. ׁ ֶש ַבח הוּא ָל ּה, וְ ִא ָידךְ – ָהנֵיAnd why doesn’t the other Sage include these curses? The Gemara
answers: He maintains that these are praise for her, not pain, either
because they are modest practices, e.g., urinating in a seated position, or because they add to her comfort, e.g., her bottom position
during relations.
״מ ְּל ֵפנ ּו
ַ  ַמאי דִּ ְכ ִתיב:דְּ ֲא ַמר ַר ִ ּבי ִחּיָ יא
,ִמ ְ ּב ֵהמֹות ָא ֶרץ ו ֵּמעֹוף ַה ׁ ּ ָש ַמיִ ם יְ ַח ְּכ ֵמנוּ״
״מ ְּל ֵפנ ּו ִמ ְ ּב ֵהמֹות״ – זֹו ּ ְפ ֵר ָידה ׁ ֶש ּכ ַֹור ַעת
ַ
– יְח ְּכ ֵמנוּ״
ַ  ״ו ֵּמעֹוף ַה ׁ ּ ָש ַמיִ ם.ו ַּמ ׁ ְש ֶּתנֶ ת ַמיִ ם
.ֹועל
ֵ זֶ ה ַּת ְרנְ גֹול ׁ ֶש ְּמ ַפּיֵ יס וְ ַא ַחר ָּכךְ ּב

As Rabbi Ĥiyya said: What is the meaning of that which is written: “Who teaches us by the beasts of the earth, and makes us
wiser by the birds of the sky” ( Job 35:11)? He explains: “Who
teaches us by the beasts of the earth”; this is the female mule,
which crouches and urinates and from which we learn modesty.
“And makes us wiser by the birds of the sky”; this is the rooster,
which first cajoles the hen and then mates with it.

נִיתנָ ה
ְּ יל ָמ ֵלא ל ֹא
ְ  ִא:יֹוחנָ ן
ָ ֲא ַמר ַר ִ ּבי
,ּת ָֹורה – ָהיִ ינ ּו ְל ֵמ ִידין צְ נִיעוּת ֵמ ָחתוּל
 דֶּ ֶר ְך ֶא ֶרץ. וַ ֲע ָריֹות ִמּיֹונָ ה,וְ גָ זֵ ל ִמ ְּנ ָמ ָלה
.ֹועל
ֵ ִמ ַּת ְרנְ גֹול – ׁ ֶש ְּמ ַפּיֵ יס וְ ַא ַחר ָּכךְ ּב

Similarly, Rabbi Yoĥanan said: Even if the Torah had not been
given, we would nonetheless have learned modesty from the cat,
which covers its excrement, and that stealing is objectionable from
the ant, which does not take grain from another ant, and forbidden
relations from the dove,B which is faithful to its partner, and proper relations from the rooster,B which first appeases the hen and
then mates with it.

 ָא ַמר,ו ַּמאי ְמ ַפּיֵ יס ָל ּה? ָא ַמר ַרב יְ הו ָּדה
יך זִ יגָ א
ְ  זַ ִ ּבינְ נָ א ִל: ָה ִכי ָק ָא ַמר ָל ּה,ַרב
 ְל ָב ַתר ָה ִכי ָא ַמר.יך
ְ יך ַעד ַּכ ְר ִע
ְ דְּ ָמט ּו ִל
יה דְּ ַההוּא
ַ ׁ  ִל:ָל ּה
ּ יה ְל ַכ ְר ָ ּב ְל ֵּת
ּ יש ַמ ְּט ֵּת
. ְיה וְ ָלא זַ ִ ּבינְ נָ א ִליך
ָ ְַּת ְרנ
ּ  ִאי ִאית ֵל,גֹולא

What does the rooster do to appease the hen?N Rav Yehuda said
that Rav said: Prior to mating, it spreads its wings as if to say this:
I will buy you a coat that will reach down to your feet. After mating, the rooster bends its head as if to say this: May the crest of
this rooster fall off if he has the wherewithal and does not buy
you one. I simply have no money to do so.

BACKGROUND

Forbidden relations from the dove – ע ָריֹות ִמּיֹונָ ה:ֲ After
a male and female dove copulate they remain faithful to
one another. If one of them disappears, the other usually
does not breed during that season.
Proper relations from the rooster – דֶּ ֶר ְך ֶא ֶרץ ִמ ַּת ְרנְ גֹול:
There are mating rituals unique to various animal species.
The Gemara offers an explanation of the mating ritual of
chickens. Indeed, the very nature of mating rituals is to
appease, as roosters will not engage in sexual intercourse
without the prior performance of the ritual.
NOTES

What does the rooster do to appease the hen – ַמאי
מ ַפּיֵ יס ָל ּה:ְ The Gemara asks this question in order to teach
the proper way for a man to behave in this situation (Rav
Ya’akov Emden).

Perek X
Daf 101 Amud a

mishna

With regard to the door to a rear court,H i.e.,
 וַ ֲח ָד ִקים,מתני׳ ַהדֶּ ֶלת ׁ ֶש ַ ּב ּמ ּו ְקצֶ ה
a door that opens from a house to the courtנֹוע ִלין ָ ּב ֶהן
ֲ  ו ַּמ ְחצָ לֹות – ֵאין,ׁ ֶש ַ ּב ּ ִפ ְרצָ ה
yard situated behind it, which is typically not a proper door but
.בֹוהים ִמן ָה ָא ֶרץ
ִ  ֶא ָּלא ִאם ֵּכן ְ ּגmerely a wooden board without hinges that closes off the doorway;
and likewise bundles of thorns that seal a breach; and reed mats,
one may not close an opening with them on Shabbat. This would
be considered building or completing a building, unless they
remain above the ground even when they are open.

gemara

And the Gemara raises a contradiction
 ו ַּמ ְחצֶ ֶלת, דֶּ ֶלת ַה ִּנגְ ֶר ֶרת:ּגמ׳ ו ְּר ִמינְ הו
from a baraita: With regard to a door, or a
 ִ ּבזְ ַמן ׁ ֶש ְּק ׁשו ִּרין, וְ ַקנְ ַקן ַה ִּנגְ ָרר,ַה ִּנגְ ֶר ֶרת
mat, or a lattice [kankan]L that drag along the ground and are used
ְ וְ ֵאין צָ ִריך,נֹוע ִלין ָ ּב ֶהן ַ ּב ׁ ּ ַש ָ ּבת
ֲ –  ו ְּתלוּיִ יןfor closing up openings, when they are tied and suspended in
!לֹומר ְ ּביֹום טֹוב
ַ
place one may close an opening with them on Shabbat; and needless to say this is permitted on a Festival. According to the baraita,
the critical factor is apparently that they must be tied and suspended, not that they have to be held up above the ground.
: ָר ָבא ָא ַמר. ְ ּב ׁ ֶשּיֵ ׁש ָל ֶהם צִ יר: ָא ַמר ַא ַ ּביֵ יAbaye said: The baraita is referring to ones that have a hinge.N As
. ְ ּב ׁ ֶש ָהיָ ה ָל ֶהן צִ ירthey are considered proper doors, closing them does not appear
like building. Rava said: The baraita is referring even to doors that
once had a hinge, even though they no longer have one. These
partitions also bear the clear form of a door, and therefore one’s
action does not have the appearance of building.
, ו ַּמ ֲחצֶ ֶלת ַה ִּנגְ ֶר ֶרת, דֶּ ֶלת ַה ִּנגְ ֶר ֶרת:ֵמ ִית ִיבי
 ִ ּבזְ ַמן ׁ ֶש ְּק ׁש ּו ִרין ו ְּתל ּויִ ין,וְ ַקנְ ַקן ַה ִּנגְ ָרר
– נִימא
ָ בֹוהים ִמן ָה ָא ֶרץ ֲא ִפילּ ּו ְמל ֹא
ִ ְוּג
.נֹוע ִלין ָ ּב ֶהן
ֲ  וְ ִאם ָלאו – ֵאין,נֹוע ִלין ָ ּב ֶהן
ֲ



The Gemara raises an objection from another baraita: With regard
to a door, or a mat, or a lattice that drag along the ground, when
they are tied and suspended in place and they are held above the
ground even by as little as a hairbreadth, one may close an opening with them. However, if they are not raised in this manner, one
may not close an opening with them. Clearly, these doors must
indeed be raised above the ground as well.

HALAKHA

The door to a rear court – הדֶּ ֶלת ׁ ֶש ַ ּב ּמו ְּקצֶ ה:ַ With regard
to a door to a rear court or a door built from woven thorns
used to seal a breach, if they have a hinge, one may use
them to close an opening on Shabbat. However, if they
never had a hinge, one may use them only if they are
held above the ground. This ruling is in accordance with
Rava’s explanation of the mishna (Shulĥan Arukh, Oraĥ
Ĥayyim 313:3).
LANGUAGE

Lattice [kankan] – קנְ ַקן:ַ Most commentaries associate
kankan with its common meaning, the blade of a plough.
The Ra’avad maintains that it refers to the wooden handle
into which the plough blade is inserted. However, the
parallel discussion in the Jerusalem Talmud uses the
word kankal, with the Hebrew letters nun and lamed
transposed. From the Greek κιγκλίς, kinklis, a net or an
item crafted into a lattice. Accordingly, kankan in this
context refers to a wooden lattice or some other material
used to close a door.
NOTES

To ones that have a hinge – ב ׁ ֶשּיֵ ׁש ָל ֶהם צִ יר:
ּ ְ Why is a
hinge effective for these doors but not for a widowed
door? One answer is that it is unusual to construct parts
of a house from mats and lattices and the like, and there
fore the addition of a hinge establishes any one of those
items as a door. However, it is not uncommon to install
a single plank as a permanent feature of a house, which
is why a hinge alone is not effective in rendering it a
door (Turei Zahav).
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NOTES

A widowed door – ד ֶלת ַא ְל ָמנָ ה:ּ ֶ Most commentar
ies explain that a widowed door is one that is miss
ing a significant component, like a woman who
has lost her husband (Ritva). Others maintain that
it means the door of a widow. A widowed woman
has nobody to assist her; consequently, her doors
are usually attached incorrectly (Rashash).
The best of them is as a brier – טֹובם ְּכ ֵח ֶדק:
ָ This
verse compares the leaders of Israel to thorns in a
positive light, in that they protect the people. The
rationale for this unusual metaphor is that it is the
job of the leaders to reprove the people and set
them on the correct path (Me’iri).

 וְ ָר ָבא ְמ ָת ֵר ץ, יה
ּ ַא ַ ּביֵ י ְמ ָת ֵר ץ ְל ַט ְע ֵמ
 אֹו ׁ ֶשּיֵ ׁש:יה
ּ  ַא ַ ּביֵ י ְמ ָת ֵרץ ְל ַט ְע ֵמ.יה
ּ ְל ַט ְע ֵמ
 ָר ָבא ְמ ָת ֵרץ.בֹוהין ִמן ָה ָא ֶרץ
ִ  אֹו ׁ ֶש ְ ּג,ָל ֶהן צִ יר
בֹוהין
ִ  אֹו ׁ ֶש ְ ּג, ְּכ ׁ ֶש ָהיָ ה ָל ֶהן צִ יר:יה
ּ ְל ַט ְע ֵמ
.ִמן ָה ָא ֶרץ

The Gemara answers: Abaye reconciles the objection in accordance
with his reasoning, and Rava reconciles the objection in accordance with his reasoning. The Gemara elaborates: Abaye reconciles
the objection in accordance with his reasoning by adding to the
baraita: They must either have a hinge or be held above the ground.
Rava likewise reconciles the objection in accordance with his reasoning, as he reads: They must have had a hinge or else be held above
the ground.

סֹוכי קֹוצִ ים וַ ֲח ִב ִילין ׁ ֶש ִה ְת ִקינָ ן
ֵ :ָּתנ ּו ַר ָ ּבנַ ן
–  ִ ּבזְ ַמן ׁ ֶש ְּק ׁשו ִּרין ו ְּתלוּיִ ין,ְל ִפ ְירצָ ה ׁ ֶש ַ ּב ָחצֵ ר
לֹומר ְ ּביֹום
ַ ְ וְ ֵאין צָ ִריך,נֹוע ִלין ָ ּב ֶהן ַ ּב ׁ ּ ַש ָ ּבת
ֲ
.טֹוב

The Sages taught a baraita: With regard to branches of thorn bushes
or bundles of wood that were arranged so that they sealed off a
breach in a courtyard, when they are tied and suspended in place,
one may close an opening with them on Shabbat; and needless to
say, this is permitted on a Festival.

 דֶּ ֶלת ַא ְל ָמנָ ה ַה ִּנגְ ֶר ֶרת – ֵאין:ָּתנֵי ַר ִ ּבי ִחּיָ יא
יכא
ִ  ֵה.נֹוע ִלין ָ ּב ּה
ֲ
ָּ יכי דָּ ֵמי דֶּ ֶלת ַא ְל ָמנָ ה – ִא
 דְּ ֵלית:יכא דְּ ָא ְמ ִרי
ָּ  וְ ִא, דְּ ַחד ׁ ִש ּ ָיפא:דְּ ָא ְמ ִרי
.יה ִ ּג ׁ ְש ָמה
ּ ֵל

Rabbi Ĥiyya taught a baraita: With regard to a widowed doorNH that
drags along the ground, one may not close an opening with it. The
Gemara asks: What are the circumstances of a widowed door?
Some say it refers to a door built from a single plank, which does not
look like a door, and others say it is a door that does not have a
lower doorsill (ge’onim) and that touches the ground when closed.

HALAKHA

A widowed door – דֶּ ֶלת ַא ְל ָמנָ ה: It is prohibited to
close an opening with a door built from a single
plank or one that does not have a lower doorsill.
The halakha is in accordance with the stringencies
of both explanations of a widowed door (Shulĥan
Arukh, Oraĥ Ĥayyim 313:4).
A fire, an egg, a cauldron –  ִק ְד ָרא,יע ָתא
ֲ  ֵ ּב,מדו ְּר ָתא:ְ
On a Festival, it is prohibited to arrange firewood
or other items in the manner that they are typically
arranged, from the bottom up. Instead, one must
arrange them in an unusual fashion, e.g., place
one log, then place another beneath it, and so on
(Shulĥan Arukh, Oraĥ Ĥayyim 502:1).
Lock and place – ִיחין
ִ נֹוע ִלין ו ַּמ ּנ:
ֲ It is permitted to
stand in a public domain and lock a door in a pri
vate domain, as the halakha rejects Rabbi Meir’s
opinion in favor of the ruling of the Rabbis (Shulĥan
Arukh, Oraĥ Ĥayyim 350:1).
BACKGROUND

A door and a window – פ ַתח וְ ַחלּ ֹון:ֶ ּ The window in
this image is clearly visible above the door. The dis
cussion concerning how to use a door key without
removing it from one domain to another is referring
to a window of this type.

 ִמ ַּמ ְע ָלה, ַהאי ְמדו ְּר ָתא: ָא ַמר ַרב יְ הו ָּדהWith regard to activities that are prohibited because of their similar. ְל ַמ ָּטה ׁ ָש ֵרי – ִמ ַּמ ָּטה ְל ַמ ְע ָלה – ֲא ִסירity to building, the Gemara cites a teaching that Rav Yehuda said:
When arranging a pile of wood for a fire on a Festival, if the logs are
arranged from the top down, i.e., the upper logs are temporarily
suspended in the air while the lower logs are inserted below them, it
is permitted. However, if the wood is placed from the bottom up, it
is prohibited, as the arrangement of wood in the regular manner is a
form of building.
 וְ ֵכן, וְ ֵכן ּפו ְּריָ א, וְ ֵכן ִק ְיד ָרא,יע ָתא
ֲ  וְ ֵכן ֵ ּבAnd the same applies to eggs that are to be arranged in a pile, and the
.יתא
ָ  ָח ִבsame applies to a cauldron that is to be set down on a fire by means
of supports, and the same applies to a bed that will be placed on its
frame, and the same applies to barrels arranged in a cellar. In all these
cases, the part that goes on top must be temporarily suspended in the
air while the lower section is inserted beneath it.H
הֹוש ַע ֶ ּבן
ֻ ׁ ְיה ַההוּא ִמינָ א ְל ַר ִ ּבי י
ּ ֲא ַמר ֵל
״טֹובם
ָ
: ִח ְד ָק ָאה! דִּ ְכ ִתיב ְ ּבכ ּו:ֲחנַ נְ יָ ה
יה
ֵ  ׁ ְש ִפיל ְל ֵס, ׁ ָש ְטיָ א:יה
ּ יפ
ּ  ֲא ַמר ֵל.ְּכ ֵח ֶדק״
 וְ ֶא ָּלא. ״יָ ׁ ָשר ִמ ְּמסו ָּכה״: דִּ ְכ ִתיב,דִּ ְק ָרא
״טֹובם ְּכ ֵח ֶדק״ – ְּכ ׁ ֵשם ׁ ֶש ֲח ָד ִקים
ָ
– ַמאי
טֹובים ׁ ֶש ָ ּבנ ּו
ִ ְ ָּכך,ַה ָּלל ּו ְמגִ ּינִין ַעל ַה ּ ִפ ְירצָ ה
– ״טֹובם ְּכ ֵח ֶדק״
ָ
: דָּ ָבר ַא ֵחר.ְּמגִ ינִים ָע ֵלינו
ּ
: ׁ ֶש ֶּנ ֱא ַמר,יה ָּנם
ִ ׁ ֶש ְּמ ַהדְּ ִקין ֶאת ָה ְר ׁ ָש ִעים ַל ֵג
דֹושי ַבת צִ ּיֹון ִּכי ַק ְרנֵ ךְ ָא ִ ׂשים ַ ּב ְרזֶ ל
ִ ׁ ָ״קו ִּמי ו
ּ סֹותיִ ְך ָא ִ ׂשים נְ חו ׁ ָּשה וַ ֲה ִד
יקֹות ַע ִּמים
ַ ו ַּפ ְר
.ַר ִ ּבים וגו׳״

מתני׳ ל ֹא יַ ֲעמֹוד ָא ָדם ִ ּב ְר ׁשוּת ַהּיָ ִחיד
 ִ ּב ְר ׁשוּת ָה ַר ִ ּבים,וְ יִ ְפ ַּתח ִ ּב ְר ׁשוּת ָה ַר ִ ּבים
 ֶא ָּלא ִאם ֵּכן ָע ָ ׂשה,וְ יִ ְפ ַּתח ִ ּב ְר ׁשוּת ַהּיָ ִחיד
 דִּ ְב ֵרי ַר ִ ּבי,בֹוה ֲע ָ ׂש ָרה ְט ָפ ִחים
ַּ יצה ָ ּג
ּ ָ ְמ ִח
.ֵמ ִאיר

Synagogue door from the talmudic period,
Bar’am National Park, Israel

 ַמ ֲע ֶ ׂשה ְ ּב ׁשוּק ׁ ֶשל ּ ַפ ָּט ִמים ׁ ֶש ָהיָ ה:ָא ְמר ּו לֹו
ִיחין ֶאת
ִ נֹוע ִלין ּו ַמ ּנ
ֲ וש ָהי ּו
ֶ ׁ ִ ּביר ּו ׁ ָש ַליִ ם
ּ
יֹוסי
ֵ  ַר ִ ּבי.ַה ַּמ ְפ ֵּת ַח ַ ּב ַחלּ ֹון ׁ ֶש ַעל ַג ֵ ּבי ַה ּ ֶפ ַתח
. ׁשוּק ׁ ֶשל צַ ָּמ ִרים ֲהוָ ה:אֹומר
ֵ
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With regard to bundles of thorns used to seal a breach, the Gemara
cites a related incident: A certain heretic once said to Rabbi Yehoshua ben Ĥananya: Man of thorns! For it says about you: “The best
of them is as a brier”N (Micah 7:4), which indicates that even Israel’s
best are merely thorns. He said to him: Fool, go down to the end of
the verse: “The most upright is worse than a thorn hedge,” a derogatory expression meant as praise. Rather, what is the meaning of
the best of them is as a brier? It means that just as these thorns
protect a breach, so the best among us protect us. Alternatively:
The best of them is as a brier [ĥedek] means that they grind [mehaddekin] the nations of the world into Gehenna, as it is stated: “Arise
and thresh, O daughter of Zion, for I will make your horn iron, and
I will make your hoofs brass, and you shall beat in pieces [vahadikot] many peoples; and you shall devote their gain to God, and
their substance to the God of the whole earth” (Micah 4:13).

mishna

A person may not stand in the private domain
and open a door located in the public domain
with a key, lest he inadvertently transfer the key from one domain to
the other. Likewise, one may not stand in the public domain and
open a door in the private domain with a key, unless in the latter case
he erected a partition ten handbreadths high around the door and
stands inside it. This is the statement of Rabbi Meir.

The Rabbis said to him: There was an incident at the poultry dealers’
market in Jerusalem, where they would fatten fowl for slaughter
(Rabbeinu Ĥananel), and they would lock the doors to their shops
and placeH the key in the window that was over the door,B which
was more than ten handbreadths off the ground, and nobody was
concerned about the possible violation of any prohibition. Rabbi
Yosei says: That place was a market of wool dealers.

 ָא ַמ ר ַר ִ ּבי ֵמ ִא יר ְר ׁש ּות,גמ׳ וְ ַר ָ ּבנַ ן
ָה ַר ִ ּבים – ו ְּמ ַהדְּ ר ּו ִאינְ ה ּו ַּכ ְר ְמ ִלית? דְּ ָא ַמר
, יְ רו ׁ ָּש ַליִ ם:יֹוחנָן
ָ  ָא ַמר ַר ִ ּבי,ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה
נְעלֹות ַ ּב ַּליְ ָלה – ַחּיָ ִיבין
ָ ִיה נ
ָ תֹות
ֶ ִא ְל ָמ ֵלא דַּ ְל
.יה ִמ ׁ ּשוּם ְר ׁשוּת ָה ַר ִ ּבים
ָ ָע ֶל

gemara

The Gemara asks: And those Rabbis, who cited
the case of the poultry dealers of Jerusalem to
rebut Rabbi Meir’s opinion, Rabbi Meir spoke to them about unlocking
a door in a private domain while standing in the public domain, and
they responded with an incident involving a karmelit. As Rabba bar
bar Ĥana said that Rabbi Yoĥanan said: With regard to Jerusalem,
were it not for the fact that its doors are locked at night, one would be
liable for carrying in it on Shabbat, because its thoroughfares have the
status of the public domain. However, since Jerusalem’s doors are typically locked, it is considered one large karmelit, which is subject to
rabbinic prohibitions. How, then, could a proof be cited from the markets of Jerusalem with regard to the transfer of objects between a public
domain and a private domain, which is prohibited by Torah law?

NOTES

In the latter clause we came to a different
issue – ס ָיפא ֲא ָתאן:ֵ Rava does not necessarily
maintain that the mishna is missing a section,
as it is possible that Rabbi Meir stated one
halakha, while the Rabbis taught a related
halakha. Indeed, some commentaries assert
that according to this opinion there is no dis
pute between them at all (see Rabbi Zeraĥya
HaLevi; Ge’on Ya’akov).

קֹודם ׁ ֶש ִּנ ְפ ְרצ ּו ָ ּב ּה
ֶ –  ָּכאן: ָא ַמר ַרב ּ ַפ ּ ָפאRav Pappa said: Here, the Rabbis considered Jerusalem a karmelit dur. ָּכאן – ְל ַא ַחר ׁ ֶש ִּנ ְפ ְרצ ּו ָ ּב ּה ּ ְפ ָרצֹות. ּ ְפ ָרצֹותing the period before breaches were made in its walls. Its doors did not
turn it into a public domain, as they were locked. Whereas there, Rabbi
Meir is referring to the time after breaches had been made in the walls,
and it therefore acquired the status of a public domain.
 וְ ָה ִכי.יפא ֲא ָתאן ְל ׁ ַש ֲע ֵרי ִ ּג ָּינה
ָ  ֵס: ָר ָבא ָא ַמרRava said: In the latter clause of the mishna we came to a different
N
 וְ ֵכן ל ֹא יַ ֲעמֹוד ִ ּב ְר ׁשוּת ַהּיָ ִחיד וְ יִ ְפ ַּתח: ָק ָא ַמרissue, i.e., the final section of the mishna is not designed to counter
Rabbi
Meir’s statement with regard to the public domain. Rather, it
, ְ ּב ַכ ְר ְמ ִלית וְ יִ ְפ ַּתח ִ ּב ְר ׁשוּת ַהּיָ ִחיד,ְ ּב ַכ ְר ְמ ִלית
refers to the gates of a garden with an area greater than two beit se’a in
size, whose legal status is that of a karmelit. Consequently, the mishna
is saying as follows: And likewise, one may not stand in the private
domain and open a door in a karmelit; neither may one stand in a
karmelit and open a door in the private domain,
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בֹוהה ֲע ָ ׂש ָרה
ָ יצה ְ ּג
ּ ָ ֶא ָּלא ִאם ֵּכן ָע ָ ׂשה ְמ ִח
 ַמ ֲע ֶ ׂשה: ָא ְמר ּו לֹו. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ְט ָפ ִחים
 ׁ ֶש ָהי ּו,ְ ּב ׁשוּק ׁ ֶשל ּ ַפ ָּט ִמים ׁ ֶש ָהיָ ה ִ ּבירו ׁ ָּש ַליִ ם
ִיחין ֶאת ַה ַּמ ְפ ֵּת ַח ַ ּב ַחלּ ֹון ׁ ֶש ַעל ַ ּג ֵ ּבי
ִ נֹוע ִלין ו ַּמ ּנ
ֲ
. ׁשוּק ׁ ֶשל צַ ָּמ ִרים ָהיָ ה:אֹומר
ֵ יֹוסי
ֵ  ַר ִ ּבי.ַה ּ ֶפ ַתח

unless he erected a partition ten handbreadths high around the door
and stands inside it; this is the statement of Rabbi Meir. The Rabbis said
to him: An incident occurred at the poultry dealers’ market in Jerusalem, as they would lock the doors to their shops and place the key in a
window that was over the door, which was higher than ten handbreadths.
Rabbi Yosei says: That place was a market of wool dealers.

 ִ ּבזְ ַמן ׁ ֶשּיֵ ׁש ָל ֶהן, ּ ִפ ְת ֵחי ׁ ַש ֲע ֵרי גִ ָּינה:ָּתנ ּו ַר ָ ּבנַן
.נֹועל ִמ ִ ּב ְפנִים
ֵ ְֹות ַח ו
ֵ ֵ ּבית ׁ ַש ַער ִמ ִ ּב ְפנִים – ּפ
–  ִמ ָּכאן ו ִּמ ָּכאן.נֹועל ִמ ַ ּבחוּץ
ֵ ְִמ ַ ּבחוּץ – ּפ ֵֹות ַח ו
 ֵאין ָל ֶהן ל ֹא ְל ָכאן וְ ל ֹא.נֹועל ָּכאן וְ ָכאן
ֵ ְּפ ֵֹות ַח ו
.ְל ָכאן – ֲאסו ִּרין ָּכאן וְ ָכאן

The Sages taught a baraita: With regard to the entrances of garden
gates that open into a public domain, when they have a gatehouseN on
the inside, which is a private domain, one may open and close them
from within. This is because the lock, which is four handbreadths wide
and ten handbreadths high, also constitutes a private domain. Consequently, the key may be passed from the gatehouse to the lock. However, they may not be opened or closed from without, as the key may
not be passed from the public domain to the private domain of the lock.
If the gatehouse is on the outside, one may open and close the doors
from without, as once again both the lock and the gatehouse are private
domains. They may not, however, be opened from within, as the key may
not be passed from the garden, which is a karmelit, to the lock. If they
have a gatehouse from here, from within, and there, from without, one
may open and close the doors here and there. If they do not have a
gatehouse; neither here nor there, it is prohibited to open or close the
doors here and there, as one may not carry the key either in the public
domain or in the garden.

 ִ ּבזְ ַמן,וְ ֵכן ָחנוּיֹות ַה ּ ְפתוּחֹות ִל ְר ׁשוּת ָה ַר ִ ּבים
ׁ ֶש ַה ַּמנְעוּל ְל ַמ ָּטה ֵמ ֲע ָ ׂש ָרה – ֵמ ִביא ַמ ְפ ֵּת ַח
ֹות ַח
ֵ  ְל ָמ ָחר ּפ,יסקו ּ ָּפה
ְ ֵמ ֶע ֶרב ׁ ַש ָ ּבת ו ַּמ ּנִיחֹו ָ ּב ִא
.יסקו ּ ָּפה
ְ נֹועל ו ַּמ ֲחזִ ירֹו ָל ִא
ֵ ְו

And likewise, this is the halakha with regard to stores that open into
the public domain: When the lock is below ten handbreadths off the
ground, it is in the public domain. In that case, one may bring a key on
Shabbat eve and place it on the threshold, whose legal status is that of
a karmelit, and the following day he may open and close the door and
return the key to the threshold.



NOTES

When they have a gatehouse – ׁ ֶשּיֵ ׁש ָל ֶהן ֵ ּבית
ש ַער:
ַ ׁ The distinction between a gatehouse
on the inside and a gatehouse on the outside
and all these other details are not necessary
for establishing the halakha (Ritva). Neverthe
less, as it is not unusual for a gatehouse to
be on either side of a doorway, the Gemara
addresses all the various situations.

אק ףד:  ׳י קרפ. Perek X . 101b

261

 ו ִּבזְ ַמן ׁ ֶש ַה ַּמנְעוּל ְל ַמ ְע ָלה ֵמ ֲע ָ ׂש ָרה – ֵמ ִביא ַמ ְפ ֵּת ַחAnd when the lock is above ten handbreadths off the ground, one
נֹועל
ֵ ְ ְל ָמ ָחר ּפ ֵֹות ַח ו, ו ַּמ ּנִיחֹו ַ ּב ַּמנְעוּל, ֵמ ֶע ֶרב ׁ ַש ָ ּבתmay bring a key on Shabbat eve and place it in the lock. And the
. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר, ו ַּמ ֲחזִ ירֹו ִל ְמקֹומֹוfollowing day he may open and close the door and return the key
to its place on top of the lock. This is the statement of Rabbi Meir.
 ַאף ִ ּבזְ ַמן ׁ ֶש ַה ַּמנְעוּל ְל ַמ ְע ָלה:אֹומ ִרים
ְ וַ ֲח ָכ ִמים
,ֵמ ֲע ָ ׂש ָרה ְט ָפ ִחים – ֵמ ִביא ַמ ְפ ֵּת ַח ֵמ ֶע ֶרב ׁ ַש ָ ּבת
נֹועל ו ַּמ ֲחזִ ירֹו
ֵ ְֹות ַח ו
ֵ  ְל ָמ ָחר ּפ,יסקו ּ ָּפה
ְ ו ַּמ ּנִיחֹו ָ ּב ִא
. אֹו ַ ּב ַחלּ ֹון ׁ ֶש ַעל ַ ּג ֵ ּבי ַה ּ ֶפ ַתח,ִל ְמקֹומֹו

And the Rabbis say: Even when the lock is above ten handbreadths
off the ground, one may bring a key on Shabbat eve and place it on
the threshold, and the following day he may open and close the
door and return the key to its place on the threshold or in the window that is above the door.

 ִמ ּ ְפנֵי, ִאם יֵ ׁש ַ ּב ַחלּ ֹון ַא ְר ָ ּב ָעה ַעל ַא ְר ָ ּב ָעה – ָאסוּרHowever, if the window is four by four handbreadths and ten hand. ׁ ֶשהוּא ְּכמֹוצִ יא ֵמ ְר ׁשוּת ִל ְר ׁשוּתbreadths above the ground, its status is that of a private domain, and
it is therefore prohibited to place the key in the window, because it
would be as though one is transferring the key from one domain, a
karmelit, to another private domain.
יסקו ּ ַּפת
ְ  ִמדְּ ָק ָא ַמר וְ ֵכן ֲחנ ּויֹות – ִמ ְּכ ָלל דִּ ְב ִאThe Gemara infers: From the fact that it is stated in the baraita: And
 ַהאי ַמנְעוּל ֵה ִיכי דָּ ֵמי? ִאי דְּ ֵלית. ַּכ ְר ְמ ִלית ָע ְס ִקינַןsimilarly, stores, this proves by inference that we are dealing with
,יה ַא ְר ָ ּב ָעה – ְמקֹום ּ ְפטוּר הוּא
ּ  ֵ ּבa threshold that is a karmelit, as it would otherwise be prohibited to
transfer the key from the threshold to the lock. If so, with regard to
this lock, what are the circumstances? If there is not an area of four
by four handbreadths in it, it does not have the status of a prohibited
domain at all, and it is an exempt domain.
 ַאף:ימא ַר ָ ּבנַ ן
ָ יה ַא ְר ָ ּב ָעה – ְ ּב ָהא ֵל
ּ וְ ִאי ִאית ֵ ּב
ִ ּבזְ ַמן ׁ ֶש ַה ַּמנְעוּל ְל ַמ ְע ָלה ֵמ ֲע ָ ׂש ָרה ֵמ ִביא ַמ ְפ ֵּת ַח
ֹות ַח
ֵ  ְל ָמ ָחר ּפ,יסקו ּ ָּפה
ְ  ו ַּמ ּנִיחֹו ָ ּב ִא,ֵמ ֶע ֶרב ׁ ַש ָ ּבת
 אֹו ַל ֲחלֹון ׁ ֶש ַעל,יסקו ּ ָּפה
ְ נֹועל ּבֹו ו ַּמ ֲחזִ ירֹו ָל ִא
ֵ ְו
ַ ּג ֵ ּבי ַה ּ ֶפ ַתח? וְ ָהא ָקא ְמ ַט ְל ֵטל ִמ ַּכ ְר ְמ ִלית ִל ְר ׁשוּת
!ַהּיָ ִחיד

And if it is four by four handbreadths, and therefore a private domain,
would the Rabbis say in that case: Even when the lock is above ten
handbreadths off the ground, he may bring a key on Shabbat eve
and place it in the threshold, and the following day he may open
and close the door and return the key to the threshold or to a window above the door? Isn’t he moving an object from a karmelit to
the private domain?

 וְ ׁיֵש ּבֹו ָלחֹוק,עֹולם דְּ ֵאין ּבֹו ַא ְר ָ ּב ָעה
ָ  ְל: ָא ַמר ַא ַ ּביֵ יAbaye said: Actually, the lock is not four by four handbreadths, but
. ו ְּל ַה ׁ ְש ִלימֹו ְל ַא ְר ָ ּב ָעהthere is enough space in the door surrounding it to carve out a hole
that would complete its area to the requisite four handbreadths.
,חֹוק ִקין ְל ַה ׁ ְש ִלים
ְ : ו ְּב ָהא ּ ְפ ִליגִ י; דְּ ַר ִ ּבי ֵמ ִאיר ָס ַברAnd this is their dispute: Rabbi Meir, who conforms to his standard
.חֹוק ִקין ְל ַה ׁ ְש ִלים
ְ  ֵאין: וְ ַר ָ ּבנַן ָס ְב ִריline of reasoning, maintains that one carves out the space to complete it to four handbreadths. In other words, if a small opening
is located in a place large enough for it to be widened, the place is
viewed as though it had already been carved out, providing the opening with the larger dimensions. And the Rabbis conform to their
standard line of reasoning, as they maintain that one does not carve
out the space to complete it to four handbreadths. Consequently, the
lock in its present condition is not large enough to constitute a place
of significance, and it is therefore regarded as an exempt place.
נִיתא
ָ  ׁ ְש ַמע ִמ ָּינ ּה ֵמ ָהא ַמ ְת: ָא ַמר ַרב ֵ ּב ָיבי ַ ּבר ַא ַ ּביֵ יRav Beivai bar Abaye said: Learn from this baraita three halakhot:
: ו ׁ ְּש ַמע ִמ ָּינ ּה,חֹוק ִקין ְל ַה ׁ ְש ִלים
ְ : ְּת ָלת; ׁ ְש ַמע ִמ ָּינ ּהLearn from it that according to Rabbi Meir, we carve out to comN
,יה ַר ִ ּבי ֵמ ִאיר ִמ ׁ ּ ַש ֲע ֵרי גִ ָּינה
ּ  ֲה ַדר ֵ ּבplete the necessary dimensions. And further learn from it that
Rabbi Meir retracted his ruling with regard to garden gates. According to Rava, Rabbi Meir prohibited a man standing in a karmelit from
opening a door in a private domain, and yet here he permits a similar
case.

NOTES

Learn from it that we carve out to complete – חֹוק ִקין ְל ַה ׁ ְש ִלים
ְ ש ַמע ִמ ָּינ ּה:
ְ ׁ Although
Rabbi Meir’s opinion with regard to carving
out to complete the requisite dimensions is
well known, the Gemara felt it was necessary
to stress that this is indeed his opinion, since
he never explicitly formulated his position
in these terms. Moreover, there is a novel
element to this discussion, as it teaches that
Rabbi Meir maintains it is possible to carve
out a space to complete dimensions even
with regard to an object such as a door, not
only a building (Ritva).
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 דְּ ִכי.ימי
ִ ִּיתא ִל ְד ַרב ד
ָ  ִמדְּ ַר ָ ּבנַ ן ִא:וְ ׁ ָש ַמ ְע ָּת ִמ ָּינ ּה
 ָמקֹום ׁ ֶש ֵאין ּבֹו:יֹוחנָן
ָ  ָא ַמר ַר ִ ּבי,ימי
ִ ֲִּא ָתא ַרב ד
ַא ְר ָ ּב ָעה ַעל ַא ְר ָ ּב ָעה – מו ָּּתר ִל ְבנֵי ְר ׁשוּת ָה ַר ִ ּבים
 ו ִּב ְל ַבד ׁ ֶש ּל ֹא,וְ ִל ְבנֵי ְר ׁשוּת ַהּיָ ִחיד ְל ַכ ֵּתף ָע ָליו
.ּיַ ֲח ִליפו

And learn from the statement of the Rabbis that the ruling of Rav
Dimi is accepted. As when Rav Dimi came to Babylonia from Eretz
Israel, he said that Rabbi Yoĥanan said: A place with an area that is
less than four by four handbreadths and that is set apart from the
surrounding area is an exempt domain with regard to carrying on
Shabbat. Consequently, if the domain is located between a public
domain and a private domain, it is permitted for both the people in
the public domain and for the people in the private domain to
adjust the burden onto their shoulders, provided that they do not
exchange objects with one another. This ruling, that it is prohibited
to exchange articles, is supported by the position of the Rabbis that
it is prohibited to transfer the key from the threshold, which is a
karmelit, via the lock, an exempt domain, to the private domain of the
window, as one may not transfer an object from one prohibited domain to another, even via an exempt domain.

 ַר ִ ּבי,ֹאשֹו ְ ּגלו ְּס ְט ָרא
ׁ מתני׳ נֶ גֶ ר ׁ ֶשּיֵ ׁש ְ ּבר
.יֹוסי ַמ ִּתיר
ֵ  וְ ַר ִ ּבי,אֹוסר
ֵ יעזֶ ר
ֶ ֱא ִל

 ַמ ֲע ֶ ׂשה ִ ּב ְכנֶ ֶסת:יעזֶ ר
ֶ ָא ַמר ַר ִ ּבי ֱא ִל
 ַעד,יתר
ֵּ נֹוהגִ ין ּבֹו ֶה
ֲ ׁ ֶש ְ ּב ִט ֶ ּב ְריָ א ׁ ֶש ָהי ּו
.יאל וְ ַהּזְ ֵקנִים וְ ָא ְסר ּו ָל ֶהן
ֵ ׁ ֶש ָ ּבא ַר ָ ּבן ַ ּג ְמ ִל
 ו ָּבא ַר ָ ּבן, ִא ּיסוּר נָ ֲהג ּו ּבֹו:אֹומר
ֵ יֹוסי
ֵ ַר ִ ּבי
.יאל וְ ַהּזְ ֵקנִים וְ ִה ִּתיר ּו ָל ֶהן
ֵ ַ ּג ְמ ִל
נִיטל ְ ּב ִאגְ דּ ֹו – ּכו ֵּּלי ָע ְל ָמא ָלא
ָּ גמ׳ ְ ּב
–  ִּכי ּ ְפ ִליגִ י,ּ ְפ ִליגִ י

mishna

With regard to a bolt that secures a door in place
and that has a thick knob [gelustera]L at its
BHN
end, a useful implement for a variety of purposes, the tanna’im
disagree whether the bolt has the status of a vessel, and one may therefore close the door with it, or whether it is considered a cross beam,
which would mean that doing so is classified as building. Rabbi Eliezer
prohibits its use, and Rabbi Yosei permits it.

Rabbi Eliezer said: An incident occurred in a synagogue in Tiberias,
where they were accustomed to treat use of this bolt as permitted,
until Rabban Gamliel and the Elders came and prohibited it to them.
Rabbi Yosei says that the opposite was the case: At first they were accustomed to treat use of this bolt as prohibited, and Rabban Gamliel
and the Elders came and permitted it to them.

gemara

The Gemara narrows the dispute: If the bolt
can be moved by the rope with which it is attached to the door, everyone agrees that it is considered part of the
door, and one may secure the door with it. When Rabbi Yosei and
Rabbi Eliezer disagree,
NOTES

A bolt and a knob – נֶ גֶ ר וְ ְ ּגלו ְּס ְט ָרא: Rashi and other commentaries
explain that this refers to a bolt placed in the bottom of a door. It
keeps the door closed when it is inserted into a hole in the threshold.
Other authorities assert that it is a bar inserted through rings to hold
two doors together (Rambam). Rashi, as well as the Me’iri and oth
ers, state that the knob is the thick part of the bolt that can also be

BACKGROUND

A bolt that has a knob at its end – ֹאשֹו
ׁ נֶ גֶ ר ׁ ֶשּיֵ ׁש ְ ּבר
גלו ְּס ְט ָרא:ּ ְ

Illustration of a bolt with a knob at its end, which allows it to be
used as a kind of vessel
LANGUAGE

Knob [gelustera] – גלו ְּס ְט ָרא:ּ ְ From the Greek
κλεῖστρον, kleistron, or the Latin claustrum, mean
ing lock. In this context, it probably refers to the
thick end of the bolt, which can be used for locking.
HALAKHA

A bolt that has a knob at its end – ֹאשֹו
ׁ נֶ גֶ ר ׁ ֶשּיֵ ׁש ְ ּבר
גלו ְּס ְט ָרא:ּ ְ It is permitted to use a bolt with a knob at
its end to close a door on Shabbat, in accordance
with the opinion of Rabbi Yosei. However, it must
be attached to the door in some fashion (Shulĥan
Arukh, Oraĥ Ĥayyim 313:1).

used for pounding and is therefore a kind of utensil. The Rambam
explains that the end of the bolt has a special part shaped like a
pomegranate or a square, which signifies that this bar is no longer
a cross beam but has been changed into a permanent utensil. Still
other commentaries claim that the knob is a kind of key, located on
the thin end of the bolt (Rabbi Zeraĥya HaLevi).
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 ֵּכיוָ ן:נִיטל ְ ּב ִאיגְ דּ ֹו – דְּ ָמר ָס ַבר
ָּ  ְ ּב ׁ ֶש ֵאינֹוit is in a case where it cannot be picked up by its rope, as it is too thin
,ֹאשֹו גְ לו ְּס ְט ָרא – ּת ַֹורת ְּכ ִלי ָע ָליו
ׁ  דְּ יֵ ׁש ְ ּברto bear the weight of the bolt. As this Sage, Rabbi Yosei, maintains:
N
.נִיטל ְ ּב ִאיגְ דּ ֹו – ל ֹא
ָּ  ֵּכיוָ ן דְּ ֵאינֹו: ו ָּמר ָס ַברSince it has a knob at its end, it has the status of a vessel, and one is
therefore permitted to secure the door with it. And this Sage, Rabbi
Eliezer, maintains: Since it cannot be picked up by its rope, no, it is
not considered a proper vessel merely because of the knob, and consequently, its use is prohibited on Shabbat.
,נֹוע ִלין ּבֹו ַ ּב ִּמ ְקדָּ ׁש
ֲ – מתני׳ נֶ גֶ ר ַה ִּנגְ ָרר
.ֲא ָבל ל ֹא ַ ּב ְּמ ִדינָ ה

mishna

With regard to a bolt that is attached to the door,
but owing to the length of the rope, it does not
hang from the door but dragsH along the ground, one may lock a door
with it in the Temple on Shabbat, as this is prohibited only by rabbinic decree, issued to enhance the character of Shabbat as a day of rest,
and rabbinic decrees are not in effect in the Temple. However, one may
not lock a door with this bolt in the country outside the Temple.

 ַר ִ ּבי יְ הו ָּדה. וְ ַה ּמו ָּּנח – ָּכאן וְ ָכאן ָאסוּרAnd with regard to one that is not tied at all but rests entirely on the
ground, it is prohibited in both places, in and outside the Temple, as
–  וְ ַה ִּנגְ ָרר, ַה ּמו ָּּנח – מו ָּּתר ַ ּב ִּמ ְקדָּ ׁש:אֹומר
ֵ
the
use of this bolt is considered building.N Rabbi Yehuda says: One
.ַ ּב ְּמ ִדינָ ה
that rests entirely on the ground is permitted in the Temple, and one
that drags along the ground is permitted even in the rest of the country.
ֹוע ִלין
ֲ ּ ֵאיזֶ ה ּו נֶ גֶ ר ַה ִּנגְ ָרר ׁ ֶשנ:גמ׳ ָּתנ ּו ַר ָ ּבנַן
ַ ּב ִּמ ְקדָּ ׁש ֲא ָבל ל ֹא ַ ּב ְּמ ִדינָ ה – ּכֹל ׁ ֶש ָ ּק ׁשוּר
 ַר ִ ּבי.ֹאשֹו ֶא ָחד ַמ ִ ּג ַיע ָל ָא ֶרץ
ׁ  וְ ר,וְ ָתלוּי
,אֹומר זֶ ה – ַאף ַ ּב ְּמ ִדינָ ה מו ָּּתר
ֵ יְ הו ָּדה
ֹוע ִלין ַ ּב ִּמ ְקדָּ ׁש ֲא ָבל
ֲ ֶּא ָּלא ֵאיזֶ ה ּו נֶ גֶ ר ׁ ֶשנ
ל ֹא ַ ּב ְּמ ִדינָ ה – ּכֹל ׁ ֶש ֵאינֹו ל ֹא ָק ׁשוּר וְ ל ֹא
.ֹומטֹו ו ַּמ ּנִיחֹו ְ ּב ֶק ֶרן זָ וִ ית
ְ  וְ ׁש,ָּתלוּי


gemara

The Sages taught in a baraita: Which is the
bolt that drags along the ground with which
one may lock a door on Shabbat in the Temple but not in the rest of
the country? Any that is tied to the door and suspended from it, while
one end of the bolt reaches the ground. Rabbi Yehuda says: This type
of bolt is permitted even in the rest of the country. Rather, which is
the bolt with which one may lock a door in the Temple but not in the
rest of the country? Any that is neither tied to the door nor suspended from it, but which one removes after use and places in a
corner.

NOTES

It has the status of a utensil – ת ַֹורת ְּכ ִלי ָע ָליו:ּ In
the Jerusalem Talmud, it is explained that the dis
pute is whether the bolt is nullified by the knob
at its end and is therefore considered a utensil,
or whether it is not nullified, which would mean
that the bolt itself does not have the status of a
utensil. Consequently, using it would be considered
building.
One that rests and one that drags – ה ּמו ָּּנח וְ ַה ִּנגְ ָרר:ַ
Tosafot explain that the use of a bar that rests entirely
on the ground does not constitute building. Rather,
the dispute concerns whether or not one may move
the bar. If it has the status of a utensil, one may
move the bar, but if its status is not that of a utensil,
it is considered set-aside [muktze] and may not be
moved on Shabbat.
HALAKHA

A bolt that drags – נֶ גֶ ר ַה ִּנגְ ָרר: If a bolt that does
not have a knob at its end is attached to a door, it
is permitted to lock the door with it, even if it rests
entirely on the ground. However, if it was attached
to the bar that locks the door, it must be tied with a
rope with which it can be picked up (Shulĥan Arukh,
Oraĥ Ĥayyim 313:1).
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