 נִ ְת ַק ְּל ָלה:וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ֶ ּבן ֶא ְל ָעזָ ר
– ֹומרֹון
ְ  נִ ְת ַק ְּל ָלה ׁש,ינֶיה
ָ ָ ּב ֶבל – נִ ְת ַק ְּלל ּו ׁ ְש ֵכ
 נִ ְת ַק ְּל ָלה ָ ּב ֶבל נִ ְת ַק ְּלל ּו.ינֶיה
ָ נִ ְת ָ ּב ְרכ ּו ׁ ְש ֵכ
מֹור ׁש ִק ּיפֹוד
ָ יה ְל
ָ  ״וְ ַ ׂש ְמ ִּת:ינֶיה – דִּ ְכ ִתיב
ָ ׁ ְש ֵכ
ֹומרֹון נִ ְת ָ ּב ְרכ ּו
ְ  נִ ְת ַק ְּל ָלה ׁש.וְ ַאגְ ֵמי ָמיִ ם״
ֹומרֹון ְל ִעי
ְ  ״וְ ַ ׂש ְמ ִּתי ׁש:ינֶיה – דִּ ְכ ִתיב
ָ ׁ ְש ֵכ
ַה ּ ָ ׂש ֶדה

And Rabbi Yirmeya ben Elazar also said: When Babylonia was
cursed, its neighbors were cursed along with it. When Samaria
was cursed, its neighbors were blessed. He explains: When Babylonia was cursed, its neighbors were cursed, as it is written: “I
will also make it a possession for wild birds, and pools of water”
(Isaiah 14:23), and the arrival of predatory animals brings harm to
the surrounding neighbors as well. When Samaria was cursed, its
neighbors were blessed, as it is written: “Therefore I will turn
Samaria into a heap of rubble in the field

Perek II
Daf 19 Amud a
. ְל ַמ ָּט ֵעי ָכ ֶרם״for planting vines” (Micah 1:6), which benefits all the surrounding
inhabitants.
 ּבֹא ּו ְר ֵאה:וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ֶ ּבן ֶא ְל ָעזָ ר
דֹוש ָ ּברוּךְ הוּא ִמדַּ ת ָ ּב ָ ׂשר
ׁ ׁ ֶשלּ ֹא ְּכ ִמדַּ ת ַה ָ ּק
 ִמ ְת ַחּיֵ יב ָא ָדם ֲה ִריגָ ה,וָ ָדם; ִמדַּ ת ָ ּב ָ ׂשר וָ ָדם
תֹוך ּ ִפיו ְּכ ֵדי
ְ ַל ַּמ ְלכוּת – ַמ ִּט ִילין לֹו ַח ָּכה ְל
, ְׁ ֶשלּ ֹא יְ ַק ֵּלל ֶאת ַה ֶּמ ֶלך

And Rabbi Yirmeya ben Elazar also said: Come and see that the
attribute of flesh and blood is unlike the attribute of the Holy
One, Blessed be He. For the attribute of flesh and blood is to
place an iron or wooden hook in the mouth of a person who was
sentenced to death by the government, so that he should not be
able to curse the king when he is taken away for execution.

דֹוש ָ ּברו ְּך הוּא ָא ָדם ִמ ְת ַחּיֵ יב
ׁ ִמדַּ ת ַה ָ ּק
״לךָ דו ִּמּיָ ה
ְ : ׁ ֶש ֶּנ ֱא ַמר,ֲה ִריגָ ה ַל ָּמקֹום – ׁש ֵֹותק
 ׁ ֶש ֶּנ ֱא ַמר, וְ ל ֹא עֹוד ֶא ָּלא ׁ ֶש ְּמ ׁ ַש ֵ ּב ַח.ְת ִה ָּלה״
ֹומה לֹו ְּכ ִאילּ ּו
ֶ ּ וְ ל ֹא עֹוד ֶא ָּלא ׁ ֶשד.״ת ִה ָּלה״
ְּ
. ״ו ְּלךָ יְ ׁשו ַּּלם נֶ ֶדר״: ׁ ֶש ֶּנ ֱא ַמר,ַמ ְק ִריב ָק ְר ָ ּבן

But the attribute of the Holy One, Blessed be HeN is that one is
willingly silent when he is sentenced to death by the Omnipresent, as it is stated: “For You silence is praise, O God in Zion, and
to You shall the vow be performed” (Psalms 65:2). And what is
more, he praises God for his sufferings, as it is stated: “Praise.”
And what is more, it appears to him as though he were offering
a sacrificeN in atonement for his sin, as it is stated: “And to You
shall the vow be performed.”

: ַמאי דִּ ְכ ִתיב:הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְ ַהיְ ינ ּו דְּ ָא ַמר ַר ִ ּבי יAnd this is what Rabbi Yehoshua ben Levi said: What is the
meaning of that which is written: “Those who pass through the
״עֹוב ֵרי ְ ּב ֵע ֶמק ַה ָ ּב ָכא ַמ ְעיָ ן יְ ׁ ִשיתוּה ּו ַ ּגם
ְ
valley
of weeping turn it into a water spring; moreover, the early
;מֹורה״
ֶ ְ ּב ָרכֹות יַ ְע ֶטה
rain covers it with blessings” (Psalms 84:7)?
עֹוב ִרין ַעל ְרצֹונֹו
ְ ״עֹוב ֵרי״ – ֵא ּל ּו ְ ּבנֵי ָא ָדם ׁ ֶש
ְ
״ע ֶמק״ – ׁ ֶש ַּמ ֲע ִמ ִיקין
ֵ ,דֹוש ָ ּברוּךְ הוּא
ׁ ׁ ֶשל ַה ָ ּק
ּמֹור ִידין
ִ ֹוכין ו
ִ ״ה ָ ּב ָכא״ – ׁ ֶש ּב
ַ ,יה ָּנם
ִ ָל ֶהם ֵ ּג
ּ ַ ,יתין
״גם ְ ּב ָרכֹות
ִּ דְּ ָמעֹות ְּכ ַמ ֲעיָ ין ׁ ֶשל ׁ ִש
,יהם ֶאת ַהדִּ ין
ֶ מֹורה״ – ׁ ֶש ַּמצְ דִּ ִיקין ֲע ֵל
ֶ יַ ְע ֶטה
, יָ ֶפה דַּ נְ ָּת,עֹולם
ָ  ִר ּבֹונֹו ׁ ֶשל:אֹומ ִרים ְל ָפנָיו
ְ ְו
יה ָּנם
ִ  וְ יָ ֶפה ִּת ַ ּקנְ ָּת ֵ ּג, יָ ֶפה ִחּיַ ְיב ָּת,ית
ָ יָ ֶפה זִ ִּכ
. ַ ּגן ֵע ֶדן ַל ַ ּצדִּ ִיקים,ָל ְר ׁ ָש ִעים

“Those who pass through [overei],” these are people who transgress [overin] the will of the Holy One, Blessed be He. “Valley
[emek]” indicates that their punishment is that Gehenna is deepened [ma’amikin] for them. “Of weeping [bakha]” and “turn it
into a water spring [ma’ayan yeshituhu],” indicates that they weep
[bokhin] and make tears flow like a spring [ma’ayan] of the
foundations [shitin], meaning like a spring that descends to the
foundations of the earth. “Moreover, the early rain covers it with
blessings,” indicates that they accept the justice of God’s judgment,
and say before Him: Master of the Universe, You have judged
properly, You have acquitted properly, You have condemned
properly, and it is befitting that You have prepared Gehenna for
the wicked and the Garden of Eden for the righteous.

 ְר ׁ ָש ִעים:ִאינִי?! וְ ָה ָא ַמר ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ָל ִק ׁיש
ּ ֲא ִפ
יה ָּנם ֵאינָ ם חֹוזְ ִרין
ִ יל ּו ַעל ּ ִפ ְתחֹו ׁ ֶשל ֵ ּג
 ״וְ יָ צְ א ּו וְ ָרא ּו ְ ּב ִפגְ ֵרי: ׁ ֶש ֶּנ ֱא ַמר,ִ ּב ְת ׁשו ָּבה
״ש ּ ָפ ׁ ְשעוּ״
ֶ ׁ ,ֹוש ִעים ִ ּבי וגו׳״
ְ ׁ נָשים ַה ּפ
ִ ׁ ָה ֲא
ֹוש ִעים
ְ ׁ ֹוש ִעים״ – ׁ ֶש ּפ
ְ ׁ ״ה ּפ
ַ  ֶא ָּלא,ל ֹא נֶ ֱא ַמר
!עֹולם
ָ הֹול ִכין ְל
ְ ְו

The Gemara raises a difficulty: Is that so? Didn’t Rabbi Shimon
ben Lakish say: The wicked do not repent, even at the entrance
to Gehenna,N as it is stated: “And they shall go forth, and look
upon the carcasses of the men who rebel against Me; for their
worm shall not die, neither shall their fire be quenched; and they
shall be an abhorrence to all flesh” (Isaiah 66:24)? The verse does
not say: Who rebelled, but rather: “Who rebel,” in the present
tense, meaning they continue rebelling forever.

NOTES

The attribute of the Holy One, Blessed be He – ִמדַּ ת
דֹוש ָ ּברו ְּך הוּא
ׁ ה ָ ּק:ַ There are two reasons for the distinction between the human and divine attributes:
One may think that a judgment of a human king is
unfair, but he will know that God’s judgment is always
fair. Furthermore, when one is about to die, he is no
longer afraid of a human king and feels free to curse
him, since the king cannot punish him after death.
However, God can punish a person even after his
death (Ritva; Maharsha).
As though he were offering a sacrifice – ְּכ ִאילּ ּו ַמ ְק ִריב
ק ְר ָ ּבן:ָ When one offers a sacrifice, it is as though he
were sacrificing himself to atone for his sins. Therefore,
when one is punished and sentenced to Gehenna, it
is considered as though he were offering a sacrifice
(Maharsha).
Even at the entrance to Gehenna – ֲא ִפ ּיל ּו ַעל ּ ִפ ְתחֹו
יה ָּנם
ִ של ֵ ּג:
ֶ ׁ Since the verse indicates that it is possible
to go out and see the carcasses, it implies that they
are not actually in Gehenna but only at its entrance.
Nevertheless, they continue to sin.

–  ָהא,פֹוש ֵעי יִ ְ ׂש ָר ֵאל
ְ ׁ  ָלא ַק ׁ ְשיָ א; ָהא – ְ ּבThe Gemara answers: This is not difficult; here, i.e., where it is said
.עֹולם
ָ פֹוש ֵעי אוּמֹות ָה
ְ ׁ  ְ ּבthat they accept God’s judgment, it is referring to the sinners
of the Jewish people; there, i.e., where it is said that they do not
recant, it is referring to the rebels among the nations of the world.
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NOTES

Except for a Jew who had relations with a gentile
woman – בר ִמּיִ ְ ׂש ָר ֵאל ׁ ֶש ָ ּבא ַעל ַה ּגֹויָ ה:ּ ַ The rationale for this
is that the merit of our father Abraham protects those
who guard the covenant of circumcision, as Abraham
was the first to accept upon himself the fulfillment of this
covenant. However, a man who sins by engaging in sexual
relations with a gentile woman and one who draws his
foreskin in an attempt to disguise that he is circumcised
deny the covenant of our father Abraham, and so this
merit no longer protects them.
Three entrances to Gehenna – יה ָּנם
ִ של ׁ ָֹשה ּ ְפ ָת ִחים ׁיֵש ַל ֵ ּג:
ְׁ
Some commentaries explain these entrances symbolically. The entrance in the wilderness is referring to the
sin of dispute, symbolized by Korah and his company.
The entrance in the sea represents the unwillingness to
reprove sinners, symbolized by Jonah son of Amittai. The
entrance in Jerusalem symbolizes the sins of the people of
the city involving pride and corrupt standards of behavior
(Naĥalat Ya’akov).

 דְּ ִאם ֵּכן ַק ׁ ְשיָ א דְּ ֵר ׁיש,ָה ִכי נַ ִמי ִמ ְס ַּת ְ ּב ָרא
: דְּ ָא ַמר ֵר ׁיש ָל ִק ׁיש.ָל ִק ׁיש ַאדְּ ֵר ׁיש ָל ִק ׁיש
יה ָּנם ׁש ֶֹול ֶטת
ִ ֹוש ֵעי יִ ְ ׂש ָר ֵאל ֵאין אוּר ֵ ּג
ְ ׁ ּפ
:חֹומר ִמ ִּמזְ ַ ּבח ַהּזָ ָהב
ֶ ָ ַקל ו,ָ ּב ֶהן

So too, it is reasonable to say this, for if you do not say so, there
would be a contradiction between one statement of Reish Lakish
and another statement of Reish Lakish. As Reish Lakish said:
With regard to the sinners of the Jewish people, the fire of Gehenna has no power over them, as may be learned by a fortiori
reasoning from the golden altar.

עֹובי
ִ ַמה ִּמזְ ַ ּבח ַהּזָ ָהב ׁ ֶש ֵאין ָע ָליו ֶא ָּלא ְּכ
דִּ ינָ ר זָ ָהב ָע ַמד ַּכ ָּמה ׁ ָשנִים וְ ל ֹא ׁ ָש ְל ָטה
יאין ִמצְ �ֹות
ִ ֹוש ֵעי יִ ְ ׂש ָר ֵאל ׁ ֶש ְּמ ֵל
ְ ׁ  ּפ,ּבֹו ָהאוּר
,״כ ֶפ ַלח ָה ִר ּמֹון ַר ָק ֵת ְך״
ְּ : ׁ ֶש ֶּנ ֱא ַמר,ָּכ ִר ּמֹון
יק ִרי
ְ וְ ָא ַמר ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ָל ִק ׁיש ַאל ִּת
 ׁ ֶש ֲא ִפילּ ּו ֵר ָיקנִין,ַ״ר ָ ּק ֵתךְ ״ ֶא ָּלא ֵ״ר ָיק ֵתיךְ ״
יאין ִמצְ �ֹות ָּכ ִר ּמֹון – ַעל ַא ַחת
ִ ׁ ֶש ָ ּב ְך ְמ ֵל
.ַּכ ָּמה וְ ַכ ָּמה

If the golden altar in the Temple, which was only covered by
gold the thickness of a golden dinar, stood for many years and
the fire did not burn it, for its gold did not melt, so too the sinners of the Jewish people, who are filled with good deeds like
a pomegranate, as it is stated: “Your temples [rakatekh] are like
a split pomegranate behind your veil” (Song of Songs 6:7), will
not be affected by the fire of Gehenna. And Rabbi Shimon ben
Lakish said about this: Do not read: Your temples [rakatekh],
but rather: Your empty ones [reikateikh], meaning that even the
sinners among you are full of mitzvot like a pomegranate; how
much more so should the fire of Gehenna have no power over
them.

– ״עֹוב ֵרי ְ ּב ֵע ֶמק ַה ָ ּב ָכא״
ְ :ֶא ָּלא ָהא דִּ ְכ ִתיב
,יה ָּנם
ִ ַההוּא דִּ ְמ ַחּיְ ֵיבי ַה ִהיא ׁ ַש ְע ָּתא ַ ּב ֵ ּג
וְ ָא ֵתי ַא ְב ָר ָהם ָא ִבינ ּו ו ַּמ ֵּסיק ְלה ּו ו ְּמ ַק ֵ ּבל
 ַ ּבר ִמּיִ ְ ׂש ָר ֵאל ׁ ֶש ָ ּבא ַעל ַהגֹּויָה דְּ ָמ ׁ ְש ָכה,ְּלהו
.יה
ּ ָע ְר ָלתֹו וְ ל ֹא ְמ ַב ׁ ְש ַקר ֵל

However, that which is written: “Those who pass through
the valley of weeping” (Psalms 84:7), which implies that the
sinners nonetheless descend to Gehenna, should be explained as
follows: There it speaks of those who are liable at that time for
punishment in Gehenna, but our father Abraham comes and
raises them up and receives them. He does not leave the circumcised behind and allow them to enter Gehenna, except for a Jew
who had relations with a gentile woman,N in punishment for
which his foreskin is drawn, and our father Abraham does not
recognize him as one of his descendants.

 ָה ׁ ְש ָּתא דְּ ָא ְמ ַר ְּת:ַמ ְת ִקיף ָל ּה ַרב ָּכ ֲהנָ א
 ֶא ָּלא ֵמ ַע ָּתה,ֹוש ִעים״ דְּ ָפ ׁ ְש ִעי וְ ָאזְ ִלי
ְ ׁ ״ה ּפ
ַ
״ה ּמֹוצִ יא וְ ַה ַּמ ֲע ֶלה״ דְּ ַמ ֵּסיק
ַ :דִּ ְכ ִתיב
 ָה ִכי,ו ְּד ַמ ּ ֵפיק הוּא?! ֶא ָּלא דְּ ַא ֵּסיק וְ ַא ּ ֵפיק
.נַ ִמי דְּ ָפ ׁ ְש ִעי הוּא

Rav Kahana strongly objected to this: Now that you have said
that the words those who rebel are referring to those who go on
rebelling, if so, in those verses in which it is written of Him: “He
Who brings out” (see Exodus 6:7) and “He Who raises up” Israel from Egypt (see Leviticus 11:45), do these expressions mean:
He Who is currently raising them up and bringing them out?
Rather, you must understand these terms to mean: He Who already raised them up and brought them out; here too then, the
phrase those who rebel means those who already rebelled.

 ׁ ְשל ׁ ָֹשה:(בר) ֶא ְל ָעזָ ר
ּ ַ וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה
 וְ ֶא ָחד, ֶא ָחד ַ ּב ִּמ ְד ָ ּבר,יה ָּנם
ִ ּ ְפ ָת ִחים יֵ ׁש ַל ֵ ּג
: דִּ ְכ ִתיב, ַ ּב ִּמ ְד ָ ּבר. וְ ֶא ָחד ִ ּבירו ׁ ָּש ַליִ ם,ַ ּבּיָ ם
.אֹולה״
ָ ״וַ ּיֵ ְרד ּו ֵהם וְ ָכל ֲא ׁ ֶשר ָל ֶהם ַחּיִ ים ׁ ְש

And Rabbi Yirmeya ben Elazar also said: There are three entrances to Gehenna,N one in the wilderness, one in the sea, and
one in Jerusalem. There is one entrance in the wilderness, as it
is written with regard to Korah and his company: “And they, and
all that appertained to them, went down alive into the pit
[She’ol], and the earth closed upon them, and they perished from
among the congregation” (Numbers 16:33).

״מ ֶ ּב ֶטן ׁ ְשאֹול ׁ ִש ַּו ְע ִּתי ׁ ָש ַמ ְע ָּת
ִ : דִּ ְכ ִתיב, ַ ּבּיָ םIn the sea there is a second entrance to Gehenna, as it is written
about Jonah in the fish’s belly: “Out of the belly of the nether.קֹולי״
ִ
world [She’ol] I cried, and You did hear my voice” ( Jonah 2:3).
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 ״נְ ֻאם ה׳ ֲא ׁ ֶשר אוּר: דִּ ְכ ִתיב,ִ ּבירו ׁ ָּש ַליִ ם
 וְ ָתנָ א דְּ ֵבי.לֹו ְ ּבצִ ּיֹון וְ ַתנּ וּר לֹו ִ ּבירו ׁ ָּש ָליִ ם״
״א ׁ ֶשר אוּר לֹו ְ ּבצִ ּיֹון״ – זֹו
ֲ :ַר ִ ּבי יִ ׁ ְש ָמ ֵעאל
 ״וְ ַתנּ וּר לֹו ִ ּבירו ׁ ָּש ָליִ ם״ – זֹו ּ ִפ ְת ָח ּה,יה ָּנם
ִ ֵ ּג
.יה ָּנם
ִ ׁ ֶשל ֵ ּג

And there is a third entrance to Gehenna in Jerusalem, as it is
written: “Says the Lord, Whose fire is in Zion, and Whose
furnace is in Jerusalem” (Isaiah 31:9). And it was taught in the
school of Rabbi Yishmael: “Whose fire is in Zion,” this is Gehenna; and “Whose furnace is in Jerusalem,” this is an entrance
to Gehenna.

 ָא ַמר ַר ִ ּבי,יכא? וְ ָה ָא ַמר ַר ִ ּבי ָמ ְריֹון
ָּ וְ ת ּו ֵל
 וְ ָא ְמ ִרי ָל ּה ָּתנָ א ַר ָ ּבה ַ ּבר,הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְי
 ׁ ְש ֵּתי ְת ָמרֹות:יֹוחנָן ֶ ּבן זַ ַּכאי
ָ ָמ ְריֹון ִ ּב ְד ֵבי ַר ִ ּבי
 וְ זֹו,ינֵיהן
ֶ עֹולה ָע ׁ ָשן ִמ ֵ ּב
ֶ ְיֵ ׁש ְ ּבגֵ י ֶ ּבן ִהנּ ֹום ו
,ִהיא ׁ ֶש ׁ ּ ָשנִינ ּו צִ ּינֵי ַהר ַה ַ ּב ְרזֶ ל ְּכ ׁ ֵשירֹות
יה ָּנם! דִּ ְיל ָמא ַהיְ ינ ּו
ִ וְ זֹו ִהיא ּ ִפ ְת ָח ּה ׁ ֶשל ֵ ּג
.דִּ ירו ׁ ָּש ַליִ ם

The Gemara asks: Are there no more entrances? Didn’t Rabbi
Maryon say in the name of Rabbi Yehoshua ben Levi, and some
say it was Rabba bar Maryon who taught in the name of the
school of Rabbi Yoĥanan ben Zakkai: There are two date trees
in the valley of ben Hinnom, and smoke rises from between
them, and with regard to this statement about date trees that differ from other palms we learned: The palms of Har HaBarzel are
fit for the mitzva of palm branches [lulav], and this is the entrance to Gehenna. The Gemara answers: This is not difficult, for
perhaps this is the entrance in Jerusalem.

,יה ָּנם
ִ  ׁ ִש ְב ָעה ׁ ֵשמֹות יֵ ׁש ַל ֵ ּג:הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְ ָא ַמר ַר ִ ּבי יRabbi Yehoshua ben Levi said: Gehenna has seven
N
, וּבֹור ׁ ָשאֹון, ו ְּב ֵאר ׁ ַש ַחת, ׁ ְשאֹול וַ ֲא ַבדֹון: וְ ֵאלּ ּו ֵהןnames, and they are as follows: She’ol, Avadon, Be’er
. וְ ֶא ֶרץ ַה ַּת ְח ִּתית, וְ צַ ְל ָמוֶ ת, וְ ִטיט ַהּיָ וֵ ןShaĥat, Bor Shaon, Tit HaYaven, Tzalmavet, and Eretz
HaTaĥtit.
״מ ֶ ּב ֶטן ׁ ְשאֹול ׁ ִש ַּו ְע ִּתי ׁ ָש ַמ ְע ָּת
ִ :ׁ ְשאֹול – דִּ ְכ ִתיב
ָ״היְ סו ּ ַּפר ַ ּב ֶ ּק ֶבר ַח ְסדֶּ ך
ַ : ֲא ַבדּ ֹון – דִּ ְכ ִתיב.קֹולי״
ִ
״כי
ִּ : ְ ּב ֵאר ׁ ַש ַחת – דִּ ְכ ִתיב.ֱאמוּנָ ְתךָ ָ ּב ֲא ַבדּ ֹון״
ל ֹא ַת ֲעזֹוב נַ ְפ ׁ ִשי ִל ׁ ְשאֹול ל ֹא ִת ֵּתן ֲח ִס ְידךָ ִל ְראֹות
 ״וַ ּיַ ֲע ֵלנִי: וּבֹור ׁ ָשאֹון וְ ִטיט ַהּיָ וֵ ן – דִּ ְכ ִתיב.ׁ ָש ַחת״
״יֹוש ֵבי
ְ ׁ : וְ צַ ְל ָמוֶ ת – דִּ ְכ ִתיב.ִמ ּבֹור ׁ ָשאֹון ִמ ִּטיט ַהּיָ וֵ ן״
. וְ ֶא ֶרץ ַה ַּת ְח ִּתית – ְ ּג ָמ ָרא הוּא.חֹושךְ וְ צַ ְל ָמוֶ ת״
ֶׁ

She’ol, as it is written: “Out of the belly of the netherworld
[she’ol] I cried and You did hear my voice” ( Jonah 2:3).
Avadon, as it is written: “Shall Your steadfast love be reported in the grave or Your faithfulness in destruction
[avadon]?” (Psalms 88:12). Be’er Shaĥat, as it is written:
“For You will not abandon my soul to the netherworld; nor
will You suffer Your pious one to see the pit [shaĥat]”
(Psalms 16:10). And Bor Shaon and Tit HaYaven, as it is
written: “He brought me up also out of the gruesome pit
[bor shaon], out of the miry clay [tit hayaven]” (Psalms
40:3). And Tzalmavet, as it is written: “Such as sat in darkness and in the shadow of death [tzalmavet], bound in affliction and iron” (Psalms 107:10). And with regard to Eretz
Taĥtit, i.e., the underworld, it is known by tradition that this
is its name.

NOTES

Gehenna has seven names – יה ָּנם
ִ ש ְב ָעה ׁ ֵשמֹות יֵ ׁש ַל ֵ ּג:
ִׁ
Apparently, these seven names refer to the seven levels
of Gehenna, one below the other, while the words Gehenna and Tofteh are general names for Hell (Maharsha;
Ge’on Ya’akov).
Gehenna…for vain [hinnam] acts – ם…על ִע ְס ֵקי
ַ יה ָּנ
ִ ֵ ּג
ה ָּנם:ִ According to the first explanation, Gehenna is as
deep as the valley of ben Hinnom in relation to its surroundings. According to the second explanation, people
go down to Gehenna because of matters of hinnam,
which apparently refers to forbidden sexual relations
(Maharsha).

יה ָּנם! ֵ ּגיא ׁ ֶש ֲעמ ּו ָ ּקה
ִ יכא ֵ ּג
ָּ יכא? וְ ָה ִא
ָּ  וְ ת ּו ֵלThe Gemara poses a question: Are there no more names?
.יֹורד ָל ּה ַעל ִע ְס ֵקי ִה ָּנם
ֵ יה ָּנם) ׁ ֶש ַה ּכֹל
ִ (ב ֵ ּג
ּ ַ Isn’t there the name Gehenna? The Gemara answers that
this is not a name rather a description: A valley that is as
deep as the valley [ gei] of ben Hinnom. An alternative explanation is: Into which all descend for vain [hinnam] and
wasteful acts,N understanding the word hinnam as if it were
written ĥinnam, meaning for naught.
״כי ָערו ְּך ֵמ ֶא ְתמֹול
ָּ יכא
ִּ : דִּ ְכ ִתיב,״ת ְפ ֶּתה״
ָּ  וְ ָה ִאThe Gemara asks: Isn’t there also the name Tofte, as it is
. ָּת ְפ ֶּתה״! ַההוּא – ׁ ֶש ָּכל ַה ִּמ ְת ּ ַפ ֶּתה ְ ּביִ צְ רֹו יִ ּפֹול ׁ ָשםwritten: “For its hearth [tofte] is ordained of old” (Isaiah
30:33). The Gemara answers: That name too is a description,
meaning that anyone who allows himself to be seduced
[mitpateh] by his evil inclination will fall there.
–  ִאם ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל הוּא: ָא ַמר ֵר ׁיש ָל ִק ׁיש,ַ ּגן ֵע ֶדן
, וְ ִאם ְ ּב ַע ַר ְ ּביָ א – ֵ ּבית ָ ּג ֶרם ּ ִפ ְתחֹו,ֵ ּבית ׁ ְש ָאן ּ ִפ ְתחֹו
, ְ ּב ָב ֶבל.וְ ִאם ֵ ּבין ַה ְּנ ָהרֹות הוּא – דּ ו ְּמ ְס ַקנִין ּ ִפ ְתחֹו
 ָר ָבא ִמ ׁ ְש ַּת ֵ ּב ַח,ַא ַ ּביֵ י ִמ ׁ ְש ַּת ֵ ּב ַח ְ ּב ֵפ ֵירי דְּ ֵמ ֲע ַבר יְ ִמינָא
.ְ ּב ֵפ ֵירי דְּ ַה ְר ּ ַפנְיָא

Having discussed the entrances to Gehenna, the Gemara
also mentions the entrance to the Garden of Eden. Reish
Lakish said: If it is in Eretz Yisrael, its entrance is Beit
She’an, and if it is in Arabia, its entrance is Beit Garem, and
if it is between the rivers of Babylonia, its entrance is Dumsekanin, for all these places feature a great abundance of
vegetation and fertile land. The Gemara relates that Abaye
would praise the fruits of the right bank of the Euphrates
River, and Rava would praise the fruits of Harpanya.

 ֵּכיוָ ן דְּ ָתנָ א,יטא
ָ  ּ ְפ ׁ ִש.ינֵיהן ִּכ ְמלֹוא ׁ ְש ֵּתי וכו׳״
ֶ  ״ו ֵּבThe Gemara goes back to the mishna in which we learned:
!יה דִּ ְק ׁשוּרֹות ָהו ּו ֲאנַן יָ ְד ִעינַן דְּ ָלא ָהו ּו מו ָּּתרֹות
ּ  ֵלAnd between them, i.e., between the upright boards and the
double posts, there may be a gap the size of two teams of
four oxen each, as measured when tied together and not
when they are untied. The Gemara asks: This is obvious;
since the tanna taught that they are tied, we know that they
are not untied.
 ֲא ָבל ַמ ָּמ ׁש, ְק ׁשוּרֹות ְּכ ֵעין ְק ׁשוּרֹות:ימא
ָ  ַמה ּו דְּ ֵתThe Gemara answers: This is specified, lest you say that tied
. ָקא ַמ ׁ ְש ַמע ָלן ״וְ ל ֹא מו ָּּתרֹות״, ל ֹאmeans similar to tied, i.e., close to each other, but not necessarily that they are actually tied. Therefore, the mishna
teaches us that it is not enough that they be close; rather,
they must be actually tied and not untied.
נֶסת
ֶ  ְר ָב ָקה נִ ְכ: ָּתנָ א.נֶסת וְ ַא ַחת יֹוצֵ את״
ֶ ״א ַחת נִ ְכ
ַ
ֹאש ּה וְ רו ָ ּּב ּה ׁ ֶשל
ָ ׁ  ַּכ ָּמה ר: ָּתנ ּו ַר ָ ּבנַן.ו ְּר ָב ָקה יֹוצֵ את
עֹוביָ ּה ׁ ֶשל ּ ָפ ָרה – ַא ָּמה
ְ  וְ ַכ ָּמה.ּ ָפ ָרה – ׁ ְש ֵּתי ַא ּמֹות
,ישי ַא ָּמה
ֵ ׁ ו ׁ ְּשנֵי ׁ ְש ִל



The mishna continued: There must be sufficient space left so
that one can enter and another can leave. A Tosefta was
taught that explains the mishna: Enough space so that one
team can enter and another team can leave. Our Sages
taught in a baraita: How much is the length of the head and
most of the body of a cow? Two cubits. And how much is
the thickness of a cow? A cubit and two-thirds of a cubit,
טי ףד.  ׳ב קרפ. Perek II . 19a
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Perek II
Daf 19 Amud b
HALAKHA

More than thirteen – יְ ֵתרֹות ַעל ׁ ְשל ֹׁש ֶע ְ ׂש ֵרה: The gaps
between the upright boards and double posts around
a well must not be greater than thirteen and a third
cubits (Rambam Sefer Zemanim, Hilkhot Shabbat 17:27).

 ַר ִ ּבי יְ הו ָּדה. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר, ׁ ֶש ֵהן ְּכ ֶע ֶ ׂשרso that the total width of six oxen is approximately ten cubits; this is
the statement of Rabbi Meir. Rabbi Yehuda said the following, in
 ִּכ ׁ ְשל ֹׁש ֶע ְ ׂש ֵרה ַא ָּמה ו ְּכ ַא ְר ַ ּבע:אֹומר
ֵ
. ֶע ְ ׂש ֵרה ַא ָּמהaccordance with his own opinion that the gap may be the size of two
teams of four oxen each: The total width is approximately thirteen
cubits or approximately fourteen cubits.
״כ ֶע ֶ ׂשר״? ָהא ֶע ֶ ׂשר ָהוְ יָ ין! ִמ ׁ ּשוּם דְּ ָב ֵעי
ְּ The Gemara asks: Why does the tanna of the baraita say: Approxi,״כ ׁ ְשל ֹׁש ֶע ְ ׂש ֵרה״
ְ  ְל ִמmately ten cubits in Rabbi Meir’s statement? Isn’t it exactly ten cuִּ יתנָ א ֵס ָיפא
bits? The Gemara answers: Since he wanted to teach: Approximately thirteen, in the last clause, i.e., Rabbi Yehuda’s statement, he
therefore also taught: Approximately ten, in the first clause.
 ִמ ׁ ּשוּם דְּ ָב ֵעי,ִּכ ׁ ְשל ֹׁש ֶע ְ ׂש ֵרה ְט ֵפי ָהוְ יָ ין
״כ ַא ְר ַ ּבע ֶע ְ ׂש ֵרה״ – ו ְּכ ַא ְר ַ ּבע
ְּ ְל ִמ ְתנֵי
:ֶע ְ ׂש ֵרה ָהא ָלא ָהוְ יָ א! ָא ַמר ַרב ּ ַפ ּ ָפא
 וְ ֵאינָן ַמ ִ ּגיעֹות,יְ ֵתירֹות ַעל ׁ ָשל ֹׁש ֶע ְ ׂש ֵרה
.ְל ַא ְר ַ ּבע ֶע ְ ׂש ֵרה

The Gemara asks: But how could he say: Approximately thirteen,
when it is more? The Gemara answers: Since he wanted to teach:
Approximately fourteen, he therefore also teaches: Approximately
thirteen. The Gemara continues this line of questioning: But they are
not approximately fourteen, but rather are less. Rav Pappa said: It
is a third of a cubit more than thirteenH cubits, and it does not reach
fourteen cubits.

 ְ ּבבֹור ׁ ְשמֹונֶ ה דְּ כו ֵּּלי: ָא ַמר ַרב ּ ַפ ּ ָפאRav Pappa said: With regard to a water cistern whose own width is
B
, ָע ְל ָמא ָלא ּ ְפ ִליגִ י דְּ ָלא ָ ּב ֵעינַן ּ ְפ ׁשו ִּטיןeight cubits, everyone agrees, both Rabbi Yehuda and Rabbi Meir,
that there is no need to position upright boards between the double
posts. In such a case, the width of the enclosed area, which is the width
of the cistern together with the space required for the cows, i.e., two
cubits on each side, is twelve cubits. Since the width of each double
post is one cubit, the gap between the double posts is ten cubits, and
a gap of this size is permitted even according to Rabbi Meir.
 דְּ כו ֵּּלי ָע ְל ָמא ָלא, ְ ּבבֹור ׁ ְש ֵּתים ֶע ְ ׂש ֵרהWith regard to a cistern whose width is twelve cubits,B everyone
. ּ ְפ ִליגִ י דְּ ָב ֵעינַן ּ ְפ ׁשו ִּטיןagrees that there is a need for upright posts. In this case, even if only
two cubits are added on each side for the cows, the enclosed area will
be sixteen cubits, and the gap between the double posts will be fourteen cubits, which must be closed off even according to Rabbi Yehuda.
. ִּכי ּ ְפ ִליגִ י – ִמ ׁ ּ ְשמֹונֶ ה ַעד ׁ ְש ֵּתים ֶע ְ ׂש ֵרהWhere they disagree is in the case of a cistern whose width is be ְל ַר ִ ּבי יְ הו ָּדה, ְל ַר ִ ּבי ֵמ ִאיר ָ ּב ֵעינַן ּ ְפ ׁשו ִּטיןtween eight and twelve cubits. According to the opinion of Rabbi
. ָלא ָ ּב ֵעינַן ּ ְפ ׁשו ִּטיןMeir, one must add upright posts, whereas according to the opinion
of Rabbi Yehuda, one need not add upright posts.
! וְ ַרב ּ ַפ ּ ָפא ַמאי ָקא ַמ ׁ ְש ַמע ָלן? ָּתנֵינָ אThe Gemara asks: And what is Rav Pappa teaching us? We already
learned in the baraita that according to Rabbi Meir the gap may not
be more than ten cubits, whereas according to Rabbi Yehuda it may
be up to thirteen and a third cubits.

BACKGROUND
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A cistern whose own width is eight cubits – בֹור ׁ ְשמֹונֶ ה:
ּ The
width of the cistern in this illustration is eight cubits. If the upright
boards are two cubits from the well, as they should be, the resulting gap between the double posts measures ten cubits. Therefore,
there is no need to add to the number of boards.

A cistern whose width is twelve cubits – בֹור ׁ ְש ֵּתים ֶע ְ ׂש ֵרה:ּ When
the double posts are two cubits from the cistern, the gap between
the posts becomes fourteen cubits. This is more than the amount
permitted even by Rabbi Yehuda, who requires the addition of
upright boards between the double posts in this case.

Cistern of eight cubits

Cistern of twelve cubits

 וְ ָקא,יה
ָ ְ ַרב ּ ַפ ּ ָפא ָ ּב ַריThe Gemara answers: Indeed, for us nothing new is being taught
ּ יתא ָלא ׁ ְש ִמ ַיע ֵל
N
.יתא
ָ ְ ַמ ׁ ְש ַמע ָלן ְּכ ָב ַריhere; however, Rav Pappa did not hear this baraita, and he
taught us on his own as was taught in the baraita.
ארי״ך יות״ר בת״ל חיצ״ת חצ״ר שיבש״ה
יך
ְ  ֶה ֱא ִר:ֵיה ַא ַ ּביֵ י ֵמ ַר ָ ּבה
ָ ִס
ּ  ְ ּב ָעא ִמ ּינ.ימן
 ְל ַר ִ ּבי ֵמ ִאיר,ִ ּב ְדיו ָּמ ִדין ְּכ ׁ ִשיעוּר ּ ְפ ׁשו ִּטין
?ַּמהו

Extended, more, in a mound, a barrier of, a courtyard, that
dried up;N this is a mnemonic containing key words in a series of
issues raised by Abaye before Rabba. Abaye raised a dilemma
before Rabba: If the gaps between the double posts were more
than ten cubits, and one extended the double posts, that is, he
widened each arm of the corner pieces, adding the measure of an
upright board, i.e., another cubit, on each side, so that the gaps
were no longer more than ten cubits, what is the law according
to the opinion of Rabbi Meir? Do we say that this suffices and it
is no longer necessary to arrange upright boards between the two
double posts, or must upright boards be positioned in the gaps?

. ו ִּב ְל ַבד ׁ ֶשּיַ ְר ֶ ּבה ְ ּב ַפ ִּסין, ְּתנֵיתו ָּה:יה
ּ  ָא ַמר ֵלRabba said to him: We already learned it in the mishna: Pro דְּ ַמ ּ ֵפ ׁיש, ַמאי ָלאו דְּ ַמ ֲא ִריךְ ִ ּב ְדיו ָּמ ִדין? ָלאvided that he increases the boards. Does this not mean that he
. וְ ָע ֵביד ּ ְפ ׁשו ִּטיןextends the double posts, increasing them in width? Abaye refutes this: No, perhaps it means that he makes more upright
boards,H increasing them in number.
, ַהאי ״ו ִּב ְל ַבד ׁ ֶשּיַ ְר ֶ ּבה ְ ּב ַפ ִּסין״, ִאי ָה ִכיRabba said to him: If so, this wording: Provided that he in ַעד:יה! ְּתנֵי
ּ ָ ״עד ׁ ֶשּיַ ְר ֶ ּבה ּ ַפ ִּסין״ ִמ
ַ creases the boards, is imprecise, for it implies that one increases
ּ יב ֵעי ֵל
. ׁ ֶשּיַ ְר ֶ ּבה ּ ַפ ִּסיןthe boards themselves, and instead it should have stated: Provided that he increases the number of upright boards. Abaye
answered: There is no need to be particular about this. Teach:
Provided that he increases the number of upright boards.N
 ו ִּב ְל ַבד, ְּתנֵיתו ָּה:יה
ָּ  ִאThe Gemara cites an alternative version of the previous discussion:
ּ  ָא ַמר ֵל,יכא דְּ ָא ְמ ִרי
 ַמאי ָלאו דְּ ַמ ּ ֵפ ׁיש וְ ָע ֵביד, ׁ ֶשּיַ ְר ֶ ּבה ְ ּב ַפ ִּסיןThere are some who say that Rabba said to Abaye as follows: We
. דְּ ַמ ֲא ִריךְ ִ ּב ְדיו ָּמ ִדין, ּ ְפ ׁשו ִּטין? ָלאalready learned it: Provided that he increases the boards. Does
this not mean that he makes more upright boards, increasing
them in number? Abaye refutes this: No, perhaps it means that
he extends the double posts, increasing them in width.

NOTES

Rav Pappa did not hear of this baraita – יע
ַ ְ ּב ַריְ ָיתא ָלא ׁ ְש ִמ
יה
ּ ל:ֵ This answer could be acceptable because it would
not be surprising or insulting that an amora would not
be familiar with a particular baraita. During the period
of the Gemara, the baraitot were not anthologized. Consequently, sometimes only a few individual Sages had
access to a specific tradition. In this case, however, Rabbi
Pappa had earlier resolved the difficulty the baraita presented. How, then, could he not have heard of the baraita? Tosafot answer that he learned of it at some later
point, and only then did he correct its wording. Other
commentaries explain that this correction was not made
by Rabbi Pappa himself but was inferred from his words
(Ra’avad; see Rashba).
Extended, more, etc. – ארי״ך יות״ר וכו׳: This mnemonic is
a list of dilemmas posed by Abaye to Rabba. The last refers
to the question on 20a, p. 107 with regard to a well that
dried up on Shabbat. This mnemonic does not appear in
all versions of the text, and it also does not include all of
the dilemmas.
Teach: Provided that he increases the number of
upright boards – תנֵי ַעד ׁ ֶשּיַ ְר ֶ ּבה ּ ַפ ִּסין:ְּ This does not mean
that the wording of the mishna should actually be emended. Rather, it indicates that this phrase alone is not enough
to decide the issue, since it can be understood to mean
that one should add boards, as opposed to increasing the
width of the existing boards (Ge’on Ya’akov).
HALAKHA

He makes more upright boards – מ ּ ֵפ ׁיש וְ ָע ֵביד ּ ְפ ׁשו ִּטין:ַ If
the gap between the double posts is greater than the
permitted amount, one must erect upright boards in
the middle of the gap. Although Abaye refuted Rabba’s
proof, the rule is still in accordance with Rabba’s conclusion (Maggid Mishne; Rambam Sefer Zemanim, Hilkhot
Shabbat 17:29).

 ִמדְּ ָק ָתנֵי ״ו ִּב ְל ַבד, ָה ִכי נַ ִמי ִמ ְס ַּת ְ ּב ָראThe Gemara comments: So too, it is reasonable to say this, from
. ׁ ֶשּיַ ְר ֶ ּבה ְ ּב ַפ ִּסין״ – ׁ ְש ַמע ִמ ָּינ ּהthe fact that the mishna teaches: Provided that he increases the
upright boards, which implies that he extends the width of the
boards themselves, in accordance with the second version. The
Gemara concludes: Indeed, learn from this that this is the correct
understanding.
יֹותר ִמ ׁ ּ ְשל ֹׁש
ֵ :ֵיה ַא ַ ּביֵ י ֵמ ַר ָ ּבה
ּ  ְ ּב ָעא ִמ ּינAbaye raised another dilemma before Rabba: If the gaps are
?ּ ֶע ְ ׂש ֵרה ַא ָּמה ו ׁ ְּש ִל ׁיש ְל ַר ִ ּבי יְ הו ָּדה ַמהוmore than thirteen and a third cubits, what is the law according
? ְ ּ ְפ ׁשו ִּטין ָע ֵביד אֹו ִ ּב ְדיו ָּמ ִדין ַמ ֲא ִריךto the opinion of Rabbi Yehuda? Does he bring upright boards
and position them between the double posts, or does he extend
the double posts, increasing them in width?
קֹור ִבין – ְּכ ֵדי
ָ  ַּכ ָּמה ֵהן ְמ, ְּתנֵיתו ָּה:יה
ּ  ָא ַמר ֵלRabba said to him: We already learned the law in a similar case,
–  וְ ַכ ָּמה ְמרו ָּח ִקין,ֹאש ּה וְ רו ָ ּּב ּה ׁ ֶשל ּ ָפ ָרה
ָ ׁ  רfor it was taught in a baraita: How close may the double posts be
, ֲא ִפיל ּו ּכֹור וַ ֲא ִפילּ ּו ּכ ַֹוריִ יםto the well? They can be as close as the length of the head and
most of the body of a cow. And how far may they be from the
well? If one wishes, the enclosed area may be expanded even to
the area of a kor and even to two kor, provided that one increases
the number of upright boards adequately to keep the gaps under
the allowable limit.
,אתיִ ם – מו ָּּתר
ַ  ֵ ּבית ָס:אֹומר
ֵ ַר ִ ּבי יְ הו ָּדה
 ָא ְמר ּו לֹו ְל ַר ִ ּבי.אתיִ ם – ָאסוּר
ַ יֹותר ִמ ֵ ּבית ָס
ֵ
מֹודה ְ ּב ִדיר וָ ַס ַהר וּמו ְּקצֶ ה
ֶ  ִאי ַא ָּת ּה:יְהו ָּדה
וְ ָחצֵ ר ֲא ִפילּ ּו ַ ּבת ֲח ֵמ ׁ ֶשת ּכ ִֹורים וַ ֲא ִפילּ ּו ַ ּבת
?ֲע ָ ׂש ָרה ּכ ִֹורים ׁ ֶש ּמו ָּּתר

The baraita continues: Rabbi Yehuda says: Up to an area of two
beit se’a, it is permitted to enclose the area in this manner; but
expanding the enclosed area so it is more than an area of two beit
se’a is prohibited. The other Rabbis said to Rabbi Yehuda: Do
you not agree with regard to a pen, and stable, and a backyard,
and a courtyard that even an area of five beit kor and even of ten
beit kor is permitted for use?

. וְ ֵאלּ ּו ּ ַפ ִּסין,יצה
ּ ָ  זֹו ְמ ִח: ָא ַמר ָל ֶהןThe baraita continues: Rabbi Yehuda said to them: There is a
significant difference between these cases, for this one, i.e., the
wall surrounding the courtyard and the like, is a proper partition,
whereas these are merely upright boards.
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Double post – דיו ָּמד:ּ ְ The Jerusalem Talmud discusses
these issues and resolves all the dilemmas raised by Abaye
by saying that in all these cases the object in question can
serve as a double post. In addition, it is stated there that
even a hole hollowed out of the ground has the status
of a double post, if it is ten handbreadths deep and six
handbreadths long and wide.
We see – רֹואין:
ִ According to the conclusion, it is obvious
to Rabba that we say: We see, even twice, because the
tree has the status of a double post even though it is
round. Rabba did not cite a proof from the tree because
he wanted to cite the baraita that explicitly deals with
this issue.
Thicket of reeds – יתא דְּ ָקנֵי
ָ גּ ו ְּד ִר: Some commentaries
explain that this refers to a bundle of detached reeds
placed at the corner of the well area to serve as a double
post (Rambam; Or Zarua).
BACKGROUND

Square stone – א ֶבן ְמרו ַ ּּב ַעת:ֶ

יצה
ָ  וְ ִאם ִאThe Gemara asks with regard to Rabba’s statement: And if it is
ּ ָ יצה וְ זֹו ִהיא ְמ ִח
ּ ָ יתא – זֹו ְמ ִח
!יה
ּ ָ  ִמso that one extend the double posts, this means that he makes
ּ יב ֵעי ֵל
a proper partition of increasingly wider double posts in the area
surrounding the well, this is equivalent to the partitions of a
courtyard, he, Rabbi Yehuda, should have said: This is a partition and that is a partition.
,יה
ָ יצה ָע ֶל
ּ ָ  זֹו ּת ַֹורת ְמ ִח: ָה ִכי ָק ָא ַמרThe Gemara answers: No proof can be brought from here, for
,יהן
ֶ  וְ ֵאלּ ּו ּת ַֹורת ּ ַפ ִּסין ֲע ֵל,יה ְ ּב ֶע ֶ ׂשר
ָ צֹות
ֶ  ו ִּפ ְרRabbi Yehuda is saying as follows: This one, the walls of a
.יהן ִ ּב ׁ ְשל ֹׁש ֶע ְ ׂש ֵרה ַא ָּמה ו ׁ ְּש ִל ׁיש
ֶ צֹות
ֵ  ו ִּפ ְרcourtyard, are governed by the laws of a partition, and therefore its breaches must not be more than ten cubits. Whereas
these, which surround the well, are governed by the laws of
upright boards, and their breaches may be up to thirteen and
a third cubits. Consequently, only an area of two beit se’a can
be enclosed in this manner. Therefore, no proof can be brought
from this baraita to Abaye’s dilemma.
 ֵּתל ַה ִמ ְת ַל ֵ ּקט:ֵיה ַא ַ ּביֵ י ֵמ ַר ָ ּבה
ּ  ְ ּב ָעא ִמ ּינAbaye raised another dilemma before Rabba: Can a mound
,ֹוך ַא ְר ַ ּבע נִידּ ֹון ִמ ׁ ּשוּם דְּ יו ָּמד
ְ  ֲע ָ ׂש ָרה ִמ ּתthat rises to a height of ten handbreadths within an area of four
? אֹו ֵאינֹו נִידּ ֹון ִמ ׁ ּשוּם דְּ יו ָּמדcubitsN serve as a double post or can it not serve as a double
post?
 ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר, ְּתנֵיתו ָּה:יה
ּ ָא ַמר ֵל
,רֹואין
ִ , ָהיְ ָתה ׁ ָשם ֶא ֶבן ְמרו ַ ּּב ַעת:אֹומר
ֵ
ּ ּכֹל ׁ ֶש ִא
יל ּו ֵּת ָח ֵלק וְ יֵ ׁש ָ ּב ּה ַא ָּמה ְל ָכאן
 וְ ִאם,וְ ַא ָּמה ְל ָכאן – נִידּ ֹון ִמ ׁ ּשוּם דְּ יו ָּמד
.ָלאו – ֵאינֹו נִידּ ֹון ִמ ׁ ּשוּם דְּ יו ָּמד

Rabba said to him: We already learned this in the following
baraita: Rabbi Shimon ben Elazar says: If a square stoneB was
present, we see the stone as if it were altered: Wherever it can
be divided in such a way that there would remain a cubit here
in one direction and a cubit there at a right angle to it, it can
serve as a double post; but if not, it cannot serve as a double
post.

Round stone – א ֶבן ֲעגו ָּּלה:ֶ

רֹוקה
ָ יֹוחנָן ֶ ּבן ְ ּב
ָ ַר ִ ּבי יִ ׁ ְש ָמ ֵעאל ְ ּבנֹו ׁ ֶשל ַר ִ ּבי
 ּכֹל,רֹואין
ִ , ָהיְ ָתה ׁ ָשם ֶא ֶבן ֲעגו ָּּלה:אֹומר
ֵ
ׁ ֶש ִאילּ ּו ֵּת ָח ֵקק וְ ֵת ָח ֵלק וְ ׁיֵש ָ ּב ּה ַא ָּמה ְל ָכאן
 וְ ִאם,וְ ַא ָּמה ְל ָכאן – נִידּ ֹון ִמ ׁ ּשוּם דְּ יו ָּמד
.ָלאו – ֵאינֹו נִידּ ֹון ִמ ׁ ּשוּם דְּ יו ָּמד

Rabbi Yishmael, son of Rabbi Yoĥanan ben Beroka, says: If a
round stoneB was present, we see the stone as if it were altered:
Wherever it could be chiseled down into a square, and then
divided in such a way that there would remain a cubit here in
one direction and a cubit there at a right angle to it, it can serve
as a double post; but if not, it cannot serve as a double post.
In any case, it is learned from these two statements that anything
can serve as a double post if it is of the requisite size and shape.

Round stone marked to show that part of it has the shape of a double post

רֹואין
ִ  ַחד:יפ ְלגִ י? ָמר ָס ַבר
ַ ּ  ְ ּב ַמאי ָקא ִמWith regard to the baraita itself, the Gemara asks: With regard
: ו ָּמר ָס ַבר.רֹואין – ָלא ָא ְמ ִרינַן
ִ  ְּת ֵרי, ָא ְמ ִרינַןto what do these two tanna’im disagree? The Gemara explains
.רֹואין נַ ִמי ָא ְמ ִרינַן
ִ  ֲא ִפילּ ּו ְּת ֵריthat one Sage, Rabbi Shimon ben Elazar, holds that we say: We
see, once. However, we do not say: We see, twice. That is to say,
while the stone can be considered as if it were divided, it cannot
also be considered as though it were chiseled down into a square.
And the other Sage, Rabbi Yishmael, son of Rabbi Yoĥanan ben
Beroka, holds that we even say: We see,N twice. Since a mound
is similar to a round stone, it can therefore serve as a double post.

Diagram of a square stone divided so that part of it has the shape of a
double post, demonstrating that a square stone can be viewed as if it were
altered in such a way that it has the shape of a double post

HALAKHA

From what may a double post be made – עֹושים
ִ ִמ ַּמה
יֹומד
ָ ְּד: Various items can be considered to be a double
post, such as a large stone, a tree, a bundle of reeds, a
mound that rises to ten handbreadths with a diameter
of four cubits, or five reeds separated by less than three
handbreadths. In each case, we examine the item or the
collection of items. If it is possible to divide it up in such a
manner that it retains a cubit for each side, it has the status
of a double post. Abaye refuted Rabba’s proof, but did not
prove that Rabba’s opinion itself is incorrect. Therefore,
Rabba’s conclusion is accepted (Maggid Mishne; Rambam
Sefer Zemanim, Hilkhot Shabbat 17:28).

,יצת ַה ָ ּקנִים
ּ  ְ ּב ָעא ִמ ּינAbaye raised another dilemma before Rabba: With regard to
ּ ַ  ִח:ֵיה ַא ַ ּביֵ י ֵמ ַר ָ ּבה
 ָקנֶ ה ָקנֶ ה ּ ָפחֹות ִמ ׁ ְשל ׁ ָֹשה נִידּ ֹון ִמ ׁ ּשוּםa barrier of reeds in the shape of a double post, where each reed
? דְּ יו ָּמד אֹו ָלאוis less than three handbreadths apart from the next, so that they
are considered connected by the principle of lavud, can it serve
as a double postH or not?
 ָהיָ ה ׁ ָשם ִא ָילן אֹו ָ ּג ֵדר, ְּתנֵיתו ָּה:יה
ּ  ֲא ַמר ֵלRabba said to him: We already learned this law in a baraita that
 ַמאי.יצת ַה ָ ּקנִים – נִידּ ֹון ִמ ׁ ּשוּם דְּ יו ָּמד
ּ ַ  אֹו ִחstates: If a tree, or a fence, or a barrier of reeds was present, it
! ָלאו ָקנֶ ה ָקנֶ ה ּ ָפחֹות ִמ ׁ ְשל ׁ ָֹשהserves as a double post. Does this not refer to a barrier of reeds
where each reed is less than three handbreadths from the next?
! ִאי ָה ִכי ַהיְ ינ ּו ִא ָילן.יתא דְּ ָקנֵי
ָ  גּ ו ְּד ִר, ָלאThe Gemara refutes this: No, it may perhaps refer to a thicket
of reedsN planted close together, forming a kind of post. The
Gemara raises a difficulty: If so, it is equivalent to a tree, and
the tanna would not repeat the same case twice.
, וְ ֶא ָּלא ַמאי – ָקנֶ ה ָקנֶ ה ּ ָפחֹות ִמ ׁ ְשל ׁ ָֹשהThe Gemara rejects this argument: What, then? Would you say
– ימר
ַ  ַהיְ ינ ּו ָ ּג ֵדר! ֶא ָּלא ַמאי ִאית ָל ְך ְל ֵמthat the baraita is referring to a barrier of reeds where each reed
. ְּת ֵרי ַ ּגוְ ונֵי ִא ָילן: ָה ָכא נַ ִמי, ְּת ֵרי ַ ּגוְ ונֵי ָ ּג ֵדרis less than three handbreadths apart? If so, it is a fence. Rather, what must you say is that the baraita teaches two types of
fence; here too, then, you can say that it teaches two types of
tree, and therefore no proof can be brought from this baraita.
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יתא דְּ ָקנֵי ָקא
ָ  גּ ו ְּד ִר:יכא דְּ ָא ְמ ִרי
ָּ ִא
?יתא דְּ ָקנֵי ַמאי
ָ  גּ ו ְּד ִר,יה
ּ ָ ִמ
ּ יב ֲעיָ א ֵל
 ָהיָ ה ׁ ָשם ָ ּג ֵדר אֹו, ְּתנֵיתו ָּה:יה
ּ ָא ַמר ֵל
יצת ַה ָ ּקנִים – נִידּ ֹון ִמ ׁ ּשוּם
ּ ַ ִא ָילן אֹו ִח
?יתא דְּ ָקנֵי
ָ  ַמאי ָלאו גּ ו ְּד ִר,דְּ יו ָּמד

The Gemara cites an alternative version of the previous discussion:
There are some who say that the question was posed differently, and
the dilemma Abaye raised before Rabba was about whether or not
a dense thicket of reeds can serve as a double post. Rabba said to
him: We already learned this law in the following baraita: If a tree,
or a fence, or a barrier of reeds was present, it can serve as a
double post. Does this not refer to a thicket of reeds?

 ִאי. ָקנֶ ה ָקנֶ ה ּ ָפחֹות ִמ ׁ ְשל ׁ ָֹשה, ל ֹאThe Gemara refutes this: No, it may perhaps refer to a barrier of
! ַהיְ ינ ּו ָ ּג ֵדר, ָה ִכיreeds where each reed is less than three handbreadths apart from
the next. The Gemara raises a difficulty: If so, it is exactly a fence.
 ַהיְ ינ ּו,יתא דְּ ָקנֵי
ָ  וְ ֶא ָּלא ַמאי – גּ ו ְּד ִרThe Gemara rejects this argument: What, then? Would you say that
– ימר
ַ  ִא ָילן! ֶא ָּלא ַמאי ִאית ָלךְ ְל ֵמthe baraita refers to a thicket of reeds? If so, this is a tree. Rather,
what must you say is

Perek II
Daf 20 Amud a
 ָה ָכא נַ ִמי – ְּת ֵרי ַ ּגוְ ונֵי, ְּת ֵרי ַ ּגוְ ונֵי ִא ָילןthat the baraita teaches two types of tree; here too, then, you can
. ָ ּג ֵדרsay that it teaches two types of fence, and therefore no proof can
be brought from this baraita.
 ָחצֵ ר:יה ַא ַ ּביֵ י ֵמ ַר ָ ּבה
ּ ְ ּב ָעא ִמ ֵּינ
 ַמה ּו,ֹאש ּה נִ ְכנָ ס ְל ֵבין ַה ּ ַפ ִּסין
ָ ׁ ׁ ֶשר
 ו ִּמ ֵ ּבין,ֹוכ ּה ְל ֵבין ַה ּ ַפ ִּסין
ָ ְל ַט ְל ֵטל ִמ ּת
. מו ָּּתר:יה
ָ ַה ּ ַפ ִּסין ְל
ּ תֹוכ ּה? ֲא ַמר ֵל

And Abaye further inquired of Rabba: With regard to a courtyard,
the open end of which interposed between the boards surrounding a well,B what is the law with regard to carrying from inside the
courtyard to the area between the upright boards, and from the
area between the boards into the courtyard? Rabba said to him:
It is permitted.

BACKGROUND

Courtyards and upright boards around a well – ָחצֵ רֹות ו ַּפ ֵּסי
ב ָיראֹות:ּ ֵ The image below illustrates a case in which there are
two courtyards that interpose into the area between the
upright boards surrounding a well, and the wall between
the courtyards is breached. In this way, the courtyards become joined.

. ָאסוּר:יה
ּ  ׁ ְש ַּתיִ ם ַמאי? ֲא ַמר ֵלAbaye then asked him: And if two adjacent courtyards interposed
between the boards surrounding a well, what is the law? Is it permitted to carry from inside them to the area between the boards, and
vice versa? Rabba said to him in response: It is prohibited.
 וַ ֲא ִפילּ ּו, ׁ ְש ַּתיִ ם ֲאסו ִּרין:ָא ַמר ַרב הוּנָ א
״עירוּב
ֵ ֹאמר ּו
ְ  ְ ּגזֵ ָירה ׁ ֶש ָּמא י,ֵּע ְירבו
: ָר ָבא ָא ַמר.מֹועיל ְל ֵבין ַה ּ ַפ ִּסין״
ִ
.ֵע ְירב ּו מו ָּּתר

 ַּתנְיָא דִּ ְמ ַסּיַ יע,יה ַא ַ ּביֵ י ְל ָר ָבא
ּ ֲא ַמר ֵל
ֹאש ּה ֶא ָחד נִ ְכנָס ְל ֵבין
ָ ׁ  ָחצֵ ר ׁ ֶשר:ָל ְך
ֹוכ ּה
ָ ַה ּ ַפ ִּסין – מו ָּּתר ְל ַט ְל ֵטל ִמ ּת
,תֹוכ ּה
ָ  ו ִּמ ֵ ּבין ַה ּ ַפ ִּסין ְל,ְל ֵבין ַה ּ ַפ ִּסין
 ַ ּב ֶּמה דְּ ָב ִרים.ֲא ָבל ׁ ְש ַּתיִ ם – ָאסוּר
–  ֲא ָבל ֵע ְירב ּו,ֲּאמו ִּרים – ׁ ֶשלּ ֹא ֵע ְירבו
.מו ָּּת ִרין

Rav Huna said: In the case of two courtyards, it is prohibited to
carry, even if the residents of the two courtyards made an eiruv
together. This is because of a decree lest they come to say that an
eiruv is effective for the area between the upright boards. Rava,
however, disagreed and said: If they made an eiruv together,N it is
permitted to carry between the courtyards and the area between
the boards, and vice versa; with the preparation of the eiruv, the two
courtyards are regarded as one.
Abaye said to Rava: What was taught in a baraita supports your
opinion, for the baraita states: In the case of a courtyard, one end
of which interposes between the upright boardsNH surrounding a
well, it is permitted to carry from inside the courtyard to the area
between the upright boards, and from the area between the upright boards into the courtyard, but if there were two adjacent
courtyards, this is prohibited. With regard to which case was this
statement made? The statement applies where the residents of the
two courtyards did not make an eiruv together; but if they made
an eiruv together, it is permitted to carry between the courtyards
and the area between the boards, and vice versa.

HALAKHA

A courtyard, one end of which interposes between the
boards – ֹאש ּה ֶא ָחד נִ ְכנָס ְל ֵבין ַה ּ ַפ ִּסין
ָ ׁ חצֵ ר ׁ ֶשר:ָ If a courtyard interposes into the area between the upright boards surrounding a
well, one may carry from the courtyard into the area between
the upright boards and from the area between the upright



boards into the courtyard. However, if there are two courtyards
it is prohibited, unless the residents established a joining of
courtyards [eiruv]. This ruling is in accordance with Rava, since
a straightforward reading of the baraita supports him (Maggid
Mishne; Rambam Sefer Zemanim, Hilkhot Shabbat 17:34).

Courtyards with a breached wall between them
NOTES

If they made a joint eiruv –  ֵע ְירב ּו: The Ra’avad explains
that the question refers to two courtyards where the joining
of courtyards [eiruv] was accomplished in the manner of
joint alleyways [shitufei mevo’ot], through the open space
between the boards. This practice was prohibited because it
looks like courtyards merging into a breached alleyway. The
phrase: Later became joined, which appears a few lines later
in the Gemara, means that a proper joining of courtyards
[eiruv] was later made between the two courtyards through
a different entrance directly connecting them.
A courtyard, one end of which interposes between the
upright boards – ֹאש ּה ֶא ָחד נִ ְכנָס ְל ֵבין ַה ּ ַפ ִּסין
ָ ׁ חצֵ ר ׁ ֶשר:ָ In the
Jerusalem Talmud, a different opinion is cited: One is permitted to carry from the courtyard to the area between the
upright boards, but it is prohibited to carry from the area
between the upright boards to the courtyard. The Ritva
explains the rationale of the permission to carry inside the
area surrounded by the upright boards without having to
establish a joining of courtyards [eiruv]. Since the area between the boards is not a place of actual human residence,
there is no need to establish an eiruv between the courtyard
and the area between the upright boards.
כ ףד.  ׳ב קרפ. Perek II . 20a
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