Perek X
Daf 100 Amud a
 וְ ָכל,יש ּה ָל ֲאוִ יר
ָ ׁ  ִמ ׁ ּשוּם דְּ ָהוֵ י דִּ ָירה ׁ ֶש ַּת ׁ ְש ִמThis was prohibited because it is a dwelling that serves only the air,
יש ּה ָל ֲאוִ יר – ֵאין ְמ ַט ְל ְט ִלין
ָ ׁ  דִּ ָירה ׁ ֶש ַּת ׁ ְש ִמi.e., it is used only by someone guarding the fields or the like. It is
.אתיִ ם
ַ  ָ ּב ּה יָ ֵתר ִמ ֵ ּבית ָסnot used as permanent living quarters, despite its partitions. And
the rule with respect to any dwelling that serves only the air is that
it is not permitted to carry in it if its area is more than two beit se’a.
As it is not a proper place of residence, the Sages treated it as an
enclosure.
,ית ַמר
ְּ  ִא.בֹוהין ִמן ָה ָא ֶרץ וכו׳״
ִ ״ש ָר ׁ ָשיו ְ ּג
ָׁ
ׁ ָש ְר ׁ ֵשי ִא ָילן ַה ָ ּב ִאין ִמ ְל ַמ ְע ָלה ִמ ׁ ּ ְשל ׁ ָֹשה
 מ ּו ָּתר: ַר ָ ּבה ָא ַמ ר,תֹוך ׁ ְש ל ׁ ָֹש ה
ְ ְל
 ָאסוּר: ַרב ׁ ֵש ׁ ֶשת ָא ַמר,ְל ִה ׁ ְש ַּת ֵּמ ׁש ָ ּב ֶהן
.ְל ִה ׁ ְש ַּת ֵּמ ׁש ָ ּב ֶהן

The mishna states: If the roots of the tree are three handbreadths
above the ground, one may not sit on them on Shabbat.H It was
stated that amora’im disagreed with regard to the roots of a tree
that rise upB and then bend and come down from above,H from a
height of three handbreadths to within three handbreadths of the
ground. Rabba said: It is permitted to use them, and Rav Sheshet
said: It is prohibited to use them.

ַר ָ ּבה ָא ַמר מו ָּּתר ְל ִה ׁ ְש ַּת ֵּמ ׁש ָ ּב ֶהן – דְּ ָכל
.ּ ָפחֹות ִמ ׁ ּ ְשל ׁ ָֹשה דְּ ַא ְר ָעא – ַא ְר ָעא ִהיא
, ָאסוּר ְל ִה ׁ ְש ַּת ֵּמ ׁש ָ ּב ֶהן:ַרב ׁ ֵש ׁ ֶשת ָא ַמר
.דְּ ֵכיוָ ן דְּ ִמ ּכ ַֹח ִא ּיסוּר ָק ָא ֵתי – ֲאסו ִּרין

The Gemara clarifies the rationale of each opinion. Rabba said that
it is permitted to use them, as anything less than three handbreadths from the ground is considered as the ground. Rav Sheshet said: It is prohibited to use them; since they come from a
prohibited source, they are prohibited. The section of the tree
from which they grow is prohibited. Therefore, these roots should
likewise be prohibited.

HALAKHA

The use of roots – שימו ּׁש ְ ּב ָׁש ָר ִׁשים:
ִ ׁ It is prohibited to use
tree roots that are more than three handbreadths above
the ground. However, one may use roots that are within
three handbreadths of the ground (Shulĥan Arukh, Oraĥ
Ĥayyim 336:2).
Roots of a tree that come from above – ׁ ָש ְר ׁ ֵשי ִא ָילן
ה ָ ּב ִאין ִמ ְל ַמ ְע ָלה:ַ With regard to roots of a tree that are
connected to the tree above three handbreadths, it is
permitted to sit on the part of the root that lies below
three handbreadths. The halakha is in accordance with
the opinion of Rabba, as Rav Yosef ruled in this manner
(Shulĥan Arukh, Oraĥ Ĥayyim 336:2).

– ילא
ָ  דְּ ָס ְל ִקין ְל ֵע,ִיתא
ָ  דְּ ָדמ ּו ִּכ ְמ ׁשו ּּנThe Gemara proceeds to qualify the dispute: With regard to ascend–  ִלצְ ָד ִדין.ּ דְּ נָ ְח ִּתין ְל ַת ַּתאי – ׁ ָשרו, ֲאסו ִּריןing and descending roots that resemble a rocky crag, those that
. ּ ְפלוּגְ ָּתא דְּ ַר ָ ּבה וְ ַרב ׁ ֵש ׁ ֶשתrise upward are certainly prohibited according to all opinions;
those that fall downward are permitted according to everyone. It
is the roots that branch out to the sides that are the subject of the
dispute between Rabba and Rav Sheshet. Rav Sheshet prohibits
using them, while Rabba is lenient.
. וְ ֵכן ְ ּב ֶק ֶרן זָ וִ ית, וְ ֵכן ַא ּנִיגְ ָראAnd likewise, Rabba and Rav Sheshet disagree about a tree that
grows in a ditchB that has elevated roots, some of which are concealed by the banks of the ditch. The amora’im dispute whether the
roots concealed by the banks are considered part of the ground. And
likewise, in the case of a tree that grows in a cornerB between two
walls, they disagree as to whether the section between the walls is
considered part of the ground.

BACKGROUND

Roots of a tree that rise up – ש ְר ׁ ֵשי ִא ָילן ַה ָ ּב ִאין ִמ ְל ַמ ְע ָלה:
ָׁ

A tree that grows in a ditch – א ּנִיגְ ָרא:
ַ The height of a tree
planted in a ditch can be measured either from the bottom of
the ditch or from its banks.

A tree in a corner – א ָילן ְ ּב ֶק ֶרן זָ וִ ית:
ִ There is a dispute with
regard to a tree growing in a corner as to whether the three
handbreadths are measured from the ground or from the top
of the walls.

Roots above three handbreadths that bend to within three handbreadths

Tree growing in a ditch

Tree growing in a corner



ק ףד.  ׳י קרפ. Perek X . 100a

253

BACKGROUND

A tree projecting through an opening in the roof –
א ָילן ַ ּב ֲארו ָ ּּבה:ִ

יק ָלא דַּ ֲהוָ ה ְל ַא ַ ּביֵ י וַ ֲהוָ ה ָס ֵליק
ְ ִּ ַההוּא דThe Gemara relates that Abaye had a certain palm tree that grew in
B
יֹוסף ו ׁ ְּש ָרא
ֵ יה דְּ ַרב
ּ  ֲא ָתא ְל ַק ֵּמ. ְ ּב ִא ּיפו ָּמאhis house and that projected through an opening in the roof. He
.יה
ּ  ֵלcame before Rav Yosef to ask him about it, and he permitted him to
use the first three handbreadths of the palm tree above the roof, as the
tree’s lower part is treated as though it were in the ground.
– ְ דִּ ׁ ְש ָרא ָלך: ָא ַמר ַרב ַא ָחא ַ ּבר ַּת ֲח ִל ָיפאRav Aĥa bar Taĥlifa said to Abaye: He who permitted it to you, per. ְ ְּכ ַר ָ ּבה ׁ ְש ָרא ָלךmitted it to you in accordance with the opinion of Rabba, who maintains that a section of a tree concealed from view in at least two directions is considered as though it were underground. Consequently, the
first three handbreadths above that section may be used on Shabbat,
as they have the status of the ground.

Palm tree growing in a house and protruding through an opening
in the roof
HALAKHA

Roots that have a hollow space beneath them –
ש ָר ִׁשים ֶׁשּיֵ ׁש ֲח ַלל ַּת ְח ֵּת ֶיהם:ָׁ It is prohibited to use roots
that have a hollow space of three handbreadths be
neath them, even if they are level with the ground
on one side. However, if they are level with the
ground on both sides, it is permitted (Vilna Gaon,
based on Rabba; Shulĥan Arukh, Oraĥ Ĥayyim 336:2).

, ֲא ִפילּ ּו ְל ַרב ׁ ֵש ׁ ֶשת:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִשThe Gemara expresses surprise: This is obvious. What novel element
יש ַּת ֵּמ ׁש ְ ּב ָפחֹות
ְ ׁ  וְ ִל, ֵ ּב ָיתא ְּכ ַמאן דְּ ָמ ֵלי דָּ ֵמיis Rav Aĥa bar Taĥlifa teaching us? The Gemara answers: It is necessary,
. ָקא ַמ ׁ ְש ַמע ָלן, ִמ ׁ ּ ְשל ׁ ָֹשה ָסמוּךְ ַל ַ ּגגlest you say that in this case it should be permitted even according to
Rav Sheshet, as the house is considered full, i.e., it is as though it were
filled with earth, and this would mean it is permitted to use the section
less than three handbreadths from the roof. Rav Aĥa bar Taĥlifa
therefore teaches us that Rav Sheshet is stringent even in this case.
בֹוהין ִמן ָה ָא ֶרץ ׁ ְשל ׁ ָֹשה
ִ ״ש ָר ׁ ָשיו ְ ּג
ָ ׁ :ְּתנַ ן
יכי דָּ ֵמי? ִאי
ִ  ֵה.יהם״
ֶ ְט ָפ ִחים – ל ֹא יֵ ׁ ֵשב ֲע ֵל
יטא! ֶא ָּלא ָלאו – ַאף
ָ דְּ ָלא ָה ְד ִרי ָּכיְ ִפי – ּ ְפ ׁ ִש
!ַעל ַ ּגב דְּ ָה ְד ִרי ָּכיְ ִפי

The use of a tree – שימו ּׁש ְ ּב ִא ָילן:
ִ ׁ It is prohibited to
climb a tree on Shabbat, lean against it, hang from
one its branches, or utilize it in any other manner
(Shulĥan Arukh, Oraĥ Ĥayyim 336:1).
NOTES

The prohibition against using a tree – יסוּר
ּ ִא
שימו ּׁש ְ ּב ִא ָילן:
ִ ׁ The prohibition against using a tree,
by either climbing on it, leaning against it, or hang
ing from one of its branches, is not due to the exer
tion involved. In fact, it is permitted to climb a tall
fence or descend a deep cistern. Rather, using a tree
is prohibited because one might pluck the fruit of
the tree or cut off a branch, thereby transgressing
the prohibited labor of reaping. The same logic ap
plies to the prohibition against riding an animal on
Shabbat. One might mistakenly pull off a branch to
use as a riding crop.

The Gemara attempts to adduce proof from the mishna, in which we
learned: If the roots of the tree are three handbreadths above the
ground, one may not sit on them. What are the circumstances of
this case? If the situation is that the roots do not bend over again, this
is obvious, as anything higher than three handbreadths is part of the
tree. Rather, doesn’t it mean that one may not sit on them even
though they bend back downward to within three handbreadths of
the ground? The mishna apparently indicates that if parts of the roots
are more than three handbreadths above the ground, it is prohibited
to use them along the rest of their entire length, as maintained by Rav
Sheshet, contrary to Rabba.

 וְ ָהא ָקא.עֹולם דְּ ָלא ָה ְד ִרי ָּכיְ ִפי
ָ  ְל, ל ֹאThe Gemara rejects this contention: No, actually the mishna is refer ַאף ַעל ַ ּגב דְּ צִ ידּ ֹו ֶא ָחד ׁ ָשוֶ ה: ַמ ׁ ְש ַמע ָלןring to a case where they do not bend back downward, and the tanna
. ָל ָא ֶרץcomes to teach us the following: Although on one side of the tree the
roots are level with the ground, nevertheless, it is prohibited to sit on
them, as the roots on the other sides are more than three handbreadths
above the ground.
בֹוהין ִמן ָה ָא ֶרץ
ִ  ׁ ָש ְר ׁ ֵשי ִא ָילן ׁ ֶש ְ ּג:ָּתנ ּו ַר ָ ּבנַן
יהן
ֶ  אֹו ׁ ֶשּיֵ ׁש ָח ָלל ַּת ְח ֵּת.ׁ ְשל ׁ ָֹשה ְט ָפ ִחים
 ַאף ַעל ּ ִפי ׁ ֶש ִ ּצידּ ֹו ֶא ָחד,ׁ ְשל ׁ ָֹשה ְט ָפ ִחים
 ְל ִפי,יהן
ֶ ׁ ָשוֶ ה ָל ָא ֶרץ – ֲה ֵרי זֶ ה ל ֹא יֵ ׁ ֵשב ֲע ֵל
 וְ ֵאין, וְ ֵאין נִ ְת ִלין ָ ּב ִא ָילן,עֹולין ָ ּב ִא ָילן
ִ ׁ ֶש ֵאין
,נִש ָענִין ָ ּב ִא ָילן
ְׁ

The Sages taught in a baraita: With regard to roots of a tree that are
three handbreadths above the ground, or if there is a hollow space
beneath them of three handbreadths, although on one side of the
tree the roots are level with the ground, one may not sit on themH
because of the following rule: One may not climb a tree, nor may one
hang from a tree by one’s hands, nor may one even lean against a tree
on Shabbat.HN

יֵשב ׁ ָשם ָּכל
ֵ ׁ ְוְ ל ֹא יַ ֲע ֶלה ָ ּב ִא ָילן ִמ ְ ּבעֹוד יֹום ו
. ֶא ָחד ִא ָילן וְ ֶא ָחד ָּכל ַה ְ ּב ֵה ָמה,ַהּיֹום ּכוּלּ ֹו
עֹולה
ֶ ְֲא ָבל ּבֹור ׁ ִש ַיח ו ְּמ ָע ָרה וְ גָ ֵדר ְמ ַט ּ ֵפס ו
. וַ ֲא ִפילּ ּו ֵהן ֵמ ָאה ַא ָּמה,יֹורד
ֵ ְְמ ַט ּ ֵפס ו

And similarly, one may not climb a tree on Friday while it is still day
and sit there the entire day of Shabbat. This constitutes the use of the
tree itself, not merely climbing it, and it is therefore prohibited. This
halakha applies both to a tree and to all animals; one may not climb
upon them, hang from them, or lean against them. However, the prohibition is not due to the effort involved in climbing, as is evident from
the case of a cistern, ditch, cave, or a fence. One may climb up and
climb down them, even if they are a hundred cubits deep.

 וְ ָתנֵי, ִאם ָע ָלה – מו ָּּתר ֵל ֵירד: ָּתנֵי ֲח ָדאThe Gemara comments: It was taught in one baraita: If one climbed
–  ָלא ַק ׁ ְשיָ א; ָּכאן. ָאס ּור ֵל ֵירד: ֲח ָדאup a tree, he is permitted to climb down; and it was taught in one
.יכה
ָ  ָּכאן – ִמ ׁ ּ ֶש ָח ׁ ֵש, ִמ ְ ּבעֹוד יֹוםother baraita that he is prohibited to climb down. The Gemara resolves this apparent contradiction: This is not difficult. Here, where
it is permitted to descend, one climbed up on Friday, while it was
still day; there, where it is prohibited to descend, one climbed up on
Shabbat after nightfall.
,יכה
ָ  ָהא וְ ָהא ִמ ׁ ּ ֶש ָח ׁ ֵש:ימא
ָ יב ֵעית ֵא
ּ ָ  וְ ִאAnd if you wish, say instead that both baraitot are referring to a case
. ָּכאן – ְ ּב ֵמזִ יד, וְ ָלא ַק ׁ ְשיָ א; ָּכאן – ְ ּב ׁשֹוגֵ גwhere one climbed up the tree after nightfall. But even so, it is not
difficult: Here, it is permitted to descend, as one climbed up the tree
unwittingly; there, it is prohibited to descend, as the baraita is dealing
with one who climbed intentionally.
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 וְ ָה ָכא, ָהא וְ ָהא ְ ּב ׁשֹוגֵ ג:ימא
ָ יב ֵעית ֵא
ּ ָ  וְ ִאAnd if you wish, say instead that both baraitot are referring to a
יפ ְלגִ י; ָמר
ַ ּ  ְ ּב ָקנְ ס ּו ׁשֹוגֵ ג ַא ּט ּו ֵמזִ יד ָק ִמcase where one climbed up unwittingly, and they disagree about
.נְסינַן
ִ  ָלא ָק: ו ָּמר ָס ַבר,נְסינַן
ִ  ָק: ָס ַברwhether or not the Sages penalized an unwitting offender due to
an intentional offender. One Sage, who ruled that it is prohibited
to descend, maintains that they penalized an unwitting sinner to
prevent others from climbing up on purpose and descending.
Therefore, one may not come down even if he ascended by mistake.
And one Sage, who ruled that it is permitted, maintains that they
did not penalize the unwitting sinner in this manner.H
:הֹוש ַע
ֻ ׁ ְיה דְּ ַרב י
ּ ָא ַמר ַרב ה ּונָ א ְ ּב ֵר
ִיתנִין ְ ּב ַמ ָּתנָ ה ַא ַחת ׁ ֶש ִּנ ְת ָע ְרב ּו
ָּ  ַה ּנ,ְּכ ַת ָּנ ֵאי
נִיתנִין ַמ ָּתנָ ה ַא ַחת – יִ ָּנ ְתנ ּו ְ ּב ַמ ָּתנָ ה
ָּ ְ ּב
 ַמ ַּתן ַא ְר ַ ּבע ְ ּב ַמ ַּתן ַא ְר ַ ּבע – יִ ָּנ ְתנ ּו.ַא ַחת
.ְ ּב ַמ ַּתן ַא ְר ַ ּבע

Rav Huna, son of Rav Yehoshua, said: This dispute between the
two baraitot is parallel to the dispute of the tanna’im, who disagreed with regard to a different matter. The blood of certain sacrifices, e.g., the firstborn and tithe offerings, is sprinkled once on
the altar, while the blood of other sacrifices, e.g., burnt-offerings,
is sprinkled four times. They require two sprinklings that are four,
i.e., two sprinklings on opposite corners, so that the blood falls on
all four sides. If the blood of sacrifices that require only one sprinkling becomes intermingled with the blood of other sacrifices
that require only one sprinkling, the mixture will be sprinkled
once. Likewise, if the blood of sacrifices that require four sprinklings becomes intermingled with the blood of other sacrifices
that require four sprinklings, the mixture will be sprinkled four
times.

יעזֶ ר
ֶ  ַמ ַּתן ַא ְר ַ ּבע ְ ּב ַמ ַּתן ַא ַחת – ַר ִ ּבי ֱא ִלIf, however, the blood of a sacrifice that requires four sprinklings
becomes intermingled with the blood of a sacrifice that requires
הֹוש ַע
ֻ ׁ ְ וְ ַר ִ ּבי י, יִ ָּנ ְתנ ּו ְ ּב ַמ ַּתן ַא ְר ַ ּבע:אֹומר
ֵ
only
one sprinkling, the tanna’im disagree: Rabbi Eliezer says:
. יִ ָּנ ְתנ ּו ְ ּב ַמ ָּתנָ ה ַא ַחת:אֹומר
ֵ
The mixture of blood is sprinkled four times. And Rabbi Yeho
shua says: It is sprinkled once, and this suffices for the atonement
of the sacrifice.H
עֹובר ַעל
ֵ  ֲה ֵרי הוּא:יעזֶ ר
ֶ  ָא ַמר לֹו ַר ִ ּבי ֱא ִלRabbi Eliezer said to Rabbi Yehoshua: If one sprinkles the blood
 ֲה ֵרי:הֹוש ַע
ֻ ׁ ְ״בל ִּתגְ ַרע״! ָא ַמר לֹו ַר ִ ּבי י
ּ ַ only once, he transgresses the prohibition “you shall not dimin!ֹוסיף״
ִ ״בל ּת
ַ עֹובר ְ ּב
ֵ  הוּאish,” which prohibits the omission of any elements of the performance of a mitzva, as he has not sprinkled the blood of the burntoffering in the proper manner. Rabbi Yehoshua said to Rabbi
Eliezer: According to your ruling, that one must sprinkle the blood
four times, he transgresses the prohibition: Do not add (Deuteronomy 13:1), which prohibits the addition of elements to a mitzva,
as he sprinkles the blood of the firstborn animal more times than
necessary.
 ל ֹא ָא ְמר ּו ֶא ָּלא:יעזֶ ר
ֶ ָא ַמר ַר ִ ּבי ֱא ִל
:הֹוש ַע
ֻ ׁ ְ ָא ַמר לֹו ַר ִ ּבי י.ְּכ ׁ ֶשהוּא ְ ּב ַעצְ מֹו
״בל ִּתגְ ַרע״ ֶא ָּלא ְּכ ׁ ֶשהוּא
ּ ַ ל ֹא נֶ ֱא ַמר
.ְ ּב ַעצְ מֹו

Rabbi Eliezer said to Rabbi Yehoshua: They said the prohibition
against adding to the mitzvot only where the blood stands by itself, not when it is part of a mixture. Rabbi Yehoshua said to
Rabbi Eliezer: Likewise, the prohibition: Do not diminish, was
stated only in a case where the blood stands by itself.

 ְּכ ׁ ֶש ָּנ ַת ָּת – ָע ַב ְר ָּת:הֹוש ַע
ֻ ׁ ְוְ עֹוד ָא ַמר ַר ִ ּבי י
, ָית ַמ ֲע ֶ ׂשה ְ ּביָ ְדך
ָ ֹוסיף״ וְ ָע ִ ׂש
ִ ״בל ּת
ּ ַ ַעל
״בל ִּתגְ ַרע״
ּ ַ ְּכ ׁ ֶש ּל ֹא נָ ַת ָּת – ָע ַב ְר ָּת ַעל
. ָית ַמ ֲע ֶ ׂשה ְ ּביָ ְדך
ָ וְ ל ֹא ָע ִ ׂש

And Rabbi Yehoshua further said in defense of his position:
When you sprinkle four times, you have transgressed the pro
hibition: Do not add, with regard to one of the sacrifices, and you
also performed an action with your own hand, i.e., you transgress
the Torah’s command by means of a positive act. By contrast, when
you do not sprinkle four times, even if you have transgressed
the prohibition: Do not diminish, you did not perform the
actionN with your own hand. If one is forced to deviate from the
commands of the Torah, it is better to do so in a passive manner.

 קוּם ֲע ֵ ׂשה: דְּ ָא ַמר ָה ָתם,יעזֶ ר
ֶ ְל ַר ִ ּבי ֱא ִל
הֹוש ַע דְּ ָא ַמר
ֻ ׁ ְ ְל ַר ִ ּבי י.ָע ִדיף – ָה ִכי נַ ִמי יֵ ֵרד
ָה ָתם ׁ ֵשב וְ ַאל ַּת ֲע ֶ ׂשה ֲע ִדיף – ָה ִכי נַ ִמי
.ל ֹא יֵ ֵרד

Rav Huna, son of Rav Yehoshua, sought to argue the following:
According to Rabbi Eliezer, who said there, with regard to sacrifices, that if both alternatives involve the violation of a prohibition
it is preferable to stand and take action, i.e., perform a positive
action, here too, one should climb down from the tree, as it is
better to perform a single positive transgression by climbing down
rather than commit a passive transgression throughout the entire
Shabbat by remaining on the tree. By contrast, according to Rabbi Yehoshua, who said with regard to sacrifices that it is preferable to sit and not take action, here too, one should not descend
from the tree.



HALAKHA

One who is situated on a tree on Shabbat – ַה ָּמצוּי ַעל
ה ִא ָילן ְ ּב ׁ ַש ָ ּבת:ַ In the case of one who climbed up a tree
on Shabbat, if he did so intentionally, it is prohibited for
him to climb down until nightfall. However, if acted un
wittingly he is permitted to descend. If he went up on
Friday, he may descend after nightfall in either case. The
most lenient ruling is accepted here, as no conclusion was
reached in the Gemara’s discussion. In addition, the halakha is lenient with regard to an uncertainty that involves
a rabbinic prohibition.
Some authorities state that if one ascended Friday inten
tionally, with the intention of staying there in a prohibited
manner on Shabbat, he is prohibited from coming down
(Tur). The Rema claims these halakhot apply only to a per
son. It is certainly prohibited to remove on Shabbat in any
manner an object that has been placed on a tree before
Shabbat (Shulĥan Arukh, Oraĥ Ĥayyim 336:1).
Mixtures of blood – ת ֲערֹובֹות דָּ ִמים:ַּ When the blood of
different sacrifices becomes intermingled, the following
rules apply: If the blood of a sacrifice that requires a single
sprinkling becomes intermingled with the blood of an
other sacrifice that requires a single sprinkling, the mixture
is sprinkled once. If the blood of a sacrifice that requires
four sprinklings becomes mixed with the blood of another
sacrifice that requires four sprinklings, it is sprinkled four
times. If the blood of a sacrifice that requires one sprinkling
becomes intermingled with the blood of a sacrifice that
requires four sprinklings, it is sprinkled only once, as the halakha is in accordance with the opinion of Rabbi Yehoshua
as opposed to that of Rabbi Eliezer (Rambam Sefer Avoda,
Hilkhot Pesulei HaMukdashin 2:11).
NOTES

You did not perform the action – ית ַמ ֲע ֶ ׂשה
ָ ל ֹא ָע ִ ׂש: This
rationale is offered in several talmudic discussions, as the
Sages have the authority to uproot Torah obligations by
instructing one to sit and refrain from acting. In addition
to the fact that refraining from doing something does not
constitute an actual transgression, the Torah is far more
stringent with regard to negative commandments than
positive ones. Consequently, it is preferable to sin by failing
to perform a positive commandment. Tosafot add that the
rule that a positive command sets aside a negative one
does not apply to sacrifices (see Ritva).
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 ַעד ָּכאן ָלא ָק ָא ַמר,יל ָמא ל ֹא ִהיא
ְ ִּד
יעזֶ ר ָה ָתם קוּם ֲע ֵ ׂשה ָע ִדיף ֶא ָּלא
ֶ ַר ִ ּבי ֱא ִל
 ֲא ָבל ָה ָכא דְּ ָלא ָע ֵביד,דְּ ָקא ָע ֵביד ִמצְ וָ ה
.ִמצְ וָ ה – ָה ִכי נַ ִמי ל ֹא יֵ ֵרד

The Gemara refutes this comparison: Perhaps that is not the case,
as the two halakhot are not identical. Rabbi Eliezer might have
stated his opinion that it is preferable to stand and take action
only in the case dealt with there, where one performs a mitzva
with respect to the additional sprinklings of the burnt-offering.
However, here, where one performs no mitzva whatsoever by
descending, indeed, he should not descend.

הֹוש ַע
ֻ ׁ ְ ַעד ָּכאן ָלא ָק ָא ַמר ַר ִ ּבי י, וְ ִאי נַ ִמיAlternatively, the comparison can be rejected in a different fash ָה ָתם ׁ ֵשב וְ ַאל ַּת ֲע ֶ ׂשה ָע ִדיף – ֶא ָּלאion: Rabbi Yehoshua may have stated his opinion that it is preferable to sit and not take action only in the case dealt with there,

Perek X
Daf 100 Amud b
HALAKHA

Green and dry trees – א ָילן ַלח וְ ֵיָב ׁש:ִ It is prohibited to
use any tree on Shabbat, even a dry one whose leaves
have shriveled up. This halakha is in accordance with Rav
(Shulĥan Arukh, Oraĥ Ĥayyim 336:1).

 ֲא ָבל ָה ָכא דְּ ָקא, דְּ ָלא ָקא ָע ֵביד ִא ּיסו ָּראwhere one does not commit a transgression by refraining from
. ָע ֵביד ִא ּיסו ָּרא – ָה ִכי נַ ִמי דְּ יֵ ֵרדaction. However, here, where one commits a transgression every
additional moment he remains in the tree, indeed, he should
descend from it.
. ֶא ָחד ִא ָילן ַלח וְ ֶא ָחד ִא ָילן ֵיָב ׁש: ָּתנֵי ֲח ָדאThe Gemara cites an apparent contradiction: It was taught in one
, ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ְ ּב ַלח: ְ וְ ַתנְיָא ִא ָידךbaraita that both a green tree and a dry tree are included in the
H
. ֲא ָבל ְ ּב ֵיָב ׁש – מו ָּּתרprohibition against climbing a tree, whereas it was taught in another baraita: In what case are these matters, that one may not
climb a tree, stated? With regard to a green tree. But in the case
of a dry one, it is permitted to climb it.
 ָלא ַק ׁ ְשיָא; ָּכאן – ְ ּב ׁ ֶש ִ ּגזְ עֹו: ָא ַמר ַרב יְהו ָּדהRav Yehuda said: It is not difficult. Here, the baraita that includes
. ָּכאן – ְ ּב ׁ ֶש ֵאין ִ ּגזְ עֹו ַמ ֲח ִליף, ַמ ֲח ִליףa dry tree in the prohibition is referring to a tree whose stump
sends out new shoots when cut; whereas there, the baraita that
excludes a dry tree from the prohibition is referring to one whose
stump does not send out new shoots.
 ָלא:יה? ֶא ָּלא
ּ  ִ ּגזְ עֹו ַמ ֲח ִליף ֵיָב ׁש ָק ֵרית ֵלThe Gemara expresses surprise at this answer: You call a tree
–  ָּכאן, ַק ׁ ְשיָ א; ָּכאן – ִ ּבימֹות ַה ַח ָּמהwhose stump sends out new shoots dry? This tree is not dry at all.
. ִ ּבימֹות ַה ְ ּג ׁ ָש ִמיםRather, it is not difficult, as both baraitot deal with a dry tree
whose stump will not send out any new shoots. However, here, the
baraita that permits climbing a dry tree, is referring to the summer,
when it is evident that the tree is dead; whereas there, the baraita
that prohibits climbing the tree is referring to the rainy season,
when many trees shed their leaves and it is not obvious which
remain alive and which are dead.
יכא
ָּ  ִ ּבימֹות ַה ַח ָּמה ָהא נָ ְת ִרי ּ ֵפ ֵירי! ִ ּב ְד ֵלThe Gemara raises a difficulty: In the summer, the fruit of the
.ינְסי! ִ ּבגְ דו ָּדא
ֵ  וְ ָהא ָקא נָ ְת ִרי ִק. ּ ֵפ ֵיריprevious year left on the dry tree will fall off when he climbs it, and
climbing the tree should therefore be prohibited lest he come to
pick the fruit. The Gemara answers: We are dealing here with a
case where there is no fruit on the tree. The Gemara asks: But
small branches will fall off when he climbs the tree, and once
again this should be prohibited in case he comes to break them off.
The Gemara answers: We are dealing here with a tree that has already been stripped of all its small branches.
 וַ ֲא ַסר, ִאינִי?! וְ ָהא ַרב ִא ְיק ַלע ְל ַא ּ ְפ ְס ַטּיָ אThe Gemara asks: Is that really so? But Rav arrived at a place
. וְ גָ ַדר ָ ּב ּה ָ ּג ֵדר, ִ ּבגְ דו ָּדא! ַרב ִ ּב ְק ָעה ָמצָ אcalled Apsetaya and prohibited its residents from climbing even
a tree that had already been stripped of all its branches. The
Gemara answers: In truth, no prohibition was involved, but Rav
found an unguarded field, i.e., a place where transgression was
widespread, and fenced it in. He added a stringency as a safeguard
and prohibited an action that was fundamentally permitted.
 ָאסוּר: ָא ַמר ַרב ַא ִסי, ָא ַמר ָר ֵמי ַ ּבר ַא ָ ּבאRami bar Abba said that Rav Asi said: It is prohibited for a
, ְל ָא ָדם ׁ ֶשּיְ ַה ֵּל ְך ַעל ַ ּג ֵ ּבי ֲע ָ ׂש ִבים ַ ּב ׁ ּ ַש ָ ּבתperson to walk on grass on Shabbat, due to the fact that it is
.חֹוטא״
ֵ  ״וְ ָאץ ְ ּב ַרגְ ַליִ ם: ִמ ׁ ּשוּם ׁ ֶש ֶּנ ֱא ַמרstated: “And he who hastens with his feet sins” (Proverbs 19:2).
This verse teaches that mere walking occasionally involves a sin,
e.g., on Shabbat, when one might uproot the grass on which he
walks.
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 מו ָּּתר ֵל ֵיל ְך ַעל ַ ּג ֵ ּבי ֲע ָ ׂש ִבים: ָּתנֵי ֲח ָדאThe Gemara cites another apparent contradiction: It was taught in
H
; ָלא ַק ׁ ְשיָ א. ָאסוּר: ְ וְ ַתנְיָא ִא ָידך, ַ ּב ׁ ּ ַש ָ ּבתone baraita that it is permitted to walk on grass on Shabbat, and it
. ָהא – ִ ּב ֵיב ׁ ִשים, ָהא – ְ ּב ַל ִחיםwas taught in another baraita that it is prohibited to do so. The Gemara answers: This is not difficult. This baraita is referring to green
grass, which one might uproot, thereby transgressing the prohibition
against reaping on Shabbat. That other baraita is referring to dry grass,
which has already been cut off from its source of life, and therefore the
prohibition of reaping is no longer in effect.
 וְ ָלא, ָהא וְ ָהא ְ ּב ַל ִחים:ימא
ָ  וְ ִאי ָ ּב ֵעית ֵאAnd if you wish, say instead that both baraitot are referring to green
–  ָּכאן, ַק ׁ ְשיָ א; ָּכאן – ִ ּבימֹות ַה ַח ָּמהgrass, and yet there is no difficulty: Here, the baraita that prohibits
. ִ ּבימֹות ַה ְ ּג ׁ ָש ִמיםwalking on grass is referring to the summer, when the grass includes
seeds that might be dislodged by one’s feet, whereas there, the baraita that permits doing so is referring to the rainy season, when this
problem does not exist.
, ָהא וְ ָהא ִ ּבימֹות ַה ַח ָּמה:ימא
ָ יב ֵעית ֵא
ּ ָ  וְ ִאAnd if you wish, say instead that both baraitot are referring to the
–  ָהא,אנֵיה
ּ  וְ ָלא ַק ׁ ְשיָ א; ָהא – דְּ ִסּיֵ ים ְמ ָסsummer, and it is not difficult: This baraita, which permits walking
.אנֵיה
ּ  דְּ ָלא ִסּיֵ ים ְמ ָסon grass, is referring to a case where one is wearing his shoes, whereas that other baraita, which prohibits it, deals with a situation where
one is not wearing his shoes, as the grass might get entangled between his toes and be uprooted.
 ָה א וְ ָה א דְּ ִסּיֵ ים:ימא
ָ יב ֵעית ֵא
ּ ָ  וְ ִאAnd if you wish, say instead that both baraitot are referring to a case
יה
ּ  וְ ָלא ַק ׁ ְשיָ א; ָהא – דְּ ִאית ֵל,אנֵיה
ּ  ְמ ָסwhere one is wearing his shoes, and nevertheless this is not difficult:
.יה עו ְּקצֵ י
ּ  ָהא דְּ ֵלית ֵל, עו ְּקצֵ יThis baraita prohibits Nwalking on grass, as it involves a case where
one’s shoe has a spike on which the grass might get caught and be
uprooted, whereas that other baraita permits it, because it deals a case
where one’s shoe does not have a spike.

HALAKHA

Walking on grass – יכה ַעל ַ ּג ֵ ּבי ֲע ָ ׂש ִבים
ָ ה ִל:ֲ It is permit
ted to walk on grass on Shabbat, whether it is green
or dry, as the halakha is in accordance with Rabbi
Shimon’s opinion that anything one does not intend
to do is permitted (Shulĥan Arukh, Oraĥ Ĥayyim 336:3).
Forcing one’s wife into the conjugal mitzva – ִל ְכ ּפֹות
א ׁ ְש ּתֹו ִל ְד ַבר ִמצְ וָ ה:
ִ It is prohibited to force one’s wife
to have sexual intercourse. The Sages speak of the
harm this practice inflicts upon the offspring of such
relations (Shulĥan Arukh, Oraĥ Ĥayyim 240:10 and Even
HaEzer 25:2).

NOTES

Where one’s shoe has a spike – יה עו ְּקצֵ י
ּ דְּ ִאית ֵל:
Rabbeinu Ĥananel explains that this refers to veg
etation that has prickles and thorns, which become
entangled in people’s feet.
Long and entangled – ש ָר ָכא:
ְ ׁ Some commentaries
explain that this refers to plant roots, while other au
thorities maintain that it means broad leaves resting
on the ground (ge’onim).
In the conjugal mitzva – ל ְד ַבר ִמצְ וָ ה:ִ Throughout this
discussion, the Gemara refers to conjugal relations as
a mitzva. This terminology teaches that while fulfilling
a mitzva, one must be sensitive to his wife’s wishes
and dignity (Rav Ya’akov Emden; Ge’on Ya’akov).

יה
ָ יב ֵעית ֵא
ּ ָ  וְ ִאAnd if you wish, say instead that both are referring to a case where
ּ  ָהא וְ ָהא דְּ ִאית ֵל:ימא
–  ָהא,יה ׁ ְש ָר ָכא
ּ  ָהא – דְּ ִאית ֵל, עו ְּקצֵ יthe shoe has a spike, and it is not difficult: This baraita, which prograss, is referring to a case where the grass is long
.יה ׁ ְש ָר ָכא
ּ  דְּ ֵלית ֵלhibits walking on
and entangled,N and it can easily get caught on the shoe, whereas that
other baraita is referring to a case where the grass is not long and
entangled.
– ימא ָלן ְּכ ַר ִ ּבי ׁ ִש ְמעֹון
ָ ְ וְ ָה ִאידָּ נָ א דְּ ַקיThe Gemara concludes: And now, when we maintain that the halakha
. ּכו ְּּלה ּו ׁ ָש ֵריis in accordance with the opinion of Rabbi Shimon, who maintains
that there is no liability for a prohibited act committed unwittingly
during the performance of a permitted act, all of these scenarios are
permitted, as here too, one’s intention is merely to walk and not to
uproot grass on Shabbat.
: ָא ַמר ַרב ַא ִסי, וְ ָא ַמר ָר ִמי ַ ּבר ָח ָמאThe Gemara cites another halakha derived from the verse mentioned
, ָאסוּר ָל ָא ָדם ׁ ֶשּיָ כֹוף ִא ׁ ְש ּתֹו ִל ְד ַבר ִמצְ וָ הin the previous discussion. Rami bar Ĥama said that Rav Asi said:
HN
.חֹוטא״
ֵ  ״וְ ָאץ ְ ּב ַרגְ ַליִ ם: ׁ ֶש ֶּנ ֱא ַמרIt is prohibited for a man to force his wife in the conjugal mitzva,
i.e., sexual relations, as it is stated: “And he who hastens with his
feet sins” (Proverbs 19:2). The term his feet is understood here as a
euphemism for intercourse.
ֹופה
ֶ  ָּכל ַה ּכ:הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְוְ ָא ַמר ַר ִ ּבי י
ִא ׁ ְש ּתֹו ִל ְד ַבר ִמצְ וָ ה – ָהוְ יָ ין לֹו ָ ּבנִים ׁ ֶש ֵאינָן
 ַמאי: ָא ַמר ַרב ִא ָיקא ַ ּבר ִח ָּיננָ א.ְמהו ָ ּּגנִין
ּ ַ ְק ָר ָא ּה
.״גם ְ ּבל ֹא ַד ַעת נֶ ֶפ ׁש ל ֹא טֹוב״

And Rabbi Yehoshua ben Levi said: Anyone who forces his wife
to perform the conjugal mitzva will have unworthy children as a
consequence. Rav Ika bar Ĥinnana said: What is the verse that
alludes to this? “Also, that the soul without knowledge is not good”
(Proverbs 19:2). If intercourse takes place without the woman’s knowledge, i.e., consent, the soul of the offspring will not be good.

ּ ַ :ַּתנְיָא נַ ִמי ָה ִכי
״גם ְ ּבל ֹא ַד ַעת נֶ ֶפ ׁש ל ֹא
.ֹופה ִא ׁ ְש ּתֹו ִל ְד ַבר ִמצְ וָ ה
ֶ טֹוב״ – זֶ ה ַה ּכ
ֹועל
ֵ חֹוטא״ – זֶ ה ַה ּב
ֵ
״וְ ָאץ ְ ּב ַרגְ ַליִ ם
.וְ ׁשֹונֶ ה

That was also taught in a baraita: “Also, without knowledge the soul
is not good”; this is one who forces his wife to perform the conjugal
mitzva. “And he who hastens with his feet sins”; this is one who has
intercourse with his wife and repeats the act in a manner that causes
her pain or distress.

 ָהרֹוצֶ ה ַל ֲע ׂשֹות ָּכל: ִאינִי?! וְ ָה ָא ַמר ָר ָבאThe Gemara is surprised by this teaching: Is that so? But didn’t Rava
; ָ ּבנָיו זְ ָכ ִרים – ְיִבעֹול וְ יִ ׁ ְשנֶ ה! ָלא ַק ׁ ְשיָ אsay: One who wants all his children to be males should have inter. ָּכאן – ׁ ֶשלּ ֹא ְל ַד ַעת, ָּכאן – ְל ַד ַעתcourse with his wife and repeat the act? The Gemara answers: This is
not difficult: Here, where Rava issued this advice, he was referring to
a husband who acts with his wife’s consent. There, the baraita that
condemns this behavior is referring to one who proceeds without her
consent.
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NOTES

Wise and understanding – ח ָכם וְ ָּנבֹון:ָ In general, a
wise man is one who comprehends an idea that is
explained to him, while a man of understanding can
infer one idea from another.
A good trait in women – טֹובה ַ ּב ּנ ׁ ִָשים
ָ מדָּ ה:ִ If shyness is
a good trait, why does the Torah consider this a curse?
One answer is that despite the fact that it is a laudable
trait, the inability to formulate a demand verbally can
lead to frustration, so it is a curse as well (Ramban).

:יֹוחנָן
ָ  ָא ַמר ַר ִ ּבי,ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי
– ָּכל ִא ׁ ּ ָשה ׁ ֶש ּת ַֹוב ַעת ַ ּב ְע ָל ּה ִל ְד ַבר ִמצְ וָ ה
ּ ָהוְ ויָ ן ָל ּה ָ ּבנִים ׁ ֶש ֲא ִפ
יל ּו ְ ּבדֹורֹו ׁ ֶשל מ ׁ ֶֹשה
ּ  דְּ ִא.מֹותן
יל ּו ְ ּבדֹורֹו ׁ ֶשל מ ׁ ֶֹשה
ָ ל ֹא ָהי ּו ְּכ
נָשים ֲח ָכ ִמים וּנְ בֹונִים
ִ ׁ ״הב ּו ָל ֶכם ֲא
ָ :ְּכ ִתיב
 ״וָ ֶא ַ ּקח ֶאת: ו ְּכ ִתיב,יכם״
ֶ וִ ידו ִּעים ְל ׁ ִש ְב ֵט
,נָשים ֲח ָכ ִמים וִ ידו ִּעים״
ִ ׁ יכם ֲא
ֶ אשי ׁ ִש ְב ֵט
ֵ ׁ ָר
.וְ ִאילּ ּו נְ בֹונִים ָלא ַא ׁ ְש ַּכח

Apropos relations between husband and wife, the Gemara cites that
Rav Shmuel bar Naĥmani said that Rabbi Yoĥanan said: Any
woman who demands of her husband that he fulfill his conjugal
mitzva will have sons the likes of whom did not exist even in
Moses’ generation. With regard to Moses’ generation, it is written: “Get you, wise men, and understanding, and well-known
from each one of your tribes, and I will make them head over you”
(Deuteronomy 1:13), and it is later written: “So I took the heads of
your tribes, wise men, and well-known, and made them heads over
you” (Deuteronomy 1:15). However, men possessing understanding, which is a more lofty quality than wisdom,N Moses could not
find any of these.

 ״וַ ֵּתצֵ א ֵל ָאה ִל ְק ָראתֹו:וְ ִאילּ ּו ַ ּג ֵ ּבי ֵל ָאה ְּכ ִתיב
,ֹאמר ֵא ַלי ָּתבֹוא ִּכי ָ ׂשכֹור ְ ׂש ַכ ְר ִּתיךָ ״
ֶ וַ ּת
יֹוד ֵעי ִבינָ ה ָל ִע ִּתים
ְ  ״ו ִּמ ְ ּבנֵי יִ ׁ ָש ׁש ָכר:ו ְּכ ִתיב
אתיִ ם
ַ יהם ָמ
ֶ אש
ֵ ׁ ָל ַד ַעת ַמה ּיַ ֲע ֶ ׂשה יִ ְ ׂש ָר ֵאל ָר
.יהם״
ֶ יהם ַעל ּ ִפ
ֶ וְ ָכל ֲא ֵח

While with regard to Leah, it is written: “And Leah went out to
meet him, and said, You must come in to me, for indeed I have
hired you with my son’s mandrakes” (Genesis 30:16). Her reward
for demanding that Jacob fulfill the conjugal mitzva with her was
the birth of Issachar, and it is written: “And of the children of Issachar, men who had understanding of the times, to know what
Israel ought to do; the heads of them were two hundred, and all
their brethren were at their commandment” (I Chronicles 12:33).

HALAKHA

That she should make herself pleasing to him –
יה
ּ דְּ ַמ ְרצַ ּיָ א ַא ְרצוּיֵ י ַק ֵּמ: Although it is inappropriate for a
woman to demand her conjugal rights verbally, she
is certainly permitted to make herself pleasing to her
husband and allude to her desire. Once a woman has
expressed her desire, it is a mitzva for her husband
to initiate relations with her, even beyond his gen
eral conjugal obligation (Shulĥan Arukh, Oraĥ Ĥayyim
240:1).

 ֶע ֶ ׂשר:ימי
ִ ִּ ִאינִי?! וְ ָה ָא ַמר ַרב יִ צְ ָחק ַ ּבר ַא ְבדThe Gemara poses a question: Is that so? Is it proper for a woman
: דִּ ְכ ִתיב, ְק ָללֹות נִ ְת ַק ְּל ָלה ַח ָּוהto demand her conjugal rights from her husband? But didn’t Rav
Yitzĥak bar Avdimi say: Eve was cursed with ten curses, due to
the sin of the Tree of Knowledge, as it is written: “To the woman
He said, I will greatly multiply your pain and your travail; in sorrow
you shall bring forth children; and yet your desire shall be to your
husband, and he shall rule over you” (Genesis 3:16)?
״אל ָה ִא ׁ ּ ָשה ָא ַמר ַה ְר ָ ּבה ַא ְר ֶ ּבה״ – ֵא ּל ּו
ֶ
 וְ ַא ַחת דַּ ם, ַא ַחת דַּ ם נִ דָּ ה,ׁ ְשנֵי ִט ּ ֵפי ָד ִמים
.״ע ְ ּצבֹונֵ ךְ ״ – זֶ ה צַ ַער ִ ּגידּ וּל ָ ּבנִים
ִ .ְ ּבתו ִּלים
״ב ֶעצֶ ב ֵּת ְל ִדי
ּ ְ .יבוּר
ּ ״וְ ֵהרֹונֵ ךְ ״ – זֶ ה צַ ַער ָה ִע
.ָבנִים״ – ְּכ ַמ ׁ ְש ָמעֹו

Rav Yitzĥak bar Avdimi proceeds to explain this verse. “To the
woman He said: I will greatly multiply [harba arbe]”; these are
the two drops of blood unique to a woman, which cause her suffering, one the blood of menstruation and the other one the blood
of virginity. “Your pain”; this is the pain of raising children. “And
your travail”; this is the pain of pregnancy. “In sorrow you shall
bring forth children”; in accordance with its plain meaning, i.e.,
the pain of childbirth.

ישךְ ְּת ׁשו ָּק ֵתךְ ״ – ְמ ַל ֵּמד ׁ ֶש ָה ִא ׁ ּ ָשה
ֵ ׁ ״וְ ֶאל ִא
ִמ ׁ ְש ּת ֶֹוק ֶקת ַעל ַ ּב ְע ָל ּה ְ ּב ׁ ָש ָעה ׁ ֶשּיֹוצֵ א
 ״וְ הוּא יִ ְמ ׁ ָשל ָ ּבךְ ״ – ְמ ַל ֵּמד ׁ ֶש ָה ִא ׁ ּ ָשה. ְַלדֶּ ֶרך
 זֹו ִהיא, וְ ָה ִא ׁיש ּת ֵֹוב ַע ַ ּב ּ ֶפה,ּת ַֹוב ַעת ַ ּב ֵּלב
!טֹובה ַ ּב ּנ ׁ ִָשים
ָ ִמדָּ ה

“And yet your desire shall be to your husband” teaches that the
woman desires her husband, e.g., when he sets out on the road;
“and he shall rule over you” teaches that the woman demands her
husband in her heart but is too shy to voice her desire, but the man
demands his wife verbally. Rav Yitzĥak bar Avdimi adds: This is a
good trait in women,N that they refrain from formulating their
desire verbally. Apparently, it is improper for a woman to demand
her conjugal rights from her husband.

.יה
ּ  ִּכי ָק ָא ְמ ִרינַן – דְּ ַמ ְרצַ ּיָ א ַא ְרצוּיֵ י ַק ֵּמThe Gemara answers: When we say that a woman who demands
her conjugal rights from her husband is praiseworthy, it does not
mean she should voice her desires explicitly. Rather, it means that
she should make herself pleasing to him,H and he will understand
what she wants on his own.
: ֲא ַמר,ימי
ִ ִּ ָהנֵי ׁ ֶש ַבע ָהוְ ויָ ן! ִּכי ֲא ָתא ַרב דThe Gemara analyzes the above statement with regard to Eve’s ten
 וַ ֲחבו ׁ ָּשה, ו ְּמנוּדָּ ה ִמ ָּכל ָא ָדם, ֲעטו ָּפה ְּכ ָא ֵבלcurses: Are they in fact ten? They are only seven. When Rav Dimi
. ְ ּב ֵבית ָה ֲאסו ִּריןcame from Eretz Yisrael to Babylonia, he said that the other curses
are: A woman is wrapped like a mourner, i.e., she must cover her
head; and she is ostracized from all people and incarcerated within a prison, as she typically spends all her time in the house.
ימא ִמ ׁ ּשוּם
ָ  ַמאי ְמנוּדָּ ה ִמ ָּכל ָא ָדם? ִא ֵילThe Gemara asks: What is the meaning of ostracized from all
יה
ּ  דַּ ֲא ִסיר ָל ּה יִ יחוּד – ִאיה ּו נַ ִמי ֲא ִסיר ֵלpeople? If you say this is because it is forbidden for her to seclude
. יִ יחוּד! ֶא ָּלא דַּ ֲא ִס ָירא ְל ֵבי ְּת ֵריherself with a man, it is also forbidden for a man to seclude himself with women. Rather, it means that it is forbidden for her to
marry two men, whereas a man can marry two women.
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, ְמגַ דֶּ ֶלת ֵ ׂש ָער ְּכ ִל ִילית:נִיתא ָּתנָ א
ָ  ְ ּב ַמ ְתIt was taught in a baraita that the three additional curses are: She
נַע ֵ ׂשית
ֲ ְ ו,יֹוש ֶבת ו ַּמ ׁ ְש ֶּתנֶ ת ַמיִ ם ִּכ ְב ֵה ָמה
ֶ ׁ ְ וgrows her hair long like Lilit, a demon; she sits and urinates, like
. ַּכר ְל ַב ְע ָל ּהan animal; and serves as a pillow for her husband during relations.
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׳י

. ׁ ֶש ַבח הוּא ָל ּה, וְ ִא ָידךְ – ָהנֵיAnd why doesn’t the other Sage include these curses? The Gemara
answers: He maintains that these are praise for her, not pain, either
because they are modest practices, e.g., urinating in a seated position, or because they add to her comfort, e.g., her bottom position
during relations.
״מ ְּל ֵפנ ּו
ַ  ַמאי דִּ ְכ ִתיב:דְּ ֲא ַמר ַר ִ ּבי ִחּיָ יא
,ִמ ְ ּב ֵהמֹות ָא ֶרץ ו ֵּמעֹוף ַה ׁ ּ ָש ַמיִ ם יְ ַח ְּכ ֵמנוּ״
״מ ְּל ֵפנ ּו ִמ ְ ּב ֵהמֹות״ – זֹו ּ ְפ ֵר ָידה ׁ ֶש ּכ ַֹור ַעת
ַ
– יְח ְּכ ֵמנוּ״
ַ  ״ו ֵּמעֹוף ַה ׁ ּ ָש ַמיִ ם.ו ַּמ ׁ ְש ֶּתנֶ ת ַמיִ ם
.ֹועל
ֵ זֶ ה ַּת ְרנְ גֹול ׁ ֶש ְּמ ַפּיֵ יס וְ ַא ַחר ָּכךְ ּב

As Rabbi Ĥiyya said: What is the meaning of that which is written: “Who teaches us by the beasts of the earth, and makes us
wiser by the birds of the sky” ( Job 35:11)? He explains: “Who
teaches us by the beasts of the earth”; this is the female mule,
which crouches and urinates and from which we learn modesty.
“And makes us wiser by the birds of the sky”; this is the rooster,
which first cajoles the hen and then mates with it.

נִיתנָ ה
ְּ יל ָמ ֵלא ל ֹא
ְ  ִא:יֹוחנָ ן
ָ ֲא ַמר ַר ִ ּבי
,ּת ָֹורה – ָהיִ ינ ּו ְל ֵמ ִידין צְ נִיעוּת ֵמ ָחתוּל
 דֶּ ֶר ְך ֶא ֶרץ. וַ ֲע ָריֹות ִמּיֹונָ ה,וְ גָ זֵ ל ִמ ְּנ ָמ ָלה
.ֹועל
ֵ ִמ ַּת ְרנְ גֹול – ׁ ֶש ְּמ ַפּיֵ יס וְ ַא ַחר ָּכךְ ּב

Similarly, Rabbi Yoĥanan said: Even if the Torah had not been
given, we would nonetheless have learned modesty from the cat,
which covers its excrement, and that stealing is objectionable from
the ant, which does not take grain from another ant, and forbidden
relations from the dove,B which is faithful to its partner, and proper relations from the rooster,B which first appeases the hen and
then mates with it.

 ָא ַמר,ו ַּמאי ְמ ַפּיֵ יס ָל ּה? ָא ַמר ַרב יְ הו ָּדה
יך זִ יגָ א
ְ  זַ ִ ּבינְ נָ א ִל: ָה ִכי ָק ָא ַמר ָל ּה,ַרב
 ְל ָב ַתר ָה ִכי ָא ַמר.יך
ְ יך ַעד ַּכ ְר ִע
ְ דְּ ָמט ּו ִל
יה דְּ ַההוּא
ַ ׁ  ִל:ָל ּה
ּ יה ְל ַכ ְר ָ ּב ְל ֵּת
ּ יש ַמ ְּט ֵּת
. ְיה וְ ָלא זַ ִ ּבינְ נָ א ִליך
ָ ְַּת ְרנ
ּ  ִאי ִאית ֵל,גֹולא

What does the rooster do to appease the hen?N Rav Yehuda said
that Rav said: Prior to mating, it spreads its wings as if to say this:
I will buy you a coat that will reach down to your feet. After mating, the rooster bends its head as if to say this: May the crest of
this rooster fall off if he has the wherewithal and does not buy
you one. I simply have no money to do so.

BACKGROUND

Forbidden relations from the dove – ע ָריֹות ִמּיֹונָ ה:ֲ After
a male and female dove copulate they remain faithful to
one another. If one of them disappears, the other usually
does not breed during that season.
Proper relations from the rooster – דֶּ ֶר ְך ֶא ֶרץ ִמ ַּת ְרנְ גֹול:
There are mating rituals unique to various animal species.
The Gemara offers an explanation of the mating ritual of
chickens. Indeed, the very nature of mating rituals is to
appease, as roosters will not engage in sexual intercourse
without the prior performance of the ritual.
NOTES

What does the rooster do to appease the hen – ַמאי
מ ַפּיֵ יס ָל ּה:ְ The Gemara asks this question in order to teach
the proper way for a man to behave in this situation (Rav
Ya’akov Emden).

Perek X
Daf 101 Amud a

mishna

With regard to the door to a rear court,H i.e.,
 וַ ֲח ָד ִקים,מתני׳ ַהדֶּ ֶלת ׁ ֶש ַ ּב ּמ ּו ְקצֶ ה
a door that opens from a house to the courtנֹוע ִלין ָ ּב ֶהן
ֲ  ו ַּמ ְחצָ לֹות – ֵאין,ׁ ֶש ַ ּב ּ ִפ ְרצָ ה
yard situated behind it, which is typically not a proper door but
.בֹוהים ִמן ָה ָא ֶרץ
ִ  ֶא ָּלא ִאם ֵּכן ְ ּגmerely a wooden board without hinges that closes off the doorway;
and likewise bundles of thorns that seal a breach; and reed mats,
one may not close an opening with them on Shabbat. This would
be considered building or completing a building, unless they
remain above the ground even when they are open.

gemara

And the Gemara raises a contradiction
 ו ַּמ ְחצֶ ֶלת, דֶּ ֶלת ַה ִּנגְ ֶר ֶרת:ּגמ׳ ו ְּר ִמינְ הו
from a baraita: With regard to a door, or a
 ִ ּבזְ ַמן ׁ ֶש ְּק ׁשו ִּרין, וְ ַקנְ ַקן ַה ִּנגְ ָרר,ַה ִּנגְ ֶר ֶרת
mat, or a lattice [kankan]L that drag along the ground and are used
ְ וְ ֵאין צָ ִריך,נֹוע ִלין ָ ּב ֶהן ַ ּב ׁ ּ ַש ָ ּבת
ֲ –  ו ְּתלוּיִ יןfor closing up openings, when they are tied and suspended in
!לֹומר ְ ּביֹום טֹוב
ַ
place one may close an opening with them on Shabbat; and needless to say this is permitted on a Festival. According to the baraita,
the critical factor is apparently that they must be tied and suspended, not that they have to be held up above the ground.
: ָר ָבא ָא ַמר. ְ ּב ׁ ֶשּיֵ ׁש ָל ֶהם צִ יר: ָא ַמר ַא ַ ּביֵ יAbaye said: The baraita is referring to ones that have a hinge.N As
. ְ ּב ׁ ֶש ָהיָ ה ָל ֶהן צִ ירthey are considered proper doors, closing them does not appear
like building. Rava said: The baraita is referring even to doors that
once had a hinge, even though they no longer have one. These
partitions also bear the clear form of a door, and therefore one’s
action does not have the appearance of building.
, ו ַּמ ֲחצֶ ֶלת ַה ִּנגְ ֶר ֶרת, דֶּ ֶלת ַה ִּנגְ ֶר ֶרת:ֵמ ִית ִיבי
 ִ ּבזְ ַמן ׁ ֶש ְּק ׁש ּו ִרין ו ְּתל ּויִ ין,וְ ַקנְ ַקן ַה ִּנגְ ָרר
– נִימא
ָ בֹוהים ִמן ָה ָא ֶרץ ֲא ִפילּ ּו ְמל ֹא
ִ ְוּג
.נֹוע ִלין ָ ּב ֶהן
ֲ  וְ ִאם ָלאו – ֵאין,נֹוע ִלין ָ ּב ֶהן
ֲ



The Gemara raises an objection from another baraita: With regard
to a door, or a mat, or a lattice that drag along the ground, when
they are tied and suspended in place and they are held above the
ground even by as little as a hairbreadth, one may close an opening with them. However, if they are not raised in this manner, one
may not close an opening with them. Clearly, these doors must
indeed be raised above the ground as well.

HALAKHA

The door to a rear court – הדֶּ ֶלת ׁ ֶש ַ ּב ּמו ְּקצֶ ה:ַ With regard
to a door to a rear court or a door built from woven thorns
used to seal a breach, if they have a hinge, one may use
them to close an opening on Shabbat. However, if they
never had a hinge, one may use them only if they are
held above the ground. This ruling is in accordance with
Rava’s explanation of the mishna (Shulĥan Arukh, Oraĥ
Ĥayyim 313:3).
LANGUAGE

Lattice [kankan] – קנְ ַקן:ַ Most commentaries associate
kankan with its common meaning, the blade of a plough.
The Ra’avad maintains that it refers to the wooden handle
into which the plough blade is inserted. However, the
parallel discussion in the Jerusalem Talmud uses the
word kankal, with the Hebrew letters nun and lamed
transposed. From the Greek κιγκλίς, kinklis, a net or an
item crafted into a lattice. Accordingly, kankan in this
context refers to a wooden lattice or some other material
used to close a door.
NOTES

To ones that have a hinge – ב ׁ ֶשּיֵ ׁש ָל ֶהם צִ יר:
ּ ְ Why is a
hinge effective for these doors but not for a widowed
door? One answer is that it is unusual to construct parts
of a house from mats and lattices and the like, and there
fore the addition of a hinge establishes any one of those
items as a door. However, it is not uncommon to install
a single plank as a permanent feature of a house, which
is why a hinge alone is not effective in rendering it a
door (Turei Zahav).
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