 ַר ִ ּבי,ֹאשֹו ְ ּגלו ְּס ְט ָרא
ׁ מתני׳ נֶ גֶ ר ׁ ֶשּיֵ ׁש ְ ּבר
.יֹוסי ַמ ִּתיר
ֵ  וְ ַר ִ ּבי,אֹוסר
ֵ יעזֶ ר
ֶ ֱא ִל

 ַמ ֲע ֶ ׂשה ִ ּב ְכנֶ ֶסת:יעזֶ ר
ֶ ָא ַמר ַר ִ ּבי ֱא ִל
 ַעד,יתר
ֵּ נֹוהגִ ין ּבֹו ֶה
ֲ ׁ ֶש ְ ּב ִט ֶ ּב ְריָ א ׁ ֶש ָהי ּו
.יאל וְ ַהּזְ ֵקנִים וְ ָא ְסר ּו ָל ֶהן
ֵ ׁ ֶש ָ ּבא ַר ָ ּבן ַ ּג ְמ ִל
 ו ָּבא ַר ָ ּבן, ִא ּיסוּר נָ ֲהג ּו ּבֹו:אֹומר
ֵ יֹוסי
ֵ ַר ִ ּבי
.יאל וְ ַהּזְ ֵקנִים וְ ִה ִּתיר ּו ָל ֶהן
ֵ ַ ּג ְמ ִל
נִיטל ְ ּב ִאגְ דּ ֹו – ּכו ֵּּלי ָע ְל ָמא ָלא
ָּ גמ׳ ְ ּב
–  ִּכי ּ ְפ ִליגִ י,ּ ְפ ִליגִ י

mishna

With regard to a bolt that secures a door in place
and that has a thick knob [gelustera]L at its
BHN
end, a useful implement for a variety of purposes, the tanna’im
disagree whether the bolt has the status of a vessel, and one may therefore close the door with it, or whether it is considered a cross beam,
which would mean that doing so is classified as building. Rabbi Eliezer
prohibits its use, and Rabbi Yosei permits it.

Rabbi Eliezer said: An incident occurred in a synagogue in Tiberias,
where they were accustomed to treat use of this bolt as permitted,
until Rabban Gamliel and the Elders came and prohibited it to them.
Rabbi Yosei says that the opposite was the case: At first they were accustomed to treat use of this bolt as prohibited, and Rabban Gamliel
and the Elders came and permitted it to them.

gemara

The Gemara narrows the dispute: If the bolt
can be moved by the rope with which it is attached to the door, everyone agrees that it is considered part of the
door, and one may secure the door with it. When Rabbi Yosei and
Rabbi Eliezer disagree,
NOTES

A bolt and a knob – נֶ גֶ ר וְ ְ ּגלו ְּס ְט ָרא: Rashi and other commentaries
explain that this refers to a bolt placed in the bottom of a door. It
keeps the door closed when it is inserted into a hole in the threshold.
Other authorities assert that it is a bar inserted through rings to hold
two doors together (Rambam). Rashi, as well as the Me’iri and oth
ers, state that the knob is the thick part of the bolt that can also be

BACKGROUND

A bolt that has a knob at its end – ֹאשֹו
ׁ נֶ גֶ ר ׁ ֶשּיֵ ׁש ְ ּבר
גלו ְּס ְט ָרא:ּ ְ

Illustration of a bolt with a knob at its end, which allows it to be
used as a kind of vessel
LANGUAGE

Knob [gelustera] – גלו ְּס ְט ָרא:ּ ְ From the Greek
κλεῖστρον, kleistron, or the Latin claustrum, mean
ing lock. In this context, it probably refers to the
thick end of the bolt, which can be used for locking.
HALAKHA

A bolt that has a knob at its end – ֹאשֹו
ׁ נֶ גֶ ר ׁ ֶשּיֵ ׁש ְ ּבר
גלו ְּס ְט ָרא:ּ ְ It is permitted to use a bolt with a knob at
its end to close a door on Shabbat, in accordance
with the opinion of Rabbi Yosei. However, it must
be attached to the door in some fashion (Shulĥan
Arukh, Oraĥ Ĥayyim 313:1).

used for pounding and is therefore a kind of utensil. The Rambam
explains that the end of the bolt has a special part shaped like a
pomegranate or a square, which signifies that this bar is no longer
a cross beam but has been changed into a permanent utensil. Still
other commentaries claim that the knob is a kind of key, located on
the thin end of the bolt (Rabbi Zeraĥya HaLevi).

Perek X
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 ֵּכיוָ ן:נִיטל ְ ּב ִאיגְ דּ ֹו – דְּ ָמר ָס ַבר
ָּ  ְ ּב ׁ ֶש ֵאינֹוit is in a case where it cannot be picked up by its rope, as it is too thin
,ֹאשֹו גְ לו ְּס ְט ָרא – ּת ַֹורת ְּכ ִלי ָע ָליו
ׁ  דְּ יֵ ׁש ְ ּברto bear the weight of the bolt. As this Sage, Rabbi Yosei, maintains:
N
.נִיטל ְ ּב ִאיגְ דּ ֹו – ל ֹא
ָּ  ֵּכיוָ ן דְּ ֵאינֹו: ו ָּמר ָס ַברSince it has a knob at its end, it has the status of a vessel, and one is
therefore permitted to secure the door with it. And this Sage, Rabbi
Eliezer, maintains: Since it cannot be picked up by its rope, no, it is
not considered a proper vessel merely because of the knob, and consequently, its use is prohibited on Shabbat.
,נֹוע ִלין ּבֹו ַ ּב ִּמ ְקדָּ ׁש
ֲ – מתני׳ נֶ גֶ ר ַה ִּנגְ ָרר
.ֲא ָבל ל ֹא ַ ּב ְּמ ִדינָ ה

mishna

With regard to a bolt that is attached to the door,
but owing to the length of the rope, it does not
hang from the door but dragsH along the ground, one may lock a door
with it in the Temple on Shabbat, as this is prohibited only by rabbinic decree, issued to enhance the character of Shabbat as a day of rest,
and rabbinic decrees are not in effect in the Temple. However, one may
not lock a door with this bolt in the country outside the Temple.

 ַר ִ ּבי יְ הו ָּדה. וְ ַה ּמו ָּּנח – ָּכאן וְ ָכאן ָאסוּרAnd with regard to one that is not tied at all but rests entirely on the
ground, it is prohibited in both places, in and outside the Temple, as
–  וְ ַה ִּנגְ ָרר, ַה ּמו ָּּנח – מו ָּּתר ַ ּב ִּמ ְקדָּ ׁש:אֹומר
ֵ
the
use of this bolt is considered building.N Rabbi Yehuda says: One
.ַ ּב ְּמ ִדינָ ה
that rests entirely on the ground is permitted in the Temple, and one
that drags along the ground is permitted even in the rest of the country.
ֹוע ִלין
ֲ ּ ֵאיזֶ ה ּו נֶ גֶ ר ַה ִּנגְ ָרר ׁ ֶשנ:גמ׳ ָּתנ ּו ַר ָ ּבנַן
ַ ּב ִּמ ְקדָּ ׁש ֲא ָבל ל ֹא ַ ּב ְּמ ִדינָ ה – ּכֹל ׁ ֶש ָ ּק ׁשוּר
 ַר ִ ּבי.ֹאשֹו ֶא ָחד ַמ ִ ּג ַיע ָל ָא ֶרץ
ׁ  וְ ר,וְ ָתלוּי
,אֹומר זֶ ה – ַאף ַ ּב ְּמ ִדינָ ה מו ָּּתר
ֵ יְ הו ָּדה
ֹוע ִלין ַ ּב ִּמ ְקדָּ ׁש ֲא ָבל
ֲ ֶּא ָּלא ֵאיזֶ ה ּו נֶ גֶ ר ׁ ֶשנ
ל ֹא ַ ּב ְּמ ִדינָ ה – ּכֹל ׁ ֶש ֵאינֹו ל ֹא ָק ׁשוּר וְ ל ֹא
.ֹומטֹו ו ַּמ ּנִיחֹו ְ ּב ֶק ֶרן זָ וִ ית
ְ  וְ ׁש,ָּתלוּי


gemara

The Sages taught in a baraita: Which is the
bolt that drags along the ground with which
one may lock a door on Shabbat in the Temple but not in the rest of
the country? Any that is tied to the door and suspended from it, while
one end of the bolt reaches the ground. Rabbi Yehuda says: This type
of bolt is permitted even in the rest of the country. Rather, which is
the bolt with which one may lock a door in the Temple but not in the
rest of the country? Any that is neither tied to the door nor suspended from it, but which one removes after use and places in a
corner.

NOTES

It has the status of a utensil – ת ַֹורת ְּכ ִלי ָע ָליו:ּ In
the Jerusalem Talmud, it is explained that the dis
pute is whether the bolt is nullified by the knob
at its end and is therefore considered a utensil,
or whether it is not nullified, which would mean
that the bolt itself does not have the status of a
utensil. Consequently, using it would be considered
building.
One that rests and one that drags – ה ּמו ָּּנח וְ ַה ִּנגְ ָרר:ַ
Tosafot explain that the use of a bar that rests entirely
on the ground does not constitute building. Rather,
the dispute concerns whether or not one may move
the bar. If it has the status of a utensil, one may
move the bar, but if its status is not that of a utensil,
it is considered set-aside [muktze] and may not be
moved on Shabbat.
HALAKHA

A bolt that drags – נֶ גֶ ר ַה ִּנגְ ָרר: If a bolt that does
not have a knob at its end is attached to a door, it
is permitted to lock the door with it, even if it rests
entirely on the ground. However, if it was attached
to the bar that locks the door, it must be tied with a
rope with which it can be picked up (Shulĥan Arukh,
Oraĥ Ĥayyim 313:1).
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BACKGROUND

Pressed bolt – נִ ְק ָמז: The ge’onim explain that this refers to a
bolt suspended on a small hook. It descends by itself when
removed from the hook, thereby locking the door. The bolt
in the image is permitted for use on Shabbat, as it is like
a utensil and is properly affixed in place. The pressed bolt
discussed in the Gemara is similar in design, only it is made
from a plain piece of wood and nails.

 ֲה ָל ָכה: ָא ַמר ׁ ְשמו ֵּאל, ָא ַמר ַרב יְ הו ָּדהRav Yehuda said that Shmuel said: The halakha is in accordance
. ְּכ ַר ִ ּבי יְ הו ָּדה ַ ּב ִּנגְ ָררwith the opinion of Rabbi Yehuda with regard to a bolt that is
dragged.N It is permitted to use this bolt on Shabbat even outside
the Temple, but it is prohibited to use a bolt that rests on the ground,
even in the Temple.
!? ִאינִי. וְ הוּא ׁ ֶש ָ ּק ׁשוּר ַ ּבדֶּ ֶלת:ָא ַמר ָר ָבא
 וַ ֲחזָ א,וְ ָהא ַר ִ ּבי ַט ְב ָלא ִא ְיק ַלע ִל ְמחֹוזָ א
,ְל ַההוּא דַּ ֲהוָ ה ָּת ֵלי ְ ּב ִע ְיב ָרא דְּ ַד ׁ ּ ָשא
נִיטל
ָּ וְ ָלא ֲא ַמר ְלה ּו וְ ָלא ִמידֵּ י! ַההוּא
.ְ ּב ִאיגְ דּ ֹו ֲהוָ ה

Rava said: And that is the case only if the bolt is tied to the door
itself. The Gemara is surprised by this ruling: Is that really so? But
didn’t Rabbi Tavla happen to come to Meĥoza and he saw a certain bolt that was suspended from the side of the door, and he
did not say anything to the people there with regard to a prohibition? The Gemara rejects this contention: That bolt was one that
could be picked up by its rope. Everyone agrees that a bolt of this
kind may be used for locking a door on Shabbat even if it is not tied
to the door itself.

יה
ְ  ַרב ָאוְ יָ א ִאThe Gemara relates that Rav Avya once happened to come to
ּ ֵ ַחזְ י,יק ַלע ִלנְ ַה ְרדְּ ָעא
, ְל ַההוּא ַ ּג ְב ָרא דַּ ֲהוָ ה ָקא ָק ֵטיר ְ ּבגֶ ִמיNeharde’a and saw a certain person tying a bolt to a door with a
.נִטרֹוק
ְ  דֵּ ין ָלא: ֲא ַמרreed. He said: This door may not be locked on Shabbat, as the bolt
is not adequately fastened to it.
 נִ ְק ָמז ַמהוּ? ֲא ַמר ַרב:ָ ּב ֵעי ַר ִ ּבי זֵ ָירא
יה
ּ ָ  ַמאי ִּת:יֹוסף
ֵ
ּ יה? ָלא ׁ ְש ִמ ַיע ֵל
ּ יב ֵעי ֵל
–  נִ ְק ָמז,נִש ָמט – ָאסוּר
ְ ׁ :ָהא דְּ ַתנְ יָ א
 נִ ְק ָמז ַאף ַעל: וְ ַר ִ ּבי יְ הו ָּדה ָא ַמר.מו ָּּתר
.נִש ָמט – ָאסוּר
ְ ׁ ּ ִפי ׁ ֶש ֵאינֹו

Pressed bolt, according to the ge’onim
HALAKHA

A certain cross beam – ההוּא ׁ ָש ִר ָיתא:ַ Although a utensil
may be extremely large and heavy, it does not lose its status
as a utensil, provided that it can be moved on Shabbat.
This halakha is in accordance with what is implied by the
incidents reported in the Gemara with regard to a cross
beam and a mortar (Shulĥan Arukh, Oraĥ Ĥayyim 308:2).

Rabbi Zeira raised the following dilemma: If the bolt was pressedBN
into the ground through a hole in the threshold, what is the halakha?
Is the use of this bolt considered building? Rav Yosef said: What is
Rabbi Zeira’s dilemma? Has he not heard that which was taught
in the Tosefta: If the bolt was altogether detached from the rope to
which it had been tied, it is prohibited; but if it was pressed into
the ground, it is permitted; and Rabbi Yehuda said: If it was
pressed into the ground, even though it was not entirely detached
from its rope, it is prohibited?

 ֲה ָל ָכה: ָא ַמר ׁ ְשמו ֵּאל, וְ ָא ַמר ַרב יְ הו ָּדהAnd Rav Yehuda said that Shmuel said: The halakha is in accor? וְ ַט ְע ָמא ַמאי. ְּכ ַר ִ ּבי יְ הו ָּדה ְ ּבנִ ְק ָמזdance with the opinion of Rabbi Yehuda with regard to a bolt that
.יחזֵ י ְּכבֹונֶ ה
ֱ  ִמ ׁ ּשוּם דְּ ֶמ: ָא ַמר ַא ַ ּביֵ יwas pressed into the ground. The Gemara asks: And what is the
reason that the Sages prohibited the use of a bolt that was pressed
into the ground? Abaye said: They prohibited its use because it
appears like building, as the bolt enters all the way into the ground.
ֵיה ַרב נְ ח ּו ֵמי ַ ּבר זְ ַכ ְריָ ה
ּ ְ ּב ָעא ִמ ּינ
 ַמהוּ? ֲא ַמר, ָע ָ ׂשה לֹו ֵ ּבית יָ ד:ֵמ ַא ַ ּביֵ י
 ָא ַמר,ית ַמר
ְּ  ִא. ּבו ְּכנָ א ָק ָא ְמ ַר ְּת:יה
ּ ֵל
–  ָע ָ ׂשה לֹו ֵ ּבית יָ ד:ַרב נְ חו ֵּמי ַ ּבר ַאדָּ א
.מו ָּּתר

Rav Neĥumei bar Zekharya raised a dilemma before Abaye: If
one produced a handle for the bolt in order to hold it, but it was
not tied to the door, what is the halakha? Abaye said to him: A
pestle, you say? If it has a handle it is a proper utensil, which may
be freely used according to all opinions. This teaching was stated
also in the form of a direct statement: Rav Neĥumei bar Adda said:
If he produced a handle for the bolt, it is permitted.

,יתא דַּ ֲהוָ ה ֵ ּבי ַר ִ ּבי ּ ְפ ָדת
ָ ַההוּא ׁ ָש ִר
דַּ ֲהוָ ה ִמ ְדל ּו ָל ּה ֵ ּבי ֲע ָ ׂש ָרה ו ׁ ְּשד ּו ָל ּה
: ֲא ַמר. וְ ָלא ֲא ַמר ְלה ּו וְ ָלא ִמידֵּ י,ַאדַּ ׁ ּ ָשא
.יה
ָ ּת ַֹורת ְּכ ִלי ָע ֶל

The Gemara relates that there was a certain cross beamH in the
house of Rabbi Pedat that was so heavy it took ten people to lift it,
and they would place it against the door at night in order to secure
it. And Rabbi Pedat did not say anything to them with regard to a
possible prohibition. He said: I permit it because it has the status
of a utensil. It appears like a utensil and it serves a distinct purpose;
therefore, it may be used on Shabbat.

NOTES

The halakha is in accordance with Rabbi Yehuda with regard
to a bolt that is dragged – ה ָל ָכה ְּכ ַר ִ ּבי יְהו ָּדה ַ ּב ִּנגְ ָרר:ֲ This appears
unnecessary, as halakhot related to the Temple are not practical
and are considered a halakha for messianic times. Why then was
it necessary to rule that the halakha is not in accordance with
the opinion of Rabbi Yehuda with regard to the Temple? One
answer is that in exigent circumstances or for the purpose of
a mitzva, it is at times necessary to override a rabbinic decree,
even in modern times outside the Temple. Consequently, a rul
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ing was issued with regard to the Temple as well (Rav Ya’akov
Emden).
Pressed [nikmaz] – נִ ְק ָמז: One explanation is that a pressed bolt
is one that is suspended by a small hook protruding from the
door. When the hook is turned, the bolt falls from its place, either
opening or closing the door. The word nikmaz is related to nikmatz, an object held by means of something else (Rav Hai Gaon).

,ַה ִהיא ָא ִס ָיתא דַּ ֲהוַ ת ֵ ּבי ָמר ׁ ְשמו ֵּאל
 ׁ ְש ָרא ַמר,דַּ ֲהוָ ה ַמ ֲחזֶ ֶקת ַא ְד ִר ָיבא
: ֲא ַמר,יה ַאדַּ ׁ ּ ָשא
ְ ׁ ׁ ְשמו ֵּאל ְל ִמ
ּ ֵישדְּ י
.יה
ָ ּת ַֹורת ְּכ ִלי ָע ֶל

The Gemara further relates that there was a certain mortar in the
house of Mar Shmuel that had a capacity of an adriva,L which is
equal to half a kor. Mar Shmuel permitted them to place it
against the door to secure it. He said: It falls into the halakhic
category of a utensil, and it may therefore be used to secure the
door, as this is not regarded as building.

יה ָר ֵמי ַ ּבר יְ ֶחזְ ֵקאל ְל ַרב
ּ ׁ ְש ַלח ֵל
ֵּ נֵימא ָלן ָמר ֵמ ֲה ֵלין ִמ
ילי
ָ :ַע ְמ ָרם
יה דְּ ַרב
ָ ַָמ ַע ְלי
ּ יתא דְּ ָא ְמ ַר ְּת ָלן ִמ ׁ ּ ְש ֵמ
 ָה ִכי,יה
ּ ַא ִסי ְ ּב ֵכ ֵיפי דְּ ַא ְר ָ ּבא! ׁ ְש ַלח ֵל
,יפי דְּ ַא ְר ָ ּבא
ֵ  ָהנֵי ֵּכ:ֲא ַמר ַרב ַא ִסי
 ֵאין, ִאי נַ ִמי,ִ ּבזְ ַמן ׁ ֶשּיֵ ׁש ָ ּב ֶהן ֶט ַפח
– ָ ּב ֶהן ֶט ַפח וְ ֵאין ֵ ּבין זֶ ה ָלזֶ ה ׁ ְשל ׁ ָֹשה
.ּפֹורס ֲע ֵל ֶיהן
ֵ ְל ָמ ָחר ֵמ ִביא ַמ ֲחצֶ ֶלת ו

Rami bar Yeĥezkel sent a request to Rav Amram: Let the Master
tell us some of those outstanding matters that you told us in the
name of Rav Asi with regard to the arches of a boatBH upon which
mats are draped as protection against the elements. Rav Amram
sent back to him that Rav Asi said as follows: With regard to the
arches of a boat, when they are a handbreadth wide, or even if
they are not a handbreadth wide but there is less than three
handbreadths between them, in which case the intervening space
is regarded as filled in based on the principle of lavud, on the following day, i.e., on Shabbat, one may bring a mat and spread it
over them.

LANGUAGE

Adriva – א ְד ִר ָיבא:
ַ Some linguists read ardava, the form that ap
pears in the Arukh and a relatively reliable Vatican manuscript.
The word might be of Old Persian origin, with Aramaic having
borrowed it at an earlier stage, given the fact that it already ap
pears in Aramaic documents from Elephantine (c. fifth century
BCE ). It refers to a measurement of fifteen se’a, which is more
than 130 ℓ.
Mats [budeya] – בו ְּדיָא:ּ Some suggest that it should be read as
buriya, which means mat in several Semitic languages, ranging
from ancient Babylonian to modern Arabic.
BACKGROUND

The arches of a boat – כ ֵיפי דְּ ַא ְר ָ ּבא:ֵּ

מֹוסיף ַעל א ֶֹהל ֲע ַראי
ִ –  ַמאי ַט ְע ָמאWhat is the reason for this leniency? The reason is that this is
. וְ ׁ ַש ּ ִפיר דָּ ֵמי, הוּאconsidered adding to a temporary tent, and therefore one may
well spread a mat over the arches. They themselves constitute a
tent. Therefore, one who spreads a mat over them is merely adding
to the temporary tent.
,יה ְל ַרב הוּנָ א
ּ  ָהנְ ה ּו דִּ ְכ ֵרי דְּ ָהו ּו ֵלThe Gemara further relates that Rav Huna had certain rams that
ימ ָמא ְ ּבע ּו טו ָּּלא ו ְּב ֵל ְיליָ א ְ ּבע ּו
ָ  דְּ ִבrequired shade during the day and required air at night. He
.יה דְּ ַרב
ּ  ֲא ָתא ְל ַק ֵּמ. ֲאוִ ָיראtherefore sought a way for the pen to be covered by day but not
at night, even on Shabbat. He came before Rav to seek his advice.
 וְ ׁ ַשּיֵ יר, זִ יל ְּכרֹוךְ ּבו ְּדיָ יא:יה
ּ  ָא ַמר ֵלRav said to him: Go, roll up the mats [budeya]L that were spread
ּמֹוסיף ַעל
ִ  ו, ְל ָמ ָחר ּ ְפ ׁ ַש ָּט ּה. ָ ּב ּה ֶט ַפחout there for shade, but leave one handbreadth covered. On the
. וְ ׁ ַש ּ ִפיר דָּ ֵמי, א ֶֹהל ֲע ַראי הוּאfollowing day, unroll the entire mat, which is considered adding
to a temporary tent and which is permitted.

Boat with arches upon which mats would occasionally be draped to provide
protection from the sun and rain
Bridal canopy – כ ַּילת ֲח ָתנִים:ִּ According to Tosafot, this tall and
narrow canopy is suspended by means of a single side post
positioned over the center of a bed.

 וִ ילּ ֹון מו ָּּתר: ָא ַמר ַרב ִמ ׁ ּשוּם ַר ִ ּבי ִחּיָ יאRav said in the name of Rabbi Ĥiyya: With regard to a curtain
.פֹורקֹו ַ ּב ׁ ּ ַש ָ ּבת
ְ  ִלנְטֹותֹו וּמו ָּּתר ְלput up for privacy, one is permitted to spread it out, and one is
also permitted to dismantle it on Shabbat.H As it is not a tent but
merely a temporary wall, akin to a door, one does not violate a
prohibition if it is not fixed firmly in place.
ַּ ִּכ
פֹור ָק ּה
ְ יל ת ֲח ָתנִ ים מ ּו ָּתר ְל
 ָא ַמר ַרב ׁ ֵש ׁ ֶשת.טֹות ּה ַ ּב ׁ ּ ַש ָ ּבת
ָ ְוְ ִלנ
 ָלא ֲא ַמ ַרן ֶא ָּלא:יה דְּ ַרב ִא ִידי
ּ ְ ּב ֵר
 ֲא ָבל יֵ ׁש ְ ּבגַ ָ ּגה,ׁ ֶש ֵאין ְ ּבגַ ָ ּגה ֶט ַפח
.ֶט ַפח – ָאסוּר

With regard to a bridal canopy,BHN a curtain that is suspended over
a bed and inclines outward in both directions, it is permitted both
to dismantle it and to spread it on Shabbat. Rav Sheshet, son
of Rav Idi, said: We said that this is permitted only where the
curtain extends over the bed and falls on both sides in such a
manner that the top of the curtain, the apex of the canopy, is less
than a handbreadth wide. However, if its top is a handbreadth
wide, i.e., if the curtain does not rise to a sharp point but extends
horizontally for a handbreadth, after which it falls to the side, this
handbreadth is regarded as a tent and is therefore prohibited.

Bridal canopy as explained by Tosafot and accepted as halakha
Rashi accepts the following reading: And its incline does not
extend a handbreadth. Therefore, in this context, the Gemara
is referring to a series of small canopies that extend across the
entire bed.

HALAKHA

The arches of a boat – כ ֵיפי דְּ ַא ְר ָ ּבא:ֵּ If one spread a covering
at least one handbreadth wide over posts on Friday, he may
spread it out as much as he wants on Shabbat. Spreading it
is considered adding to a temporary tent, as asserted by Rav
(Shulĥan Arukh, Oraĥ Ĥayyim 315:2).

Avraham; Shulĥan Arukh, Oraĥ Ĥayyim 315:1, and in the com
ment of the Rema).

A bridal canopy – כ ַּילת ֲח ָתנִים:ִּ On Shabbat, it is permitted
to spread and dismantle a canopy whose roof is less than a
handbreadth wide and does not reach a width of one hand
breadth within three handbreadths of its roof. Since a canopy
A curtain on Shabbat – וִ ילּ ֹון ַ ּב ׁ ּ ַש ָ ּבת: Curtains and other par is prepared to be used in this manner, no construction is
titions used only for the purpose of modesty, as opposed involved, as stated by Rav and Rav Sheshet, son of Rabbi Idi.
to walls of a building, may be set up and spread out even However, that reading of the Gemara: And its incline is less
on Shabbat, as they are not considered proper tents (Rashi). than a handbreadth, is rejected (Tosafot; Maggid Mishne), even
Since they move in the wind and people can pass through though the Rosh and the Tur, based on Rashi’s explanation,
them, they are not considered even legal partitions (Magen accept it (Shulĥan Arukh, Oraĥ Ĥayyim 315:11).



Bridal canopy as explained by Rashi
NOTES

ַּ כ:ִּ An ordinary canopy, one not
A bridal canopy – ילת ֲח ָתנִים
designed for decorative purposes, consists of four side posts
over which the canopy is spread. That canopy has a wide roof,
and therefore one who sets it up has erected a tent. However,
the canopy discussed in this context is primarily for decorative
purposes.
בק ףד.  ׳י קרפ. Perek X . 102a
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וְ ִכי ֵאין ְ ּבגַ ָ ּגה ֶט ַפח ָלא ֲא ַמ ַרן ֶא ָּלא
ׁ ֶש ֵאין ְ ּב ָפחֹות ִמ ׁ ּ ְשל ׁ ָֹשה ָסמוּךְ ַל ַ ּגג
 ֲא ָבל יֵ ׁש ְ ּב ָפחֹות ִמ ׁ ּ ְשל ׁ ָֹשה,ֶט ַפח
.ָסמוּךְ ַל ַ ּגג ֶט ַפח – ָאסוּר

And even where its horizontal top is not a handbreadth wide, we
said this leniency only if its width is less than a handbreadth
within three handbreadths from its top. However, if its width is a
handbreadth within three handbreadths from its top, this handbreadth is considered a tent and it is therefore prohibited to spread
it on Shabbat.

 וְ ִכי ֵאין ְ ּב ָפחֹות ִמ ׁ ּ ְשל ׁ ָֹשה ָסמוּךְ ַל ַ ּגגAnd even where it is less than a handbreadth wide within three
 ָלא ֲא ַמ ַרן ֶא ָּלא ׁ ֶש ֵאין, ֶט ַפח נַ ִמיhandbreadths of its top, we said this leniency only where
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Felt hat [sayna] – סיְ ינָ א:ַ Of unclear origin. Some have suggest
ed that it is related to the Middle Iranian word sāyag (shadow)
and refers to the welcome protection from the sun that the
head covering provides.
NOTES

Rather…where the hat fits snugly – יה ַדק
ֲ א…הא דְּ ִמ
ָ א ָּל:ֶ There
are two opinions with regard to the halakhic ruling in this case,
largely based on the question of whether the version of the
Gemara is: Rather, this is not difficult, or whether the version
of the Gemara is: This is not difficult. The difference between
the two opinions hinges on the unique meaning of the word
rather in the Talmud. This word indicates that the previous
answer has been rejected, and the Gemara is suggesting a
new interpretation. The version of Rashi and the commentaries
who agree with him includes the word rather. They maintain
that the Gemara rejects the notion that wearing a felt hat is
prohibited as a tent due to the difficulty presented by the case
of a cloak. Consequently, there must be a different reason for
the prohibition, i.e., that it might fall and one will come to carry
it. By contrast, although in the version of Rabbeinu Ĥananel
and other authorities the word rather is included, they explain
that the new answer does not reject the previous one but it is
an extension of that opinion. The hat is indeed prohibited as
a tent, but there is a distinction between a soft hat that does
not fit snugly on the head, which has a brim that folds, and a
stiff hat that has the status of a tent.
One may restore a hinge pin – מ ֲחזִ ִירין צִ יר:ַ The reason for
the prohibition against restoring an upper hinge is a matter
of dispute. Rashi rules that its restoration is a violation of the
primary category of the prohibited labor of building, or at
least a subcategory of this prohibited labor. However, in the
Jerusalem Talmud, as well in Tosafot, it is maintained that this
act constitutes only the violation of a rabbinic prohibition.
Nevertheless, there is a difference between a lenient rabbinic
prohibition and a stringent one, as there are types of rabbinic
prohibitions that the Sages did not permit even in the Temple.
BACKGROUND

Upper and lower hinges – צִ יר ֶע ְליֹון וְ ַת ְח ּתֹון: In talmudic times,
there were no hinges in the entrance doorjamb. Instead, there
were strong pegs in the top and bottom of the door, which
were placed in corresponding holes in the lintel and doorsill,
allowing the door to swing open and close.

 ֲא ָבל ׁיֵש ְ ּב ׁ ִש ּיפו ָּע ּה, ְ ּב ׁ ִש ּיפו ָּע ּה ֶט ַפחits incline does not extend a handbreadth from the center to each
 ֶט ַפח – ׁ ִש ּיפו ֵּעי א ָֹה ִלים ְּכא ָֹה ִליםside. However, if its incline extends a handbreadth from the cen.ּ דָּ מוter to the side, the halakha is that the inclines of tents are considered like tents, and it is therefore prohibited to suspend them.
:יה דְּ ַרב ִא ִידי
ָ ׁ וְ ָא ַמר ַרב ׁ ֵש
ּ ישא ְ ּב ֵר
 ָאסוּר! ָלא: וְ ָה ַתנְ יָ א.ַסיְ ינָ א ׁ ָש ֵרי
,יה ֶט ַפח
ּ ַק ׁ ְשיָ א; ָהא – דְּ ִאית ֵ ּב
.יה ֶט ַפח
ּ ָהא – דְּ ֵלית ֵ ּב

And Rav Sheisha, son of Rav Idi, said: With regard to a stiff felt
hat [sayna],L it is permitted to wear it on Shabbat. The Gemara
raises a difficulty: But wasn’t it taught in a baraita that wearing this
hat is prohibited? The Gemara answers: It is not difficult. This
baraita, which prohibits wearing a felt hat, is referring to a case
where the hat extends a handbreadth from the person’s head and
is therefore regarded as a tent; whereas that statement by Rav Sheisha, who permits doing so, is referring to a case where it does not
extend a handbreadth from one’s head.

יה ֶט ַפח
ֵ  ֶא ָּלא ֵמ ַע ָּתה ׁ ַש ְר ֵ ּביב ִ ּבגְ ִלThe Gemara is surprised at this answer: But if that is so, one who
ּ ימ
! ָה ִכי נַ ִמי דְּ ָאסוּרpulled his cloak a handbreadth beyond his head, is it also prohibited for him to do so? This is unreasonable, as it is an article of
clothing, not a tent.
,יה ַדק
ֲ  ֶא ָּלא ָלא ַק ׁ ְשיָ א; ָהא – דְּ ִמRather, the previous explanation must be rejected, as the issue with
.יה ַדק
ֲ  ָהא – דְּ ָלא ִמregard to a felt hat is not whether it is considered a tent, but whether there is concern that one might come to carry it in the public
domain if it falls from his head. This is not difficult; this statement
of Rav Sheisha, which permits it, is referring to a case where the hat
fits snuglyN on his head. There is no concern lest the hat fall and one
will come to carry it; therefore it is permitted to wear it. Conversely, that baraita, which prohibits wearing this hat, is referring to a
case where it does not fit snugly on his head. It is therefore liable
to fall, and one might come to carry it in the public domain.H
מתני׳ ַמ ֲחזִ ִירין צִ יר ַה ַּת ְח ּתֹון
. ֲא ָבל ל ֹא ַ ּב ְּמ ִד ינָ ה, ַ ּב ִּמ ְקדָּ ׁש
 ַר ִ ּבי.וְ ָה ֶע ְליֹון – ָּכאן וְ ָכאן ָאסוּר
, ָה ֶע ְליֹון ַ ּב ִּמ ְקדָּ ׁש:אֹומר
ֵ
יְ הו ָּדה
.וְ ַה ַּת ְח ּתֹון ַ ּב ְּמ ִדינָ ה

mishna

One may restore the lower hinge pin of the
door of a carriage, box, or cupboard that becomes dislocated to its place on Shabbat in the Temple, as this action is prohibited by rabbinic decree, which is not in effect in the
Temple; but it may not be restored to its place in the rest of the
country. And restoring the upper hinge pin is prohibited in both
places, as this is considered building, a labor prohibited by Torah
law, which applies everywhere.NBH Rabbi Yehuda says: Restoring
the upper hinge pin to its place is permitted in the Temple, while
one may restore the lower one to its place even in the rest of the
country.
HALAKHA

Hat – כ ַֹובע:ּ A hat with a brim a handbreadth wide that does
not fold over may not be worn on Shabbat even in the house,
as it is considered a tent, in accordance with the opinion of
Rabbeinu Ĥananel and others. The custom nowadays is to
be lenient with respect to hats, as their brims are not con
sidered stiff. This custom relies on Rashi’s opinion that a hat
does not constitute a tent. Consequently, no objection is
raised against those who are lenient in this regard (Mishna
Berura, citing Eliya Rabba). As for a hat whose brim is less than
a handbreadth wide, some authorities prohibit wearing it, as
it might be blown off one’s head by the wind and he might
carry it in a public domain. However, if it fits snugly on one’s

Door with its two hinges
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head or if it is tied with a strap, it is permitted to wear it, in
accordance with Rashi’s explanation (Shulĥan Arukh, Oraĥ
Ĥayyim 301:40–41).
Restoring a hinge pin – ה ְחזָ ַרת צִ יר:ַ If the lower hinge pin of
a carriage, box, or cupboard comes slightly loose, one may
push it back in. If it comes out entirely, one may not put it
back on Shabbat, lest he bang it in forcefully. One may not
restore the upper hinge pin, even by means of pushing (Tur).
In the Temple, one may restore the lower hinge pin to its place,
even if it came out entirely (Rambam Sefer Zemanim, Hilkhot
Shabbat 22:25; Shulĥan Arukh, Oraĥ Ĥayyim 313:2).

 צִ יר דֶּ ֶלת ׁ ִשידָּ ה ֵּת ָיבה:גמ׳ ָּתנ ּו ַר ָ ּבנַ ן
–  ַ ּב ְּמ ִדינָ ה, ַ ּב ִּמ ְקדָּ ׁש – ַמ ֲחזִ ִירין,ו ִּמגְ דָּ ל
, וְ ָה ֶע ְליֹון – ָּכאן וְ ָכאן ָלא יַ ֲחזִ יר.ֹוח ִקין
ֲ ּד
 וְ ִאם ָּת ַקע – ַחּיָ יב.ְ ּגזֵ ָרה ׁ ֶש ָּמא יִ ְת ַקע
.ַח ָּטאת

gemara

The Sages taught a baraita: With regard
to the lower hinge pin of the door of a
carriage, box, or cupboard, one may restore it to its place in the
Temple; in the rest of the country one may only push it back into
place, provided that it did not come out of its socket entirely. As
for the upper hinge, one may not restore it in either place. This
is prohibited as a preventive measure, lest one come to bang it
in forcefully, thereby performing an actual labor prohibited by
Torah law. And if he actually banged it in, he is liable to bring a
sin-offering, as his action is considered building.

,יע – ל ֹא יַ ֲחזִ יר
ַ ִ ׁ ֶשל ּבֹור וְ ׁ ֶשל דּ וּת וְ ׁ ֶשל יָ צWith regard to the hinge pin of the door of a pit, cistern, or an
. וְ ִאם ֶה ֱחזִ יר – ַחּיָ יב ַח ָּטאתextension to a building, one may not restore it to its place at
all. And if one restored it to its place, he is liable to bring a sinoffering. The above distinction applies only to movable utensils,
whereas anything attached to the ground may certainly not be
fixed in place, as this is regarded as prohibited building.

mishna

One may return to its place a bandage that
 ֲא ָבל,מתני׳ ַמ ֲחזִ ִירין ְר ִטּיָ ה ַ ּב ִּמ ְקדָּ ׁש
became detached from a wound on Shab ִאם ַ ּב ְּת ִח ָּילה – ָּכאן וְ ָכאן.ל ֹא ַ ּב ְּמ ִדינָ ה
bat in the Temple. In the Temple, this is not prohibited as a pre. ָאסוּרventive measure, lest one come to spread the ointment and thereby perform the prohibited labor of smoothing. However, one may
not return a bandage to its place in the rest of the country. If one
sought to apply the bandage for the first time to an untreated
wound on Shabbat, it is prohibited in both places.
 ְר ִטּיָ ה ׁ ֶש ּ ָפ ְר ׁ ָשה ֵמ ַעל:גמ׳ ָּתנ ּו ַר ָ ּבנַ ן
 ַר ִ ּבי יְ הו ָּדה.ַ ּג ֵ ּבי ַמ ָּכה – ַמ ֲחזִ ִירין ַ ּב ׁ ּ ַש ָ ּבת
,ֹוח ָק ּה ְל ַמ ְע ָלה
ֲ ּ הו ְּח ְל ָקה ְל ַמ ָּטה – ד:אֹומר
ֵ
ּ
ּ
 ו ְּמגַ ֶלה ִמ ְקצָ ת.ֹוח ָק ּה ְל ַמ ָטה
ֲ ְּל ַמ ְע ָלה – ד
 וְ חֹוזֵ ר ו ְּמגַ ֶּלה,ָה ְר ִטּיָ ה ו ְּמ ַק ֵ ּנ ַח ּ ִפי ַה ַּמ ָּכה
. ו ְּמ ַק ֵ ּנ ַח ּ ִפי ַה ַּמ ָּכה,ִמ ְקצָ ת ְר ִטּיָ ה

gemara

The Sages taught a baraita: With regard
to a bandage that became detached from
a wound, one may return it to its place on Shabbat in all cases.
Rabbi Yehuda says: If it slipped downward, one may push it
upward; if it slipped upward, one may push it downward. One
may also uncover part of the bandage and clean the opening of
the wound on one side, and then uncover another part of the
bandage on the other side and clean the opening of the wound
on that side.H

HALAKHA

Uncovering a bandage – מגַ ֶּלה ְר ִטּיָ ה:ְ It is permitted to
uncover a bandage and clean part of the wound, and then
uncover a different part of the bandage to clean a different
section of the wound, in accordance with Rabbi Yehuda
(Shulĥan Arukh, Oraĥ Ĥayyim 328:26).
Restoring a bandage – ה ְחזָ ַרת ְר ִטּיָ ה:ַ It is prohibited to
remove a bandage from a wound on Shabbat. If one
did so intentionally, he is prohibited to restore it (Magen
Avraham, citing the Beit Yosef). If the bandage fell onto a
utensil, one may restore it. If it fell onto the ground, one
may not restore it to the wound, in accordance with the
respective opinions of Rashi and the Rif (Shulĥan Arukh,
Oraĥ Ĥayyim 328:25).
NOTES

I did not hear this teaching – יע ִלי
ַ לא ׁ ְש ִמ:ָ The authori
ties dispute the subject of Rav Ashi’s comment that he
did not hear this teaching. According to the rule that the
halakha follows the latter authority, Rav Ashi’s statement
should be accepted, yet it is unclear which opinion he was
rejecting. Did he reject Shmuel’s ruling that the halakha is
in accordance with Rabbi Yehuda, or Rav Ĥisda’s comment
that the dispute pertains only to a case where the bandage
fell onto a utensil, or does he reject both opinions? The
Rif, for example, maintains that Rav Ashi rejected both
statements. Consequently, he rules that the halakha is
in accordance with the unattributed baraita. Rashi, by
contrast, claims that Rav Ashi merely rejects Rabbi Ĥisda’s
position, as he contends that the dispute pertains only
to a case where it fell onto the ground, but if it fell on a
utensil, even Rabbi Yehuda agrees that it is permitted to
replace the bandage.

 ִמ ּ ְפנֵי ׁ ֶשהוּא, ּו ְר ִטּיָ ה ַעצְ ָמ ּה ל ֹא יְ ַק ֵּנ ַחHowever, one may not clean the bandage itself, because that
. וְ ִאם ֵמ ַירח – ַחּיָ יב ַח ָּטאת. ְמ ָמ ֵר ַחwould involve spreading the ointment, which is a subcategory of
the prohibited labor of smoothing, and if one spread the ointment
he is liable to bring a sin-offering. Actually restoring a bandage
that was completely detached from the wound is prohibited in all
cases.
 ֲה ָל ָכה: ָא ַמר ׁ ְשמו ֵּאל,ָא ַמר ַרב יְ הו ָּדה
 ל ֹא ׁ ָשנ ּו: ָא ַמר ַרב ִח ְסדָּ א.ְּכ ַר ִ ּבי יְ הו ָּדה
 ֲא ָבל ּ ֵפ ְיר ׁ ָש ּה,ֶא ָּלא ׁ ֶש ּ ֵפ ְיר ׁ ָשה ַעל ַ ּג ֵ ּבי ְּכ ִלי
!ַעל ַ ּג ֵ ּבי ַק ְר ַקע – דִּ ְב ֵרי ַה ּכֹל ָאסוּר

Rav Yehuda said that Shmuel said: The halakha is in accordance
with the opinion of Rabbi Yehuda. Rav Ĥisda said: The Sages
taught that it is permitted to restore the bandage to the wound
only where it became detached and fell onto a utensil, in which
case one may immediately pick it up and replace it. However, if it
became detached and fell onto the ground, everyone agrees it
is prohibited, as this is considered as though one were bandaging
the wound for the first time.H

ימנָ א
ְ  ֲהוָ ה ָק ֵא:ֲא ַמר ָמר ַ ּבר ַרב ַא ׁ ִשי
יה ַא ֵ ּבי ָס ְדיָ א וְ ָקא
ּ יה ַא ָ ּבא! נָ ְפ ָלה ֵל
ּ ַק ֵּמ
 ָלא ָס ַבר ָל ּה:יה
ּ  ָא ִמינָ א ֵל.יה
ּ ַמ ֲה ַדר ֵל
– לֹוקת
ֶ  ַמ ֲח:ָמר ְל ָהא דְּ ָא ַמר ַרב ִח ְסדָּ א
 ֲא ָבל ּ ֵפ ְיר ׁ ָש ּה ַעל,ׁ ֶש ּ ֵפ ְיר ׁ ָשה ַעל ַ ּג ֵ ּבי ְּכ ִלי
 ֲה ָל ָכה: וְ ָא ַמר ׁ ְשמו ֵּאל.ַ ּג ֵ ּבי ַק ְר ַקע – ָאסוּר
!ְּכ ַר ִ ּבי יְ הו ָּדה

Mar bar Rav Ashi said: I was standing before Father, and his
bandage fell onto a pillow and he replaced it. I said to him:
Doesn’t the Master hold that which Rav Ĥisda said: The dispute
is restricted to a case where the bandage became detached and
fell onto a utensil, but if it became detached and fell onto the
ground, everyone agrees that it is prohibited; and furthermore,
Shmuel said: The halakha is in accordance with the opinion of
Rabbi Yehuda, that it is prohibited to replace even a bandage that
fell onto a utensil?

 ָלא ְס ִב ָירא:לֹומר
ַ  ְּכ. ָלא ׁ ְש ִמ ַיע ִלי: ֲא ַמר ִליHe said to me: I did not hear this teaching;N that is to say, I do
. ִליnot agree with Rav Ĥisda’s interpretation that the dispute is only
in a case where the bandage fell onto a utensil. Rather, they disagree even if it fell onto the ground, and the halakha is that the
bandage may be restored to the wound.
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LANGUAGE

String [nima] – נִימא:
ָ From the Greek νῆμα, nèma, a
thread or a string.
BACKGROUND

Harp – כנֹור:ִּ In antiquity, harps and lyres were closely
related. Below is an image of a reconstructed ancient
lyre resembling the ones that existed in the talmudic
period. The strings of the lyre are tied to the buttons
that protrude along its edge.

mishna

One may tie up on Shabbat a string [nima]L
 ֲא ָבל,נִימא ַ ּב ִּמ ְקדָּ ׁש
ָ קֹוש ִרין
ְ ׁ מתני׳
that came loose from a harpB used in the
 וְ ִאם ַ ּב ְּת ִח ָּילה – ָּכאן וְ ָכאן.ל ֹא ַ ּב ְּמ ִדינָ ה
H
Temple, but not in the rest of the country. And tying the string to
. ָאסוּרthe harp for the first time is prohibited both here and there.

gemara

And the Gemara raises a contradiction from
– נִימת ִּכנּ ֹור ׁ ֶש ִּנ ְפ ְס ָקה
ַ :ּגמ׳ ו ְּר ִמינְ הו
a baraita: If a harp string broke, one would
; ֶא ָּלא עֹונְ ָב ּה! ָלא ַק ׁ ְשיָא,קֹוש ָר ּה
ְ ׁ ל ֹא ָהיָה
not tie it up with a knot, but fashion a bow. This teaching indicates
.יעזֶ ר
ֶ  וְ ָהא – ַר ִ ּבי ֱא ִל, ָהא – ַר ָ ּבנַןthat tying up a harp string is prohibited even in the Temple. The Gemara answers: It is not difficult; this baraita, which prohibits tying,
was taught in accordance with the opinion of the Rabbis; and that
mishna is in accordance with the opinion of Rabbi Eliezer.
״מ ְכ ׁ ִש ֵירי ִמצְ וָ ה
ַ :יעזֶ ר דְּ ָא ַמר
ֶ  ְל ַר ִ ּבי ֱא ִלThe Gemara clarifies this answer: According to Rabbi Eliezer, who
 ְל ַר ָ ּבנָ ן,קֹוש ָר ּה
ְ ׁ – ֹוחין ֶאת ַה ׁ ּ ַש ָ ּבת״
ִ ּ דsaid that the preparations that enable the performance of a mitzva
,ֹוחין – עֹונְ ָב ּה
ִ ּ דְּ ָא ְמ ִרי ֵאין דoverride the prohibitions of Shabbat, one may tie even the broken
harp string, as this is for the purpose of the mitzva of accompanying
the Temple service with music. However, according to the Rabbis,
who say that preparations for a mitzva do not override Shabbat
prohibitions, one may only fashion a bow.
!יעזֶ ר – ֲא ִפילּ ּו ְל ַכ ְּת ִח ָּילה נַ ִמי
ֶ  ִאי ַר ִ ּבי ֱא ִלThe Gemara raises a difficulty: If in fact the mishna is in accordance
with the opinion of Rabbi Eliezer, who permits facilitating performance of a mitzva even when it involves desecration of Shabbat, even
in a case where the string did not break and one is tying it for the first
time, this too should be permitted, as he is acting for the purpose of
a mitzva.
–  וְ ָהא, ָלא ַק ׁ ְשיָ א; ָהא ַר ִ ּבי יְ הו ָּדה, ֶא ָּלאRather, the Gemara provides a different resolution of the contradic. ַר ָ ּבנַןtion: It is not difficult. This, the mishna that permits tying the broken
string, was taught in accordance with the opinion of Rabbi Yehuda,
who maintains that making a bow is considered tying, and there is no
difference between the two actions; and that, the baraita that prohibits it, is in accordance with the opinion of the Rabbis, who rule that
fashioning a bow is not prohibited by Torah law, and therefore it is
permitted to fashion a bow.

Reconstructed lyre from the sixth or seventh century

?יבא דְּ ַמאן
ּ ָ  וְ ַר ִ ּבי יְ הו ָּדה ַא ִּלThe Gemara asks: And Rabbi Yehuda, in accordance with whose
opinion did he express his view?

HALAKHA

A string in the Temple – נִימא ַ ּב ִּמ ְקדָּ ׁש:
ָ It is permitted
to tie a temporary knot for the purpose of a mitzva.
One may tie a broken harp string in the Temple but
not outside of it. However, it is prohibited to tie a knot
in the first instance, even in the Temple (Rambam
Sefer Zemanim, Hilkhot Shabbat 10:6).

Perek X
Daf 103 Amud a
יעזֶ ר ָק ָא ַמר – ֲא ִפילּ ו
ֶ יבא דְּ ַר ִ ּבי ֱא ִל
ּ ָ  ִאי ַא ִּלIf he stated his ruling in accordance with the opinion of Rabbi
! ְל ַכ ְּת ִח ָּילה נַ ִמיEliezer, why did he permit tying a bow only after the fact? It should
also be permitted even ab initio, as Rabbi Eliezer maintains that
preparations required for the performance of a mitzva override the
prohibitions of Shabbat.
,ֶא ָּלא ָלא ַק ׁ ְשיָ א; ָהא – ַר ִ ּבי ׁ ִש ְמעֹון
 ֶ ּבן ֵלוִ י ׁ ֶש ִּנ ְפ ְס ָקה לֹו: דְּ ַתנְיָא.ָהא – ַר ָ ּבנַן
:אֹומר
ֵ  ַר ִ ּבי ׁ ִש ְמעֹון,קֹוש ָר ּה
ְ ׁ – נִימא ַ ּב ִּכנּ ֹור
ָ
.עֹונְ ָב ּה
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Rather, the Gemara rejects the previous explanation: It is not difficult; this baraita that deems tying prohibited is according to the
opinion of Rabbi Shimon, while that mishna that rules that tying
is permitted, is according to the opinion of the Rabbis. As it was
taught in a baraita: If a string of the Levite’s harp was severed on
Shabbat, he may tie it with a knot; Rabbi Shimon says: He may
only form a bow. The Rabbis permit the preparations for a mitzva
that could not have been performed before Shabbat, whereas Rabbi
Shimon is stringent and prohibits even those preparations.

