Perek II
Daf 18 Amud a
NOTES

Pen [dir] – דִּ יר: A dir is an enclosure for sheep, although apparently the shepherd also resided there (Rashi; Rabbeinu Yehonatan).
Other commentaries teach that a sheep pen is considered to be
an area surrounded by a fence for the purpose of residence, even
if it houses only animals and no humans (Or Ĥadash). This opinion
is rejected in the Noda Bihuda.
Stable [sahar] – ס ַהר:ַ The Arukh explains that the term sahar is
based on the root saĥar, which means to go around, i.e., something that is surrounded by a fence for the purpose of residence.
BACKGROUND

Increases the upright boards – ּיַ ְר ֶ ּבה ְ ּב ַפ ִּסין:

. ו ִּב ְל ַבד ׁ ֶשּיַ ְר ֶ ּבה ְ ּב ַפ ִּסין, ְל ַה ְר ִחיק ָּכל ׁ ֶשהוּאto distance the boards from the well and expand the en.אתיִ ם
ַ  ַעד ֵ ּבית ָס:אֹומר
ֵ  ַר ִ ּבי יְ הו ָּדהclosed area by any amount, i.e., as much as one wishes,
provided that he increases the number of upright boards
between the double posts. Rabbi Yehuda says: The partitioned area may be expanded up to an area of two beit se’a,
which is an area of five thousand square cubits.
אתיִ ם ֶא ָּלא
ַ  ל ֹא ָא ְמר ּו ֵ ּבית ָס:ָא ְמר ּו לֹו
 ֲא ָבל ִאם ָהיָ ה דִּ יר אֹו ַס ַהר,ַל ִ ּג ָּנה וְ ַל ַ ּק ְר ּ ֵפף
אֹו מו ְּקצֶ ה אֹו ָחצֵ ר – ֲא ִפילּ ּו ֵ ּבית ֲח ֵמ ׁ ֶשת
ּ ּכ ִֹורין ֲא ִפ
.יל ּו ֵ ּבית ֲע ָ ׂש ָרה ּכ ִֹורין – מו ָּּתר
 ו ִּב ְל ַבד ׁ ֶשּיַ ְר ֶ ּבה,וּמו ָּּתר ְל ַה ְר ִחיק ָּכל ׁ ֶשהוּא
:ְ ּב ַפ ִּסין

The Rabbis said to him: They only spoke of an area of two
beit se’a with regard to a garden or an enclosure used for
storing wood, scrap, and the like [karpef]. But if it was a
pen [dir],N or a stable [sahar],N or a backyard, or a courtyard in front of the house, even if it had an area of five beit
kor or even ten beit kor, it is permitted. And it is permitted to distance the boards and expand the enclosed area
by any amount, provided that one increases the upright
boards between the double posts.B

gemara

Upright boards added around a well in order to enclose a larger area

The Gemara suggests: Let us say
: דְּ ַתנְיָא,נִיתין דְּ ָלא ַּכ ֲחנַ נְיָא
ִ ימא ַמ ְת
ָ גמ׳ ֵל
that the mishna is not in accor וַ ֲחנַ נְיָא.עֹושין ּ ַפ ִּסין ַל ּבֹור וַ ֲח ָב ִלין ַל ׁ ּ ַשּיָ ָירא
ִׂ
dance with the opinion of Ĥananya, as it was taught in a
. ֲא ָבל ל ֹא ּ ַפ ִּסין, ֲח ָב ִלין ַל ּבֹור:אֹומר
ֵ
baraita: One may arrange upright boards around a water
cistern and ropes around a caravan. Ĥananya disagrees
and says: One may set up ropes for a cistern, but not upright boards.
ּ  ֲא ִפThe Gemara rejects this suggestion: Even if you say that the
 ּבֹור ְלח וּד ְ ּב ֵאר,ימא ֲחנַ נְ יָ א
ָ יל ּו ֵּת
. ְלחוּדmishna was taught in accordance with the opinion of
Ĥananya, a cistern of collected rain water has a discrete
law, as the water will eventually be consumed and the upright boards will become unnecessary; and a well of spring
water has a discrete law, as the water is constantly renewed
and the upright boards will remain useful.
אֹומר
ֵ  ִמדְּ ָלא ָק ָתנֵי ֲחנַ נְיָא:יכא דְּ ָא ְמ ִרי
ָּ ִא
עֹושין ֲח ָב ִלין ַל ּבֹור ו ַּפ ִּסין ַל ְ ּב ֵאר – ִמ ְּכ ָלל
ִׂ
,דְּ ַל ֲחנַ נְיָא ָלא ׁ ְשנָ א ּבֹור וְ ָלא ׁ ְשנָ א ְ ּב ֵאר
נִיתין
ִ ימא ַמ ְת
ָ  ֵל. ּ ַפ ִּסין – ָלא,ֲח ָב ִלין – ִאין
!דְּ ָלא ַּכ ֲחנַ נְיָא

Some say a different version of the previous passage: From
the fact that the baraita does not teach: Ĥananya says:
One may set up ropes around a water cistern and boards
around a well, by inference, according to the opinion of
Ĥananya, there is no difference between a cistern and a
well. In both cases, ropes are indeed permitted, whereas
upright boards are not. Let us say the mishna is not in
accordance with the opinion of Ĥananya.

 ְל ַמאי דְּ ָק ָא ַמר ַּת ָּנא,ימא ֲחנַ נְיָא
ָ  ֲא ִפילּ ּו ֵּתThe Gemara rejects this argument: Even if you say that the
.יה
ּ  ַק ָּמא ָקא ְמ ַהדֵּ ר ֵלmishna was taught in accordance with the opinion of
Ĥananya, he was only replying to that which the first
tanna had said; since the first tanna had spoken only of a
cistern, there was no need for Ĥananya to fully clarify his
own position and distinguish between a cistern and a well.
: דִּ ְתנַן,נִיתין דְּ ָלא ְּכ ַר ִ ּבי ֲע ִק ָיבא
ִ ימא ַמ ְת
ָ ֵל
ֶא ָחד ְ ּב ֵאר ָה ַר ִ ּבים וּבֹור ָה ַר ִ ּבים ו ְּב ֵאר
ּיָחיד
ִ  ֲא ָבל ּבֹור ַה,עֹושין ָל ֶהן ּ ַפ ִּסין
ׂ ִ – ּיָחיד
ִ ַה
,בֹוה ֲע ָ ׂש ָרה ְט ָפ ִחים
ַּ יצה ָ ּג
ִׂ
ּ ָ עֹושין לֹו ְמ ִח
.דִּ ְב ֵרי ַר ִ ּבי ֲע ִק ָיבא

The Gemara further suggests: Let us say the mishna is not
in accordance with the opinion of Rabbi Akiva. As we
learned in a mishna: In each of the cases of a public well,
a public cistern, and a private well, one may arrange upright boards for them, but in the case of a private cistern,
one must establish a proper partition for it ten handbreadths high; this is the statement of Rabbi Akiva.

–  ַל ֵ ּב ָיראֹות, וְ ִאילּ ּו ָה ָכא ָק ָתנֵי ַל ֵ ּב ָיראֹותWhereas here in the mishna it teaches: One may arrange
. ַל ּבֹורֹות – ָלא, ִאיןupright boards for a well, from which one may infer that
for a well, yes, it is permitted to use posts, but for a cistern,
no, it is not permitted. This is opposed to Rabbi Akiva’s
opinion, which maintains that posts may be arranged for a
public cistern.
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 ְ ּב ֵאר ַמיִ ם ַחּיִ ים,ימא ַר ִ ּבי ֲע ִק ָיבא
ָ ֲא ִפילּ ּו ֵּת
יה – ָלא ׁ ְשנָ א דְּ ַר ִ ּבים וְ ָלא ׁ ְשנָ א
ּ דִּ ְפ ִס ָיקא ֵל
 דְּ ָלא ּ ְפ ִס ָיקא, ּבֹור ְמכו ּּנ ִָסין, ָק ָתנֵי,דְּ יָ ִחיד
.יה – ָלא ָק ָתנֵי
ּ ֵל

,נִיתין דְּ ָלא ְּכ ַר ִ ּבי יְ הו ָּדה ֶ ּבן ָ ּב ָבא
ִ ימא ַמ ְת
ָ ֵל
עֹושין
ׂ ִ  ֵאין:אֹומר
ֵ דִּ ְתנַן ַר ִ ּבי יְהו ָּדה ֶ ּבן ָ ּב ָבא
ּ  וְ ִא.ּ ַפ ִּסין ֶא ָּלא ִל ְב ֵאר ָה ַר ִ ּבים ִ ּב ְל ַבד
יל ּו
 ָלא ׁ ְשנָ א דְּ ַר ִ ּבים,ָה ָכא ָק ָתנֵי ַל ֵ ּב ָיראֹות
!וְ ָלא ׁ ְשנָ א דְּ יָ ִחיד

The Gemara rejects this argument as well: Even if you say that
the mishna is in accordance with the opinion of Rabbi Akiva,
the tanna of the mishna teaches the case of a well of spring
water, which he can teach categorically because there is no
difference whether it belongs to the public and there is no
difference whether it belongs to an individual, as it is always
permitted. However, he did not teach the case of a cistern
containing collected rain water, which he could not teach
categorically because there is a difference between a public
cistern and a private one. However, it cannot be proven from
here that he disagrees with Rabbi Akiva.
The Gemara further suggests: Let us say the mishna is not in
accordance with the opinion of Rabbi Yehuda ben Bava, as
we learned in a mishna: Rabbi Yehuda ben Bava says: One
may only arrange upright boards for a public well, whereas
here the mishna states: For wells. The plural term implies that
there is no difference if the well belongs to the public, and
there is no difference if the well belongs to an individual.

ּ  ֲא ִפThe Gemara also rejects this line of reasoning: Even if you say
 ַמאי,ימא ַר ִ ּבי יְ הו ָּדה ֶ ּבן ָ ּב ָבא
ָ יל ּו ֵּת
. ֵ ּב ָיראֹות – ֵ ּב ָיראֹות דְּ ָע ְל ָמאthat the mishna is in accordance with Rabbi Yehuda ben Bava,
to what is the mishna referring when it says wells? It is referring
to wells in general, but the tanna means to include only public
wells.
:יֹומ ִדין? ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ֶ ּבן ֶא ְל ָעזָ ר
ָ ְּ ַמאי דThe mishna had mentioned double posts [deyomadin]: The
L
. דְּ יֹו ַע ּמו ִּדיןGemara asks: What are deyomadin? Rabbi Yirmeya ben Elazar said: Two [deyo] posts [amudin], which are put together
to create a single corner piece.
״ל ֵקל
ְ  דְּ ״יֹו ִל ְמ״נו ֶּדה ׁ ֶש ַב״ח זוּנִ״ית נִ ְת ַקHaving cited Rabbi Yirmeya ben Elazar’s statement with refer.ימן
ָ  ְ ּב ִמ ָיד״ה ׁ ְשל ׁ ָֹש״ה ִסence to the prefix deyo, the Gemara cites other statements of
his. Two, to one who was ostracized, praise, nourishment,
ruin, attribute, three, are mnemonicsN for the following statements by Rabbi Yirmeya ben Elazar.
יתין
ִּ  ָּכל ַה ׁ ּ ִש:אֹומר
ֵ  ַר ִ ּבי יְ הו ָּדה,ְּתנַן ָה ָתם
? ַמאי דְּ יו ְּפ ָרא.ּ ְפטו ִּרין חוּץ ִמן ַהדְּ יו ְּפ ָרא
עֹושה דְּ יֹו ּ ֵפירֹות
ׂ ֶ ילן ָה
ָ  ִא:ָא ַמר עו ָּּלא
.ַ ּב ׁ ּ ָשנָ ה

We learned there in a mishna: Rabbi Yehuda says: All inferior figs are exemptN from being tithed, even if they are of
doubtfully tithed produce [demai], as even if the seller is an am
ha’aretz, he must certainly have already separated tithes from
them, since the loss incurred by tithing is negligible, except for
deyufra. The Gemara asks: What is deyufra?L Ulla said: A tree
that yields two [deyo] harvests of fruit [peirot] each year.B

 דְּ יֹו ּ ַפ ְרצוּף ּ ָפנִים:ָא ַמר ַר ִ ּבי יִ ְר ְמיָה ֶ ּבן ֶא ְל ָעזָ ר
״אחֹור
ָ : ׁ ֶש ֶּנ ֱא ַמר,אשֹון
ׁ ָהיָ ה לֹו ָל ָא ָדם ָה ִר
 ״וַ ֶּיִבן ה׳ ֱאל ִֹהים ֶאת: ְּכ ִתיב.וָ ֶק ֶדם צַ ְר ָּתנִי״
, ּ ַפ ְרצוּף: ַרב ו ׁ ְּשמו ֵּאל; ַחד ָא ַמר,ַה ֵ ּצ ָלע וגו׳״
. זָ נָ ב:וְ ַחד ָא ַמר

Rabbi Yirmeya ben Elazar also said: Adam was first created
with two [deyo] faces, one male and the other female. As it is
stated: “You have formed me behind and before, and laid
Your hand upon me” (Psalms 139:5). Similarly, it is written:
“And the tzela, which the Lord, God, had taken from the man,
He made a woman, and brought her unto the man” (Genesis
2:22). Rav and Shmuel disagree over the meaning of the word
tzela: One said: It means a female face, from which God created Eve; and one said: Adam was created with a tail [zanav],N
which God removed from him and from which He created Eve.

LANGUAGE

Deyomadin – יֹומ ִדין
ָ ְּד: Rabbi Yirmeya teaches that this word is
a Greek-Hebrew amalgam. It begins with the ancient Greek
prefix δύο, duo, meaning two, and ends with the Hebrew
word amud, meaning a post. Other authorities say that the
whole word deyomad comes from the Greek δίδυμον, didumon, meaning double or paired.
Deyufra – דְּ יו ְּפ ָרא: From the Greek δίφορος, diforos, meaning
twice-bearing, i.e., a tree that bears fruit twice in one year.
NOTES

Two, to one who was ostracized, etc. – ד״יו למ״נודה: This
mnemonic refers to the topics discussed by Rabbi Yirmeya
ben Elazar in the following pages: Two faces; Adam who
was ostracized; a small part of a one’s praise; a dove and its
nourishment; a house in which words of Torah are heard; two
letters; Babylonia was cursed; the character of the Holy One,
Blessed be He; and three entrances to Gehenna.
Inferior figs are exempt – ה ׁ ּ ִש ִּיתין ּ ְפטו ִּרין:ַ The rationale for the
obligation to separate the tithes from doubtfully tithed produce [demai] is the concern that in an effort to save money,
the original owner of the produce might not have separated
tithes in the proper manner. However, there is no such concern in the case of inferior fruit. Since inferior figs have so little
value, their owner would separate tithes from them even if
he is an am ha’aretz.
Tail [zanav] – זָ נָ ב: The word zanav appears here and in several
other places in the Talmud. It refers to an appendage that
is unlike the object to which it is attached, in appearance
or size (Arukh). Some explain zanav as a limb of secondary
importance, as a tail is to a body (Rashba).
You have formed me [tzartani] behind and before – ָאחֹור
וָ ֶק ֶדם צַ ְר ָּתנִי: Apparently, Rabbi Ami explains that the word
tzartani is related to the word affliction, tzara, i.e., last in creation, but first for affliction (Ritva).
BACKGROUND

Inferior figs of a deyufra – ש ִּיתין דְּ יו ְּפ ָרא:
ִ ׁ The fig tree does
not bear all its fruit at once. Rather, the ripening of its fruit
takes several weeks. The main season for the ripening of figs
is the summer. Indeed, the Hebrew word for summer, kayitz,
is named for the harvesting [ketzitza] of figs. Nevertheless,
the fig tree occasionally produces fruit in the winter as well,
although these figs are generally inedible. There are, however, certain strains of fig trees whose inferior figs are also fit
to be eaten, and these are termed deyufra.

 ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמר ּ ַפ ְרצוּף – ַהיְ ינ ּוThe Gemara asks: Granted, according to the one who says that
 ֶא ָּלא ְל ַמאן,״אחֹור וָ ֶק ֶדם צַ ְר ָּתנִי״
ָ : דִּ ְכ ִתיבtzela means face; it is understandable that it is written: “You
N
?״אחֹור וָ ֶק ֶדם צַ ְר ָּתנִי״
ָ  דְּ ָא ַמר זָ נָ ב – ַמאיhave formed me [tzartani] behind and before.” However,
according to the one who says that tzela means tail, what is
meant by the verse: “You have formed me [tzartani] behind
and before”?
 ָאחֹור: ְד ָא ַמר ַר ִ ּבי ַא ִמי, ִּכ ְד ַר ִ ּבי ַא ִמיThe Gemara answers that this verse is to be understood as bear. וָ ֶק ֶדם ְלפו ְּר ָענוּת,אשית
ִ ׁ  ְל ַמ ֲע ֶ ׂשה ְב ֵרing a moral message, in accordance with the opinion of Rabbi
Ami, as Rabbi Ami said: Behind means Adam was created at
the end of the act of creation; and before means that he was
first for punishment.


Fig tree producing fruit in winter
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אשית – דְּ ָלא ֵא ְיב ִרי
ִ ׁ ִ ּב ׁ ְש ָל ָמא ָאחֹור ְל ַמ ֲע ֶ ׂשה ְב ֵר
 ֶא ָּלא וָ ֶק ֶדם ְלפו ְּר ָענוּת ַמאי,ַעד ַמ ֲע ֵלי ׁ ַש ְ ּב ָתא
ָּ ימא ִמ ׁ ּשוּם ְק ָל ָלה – ָהא ַ ּב ְּת ִח
ילה
ָ ִהיא? ִא ֵיל
 ו ְּל ַב ּסֹוף, ו ְּל ַב ּסֹוף נִ ְת ַק ְּל ָלה ַח ָּוה,נִ ְת ַק ֵּלל נָ ָח ׁש
!נִ ְת ַק ֵּלל ָא ָדם

The Gemara asks: Granted, it is understandable that Adam was behind,
or last, in the act of creation, meaning that he was not created until the
sixth day, Shabbat eve. However, before, or first, for punishment, what
does this mean? If you say that he was punished first because of the curse
pronounced in the wake of the sin involving the Tree of Knowledge, there
is a difficulty. Wasn’t the snake was cursed first, and afterward Eve was
cursed, and only at the end was Adam cursed?

 ״וַ ּיִ ַמח ֶאת ָּכל ַהיְ קוּם: דִּ ְכ ִתיב, ֶא ָּלא ַל ַּמ ּבוּלRather, this refers to the punishment of the Flood, as it is written: “And
. ֲא ׁ ֶשר ַעל ּ ְפנֵי ָה ֲא ָד ָמה ֵמ ָא ָדם וְ ַעד ְ ּב ֵה ָמה וגו׳״He blotted out every living substance which was upon the face of the
ground, both man and cattle, creeping things and fowl of the heaven”
(Genesis 7:23). This indicates that the punishment began with man.
: ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמר ּ ַפ ְרצוּף – ַהיְ ינ ּו דִּ ְכ ִתיבThe Gemara asks: Granted, according to the one who said that Eve was
–  ֶא ָּלא ְל ַמאן דְּ ָא ַמר זָ נָ ב. ״וַ ּיִ יצֶ ר״ ְּת ֵרין יודי״ןoriginally a face or side of Adam; it is understandable that it is written:
?“ ַמאי ״וַ ּיִ יצֶ ר״Then the Lord God formed [vayyitzer] man” (Genesis 2:7). Vayyitzer is
written with a double yod, one for Adam and one for Eve. However, according to the one who said that Eve was created from a tail, what is
conveyed by spelling vayyitzer with a double yod?
: דְּ ָא ַמר ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ּ ָפזִ י, ִּכ ְד ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ּ ָפזִ יThe Gemara responds: This is interpreted homiletically, in accordance
. אֹוי ִלי ֵמּיִ צְ ִרי אֹוי ִלי ִמּיֹוצְ ִריwith the opinion of Rabbi Shimon ben Pazi, as Rabbi Shimon ben Pazi
said: This comes to emphasize that which one says to himself in every
circumstance: Woe unto me from my evil inclination [yetzer] if I perform the will of my Maker, and woe to me from my Maker [Yotzri] if I
perform the will of my inclination.
: ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמר ּ ַפ ְרצוּף – ַהיְ ינ ּו דִּ ְכ ִתיבThe Gemara asks: Granted, according to the one who said that Eve was
–  ֶא ָּלא ְל ַמאן דְּ ָא ַמר זָ נָ ב, ״זָ ָכר וּנְ ֵק ָבה ְ ּב ָר ָאם״a face, it is understanable that it is written: “Male and female, He cre? ַמאי ״זָ ָכר וּנְ ֵק ָבה ְ ּב ָר ָאם״ated them, and blessed them, and called their name Man in the day when
they were created” (Genesis 5:2), which indicates that from the very beginning of their creation, He fashioned two faces, one for the male and
the other for the female. However, according to the one who said that
Eve was created from a tail, what is the meaning of the verse: “Male and
female, He created them”?
 ״זָ ָכר: ְּכ ִתיב, דְּ ַר ִ ּבי ַא ָ ּבה ּו ָר ֵמי,ִּל ְכ ְד ַר ִ ּבי ַא ָ ּבהו
״(כי) ְ ּבצֶ ֶלם ֱאל ִֹהים ָ ּב ָרא
ִּ : ו ְּכ ִתיב,וּנְ ֵק ָבה ְ ּב ָר ָאם״
אֹותֹו״ – ַ ּב ְּת ִח ָּלה ָע ְל ָתה ְ ּב ַמ ֲח ׁ ָש ָבה ִל ְברֹאות
. ו ְּל ַב ּסֹוף ל ֹא נִ ְב ָרא ֶא ָּלא ֶא ָחד,ׁ ְשנַיִ ם

The Gemara answers: It can be explained in accordance with the opinion
of Rabbi Abbahu, as Rabbi Abbahu raised a contradiction between the
verses: On the one hand it is written: “Male and female, He created
them,” in the plural, and on the other hand it is written: “So God created
man in His own image, for in the image of God He created him” (Genesis 1:27), in the singular. At first, the thought entered God’s mind to
create two, and ultimately, only one was actually created.

: ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמר ּ ַפ ְרצוּף – ַהיְ ינ ּו דִּ ְכ ִתיבThe Gemara asks: Granted, according to the one who said that Eve was
–  ֶא ָּלא ְל ַמאן דְּ ָא ַמר זָ נָ ב. ״וַ ּיִ ְס ּגֹור ָ ּב ָ ׂשר ַּת ְח ֶּת ָּנה״a face, it is understandable that it is written: “And He took one of his
? ַמאי ״וַ ּיִ ְס ּגֹור ָ ּב ָ ׂשר ַּת ְח ֶּת ָּנה״sides and closed up the flesh in its place” (Genesis 2:21). However, according to the one who said that Eve was created from a tail, what is
meant by the verse: “And He closed up the flesh in its place”?
ימא ַרב
ָ  וְ ִא ֵית,ימא ַר ִ ּבי יִ ְר ְמיָה
ָ  וְ ִא ֵית, ָא ַמר ַרב ִזְבידRav Zevid said, and some say it was Rabbi Yirmeya, and some say it
. ְ ל ֹא נִצְ ְר ָכה ֶא ָּלא ִל ְמקֹום ֲח ָתך: נַ ְח ָמן ַ ּבר יִ צְ ָחקwas Rav Naĥman bar Yitzĥak: It was necessary to say that the fleshed
closed up only with regard to the place of the incision.
, ״וַ ֶּיִבן״: ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמר זָ נָ ב – ַהיְ ינ ּו דִּ ְכ ִתיבThe Gemara challenges the other opinion: Granted, according to the one
? ֶא ָּלא ְל ַמאן דְּ ָא ַמר ּ ַפ ְרצוּף – ַמאי ״וַ ּיִ ֶבן״who said that Eve was created from a tail; it is understandable that it is
written: “And the Lord God built the tzela” (Genesis 2:22), as it was a
completely new building. However, according to the one who said that
Eve was a complete face or side, what is the meaning of: “And He built”?
What needed to be built?
 דְּ ָד ֵר ׁיש ַר ִ ּבי ׁ ִש ְמעֹון,נַסיָ א
ְ ִל ְכ ְד ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ְמ
 ״וַ ֶּיִבן ה׳ ֱאל ִֹהים ֶאת ַה ֵ ּצ ָלע״ – ְמ ַל ֵּמד:נַסיָ א
ְ ֶ ּבן ְמ
יא ּה
ָ דֹוש ָ ּברו ְּך הוּא ְל ַח ָּוה וֶ ֱה ִב
ׁ ׁ ֶש ִּק ְיל ָע ּה ַה ָ ּק
קֹורין
ִ  ׁ ֶש ֵּכן ִ ּב ְכ ַר ֵּכי ַה ּיָ ם,אשֹון
ׁ ָל ָא ָדם ָה ִר
.יתא
ָ ָיתא ְ ּבנִי
ָ ְל ִק ְל ִע

The Gemara responds: This must be interpreted homiletically, in accordance with the opinion of Rabbi Shimon ben Menasya, as Rabbi Shimon ben Menasya interpreted homiletically the verse: “And the Lord
God built the tzela.” This verse teaches that the Holy One, Blessed be
He, braided for Eve her hair, and then brought her to Adam, as in the
coastal towns, they call braiding hair building.

, ָא ַמר ַרב ִח ְסדָּ א, ״וַ ּיִ ֶבן ה׳ ֱאל ִֹהים״: דָּ ָבר ַא ֵחרAlternatively, the verse: “And the Lord God built,” can be understood
 ְמ ַל ֵּמד ׁ ֶש ְ ּבנָ ָא ּה:נִיתא ָּתנָ א
ָ  וְ ָא ְמ ִרי ָל ּה ְ ּב ַמ ְתas a description of Eve’s basic shape, as Rav Ĥisda said, and some say it
דֹוש ָ ּברו ְּך הוּא ְל ַח ָּוה ְּכ ִבנְיַ ין
ׁ  ַה ָ ּקis taught in a baraita: This verse teaches that the Holy One, Blessed be
He, built Eve like the structure

98

Perek II . 18a . חי ףד. קרפ

׳ב

Perek II
Daf 18 Amud b
 ָמה אֹוצָ ר זֶ ה ָר ָחב ִמ ְּל ַמ ָּטה וְ ָקצָ ר ִמ ְּל ַמ ְע ָלה, אֹוצָ רof a storehouse. Just as a storehouse is built wide on the bot ְּכ ֵדי ְל ַק ֵ ּבל ֶאת ַה ּ ֵפירֹות – ַאף ָה ִא ׁ ּ ָשה ְר ָח ָבהtom and narrow on top, in order to hold produce without
. ִמ ְּל ַמ ָּטה ו ְּק ָצ ָרה ִמ ְל ַמ ְע ָלה ְּכ ֵדי ְל ַק ֵ ּבל ֶאת ַה ְּו ָלדcollapsing, so too a woman is created wide on the bottom and
narrow on top, in order to hold the fetus.
דֹוש
ׁ יא ָה ֶאל ָה ָא ָדם״ – ְמ ַל ֵּמד ׁ ֶש ָע ָ ׂשה ַה ָ ּק
ֶ  ״וַ ִיְבThe Gemara cites an exposition of the end of the previously
 ִמ ָּכאן,אשֹון
ׁ  ָ ּברו ְּך הוּא ׁשו ׁ ְּש ִבינוּת ָל ָא ָדם ָה ִרcited verse: “And brought her unto the man” (Genesis 2:22).
. ַל ָ ּגדֹול ׁ ֶשּיַ ֲע ֶ ׂשה ׁשו ׁ ְּש ִבינוּת ַל ָ ּק ָטן וְ ַאל יֵ ַרע לֹוThis verse teaches that the Holy One, Blessed be He, was
Adam the first man’s best man, attending to all his wedding
needs and bringing his wife to him. From here we learn that a
greater individual should serve as a best man for a lesser individual and should not feel bad about it as something beneath
his dignity.
?ישא
ָ ׁ ו ְּל ַמאן דְּ ָא ַמר ּ ַפ ְרצוּף – ֵהי ִמ ּינַיְ יה ּו ַס ִ ּגי ְ ּב ֵר
 ִמ ְס ַּת ְ ּב ָרא דְּ זָ ָכר ַס ִ ּגי:ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
חֹורי ִא ׁ ּ ָשה
ֵ  ל ֹא יְ ַה ֵּל ְך ָא ָדם ֲא: דְּ ַתנְיָ א.ישא
ָ ׁ ְ ּב ֵר
–  נִ זְ דַּ ְּמנָ ה ַעל ַה ֶ ּג ׁ ֶשר. וַ ֲא ִפילּ ּו ִהיא ִא ׁ ְש ּתֹו, ְַ ּבדֶּ ֶרך
– חֹורי ִא ׁ ּ ָשה ַ ּב ָּנ ָהר
ֵ עֹובר ֲא
ֵ  וְ ָכל ָה.יְ ַס ְּל ֶק ָּנה ַל ְ ּצ ָד ִדין
.עֹולם ַה ָ ּבא
ָ ֵאין לֹו ֵח ֶלק ָל

The Gemara asks: And according to the one who says that Eve
was a face or side of Adam, which one of them walked in front?
Rav Naĥman bar Yitzĥak said: It is reasonable to say that the
male walked in front, as this is proper behavior, as it was taught
in a baraita: A man should not walk behind a womanH on a
path, even if she is his wife. If she happens upon him on a
bridge, he should walk quickly in order to catch up to her and
consequently move her to his side, so that she will not walk
before him. And anyone who walks behind a womanN in a
river, where she has to lift up her skirt in order to cross, has no
share in the World-to-Come.

 ַה ַּמ ְרצֶ ה ָמעֹות ְל ִא ׁ ּ ָשה ִמּיָ דֹו ְליָ ָד ּה אֹו:ָּתנ ּו ַר ָ ּבנַן
ֹומה
ֶ ּ ֲא ִפילּ ּו ד,ִמּיָ ָד ּה ְליָ דֹו ִ ּב ׁ ְש ִביל ׁ ֶשּיִ ְס ַּת ֵּכל ָ ּב ּה
יבל ּת ָֹורה ֵמ ַהר ִסינַי – ל ֹא יִ ָ ּנ ֶקה
ּ ֵ ְלמ ׁ ֶֹשה ַר ֵ ּבינ ּו ׁ ֶש ִּק
 ״יָ ד ְליָ ד:אֹומר
ֵ  וְ ָע ָליו ַה ָּכתוּב.יה ָּנם
ִ ִמדִּ ינָ ּה ׁ ֶשל ֵ ּג
.יה ָּנם
ִ ל ֹא יִ ָ ּנ ֶקה ָרע״ – ל ֹא יִ ָ ּנ ֶקה ִמדִּ ינָ ּה ׁ ֶשל ֵ ּג

The Sages taught: With regard to one who counts out money
for a woman from his hand into her hand or from her hand
into his hand, in order to look upon her, even if in other matters he is like Moses our teacher, who received the Torah from
Mount Sinai, he will not be absolved from the punishment of
Gehenna. The verse says about him: “Hand to hand, the evil
man shall not go unpunished” (Proverbs 11:21).N One who
hands money from his hand to her hand, even if he received the
Torah from God’s hand to his own, like Moses, he will not be
absolved from the punishment of Gehenna, which is called
evil.

HALAKHA

A man should not walk behind a woman – ְיְה ֵּלך
ַ ל ֹא
א ָדם ֲא ַח ֵרי ִא ׁ ּ ָשה:ָ A man should not walk close behind
a woman. If he finds himself in that situation, he
should speed up and pass her (Shulĥan Arukh, Even
HaEzer 21:1).
NOTES

Anyone who walks behind a woman – חֹורי
ֵ עֹובר ֲא
ֵ ָה
א ׁ ּ ָשה:
ִ Rashi explains that the prohibition against
walking behind a woman in a river only refers to
a married woman. Tosafot explain that the severe
punishment specified in the Gemara is for one who
makes a habit of violating this prohibition because
ultimately it will lead to adultery. The rationale for
this prohibition is that by looking at a woman from
behind, a man cannot avoid sinful thoughts. The
prohibition is extended to a man’s own wife. Not everybody would know she is his wife, and so he might
be suspected of wrongdoing (see Me’iri).
Hand to hand, the evil man shall not go unpunished – יָ ד ְליָ ד ל ֹא יִ ָ ּנ ֶקה ָרע: The phrase hand to hand,
is given a double meaning: The first is one who gives
from his hand to her hand or the reverse. The second
meaning is the explanation that even if one received
the Torah from God’s hand to his hand like Moses our
master, he still will not be absolved.
And Elkana walked after his wife – וַ ּיֵ ֵלךְ ֶא ְל ָקנָ ה ַא ֲח ֵרי
א ׁ ְש ּתֹו:ִ Many have noted that there is no such verse
in the Bible. Some commentaries state that there is
a similar expression in the verse: “And Elkana went
to Rama, to his house” (I Samuel 2:11). They explain
that his house refers to his wife, and that he walked
to Rama behind his wife (Maharshal).

: ׁ ֶש ֶּנ ֱא ַמר,נֹוח ַעם ָה ָא ֶרץ ָהיָ ה
ַ  ָמ: ָא ַמר ַרב נַ ְח ָמןRav Naĥman said: From the following verse, it is known that
.נֹוח ַא ֲח ֵרי ִא ׁ ְש ּתֹו״
ַ  ״וַ ּיָ ָקם וַ ּיֵ ֶלךְ ָמSamson’s father, Manoah, was an ignoramus, as it is stated:
“And Manoah arose, and went after his wife” ( Judges 13:11),
which shows that he was unfamiliar with the principle that one
must not walk behind a woman.
 ַ ּג ֵ ּבי, ֶא ָּלא ֵמ ַע ָּתה:ַמ ְת ִקיף ָל ּה ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
 ״וַ ּיֵ ֵלךְ ֶא ְל ָקנָ ה ַא ֲח ֵרי ִא ׁ ְש ּתֹו״ ָה ִכי:ֶא ְל ָקנָ ה דִּ ְכ ִתיב
יה״
ָ  ״וַ ּיָ ָקם וַ ּיֵ ֶלךְ ַא ֲח ֶר:ישע דִּ ְכ ִתיב
ָ ׁ נַ ִמי? וְ גַ ֵ ּבי ֱא ִל
?ָה ִכי נַ ִמי

Rav Naĥman bar Yitzĥak strongly objects to this: If that is so,
if the verse relating to Manoah is understood literally, what will
one say about the verse with regard to Elkana, the father of the
prophet Samuel, as it is written: “And Elkana walked after his
wife.”N Does this verse mean that Elkana was also an ignorant
person? And what of the verse with regard to the prophet Elisha, as it is written: “And the mother of the child said: As the
Lord lives, and as your soul lives, I will not leave you; and he
arose and followed her” (ii Kings 4:30). Does this verse mean
that Elisha was also an uneducated person?

 ַא ֲח ֵרי: ָה ָכא נַ ִמי,יה וַ ֲעצָ ָת ּה
ָ  ַא ֲח ֵרי דְּ ָב ֶר: ֶא ָּלאRather, certainly each of these verses means that he followed
.יה וַ ֲעצָ ָת ּה
ָ  דְּ ָב ֶרher words and advice. If so, here too, the verse concerning
Manoah may be similarly interpreted. He did not literally walk
behind his wife, but rather he followed her words and advice.
נֹוח ַעם
ַ  ָמ, ו ְּל ַמאי דְּ ָא ַמר ַרב נַ ְח ָמן:ָא ַמר ַרב ַא ׁ ִשי
: דִּ ְכ ִתיב. ֲא ִפילּ ּו ֵ ּבי ַרב נַ ִמי ל ֹא ָק ָרא,ָה ָא ֶרץ ָהיָ ה
יה וַ ִּת ְר ַּכ ְבנָ ה ַעל ַה ְ ּג ַמ ִּלים
ָ רֹות
ֶ נַע
ֲ ְ״וַ ָּת ָקם ִר ְב ָקה ו
.וַ ֵּת ַל ְכנָ ה ַא ֲח ֵרי ָה ִא ׁיש״ – וְ ל ֹא ִל ְפנֵי ָה ִא ׁיש


Rav Ashi said: And according to what Rav Naĥman said, that
Manoah was an ignoramus, he did not even read the basic
Torah stories that children learn in school. As it is written:
“Rebecca arose, and her damsels, and they rode upon the
camels, and followed the man” (Genesis 24:61); they followed
him and did not walk before the man.
חי ףד:  ׳ב קרפ. Perek II . 18b
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HALAKHA

Behind a synagogue – נֶסת
ֶ חֹורי ֵבית ַה ְּכ
ֵ א:ֲ It is prohibited to walk past the entrance of a synagogue
while the congregation is praying. If one is carrying
a load or wearing phylacteries, if there is another
synagogue in the city, if the synagogue has an additional entrance on another side of the building, or
if one is riding an animal (Beit Yosef), he is permitted
to do so (Shulĥan Arukh, Oraĥ Ĥayyim 90:8).

 ַא ֲח ֵרי ֲא ִרי וְ ל ֹא ַא ֲח ֵרי:יֹוחנָן
ָ ָא ַמר ַר ִ ּבי
בֹודה
ָ  ַא ֲח ֵרי ִא ׁ ּ ָשה וְ ל ֹא ַא ֲח ֵרי ֲע,ִא ׁ ּ ָשה
חֹורי ֵבית
ֵ בֹודה זָ ָרה וְ ל ֹא ֲא
ָ חֹורי ֲע
ֵ  ֲא,זָ ָרה
.נֶסת ְ ּב ׁ ָש ָעה ׁ ֶש ִּמ ְת ּ ַפ ְּל ִלין
ֶ ַה ְּכ

On this topic, Rabbi Yoĥanan said: It is preferable to walk behind a lion,
and not behind a woman. And it is preferable to walk behind a woman
and not behind idolatry. When a procession honoring idolatry is passing in the street, it is better to walk behind a woman than appear to be
accompanying the idolatry. It is preferable to walk behind idolatry and
not behind a synagogue at a time of prayer.H By walking behind a
synagogue at a time of prayer and not entering, one appears as though
he were denying the God to Whom the congregation is directing its
prayers.

אֹותן
ָ  ָּכל:וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ֶ ּבן ֶא ְל ָעזָ ר
אשֹון ְ ּבנִידּ וּי
ׁ ַה ׁ ּ ָשנִים ׁ ֶש ָהיָ ה ָא ָדם ָה ִר
: ׁ ֶש ֶּנ ֱא ַמר,הֹוליד רו ִּחין וְ ׁ ֵש ִידין וְ ִל ִילין
ִ
ּיֹולד
ֶ ַ״וַ יְ ִחי ָא ָדם ׁ ְשל ׁ ִֹשים ו ְּמ ַאת ׁ ָשנָ ה ו
 ִמ ְּכ ָלל דְּ ַעד ָה ִאידָּ נָ א,ִ ּב ְדמוּתֹו ְּכצַ ְלמֹו״
.אֹוליד
ִ ָלאו ְּכצַ ְלמֹו

Having cited an aggadic statement of Rabbi Yirmeya ben Elazar, the
Gemara cites other statements of his: Rabbi Yirmeya ben Elazar said:
All those years during which Adam was ostracized for the sin involving
the Tree of Knowledge, he bore spirits, demons, and female demons,N
as it is stated: “And Adam lived a hundred and thirty years, and begot
a son in his own likeness, after his image, and called his name Seth”
(Genesis 5:3). By inference, until now, the age of one hundred thirty, he
did not bear after his image, but rather bore other creatures.

 ָא ָדם:אֹומר
ֵ  ָהיָ ה ַר ִ ּבי ֵמ ִאיר,ית ִיבי
ִ ֵמ
 ֵּכיוָ ן ׁ ֶש ָר ָאה,אשֹון ָח ִסיד ָ ּגדֹול ָהיָ ה
ׁ ָה ִר
יתה ַעל יָ דֹו יָ ׁ ַשב ְ ּב ַת ֲענִית
ָ נְסה ִמ
ָ ׁ ֶש ִּנ ְק
 ו ֵּפ ֵיר ׁש ִמן ָה ִא ׁ ּ ָשה,ֵמ ָאה ׁ ְשל ׁ ִֹשים ׁ ָשנָ ה
 וְ ֶה ֱע ָלה זַ ְרזֵ י ְּת ֵאנִים,ֵמ ָאה ׁ ְשל ׁ ִֹשים ׁ ָשנָ ה
!?ַעל ְ ּב ָ ׂשרֹו ֵמ ָאה ׁ ְשל ׁ ִֹשים ׁ ָשנָ ה

The Gemara raises an objection from a baraita: Rabbi Meir would say:
Adam the first man was very pious. When he saw that death was imposed as a punishment because of him, he observed a fast for a hundred thirty years, and he separated from his wife for a hundred thirty
years, and wore belts [zarzei] of fig leavesN on his body as his only
garment for a hundred thirty years. If so, how did he father demons into
the world?

NOTES

Bore spirits, demons, and female demons – הֹוליד
ִ
רו ִּחין וְ ׁ ֵש ִידים וְ ִל ִילין: Rav Hai Gaon teaches: As explained in the Gemara, semen released by a man
even accidentally, such as by a nocturnal emission
or through illness, is used by various spirits to form
different creatures in a process resembling conception and birth. These creatures are not people but
rather destructive angels of various types.
Belts [zarzei] of fig leaves – זַ ְרזֵ י ְּת ֵאנִים: The ge’onim
explain that the word zarzei means straps, similar to
those used to tie a saddle to a donkey.
It is enough for the world to use only two letters –
אֹותּיֹות
ִ עֹולם ׁ ֶשּיִ ׁ ְש ַּת ֵּמ ׁש ִ ּב ׁ ְש ֵּתי
ָ דַּ ּיֹו ָל: Rav Hai Gaon
teaches that during the Temple period, the priests
in the Temple would pronounce the Tetragrammaton, that name of God that consists of four letters.
After the destruction of the Temple, it became prohibited to pronounce this name, so that nowadays
only the first half of the name may be uttered.

 ִּכי ָק ָא ְמ ִרינַן ַההוּא – ְ ּב ׁ ִש ְכ ַבת זֶ ַרע דַּ ֲחזָ אThe Gemara answers: When Rabbi Yirmeya made his statement, he
.יה
ֵ  ְלאוmeant that those destructive creatures were formed from the semen that
ּ ּנְס
Adam accidentally emitted, which brought the destructive creatures
into being.
 ִמ ְקצָ ת:וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ֶ ּבן ֶא ְל ָעזָ ר
 וְ כוּלּ ֹו,אֹומ ִרים ְ ּב ָפנָיו
ְ ׁ ְש ָבחֹו ׁ ֶשל ָא ָדם
–  ִמ ְקצָ ת ׁ ְש ָבחֹו ְ ּב ָפנָיו.ׁ ֶש ּל ֹא ְ ּב ָפנָיו
יתי צַ דִּ יק ְל ָפנַי
ִ אֹותךָ ָר ִא
ְ ״כי
ִּ :דִּ ְכ ִתיב
,ַ ּבדּ ֹור ַהּזֶ ה״

And Rabbi Yirmeya ben Elazar further said: Only some of a person’s
praise should be said in his presence, and all of it may be said not in
his presence. Only some of his praise should be said in his presence,
as it is written: “And the Lord said to Noah, come, you and all your house
into the ark, for you have I seen righteous before Me in this generation”
(Genesis 7:1).

 ״נ ַֹח ִא ׁיש: ּכו ּּלֹו ׁ ֶש ּל ֹא ְ ּב ָפנָיו – דִּ ְכ ִתיבAnd all of it may be said not in his presence, as it is written: “These are
.דֹורֹותיו״
ָ
 צַ דִּ יק ָּת ִמים ָהיָ ה ְ ּבthe generations of Noah; Noah was a righteous man, and perfect in his
generations, and Noah walked with God” (Genesis 6:9). When not
referring to him in his presence, God refers to Noah as a righteous and
perfect man.
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: ַמאי דִּ ְכ ִתיב:וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָה ֶ ּבן ֶא ְל ָעזָ ר
יה״ – ָא ְמ ָרה
ָ ״וְ ִה ֵּנה ֲע ֵלה זַ יִ ת ָט ָרף ְ ּב ִפ
 ִר ּבֹונֹו ׁ ֶשל:דֹוש ָ ּברוּךְ הוּא
ׁ יֹונָ ה ִל ְפנֵי ַה ָ ּק
רֹורין ַּכּזַ יִ ת ו ְּמסו ִּרין
ִ זֹונֹותי ְמ
ַ  ְיִהי ּו ְמ,עֹולם
ָ
 וְ ַאל יִ ְהי ּו ְמתו ִּקין ַּכדְּ ַב ׁש ו ְּתלוּיִ ן, ְָ ּביָ ְדך
״ט ָרף״ ו ְּכ ִתיב
ָ  ְּכ ִתיב ָה ָכא.ְ ּביַ ד ָ ּב ָ ׂשר וָ ָדם
.״ה ְט ִר ֵיפנִי ֶל ֶחם חו ִּּקי״
ַ ָה ָתם

And Rabbi Yirmeya ben Elazar also said: What is the meaning of that
which is written: “And the dove came in to him in the evening, and lo,
in her mouth was an olive leaf, plucked off [taraf ]; so Noah knew that
the waters were abated from off the earth” (Genesis 8:11)? The dove said
before the Holy One, Blessed be He: Master of the Universe, let my
food be bitter as an olive but given into Your hand, and let it not be
sweet as honey but dependent upon flesh and blood. He adds this
explanation: Here it is written: Taraf. And there it is written: “Remove
far from me falsehood and lies; give me neither poverty nor riches; feed
me [hatrifeni] my allotted portion” (Proverbs 30:8).

 ָּכל ַ ּביִ ת:וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ֶ ּבן ֶא ְל ָעזָ ר
תֹורה ַ ּב ַּליְ ָלה – ׁשוּב
ָ ׁ ֶש ּנ ׁ ְִש ָמ ִעין ּבֹו דִּ ְב ֵרי
 ״וְ ל ֹא ָא ַמר ַאּיֵ ה: ׁ ֶש ֶּנ ֱא ַמר,ֵאינֹו נֶ ֱח ָרב
.נֹותן זְ ִמירֹות ַ ּב ַּליְ ָלה״
ֵ עֹושי
ׂ ָ לֹוה
ַּ ֱא

And Rabbi Yirmeya ben Elazar also said: Any house in which the
words of Torah are heard at night will never be destroyed, as it is
stated: “But none says: Where is God my Maker, Who gives songs in
the night” ( Job 35:10). The verse implies that one who sings songs of
Torah in his house at night will not need to lament the destruction of his
home.

 ִמּיֹום ׁ ֶש ָח ַרב:וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָה ֶ ּבן ֶא ְל ָעזָ ר
עֹולם ׁ ֶשּיִ ׁ ְש ַּת ֵּמ ׁש
ָ ֵ ּבית ַה ִּמ ְקדָּ ׁש דַּ ּיֹו ָל
״כֹל ַה ּנ ׁ ְָש ָמה
ִ ִ ּב ׁ ְש ֵּתי
ּ : ׁ ֶש ֶּנ ֱא ַמר,אֹותּיֹות
.ְּת ַה ֵּלל יָ ּה ַה ְללוּיָ ּה״

And Rabbi Yirmeya ben Elazar further said: From the day that the
Temple was destroyed, it is enough for the world to use in its praise of
God, or in greeting one another with the name of God, only two letters
of the Tetragrammaton,N namely yod and heh, as it is stated: “Let everything that has breath praise the Lord [Yah]. Halleluya” (Psalms 150:6),
without mentioning the full name of God, comprised of four letters.

 נִ ְת ַק ְּל ָלה:וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ֶ ּבן ֶא ְל ָעזָ ר
– ֹומרֹון
ְ  נִ ְת ַק ְּל ָלה ׁש,ינֶיה
ָ ָ ּב ֶבל – נִ ְת ַק ְּלל ּו ׁ ְש ֵכ
 נִ ְת ַק ְּל ָלה ָ ּב ֶבל נִ ְת ַק ְּלל ּו.ינֶיה
ָ נִ ְת ָ ּב ְרכ ּו ׁ ְש ֵכ
מֹור ׁש ִק ּיפֹוד
ָ יה ְל
ָ  ״וְ ַ ׂש ְמ ִּת:ינֶיה – דִּ ְכ ִתיב
ָ ׁ ְש ֵכ
ֹומרֹון נִ ְת ָ ּב ְרכ ּו
ְ  נִ ְת ַק ְּל ָלה ׁש.וְ ַאגְ ֵמי ָמיִ ם״
ֹומרֹון ְל ִעי
ְ  ״וְ ַ ׂש ְמ ִּתי ׁש:ינֶיה – דִּ ְכ ִתיב
ָ ׁ ְש ֵכ
ַה ּ ָ ׂש ֶדה

And Rabbi Yirmeya ben Elazar also said: When Babylonia was
cursed, its neighbors were cursed along with it. When Samaria
was cursed, its neighbors were blessed. He explains: When Babylonia was cursed, its neighbors were cursed, as it is written: “I
will also make it a possession for wild birds, and pools of water”
(Isaiah 14:23), and the arrival of predatory animals brings harm to
the surrounding neighbors as well. When Samaria was cursed, its
neighbors were blessed, as it is written: “Therefore I will turn
Samaria into a heap of rubble in the field
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. ְל ַמ ָּט ֵעי ָכ ֶרם״for planting vines” (Micah 1:6), which benefits all the surrounding
inhabitants.
 ּבֹא ּו ְר ֵאה:וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ֶ ּבן ֶא ְל ָעזָ ר
דֹוש ָ ּברוּךְ הוּא ִמדַּ ת ָ ּב ָ ׂשר
ׁ ׁ ֶשלּ ֹא ְּכ ִמדַּ ת ַה ָ ּק
 ִמ ְת ַחּיֵ יב ָא ָדם ֲה ִריגָ ה,וָ ָדם; ִמדַּ ת ָ ּב ָ ׂשר וָ ָדם
תֹוך ּ ִפיו ְּכ ֵדי
ְ ַל ַּמ ְלכוּת – ַמ ִּט ִילין לֹו ַח ָּכה ְל
, ְׁ ֶשלּ ֹא יְ ַק ֵּלל ֶאת ַה ֶּמ ֶלך

And Rabbi Yirmeya ben Elazar also said: Come and see that the
attribute of flesh and blood is unlike the attribute of the Holy
One, Blessed be He. For the attribute of flesh and blood is to
place an iron or wooden hook in the mouth of a person who was
sentenced to death by the government, so that he should not be
able to curse the king when he is taken away for execution.

דֹוש ָ ּברו ְּך הוּא ָא ָדם ִמ ְת ַחּיֵ יב
ׁ ִמדַּ ת ַה ָ ּק
״לךָ דו ִּמּיָ ה
ְ : ׁ ֶש ֶּנ ֱא ַמר,ֲה ִריגָ ה ַל ָּמקֹום – ׁש ֵֹותק
 ׁ ֶש ֶּנ ֱא ַמר, וְ ל ֹא עֹוד ֶא ָּלא ׁ ֶש ְּמ ׁ ַש ֵ ּב ַח.ְת ִה ָּלה״
ֹומה לֹו ְּכ ִאילּ ּו
ֶ ּ וְ ל ֹא עֹוד ֶא ָּלא ׁ ֶשד.״ת ִה ָּלה״
ְּ
. ״ו ְּלךָ יְ ׁשו ַּּלם נֶ ֶדר״: ׁ ֶש ֶּנ ֱא ַמר,ַמ ְק ִריב ָק ְר ָ ּבן

But the attribute of the Holy One, Blessed be HeN is that one is
willingly silent when he is sentenced to death by the Omnipresent, as it is stated: “For You silence is praise, O God in Zion, and
to You shall the vow be performed” (Psalms 65:2). And what is
more, he praises God for his sufferings, as it is stated: “Praise.”
And what is more, it appears to him as though he were offering
a sacrificeN in atonement for his sin, as it is stated: “And to You
shall the vow be performed.”

: ַמאי דִּ ְכ ִתיב:הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְ ַהיְ ינ ּו דְּ ָא ַמר ַר ִ ּבי יAnd this is what Rabbi Yehoshua ben Levi said: What is the
meaning of that which is written: “Those who pass through the
״עֹוב ֵרי ְ ּב ֵע ֶמק ַה ָ ּב ָכא ַמ ְעיָ ן יְ ׁ ִשיתוּה ּו ַ ּגם
ְ
valley
of weeping turn it into a water spring; moreover, the early
;מֹורה״
ֶ ְ ּב ָרכֹות יַ ְע ֶטה
rain covers it with blessings” (Psalms 84:7)?
עֹוב ִרין ַעל ְרצֹונֹו
ְ ״עֹוב ֵרי״ – ֵא ּל ּו ְ ּבנֵי ָא ָדם ׁ ֶש
ְ
״ע ֶמק״ – ׁ ֶש ַּמ ֲע ִמ ִיקין
ֵ ,דֹוש ָ ּברוּךְ הוּא
ׁ ׁ ֶשל ַה ָ ּק
ּמֹור ִידין
ִ ֹוכין ו
ִ ״ה ָ ּב ָכא״ – ׁ ֶש ּב
ַ ,יה ָּנם
ִ ָל ֶהם ֵ ּג
ּ ַ ,יתין
״גם ְ ּב ָרכֹות
ִּ דְּ ָמעֹות ְּכ ַמ ֲעיָ ין ׁ ֶשל ׁ ִש
,יהם ֶאת ַהדִּ ין
ֶ מֹורה״ – ׁ ֶש ַּמצְ דִּ ִיקין ֲע ֵל
ֶ יַ ְע ֶטה
, יָ ֶפה דַּ נְ ָּת,עֹולם
ָ  ִר ּבֹונֹו ׁ ֶשל:אֹומ ִרים ְל ָפנָיו
ְ ְו
יה ָּנם
ִ  וְ יָ ֶפה ִּת ַ ּקנְ ָּת ֵ ּג, יָ ֶפה ִחּיַ ְיב ָּת,ית
ָ יָ ֶפה זִ ִּכ
. ַ ּגן ֵע ֶדן ַל ַ ּצדִּ ִיקים,ָל ְר ׁ ָש ִעים

“Those who pass through [overei],” these are people who transgress [overin] the will of the Holy One, Blessed be He. “Valley
[emek]” indicates that their punishment is that Gehenna is deepened [ma’amikin] for them. “Of weeping [bakha]” and “turn it
into a water spring [ma’ayan yeshituhu],” indicates that they weep
[bokhin] and make tears flow like a spring [ma’ayan] of the
foundations [shitin], meaning like a spring that descends to the
foundations of the earth. “Moreover, the early rain covers it with
blessings,” indicates that they accept the justice of God’s judgment,
and say before Him: Master of the Universe, You have judged
properly, You have acquitted properly, You have condemned
properly, and it is befitting that You have prepared Gehenna for
the wicked and the Garden of Eden for the righteous.

 ְר ׁ ָש ִעים:ִאינִי?! וְ ָה ָא ַמר ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ָל ִק ׁיש
ּ ֲא ִפ
יה ָּנם ֵאינָ ם חֹוזְ ִרין
ִ יל ּו ַעל ּ ִפ ְתחֹו ׁ ֶשל ֵ ּג
 ״וְ יָ צְ א ּו וְ ָרא ּו ְ ּב ִפגְ ֵרי: ׁ ֶש ֶּנ ֱא ַמר,ִ ּב ְת ׁשו ָּבה
״ש ּ ָפ ׁ ְשעוּ״
ֶ ׁ ,ֹוש ִעים ִ ּבי וגו׳״
ְ ׁ נָשים ַה ּפ
ִ ׁ ָה ֲא
ֹוש ִעים
ְ ׁ ֹוש ִעים״ – ׁ ֶש ּפ
ְ ׁ ״ה ּפ
ַ  ֶא ָּלא,ל ֹא נֶ ֱא ַמר
!עֹולם
ָ הֹול ִכין ְל
ְ ְו

The Gemara raises a difficulty: Is that so? Didn’t Rabbi Shimon
ben Lakish say: The wicked do not repent, even at the entrance
to Gehenna,N as it is stated: “And they shall go forth, and look
upon the carcasses of the men who rebel against Me; for their
worm shall not die, neither shall their fire be quenched; and they
shall be an abhorrence to all flesh” (Isaiah 66:24)? The verse does
not say: Who rebelled, but rather: “Who rebel,” in the present
tense, meaning they continue rebelling forever.

NOTES

The attribute of the Holy One, Blessed be He – ִמדַּ ת
דֹוש ָ ּברו ְּך הוּא
ׁ ה ָ ּק:ַ There are two reasons for the distinction between the human and divine attributes:
One may think that a judgment of a human king is
unfair, but he will know that God’s judgment is always
fair. Furthermore, when one is about to die, he is no
longer afraid of a human king and feels free to curse
him, since the king cannot punish him after death.
However, God can punish a person even after his
death (Ritva; Maharsha).
As though he were offering a sacrifice – ְּכ ִאילּ ּו ַמ ְק ִריב
ק ְר ָ ּבן:ָ When one offers a sacrifice, it is as though he
were sacrificing himself to atone for his sins. Therefore,
when one is punished and sentenced to Gehenna, it
is considered as though he were offering a sacrifice
(Maharsha).
Even at the entrance to Gehenna – ֲא ִפ ּיל ּו ַעל ּ ִפ ְתחֹו
יה ָּנם
ִ של ֵ ּג:
ֶ ׁ Since the verse indicates that it is possible
to go out and see the carcasses, it implies that they
are not actually in Gehenna but only at its entrance.
Nevertheless, they continue to sin.

–  ָהא,פֹוש ֵעי יִ ְ ׂש ָר ֵאל
ְ ׁ  ָלא ַק ׁ ְשיָ א; ָהא – ְ ּבThe Gemara answers: This is not difficult; here, i.e., where it is said
.עֹולם
ָ פֹוש ֵעי אוּמֹות ָה
ְ ׁ  ְ ּבthat they accept God’s judgment, it is referring to the sinners
of the Jewish people; there, i.e., where it is said that they do not
recant, it is referring to the rebels among the nations of the world.
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