Perek IV
Daf 35 Amud a
מוֹדים
ִ :ִּכי ְס ֵליק ַר ִ ּבי ַא ָ ּבא ִמיַּ ֵּמי ּ ֵפ ְיר ׁ ָש ּה
ֹאש
ׁ יאל ִ ּב ְב ָרכוֹת ׁ ֶשל ר
ֵ ֲח ָכ ִמים ְל ַר ָ ּבן ַ ּג ְמ ִל
 וַ ֲה ָל ָכה ִמ ְּכ ָלל,ַה ׁ ּ ָשנָ ה וְ ׁ ֶשל יוֹם ַה ִּכ ּפו ִּרים
.דִּ ְפ ִליגִ י – ִ ּב ְב ָרכוֹת דְּ ָכל ַה ׁ ּ ָשנָ ה

The Gemara answers: When Rabbi Abba returned from his travels at sea, he explained the matter as follows: The Sages concede
to the opinion of Rabban Gamliel with regard to the blessings
of Rosh HaShana and of Yom Kippur, that in these cases the
prayer leader fulfills the obligation on behalf of the many. And
Rabbi Yoĥanan’s statement that the halakha is in accordance with
Rabban Gamliel, which, by inference, indicates that the tanna’im
still disagree,H is referring to the blessings of the entire year.

 ִאינִי?! וְ ָה ָא ַמר ַר ִ ּבי ָחנָ ה צִ ּיפ ָוֹר ָאה ָא ַמר ַר ִ ּביThe Gemara raises a diﬃculty. Is that so? Didn’t Rabbi Ĥana
from the city of Tzippori sayN that Rabbi Yoĥanan said: The
ֹאש
ׁ יאל ִ ּב ְב ָרכוֹת ר
ֵ  ֲה ָל ָכה ְּכ ַר ָ ּבן ַ ּג ְמ ִל:יוֹחנָן
ָ
! ַה ׁ ּ ָשנָ ה וְ ׁ ֶשל יוֹם ַה ִּכ ּפו ִּריםhalakha is in accordance with the opinion of Rabban Gamliel
with regard to the blessings of Rosh HaShana and of Yom Kippur? Apparently, he holds that the tanna’im remain in dispute
even with regard to these blessings.
– מוֹדים
ִ  ַמאן: ֶא ָּלא ֲא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחקRather, Rabbi Yoĥanan’s statements must be attributed to diﬀer. וַ ֲה ָל ָכה ִמ ְּכ ָלל דִּ ְפ ִליגִ י – ַר ָ ּבנַן, ַר ִ ּבי ֵמ ִאירent Sages, as Rav Naĥman bar Yitzĥak said: Who concedes to
the opinion of Rabban Gamliel? Rabbi Meir. And with regard to
Rabbi Yoĥanan’s ruling that the halakha is in accordance with
Rabban Gamliel, which, by inference, indicates that the tanna’im
still disagree, this is referring to the Rabbis, who disagree with
Rabbi Meir.
ֹאש ַה ׁ ּ ָשנָ ה וְ ׁ ֶשל יוֹם
ׁ  ְ ּב ָרכוֹת ׁ ֶשל ר:דְּ ַתנְיָא
יח צִ ּבוּר מוֹצִ יא ָה ַר ִ ּבים יְ ֵדי ַה ִּכ ּפו ִּרים – ׁ ְש ִל
:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,חוֹב ָתן
ָ
יח צִ ּבוּר ַחיָּ יב – ָּכ ְך ָּכל יָ ִחיד ְּכ ׁ ֵשם ׁ ֶש ׁ ּ ְש ִל
.וְ יָ ִחיד ַחיָּ יב

The Gemara explains: As it is taught in a baraita: With regard to
the blessings of Rosh HaShana and of Yom Kippur, the prayer
leader fulfills the obligation on behalf of the many. This is the
statement of Rabbi Meir. And the Rabbis say: Just as the prayer
leader is obligated in these prayers, so too, every individual is
obligated to recite them on his own. Clearly, Rabbi Meir agrees
with Rabban Gamliel with regard to the blessings of Rosh
HaShana and Yom Kippur, while the Rabbis dispute this ruling.

ישי
ִ ׁ ימא ִמ ׁ ּשוּם דִּ נְ ִפ
ָ ַמאי ׁ ְשנָ א ָהנֵי? ִא ֵיל
 ֵּכיוָ ן:ְק ָר ֵאי – וְ ָה ָא ַמר ַרב ֲחנַ נְ ֵאל ָא ַמר ַרב
תוֹר ְתךָ ָּכתוּב ֵלאמֹר״ – ׁשוּב
ָ ׁ ֶש ָא ַמר ״ו ְּב
.ושי ְ ּב ָרכוֹת
ִ ׁ ְ ֶא ָּלא ִמ ׁ ּשוּם דְּ ַאו. ְֵאינוֹ צָ ִריך

The Gemara asks: What is diﬀerent about these blessings of
Rosh HaShana and Yom Kippur, that Rabbi Meir concedes to the
opinion of Rabban Gamliel only with regard to them, but not
about the blessings recited the rest of the year? If we say that it is
due to the many verses that are included in these blessings, this
is diﬃcult. Didn’t Rav Ĥananel say that Rav said: Once one
has recited the line of the prayer: And in Your Torah it is written,
saying,NH it is no longer necessary to recite the verses themselves.
Rather, it is because there are many blessings,N and as the
blessings are long, not everyone is capable of learning them by
heart.

HALAKHA

The halakha which by inference indicates that the
tanna’im disagree – ה ָל ָכה ִמ ְּכ ָלל דִּ ְפ ִליגִ י:ֲ An expert may
not fulfill his obligation to pray through the recitation
of the prayer leader. However, one who does not know
how to pray may do so (Magen Avraham). He must focus
on what the prayer leader is saying from beginning to
end without pause. When the prayer leader finishes, the
listener takes three steps back, just like one who prays on
his own. In certain places the custom is for all who came
to the synagogue, regardless of whether they are expert
or not, to take three steps back at the same time as the
prayer leader. In any case, one must understand what the
prayer leader is saying. If he does not understand at least
the first three blessing of the Amida he does not fulfill his
obligation; in that case it is preferable for him to pray in a
language he understands (Shulĥan Arukh HaRav). Some
say that even if one does not understand the prayers,
he fulfills his obligation, provided that he recites the
prayers word for word together with the prayer leader
(Arukh HaShulĥan, citing Baĥ). The early authorities are
uncertain whether or not the halakha is in accordance
with the opinion of Rabban Gamliel with regard to
the year-round prayers. With regard to Rosh HaShana,
although the entire congregation recites the silent prayer,
the halakha is in accordance with the opinion of Rabban
Gamliel, who maintains that the prayer leader may fulfill
everyone’s obligation. Still, everyone must focus and follow word for word with the prayer leader. If one cannot
come to the synagogue due to circumstances beyond
his control, the prayer leader fulfills his obligation for him
(Tur, Oraĥ Ĥayyim 591; Shulĥan Arukh, Oraĥ Ĥayyim 124:1).
Once one has recited: And in Your Torah it is written,
saying – תוֹר ְתךָ ָּכתוּב ֵלאמֹר
ָ כיוָ ן ׁ ֶש ָא ַמר ו ְּב:ֵּ Although one
must recite the ten verses of Kingship, remembrance,
and shofarot, ab initio, if one did not begin to recite the
verses at all and said only: And in Your Torah it is written, saying, he has fulfilled his obligation, in accordance
with the opinion of Rav Ĥananel (Tur, cited by Rema).
With regard to the verses of the Festival oﬀerings, the
Sephardic custom is not to recite them, whereas the
Ashkenazic custom is to recite them (Shulĥan Arukh,
Oraĥ Ĥayyim 591:4, and in the comment of Rema).

NOTES

Didn’t Rabbi Ĥana from the city of Tzippori say – וְ ָה ֲא ַמר
ר ִ ּבי ָחנָ ה צִ ּיפ ָוֹר ָאה:ַ The commentaries discuss the relationship
between the statement of Rabbi Ĥana from the city of Tzippori here and his statement on daf 34b (Responsa of Rav Hai
Gaon). Are they two separate statements of Rabbi Yoĥanan,
one referring to Rosh HaShana and Yom Kippur, and the other
to the rest of the days of the year? If so, one should accept this
version, which maintains that Rabbi Yoĥanan was referring only
to Rosh HaShana, but during the rest of the year the halakha
is in accordance with the opinion of the Rabbis, as indicated
in the Jerusalem Talmud. Or, perhaps these are two versions
of the same ruling of Rabbi Yoĥanan, referring only to Rosh
HaShana and Yom Kippur. If so, the halakha is in accordance
with the opinion of Rabban Gamliel with regard to the prayers
all year round.

Once one has recited: And in Your Torah it is written, saying – תוֹר ְתךָ ָּכתוּב ֵלאמֹר
ָ כיוָ ן ׁ ֶש ָא ַמר ו ְּב:ֵּ Rashi suggests two explanations of this statement of Rav Ĥananel. Either it is referring
to the verses of the additional oﬀerings of the Festival or to
the blessings of Kingship, Remembrances, and Shofarot. Most
early authorities and the ge’onim accept the second explanation,
although many Sephardic communities act in accordance with
the first interpretation (see Rosh). Rashi points out that this ruling is apparently not in accordance with either the opinion of
the Rabbis or that of Rabbi Yoĥanan ben Nuri (see 32a). This difficulty has been resolved in several ways. Perhaps that dispute
is referring only to one who has begun reciting the verses, but
if one did not start he need not recite them (Rabbeinu Tam in
Tosafot). Alternatively, Rav Ĥananel actually rules in accordance
with the opinion of Rabbi Yoĥanan ben Nuri. According to this

explanation, one must recite all three introductory formulas:
And in Your Torah it was written, saying; In the writings of Your
Prophets it is written, saying; and: In Your Sacred Writings it
is written, saying. However, one need not recite the verses
themselves (Ramban). Others maintain that one must say: And
in Your Torah it is written, saying, followed by at least one verse
from the Torah (Rambam). Some explain that according to
this opinion Rabbi Yoĥanan ben Nuri holds that after the fact
it is enough if one recites one verse each of Kingship, remembrances, and shofarot (Maggid Mishne).
There are many [avshi] blessings – ושי ְ ּב ָרכוֹת
ִ ׁ ְדְּ ַאו: Some suggest that the term avshi is a derivative of avsha, which means a
sound or a noise (Rosh). The Rosh further explains that people
recite these verses out loud because they are not fluent in them,
and this noise bothers and confuses others.
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HALAKHA

Arranging the prayer – ה ְסדָּ ַרת ַה ְּת ִפ ָּילה:ַ With regard to unfamiliar
prayers, e.g., the Festival prayers and those for the New Moon, one
should arrange and review the prayers beforehand, in accordance
with the opinion of Rabbi Elazar and Rabbi Abba. Some say this
applies only when one prays by heart. However, when using a prayer
book this is not necessary. This is the accepted custom (Rema).
However, some authorities are stringent even with regard to one
who is using a prayer book (Ateret Zahav, citing Beit Yosef; Shulĥan
Arukh, Oraĥ Ĥayyim 100:1).
People behind the priests – חוֹרי כ ֲֹהנִים
ֵ ﬠם ׁ ֶש ֲא:ַ Anyone standing
behind the priests when they bless the people in the synagogue
are not included in the blessing. Consequently, those sitting on the
east wall of the synagogue must move and stand at least to the
side of the priests (Taz; Baĥ). Furthermore, everyone must turn his
face toward the priests, not the wall (Shulĥan Arukh HaRav; Mishna
Berura). Provided that one is standing in front of the priests or to
their sides, not even an iron barrier is considered an interposition
between them with regard to the blessing. Even those who cannot
come due to circumstances beyond their control, e.g., those in the
fields, are included in the Priestly Blessing (Shulĥan Arukh, Oraĥ
Ĥayyim 128:24).
Rabban Gamliel allowed the prayer leader to exempt only the
people in the fields – יאל ֶא ָּלא ַﬠם ׁ ֶש ַ ּב ּ ָ ׂשדוֹת
ֵ ל ֹא ּ ָפ ַטר ַר ָ ּבן ַ ּג ְמ ִל: On
the New Moon, if one forgot to recite the addition whose omission necessitates the repetition of the prayer, i.e., the paragraph
beginning: May there rise and come [ya’aleh veyavo], he should
focus on the recitation of the prayer leader throughout the entire
prayer as though he himself were praying. The one who forgot has
the halakhic status of one who is subject to circumstances beyond
his control, as he did not mean to forget, and therefore the prayer
leader exempts him. However, it is preferable to repeat the prayer
oneself, as not everyone can focus his intent for the entire repetition
of the prayer leader (Baĥ; Rabbi Shlomo Luria; Shulĥan Arukh, Oraĥ
Ĥayyim 128:24).
PERSONALITIES

Rav Yehuda – רב יְ הו ָּדה:ַ Rav Yehuda bar Yeĥezkel was one of the
great Babylonian Sages of the second generation of amora’im. He
studied under both Rav and Shmuel. Shmuel often spoke highly
of Rav Yehuda and even remarked in admiration: This cannot be
an ordinary mortal. Following Shmuel’s passing, Rav Yehuda was
appointed head of the Neharde’a academy in his stead. He moved
the academy to his hometown of Pumbedita, where it remained
for over seven hundred years and produced many of the Jewish
nation’s leading scholars.
In addition to his scholarship, Rav Yehuda was known for his piety,
and it was said about him that he did not walk four cubits standing
fully upright due to his fear of sin. His life was devoted entirely to
Torah study, and he lived in poverty until he was appointed head
of the academy.
Most scholars of the third generation of amora’im were Rav
Yehuda’s students, including his son, Rav Yitzĥak. Even those who
studied in the academy in Sura became his students after Rav Huna’s
passing. Although Rav Yehuda believed that there are biblical verses
that prohibit moving to Eretz Yisrael from Babylonia, he was well
known for his love of Eretz Yisrael. In fact, most of his students
immigrated to Eretz Yisrael, where they became leading amora’im.
NOTES

People who were in the fields – ﬠם ׁ ֶש ַ ּב ּ ָ ׂשדוֹת:ַ The early authorities
are puzzled by Rabban Gamliel’s exemption of those who are in
the fields. It apparently contradicts the opinions of both Rabban
Gamliel and the Rabbis in the dispute in the mishna that pertains
to those who are or are not expert, as here Rabban Gamliel exempts
only those who are victims of circumstances beyond their control.
Some explain that Rabban Gamliel’s exemption is referring to those
in the fields who did not come to the synagogue at all, whereas the
dispute with regard to experts is referring to those who are in the
synagogue. It is further stated in the Jerusalem Talmud that one
must hear the entire prayer of the prayer leader, a ruling accepted
by most halakhic authorities. In this case, the prayer leader fulfills the
obligation of experts as well (Tosefot Yom Tov). Some texts read: Rabban Gamliel exempts those in the synagogue as well as those in the
fields (Ramban; Rabbeinu Ĥananel). According to this version, there
is no contradiction between the two statements of Rabban Gamliel.

442

Rosh hashana . perek IV . 35a . .פרק ד׳ דף לה

 ֵּכיוָ ן: ָא ַמר ַרב ֲחנַ נְ ֵאל ָא ַמר ַרב,גּ ו ָּפא
תוֹר ְתךָ ָּכתוּב ֵלאמֹר״ – ׁשוּב
ָ ׁ ֶש ָא ַמר ״ו ְּב
ֵּ  ָהנֵי ִמ: ְסבוּר ִמ ָּינ ּה.יך
– ילי
ְ ֵאינוֹ צָ ִר
 ָא ַמר, ִא ְּת ַמר. ֲא ָבל ְ ּבצִ ּבוּר – ָלא,יָחיד
ִ ְ ּב
 ֶא ָחד יָ ִחיד ֶא ָחד:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְַר ִ ּבי י
תוֹר ְתךָ ָּכתוּב
ָ  ֵּכיוָ ן ׁ ֶש ָא ַמר ״ו ְּב,צִ ּבוּר
. ְֵלאמֹר״ – ׁשוּב ֵאינוֹ צָ ִריך

The Gemara discusses the matter itself. Rav Ĥananel said
that Rav said: Once one has recited the line of the prayer:
And in Your Torah it is written, saying, it is no longer
necessary to recite the verses themselves. The Gemara clarifies the scope of this ruling: Some understood from this that
it applies only to an individual; however, with regard to a
congregation, no, this is not the case. Nevertheless, it is
stated that Rabbi Yehoshua ben Levi said: Both with
regard to an individual and a congregation, once one has
recited: And in Your Torah it is written, saying, it is no
longer necessary to recite the verses.

עוֹל ם יַ ְסדִּ יר
ָ  ְל:ָא ַמ ר ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ֲא ַמר.ָא ָדם ְּת ִפ ָּלתוֹ וְ ַא ַחר ָּכ ְך יִ ְת ּ ַפ ֵּלל
ְּ  ִמ ְס ַּת ְ ּב ָרא ִמ:ַר ִ ּבי ַא ָ ּבא
יה דְּ ַר ִ ּבי
ּ יל ֵת
ֹאש ַה ׁ ּ ָשנָ ה וְ ׁ ֶשל
ׁ ֶא ְל ָﬠזָ ר ִ ּב ְב ָרכוֹת ׁ ֶשל ר
 ֲא ָבל דְּ ָכל,יוֹם ַה ִּכ ּפו ִּרים וְ ׁ ֶשל ּ ְפ ָר ִקים
.ַה ׁ ּ ָשנָ ה – ָלא

§ Rabbi Elazar said: A person should always arrange his

יה
ֵ ְִאינִי?! וְ ָהא ַרב יְ הו ָּדה ְמ ַסדֵּ ר צ
ּ לוֹת
 ֵּכיוָ ן דְּ ִמ ְּת ָל ִתין,ו ְּמצַ ֵּלי! ׁ ָשאנֵי ַרב יְ הו ָּדה
– יוֹמין ֲהוָ ה ְמצַ ֵּלי
ִ יוֹמין ִל ְת ָל ִתין
ִ
.ִּכ ְפ ָר ִקים דָּ ֵמי

The Gemara asks: Is that so? Didn’t Rav YehudaP first
arrange his prayer in his mind and only then pray, even on
an ordinary day? The Gemara answers: Rav Yehuda was
diﬀerent, since he would pray only once every thirty days.
During the rest of the month he would not engage in
prayer, as he was busy with Torah study. Therefore, for him
even regular weekdays prayers were like prayers recited
intermittently.

ָא ַמר ַרב ַא ָחא ַ ּבר ֲﬠוִ ָירא ָא ַמר ַר ִ ּבי
יאל
ֵ וֹטר ָהיָ ה ַר ָ ּבן ַ ּג ְמ ִל
ֵ  ּפ:ׁ ִש ְמעוֹן ֲח ִס ָידא
יב ֲﬠיָ א ָהנֵי
ּ ָ  וְ ָלא ִמ.ֲא ִפילּ ּו ַﬠם ׁ ֶש ַ ּב ּ ָ ׂשדוֹת
?ימי ָה ָכא
ִ ְדְּ ָקי

Rav Aĥa bar Avira said that Rabbi Shimon Ĥasida said:
Rabban Gamliel would allow the prayer leader to exempt
even the people who were in the fieldsN and away from the
synagogue. The Gemara challenges: This statement implies
that the prayer leader exempts even the people in the fields,
and needless to say, he exempts those who are here in the
city but did not attend the prayer service in the synagogue.

prayer in his mind and only then pray.H Rabbi Abba said:
Rabbi Elazar’s statement is reasonable with regard to the
blessings of Rosh HaShana and Yom Kippur and in the
case of prayers that are recited only intermittently. However,
with regard to blessings recited all year, no, this practice is
not necessary.

,נִיסי
ֵ  ָהנֵי – ָלא ֲא,נִיסי
ֵ  ָהנֵי – ֲא, ַאדְּ ַר ָ ּבהThe Gemara questions this conclusion: On the contrary, the
opposite is more reasonable: Those in the fields did not
come to the synagogue due to circumstances beyond their
control, and therefore they should be allowed to fulfill their
obligation through the prayer leader. By contrast, those in
the city were not prevented from coming to the synagogue
due to circumstances beyond their control. Consequently,
they should not fulfill their obligation through the prayer
leader.
:יה דְּ ַרב ִ ּבנְיָ ִמין ַ ּבר ִחיָּ יא
ּ  דְּ ָתנֵי ַא ָ ּבא ְ ּב ֵרAs Abba, son of Rav Binyamin bar Ĥiyya, taught in a
חוֹרי כ ֲֹהנִים – ֵאינָ ן ִ ּב ְכ ַלל
ֵ  ַﬠם ׁ ֶש ֲאbaraita: Those people standing in the synagogue behind
H
! ְ ּב ָר ָכהthe priests during the Priestly Blessing, who are not positioned in front of them, face-to-face, are not included in the
blessing. They are expected to make the minimal eﬀort to
stand in front of the priests. However, those in the fields are
included in the Priestly Blessing.
 ִּכי ֲא ָתא ָר ִבין ֲא ַמר ַר ִ ּבי יַ ֲﬠקֹב:ֶא ָּלא
 ל ֹא:ַ ּבר ִא ִידי ֲא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֲח ִס ָידא
.יאל ֶא ָּלא ַﬠם ׁ ֶש ַ ּב ּ ָ ׂשדוֹת
ֵ ּ ָפ ַטר ַר ָ ּבן ַ ּג ְמ ִל
,אכה
ָ נִיסי ִ ּב ְמ ָל
ִ ַמאי ַט ְﬠ ָמא? ִמ ׁ ּשוּם ַד ֲא
.ֲא ָבל ָ ּב ִﬠיר – ָלא

הדרן עלך יום טוב
וסליקא לה מסכת ראש השנה

Rather, Rabban Gamliel’s statement should be understood
differently: When Ravin came from Eretz Yisrael to
Babylonia, he reported that Rabbi Ya’akov bar Idi said that
Rabbi Shimon bar Ĥasida said: Rabban Gamliel allowed
the prayer leader to exempt only the people in the fields.H
What is the reason for this? Because the people in the fields
are unable to come to the synagogue due to work circumstances beyond their control, and do not have time to prepare their prayers. However, Rabban Gamliel did not exempt
those in the city who do not come to the synagogue, as they
are able to prepare their prayers and pray by themselves.

