 ל ֹא ָא ְמר ּו יִ ּתוּר ְ ּבגָ ִדים ֶא ָּלא:יֹוחנָן ָא ַמר
ָ  וְ ַר ִ ּביAnd Rabbi Yoĥanan said: They said that donning an extra garment
–  ֲא ָבל ׁ ֶשלּ ֹא ִ ּב ְמקֹום ְ ּבגָ ִדים, ִ ּב ְמקֹום ְ ּבגָ ִדיםis prohibited only if it is worn in a place on the priest’s body where
. ָלא ָהוֵ י יִ ּתוּר ְ ּבגָ ִדיםthe priestly garments are worn. But in a place where those garments
are not worn, e.g., on his hand or the like, a sash that is tied there is
not considered an extra garment.
,יה ִמ ׁ ּשוּם ֲחצִ יצָ ה! ַ ּב ְ ׂשמֹאל
ּ  וְ ֵת ּיפֹוק ֵלThe Gemara asks: And let him derive that both the reed and the sash
are prohibited as an interposition. As the reed and sash interpose
between the priest’s hand and the holy vessel, they should invalidate
the service.N The Gemara rejects this contention: Perhaps the wound
is on the priest’s left hand, while the entire service is performed exclusively with his right hand. Consequently, a bandage on his left hand
is not an interposition.
.בֹודה
ָ  וְ ׁ ֶשלּ ֹא ִ ּב ְמקֹום ֲע, ַ ּבּיָ ִמין: ִאי נַ ִמיAlternatively, it is possible that the wound is on the priest’s right hand,
but not in a place used in the service, which means the bandage does
not interpose between his hand and the holy vessels used in the
Temple service.
: ָא ַמר ַרב ִח ְסדָּ א, דְּ ָא ַמר ָר ָבא,ו ְּפ ִליגָ א דְּ ָר ָבא
,נִימא ַא ַחת חֹוצֶ צֶ ת
ָ ִ ּב ְמקֹום ְ ּבגָ ִדים – ֲא ִפילּ ּו
ׁ ֶש ּל ֹא ִ ּב ְמקֹום ְ ּב גָ ִדים – ׁ ָשל ֹׁש ַעל ׁ ָשל ֹׁש
 ּ ָפחֹות ִמ ׁ ּ ָשל ֹׁש ַעל ׁ ָשל ֹׁש – ֵאינָ ן,חֹוצְ צֹות
.חֹוצְ צֹות

NOTES

Interposition and an extra garment – ֲחצִ יצָ ה
וְ ּיִ ּתוּר ְ ּבגָ ִדים: Although the Gemara is apparently
discussing these two issues simultaneously, they
are not identical. Interposition means that an
object intervenes between the priest and his
service, or between the priest and his garments.
Consequently, if the interposition is not in a place
where clothes are worn or is not in a place used in
the service, such as the back of the hand, the pro
hibition of interposition is not in effect. However,
an extra garment is prohibited in its own right,
either based on the prohibition: “You shall not
add” (Deuteronomy 4:2), or because it is equiva
lent to the absence of a priestly garment, which
invalidates the service (Jerusalem Talmud). In this
case, the guiding principle is not the particular
location involved, but the nature of the extra gar
ment (see Ge’on Ya’akov).

And this conclusion disputes the opinion of Rava, as Rava said that
Rav Ĥisda said: In a place on the priest’s body where the priestly
garments are worn, even one extra thread interposes and is prohibited, whereas in a place where the priestly garments are not worn, if
the fabric was three fingerbreadths by three fingerbreadths, it interposes, but if it was less than three fingerbreadths by three fingerbreadths, it does not interpose.

יה
ָ  ַאדְּ ַר ִ ּביThe Gemara comments: This teaching certainly disagrees with the
ּ  ַאדְּ ַרב יְ הו ָּדה ְ ּב ֵר,יֹוחנָן וַ דַּ אי ּ ְפ ִליגָ א
?נֵימא ּ ְפ ִליגָ א
ָ  דְּ ַר ִ ּבי ִחּיָ יא ִמיopinion of Rabbi Yoĥanan, as he maintains that the prohibition
against interpositions does not apply at all in a place on the priest’s
body where the priestly garments are not worn. However, shall we
say that it also disagrees with the opinion of Rav Yehuda, son of
Rabbi Ĥiyya, who prohibits even a sash smaller than three by three
fingerbreadths?
. ׁ ָשאנֵי צִ ְלצֹול ָק ָטן דַּ ֲח ׁ ִשיבThe Gemara answers: Nothing can be proven from here, as a small
sash is different, since it is significant, and it is therefore considered
a garment even if it is less than three by three fingerbreadths.
 ָא ַמר ַרב יְ הו ָּדה, ָא ְמ ִרי ָל ּה,ישנָ א ַא ֲח ִרינָ א
ָ ּ ׁ  ִלAccording to another version, they reported this dispute as follows:
 ֲא ָבל, ל ֹא ׁ ָשנ ּו ֶא ָּלא ֶ ּג ִמי:יה דְּ ַר ִ ּבי ִחּיָ יא
ּ  ְ ּב ֵרRav Yehuda, son of Rabbi Ĥiyya, said that they taught this leniency
. צִ ְלצֹול ָק ָטן – חֹוצֵ ץonly with regard to a reed, but that a small sash interposes.
 ל ֹא ָא ְמר ּו ֲחצִ יצָ ה ְ ּב ָפחֹות:יֹוחנָ ן ָא ַמר
ָ  וְ ַר ִ ּביAnd Rabbi Yoĥanan said: They said that there is interposition
 ֲא ָבל, ִמ ׁ ּ ָשל ֹׁש ַעל ׁ ָשל ֹׁש ֶא ָּלא ִ ּב ְמקֹום ְ ּבגָ ִדיםwith regard to an article that is less than three by three finger
, ׁ ֶשלּ ֹא ִ ּב ְמקֹום ְ ּבגָ ִדיםbreadths only in a place where the priestly garments are worn.
However, in a place where the priestly garments are not worn, the
following distinction applies:

Perek X
Daf 104 Amud a
–  ּ ָפחֹות ִמ ׁ ּ ָשל ֹׁש, ׁ ָשל ֹׁש ַעל ׁ ָשל ֹׁש – חֹוצְ צֹותIf the fabric was three fingerbreadths by three fingerbreadths, it in. וְ ַהיְ ינ ּו דְּ ָר ָבא ָא ַמר ַרב ִח ְסדָּ א. ֵאין חֹוצְ צֹותterposes; but if it was less than three fingerbreadths by three fingerbreadths, it does not interpose. And this is the same teaching that
Rava said that Rav Ĥisda said.
?יה דְּ ַר ִ ּבי ִחּיָ יא
ָ  ֵלThe Gemara suggests: Let us say that this disagrees with the opinion
ּ ימא ּ ְפ ִליגָ א דְּ ַרב יְ הו ָּדה ְ ּב ֵר
. ׁ ָשאנֵי צִ ְלצֹול ָק ָטן דַּ ֲח ׁ ִשיבof Rav Yehuda, son of Rav Ĥisda, who prohibits a sash even smaller
than three fingerbreadths by three fingerbreadths. The Gemara rejects
this contention: This is not necessarily so, as a small sash is different,
since it is significant. It is therefore like a garment, even if it is smaller
than three fingerbreadths by three fingerbreadths.
יש ָמ ִעינַ ן
ְ ׁ  ִל, ַאדְּ ַא ׁ ְש ַמ ִעינַ ן ֶ ּג ִמי,יֹוחנָ ן
ָ  ו ְּל ַר ִ ּביThe Gemara raises a question: And according to the opinion of Rab צִ ְלצֹול ָק ָטןbi Yoĥanan: Rather than teaching us the halakha with regard to a
reed, let the mishna teach us that a priest may wrap his wounded
finger with a small sash, as that does not constitute an interposition.
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NOTES

Scatter – בֹוזְ ִקין:ּ Rashi explains the word as break, i.e., to crush
large chunks of salt. The Rambam in his Commentary on the
Mishna states that it means to throw repeatedly.
Cistern of the Exiles [hagola] – בֹור ַהגּ ָֹולה:ּ Some commentar
ies vocalize this word without the definite article ha, as gula,
meaning a bowl, as in the verse: “With a bowl [gula] upon the
top if it” (Zechariah 4:2).
The Great Cistern – בֹור ַה ָ ּגדֹול:ּ The Rambam explains that the
Great Cistern was located outside the Temple confines, but
because of a certain incident the Sages permitted drawing
water from it, similar to the Heker Well on a Festival (Rambam’s
Commentary on the Mishna).
Adds to the structure – מֹוסיף ַא ִ ּבנְיָ ן:
ִ
The First Temple was
built by the word of God as received by prophecy. The Sec
ond Temple was constructed partly on the model of the First
Temple, and partly in accordance with the prophecies of Ezekiel.
Consequently, a special set of conditions must be met in order
to make changes. For example, only the Great Sanhedrin may
enlarge the Temple courtyards, and only by means of a special
ceremony. Otherwise, even the smallest addition is prohibited.

יה ָקא ַמ ׁ ְש ַמע
ְ  ִמ ְּיל ָתא ַא ַ ּגבThe Gemara explains: The tanna teaches us another matter in passּ אֹור ֵח
. דִּ גְ ִמי ַמ ֵּסי, ָלןing, that a reed heals. However, as far as a priest involved in the
service in concerned, there is no concern with regard to this prohibition either, as it is also a rabbinic decree that is not in effect in the
Temple.

mishna

One may scatterN salt on Shabbat on the
מתני׳ ּבֹוזְ ִקין ֶמ ַלח ַעל ַ ּג ֵ ּבי ֶּכ ֶב ׁש
rampH that leads to the altar so that the
 ו ְּמ ַמ ְּל ִאין,ִּ ּב ׁ ְש ִביל ׁ ֶש ּל ֹא יַ ֲח ִליקו
priests will not slip on their way up. And likewise, one may draw
 ִמ ּבֹור ַהגּ ָֹולה ו ִּמ ּבֹור ַה ָ ּגדֹול ַ ּב ַ ּג ְל ַ ּגלwater from the Cistern of the ExilesNB and from the Great
. ו ִּמ ְ ּב ֵאר ֵה ֵקר ְ ּביֹום טֹוב, ַ ּב ׁ ּ ַש ָ ּבתCistern,N which were located in the Temple, by means of the wheelB
designed for drawing water, even on Shabbat. And one may draw
water from the Heker Well only on a Festival.
יה ַרב ִא ָיקא ִמ ַפ ׁ ְשרֹונְיָא
ּ גמ׳ ָר ֵמי ֵל
 ּבֹוזְ ִקין ֶמ ַלח ַעל ַ ּג ֵ ּבי: ְּתנַ ן,ְל ָר ָבא
. ַה ֶּכ ֶב ׁש ִ ּב ׁ ְש ִביל ׁ ֶש ּל ֹא יַ ֲח ִליק ּו
. ַ ּב ְּמ ִדינָ ה – ָלא,ַ ּב ִּמ ְקדָּ ׁש – ִאין
ימי
ֵ  ָחצֵ ר ׁ ֶש ִּנ ְת ַק ְל ְק ָלה ְ ּב ֵמ:ו ְּר ִמינְ ִהי
!ְ ּג ׁ ָש ִמים – ֵמ ִביא ֶּת ֶבן ו ְּמ ַרדֶּ ה ָ ּב ּה

BACKGROUND

Cistern of the Exiles – בֹור ַהגּ ָֹולה:
ּ The image below depicts
three of the northern chambers in the Temple. The Parhedrin
Chamber is to the right, with the yellow roof. On its left is the
Exile Chamber, with the blue roof, which contained both the
Cistern of the Exiles and the Great Cistern. Alongside them,
with the red roof, is the Hewn Chamber, which housed the
Sanhedrin.

Wheel – ג ְל ַ ּגל:ּ ַ The image below is of an ancient Roman well at
Gonio Fortress in Adjara, near Turkey, with a wheel for drawing
water. It is possible that the wheel in the Temple resembled
this one.

Rav Aĥa, son of Rava, said to Rav Ashi: This salt, what are the
circumstances? If one negates it vis-à-vis the ramp so that it becomes part of the ramp, he effectively adds to the structureN of the
Temple, and it states with regard to the Temple: “All this do I give
you in writing as God has made me wise by His hand upon me,
even all the works of this pattern” (I Chronicles 28:19). This verse
indicates that all the details of the Temple structure were determined through prophecy and may not be changed in any way, even
on a weekday.

יה – ָקא ָהוְ יָ א
ּ  וְ ִאי דְּ ָלא ָקא ְמ ַב ְּט ֵלAnd if he does not negate the salt vis-à-vis the ramp, it would con! ֲחצִ יצָ הstitute an interposition between the feet of the priests and the altar.
This would mean that they would not be walking on the ramp during
their service, and consequently they would not be performing the
service as required by the Torah.
 דְּ ָלאו,הֹול ַכת ֵא ָב ִרים ַל ֶּכ ֶב ׁש
ָ  ְ ּבThe Gemara answers: In fact, he does not negate the salt. However,
.בֹודה ִהיא
ָ  ֲעhe scatters it when the limbs of the sacrifice are brought up the
ramp, a procedure that is not considered part of the Temple service subject to disqualification due to interposition, as it is merely
preparation for the burning of the limbs.
 ״וְ ִה ְק ִריב ַה ּכ ֵֹהן:וְ ל ֹא? וְ ָהא ְּכ ִתיב
 וְ ָא ַמר,זְב ָחה״
ּ ֵ ֶאת ַה ּכֹל וְ ִה ְק ִטיר ַה ִּמ
הֹול ַכת ֵא ָב ִרים ַל ֶּכ ֶב ׁש! ֶא ָּלא
ָ  זֹו:ָמר
,הֹול ַכת ֵעצִ ים ַל ַּמ ֲע ָר ָכה
ָ  ְ ּב:ימא
ָ ֵא
.בֹודה ִהיא
ָ דְּ ָלאו ֲע

Ancient well at Gonio Fortress in Adjara with a wheel for drawing water

Rav Ika from Pashronya raised a contradiction before Rava: We learned in the
mishna: One may scatter salt on Shabbat on the ramp that leads to
the altar, so that the priests will not slip, from which it can be inferred: In the Temple, yes, it is permitted to do so, but outside the
Temple, in the rest of the country, no, it is prohibited to scatter salt
on a ramp. And he raised his contradiction from a baraita: With
regard to a courtyard that was damaged on Shabbat by rainwater,H
so that it became difficult to cross, one may bring straw and scatter
it about to absorb the water. Apparently, an action of this kind is
permitted even outside the Temple.

.יה
ּ  ׁ ָשאנֵי ֶּת ֶבן דְּ ָלא ְמ ַב ֵּטיל ֵלThe Gemara answers: Straw is different, as one does not negate it;
rather, he intends to remove it once the water has been absorbed.
He is therefore permitted to scatter the straw in the courtyard, just
as it is permitted to put it in any other place. However, it is prohibited to scatter objects that one intends to leave in place, such as salt,
as this appears as though he is adding to the ground and building.
יה דְּ ָר ָבא
ּ יה ַרב ַא ָחא ְ ּב ֵר
ּ ֲא ַמר ֵל
?יכי דָּ ֵמי
ִ  ַהאי ֶמ ַלח ֵה:ְל ַרב ַא ׁ ִשי
מֹוסיף ַא ִ ּבנְיָ ן
ִ יה – ָקא
ּ ִאי דִּ ְמ ַב ְּט ֵל
״ה ּכֹל ִ ּב ְכ ָתב ִמּיַ ד ה׳ ָע ַלי
ַ :(ו ְּכ ִתיב
,)ִה ְ ׂש ִּכיל״

Three northern chambers in the Temple

gemara

The Gemara asks: And is this not a service? But isn’t it written:
“And the priest shall offer it whole and make it smoke upon the
altar” (Leviticus 1:13), and the Master said in explanation: This is
referring to bringing the limbs to the top of the ramp. Evidently,
this too is a service written in the Torah. Rather, say that he scatters
the salt when the wood is brought up the ramp to the arrangement
of wood on the altar, a procedure that is not a service.
HALAKHA

Salt on the ramp – מ ַלח ַעל ַ ּג ֵ ּבי ֶּכ ֶב ׁש:ֶ One may scatter salt
on the ramp of the altar on Shabbat so that priests will not
slip on it. This is permitted only when the priests are bring
ing wood to the arrangement of wood on the altar, but
not when they are carrying items that are an integral part
of the Temple service (Rambam Sefer Avoda, Hilkhot Temidin
UMusafin 6:3).
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A courtyard that was damaged by rainwater – ָחצֵ ר
ימי ְ ּג ׁ ָש ִמים
ֵ ש ִּנ ְת ַק ְל ְק ָלה ְ ּב ֵמ:
ֶ ׁ It is permitted to scatter straw on
Shabbat in a courtyard that was damaged by rainwater, as
this does not constitute building. However, one must alter his
usual weekday manner of doing so, by scattering the straw
with the bottom of a broken basket (Shulĥan Arukh, Oraĥ
Ĥayyim 313:10).

– ימי ְ ּג ׁ ָש ִמים
ֵ  ָחצֵ ר ׁ ֶש ִּנ ְת ַק ְל ְק ָלה ְ ּב ֵמ:דָּ ַר ׁש ָר ָבא
יה ַרב ּ ַפ ּ ָפא
ּ  ָא ַמר ֵל.ֵמ ִביא ֶּת ֶבן ו ְּמ ַרדֶּ ה ָ ּב ּה
 ְּכ ׁ ֶשהוּא ְמ ַרדֶּ ה – ֵאינֹו ְמ ַרדֶּ ה: וְ ָה ַתנְיָא,ְל ָר ָבא
!ל ֹא ַ ּב ַּסל וְ ל ֹא ְ ּבקו ּ ָּפה ֶא ָּלא ְ ּב ׁשו ֵּלי קו ּ ָּפה

Rava taught: In a courtyard that was damaged on Shabbat by
rainwater, one may bring straw and scatter it about to make it
easier to walk across. Rav Pappa said to Rava: But wasn’t it taught
in a baraita: When one scatters the straw, he must not scatter it
either with a small basket or with a large basket, but only with
the bottom of a broken basket, i.e., he must scatter the straw in a
manner different from that of an ordinary weekday. Rava, however,
indicates that he may scatter the straw in the usual fashion.

 דְּ ָב ִרים:יה וְ ָד ַר ׁש
ָ אֹוקים ָר ָבא ָא
ִ ֲה ַדר
ּ מֹורא ֲע ֵל
 ְ ּב ַרם ָּכ ְך,נֵיכם ָטעוּת ֵהן ְ ּביָ ִדי
ֶ ׁ ֶש ָא ַמ ְר ִּתי ִל ְפ
 ו ְּכ ׁ ֶשהוּא ְמ ַרדֶּ ה:יעזֶ ר
ֶ ָא ְמר ּו ִמ ׁ ּשוּם ַר ִ ּבי ֱא ִל
ֵאינֹו ְמ ַרדֶּ ה ל ֹא ַ ּב ַּסל וְ ל ֹא ַ ּב ּקו ּ ָּפה ֶא ָּלא ְ ּב ׁשו ֵּלי
.קו ּ ָּפה

Rava then appointed an amora before him to publicize his teaching, and taught: The statement I issued before you was a mistake
of mine. However, in fact they said in the name of Rabbi Eliezer
as follows: And when one scatters the straw, he must not scatter
it either with a small basket or with a large basket, but only with
the bottom of a broken basket.

 עו ָּּלא ִא ְיק ַלע ְל ֵבי.״מ ַמ ְּל ִאין ִמ ּבֹור ַהגּ ָֹולה״
ְ
. ֲא ָתא ַההוּא ַ ּג ְב ָרא ְט ַרף ַא ָ ּב ָבא,נַשה
ֶ ּ ׁ ַרב ְמ
 דְּ ָקא ֵמ ִחיל,יה
ְ  ַמאן ַהאי? ִל:ֲא ַמר
ּ ית ַחל גּ ו ֵּפ
.יה ְל ׁ ַש ְ ּב ָתא
ּ ֵל

We learned in the mishna: One may draw water from the Cistern
of the Exiles by means of a wheel. The Gemara relates: Ulla happened to come to the house of Rav Menashe when a certain man
came and knocked at the door. Ulla said: Who is that? May his
body be desecrated, as he desecrates ShabbatN by producing a
sound.

 ל ֹא ָא ְסר ּו ֶא ָּלא קֹול ׁ ֶשל:יה ַר ָ ּבה
ּ  ֲא ַמר ֵלRabba said to him: The Sages prohibited only a pleasant musical
H
 ו ַּמ ִּט ִיפין,יֹופי
ֵ  ַמ ֲע ִלין ִב ְד:יה ַא ַ ּביֵ י
ִ  ֵא. ׁ ִשירsound on Shabbat, not the rasping sound of knocking on a door.
ּ ית ֵיב
One may draw
.חֹולה ַ ּב ׁ ּ ַש ָ ּבת
ֶ יא ַרק ַל
ַ  ִמAbaye raised an objection to Rabba from a baraita:
up wine from a barrel with a siphon [diyofei],L and one may drip
water from a vessel that releases water in drops [miarak],LB for an
ill person on Shabbat.

NOTES

As he desecrates Shabbat – יה ְל ׁ ַש ְ ּב ָתא
ּ דְּ ָקא ֵמ ִחיל ֵל:
The amora’im of Eretz Yisrael were especially par
ticular with regard to this prohibition. It is related
that Rabbi Ilai spent the entire night outside his
home because he did not want to knock on his
door on Shabbat.
LANGUAGE

Siphon [diyofei] – יֹופי
ֵ ְּד: Probably from the Greek
διαβήτης, diabetès, meaning a siphon or an instru
ment for extracting liquid from a utensil by means
of differences in height.
A vessel that releases water in drops [miarak] –
יא ַרק
ַ מ:ִ The Arukh reads miadak, from an Arabic term
meaning an object that produces a sound or a rattle.
BACKGROUND

A vessel that releases water in drops [miarak] –
יא ַרק
ַ מ:ִ Based on the descriptions in the Gemara
and the responsa of the ge’onim, this refers to an
instrument very narrow at one end but wide and
perforated at the other. When one presses his fin
ger on the narrow end, the water stays inside, but
once he releases his finger, the water drips slowly
from the utensil. In order to produce a noise, the
vessel is positioned so that its water drips onto a
metal platter.

יכי דָּ ֵמי? ָלאו
ִ  ֵה. ַל ָ ּב ִריא – ָלא,חֹולה – ִאין
ֶ  ַלThe Gemara infers: For an ill person, yes, this is permitted, but for
אֹולֹודי
ֵ
:ית ַער? ׁ ְש ַמע ִמ ָּינ ּה
ְ  דְּ נִים וְ ָקא ָ ּב ֵעי דְּ ִלa healthy person, no, one may not do so, what are the circum! ָק ָלא ֲא ִסירstances? Is it not the case that he is dozing off and they wish to
waken him, and as they do not want to alarm him due to his illness,
they do it by means of the sound of water poured from a vessel? And
one can learn from here that it is prohibited to produce a sound
on Shabbat, even one that is unpleasant, as the Sages permitted this
only for an ill person.
 דְּ ִמ ׁ ְש ַּת ַּמע ִּכי, דְּ ִתיר וְ ָקא ָ ּב ֵעי דְּ ֵלינִים, ָלאThe Gemara rejects this contention: No, it is referring to an ill per. ָק ָלא דְּ זַ ְמזו ֵּמיson who is awake and whom they want to have fall asleep, and to
this end they let water fall in drops, producing a sound that is heard
as melodious.
ירֹותיו ִמ ּ ְפנֵי ָהעֹופֹות
ָ  ַה ְמ ׁ ַש ֵּמר ּ ֵפ:יה
ֵ ית
ִ ֵא
ּ יב
,ו ְּד ָל ָעיו ִמ ּ ְפנֵי ַה ַחּיָ ה – ְמ ׁ ַש ֵּמר ְּכ ַד ְר ּכֹו ַ ּב ׁ ּ ַש ָ ּבת
ְו ִּב ְל ַבד ׁ ֶשלּ ֹא יְ ַס ּ ֵפק וְ ל ֹא יְ ַט ּ ַפח וְ ל ֹא יְ ַר ֵ ּקד ְּכ ֶד ֶרך
.עֹושין ַ ּבחֹול
ׂ ִ ׁ ֶש ֵהן

Abaye raised another objection to Rabba from a baraita: One who
is guarding his produceH from birds or his gourds from beasts
may guard them, in the manner that he typically does so, on Shabbat, as his guarding does not entail a prohibited labor, provided
that he neither claps, nor slaps his hands against his body, nor
dances and produces noise with his feet, in the manner that is
performed on weekdays to chase away birds and animals.

Miarak

אֹולֹודי
ֵ
 וְ ָכל,מֹוליד ָק ָלא
ִ  ַמאי ַט ְע ָמא – ָלאו ְד ָקThe Gemara asks: What is the reason that these activities are pro ְ ּגזֵ ָירה: ָק ָלא ֲא ִסיר! ָא ַמר ַרב ַא ָחא ַ ּבר יַ ֲעקֹבhibited? Is it not because he is producing a sound on Shabbat, and
. ׁ ֶש ָּמא יִ ּטֹול צְ רֹורany production of a sound is prohibited? Rav Aĥa bar Ya’akov
said: This is not the reason. Rather, it is a decree issued by the
Sages, lest while acting in his usual weekday fashion he mistakenly
picks up a pebble to throw at the birds, thereby handling an object
that is set-aside.
HALAKHA

Producing a noise on Shabbat – ה ׁ ְש ָמ ַעת קֹול ְ ּב ַׁש ָ ּבת:ַ It is prohibited
to play an instrument on Shabbat. It is even prohibited to knock on
a door if this is done in a rhythmic fashion, although it is otherwise
permitted. The halakha is in accordance with Rava, because even
Rabbi Aĥa bar Ya’akov accepts his approach, and Ameimar sought
to act likewise (Rif ). The Rema rules that one may not knock with
an instrument designed to produce a sound, such as a door knocker.
Others teach that if he performs a different action and the sound
is produced of its own accord, this is permitted if it is not with the
intention to produce a sound (Vilna Gaon, based on the Jerusalem
Talmud; Shulĥan Arukh, Oraĥ Ĥayyim 338:1).



Guarding his produce – ירֹותיו
ָ מ ׁ ַש ֵּמר ּ ֵפ:ְ It is permitted to guard
fruit and other produce to protect them from birds and animals
on Shabbat, provided that one does not clap or slap his hands
in the manner that he would during the week, lest he continue
to conduct himself in the manner that he would during the
week and pick up a stone to throw at them, which is prohibited
in the public domain. The Magen Avraham rules that perhaps
today it is unnecessary to be so stringent with regard to this
matter, as actual public domains are rare (Shulĥan Arukh, Oraĥ
Ĥayyim 338:4).
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BACKGROUND

Play with nuts – מ ַ ׂש ֵחק ֶ ּב ֱאגֹוזִ ים:ְ The game is played by leaning a
wooden board against a wall and rolling nuts down it. The player
whose nut hits the other nuts wins them all. Variations of this
game were played in Rashi’s time and are played nowadays as well.

:וְ ֶא ָּלא ָהא דְּ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
.נָשים ַה ְמ ַ ׂש ֲחקֹות ֶ ּב ֱאגֹוזִ ים – ָאסוּר
ִׁ
,מֹוליד ָק ָלא
ִ ַמאי ַט ְע ָמא – ָלאו דְּ ָקא
?אֹולֹודי ָק ָלא ֲא ִסיר
ֵ
וְ ָכל

The Gemara asks: However, with regard to that which
Rav Yehuda said that Rav said: Women who play with nutsBN
by rolling them on the ground until they collide with each
other, it is prohibited for them to do so; what is the reason
for this prohibition? Is it not because knocking nuts together
produces a sound, and any production of a sound is
prohibited?

. דִּ ְל ָמא ָא ֵתי ְל ַא ׁ ְשווּיֵ י גּ ו ּּמֹות, ָלאThe Gemara rejects this contention: No, it is prohibited because perhaps they will come to level the holes. As small holes
in the ground will interfere with their game, they might level
them out and seal them up on Shabbat, which is prohibited as
building.
ימא ָה ִכי – ָהא דְּ ָא ַמר ַרב
ָ דְּ ִאי ָלא ֵּת
נָשים ְמ ַ ׂש ֲחקֹות ְ ּב ַת ּפו ִּחים
ִ ׁ :יְ הו ָּדה
?אֹולֹודי ָק ָלא ִא ָּיכא
ֵ
 ָה ָתם ַמאי,ָאסוּר
. דִּ ְיל ָמא ָא ֵתי ְל ַא ׁ ְשווּיֵ י גּ ו ּּמֹות:ֶא ָּלא

For if you do not say that this is the reason, there is a difficulty
with that which Rav Yehuda said: Women who play with
apples, this is prohibited,H as what production of a sound is
involved there? Apples do not produce a sound when they
collide with each other. Rather, the reason is that they will
perhaps come to level holes, and the same reasoning applies
to nuts.

 ְמ ַמ ְּל ִאין ִמ ּבֹור ַהגּ ָֹולה ו ִּמ ּבֹור:ְּתנַ ן
, ַ ּב ִּמ ְקדָּ ׁש – ִאין.ַה ָ ּגדֹול ַ ּב ַ ּג ְל ַ ּגל ַ ּב ׁ ּ ַש ָ ּבת
 ַמאי ַט ְע ָמא – ָלאו.ַ ּב ְּמ ִדינָ ה – ָלא
אֹולֹודי ָק ָלא וַ ֲא ִסיר
ֵ
ְִּמ ׁ ּשוּם ד

We learned in the mishna: One may draw water from the
Cistern of the Exiles and from the Great Cistern by means of
the wheel on Shabbat.BH From this it can be inferred: In the
Temple, yes, it is permitted to do so; but outside the Temple
in the rest of the country, no, it is prohibited to draw water
from cisterns. What is the reason for this? Is it not because he
is producing a sound, and that is prohibited on Shabbat?

Game played with nuts
Wheel pump – ג ְל ַ ּגל ְׁש ִא ָיבה:ּ ַ The image depicts a sophisticated
wheel pump, resembling ones found in Alexandria and Rome.
Wheels of this type, powered by animals or a person, served as
both bucket and pump by creating a powerful, steady jet of water
for watering fields. It is possible that the wheel in Meĥoza and even
the one used in the Temple looked like this machine.

 ְ ּגזֵ ָירה ׁ ֶש ָּמא יְ ַמ ֵּלא ְלגִ ָּינתֹו, ל ֹאThe Gemara again rejects this contention: No, it is a decree
. ו ְּלחו ְּר ָ ּבתֹוissued by the Sages, lest he draw water for his garden and for
his ruin. As the wheel draws up large quantities of water, once
he starts to use it, he might draw water for his garden as well
and thereby transgress the prohibition against watering on
Shabbat, a subcategory of a prohibited labor.
ילגְ ָּלא
ְ ִימ ָלא ְ ּב ג
ְ ימר ׁ ְש ָרא ְל ִמ
ָ ַא ֵמ
 ַמאי ַט ְע ָמא ָ ּגזְ ר ּו: ֲא ַמר,ִ ּב ְמחֹוזָ א
,ַר ָ ּבנַן – ׁ ֶש ָּמא יְ ַמ ֵּלא ְלגִ ָּינתֹו ו ְּלחו ְּר ָ ּבתֹו
יכא וְ ָלא חו ְּר ָ ּב ּה
ָּ ָה ָכא ָלא ִ ּג ָּינה ִא
.יכא
ָּ ִא

Wheel pump

The Gemara relates that Ameimar permitted people to draw
water on Shabbat by means of a wheel in Meĥoza, as he said:
What is the reason the Sages decreed that this is prohibited?
They did so lest one draw water for his garden and for his ruin.
However, here in Meĥoza there are neither gardens nor ruins.
Meĥoza was entirely built up and lacked gardens or empty areas
for sowing, and consequently, there was no concern that people
might transgress.

 ֵּכיוָ ן דְּ ָקא ֲחזָ א דְּ ָקאHowever, once he saw that

NOTES

Women who play with nuts – נָשים ַה ְמ ַ ׂש ֲחקֹות ֶ ּב ֱאגֹוזִ ים:
ִ ׁ The
reason this halakha was stated twice, with regard to both
nuts and apples, is that after Rabbi Yehuda stated the first
ruling, which specified nuts, in the name of his master Rav,
he realized that it is possible to misconstrue the reason as
being due to the sound produced. Consequently, he issued

a similar ruling of his own concerning apples, which don’t
produce a sound when they collide (Ge’on Ya’akov). In ad
dition, the winner of this game of nuts would not keep her
winnings, as otherwise the game would violate the prohibi
tion against engaging in commerce on Shabbat (Rashash;
see Rema).

HALAKHA

Playing with nuts and apples – מ ַ ׂש ֵחק ֶ ּב ֱאגֹוזִ ים ו ְּב ַת ּפו ִּחים:ְ
One may not play games of nuts and apples on Shabbat that
might lead him to level holes in the ground. However, if the
game is played on a smooth table, it is permitted (Shulĥan
Arukh, Oraĥ Ĥayyim 338:5, and in the comment of the Rema).
Drawing water with a wheel – ש ִא ָיבה ַ ּב ַ ּג ְל ַ ּגל:ְׁ It is prohibited
to draw water by means of a wheel, lest one draw water for
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his garden. Consequently, if it is in a courtyard that is entirely
paved it is permitted. The Rambam rules in accordance with
Ameimar, as the latter did not reconsider his basic position,
but merely took into account the special circumstances of
Meĥoza (Maggid Mishne). The Tosafot Rosh claims that the
Sages only prohibited using large wheels that draw water in
great quantities, whereas small wheels are always permitted
for use (Shulĥan Arukh, Oraĥ Ĥayyim 338:6).

Perek X
Daf 104 Amud b
.ּ ֲא ַסר ְלהו,יתנָ א
ְ  ָּתר ּו ָ ּב ּה ִּכthey were soaking flax in the water, he prohibited them from drawing water by means of a wheel, so that they should not draw water for
prohibited purposes.
 ַמאי ְ ּב ֵאר ֵה ֵקר? ָא ַמר. ״ו ִּמ ְ ּב ֵאר ֵה ֵקר״We learned in the mishna that water may be drawn on a Festival from
יה דְּ ָב ִרים
ָ  ּבֹור ׁ ֶש ִה ְקר ּו ָע ֶל: ׁ ְשמו ֵּאלthe Heker Well. The Gemara asks: What is the Heker Well? Shmuel
. וְ ִה ִּתירו ָּהsaid: It is a cistern with regard to which they advanced [hikru] arguments and permitted drawing water from it on a Festival, by proving
that the Torah permits doing so.

BACKGROUND

The Temple and its courtyards – רֹותיו
ָ ָה ִּמ ְקדָּ ׁש וְ ֲעז:ַ The
image illustrates the primary sections of the Temple:
The Sanctuary, the Entrance Hall, the area between the
Entrance Hall and the altar, and the various courtyards.

,ּ ל ֹא ָּכל ַה ּבֹורֹות ַה ָ ּקרֹות ִה ִּתירו: ֵמ ִית ִיביThe Gemara raises an objection from a baraita: They did not permit
״ש ִה ְקר ּו
ֶ ׁ  וְ ִאי ָא ְמ ַר ְּת. ֶא ָּלא זֹו ִ ּב ְל ַבדall Heker wells, but only this one. And if you say it was named be?יה״ ַמאי ״זֹו ִ ּב ְל ַבד״
ָ  דְּ ָב ִרים ָע ֶלcause it is a cistern with regard to which they put forward arguments
and permitted it, what is the meaning of Heker wells in the plural, and
what does only this one mean? If it was named because of a particular
announcement, how could other wells, about which no announcement was issued, bear the same name?
 ְ ּב ֵאר: ֶא ָּלא ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחקRather, Rav Naĥman bar Yitzĥak said: The term Heker well denotes
ימ ָיה
ֶ ״כ ָה ִקיר ַ ּביִ ר ֵמ
ְּ : ׁ ֶש ּנ ֱֶא ַמר, ַמיִ ם ַחּיִ יםa well of living water, as it is stated: “As a well keeps its water fresh
.[ וגו׳״hakir], so she keeps fresh her wickedness” ( Jeremiah 6:7), i.e., it is a
well of spring water.
,ּ ל ֹא ָּכל ַה ּבֹורֹות ַה ָ ּקרֹות ִה ִּתירו:גּ ו ָּפא
 ו ְּכ ׁ ֶש ָעל ּו ְ ּבנֵי ַהגּ ָֹולה.ֶא ָּלא זֹו ִ ּב ְל ַבד
ינֵיהן ִה ִּתיר ּו
ֶ יאים ׁ ֶש ֵ ּב
ִ  וּנְ ִב,יה
ָ ָחנ ּו ָע ֶל
 ֶא ָּלא ִמנְ ַהג,ינֵיהן
ֶ יאים ׁ ֶש ֵ ּב
ִ  וְ ל ֹא נְ ִב.ָל ֶהן
.יהם
ֶ בֹותם ִ ּב ֵיד
ָ ֲא

מתני׳ ׁ ֶש ֶרץ ׁ ֶש ִּנ ְמצָ א ַ ּב ִּמ ְקדָּ ׁש – ּכ ֵֹהן
 ׁ ֶש ּל ֹא ְל ׁ ַשהֹות ֶאת,מֹוצִ יאֹו ְ ּב ֶה ְמיָ ינֹו
.רֹוקה
ָ יֹוחנָן ֶ ּבן ְ ּב
ָ  דִּ ְב ֵרי ַר ִ ּבי,ַה ּטו ְּמ ָאה
 ׁ ֶשלּ ֹא, ִ ּבצְ ָבת ׁ ֶשל ֵעץ:אֹומר
ֵ ַר ִ ּבי יְהו ָּדה
.ְל ַר ּבֹות ֶאת ַה ּטו ְּמ ָאה

Returning to the matter itself, the Gemara cites the above baraita in
full: They did not permit all Heker wells, but only this one. And
when the exiles ascended from Babylonia, they encamped by it, and
the prophets among them, Haggai, Zechariah, and Malachi, permitted it to them. And it was not really the prophets among them who
permitted them to draw water from this well on a Festival, but rather,
it was a customary practiceN that was handed down to them from
their forefathers, a practice the prophets permitted them to continue.

Main sections of the Temple
HALAKHA

The carcass of a creeping animal that is found in the
Temple – ש ֶרץ ׁ ֶש ִּנ ְמצָ א ַ ּב ִּמ ְקדָּ ׁש:
ֶ ׁ If a creeping animal car
cass is found in the Temple, a priest removes it with
wooden tongs, even though the impurity will remain
there longer while the tongs are brought than if the
priest carried it out in his girdle, as the halakha is in
accordance with Rabbi Yehuda (Rambam Sefer Avoda,
Hilkhot Biat HaMikdash 3:20).

mishna

With regard to the carcass of a creeping animal,
of one of the eight species of reptile or rodent
listed in Leviticus 11:29–30, one of the primary sources of ritual im
purity that is found in the Temple,H a priest should carry it out
on Shabbat in his girdle, which was one of the priestly garments.
Although the girdle will be defiled by the carcass of the creeping
animal, this is the best way to proceed, so as not to delay the removal
of the impurity from the Temple. This is the statement of Rabbi Yoĥanan ben Beroka. Rabbi Yehuda says: The creeping animal carcass
should be removed with wooden prongs, so as not to increase the
impurity, as a wooden prong is not susceptible to impurity.

 ו ִּמן,יכל
ָ יאין אֹותֹו – ִמן ַה ֵה
ִ ִיכן מֹוצ
ָ  ֵמ ֵהIt is obvious that on a weekday the creeping animal carcass is removed
 דִּ ְב ֵרי, ו ִּמ ֵ ּבין ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב ַח, ָהאו ָּלםfrom wherever it is found in the Temple, but from where does one
. ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן נַ ּנָסremove it on Shabbat? From the Sanctuary, from the Entrance Hall,
and from the area in the courtyard between the Entrance Hall and
the altar, the most sanctified precincts of the Temple. However, it
need not be removed from the rest of the courtyard.BN This is the
statement of Rabbi Shimon ben Nannas.

NOTES

It was not the prophets…but a customary practice – יאים
ִ ל ֹא נְ ִב
א ָּלא ִמנְ ַהג:ֶ It was not the prophets among them, Haggai, Zecha
riah and Malachi, who permitted the people to draw water from
the Heker Well. Rather, they relied on a custom of their ancestors.
This expression is based on the well-known saying: The Jewish
people are holy; if they are not prophets, they are the sons of
prophets (Rav Ya’akov Emden).



From the Sanctuary and from the courtyard – יכל ו ִּמן
ָ ִמן ַה ֵה
ה ֲעזָ ָרה:ָ With regard to the severity of the sin, there is no difference
between the Sanctuary and the courtyard, as a ritually impure
person who knowingly enters either of them is subject to the
punishment of karet. However, Rabbi Shimon ben Nannas main
tains that greater respect is granted to the Sanctuary than the
courtyard, due to the honor of the Divine Presence (Ge’on Ya’akov).
דק ףד:  ׳י קרפ. Perek X . 104b
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LANGUAGE

Bowl [pesakhter] – פ ַס ְכ ֵּתר:ְ ּ From the Greek ψυκτήρ,
psuktèr, a kind of copper pot.
NOTES

Impurity in the Temple – טו ְּמ ָאה ַ ּב ִּמ ְקדָּ ׁש: The issue is
not the propriety of bringing impurity into the Temple.
Rather, the question is whether the obligation to remove
impurity from the Temple precinct, a positive command
ment, applies even to an object that cannot be purified in
a ritual bath, or to an article that cannot become a primary
source of ritual impurity. The verse: “both male and female
you shall put out” (Numbers 5:3) is referring to people
suffering from gonorrhea [zavim], a primary source of
ritual impurity. Accordingly, the question concerns the
extent of the commandment, and what is not included
in the mitzva.
One who brings…the carcass of a creeping animal –
נִיס…ש ֶרץ
ֶׁ
ה ַּמ ְכ:ַ It is important to note that the one who
brought in the creeping animal did not touch it, for oth
erwise he would be impure and prohibited from entering
the Temple. Indeed, this is why the cited example involves
a creeping animal carcass, because one who carries the
carcass of other animals is defiled by carrying it, even if
he does not touch it, whereas one who carries a creep
ing animal without touching it is not thereby rendered
impure (Tosafot).
Delaying removal of the impurity – שהוּיֵ י טו ְּמ ָאה:
ְ ׁ In the
Jerusalem Talmud this discussion is linked to the dispute
between Rabbi Eliezer and Rabbi Yehoshua with regard
to intermingled blood. Apparently, the issue here is the
relationship between two mitzvot, the commandment
to “put out of the camp” (Numbers 5:2) anything impure
and “they shall not defile their camp” (Numbers 5:3), the
prohibition against defiling sacred places and objects.
The question of which of these mitzvot takes precedence
forms the basis of the dispute between Rabbi Yoĥanan
ben Beroka and Rabbi Yehuda.
HALAKHA

Removal of a creeping animal carcass on Shabbat –
הֹוצָ ַאת ׁ ֶש ֶרץ ְ ּב ׁ ַש ָ ּבת: If a creeping animal carcass is found
in the Temple on Shabbat, it must be removed from any
place where one would be subject to the punishment of
karet if he intentionally entered that place while impure.
If it is found in other places in the Temple, it must be
covered with a bowl until after Shabbat, in accordance
with the opinion of Rabbi Akiva, contrary to the opin
ion of Rabbi Shimon (Rambam Sefer Avoda, Hilkhot Biat
HaMikdash 3:20).
The purification of an earthenware vessel – ָט ֳה ַרת ְּכ ִלי
ח ֶרס:ֶ An earthenware vessel that contracts ritual impurity
cannot be purified in a ritual bath. The impurity remains
in effect until the vessel is broken (Rambam Sefer Tahara,
Hilkhot Mikvaot 1:3).
The impurity of an earthenware vessel – טו ְּמ ַאת ְּכ ִלי ֶח ֶרס:
An earthenware vessel cannot become a primary source
of ritual impurity. Even if it were to come into contact
with a corpse, which has the highest level of impurity, it
would be impure only to the first degree and would not
render people or utensils impure, by Torah law (Rambam
Sefer Tahara, Hilkhot Tumat Met 5:6).

 ָּכל ָמקֹום ׁ ֶש ַחּיָ ִיבין:אֹומר
ֵ ַר ִ ּבי ֲע ִק ָיבא
 ִמ ׁ ּ ָשם,ַעל זְ דֹונֹו ָּכ ֵרת וְ ַעל ׁ ִשגְ גָ תֹו ַח ָּטאת
–  ו ׁ ְּש ָאר ָּכל ַה ְמקֹומֹות.יאין אֹותֹו
ִ ִמֹוצ
.ּכ ִֹופין ָע ָליו ּ ְפ ַס ְכ ֵּתר

Rabbi Akiva says: Any place where one is liable to be punished
with karet if he intentionally enters there in a state of ritual impurity, and is liable to bring a sin-offering if he does so unwittingly,
from there one must remove it. This includes the entire area of the
Temple courtyard. And as for the rest of the places in the Temple,
one covers the creeping animal carcass with a bowl [pesakhter]L
and leaves it there until the conclusion of Shabbat.NH

ָ ָמקֹום ׁ ֶש ִה ִּתיר ּו ְלך:אֹומר
ֵ  ַר ִ ּבי ׁ ִש ְמעֹוןRabbi Shimon says that this is the principle: Wherever the Sages
ּל
 ׁ ֶש ֹא ִה ִּתיר ּו. ָ ֲח ָכ ִמים – ִמ ׁ ּ ֶש ְּלךָ נָ ְתנ ּו ְלךpermitted something to you, they granted you only from your
. ְלךָ ֶא ָּלא ִמ ׁ ּשוּם ׁ ְשבוּתown, as they permitted to you only activities that are prohibited
due to rabbinic decree, not labors prohibited by Torah law.

gemara

 ָא ַמר,יסנָ א
ְ גמ׳ ָא ַמר ַרב ָט ִבי ַ ּבר ִק
–  ַה ַּמ ְכנִיס ְט ֵמא ׁ ֶש ֶרץ ַל ִּמ ְקדָּ ׁש:ׁ ְשמו ֵּאל
? ַמאי ַט ְע ָמא. ׁ ֶש ֶרץ ַעצְ מֹו – ּ ָפטוּר.ַחּיָ יב
– ״מּזָ ָכר וְ ַעד נְ ֵק ָבה ְּת ׁ ַש ֵּלחוּ״
ִ :ָא ַמר ְק ָרא
 יָ צָ א ׁ ֶש ֶרץ,ִמי ׁ ֶשּיֵ ׁש לֹו ָט ֳה ָרה ַ ּב ִּמ ְקוֶ ה
.ׁ ֶש ֵאין לֹו ָט ֳה ָרה

Rav Tavi bar Kisna said that Shmuel said:
With regard to one who brings into the
Temple an object that was defiled by a creeping animal carcass, he
is liable, but if he brings in the carcass of a creeping animalN itself, he is exempt. What is the reason for this distinction? The
verse said: “Both male and female shall you put out, without the
camp shall you put them; that they defile not their camp, in the
midst whereof I dwell” (Numbers 5:3). This verse teaches that the
obligation to send out of the camp applies only to one who has the
option of purification in a ritual bath, i.e., the male and female
mentioned by the Torah; this excludes the carcass of a creeping
animal, which has no purification. Consequently, one who brings
the carcass of a creeping animal into the Temple is exempt, as he did
not transgress the Torah’s commandment to send away the impure.

״מּזָ ָכר ַעד נְ ֵק ָבה
ִ :יה
ָ ֵל
ּ ימא ְמ ַסּיַ יע ֵל
ּ
יֹוסי
ֵ  דִּ ְב ֵרי ַר ִ ּבי, ְּׂת ׁ ַש ֵלחוּ״ ּ ְפ ָרט ִל ְכ ִלי ֶח ֶרש
 ַמאי ַט ְע ָמא – ָלאו ִמ ׁ ּשוּם דְּ ֵלית.ַה ְ ּג ִל ִילי
?יה ָט ֳה ָר ּה ַ ּב ִּמ ְקוֶ ה
ּ ֵל

The Gemara suggests: Let us say that a baraita supports him: “Both
male and female shall you put out”; this excludes an earthenware
vessel. This is the statement of Rabbi Yosei HaGelili. What is the
reason for this? Is it not because an earthenware vessel does not
have purification in a ritual bath,H in accordance with the opinion
of Rav Tavi bar Kisna?

 ִמי ׁ ֶש ּנ ֲַע ָ ׂשה ָאב ַה ּטו ְּמ ָאה – יָ צָ א, ל ֹאThe Gemara rejects this contention: No, the reason is that only
.נַע ֶ ׂשה ָאב ַה ּטו ְּמ ָאה
ֲ  ְּכ ִלי ֶח ֶרס ׁ ֶש ֵאינֹוsomething that can become a primary source of ritual impurity,
i.e., a human being or a metal utensil, must be sent out of the camp.
This excludes an earthenware vessel, which cannot become a
primary source of ritual impurity.H
–  ׁ ֶש ֶרץ ׁ ֶש ִּנ ְמצָ א ַ ּב ִּמ ְקדָּ ׁש:ימא ְּכ ַת ָּנ ֵאי
ָ ֵל
 ׁ ֶשלּ ֹא ְל ׁ ַשהֹות ֶאת,ּכ ֵֹהן מֹוצִ יאֹו ְ ּב ֶה ְמיָ ינֹו
 ַר ִ ּבי.רֹוקה
ָ יֹוחנָן ֶ ּבן ְ ּב
ָ  דִּ ְב ֵרי ַר ִ ּבי,ַה ּטו ְּמ ָאה
, ִ ּבצְ ָבת ׁ ֶשל ֵעץ מֹוצִ יאֹו:אֹומר
ֵ יְ הו ָּדה
.ׁ ֶשלּ ֹא ְל ַר ּבֹות ֶאת ַה ּטו ְּמ ָאה

The Gemara suggests: Let us say that this issue, whether or not there
is liability for bringing a creeping animal carcass into the Temple, is
parallel to a dispute between tanna’im, as we learned in the mishna:
With regard to a creeping animal carcass that is found in the Temple, a priest should carry it out on Shabbat in his girdle, so as not
to delay the removal of the impurity. This is the statement of
Rabbi Yoĥanan ben Beroka. Rabbi Yehuda says: He should remove it with wooden prongs, so as not to increase the impurity.

 דְּ ַמאן:יפ ְלגִ י
ַ ּ ַמאי ָלאו ְ ּב ָהא ָקא ִמ
 ַה ַּמ ְכנִיס:דְּ ָא ַמר ׁ ֶשלּ ֹא ְל ׁ ַשהֹות – ָק ָס ַבר
 ּו ַמאן דְּ ָא ַמר,ׁ ֶש ֶרץ ַל ִּמ ְקדָּ ׁש – ַחּיָ יב
 ַה ַּמ ְכנִיס ׁ ֶש ֶרץ:ׁ ֶש ּל ֹא ְל ַר ּבֹות – ָק ָס ַבר
!ַל ִּמ ְקדָּ ׁש – ּ ָפטוּר

What, isn’t it the case that this is the matter with regard to which
the two tanna’im disagree: The one who said we should not delay
the removal of the impurity maintains that one who brings a creeping animal carcass into the Temple is liable, and therefore every
effort must be made to remove it immediately. And the one who
said we should not increase impurity maintains that one who
brings a creeping animal carcass into the Temple is exempt. As
no special command is in effect, the correct procedure is to prevent
any additional impurity.

 וְ ָה ָכא ְ ּב ָהא ָקא, דְּ כו ֵּּלי ָע ְל ָמא ַחּיָ יב, ל ֹאThe Gemara rejects this explanation: No, everyone agrees that one
, ׁ ְשהוּיֵ י טו ְּמ ָאה ָע ִדיף: ִמ ּ ַיפ ְלגִ י; ָמר ָס ַברwho brings a creeping animal carcass itself into the Temple is liable,
. ו ָּמר ָס ַבר ַא ּפו ׁ ֵּשי טו ְּמ ָאה ָע ִדיףand here, this is the matter with regard to which they disagree: The
one Sage, Rabbi Yoĥanan ben Beroka, holds: Delaying removal of
the impurityN is the consideration that takes precedence. Consequently, it is permitted even to defile the priestly garments to prevent any delay in the removal of the impurity from the holy place.
Whereas the other Sage, Rabbi Yehuda, holds: Increasing impurity is the consideration that takes precedence, and therefore the
impurity should be removed only by means of wooden prongs.
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Perek X . 104b . ףד

דק: ׳י קרפ

יאין
ִ ִיכן מֹוצ
ָ  ֵמ ֵה: דִּ ְתנַן, ֶא ָּלא ְּכ ָהנֵי ַּת ָּנ ֵאיRather, the Gemara suggests that this issue is the subject of a dispute
? אֹותֹו כו׳between these tanna’im, as we learned in that same mishna: From
where does one remove the creeping animal carcass? Rabbi Shimon
ben Nannas and Rabbi Akiva disagree whether it is removed only
from the Sanctuary, the Entrance Hall, and the area of the courtyard
between the Entrance Hall and the altar, or from the entire area of the
courtyard as well.
ַמאי ָלאו ְ ּב ָהא ָקא ִמ ּ ַיפ ְלגִ י; דְּ ַמאן דְּ ָא ַמר
 ַה ַּמ ְכנִיס ׁ ֶש ֶרץ: ָק ָס ַבר,ֵמ ֲעזָ ָרה – ָלא
 ּו ַמאן דְּ ָא ַמר ִמ ּכו ָּּל ּה,ַל ִּמ ְקדָּ ׁש ּ ָפט ּור
. ַחּיָ יב:ֲעזָ ָרה – ָק ָס ַבר

Isn’t it the case that the two tanna’im disagree about the following:
The one who said we do not remove it from the Temple courtyard
maintains that one who brings a creeping animal carcass into the
TempleH is exempt, and there is therefore no obligation to remove it
from the courtyard on Shabbat. And the one who said that it must
be removed from the entire courtyard maintains that one who
brings a creeping animal carcass into the Temple is liable.

HALAKHA

One who brings a creeping animal carcass into the
Temple – ה ַּמ ְכנִיס ׁ ֶש ֶרץ ַל ִּמ ְקדָּ ׁש:ַ One who intentionally
brings a creeping animal carcass into the Temple is
subject to the punishment of karet. Even according to
the second approach in the Gemara, which states that
this opinion is not unanimous, Rabbi Akiva’s opinion is
accepted as halakha (Rambam Sefer Avoda, Hilkhot Biat
HaMikdash 3:16).

Perek X
Daf 105 Amud a
נֵיהם ִמ ְק ָרא ֶא ָחד
ֶ  ו ׁ ְּש:יֹוחנָ ן
ָ ָא ַמר ַר ִ ּבי
נִימה ֵבית ה׳
ָ  ״וַ ּיָ בֹא ּו ַה ּכ ֲֹהנִים ִל ְפ:ּדָּ ְר ׁשו
ְל ַט ֵהר וַ ּיֹוצִ יא ּו ֵאת ָּכל ַה ּטו ְּמ ָאה ֲא ׁ ֶשר
יכל ה׳ ַל ֲחצַ ר ֵ ּבית ה׳ וַ יְ ַק ְ ּבל ּו
ַ ָמצְ א ּו ְ ּב ֵה
.ַה ְלוִ ּיִ ם ְלהֹוצִ יא ְלנַ ַחל ִק ְדרֹון חוּצָ ה״

Rabbi Yoĥanan said: Both of them, Rabbi Shimon ben Nannas and
Rabbi Akiva, derived their opinions from the same verse: “And the
priests went into the inner part of the House of God, to cleanse it,
and they brought out all the impurity that they found in the Temple of God into the courtyard of the House of God. And the Levites
took it, to carry it out to the brook of Kidron” (II Chronicles 29:16).N

–  ִמדְּ ִא ׁ ְש ַּתנֵי ָ ּב ֲעזָ ָרה ַ ּב ְלוִ ּיִ ם: ָמר ָס ַברOne Sage, Rabbi Shimon Ben Nannas, maintains: As there was a
.יכא
ָּ  טו ְּמ ָאה ָ ּב ֲעזָ ָרה ֵלchange from the priests who removed the ritual impurity from the
inner part of the Temple to the Levites, who took over in the courtyard, this indicates that there is no obligation to remove impurity in
the courtyard, and consequently the priests are not required to do so.
יכא דְּ ל ֹא ֶא ְפ ׁ ָשר
ָ  ַעד ֵה: ּו ָמר ָס ַברAnd one Sage, Rabbi Akiva, maintains: Up to where it is impossible
 ָה ׁ ְש ָּתא דְּ ֶא ְפ ׁ ָשר, ַ ּב ְלוִ ּיִ ם – ַמ ּ ְפ ֵקי ּכ ֲֹהנִיםfor the task to be performed by the Levites, as it is prohibited for
. ַ ּב ְלוִ ּיִ ם – ּת ּו ָלא ִמ ַּט ְּמ ִאי ּכ ֲֹהנִיםLevites to enter the Sanctuary, the priests took it out. However, now
in the courtyard, where it is possible for the ritual impurity to be
removed by the Levites, the priests no longer render themselves
ritually impure, as they are prohibited from maintaining contact with
ritual impurity for any longer than necessary. That is to say, the Levites
removed it from any place where they were permitted to enter.
יכל ִל ְבנֹות
ָ נָסין ַ ּב ֵה
ִ  ַה ּכֹל נִ ְכ:ָּתנ ּו ַר ָ ּבנַ ן
 ו ִּמצְ וָ ה,ְל ַת ֵ ּקן ו ְּלהֹוצִ יא ֶאת ַה ּטו ְּמ ָאה
נָסין
ִ  ִאם ֵאין ׁ ָשם ּכ ֲֹהנִים – נִ ְכ.ְ ּבכ ֲֹהנִים
.נָסין יִ ְ ׂש ְר ֵא ִלים
ִ  ֵאין ׁ ָשם ְלוִ ּיִ ם – נִ ְכ,ְלוִ ּיִ ם
–  ְט ֵמ ִאין,הֹורין – ִאין
ִ וְ ִא ִידי וְ ִא ִידי ְט
.ָלא

The Sages taught in a baraita: It is permitted for everyone to enter
the Sanctuary to build, to repair, or to remove impurity from inside.
However, wherever possible, the mitzva is for these tasks to be performed by priests.B If no priests are available, Levites enter; if no
Levites are available, Israelites enter. In both cases, if they are ritually pure, yes, they may enter, but if they are impure, no, they may
not enter the holy place.H

, ַרב ָּכ ֲהנָ א ְמ ַסּיֵ ַיע ָּכ ֲהנֵי:ָא ַמר ַרב הוּנָ א
״אךְ ֶאל
ַ : ִמ ּתֹוךְ ׁ ֶש ֶּנ ֱא ַמר:דְּ ָתנֵי ַרב ָּכ ֲהנָ א
רֹוכת ל ֹא יָ בֹא״ יָ כֹול ל ֹא יְ ה ּו ּכ ֲֹהנִים
ֶ ַה ּ ָפ
נָסין ֵ ּבין ָהאו ָּלם וְ ַל ִּמזְ ֵ ּב ַח
ִ ַ ּב ֲע ֵלי מו ִּמין נִ ְכ
ּ ַל ֲע ׂשֹות ִר
– יקו ֵּעי ּ ַפ ִחים

Rav Huna said: Rav Kahana, who was a priest, supports priestsN by
emphasizing their special sanctity. As Rav Kahana taught in a baraita: Since it is stated with regard to a priest who has a physical
blemish, “Only he shall not go in unto the veil, nor come near to the
altar, because he has a blemish, that he profane not My holy places;
for I am the Lord who sanctifies them” (Leviticus 21:23), I might have
thought that priests with blemishes may not enter the area between
the Entrance Hall and the altar to manufacture beaten platesN of
gold for the Holy of Holies.

 ִמצְ וָ ה.״א ְך״ – ִח ֵּלק
ַ :לֹומר
ַ ַּת ְלמוּד
נָסין
ִ ימים – נִ ְכ
ִ  ֵאין ׁ ָשם ְּת ִמ,ימים
ִ ִ ּב ְת ִמ
 ֵאין ׁ ָשם,הֹורין
ִ  ִמצְ וָ ה ִ ּב ְט.ַ ּב ֲע ֵלי מו ִּמין
, ִא ִידי וְ ִא ִידי.נָסין ְט ֵמ ִאין
ִ הֹורין – נִ ְכ
ִ ְט
. יִ ְ ׂש ְר ֵא ִלים – ָלא,ּכ ֲֹהנִים – ִאין



Therefore the verse teaches “only” as an expression of exclusion,
which means that there is a distinction here: Although the mitzva
should be performed with unblemished priests ab initio, if no unblemished priests are available, blemished ones may enter. Likewise,
it is the duty of ritually pure priests; if no pure priests are available,
impure ones may enter.H In both cases, if they are priests, yes, they
may enter, but if they are Israelites, no, they may not enter the holy
place. According to Rav Kahana, ritually impure priests take precedence over ritually pure Israelites.

NOTES

Impurity in the Sanctuary – טו ְּמ ָאה ֶש ַ ּב ֵה ַיכל: According
to some commentaries, this was an impurity imparted
by a corpse itself, as priests are specifically prohibited
from contracting impurity by touching a corpse (Ge’on
Ya’akov).
Supports priests – יע ָּכ ֲהנֵי
ַ ֵמ ַסּי:ְ Rashi explains that in
several places, Rav Kahana cites teachings that elevate
the status of priests above that of the rest of the people.
ּ ר:ִ The inside of the Holy
Beaten plates – יקו ֵּעי ּ ַפ ִחים
of Holies was entirely overlaid with gold plates. To lay
these golden plates, it was necessary in practice to
allow artisans, either priests or others, to enter, despite
the fact that the High Priest alone was permitted to
enter the Holy of Holies, and then only on Yom Kippur.
BACKGROUND

Sanctuary repairs – יכל
ָ תיקוּן ַה ֵה:ִּ This discussion con
cerning those suitable to enter the Sanctuary to build
and to perform repairs had numerous practical ramifica
tions, especially when the Temple was rebuilt by Herod.
While the overall structure, particularly the large outer
framework, was built relatively quickly, it took many
years, some even say generations, before all the work
was completed, as they wanted the work on the Temple
itself to be performed by priests.
HALAKHA

Who enters the Sanctuary to perform repairs – ִמי
נִ ְכנָס ַל ֵה ָיכל ְל ַת ֵ ּקן: When it is necessary to perform repairs
in the Sanctuary, the mitzva should be performed by
ritually pure, unblemished priests. If no unblemished
priests can do the repairs, blemished ones are allowed
to enter. If there are no priests available, Levites enter,
and if there are no Levites, Israelites enter. If no one is
pure, then ritually impure people may enter to perform
the repairs (Rambam Sefer Avoda, Hilkhot Beit HaBeĥira
7:23).
Impure and blemished – ט ֵמא ו ַּב ַעל מוּם:ָ If it is neces
sary to allow either an impure priest or a blemished
one to enter to perform repairs in the Sanctuary, it is
preferable that a blemished priest enter rather than
an impure one. This ruling is based on the conclusion
elsewhere that communal impurity is only suspended,
not freely permitted. Consequently, a pure, blemished
priest takes precedence (Kesef Mishne). According to an
alternative reading, the Rambam reversed the opinions,
and ruled in accordance with Rav, contrary to his dis
ciple Rabbi Elazar (Mishne LeMelekh, in accordance with
Mabit; Rambam Sefer Avoda, Hilkhot Beit HaBeĥira 7:23).
הק ףד.  ׳י קרפ. Perek X . 105a
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