת ַקע וְ ל ֹא ִה ְת ּ ַפ ֵּלל:
ֶ ׁ One can sound the shofar on behalf
of another, even if there are no additional people present.
However, if one did not pray, someone else cannot fulfill
his obligation for him unless there is a quorum of ten men
present (Magen Avraham, citing Tur; Rambam). Some say
that if this individual is unable to pray, his friend may fulfill
his obligation on his behalf even without the presence of a
quorum of ten men (Rema), and one may rely on this opinion
in exigent circumstances (Arukh HaShulĥan). However, it is
permitted for someone who has not yet prayed to raise his
voice during his prayer so that one who does not know how
to pray can repeat after him word for word (Mateh Efrayim;
Shulĥan Arukh, Oraĥ Ĥayyim 594:1).

Coin from the Hasmonean period with the inscription: Yoĥanan the High Priest
and ĥever of the Jews

Reverse side of the same coin
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NOTES

The mitzva to be among those who sound the shofar –
מצְ וָ ה ַ ּב ּת ְוֹק ִﬠין:ִ This halakha, that it is preferable to hear the
shofar rather than recite special blessings, is accepted in the
Babylonian Talmud but disputed in the Jerusalem Talmud.
Some say there that the blessings are preferable, as one
cannot recite them on behalf of another. Furthermore, there
are more people who can properly sound the shofar than
those who know the blessings by heart.
Just as he can fulfill the obligation of one who is not an
expert – כ ׁ ֵשם ׁ ֶש ּמוֹצִ יא ֶאת ׁ ֶש ֵאינוֹ ָ ּב ִקי:ְּ Apparently, Rabban
Gamliel’s reasoning is that once it has been established
that a prayer leader can fulfill the obligation of one who is
not an expert, this indicates that this prayer is not the personal obligation of each individual. Instead, it has the legal
status of blessings over mitzvot. This means that one who
has fulfilled his own obligation may recite these prayers on
behalf of another, whether he is an expert or a non-expert
(Rashba; Ran).

? ֵּכיצַ ד.יוֹתר ִמן ַה ְמ ָב ְר ִכין
ֵ ו ִּמצְ וָ ה ַ ּב ּת ְוֹק ִﬠין
וֹק ִﬠין ו ְּב ַא ַח ת
ְ  ְ ּב ַא ַח ת ּת,ׁ ְש ֵּתי ֲﬠיָ ירוֹת
 וְ ֵאין,וֹק ִﬠין
ְ הוֹל ִכין ְל ָמקוֹם ׁ ֶש ּת
ְ – ְמ ָב ְר ִכין
.הוֹל ִכין ְל ָמקוֹם ׁ ֶש ְּמ ָב ְר ִכין
ְ

And if one has to choose between hearing the shofar and
reciting the blessings, the mitzva to be among those who
sound the shofarN is more important than the mitzva to be
among those who recite the blessings.H How so? If there
are two towns, in one there are those who know how to
sound the shofar, and in the other there are individuals who
know how to recite the blessings, one should go to the place
where they sound the shofar, and one does not go to the
place where they know how to recite the blessings.

יתא ָהא דְּ ַר ָ ּבנַ ן! ָלא
ָ ְאוֹרי
ַ ְּיטא! ָהא ד
ָ  ּ ְפ ׁ ִשThe Gemara asks: This halakha is obvious. Sounding the
. דְּ ַאף ַﬠל ַ ּגב דְּ ָהא וַ דַּ אי וְ ָהא ָס ֵפק,יכא
ָ  צְ ִרshofar is a mitzva by Torah law, whereas the additional prayer
applies by rabbinic law. A mitzva that applies by Torah law is
clearly more important. The Gemara answers: No; this seemingly superfluous ruling is necessary to teach that although
in this town it is certain that the additional prayer will be
recited and in this other town it is uncertain whether or not
the shofar will be sounded, one should still go to the place
where they know how to sound the shofar rather than the
location where they know how to recite the blessings.
יח צִ ּב ּור ַחיָּ יב ָּכ ְך ָּכל יָ ִחיד ״כ ׁ ֵשם ׁ ֶש ׁ ּ ְש ִל
ְּ § The mishna states: Just as the prayer leader is obligated in
:יאל
ֵ  ָא ְמר ּו לוֹ ְל ַר ָ ּבן ַ ּג ְמ ִל, ַּתנְיָא. וְ יָ ִחיד״ וכו׳the prayers of Rosh HaShana, so too, every individual is
: ָל ָּמה צִ ּבוּר ִמ ְת ּ ַפ ְּל ִלין? ָא ַמר ָל ֶהם, ָ ִל ְד ָב ֶריךobligated in these prayers. Rabban Gamliel says: The prayer
leader fulfills the obligation on behalf of the many. It is taught
.יח צִ ּבוּר ְּת ִפ ָּלתוֹ ְּכ ֵדי ְל ַה ְסדִּ יר ׁ ְש ִל
in a baraita that the Rabbis said to Rabban Gamliel: According to your statement, why does the congregation recite the
silent Amida prayer beforehand? He said to them: In order
that the prayer leader should have time to prepare and
arrange his prayer.
 ָל ָּמה,יכם
ֶ  ְל ִד ְב ֵר:יאל
ֵ ָא ַמר ָל ֶהם ַר ָ ּבן ַ ּג ְמ ִל
:יוֹרד ִל ְפנֵי ַה ֵּת ָיבה? ָא ְמר ּו לוֹ
ֵ יח צִ ּבוּר ׁ ְש ִל
: ָא ַמר ָל ֶהם.ְּכ ֵדי ְלהוֹצִ יא ֶאת ׁ ֶש ֵאינוֹ ָ ּב ִקי
ְּכ ׁ ֵשם ׁ ֶש ּמוֹצִ יא ֶאת ׁ ֶש ֵאינוֹ ָ ּב ִקי – ָּכךְ מוֹצִ יא
.ֶאת ַה ָ ּב ִקי

Rabban Gamliel said to the Rabbis: According to your statement, that the prayer leader does not fulfill the obligation on
behalf of the many, why does the prayer leader descend
before the ark and recite the Amida prayer? They said to him:
He does so to fulfill the obligation of one who is not an
expert in prayer. Rabban Gamliel said to them: Just as he can
fulfill the obligation of one who is not an expertN in prayer,
so too, he can fulfill the obligation of the expert.

מוֹדים
ִ :יוֹחנָן
ָ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
 ֲﬠ ַדיִ ין ִהיא: וְ ַרב ָא ַמר.יאל
ֵ ֲח ָכ ִמים ְל ַר ָ ּבן ַ ּג ְמ ִל
יה דְּ ַר ָ ּבה ַ ּבר
ֶ ַמ ֲח
ּ  ׁ ְש ָמ ָﬠ ּה ַר ִ ּבי ִחיָּ יא ְ ּב ֵר.לוֹקת
יה דְּ ַרב
ּ  ֲאזַ ל ֲא ָמ ָר ּה ִל ׁ ְש ַמ ֲﬠ ָתא ַק ֵּמ,נַ ְח ָמנִי
: ָה ִכי ֲא ַמר ַרב:יה
ִ ִּד
ּ  ֲא ַמר ֵל.ימי ַ ּבר ִח ָּיננָ א
 ַר ָ ּבה ַ ּבר ַ ּבר:יה
ֶ ֲﬠ ַדיִ ין ִהיא ַמ ֲח
ּ  ֲא ַמר ֵל.לוֹקת
יוֹחנָן ְל ָהא
ָ  ִּכי ֲא ַמר ַר ִ ּבי:ָחנָ ה נַ ִמי ָה ִכי ָק ָא ַמר
: וְ ָא ַמר,יה ֵר ׁיש ָל ִק ׁיש
ּ ׁ ְש ַמ ֲﬠ ָתא – ִא ְפ ִליג ֲﬠ ֵל
.לוֹקת
ֶ ֲﬠ ַדיִ ין ִהיא ַמ ֲח

With regard to this baraita, Rabba bar bar Ĥana said that
Rabbi Yoĥanan said: Ultimately, the Rabbis concede to the
opinion of Rabban Gamliel. But Rav said: It is still a dispute
that remains unresolved. The Gemara relates that Rabbi
Ĥiyya, son of Rabba bar Naĥmani, heard this and went and
stated this halakha before Rav Dimi bar Ĥinnana. He said
to him that this is what Rav said: It is still a dispute. Rav
Dimi bar Ĥinnana said to him: This is what Rabba bar bar
Ĥana also said: When Rabbi Yoĥanan said this halakha, that
the Rabbis concede to the opinion of Rabban Gamliel, Reish
Lakish disagreed with him and said: It is still a dispute.

יוֹחנָ ן ָה ִכי? וְ ָה ֲא ַמר ַר ִ ּבי ָחנָ ה
ָ  ו ִּמי ֲא ַמר ַר ִ ּביThe Gemara asks: And did Rabbi Yoĥanan actually say this?
 ִה ְל ְכ ָתא ְּכ ַר ָ ּבן:יוֹחנָ ן
ָ  צִ ּיפ ָוֹר ָאה ֲא ַמר ַר ִ ּביDidn’t Rabbi Ĥana from the city of Tzippori say that
! ִה ְל ְכ ָתא – ִמ ְּכ ָלל דִּ ְפ ִליגִ י.יאל
ֵ  ַ ּג ְמ ִלRabbi Yoĥanan said: The halakha is in accordance with
the opinion of Rabban Gamliel? From the fact that he said:
The halakha, one can conclude by inference that the Rabbis
still disagree. The very fact that he issued a ruling in favor of
Rabban Gamliel shows that Rabbi Yoĥanan maintains that the
Sages do not accept this opinion.
HALAKHA

The mitzva to be among those who sound is more
important than the mitzva to be among those who recite
the blessings – יוֹתר ִמן ַה ְמ ָב ְר ִכין
ֵ מצְ וָ ה ַ ּב ּת ְוֹק ִﬠין:ִ One who does
not know how to pray on his own or to sound the shofar for
himself should go to a place where they are sounding the shofar,
even if they do not know the blessings. This is the correct way
to proceed, even if one can go to a place where the blessings
will definitely be recited but it is uncertain that they will be
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sounding the shofar in the other place. However, if one can first
go to a place where they pray and afterward to a place where
they sound the shofar, this is preferable (Rema). Similarly, if one
must choose between a place where only the one sounding
the shofar is fit for the task and a location where only the prayer
leader is proper and fit, it is preferable to go to the place where
the one who sounds the shofar is fit (Peri Ĥadash; Shulĥan Arukh,
Oraĥ Ĥayyim 595:1).

