Perek II
Daf 22 Amud a
BACKGROUND

Rushes [kurmei] – קו ְּר ֵמי: The identity of the kurmei mentioned here is unclear. However, one explanation is that it
refers to the Glyceria fluitans plant, a perennial that grows
in marshy areas. It can grow up to a meter in height, and
the length of its leaves can reach 10 cm. The stalk of this
plant is juicy and is even suitable for human consumption,
although it is generally utilized only as quality animal fodder. Its seeds are used to make porridge. For many years
the seeds were a valuable commodity.

.יהן ְל ֵבית ַה ִּמ ְד ָר ׁש
ֶ  ׁ ֶש ַּמ ׁ ְש ִּכים ו ַּמ ֲע ִריב ֲע ֵלwho, for the Torah’s sake, gets up early in the morning [shaĥar]
יהן
ֶ  ְ ּב ִמי ׁ ֶש ַּמ ׁ ְש ִחיר ּ ָפנָיו ֲע ֵל: ַר ָ ּבה ָא ַמרand stays late in the evening [erev] in the study hall. Rabba said:
.עֹורב
ֵ  ְּכIn him who, for the Torah’s sake, blackens his face like a raven,
i.e., who fasts and deprives himself for the sake of Torah study.
 ְ ּב ִמי ׁ ֶש ֵּמ ִ ׂשים ַעצְ מֹו ַא ְכזָ ִרי ַעל:ָר ָבא ָא ַמר
 ִּכי ָהא דְּ ַרב.עֹורב
ֵ ָ ּבנָיו וְ ַעל ְ ּבנֵי ֵביתֹו ְּכ
,ַאדָּ א ַ ּבר ַמ ָּתנָ א ֲהוָ ה ָק ָאזֵ יל ְל ֵבי ַרב
 יְ נ ּו ֵקי דִּ ָיד ְך ַמאי:יתה ּו
ְ יה דְּ ֵב
ּ ֲא ַמ ָר ּה ֵל
 ִמי ׁ ְש ִלימ ּו קו ְּר ֵמי:ַא ֲע ֵביד ְלהוּ? ָא ַמר ָל ּה
?ְ ּב ַאגְ ָמא

Rava said: In him who makes himself cruel to his sons and
other members of his household like a raven for the sake of
Torah. This was the case with Rav Adda bar Mattana, who was
about to go to the study hall to learn Torah, and his wife said to
him: What shall I do for your children? How shall I feed them
in your absence? He said to her: Are all the rushes [kurmei]B in
the marsh already gone? If there is no other bread, let them eat
food prepared from rushes.

,״ו ְּמ ׁ ַש ֵּלם ְל ׂשֹונְ ָאיו ֶאל ּ ָפנָיו ְל ַה ֲא ִבידֹו״
 ִא ְיל ָמ ֵלא ִמ ְק ָרא:הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְָא ַמר ַר ִ ּבי י
 ִּכ ְביָ כֹול ְּכ ָא ָדם,אֹומרֹו
ְ ָּכתוּב ִאי ֶא ְפ ׁ ָשר ְל
ֹושא ַמ ּ ׂשֹוי ַעל ּ ָפנָיו ו ְּמ ַב ֵ ּק ׁש ְל ַה ׁ ְש ִליכֹו
ׂ ֵ ּׁ ֶשנ
.ִּמ ֶּמנּ ו

The Gemara proceeds to interpret a different verse homiletically:
“And He repays them that hate Him to His face to destroy them;
He will not be slack to him that hates Him, He will repay him to
his face” (Deuteronomy 7:10). Rabbi Yehoshua ben Levi said:
Were the verse not written in this manner, it would be impossible to utter it, in deference to God, for it could be understood,
as it were,N like a person who bears a burden on his face, and
wishes to throw it off. Written slightly differently, the verse could
have been understood as implying that God is unable, as it were,
to bear the situation, but must punish the wicked immediately.

: ָא ַמר ַר ִ ּבי ִא ָילא, ״ל ֹא יְ ַא ֵחר ְל ׂשֹונְ אֹו״With regard to the words “He shall not be slack to him that hates
 ֲא ָבל יְ ַא ֵחר, ְל ׂשֹונְ ָאיו הוּא דְּ ל ֹא יְ ַא ֵחרHim,” Rabbi Ila said: He will not be slack in bringing punish. ְלצַ דִּ ִיקים ְ ּגמו ִּריםment to him that hates Him, but He will be slack in rewarding
those who are absolutely righteous, as the reward of the righteous does not arrive immediately, but only in the World-to-Come.
Rushes
NOTES

As it were [kivyakhol] – כ ְביָ כֹול:ִּ Rashi offers a variety of
meanings for this common expression in the different
places it is used in the Gemara. In one instance he explains
that it means that we are forced to say it in this way, as
if were possible to express this statement. Elsewhere he
explains this word by stating: It is stated with regard to
the Holy One, Blessed be He, in the way it would be stated
with regard to a person, as if it were possible to say such a
thing. The word has also been expounded homiletically as
follows: The Torah, which was given using the twenty-two
[kaf-bet] letters of the Hebrew alphabet, can [yakhol] say
such a thing, but we mortals may not say it (Hilkhot Olam
by Rabbi Yosef Karo).

:הֹוש ַע ֶ ּבן ֵל וִ י
ֻ ׁ ְוְ ַה יְ ינ ּו דְּ ָא ַמ ר ַר ִ ּבי י
״א ׁ ֶשר ָאנ ִֹכי ְמצַ ְּוךָ ַהּיֹום
ֲ :ַמאי דִּ ְכ ִתיב
ֹותם – וְ ל ֹא ְל ָמ ָחר
ָ  ַהּיֹום ַל ֲע ׂש,ֹותם״
ָ ַל ֲע ׂש
ֹותם – ְל ָמ ָחר ְל ַק ֵ ּבל
ָ  ַהּיֹום ַל ֲע ׂש,ֹותם
ָ ַל ֲע ׂש
.ְ ׂש ָכ ָרם

And that is what Rabbi Yehoshua ben Levi said: What is the
meaning of that which is written: “And you shall keep the commandments, and the statutes, and the judgments which I command you today to do them” (Deuteronomy 7:11)? It means:
Today is the time to do them, in this world, and tomorrow is not
the time to do them, as there is no obligation or opportunity to
fulfill mitzvot in the World-to-Come. Furthermore, it means:
Today is the time to do them, but only tomorrow, in the ultimate
future, is the time to receive reward for doing them.

ימא ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר
ָ ית
ֵ  וְ ִא, ָא ַמר ַר ִ ּבי ַח ַ ּגיIn a similar vein, Rabbi Ĥaggai said, and some say it was Rabbi
״א ֶר ְך ַא ּ ַפיִ ם״ ֶא ֶר ְך
ֶ : ַמאי דִּ ְכ ִתיב: נַ ְח ָמנִיShmuel bar Naĥmani: What is the meaning of that which is
!יה
ּ  ַאף ִמ ָ ּב ֵעי ֵלwritten: “And the Lord passed by before him, and proclaimed:
The Lord, the Lord, merciful and gracious, long-suffering [erekh
appayim], and abundant in love and truth” (Exodus 34:6)? Why
does it say “erekh appayim,” using a plural form? It should have
said erekh af, using the singular form.
 ֶא ֶרךְ ַא ּ ַפיִ ם, ֶא ֶרךְ ַא ּ ַפיִ ם ַל ַ ּצדִּ ִיקים: ֶא ָּלאWhat this means is that God is long-suffering in two ways: He is
. ָל ְר ׁ ָש ִעיםlong-suffering toward the righteous, i.e., He delays payment of
their reward; and He is also long-suffering toward the wicked,
i.e., He does not punish them immediately.
.אתיִ ם וכו׳״
ַ  ַעד ֵ ּבית ָס:אֹומר
ֵ  ַ״ר ִ ּבי יְ הו ָּדהThe mishna stated that Rabbi Yehuda says: The area may be ex ּבֹור ו ַּפ ִּסין ָק ָא ַמר אֹו דִּ ְיל ָמא:ּיב ֲעיָ א ְלהו
ּ ַ  ִאpanded up to an area of two beit se’a, an area of five thousand
? ּבֹור וְ ל ֹא ּ ַפ ִּסין ָק ָא ַמרsquare cubits. A dilemma was raised before the Sages in clarification of this statement: Did he speak of the area of the cistern itself
and that enclosed by the upright boards, that the total area enclosed by the upright boards may be expanded up to, but may not
exceed, an area of two beit se’a? Or perhaps he spoke of the area
of the cistern without that enclosed by the upright boards, that
the cistern itself may be expanded up to an area of two beit se’a?
In that case, the total area enclosed by the boards could exceed an
area of two beit se’a.
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 וְ ָלא ָ ּגזְ ִרינַן דִּ ְיל ָמא,נֹותן ֵעינָיו ְ ּבבֹורֹו
ֵ  ָא ָדםThe underlying rationale of each side of this dilemma is as follows:
.אתיִ ם ַ ּב ַ ּק ְר ּ ֵפף
ַ יֹותר ִמ ֵ ּבית ָס
ֵ  ָא ֵתי ְל ַט ְלטו ֵּליDoes one fix his eyes on his cistern, keeping in mind that the
partition is made because of it, and therefore, since the area of the
cistern is not greater than an area of two beit se’a, we do not decree
lest he come to carry also in an enclosure [karpef], an enclosed
storage space behind the house that was not originally surrounded
by a fence for the purpose of residence, even when it is more than
an area of two beit se’a?
 וְ גָ זְ ִרינַן,נֹותן ֵעינָיו ִ ּב ְמ ִחיצָ תֹו
ֵ  ָא ָדם: אֹו דִּ ְיל ָמאOr perhaps a person fixes his eyes on his partition, and does not
אתיִ ם
ַ יֹותר ִמ ֵ ּבית ָס
ֵ יחלו ֵּפי
ֲ  דִּ ְיל ָמא ָא ֵתי ְל ִאpay attention to the cistern, but only to the area enclosed by the
! ַ ּב ַ ּק ְר ּ ֵפףpartition. And in this case we do decree, lest he come to confuse
this case with that of a karpef that is larger than an area of two beit
se’a, and come to carry there, because of the similarity between
them.
ֹאש ּה
ָ ׁ קֹור ִבין – ְּכ ֵדי ר
ָ  ַּכ ָּמה ֵהן ְמ:ָּתא ׁ ְש ַמע
 וְ ַכ ָּמה ֵהן ְמרו ָּח ִקין – ֲא ִפילּ ּו.וְ רו ָ ּּב ּה ׁ ֶשל ּ ָפ ָרה
 ֵ ּבית:אֹומר
ֵ  ַר ִ ּבי יְ הו ָּדה. ֲא ִפילּ ּו ּכ ַֹוריִ ים,ּכֹור
– אתיִ ם
ַ  יָ ֵתר ִמ ֵ ּבית ָס,אתיִ ם – מו ָּּתר
ַ ָס
.ָאסוּר

In order to resolve this question, the Gemara cites a proof: Come
and hear what was taught in a baraita: How close may the boards
be to the well? They may be as close as the length of the head and
most of the body of a cow. And how far may they be from the well?
The enclosed area may be expanded even to the area of a beit kor
and even two beit kor, provided that one adds more upright boards
or increases their size so as to reduce the size of the gaps between
them. Rabbi Yehuda says: Up to an area of two beit se’a, it is permitted to enclose the area in this manner; more than an area of
two beit se’a, it is prohibited.

NOTES

An area of two beit se’a by two beit se’a – אתיִ ם
ַ ֵ ּבית ָס
אתיִ ם
ַ א ֵ ּבית ָס:
ַ The Ra’avad explains that Rabbi Shimon ben Elazar maintains that the area between the
boards surrounding a well can be an area of four beit
se’a, but most commentaries reject this explanation.
Nevertheless, even according to the interpretation
that the reference in this context is to a square with
an area of two beit se’a, it should be noted that the
terminology is imprecise.
HALAKHA

An enclosed space that is used as a dwelling – ֲאוִ יר
ש ַּת ׁ ְש ִמ ׁישֹו ְל ִד ָירה:
ֶ ׁ If an area was not initially surrounded
by a fence for the purpose of residence, and its area
is greater than two beit se’a, it is prohibited to carry in
it. However, if it was initially enclosed for the purpose
of residence, then one is permitted to carry in it, even
if its area is larger than two beit se’a (Shulĥan Arukh,
Oraĥ Ĥayyim 358:1).

מֹודה ְ ּב ִדיר
ֶ  ִאי ַא ָּתה: ָא ְמר ּו ְל ַר ִ ּבי יְ הו ָּדהThe other Rabbis said to Rabbi Yehuda: Do you not concede with
ּ  וָ ַס ַהר מ ּו ְקצֶ ה וְ ָחצֵ ר ֲא ִפregard to a pen, a stable, a backyard, and a courtyard, that even
יל ּו ֵ ּבית ֲח ֵמ ׁ ֶשת
? ּכ ִֹורים ו ֵּבית ֲע ֶ ׂש ֶרת ּכ ִֹורים ׁ ֶש ּמו ָּּתרone the size of five beit kor and even of ten beit kor is permitted
for use?
. וְ ֵאלּ ּו ּ ַפ ִּסין,יצה
ּ ָ  זֹו ְמ ִח: ָא ַמר ָל ֶהםRabbi Yehuda said to them: A distinction can be made between
the cases, for this, the wall surrounding the pen, the stable or the
yard, is a proper partition, and hence it is permitted to carry in
them even if they are more than an area of two beit se’a. However,
these are only upright boards, and they only allow one to carry if
the area they enclose is not more than an area of two beit se’a.
 ּבֹור ֵ ּבית:אֹומר
ֵ
 ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ רRabbi Shimon ben Elazar says: A cistern the length of two beit
N
 וְ ל ֹא ָא ְמר ּו,אתיִ ם – מו ָּּתר
ַ אתיִ ם ַא ֵ ּבית ָס
ַ  ָסse’a by the width of two beit se’a is permitted, and they only said
.ֹאש ּה וְ רו ָ ּּב ּה ׁ ֶשל ּ ָפ ָרה
ָ ׁ  ְל ַה ְר ִחיק ֶא ָּלא ְּכ ֵדי רto distance the upright boards from the cistern as much as the
length of the head and most of the body of a cow.
 ָהא ִמדְּ ָק ָא ַמר ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר ּבֹור וְ ל ֹאThe Gemara tries to draw an inference from this baraita: From the
! ּ ַפ ִּסין – ִמ ְּכ ָלל דְּ ַר ִ ּבי יְ הו ָּדה ּבֹור ו ַּפ ִּסין ָק ָא ַמרfact that Rabbi Shimon ben Elazar spoke only of the cistern itself
. ַר ִ ּבי יְהו ָּדה ּבֹור ְ ּבל ֹא ּ ַפ ִּסין ָק ָא ַמר, וְ ל ֹא ִהיאand not of the upright boards, we can infer that Rabbi Yehuda
spoke of both the cistern itself and the area enclosed by the upright boards. The Gemara rejects this argument: It is not so. When
Rabbi Yehuda said that the area may be expanded up to an area of
two beit se’a, he was, in fact, speaking of the area of the cistern
without that which is enclosed by the upright boards.
 ַהיְ ינ ּו דְּ ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר! ִא ָּיכא, ִאי ָה ִכיThe Gemara asks: If so, that is exactly what Rabbi Shimon ben
. ֵ ּבינַיְ יה ּו ֲא ִריךְ וְ ַק ִּטיןElazar said. The Gemara answers: There is a practical halakhic
difference between them in a case where the enclosed area is long
and narrow. Rabbi Yehuda permits using it, whereas Rabbi Shimon
ben Elazar requires that the area be square.
 ָּכל ֲאוִ יר:ְּכ ָלל ָא ַמר ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר
 ְּכגֹון דִּ יר וָ ַס ַהר מו ְּקצֶ ה,ׁ ֶש ַּת ׁ ְש ִמ ׁישֹו ְל ִד ָירה
 ֲא ִפילּ ּו ֵ ּבית ֲח ֵמ ׁ ֶשת ּכ ִֹורים ו ֵּבית ֲע ֶ ׂש ֶרת,וְ ָחצֵ ר
.ּכ ִֹורים – מו ָּּתר

The Gemara adds: Rabbi Shimon ben Elazar stated a principle:
With regard to any enclosed space that is used as a dwelling,H such
as a pen, a stable, a backyard, or a courtyard, even if it lacks a roof
and even if the structure has the area of five beit kor and even ten
beit kor, it is permitted to carry in it.

 ְּכגֹון ּבו ְּר ָ ּגנִין,יש ּה ָל ֲאוִ יר
ָ ׁ  וְ ָכל דִּ ָירה ׁ ֶש ַּת ׁ ְש ִמAnd with regard to any dwelling that is used for the space outside
 יָ ֵתר ִמ ֵ ּבית,אתיִ ם – מו ָּּתר
ַ  ֵ ּבית ָס, ׁ ֶש ַ ּב ּ ָ ׂשדֹותit, i.e., whose partitions were arranged not so that it could be lived
.אתיִ ם – ָאסוּר
ַ  ָסin, but for the sake of the field or yard outside, such as field huts,
if its area was two beit se’a, it is permitted to carry in it; but if its
area was more than two beit se’a, it is prohibited to do so.
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HALAKHA

A path of the public domain passing through the
upright boards surrounding a well – דֶּ ֶרךְ ָה ַר ִ ּבים ֵ ּבין ַה ּ ַפ ִּסין:
If a path of the public domain passes through the upright
boards surrounding a well, it is not necessary to divert
the path to one of the sides, as the partition is valid even
if many people pass through it, in accordance with the
opinion of the Rabbis (Rambam Sefer Zemanim, Hilkhot
Shabbat 17:33).
BACKGROUND

A path of the public domain passing between the
upright boards surrounding a well – דֶּ ֶרךְ ְ ּבתֹוךְ ַה ּ ַפ ִּסים: If
a path passes between the upright boards surrounding a
well, Rabbi Yehuda rules that it should be diverted to one
of the sides, as illustrated below along the shaded path.

mishna

Rabbi Yehuda says: If the path of the public
 ִאם:אֹומר
ֵ
מתני׳ ַר ִ ּבי יְ ה ּו ָדה
domain passes through the area of the upright
– ָהיָ ה דֶּ ֶר ְך ְר ׁשוּת ָה ַר ִ ּבים ַמ ְפ ַס ְק ָּתן
boards surrounding a wellHB and obstructs it, one must divert the
:אֹומ ִרים
ְ  וַ ֲח ָכ ִמים. יְ ַס ְּל ֶק ָּנה ַל ְ ּצ ָד ִדיןpath to the sides, so that the public will circumvent the enclosed area;
. ְ ֵאינֹו צָ ִריךotherwise, the partition is invalid and the enclosed area cannot be
regarded as a private domain. And the Rabbis say: One need not
divert the path of the public domain, for the partition is valid even if
many people pass through it.

gemara

Rabbi Yoĥanan and Rabbi Elazar both said:
יֹוחנָן וְ ַר ִ ּבי ֶא ְל ָעזָ ר דְּ ָא ְמ ִרי
ָ גמ׳ ַר ִ ּבי
Here, the Rabbis informed you of the
ֹוחן ׁ ֶשל
ָ יעךָ ּכ
ֲ הֹוד
ִ  ָּכאן:ַּת ְרוַ ויְ יה ּו
strength of partitions; although a path of the public domain passes
.יצֹות
ּ  ְמ ִחthrough the partitions and the partitions do not constitute effective
barriers, they are still strong enough to allow one to carry.
יה! וְ ָה ָא ַמר ַר ָ ּבה ַ ּבר
ּ ָּכאן ו ְּס ִב ָירא ֵל
 יְ רו ׁ ָּש ַליִ ם:יֹוחנָ ן
ָ  ָא ַמר ַר ִ ּבי,ַ ּבר ָחנָ ה
נְעלֹות ַ ּב ַּליְ ָלה
ָ ִיה נ
ָ תֹות
ֶ ִא ְיל ָמ ֵלא דַּ ְל
!יה ִמ ׁ ּשוּם ְר ׁשוּת ָה ַר ִ ּבים
ָ ַחּיָ ִיבין ָע ֶל

Diversion of a public domain path
NOTES

Jerusalem and its partitions – יה
ָ ֹות
ֶ ּיְ רו ׁ ָּש ַליִ ם ו ְּמ ִחיצ: Because the public passes through Jerusalem from every
direction, it is as though the city has no walls around it;
it is considered as not having even two proper partitions
(Tosafot; Rabbi Zeraĥya HaLevi).
The contradiction between statements of Rabbi Yehuda – ה ְּס ִת ָירה ְ ּב ִד ְב ֵרי ַר ִ ּבי יְהו ָּדה:ַ In the Jerusalem Talmud
there are Sages who state that the positions must be
reversed in the Tosefta. Other Sages explain that Rabbi
Yehuda’s permission in the case of two proper partitions
applies only to a karmelit, but not to a full-fledged public
domain.
A nominal set of four partitions – שם ַא ְר ַ ּבע ְמ ִחיצּ ֹות:
ֵ ׁ The
question arises: If a side post has the status of a partition,
then two proper partitions and two side posts would also
constitute four partitions. One answer is that these Sages
are of the opinion that a side post is merely to provide a
conspicuous distinction and does not have the status of
a partition at all (Rashba).

The Gemara wishes to clarify the meaning of Rabbi Yoĥanan’s statement: Did he mean here that the Rabbis expressed this idea, and he
agrees with them that a public thoroughfare does not invalidate a
partition? Didn’t Rabba bar bar Ĥana say that Rabbi Yoĥanan said:
With regard to Jerusalem, even though it is walled, were it not for the
fact that its doors are locked at night, one would be liable for carrying in it on Shabbat because its thoroughfares are regarded as the
public domain?N Apparently, Rabbi Yoĥanan maintains that a partition is not strong enough to overcome the passage of many people.

.יה
ּ  ָּכאן וְ ָלא ְס ִב ָירא ֵל: ֶא ָּלאRather, Rabbi Yoĥanan’s statement must be understood as follows:
Here, the Rabbis expressed this idea, although he does not agree with
them.
 וְ ָר ֵמי, וְ ָר ֵמי דְּ ַר ִ ּבי יְ הו ָּדה ַאדְּ ַר ִ ּבי יְ הו ָּדהThe Gemara raised a contradiction between this statement of Rabbi
. דְּ ַר ָ ּבנַן ַאדְּ ַר ָ ּבנַןYehuda and another statement of Rabbi Yehuda, and raised a contradiction between this statement of the Rabbis and another statement of the Rabbis.
 ִמי: יָ ֵתר ַעל ֵּכן ָא ַמר ַר ִ ּבי יְהו ָּדה:דְּ ַתנְיָא
ׁ ֶש ָהי ּו לֹו ׁ ְשנֵי ָב ִּתים ִמ ׁ ּ ְשנֵי צִ ידֵּ י ְר ׁשוּת
עֹושה לֹו ֶל ִחי ִמ ָּכאן וְ ֶל ִחי
ׂ ֶ – ָה ַר ִ ּבים
,קֹורה ִמ ָּכאן
ָ ְקֹורה ִמ ָּכאן ו
ָ  אֹו,ִמ ָּכאן
 ֵאין: ָא ְמר ּו לֹו.נֹותן ָ ּב ֶא ְמצַ ע
ֵ ְנֹושא ו
ׂ ֵ ְו
. ְְמ ָע ְר ִבין ְר ׁשוּת ָה ַר ִ ּבים ְ ּב ָכך

The other statements are as it was taught in the Tosefta: Furthermore,
Rabbi Yehuda said: If one had two houses on the two sides of the
public domain, and he wishes to carry from one house to the other
on Shabbat via the public domain, he may place a side post from here,
perpendicular to the public domain, and an additional side post from
here, on the other side of the public domain, or he may place a cross
beam from here, from one end of one house to the end of the house
opposite it, and another cross beam from here, from the other side
of the house, and carry objects and place them in the area between
them because the two added partitions turn the area in the middle
into a private domain. The Rabbis said to him: One cannot make the
public domain fit for carrying by means of an eiruv in this manner,
i.e., by means of a side post alone, when many people continue to walk
through the public thoroughfare in the middle.

, ַק ׁ ְשיָ א דְּ ַר ִ ּבי יְ הו ָּדה ַאדְּ ַר ִ ּבי יְ הו ָּדהConsequently, there is a contradiction between one statement of
N
! ַק ׁ ְשיָ א דְּ ַר ָ ּבנַן ַאדְּ ַר ָ ּבנַןRabbi Yehuda and the other statement of Rabbi Yehuda, and there
is also a contradiction between one statement of the Rabbis and the
other statement of the Rabbis.
דְּ ַר ִ ּבי יְ ה ּו ָדה ַאדְּ ַר ִ ּבי יְ ה ּו ָדה ָלא
יצֹות
ָּ  דְּ ִא: ָה ָתם,ַק ׁ ְשיָ א
ּ יכא ׁ ְש ֵּתי ְמ ִח
יכא ׁ ְש ֵּתי
ָ ַָמ ַע ְל י
ָּ  ָה ָכא – ֵל,יתא
.יתא
ָ ָיצֹות ַמ ַע ַלי
ּ ְמ ִח

The Gemara answers: Between one statement of Rabbi Yehuda and
the other statement of Rabbi Yehuda there is no contradiction, because one can differentiate between them. There, in the case of the
two houses, there are two proper partitions, for the houses are real
partitions, and two partitions suffice to establish a separate domain.
However, here, in the case of the upright boards, there are not two
proper partitions, for the upright boards are not real partitions.

: דְּ ַר ָ ּבנַ ן ַאדְּ ַר ָ ּבנַ ן [נַ ִמי] ָלא ַק ׁ ְשיָ אBetween one statement of the Rabbis and the other statement of the
,יצֹות
ָּ  ָה ָכא – ִאRabbis there is also no contradiction, as here, with regard to the
ּ יכא ׁ ֵשם ַא ְר ַ ּבע ְמ ִח
N
.יצֹות
ָּ  ָה ָתם – ֵלupright boards, there is a nominal set of four partitions; on all four
ּ יכא ׁ ֵשם ַא ְר ַ ּבע ְמ ִח
sides side there are at least two cubits of some form of partition, so
the cistern is regarded as enclosed by four partitions. However, there,
with regard to the two houses, there is not a nominal set of four
partitions.
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:יֹוחנָן
ָ יֹוסף ָא ַמר ַר ִ ּבי
ֵ ָא ַמר ַר ִ ּבי יִ צְ ָחק ַ ּבר
יה ִמ ׁ ּשוּם
ָ ֶא ֶרץ יִ ְ ׂש ָר ֵאל ֵאין ַחּיָ ִיבין ָע ֶל
ימי וְ ָק ָא ַמר
ִ ִּ יְ ֵתיב ַרב ד.ְר ׁשוּת ָה ַר ִ ּבים
יה ַא ַ ּביֵ י ְל ַרב
ּ  ָא ַמר ֵל.יה ְל ָהא ׁ ְש ַמ ֲע ָתא
ּ ֵל
? ַמאי ַט ְע ָמא:ימי
ִ ִּד

Rabbi Yitzĥak bar Yosef said that Rabbi Yoĥanan said: In Eretz
Yisrael one is not liable for carrying in the public domain. Rav
Dimi sat and recited this halakha. Abaye said to Rav Dimi: What
is the reason underlying this ruling?

Perek II
Daf 22 Amud b
ימא ִמ ׁ ּשוּם דְּ ַמ ִּקיף ָל ּה סו ָּּל ָמא דְּ צֹור
ָ ִא ֵיל
– יסא
ָּ יסא ו ַּמ ְח ָּתנָ א דְּ גָ ֵדר ֵמ ַהךְ ִ ּג
ָּ ֵמ ַהךְ ִ ּג
יסא
ָּ ָ ּב ֶבל נַ ִמי ַמ ִּקיף ָל ּה ּ ְפ ָרת ֵמ ַה ְך ִ ּג
 דְּ כו ָּּלא ָע ְל ָמא.יסא
ָּ וְ ִדיגְ ַּלת ֵמ ַהאי ִ ּג
אֹוקיָ ינֹוס! דִּ ְיל ָמא ַמ ֲעלֹות
ְ נַ ִמי ַמ ִּקיף
!?ּמֹורדֹות ָק ָא ְמ ַר ְּת
ָ ו

If you say this law because Eretz Yisrael is surrounded by the Ladder of TyreB on one side and the slope of GaderB on the other side,
each formation being over ten handbreadths high and constituting
a valid partition, then Babylonia, which is also surrounded by the
Euphrates River on one side and the Tigris River on the other side,
should not be considered a public domain either. Moreover, the
entire world is also surrounded by the ocean, and therefore there
should be no public domain anywhere in the world.N Rather, perhaps you spoke of the ascents and descents of Eretz Yisrael,H which
are not easy to traverse and hence should not have the status of a
public domain?

יש ְך
ָ ׁ יה ְל ֵר
ֵ ִ ַק ְר ַק ְפנָ א ֲחז:יה
ּ ית
ּ  ָא ַמר ֵלRav Dimi said to him: Man of great skull, i.e., man of distinction, I
N
יֹוחנָ ן ְל ָהא
ָ  ֵ ּבי ַע ּמו ֵּדי ִּכי ָא ַמר ַר ִ ּביsaw your head between the pillars of the study hall when Rabbi
Yoĥanan
taught
this halakha, meaning you grasped the meaning
.ׁ ְש ַמ ֲע ָתא
as though you actually were present in the study hall and heard the
statement from Rabbi Yoĥanan himself.
 ִּכי ֲא ָתא ָר ִבין ָא ַמר ַר ִ ּבי,ית ַמר נַ ִמי
ְּ ִא
 ָא ַמר,ּ וְ ָא ְמ ִרי ָל ּה ָא ַמר ַר ִ ּבי ַא ָ ּבהו,יֹוחנָן
ָ
ּמֹורדֹות ׁ ֶש ְ ּב ֶא ֶרץ
ָ  ַמ ֲעלֹות ו:יֹוחנָ ן
ָ ַר ִ ּבי
יהן ִמ ׁ ּשוּם ְר ׁשוּת
ֶ יִ ְ ׂש ָר ֵאל ֵאין ַחּיָ ִיבין ֲע ֵל
. ְל ִפי ׁ ֶש ֵאינָן ְּכ ִדגְ ֵלי ִמ ְד ָ ּבר,ָה ַר ִ ּבים

It was also stated that when Ravin came from Eretz Yisrael he said
that Rabbi Yoĥanan said, and some say it was Rabbi Abbahu who
said that Rabbi Yoĥanan said: In the case of the ascents and descents of Eretz Yisrael, one is not liable for carrying in the public
domain, because they are not like the banners in the desert. To
be regarded as a public domain, a place must be similar to the area
in which the banners of the tribes of Israel passed in the desert, i.e.,
it must be level and suitable for the passage of large numbers of
people.

 ֵּתל ַה ִמ ְת ַל ֵ ּקט:ֵיה ַר ֲח ָבה ֵמ ָר ָבא
ּ ְ ּב ָעא ִמ ּינ
, וְ ַר ִ ּבים ּב ְֹוק ִעין ּבֹו,ֲע ָ ׂש ָרה ִמ ּתֹוךְ ַא ְר ַ ּבע
ַחּיָ ִיבין ָע ָליו ְר ׁשוּת ָה ַר ִ ּבים אֹו ֵאין ַחּיָ ִיבין
?ָע ָליו

Raĥava raised a dilemma before Rava: In the case of a mound that
rises to a height of ten handbreadths within four cubits, thereby
fulfilling the conditions that create a private domain, but many
people traverse it, is one liable for carrying in the public domain
or is one not liable?

 ָה ׁ ְש ָּתא,יב ֵעי ָל ְך
ּ ָ יבא דְּ ַר ָ ּבנַ ן ָלא ִּת
ּ ָ ַא ִּל
, יה
ְ ׁ יח א ַּת ׁ ְש ִמ
ָ ִּו ַמ ה ָה ָת ם דְּ נ
ּ יש ֵּת
ָא ְמ ִרי ַר ָ ּבנַ ן ָלא ָאת ּו ַר ִ ּבים ּו ְמ ַב ְּט ִלי
יח א
ָ ִ ָה ָכא דְּ ָל א נ,יצ ָתא
ּ ָ ָל ּה ְמ ִח
.יה – ל ֹא ָּכל ׁ ֶש ֵּכן
ְ ׁ ַּת ׁ ְש ִמ
ּ יש ֵּת

The Gemara explains: According to the opinion of the Rabbis, this
should not be a dilemma for you. Just as there, with regard to the
upright boards surrounding a well, where the use of the public
domain is convenient, the Rabbis say that the public does not
come and invalidate the partition; here, where its use is inconvenient due to the slope, all the more so should the mound be considered partitioned off as a private domain, and the passage of the
public should not invalidate it.

BACKGROUND

The Ladder of Tyre – סו ָּּל ָמא דְּ צֹור: Nowadays the Ladder of
Tyre is called Rosh HaNikra, a series of steep cliffs along the
seacoast in the northern part of Eretz Yisrael. The boulders
of the Ladder of Tyre form a kind of wall located on one
side of the country.

Portion of Rosh HaNikra known as the Foot of the Elephant
The slope of Gader – מ ְח ָּתנָ א דְּ גָ ֵדר:ַ The slope of Gader
refers to the steep slope from the heights on the eastern
side of the Jordan River and the Gilead region toward the
Sea of Galilee. The marked difference in height, together
with the steepness of the slope, creates the impression
of a huge wall of rock situated on the eastern side of the
Sea of Galilee and the Jordan River. This forms a second
partition to the east of Eretz Yisrael.

NOTES

The natural boundaries of the world – עֹולם
ָ מ ִחיצֹות ַה:ְ In the
Jerusalem Talmud Reish Lakish is quoted as arguing that because
of the natural boundaries of the world, such as the mountains
and rivers, there are currently no public domains. Only in the
future will there be public domains, when “every valley shall
be raised up, and every mountain and hill shall be made low”
(Isaiah 40:4).
The question discussed in this context can also be approached
from a different angle: Why shouldn’t the mountains or rivers, in
fact, serve as partitions, since in various cases the seashore or
the banks of a river do have the status of partitions? The Ritva



suggests that mountains and rivers are ineffective as partitions
in Shabbat law if they are so far away that one does not think of
himself as placed within their perimeter.
I saw your head – יש ְך
ָ ׁ יה ְל ֵר
ֵ ִחז:ֲ Some commentaries (see
ּ ית
Tosafot) explain that Abaye’s head, meaning his teacher,
Rabba, was present when Rabbi Yoĥanan made this statement. Some commentaries ask, based on this understanding, why Abaye is asking Rav Dimi about this matter when
he could cite his explanation from Rabba in the name of
Rabbi Yoĥanan (Rashba).

View of the Sea of Galilee facing east

HALAKHA

The ascents and descents of Eretz Yisrael – ַמ ֲעלֹות
ּמֹורדֹות ׁ ֶש ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל
ָ ו: Any area that the masses cannot
easily traverse is not a public domain. Rather, it is a karmelit,
in accordance with Rabbi Yoĥanan’s statement with regard to the ascents and descents of Eretz Yisrael (Shulĥan
Arukh, Oraĥ Ĥayyim 345:14).
בכ ףד:  ׳ב קרפ. Perek II . 22b
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,יבא דְּ ַר ִ ּבי יְ הו ָּדה
ּ ָ יב ֵעי ָל ְך ַא ִּל
ּ ָ ִּכי ִּת
,יה
ְ ׁ נִיחא ַּת ׁ ְש ִמ
ָ ְַּמאי? ָה ָתם הוּא ד
ּ יש ֵּת
– יה
ְ ׁ נִיחא ַּת ׁ ְש ִמ
ָ ָה ָכא הוּא דְּ ָלא
ּ יש ֵּת
 אֹו,יצ ָתא
ּ ָ ָלא ָאת ּו ַר ִ ּבים ו ְּמ ַב ְּט ִלי ְמ ִח
. ַחּיָ ִיבין:יה
ּ דִּ ְיל ָמא ָלא ׁ ְשנָ א? ָא ַמר ֵל

Where there should be a dilemma for you is according to the
opinion of Rabbi Yehuda. What is the halakha? Does he maintain
his position only there, because the use of the public domain is
convenient, whereas here, where its use is inconvenient, he too
would agree that the public does not come and invalidate the
partition? Or perhaps there is no difference? Rava said to
Raĥava: In such a case, one is liable for carrying in a public domain.

:יה
ִ  וַ ֲא ִפילּ ּוRaĥava asked him: And do you issue this ruling even in the case
ּ עֹולין לֹו ְ ּב ֶח ֶבל?! ָא ַמר ֵל
ּ  וַ ֲא ִפ. ִאיןof a slope that is so steep that in order to climb it one must ascend
!?יל ּו ְ ּב ַמ ֲעלֹות ֵ ּבית ֵמרֹון
. ִאין:יה
ּ  ָא ַמר ֵלit by means of a rope? He said to him: Yes. He asked him further:
And even in the case of the ascents of Beit Meron, which are
exceedingly steep? He said to him: Yes.
 ָחצֵ ר ׁ ֶש ָה ַר ִ ּבים נִ ְכנָ ִסין:יה
ֵ ית
ִ  ֵאRaĥava raised an objection to Rava’s opinion from the Tosefta: A
ּ יב
 ָל ּה ָ ּבזֹו וְ יֹוצְ ִאין ָ ּבזֹו – ְר ׁשוּת ָה ַר ִ ּביםcourtyard that was properly surrounded by partitions, into which
. ַל ּטו ְּמ ָאה ו ְּר ׁשוּת ַהּיָ ִחיד ַל ׁ ּ ַש ָ ּבתmany people enter on this side and exit on that other side, is
treated like the public domain with regard to ritual impurity, so
that in cases of doubt, the person is considered ritually pure, as
uncertainty concerning ritual impurity only renders a person impure in an area defined as a private domain; however, it is still
treated like the private domain with regard to Shabbat.
ימא ַר ָ ּבנַ ן – ָה ׁ ְש ָּתא ו ַּמה
ָ ַמ ּנִי? ִא ֵיל
יה ָא ְמ ִרי ַר ָ ּבנַן
ְ ׁ נִיחא ַּת ׁ ְש ִמ
ָ ְָּה ָתם ד
ּ יש ֵּת
,יצ ָתא
ָּ ָלא ָאת ּו ַר ִ ּבים ו ְּמ ַב ְּט ִלי ְמ ִח
יה – ל ֹא
ְ ׁ נִיחא ַּת ׁ ְש ִמ
ָ ָה ָכא דְּ ָלא
ּ יש ֵּת
!ָּכל ׁ ֶש ֵּכן

He proceeds to clarify the Tosefta: Who is the author of this statement? If you say it was the Rabbis, there is a difficulty: Just as
there, with regard to the upright boards surrounding a well, where
the use of the public domain is convenient, the Rabbis say that
the public does not come and invalidate the partition; here, in
the case of the courtyard, where its use as a path for a public domain is inconvenient, all the more so should they say that the
passage of many people does not invalidate the partition and therefore there would be no need to discuss this case.

! ֶא ָּלא ָלאו – ַר ִ ּבי יְ הו ָּדה ִהיאRather, is it not in accordance with the opinion of Rabbi Yehuda?
This indicates that even Rabbi Yehuda differentiates between different paths in the public domain.
 ּו ְר ׁשוּת ָה ַר ִ ּבים,עֹולם ַר ָ ּבנַ ן
ָ  ְל, ל ֹאRava replied: No; actually, you can explain that this Tosefta was
.יה
ָ  ְלטו ְּמ ָאה ִאיצְ ְט ִרtaught in accordance with the opinion of the Rabbis. As to the
ּ יכא ֵל
question raised with regard to the novelty of this case according
to their approach, it was necessary for them to teach us that such
a courtyard is treated like the public domain with regard to ritual impurity, even though it is considered a private domain with
respect to Shabbat.
 ְמ בֹואֹות ַה ְמפו ָּּל ׁשֹות:ָּתא ׁ ְש ַמע
יחין ו ַּב ְּמ ָערֹות ְר ׁשוּת
ִ ַ ּב ּבֹורֹות ַ ּב ׁ ּ ִש
 ּו ְר ׁש ּות ָה ַר ִ ּבים,ַה ּיָ ִח יד ַל ׁ ּ ַש ָ ּב ת
.ַל ּטו ְּמ ָאה

Raĥava attempts to cite a proof again, this time from a mishna:
Come and hear the following teaching: Alleyways that open in
cisterns, ditches or caves constitute the private domain with
regard to Shabbat and the public domain with regard to ritual
impurity.

: ַ ּב ּב ֹורֹות ָס ְל ָקא דַּ ֲע ָת ְך ?! ֶא ָּלאThe Gemara first clarifies the wording of the mishna: Should it
 ְר ׁשוּת ַהּיָ ִחיד ַל ׁ ּ ַש ָ ּבת ו ְּר ׁשוּת. ַל ּבֹורֹותenter your mind to say that the correct reading is in cisterns
.[ ָה ַר ִ ּבים ַל ּטו ְּמ ָאהbaborot]; is it possible to speak of alleyways that open inside
cisterns? Rather, it should be corrected as follows: Alleyways that
open out into cisterns [laborot] constitute the private domain
with regard to Shabbat and the public domain with regard to
ritual impurity.
ימא ַר ָ ּבנַ ן – ָה ׁ ְש ָּתא ו ַּמה
ָ ַמ ּנִי? ִא ֵיל
יה – ָא ְמ ִרי ָלא
ְ ׁ נִיחא ַּת ׁ ְש ִמ
ָ ְָּה ָתם ד
ּ יש ֵּת
 ָה ָכא דְּ ָלא,ָאת ּו ַר ִ ּבים ו ְּמ ַב ְּט ִלי ָל ּה
יה ל ֹא ָּכל ׁ ֶש ֵּכן? ֶא ָּלא
ְ ׁ נִיחא ַּת ׁ ְש ִמ
ָ
ּ יש ֵּת
!ָלאו ַר ִ ּבי יְ הו ָּדה ִהיא
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Raĥava proceeds to clarify the matter: Who is the author of this
mishna? Now, if you say it is the Rabbis, there is a difficulty: Just
as there, with regard to the upright boards surrounding a well,
where the use of the public thoroughfare is convenient, the Rabbis say that the public does not come and invalidate the partition;
here, in the case of an alleyway, where its use as a public thoroughfare is inconvenient, all the more so should they say that the
passage of many people does not invalidate the partition, and so
there was no need to discuss this case. Rather, isn’t it in accordance with the opinion of Rabbi Yehuda?

 ו ְּר ׁשוּת ָה ַר ִ ּבים ַל ּטו ְּמ ָאה,עֹולם ַר ָ ּבנַן
ָ  ְל, ל ֹאRava refutes this argument: No; actually, you can explain that this
.יה
ָ  ִאיצְ ְט ִרmishna was taught in accordance with the opinion of the Rabbis. It
ּ יכא ֵל
does present a novel teaching, as it was necessary for them to teach
us that such an alleyway has the status of the public domain with
regard to ritual impurity. Although it is not a convenient place to
cross, it is considered a public domain with respect to impurity,
since many people are found there.
 ׁ ְש ִב ֵילי ֵ ּבית ִ ּג ְילגּ וּל וְ ַכּיֹוצֵ א: ָּתא ׁ ְש ַמעOnce again Raĥava attempts to cite a proof from a mishna: Come
NB
 ו ְּר ׁשוּת ָה ַר ִ ּבים, ָ ּב ֶהן ְר ׁשוּת ַהּיָ ִחיד ַל ׁ ּ ַש ָ ּבתand hear the following teaching: The paths of Beit Gilgul, which
. ַל ּטו ְּמ ָאהare difficult to traverse, and similar ones have the status of the
private domain with regard to Shabbat, and that of the public
domain with regard to ritual impurity.
 וְ ֵאיזֶ ה ּו ׁ ְש ִב ֵילי ֵ ּבית ִ ּג ְיל ּגוּל? ָא ְמ ִרי דְּ ֵבי ַר ִ ּביThe Gemara asks: And what paths are like the paths of Beit Gilgul?
ּ  ּכֹל ׁ ֶש ֵאין ָה ֶע ֶבד יָ כֹול ִל: יַ ַּנאיThe school of Rabbi Yannai say: This is any path in which a slave
יטֹול ְס ָאה
N
up a se’a of wheat by hand and run before
.יטין וְ יָ רוּץ ִל ְפנֵי ַס ְר ְדיֹוט
ִּ [ ׁ ֶשל ִחeved] is unable to take
an officer [sardeyot],L despite his fear of him.
ימא ַר ָ ּבנַן – ָה ׁ ְש ָּתא ו ַּמה ָה ָתם
ָ ַמ ּנִי? ִא ֵיל
יש ָּתא ָא ְמ ִרי ַר ָ ּבנַן ָלא ָאת ּו
ְ ׁ נִיחא ַּת ׁ ְש ִמ
ָ ְּד
 ָה ָכא דְּ ָלא,יצ ָתא
ּ ָ ַר ִ ּבים ו ְּמ ַב ְּט ִלי ָל ּה ְמ ִח
יש ָּתא ל ֹא ָּכל ׁ ֶש ֵּכן? ֶא ָּלא ָלאו
ְ ׁ נִיחא ַּת ׁ ְש ִמ
ָ
!ַר ִ ּבי יְ הו ָּדה ִהיא

Raĥava proceeds to clarify the issue: Who is the author of this
mishna? Now, if you say it is the Rabbis, there is a difficulty: Just
as there, with regard to the upright boards surrounding a well,
where the use of the public thoroughfare is convenient, the Rabbis
say that the public does not come and invalidate the partition;
here, in the case of the paths of Beit Gilgul, where their use as a
public pathway is inconvenient, all the more so should they say
that the passage of many people does not invalidate the partitions.
Rather, is it not in accordance with the opinion of Rabbi Yehuda?

–  ׁ ְש ִב ֵילי ֵ ּבית ִ ּג ְילגּ וּל ָק ָא ְמ ַר ְּת:יה
ּ ֲא ַמר ֵל
ּ ֵ  ָע ַמד וְ ִת,אֹוהב יִ ְ ׂש ָר ֵאל ָהיָ ה
יקן
ֵ הֹוש ַע
ֻ ׁ ְי
נִיחא
ָ ְּיכא ד
ָ  ָּכל ֵה,ָל ֶהם דְּ ָר ִכים ו ְּס ַר ְטיָ א
יכא
ָ  ָּכל ֵה,יש ָּתא – ְמ ָס ָר ּה ָל ַר ִ ּבים
ְ ׁ ַּת ׁ ְש ִמ
:יש ָּתא – ְמ ָס ָר ּה ַלּיָ ִחיד
ְ ׁ נִיחא ַּת ׁ ְש ִמ
ָ דְּ ָלא

Rava said to him: Did you say the paths of Beit Gilgul? Joshua,
who conquered the land and divided it among the tribes, was a
lover of Israel. He rose up and established roads and highways
for them; any place that was convenient to use he handed over to
the public, and any place that was inconvenient to use he handed
over to an individual.N Therefore, the roads of Eretz Yisrael, which
like the paths of Beit Gilgul are not easy to use, have the status of a
private domain. However, there is no general rule in other places
that roads that are difficult to traverse do not have the status of a
public domain.

מתני׳ ֶא ָחד ּבֹור ָה ַר ִ ּבים ו ְּב ֵאר ָה ַר ִ ּבים
,עֹושין ָל ֶהן ּ ַפ ִּסין
ׂ ִ ו ְּב ֵאר ַהּיָ ִחיד

NOTES

Beit Gilgul – בית ִ ּג ְילגּ וּל:
ּ ֵ Most commentaries explain
that Beit Gilgul refers to a very steep place. Other commentaries state that it is a mountain that cannot be
climbed by a straight path, but only via paths that wind
around the mountain (Rav Ya’akov Emden). A variant
reading of Beit Gilgul as Beit Gadgad explicitly indicates
that it is a place containing partitions, inclines [gedudim] and descents (Rabbeinu Ĥananel).
In which a slave [eved] is unable – ש ֵאין ָה ֶע ֶבד יָ כֹול:
ֶ ׁ The
ge’onim had a different reading: In which one passing
by [over] is unable, meaning that none of the passersby
can run along this path.
He handed over to an individual – מ ָס ָר ּה ַלּיָ ִחיד:ְ The
individual who was granted control of such a path
could block the path and construct partitions on each
side. Consequently, even if such a place is not currently
enclosed by partitions, it is not considered a public domain; rather, it has the status of a karmelit (see Rashba).
BACKGROUND

Beit Gilgul – בית ִ ּג ְיל ּגוּל:ּ ֵ Beit Gilgul may refer to a place
in the Judean mountains called Beit HaGilgal in the
Bible (see Nehemiah 12:29). According to the descriptions of the place in the Books of the Maccabees and
in Josephus, it appears that the settlement was built
on a rocky cliff and was accessible only by means of a
narrow and very steep path. It is likely that this name
was applied to any steep and difficult path.
LANGUAGE

Officer [sardeyot] – ס ְר ְד יֹוט:ַ From the Greek
στρατιώτης, stratyotès, meaning a military man or an
officer.

mishna

In the case of a public cistern containing
collected water, as well as a public well containing spring water, and even a private well, one may arrange
upright boards around them in order to allow one to carry in the
enclosed area, as delineated above.

בֹוה
ַּ יצה ָ ּג
ׂ ִ  ֲא ָבל ְלבֹור ַהּיָ ִחידBut in the case of a private cistern, there are two deficiencies: It
ּ ָ עֹושין לֹו ְמ ִח
. דִּ ְב ֵרי ַר ִ ּבי ֲע ִק ָיבא, ֲע ָ ׂש ָרה ְט ָפ ִחיםbelongs to an individual, and it does not contain spring water. Consequently, it is impossible to permit drawing from it on Shabbat by
means of boards set up in the corners; rather, one must construct
for it a proper partition ten handbreadths high; this is the statement of Rabbi Akiva.
עֹושין ּ ַפ ִּסין
ׂ ִ  ֵאין:אֹומר
ֵ  ַר ִ ּבי יְ הו ָּדה ֶ ּבן ָ ּב ָבאRabbi Yehuda ben Bava says: One may arrange upright boards
H
עֹושין
ׂ ִ  וְ ַל ׁ ּ ְש ָאר, ֶא ָּלא ִל ְב ֵאר ָה ַר ִ ּבים ִ ּב ְל ַבדonly for a public well. But for the others, that is, a public cistern
H
.בֹוה ֲע ָ ׂש ָרה ְט ָפ ִחים
ַּ גֹורה ָ ּג
ָ  ֲחor a private well, one must set up a belt, i.e., a partition consisting
of ropes, ten handbreadths high. Such an arrangement creates a
proper partition based on the principle of lavud, namely, that solid
surfaces with gaps between them smaller than three handbreadths
are considered joined.

HALAKHA

The permissibility of upright boards surrounding a well – ֵה ֶיתר
פ ֵּסי ֵב ָיראֹות:ַ ּ The permission to utilize upright boards surrounding
a well applies only to a public well of spring water, as the Gemara
stated that the halakha is in accordance with the opinion of Rabbi
Yehuda ben Bava (Rambam Sefer Zemanim, Hilkhot Shabbat 17:30).
Belt – גֹורה
ַ ח:ָ On Shabbat, water may not be drawn from cisterns



and wells unless some form of proper partition is constructed
around them, as they are not included in the permission to use
upright boards. An example of a proper partition is a series of
ropes rising to ten handbreadths high and separated from one
another by less than three handbreadths. This is in accordance
with the opinion of Rabbi Yehuda ben Bava (Rambam Sefer
Zemanim, Hilkhot Shabbat 17:31).
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