
�  Perek V . 54a . ׳ה קרפ נד. דף   13

I went back and met the young boy again and said to him: My 
son, didn’t you tell me that this way is short? He said to me: 
And didn’t I tell you that it is also long?N I kissed him on his 
head and said to him: Happy are you, O Israel, for you are 
all exceedingly wise, from your old to your young. 

Having discussed wise speech and the wisdom of Jewish 
women, the Gemara cites the following story: Rabbi Yosei 
HaGelili was walking along the way, and met Berurya. He 
said to her: On which path shall we walk in order to get to 
Lod? She said to him: Foolish Galilean, didn’t the Sages say: 
Do not talk much with women? You should have said your 
question more succinctly: Which way to Lod?

The Gemara relates more of Berurya’s wisdom: Berurya came 
across a certain student who was whispering his studies 
rather than raising his voice. 

She kicked him and said to him: Isn’t it written as follows: 
“Ordered in all things and secure” (ii Samuel 23:5), which 
indicates that if the Torah is ordered in your 248 limbs, i.e., 
if you exert your entire body in studying it, it will be secure, 
and if not, it will not be secure. The Gemara relates that it 
was similarly taught in a baraita: Rabbi Eliezer had a student 
who would study quietly, and after three years he forgot his 
studies. 

Incidental to the story cited above involving a student of 
Rabbi Eliezer, the Gemara cites the following episode: It was 
taught in a baraita: Rabbi Eliezer had a student who was 
liable for the punishment of death by burning, for his sins 
against God, but the Rabbis said: Let him alone and do not 
punish him as he deserves, because he served a great person.

The Gemara cites instructions issued by Shmuel that are sim-
ilar to those of Berurya. Shmuel said to Rav Yehuda: Keen 
scholar [shinnana],L open your mouth and read from the 
Torah, open your mouth and study the Talmud, in order that 
your studies should endure in you and that you should live 
a long life, as it is stated: “For they are life to those who find 
them, and health to all their flesh” (Proverbs 4:22). Do not 
read: “To those who find them [lemotzeihem],” but rather 

“to those who express them [lemotzi’eihem],” with their 
mouth.

The Gemara cites additional instructions issued by Shmuel: 
Shmuel said to Rav Yehuda, his beloved student: Keen schol-
ar, grab and eat,N grab and drink, as the world from which 
we are departing is like a wedding feast, whose joy is only 
temporary, and one who does not take pleasure in it now will 
not be able to do so in the future. 

Similarly, Rav said to Rav Hamnuna: My son, if you have 
money, do well for yourself. There is no point waiting, as 
there is no pleasure in the netherworld, and death does not 
tarry. And if you say: I will save up in order to leave for my 
children, who told you the lawN of the netherworld, i.e., how 
do you know which of you will die first (Arukh)? People are 
similar to grass of the field, in that these blossom, i.e., grow, 
and their actions are blessed, and these witherN and die. 

נִי, הֲלאֹ אָמַרְתָּ לִי  י לוֹ: בְּ י לַאֲחוֹרַי. אָמַרְתִּ חָזַרְתִּ
יו  קְתִּ ה?! נְשַׁ י לְךָ אֲרוּכָּ קְצָרָה! אָמַר לִי: וְלאֹ אָמַרְתִּ
כֶם  כּוּלְּ רָאֵל שֶׁ רֵיכֶם יִשְׂ י לוֹ: אַשְׁ עַל ראֹשׁוֹ, וְאָמַרְתִּ
דוֹלְכֶם וְעַד קְטַנְכֶם. ם, מִגְּ דוֹלִים אַתֶּ חֲכָמִים גְּ

אוֹרְחָא,  בְּ אָזֵיל  קָא  הֲוָה  לִילִי  הַגְּ יוֹסֵי  י  רַבִּ
נֵלֵךְ  רֶךְ  דֶּ אֵיזוֹ  בְּ לָהּ:  אֲמַר  לִבְרוּרְיָה,  חָהּ  כַּ אַשְׁ
אָמְרוּ  כָךְ  לאֹ  שׁוֹטֶה,  לִילִי  גְּ לֵיהּ:  אָמְרָה  לְלוֹד? 
לְךָ  הָיָה  ה;  ָ הָאִשּׁ עִם  יחָה  שִׂ ה  רְבֶּ תַּ אַל  חֲכָמִים 

אֵיזֶה לְלוֹד. לוֹמַר: בְּ

הֲוָה קָא  לְמִידָא דַּ יהּ לְהַהוּא תַּ חְתֵּ כַּ רוּרְיָה אַשְׁ בְּ
ה,  לְחִישָׁ רֵיס בִּ גָּ

NOTES
He did them mischief – ַיע  In other words, since the students did :יַרְשִׁ
not know their topic of study in advance, they were comparable to 
wicked and ignorant people (Me’iri). 

The maidservant in the house of Rabbi Yehuda HaNasi – אַמְהֲתָא 
י בֵי רַבִּ  ,Rabbeinu Ĥananel had a slightly different version of this text :דְּ
which led him to offer a different interpretation. He explains that these 
statements were made by the maidservant to Rabbi Yehuda HaNasi 
himself when the wine in the barrel was finished. She wished to ask in 
cryptic fashion whether the students should be told to conclude their 
visit, or whether a new barrel should be opened and they should stay. 

Speak enigmatically – לְשׁוֹן חָכְמָה עֵי בִּ תָּ  Rabbi Abbahu used these :מִשְׁ
clever turns of phrase so that not everyone would understand what 
was being said. Apparently, the hints with regard to beets in mustard 
and to the preparation of roosters were so that the speaker would not 
appear gluttonous. 

With regard to the innkeeper mentioned earlier in the Gemara, the 
Maharsha explains that Rabbi Yosei was inquiring after the health of 
the innkeeper’s wife, and since this was unusual for him, he did so 
discreetly. 

Make the coals the color of an etrog; beat the golden ones – ּאַתְרִיגו 
 The Arukh explains that these verbs should be :לְפֶחָמִין, אַרְקִיעוּ לִזְהָבִין
read as hatrigo, which means to hit, break, beat; and harkiu, move it 
outside under the sky [rakia]. 

And some say it refers to a tractate – וְאָמְרִי לָהּ: מַסֶּכְתָּא: The 
Arukh explains that the reference is to a section of the halakhic midrash, 
Torat Kohanim. According to this interpretation, the term eiranit is 
understood to mean a villager, as Torat Kohanim is not included in 
the Mishna. 

He has taken counsel with the one who crowns – יר כְתִּ מַּ בַּ  :נִתְיָיעֵץ 
There is a tradition which states that Rabbi Abbahu took counsel with 
Rabbi Yoĥanan, the head of the academy, and went to join Rabbi 
Yehoshua, son of Rabban Gamliel, son of Rabbi Yehuda HaNasi, who 
lived in the South (Sefer Yoĥasin HaShalem). The Ge’on Ya’akov explains 
that Rabbi Abbahu took counsel with the authorities in Caesarea and 
dried out [hingiv], i.e., disturbed, Mephibosheth, those who would 
shame [mevaishei] the Sages, i.e., the heretics who would engage 
them in disputes. 

A remainder in the pot – ס אִלְפָּ אָה בָּ  Etiquette does not require one :פֵּ
to leave anything in the pot, as not everyone sees what is left in it, 
whereas all can see what a person leaves on his own plate.

Short and long – ה  Rabbi Yehoshua thought the young :קְצָרָה וַאֲרוּכָּ

boy meant that while one path is shorter than the other, it is still a very 
long road, whereas the other road is actually longer than the first, but is 
also called short, as it is not that much longer than the first (Maharshal).

HALAKHA
A remainder in the pot – ס אִלְפָּ בָּ אָה   It is not necessary to leave :פֵּ
something in the pot to give to the attendant serving the meal. How­
ever, it is indeed proper to leave something for him from the plate 
itself, in accordance with Rashi’s explanation of this gemara (Shulĥan 
Arukh, Oraĥ Ĥayyim 170:3). 

LANGUAGE 
Servant [kiri] – ירִי  From the Greek χείριος, keyrios, meaning enslaved :כִּ
or a servant. The woman apparently used the word kiri, spelled with 
the letter kaf, rather than the honorific term kiri, spelled with the let­
ter kuf. The word kiri with the letter kuf is from the Greek κύριε, kurie, 
meaning sir. 

Pot [ilpas] – ס  From the Greek λοπάς, lopas, meaning a cooking :אִלְפָּ
utensil that has a lid.

נד.

Perek V
Daf 54  Amud a

תוּב: ״עֲרוּכָה  ךְ כָּ יהּ, אָמְרָה לֵיהּ: לאֹ כָּ ה בֵּ טְשָׁ בָּ
ךָ –  לְּ רמ״ח אֵבָרִים שֶׁ מוּרָה״, אִם עֲרוּכָה בְּ בַכּלֹ וּשְׁ
נָא:  תָּ רֶת.  מֶּ תַּ מִשְׁ אֵינָהּ   – לָאו  וְאִם  רֶת,  מֶּ תַּ מִשְׁ
שׁוֹנֶה  הָיָה  שֶׁ אֱלִיעֶזֶר  י  לְרַבִּ הָיָה  אֶחָד  לְמִיד  תַּ

לְמוּדוֹ. כַח תַּ נִים שָׁ לשֹׁ שָׁ לַחַשׁ, לְאַחַר שָׁ בְּ

אֱלִיעֶזֶר  י  לְרַבִּ לוֹ  הָיָה  אֶחָד  לְמִיד  תַּ נָא:  תָּ
לוֹ,  יחוּ  הַנִּ אָמְרוּ:  קוֹם.  לַמָּ רֵיפָה  שְׂ בִּ תְחַיֵּיב  נִּ שֶׁ

שׁ. מֵּ דוֹל שִׁ אָדָם גָּ

תַח  פְּ נָא,  ינָּ שִׁ יְהוּדָ:ה  לְרַב  מוּאֵל  שְׁ לֵיהּ  אֲמַר 
תִתְקַיֵּים  י הֵיכִי דְּ נֵי, כִּ יךְ תְּ תַח פּוּמֵּ יךְ קְרֵי, פְּ פּוּמֵּ
י חַיִּים הֵם לְמצְֹאֵיהֶם  אֱמַר: ״כִּ נֶּ יךְ וְתוֹרִיךְ חַיֵּי. שֶׁ בִּ
א  קְרִי ״לְמצְֹאֵיהֶם״ אֶלָּ א״, אַל תִּ רוֹ מַרְפֵּ שָׂ וּלְכָל בְּ

ה״. פֶּ ״לְמוֹצִיאֵיהֶם בַּ

חֲטוֹף  נָא,  ינָּ שִׁ יְהוּדָ:ה  לְרַב  מוּאֵל  שְׁ לֵיהּ  אֲמַר 
יהּ  מִינֵּ אָזְלִינַן  דְּ עָלְמָא  דְּ תֵי,  וְאִישְׁ חֲטוֹף  וֶאֱכוֹל, 

מֵי. הִלּוּלָא דָּ כְּ

נִי, אִם יֵשׁ לְךָ – הֵיטֵב  אֲמַר לֵיהּ רַב לְרַב הַמְנוּנָא: בְּ
 . וֶת הִתְמַהְמֵהַּ עֲנוּג וְאֵין לַמָּ אוֹל תַּ ְ שּׁ אֵין בַּ לְךָ, שֶׁ
יד לְךָ.  אוֹל מִי יַגִּ ְ שּׁ יחַ לְבָנַי – חוֹק בַּ וְאִם תּאֹמַר אַנִּ
לוּ נוֹצְצִין  דֶה, הַלָּ בֵי הַשָּׂ נֵי הָאָדָם דּוֹמִים לְעִשְׂ בְּ

לוּ נוֹבְלִין. וְהַלָּ

Short and long – ה וַאֲרוּכָּ  Rabbi Yehoshua :קְצָרָה 
thought the young boy meant that while one path is 
shorter than the other, it is still a very long road, whereas 
the other road is actually longer than the first, but is 
also called short, as it is not that much longer than the 
first (Maharshal).

NOTES

Keen scholar [shinnana] – נָא ינָּ  According to many : שִׁ
commentaries, Rashi among them, shinnana means 
sharp, and it is an honorific that Shmuel conferred upon 
his most prominent student. However, the ge’onim ex­
plain, based on old Aramaic vernacular, that shinnana 
means the one with the large teeth, and that was Rav 
Yehuda’s nickname.

LANGUAGE

Grab and eat – חֲטוֹף וֶאֱכוֹל: The Me’iri explains: Eat and 
drink quickly so that you can return to Torah study, 
as the pleasures of this world are transient and pass 
quickly. 

I will leave for my children, who told you the law – 
יד לְךָ יחַ לְבָנַי חוֹק…מִי יַגִּ  It appears that Rashi and the :אַנִּ
Arukh explain the word law [ĥok] to mean sustenance. 
Therefore, the statement can be understood as follows: 
If you say, I will leave sustenance for my children, who 
will tell you in the netherworld how your food is be­
ing used? 

Blossom and wither – נוֹצְצִין וְנוֹבְלִין: Some explain this 
statement as emphasizing that every person has his 
own source of livelihood and does not need to rely on 
his father, just as grass in a field flourishes without being 
sown (Ge’on Ya’akov). 

NOTES

omer
Highlight

omer
Highlight
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Having expounded the verse “For they are life to those who find 
them” as referring to the Torah, the Gemara cites another teaching 
related to this verse that praises the Torah. Rabbi Yehoshua  
ben Levi said: One who is walking along the way without a com-
panion and is afraid should engage in Torah study, as it is stated 
with regard to the words of Torah: “For they shall be a graceful 
wreath [livyat ĥen] for your head, and chains about your neck” 
(Proverbs 1:9). The word livyat is understood here as a reference to 
levaya, accompaniment, so that the verse is interpreted to mean that 
Torah is a graceful accompaniment to one who is traveling. 

One who feels pain in his head should engage in Torah study, as 
it is stated: “For they shall be a graceful wreath for your head.” 
One who feels pain in his throat should engage in Torah study, as 
it is stated: “And chains about your neck.” One who feels pain in 
his intestines should engage in Torah study, as it is stated: “It 
shall be health to your navel” (Proverbs 3:8). One who feels pain 
in his bones should engage in Torah study, as it is stated: “And 
marrow to your bones” (Proverbs 3:8). One who feels pain in his 
entire body should engage in Torah study, as it is stated: “And 
health to all their flesh” (Proverbs 4:22).

Rav Yehuda, son of Rabbi Ĥiyya, said: Come and see that the 
attribute of flesh and blood is unlike the attribute of the Holy 
One, Blessed be He. The attribute of flesh and blood is that when 
a person gives a drug to his fellow, it is good for this part of his 
body and it is harmful to that other part of his body. But the at-
tribute of the Holy One, Blessed be He, is not so; He gave the 
Torah to the Jewish people, and it is a drug of life for one’s entire 
body, as it is stated: “And health to all their flesh.”

The Gemara continues with praise for Torah study and knowledge. 
Rav Ami said: What is the meaning of that which is written: “For 
it is a pleasant thing if you keep them within you; let them be 
firmly attached together to your lips” (Proverbs 22:18)? When are 
words of Torah pleasant? When you keep them within you and 
know them. And when will you keep them within you? When 
they will be attached together to your lips, i.e., when you articulate 
them audibly and expound them.H

Rabbi Zeira said that this idea is derived from here: “A man has 
joy in the answer of his mouth; and a word in due season, how 
good it is” (Proverbs 15:23). When does a man have joy? When an 
answer related to Torah study is in his mouth. Another version: 
When does a man have joy in the answer of his mouth? When he 
experiences the fulfillment of: A word in due season, how good it 
is, i.e., when he knows when and how to address each issue.

Rabbi Yitzĥak said that this idea is derived from here: “But the 
matter is very near to you, in your mouth and in your heart, that 
you may do it” (Deuteronomy 30:14). When is it very near to you? 
When it is in your mouth and in your heart, that you may do it, 
i.e., when you articulate your Torah study.

Rava said that this idea is actually derived from here: “You have 
given him his heart’s desire, and have not withheld the request 
of his lips, Selah” (Psalms 21:3). When have You given him his 
heart’s desire? When You have not withheld the request of his 
lips, Selah, i.e., when he converses in words of Torah.

Rava raised an internal contradiction in that very verse: In the 
beginning of the verse it is written: “You have given him his 
heart’s desire,” implying that it is enough for one to request in his 
heart, whereas in the end of the verse it is written: “And You have 
not withheld the request of his lips, Selah,” indicating that one 
must express his prayers verbally. Rava himself resolved the contra-
diction: If one is fortunate, “You have given him his heart’s desire,” 
even if he does not give verbal expression to his wants. But if he is 
not fortunate, at least “You have not withheld the request of his 
lips, Selah.”

רֶךְ וְאֵין  דֶּ ךְ בַּ ן לֵוִי: הַמְהַלֵּ עַ בֶּ י יְהוֹשֻׁ אֲמַר רַבִּ
י  ״כִּ אֱמַר:  נֶּ שֶׁ תּוֹרָה,  בַּ יַעֲסוֹק   – לְוָיָיה  עִמּוֹ 

לִוְיַת חֵן הֵם״. 

י  אֱמַר: ״כִּ נֶּ תּוֹרָה, שֶׁ ראֹשׁוֹ – יַעֲסוֹק בַּ חָשׁ בְּ
גְרוֹנוֹ – יַעֲסוֹק  ךָ״. חָשׁ בִּ לִוְיַת חֵן הֵם לְראֹשֶׁ
אֱמַר: ״וַעֲנָקִים לְגַרְגְרוֹתֶיךָ״. חָשׁ  נֶּ תּוֹרָה, שֶׁ בַּ
״רִפְאוּת  אֱמַר:  נֶּ שֶׁ תּוֹרָה,  בַּ יַעֲסוֹק   – מֵעָיו  בְּ
יַעֲסוֹק   – עַצְמוֹתָיו  בְּ חָשׁ  רֶךָ״.  לְשָׁ הִי  תְּ
חָשׁ  לְעַצְמוֹתֶיךָ״.  קוּי  ״וְשִׁ אֱמַר:  נֶּ שֶׁ תּוֹרָה,  בַּ
אֱמַר: ״וּלְכָל  נֶּ תּוֹרָה, שֶׁ כָל גּוּפוֹ – יַעֲסוֹק בַּ בְּ

א״. רוֹ מַרְפֵּ שָׂ בְּ

לּאֹ  י חִיָּיא: בּאֹ וּרְאֵה שֶׁ רַבִּ אָמַר רַב יְהוּדָה בְּ
וָדָם.  ר  שָׂ בָּ ת  מִדַּ רוּךְ הוּא  בָּ דוֹשׁ  הַקָּ ת  מִדַּ כְּ
ר וָדָם, אָדָם נוֹתֵן סַם לַחֲבֵירוֹ – לָזֶה  שָׂ ת בָּ מִדַּ
רוּךְ הוּא אֵינוֹ  דוֹשׁ בָּ ה. אֲבָל הַקָּ יָפֶה וְלָזֶה קָשֶׁ
רָאֵל – סַם חַיִּים לְכָל גּוּפוֹ,  ן, נָתַן תּוֹרָה לְיִשְׂ כֵּ

א״. רוֹ מַרְפֵּ שָׂ אֱמַר: ״וּלְכָל בְּ נֶּ שֶׁ

י  כִּ נָעִים  י  ״כִּ כְתִיב:  דִּ מַאי  אַמִי:  רַב  אֲמַר 
פָתֶיךָ״,  שְׂ עַל  יו  יַחְדָּ יִכּוֹנוּ  בִטְנֶךָ  בְּ מְרֵם  תִשְׁ
מְרֵם  שְׁ תִּ זְמַן שֶׁ בְרֵי תּוֹרָה נְעִימִים – בִּ אֵימָתַי דִּ
זְמַן  בִּ  – בִטְנֶךָ  בְּ מְרֵם  שְׁ תִּ וְאֵימָתַי  בִטְנֶךָ,  בְּ

פָתֶיךָ. ו עַל שְׂ יִּכּוֹנוּ יַחְדָּ שֶׁ

לָאִישׁ  מְחָה  ״שִׂ מֵהָכָא:  אָמַר,  זֵירָא  י  רַבִּ
אֵימָתַי  טּוֹב״,  מַה  עִתּוֹ  בְּ וְדָבָר  יו  פִּ מַעֲנֵה  בְּ
פִיו. לָשׁוֹן  עֲנֵה בְּ מַּ זְמַן שֶׁ מְחָה לָאִישׁ״ – בִּ ״שִׂ
 – יו  פִּ מַעֲנֵה  בְּ לָאִישׁ  מְחָה  שִׂ אֵימָתַי  אַחֵר: 

עִתּוֹ מַה טּוֹב. בָר בְּ דָּ זְמַן שֶׁ בִּ

אֵלֶיךָ  קָרוֹב  י  ״כִּ מֵהָכָא:  אָמַר,  יִצְחָק  י  רַבִּ
לַעֲשׂוֹתוֹ״,  וּבִלְבָבְךָ  פִיךָ  בְּ מְאֹד  בָר  הַדָּ
פִיךָ וּבִלְבָבְךָ  בְּ זְמַן שֶׁ אֵימָתַי קָרוֹב אֵלֶיךָ – בִּ

לַעֲשׂוֹתוֹ.

לוֹ  ה  נָתַתָּ לִבּוֹ  אֲוַת  ״תַּ מֵהָכָא:  אָמַר,  רָבָא 
אֵימָתַי  סֶלָה״,  מָנַעְתָּ  ל  בַּ פָתָיו  שְׂ ת  וַאֲרֶשֶׁ
פָתָיו  ת שְׂ אֲרֶשֶׁ זְמַן שֶׁ ה לוֹ – בִּ אֲוַת לִבּוֹ נָתַתָּ תַּ

ל מָנַעְתָּ סֶלָה.  בַּ

לוֹ״,  ה  נָתַתָּ לִבּוֹ  אֲוַת  ״תַּ תִיב:  כְּ רָמֵי:  רָבָא 
סֶלָה״!  מָנַעְתָּ  ל  בַּ פָתָיו  שְׂ ת  ״וַאֲרֶשֶׁ וּכְתִיב: 
 – זָכָה  לאֹ  לוֹ,  ה  נָתַתָּ לִבּוֹ  אֲוַת  תַּ  – זָכָה 

ל מָנַעְתָּ סֶלָה. פָתָיו בַּ ת שְׂ וַאֲרֶשֶׁ

Studying aloud – קוֹל רָם  It is proper to study :לִימוּד בְּ
Torah out loud, as in this way one’s studies will en­
dure and will not be quickly forgotten (Shulĥan Arukh, 
Yoreh De’a 246:22). 

HALAKHA
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With regard to the end of this verse, a Sage of the school of Rabbi 
Eliezer ben Ya’akov taught the following baraita: Wherever it states 
netzaĥ, Selah, or va’ed, the matter will never cease. Netzaĥ, as it is 
written: “For I will not contend forever; neither will I be eternally 
[lanetzaĥ] angry” (Isaiah 57:16), which demonstrates that netzaĥ bears 
a similar meaning to forever. 

Selah, as it is written: “As we have heard, so have we seen in the city 
of the Lord of Hosts, in the city of our God; may God establish it 
forever, Selah” (Psalms 48:9), which demonstrates that Selah means 
forever. Va’ed, as it is written: “The Lord shall reign forever and ever 
[va’ed]” (Exodus 15:18).

In light of the previous discussion, the Gemara cites several expositions 
of verses proposed by Rabbi Eliezer, while first providing them with a 
mnemonic: Chains, cheeks, tablets, engraved. Rabbi Eliezer said: 
What is the meaning of that which is written: “And chains about your 
neck” (Proverbs 1:9)? If a person makes himself like a chain that 
hangs loosely on the neck, i.e., if a scholar is not pushy and disruptive 
to others, and he is also seen but not seen, i.e., just as a chain is covered 
by clothes and hair, so too, the scholar does not let himself be seen, his 
Torah study will endure. But if not, if he acts in a rude and arrogant 
manner, his Torah study will not endure.

And Rabbi Eliezer also said: What is the meaning of that which is 
written: “His cheeks are like a bed of spices” (Song of Songs 5:13)? 
If a person makes himself humble like this garden bed upon which 
everyone treads, and like this spice with which everyone perfumes 
himself, i.e., which benefits not only the one who wears it, his Torah 
study will endure. But if not, his Torah study will not endure.

And Rabbi Eliezer further said: What is the meaning of that which 
is written: “Tablets [luĥot] of stone” (Exodus 31:18)? If a person 
makes his cheeks [leĥayav] like this stone that does not wear away, 
his Torah study will endure. But if not, i.e., if he is not diligent in his 
studies, his Torah study will not endure.

And, lastly, Rabbi Eliezer said: What is the meaning of that which is 
written: “And the tablets were the work of God, and the writing was 
the writing of God, engraved upon the tablets” (Exodus 32:16)? This 
teaches that had the first tablets, the subject of this verse, not been 
broken, the Torah would never have been forgotten from the Jewish 
people, as the Torah would have been engraved upon their hearts.

Rav Aĥa bar Ya’akov said: Had the tablets not been broken, no nation 
or tongue would ever have ruled over them, as it is stated: “En-
graved”; do not read it engraved [ĥarut] but rather freedom [ĥeirut].

Similarly, Rav Mattana said: What is the meaning of that which is 
written: “The well that the princes dug out, that the nobles of the 
people delved, with the scepter, with their staves. And from the wilder-
ness they went to Mattanah” (Numbers 21:18)? If a person makes 
himself humble like this wilderness,H which is open to all and upon 
which everyone treads, his Torah study will endure and be given to 
him as a gift [mattana]. And if not, his Torah study will not endure. 

The Gemara relates that Rav Yosef had a grievanceN against Rava, son 
of Rav Yosef bar Ĥama, who is usually referred to in the Gemara 
simply as Rava, and as a result of the grievance the two would never 
meet. When the eve of Yom Kippur arrived, Rava said: I will go and 
appease him. He went and found Rav Yosef ’s attendant mixing him 
a cup of wine. He said to the attendant: Give it to me, and I will mix 
it. He gave it to Rava, and Rava mixed it. Rav Yosef was blind and could 
not see his visitor, but when he tasted the wine he said: This mixture 
is similar to the mixture of Rava,N son of Rav Yosef bar Ĥama, who 
would add extra water to the wine. Rava said to him: It is I.

אֱמַר  נֶּ ל מָקוֹם שֶׁ ן יַעֲקבֹ: כָּ י אֱלִיעֶזֶר בֶּ בֵי רַבִּ נָא דְּ תָּ
עוֹלָמִית.  הֶפְסֵק  לוֹ  אֵין   – ״וָעֶד״  ״סֶלָה״  ״נֶצַח״ 
י לאֹ לְעוֹלָם אָרִיב וְלאֹ לָנֶצַח  כְתִיב: ״כִּ ״נֶצַח״ – דִּ

אֶקְצוֹף״.

עִיר  ן רָאִינוּ בְּ מַעְנוּ כֵּ ר שָׁ אֲשֶׁ כְתִיב: ״כַּ ״סֶלָה״ – דִּ
עִיר אֱלהֵֹינוּ אֱלהִֹים יְכוֹנְנֶהָ עַד עוֹלָם  ׳ה צְבָאוֹת בְּ
כְתִיב: ״׳ה יִמְלוֹךְ לְעוֹלָם וָעֶד״. סֶלָה״. ״וָעֶד״ – דִּ

י  רַבִּ אָמַר  חָרוּת(.  לוּחוֹת  לְחָיָיו  עֲנָקִים  )סִימָן 
רוֹתֶיךָ״ –  לְגַרְגְּ ״וַעֲנָקִים  כְתִיב:  דִּ )אֱלִיעֶזֶר(, מַאי 
אר,  וָּ רָף עַל הַצַּ עֲנָק זֶה שֶׁ ים אָדָם עַצְמוֹ כַּ אִם מֵשִׂ
יָדוֹ, וְאִם  לְמוּדוֹ מִתְקַיֵּים בְּ וְנִרְאֶה וְאֵינוֹ נִרְאֶה – תַּ

יָדוֹ. לְמוּדוֹ מִתְקַיֵּים בְּ לָאו – אֵין תַּ

עֲרוּגַת  כְתִיב: ״לְחָיָו כַּ י אֱלִיעֶזֶר, מַאי דִּ וְאָמַר רַבִּ
זוֹ  עֲרוּגָה  כַּ עַצְמוֹ  אָדָם  ים  מֵשִׂ אִם   – ם״  הַבּוֹשֶׂ
מִין  שְׂ הַכּלֹ מִתְבַּ ם זֶה שֶׁ הּ, וּכְבוֹשֶׂ ין בָּ שִׁ הַכּלֹ דָּ שֶׁ
לְמוּדוֹ  לְמוּדוֹ מִתְקַיֵּים, וְאִם לָאו – אֵין תַּ הּ – תַּ בָּ

מִתְקַיֵּים.

״לוּחוֹת  כְתִיב:  דִּ מַאי   , )אֱלִיעֶזֶר(  י  רַבִּ וְאָמַר 
אֶבֶן  ים עַצְמוֹ אֶת לְחָיָיו כְּ אֶבֶן״ – אִם אָדָם מֵשִׂ
יָדוֹ, וְאִם  לְמוּדוֹ מִתְקַיֵּים בְּ אֵינָהּ נִמְחֵית – תַּ זוֹ שֶׁ

יָדוֹ. לְמוּדוֹ מִתְקַיֵּים בְּ לָאו – אֵין תַּ

״חָרוּת  כְתִיב:  דִּ מַאי  )אֱלִיעֶזֶר(,  י  רַבִּ וְאָמַר 
לוּחוֹת  רוּ  בְּ תַּ נִשְׁ לאֹ  אִלְמָלֵי   – הַלּוּחוֹת״  עַל 

רָאֵל. חָה תּוֹרָה מִיִּשְׂ כְּ תַּ הָרִאשׁוֹנוֹת לאֹ נִשְׁ

וְלָשׁוֹן  ה  אוּמָּ ל  כָּ אֵין  אָמַר:  יַעֲקבֹ  ר  בַּ אַחָא  רַב 
יקְרִי ״חָרוּת״  אֱמַר: ״חָרוּת״, אַל תִּ נֶּ הֶן, שֶׁ שׁוֹלֶטֶת בָּ

א ״חֵירוּת״. אֶלָּ

נָה״ –  ר מַתָּ דְבָּ כְתִיב: ״וּמִמִּ נָה, מַאי דִּ אָמַר רַב מַתָּ
ין  שִׁ דָּ הַכּלֹ  שֶׁ זֶה  ר  מִדְבָּ כְּ ים אָדָם עַצְמוֹ  מֵשִׂ אִם 
אֵין   – לָאו  וְאִם  יָדוֹ,  בְּ מִתְקַיֵּים  לְמוּדוֹ  תַּ  – בּוֹ 

יָדוֹ. לְמוּדוֹ מִתְקַיֵּים בְּ תַּ

תָא  ר חָמָא הֲוָה לֵיהּ מִלְּ רַב יוֹסֵף בַּ רֵיהּ דְּ רָבָא בְּ
כִיפּוּרֵי  י מְטָא מַעֲלֵי יוֹמָא דְּ הֲדֵיהּ, כִּ לְרַב יוֹסֵף בַּ
עֵיהּ  מָּ חֵיהּ לְשַׁ כַּ אֲמַר: אֵיזִיל וַאֲפַיְּיסֵיהּ. אֲזַל, אַשְׁ
יהּ אֲנָא.  סָא. אֲמַר: הַב לִי וְאִימְזַגֵּ קָא מָזֵיג לֵיהּ כָּ דְּ
מֵי הַאי מְזִיגָא  דִטְעַמֵיהּ אֲמַר: דָּ יְהַב לֵיהּ, מְזַגֵיהּ. כְּ
אָמַר  חָמָא.  ר  בַּ יוֹסֵף  רַב  דְּ רֵיהּ  בְּ רָבָא  דְּ לִמְזִיגָא 

לֵיהּ: אֲנָא הוּא.

Makes himself like this wilderness – ים  מֵשִׂ
ר זֶה מִדְבָּ   The arrogant do not truly :אָדָם עַצְמוֹ כְּ
possess Torah. Only one who humbles him­
self and sits at the feet of the Sages retains 
his Torah study (Rambam Sefer HaMadda, 
Hilkhot Talmud Torah 3:9).

HALAKHA

Rav Yosef had a grievance – תָא  הֲוָה לֵיהּ מִלְּ
 The basis of the dispute between :לְרַב יוֹסֵף
Rava and Rav Yosef is found in tractate Ne-
darim. Rava sent Rav Yosef a query with re­
gard to a certain halakhic issue. Upon receiv­
ing Rav Yosef’s response, Rava stated that 
the response failed to address his difficulty. 
Rav Yosef, insulted by Rava’s comments, re­
torted: If he does not need me, he should 
not send questions to me. Consequently, 
Rava had to go and appease him. In his 
conciliatory remarks and his exposition of 
the verses in Numbers, Rava alluded to a 
person who is arrogant due to his learning, 
and who regrets his haughtiness. 

The mixture of Rava – רָבָא דְּ  Rava’s :מְזִיגָא 
wine mixture was one part wine and three 
parts water, whereas the usual ratio was one 
to two. Therefore, Rava’s wine mixture was 
unique. 

NOTES
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Rav Yosef said to him: Do not sit on your knees until you have 
explained these verses to me: What is the meaning of that 
which is written: “And from the wilderness to Mattanah; and 
from Mattanah to Nahaliel; and from Nahaliel to Bamoth; and 
from Bamoth to the valley in the field of Moab, to the top of 
Pisgah, which looks out toward the desert” (Numbers 21:19–20)? 

Rava said to him: If a person makes himself humble like this 
wilderness, which is open to all and upon which everyone 
treads, the Torah will be given to him as a gift [mattana]. And 
once it is given to him as a gift, he inherits it [neĥalo] and God 
[El] makes it His inheritance, as it is stated: “And from Matta-
nah to Nahaliel.” And once God has made it His inheritance, 
he rises to greatness, as it is stated: “And from Nahaliel to 
Bamoth,” which means heights.

And if he becomes haughty, the Holy One, Blessed be He, low-
ers him, as it is stated: “And from Bamoth to the valley.” And 
if he repents, the Holy One, Blessed be He, raises him back up, 
as it is stated: “Every valley shall be exalted” (Isaiah 40:4).

Rav Huna said: What is the meaning of that which is written: 
“Your flock found a dwelling in it; You, O God, prepare of Your 
goodness for the poor” (Psalms 68:11)? If a person makes him-
self like an animalH that tramples its prey and eats it immedi-
ately, without being particular about its food, i.e., if a scholar 
immediately reviews what he has heard from his teacher; and 
some say, like an animal that soils and eats,N i.e., if a scholar is 
not particular about maintaining his honor during his Torah 
study, just as an animal is not particular about the quality of its 
food, his Torah study will endure. And if not, his Torah study 
will not endure. And if he does so, the Holy One, Blessed be 
He, will Himself prepare him a feast, as it is stated: “You, O 
God, prepare of Your goodness for the poor,” indicating that 
God in His goodness will Himself prepare a feast for that pauper.

Rabbi Ĥiyya bar Abba said that Rabbi Yoĥanan said: What is 
the meaning of that which is written: “He who guards the fig 
tree shall eat its fruit” (Proverbs 27:18)? Why were matters of 
Torah compared to a fig tree? Just as this fig tree, 

whenever a person searches it for figs to eat, he finds figs in it, 
as the figs on a tree do not ripen all at once, so that one can always 
find a recently ripened fig, so too, with matters of Torah. When-
ever a person meditates upon them, he finds in them new 
meaning.

Rabbi Shmuel bar Naĥmani said: What is the meaning of that 
which is written: “A loving hind and a graceful roe, let her 
breasts satisfy you at all times, and be you ravished always with 
her love” (Proverbs 5:19)? Why were matters of Torah com-
pared to a hind? To tell you that just as with a hind, its womb 
is narrow and it is cherished by its mate each and every hour 
like the first hour, so too, matters of Torah are cherished by 
those who study them each and every hour like the first hour.

“And a graceful roe” is expounded as follows: That the Torah 
bestows grace upon those who study it. “Let her breasts sat-
isfy you at all times”; why were matters of Torah compared  
to a breast? Just as with a breast, whenever a baby searches it 
for milk to suckle, he finds milk in it, so too, with matters of 
Torah. Whenever a person meditates upon them, he finds new 
meaning in them. 

לִי  תְּ  מְפָרַשְׁ דִּ עַד  רְעִיךְ  אַכַּ תֵתִיב  לָא  לֵיהּ:  אָמַר 
נָה  תָּ נָה וּמִמַּ ר מַתָּ דְבָּ כְתִיב: ״וּמִמִּ הָנֵי קְרָאֵי, מַאי דִּ

יְא״. מוֹת הַגַּ מוֹת וּמִבָּ חֲלִיאֵל בָּ נַחֲלִיאֵל וּמִנַּ

זֶה  ר  מִדְבָּ כְּ עַצְמוֹ  ים  מֵשִׂ אָדָם  אִם  לֵיהּ:  אָמַר 
נָה.  מַתָּ בְּ לוֹ  נָה  נִיתְּ תּוֹרָה   – בּוֹ  ין  שִׁ דָּ הַכּלֹ  שֶׁ
אֱמַר:  נֶּ שֶׁ אֵל,  נְחָלוֹ   – נָה  מַתָּ בְּ לוֹ  נָה  יתְּ נִּ שֶׁ וְכֵיוָן 
עוֹלֶה   – אֵל  חָלוֹ  נְּ שֶׁ וְכֵיוָן  נַחֲלִיאֵל״.  נָה  תָּ ״וּמִמַּ

מוֹת״. חֲלִיאֵל בָּ אֱמַר: ״וּמִנַּ נֶּ ה, שֶׁ לִגְדוּלָּ

ילוֹ,  פִּ מַשְׁ הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ  – לִבּוֹ  מֵגִיס  וְאִם 
דוֹשׁ  יְא״. וְאִם חוֹזֵר בּוֹ – הַקָּ מוֹת הַגַּ אֱמַר: ״וּמִבָּ נֶּ שֶׁ
א״. שֵׂ יא יִנָּ ל גֶּ אֱמַר: ״כָּ נֶּ יהוֹ, שֶׁ רוּךְ הוּא מַגְבִּ בָּ

בָהּ  בוּ  יָשְׁ ״חַיָּתְךָ  כְתִיב:  דִּ מַאי  הוּנָא,  רַב  אָמַר 
ים  טוֹבָתְךָ לֶעָנִי אֱלהִֹים״ – אִם אָדָם מֵשִׂ כִין בְּ תָּ
אָמְרִי:  א דְּ דּוֹרֶסֶת וְאוֹכֶלֶת, וְאִיכָּ חַיָּה זוֹ שֶׁ עַצְמוֹ כְּ
יָדוֹ, וְאִם  לְמוּדוֹ מִתְקַיֵּים בְּ סְרַחַת וְאוֹכֶלֶת – תַּ מַּ שֶׁ
ה  עוֹשֶׂ וְאִם  יָדוֹ.  בְּ מִתְקַיֵּים  לְמוּדוֹ  תַּ אֵין   – לָאו 
עַצְמוֹ,  ה לוֹ סְעוּדָה בְּ רוּךְ הוּא עוֹשֶׂ דוֹשׁ בָּ ן – הַקָּ כֵּ

טוֹבָתְךָ לֶעָנִי אֱלהִֹים״. כִין בְּ אֱמַר: ״תָּ נֶּ שֶׁ

מַאי  יוֹחָנָן:  י  רַבִּ אָמַר  א,  אַבָּ ר  בַּ חִיָּיא  י  רַבִּ אָמַר 
לוּ  ה נִמְשְׁ רְיָהּ״, לָמָּ אֵנָה יאֹכַל פִּ כְתִיב: ״נוֹצֵר תְּ דִּ

אֵנָה זוֹ אֵנָה – מַה תְּ תְּ בְרֵי תּוֹרָה כַּ דִּ

NOTES
Grab and eat – חֲטוֹף וֶאֱכוֹל: The Me’iri explains: Eat and drink quickly 
so that you can return to Torah study, as the pleasures of this world are 
transient and pass quickly. 

Leave for my children, who told you the law – יד יחַ לְבָנַי חוֹק…מִי יַגִּ  אַנִּ
 It appears that Rashi and the Arukh explain the word law [ĥok] to :לְךָ
mean sustenance. Therefore, the statement can be understood as 
follows: If you say, I will leave sustenance for my children, who will tell 
you in the netherworld how your food is being used? 

Blossom and wither – נוֹצְצִין וְנוֹבְלִין: Some explain this statement as 
emphasizing that every person has his own source of livelihood and 
does not need to rely on his father, just as grass in a field flourishes 
without being sown (Ge’on Ya’akov). 

Rav Yosef had a grievance – תָא לְרַב יוֹסֵף  The basis of the :הֲוָה לֵיהּ מִלְּ
dispute between Rava and Rav Yosef is found in tractate Nedarim. Rava 
sent Rav Yosef a query with regard to a certain halakhic issue. Upon 
receiving Rav Yosef’s response, Rava stated that the response failed to 

address his difficulty. Rav Yosef, insulted by Rava’s comments, retorted: 
If he does not need me, he should not send questions to me. Conse­
quently, Rava had to go and appease him. In his conciliatory remarks 
and his exposition of the verses in Numbers, Rava alluded to a person 
who is arrogant due to his learning, and who regrets his haughtiness. 

The mixing of Rava – רָבָא  Rava’s wine mixture was one part :מְזִיגָא דְּ
wine and three parts water, whereas the usual ratio was one to two. 
Therefore, Rava’s wine mixture was unique. 

That tramples and eats…that soils and eats – …דּוֹרֶסֶת וְאוֹכֶלֶת שֶׁ
סְרַחַת וְאוֹכֶלֶת מַּ  One explanation is that a student is not particular :שֶׁ
with regard to his mealtimes when he is studying Torah. Sometimes 
he eats very quickly, and at other times he significantly delays his meal 
to enable him to attend various Torah classes.

HALAKHA
Studying aloud – קוֹל רָם  It is proper to study Torah out loud, as :לִימוּד בְּ
in this way one’s studies will endure and will not be quickly forgotten 
(Shulĥan Arukh, Yoreh De’a 246:22). 

Makes himself like this wilderness – ר זֶה מִדְבָּ ים אָדָם עַצְמוֹ כְּ  The :מֵשִׂ
arrogant do not truly possess Torah. Only one who humbles himself 
and sits at the feet of the Sages retains his Torah study (Rambam Sefer 
HaMadda, Hilkhot Talmud Torah 3:9).

Makes himself like an animal – חַיָּה כְּ ים עַצְמוֹ   Torah does not :מֵשִׂ
endure among those who study while providing themselves with 
comforts, including excessive eating or drinking (Shulĥan Arukh, Yoreh 
De’a 246:21). 

LANGUAGE
Keen scholar [shinnana] – נָא ינָּ  ,According to many commentaries : שִׁ
Rashi among them, shinnana means sharp, and it is an honorific that 
Shmuel conferred upon his most prominent student. However, the 
ge’onim explain, based on old Aramaic vernacular, that shinnana means 
the one with the large teeth, and that was Rav Yehuda’s nickname.

נד:
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אֵנִים –  הּ תְּ הּ מוֹצֵא בָּ מֵשׁ בָּ אָדָם מְמַשְׁ ל זְמַן שֶׁ כָּ
הֶן – מוֹצֵא  אָדָם הוֹגֶה בָּ ל זְמַן שֶׁ בְרֵי תוֹרָה כָּ אַף דִּ

הֶן טַעַם. בָּ

כְתִיב: ״אַיֶּלֶת  ר נַחְמָנִי: מַאי דִּ מוּאֵל בַּ י שְׁ אָמַר רַבִּ
בְרֵי תוֹרָה  לוּ דִּ ה נִמְשְׁ אֲהָבִים וְיַעֲלַת חֵן וגו׳״ לָמָּ
לָאַיֶּלֶת? לוֹמַר לְךָ: מַה אַיָּלָה רַחְמָהּ צָר וַחֲבִיבָה 
עָה רִאשׁוֹנָה – אַף  שָׁ עָה כְּ עָה וְשָׁ ל שָׁ עַל בּוֹעֲלָהּ כָּ
עָה  עָה וְשָׁ ל שָׁ בְרֵי תוֹרָה חֲבִיבִין עַל לוֹמְדֵיהֶן כָּ דִּ

עָה רִאשׁוֹנָה. שָׁ כְּ

יהָ  דֶּ ״דַּ לוֹמְדֶיהָ.  עַל  חֵן  עֲלַת  מַּ שֶׁ  – חֵן״  ״וְיַעֲלַת 
ד?  דַּ כַּ בְרֵי תוֹרָה  דִּ לוּ  נִמְשְׁ ה  לָמָּ כָל עֵת״,  בְּ ךָ  יְרַוֻּ
מֵשׁ בּוֹ מוֹצֵא  ינוֹק מְמַשְׁ הַתִּ ל זְמַן שֶׁ ד זֶה כָּ מַה דַּ
אָדָם הוֹגֶה  ל זְמַן שֶׁ בְרֵי תוֹרָה, כָּ בּוֹ חָלָב – אַף דִּ

הֶן טַעַם. הֶן – מוֹצֵא בָּ בָּ

Makes himself like an animal – חַיָּה ים עַצְמוֹ כְּ  :מֵשִׂ
Torah does not endure among those who study 
while providing themselves with comforts, includ­
ing excessive eating or drinking (Shulĥan Arukh, 
Yoreh De’a 246:21). 

HALAKHA

That tramples and eats…that soils and eats – 
סְרַחַת וְאוֹכֶלֶת מַּ דּוֹרֶסֶת וְאוֹכֶלֶת…שֶׁ  One explanation :שֶׁ
is that a student is not particular with regard to his 
mealtimes when he is studying Torah. Sometimes 
he eats very quickly, and at other times he signifi­
cantly delays his meal to enable him to attend vari­
ous Torah classes.

NOTES
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“And be you ravished always with her love”; your love for Torah 
should always distract you from worldly matters, as was the  
case with Rabbi Elazar ben Pedat. They said of him, of Rabbi 
Elazar, that he would sit and engage in Torah study in the lower 
marketplace of Tzippori, and his cloak was lying in the upper 
marketplace of Tzippori. His mind was so focused on Torah 
study that he would act in this unusual manner. In this regard, the 
Gemara relates that it was taught in a baraita that Rabbi Yitzĥak 
ben Elazar said: One time a person came to take this cloak for 
himself and found a serpent on it guarding it. 

In further praise of the Torah and those who study it, a Sage of 
the school of Rav Anan taught: What is the meaning of that 
which is written: “You that ride on white donkeys, you that sit 
on rich cloths, and you that walk by the way, tell of it”N ( Judges 
5:10)? “You that ride on white donkeys”; these are Torah schol-
ars, who travel from city to city and from province to province 
to study Torah. “White [tzeĥorot]” are those who make it clear 
as noon [tzahorayim], i.e., who make the Torah comprehensible. 

“You that sit on couches [midin]” refers to those who judge 
[danin] an absolutely true judgment. “And you that walk”; 
these are the masters of Bible, who are the least important of the 
scholars. “By the way”; these are the more important masters of 
Mishna. “Tell of it”; these are the masters of Talmud, the most 
important of all, as all their conversation is about matters of 
Torah. 

The Gemara continues with this topic: Rav Sheizvi said in the 
name of Rabbi Elazar ben Azarya: What is the meaning of that 
which is written: “The slothful man [remiyya] will not roast 
[yaĥarokh] his catch” (Proverbs 12:27)?N The deceitful [rammai] 
hunterN will not live [yiĥyeh] a long life [ya’arikh]. A deceitful 
hunter continues to hunt more and more animals without holding 
on to the animals he has already caught. Similarly, someone who 
continues to study new material without reviewing what he has 
already learned will not be successful.

Rav Sheshet said: Will a deceitful hunter have something to 
roast?N One who acts in this way is a fool, but it is hard to describe 
him as deceitful. 

When Rav Dimi came from Eretz Yisrael to Babylonia, he said: 
This is comparable to a hunter who is hunting birds; if he breaks 
the wings of the birds one by one as he captures them so that they 
will be unable to fly off again, his prey will be secured, and if not, 
they will not be secured. According to this explanation, the word 
rammai is interpreted as cunning rather than deceitful. A cunning 
hunter secures his prey; similarly, a cunning student reviews each 
lesson and thereby retains that which he learns. 

י  רַבִּ גוֹן  כְּ  – מִיד״  תָּ ה  גֶּ שְׁ תִּ אַהֲבָתָהּ  ״בְּ
י  רַבִּ עַל  עָלָיו  אָמְרוּ  דָת.  פְּ ן  בֶּ )אֱלִיעֶזֶר( 
תּוֹרָה  בַּ וְעוֹסֵק  ב  יוֹשֵׁ הָיָה  שֶׁ )אֱלִיעֶזֶר( 
ל  ל צִיפּוֹרִי, וּסְדִינוֹ מוּטָּ חְתּוֹן שֶׁ וּק הַתַּ שּׁ בַּ
אָמַר  נְיָא,(  )תַּ צִיפּוֹרִי.  ל  שֶׁ הָעֶלְיוֹן  וּק  שּׁ בַּ
א אָדָם  עַם אַחַת בָּ ן אֶלְעָזָר: פַּ י יִצְחָק בֶּ רַבִּ

רָף. לוֹ וּמָצָא בּוֹ שָׂ לִיטְּ

״רוֹכְבֵי  כְתִיב:  דִּ מַאי  עָנָן,  רַב  בֵי  דְּ נָא  תָּ
ין ]וְהוֹלְכֵי  בֵי עַל מִדִּ אֲתוֹנוֹת צְחוֹרוֹת יוֹשְׁ
יחוּ[״, ״רוֹכְבֵי אֲתוֹנוֹת״ – אֵלּוּ  רֶךְ שִׂ עַל דֶּ
לְעִיר  מֵעִיר  כִין  מְהַלְּ שֶׁ חֲכָמִים  לְמִידֵי  תַּ
תּוֹרָה.  )בּוֹ(  לִלְמוֹד  לִמְדִינָה  דִינָה  וּמִמְּ
צָהֳרַיִם.  כְּ אוֹתָהּ  ין  עוֹשִׂ שֶׁ  – ״צְחוֹרוֹת״ 
אֱמֶת  ין  דִּ נִין  דָּ שֶׁ  – ין״  מִדִּ עַל  בֵי  ״יֹשְׁ
עֲלֵי  בַּ אֵלּוּ   – ״וְהוֹלְכֵי״  לַאֲמִיתּוֹ. 
נָה.  מִשְׁ עֲלֵי  בַּ אֵלּוּ   – רֶךְ״  דֶּ ״עַל  מִקְרָא. 
יחָתָן  ל שִׂ כָּ עֲלֵי תַלְמוּד, שֶׁ יחוּ״ – אֵלּוּ בַּ ״שִׂ

בְרֵי תוֹרָה. דִּ

ן  בֶּ אֶלְעָזָר  י  רַבִּ וּם  מִשּׁ יזְבִי  שֵׁ רַב  אָמַר 
רְמִיָּה  יַחֲרוֹךְ  ״לאֹ  כְתִיב:  דִּ מַאי  עֲזַרְיָה, 
צַיָּיד  יָמִים  יַאֲרִיךְ  וְלאֹ  יִחְיֶה  לאֹ  צֵידוֹ״ – 

אי. הָרַמַּ

אי יַחֲרוֹךְ? ת אָמַר: צַיָּיד הָרַמַּ שֶׁ רַב שֵׁ

ד  צָּ ל לְצַיָּיד שֶׁ ימִי, אֲמַר: מָשָׁ י אֲתָא רַב דִּ כִּ
נָפָיו –  ר כְּ בֵּ רִים, אִם רִאשׁוֹן רִאשׁוֹן מְשַׁ צִפֳּ

ר. מֵּ תַּ ר, וְאִם לָאו – אֵין מִשְׁ מֵּ תַּ מִשְׁ

You that walk by the way, tell of it – ּיחו רֶךְ שִׂ  Some :וְהוֹלְכֵי עַל דֶּ
explain this in the following manner: The expression “that walk” 
refers to masters of Bible, who are not on the highest level and 
are therefore described as walking rather than riding. Those who 
have mastered Mishna are referred to as traveling “by the way,” 
as they are closer to the highest level of study, but are not equal 
to Talmud scholars. “Tell it” alludes to Talmud scholars, who con­
stantly focus on the most important course of study (Maharsha; 
Rav Ya’akov Emden). 

The slothful man will not roast his catch – ֹלאֹ יַחֲרוֹךְ רְמִיָּה צֵידו: 
The Arukh explains the aphorism as referring to someone who 
prepares his catch in a slothful manner, without making the effort 
to break its wings properly; consequently, his prey will fly away. 

This is a metaphor for one who does not review his studies prop­
erly, and whose continued study will therefore be ineffective. 

The deceitful hunter – אי הָרַמַּ   This refers to one who :צַיָּיד 
deceives others by showing off the breadth of his knowledge. 
However, since he does not review his studies, he will forget 
them and thereby shorten his life, as the Torah states: “For it is 
your life and length of days” (Rashi). 

Will a deceitful hunter have something to roast – אי  צַיָּיד הָרַמַּ
­Rashi reads this statement as a question. The Arukh, how :יַחֲרוֹךְ
ever, explains that it refers to a student who tells his teacher that 
he cannot grasp any more, and then uses the remaining time 
to review what he has just learned. Such a student will retain 
his knowledge. 

NOTES
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Similarly, Rabba said that Rav Seĥora said that Rav Huna said: 
What is the meaning of that which is written: “Wealth gotten 
through vanity [hevel] shall be diminished; but he that gathers 
little by little shall increase” (Proverbs 13:11)? If a person turns 
his Torah into bundles [ĥavilot, derived from the word hevel by 
replacing the heh with a ĥet], studying large amounts at the same 
time, his Torah will diminish. And if not, i.e., if he learns little by 
little and reviews what he has learned, he that gathers little by 
little shall increase.

Rabba said: The Sages know this, but nevertheless transgress it, 
i.e., they fail to heed this advice. Rav Naĥman bar Yitzĥak said: 
I did this, learning little by little and regularly reviewing what I 
had learned, and my learning has indeed endured. 

The Gemara continues to discuss methods of Torah study. The 
Sages taught the following baraita: What was the order of teach-
ing the Oral Law? How was the Oral Law first taught? Moses 
learned directly from the mouth of the Almighty. Aaron entered 
and sat before him, and Moses taught him his lesson as he had 
learned it from God. Aaron moved aside and sat to the left of 
Moses. Aaron’s sons entered, and Moses taught them their les-
son while Aaron listened. Aaron’s sons moved aside; Elazar sat 
to the right of Moses and Itamar sat to the left of Aaron. Rabbi 
Yehuda disagreed with the first tanna with regard to the seating 
arrangements and said: Actually, Aaron would return to sit to 
the right of Moses. The elders entered and Moses taught them 
their lesson. The elders moved aside, and the entire nation en-
tered and Moses taught them their lesson. Therefore, Aaron 
had heard the lesson four times, his sons heard it three times, the 
elders heard it twice, and the entire nation heard it once.

Moses then departed to his tent, and Aaron taught the others 
his lesson as he had learned it from Moses. Aaron then departed 
and his sons taught the others their lesson. His sons then de-
parted and the elders taught the rest of the people their lesson. 
Hence everyone, Aaron, his sons, the elders and all the people, 
heard the lesson taught by God four times.

From here Rabbi Eliezer said: A person is obligated to teach 
his student his lesson four times. And it follows by way of an a 
fortiori inference: If Aaron, who learned from Moses himself, 
and Moses had received the Torah directly from the mouth of 
the Almighty, needed this regimen; an ordinary student learning 
from the mouth of an ordinary teacher, how much more so must 
he review his studies four times.

Rabbi Akiva says: From where do we derive that a person is 
obligated to teach his student until he learns the material and 
understands it?H As it is stated: “Now therefore write this song 
for you, and teach it to the children of Israel; put it in their 
mouths, that this song may be a witness for me against the chil-
dren of Israel” (Deuteronomy 31:19). This verse indicates that one 
must teach Torah to others. And from where do we derive that 
one must teach his students until the material is organized in 
their mouths? As it is stated: “Put it in their mouths,” so that 
they should be capable of teaching it to others.

And from where do we derive that a teacher must show his stu-
dents the reasons for the teachings? As it is stated: “Now these 
are the judgments which you shall set before them” (Exodus 
21:1), which indicates that the lesson must be set out in logical 
fashion for the students.

With regard to the manner in which the Oral Law was taught, the 
Gemara asks: They should all have studied from Moses himself 
four times. The Gemara answers: The teaching was divided in this 
manner in order to give honor to Aaron and his sons, and also 
to give honor to the elders. 

ה(, אָמַר רַב סְחוֹרָה, אָמַר רַב  אָמַר )רַבָּ
יְמַעֵט  מֵהֶבֶל  ״הוֹן  כְתִיב:  דִּ מַאי  הוּנָא, 
אָדָם  ה  עוֹשֶׂ אִם  ה״,  יַרְבֶּ יָד  עַל  וְקוֹבֵץ 
מִתְמַעֵט,   – חֲבִילוֹת  חֲבִילוֹת  תּוֹרָתוֹ 

ה. וְאִם לָאו – קוֹבֵץ עַל יָד יַרְבֶּ

תָא וְעָבְרִי  נַן לְהָא מִלְּ :ה יָדְעִי רַבָּ אָמַר רַבָּ
אֲנָא  יִצְחָ:ק  ר  בַּ נַחְמָן  רַב  אָמַר  עֲלָהּ. 

ידַאי. הּ, וְאִיקַיַּים בִּ עֲבַדְתָּ

ה  משֶׁ נָה?  מִשְׁ סֵדֶר  יצַד  כֵּ נַן:  רַבָּ נוּ  תָּ
נָה  וְשָׁ אַהֲרֹן  נִכְנַס  בוּרָה,  הַגְּ י  מִפִּ לָמַד 
ב  וְיָשַׁ אַהֲרֹן  ק  לֵּ נִסְתַּ ירְקוֹ.  פִּ ה  משֶׁ לוֹ 
לָהֶן  נָה  וְשָׁ נָיו  בָּ נִכְנְסוּ  ה.  משֶׁ מאֹל  לִשְׂ
ב  נָיו, אֶלְעָזָר יָשַׁ קוּ בָּ לְּ ירְקָן, נִסְתַּ ה פִּ משֶׁ
אַהֲרֹן.  מֹאל  לִשְׂ וְאִיתָמָר  ה  משֶׁ לִימִין 
לִימִין  אַהֲרןֹ  לְעוֹלָם  אוֹמֵר:  יְהוּדָה  י  רַבִּ
ה  נָה לָהֶן משֶׁ ה חוֹזֵר. נִכְנְסוּ זְקֵנִים וְשָׁ משֶׁ
הָעָם  ל  כָּ נִכְנְסוּ  זְקֵנִים,  קוּ  לְּ נִסְתַּ ירְקָן,  פִּ
יַד  בְּ נִמְצְאוּ  ירְקָן.  פִּ ה  משֶׁ לָהֶן  נָה  וְשָׁ
וּבְיַד  ה,  לשָֹׁ שְׁ נָיו  בָּ יַד  בְּ עָה,  אַרְבָּ אַהֲרןֹ 

ל הָעָם אֶחָד. נַיִם, וּבְיַד כָּ הַזְּקֵנִים שְׁ

ירְקוֹ.  פִּ נָה לָהֶן אַהֲרןֹ  וְשָׁ ה,  ק משֶׁ לֵּ נִסְתַּ
ירְקָן.  פִּ נָיו  בָּ לָהֶן  נוּ  שָׁ אַהֲרֹן,  ק  לֵּ נִסְתַּ
ירְקָן.  פִּ זְקֵנִים  לָהֶן  נוּ  שָׁ נָיו,  בָּ קוּ  לְּ נִסְתַּ

עָה. יַד הַכּלֹ אַרְבָּ נִמְצָא בְּ

אָדָם  חַיָּיב  אֱלִיעֶזֶר:  י  רַבִּ אָמַר  אן  מִכָּ
עָמִים. וְקַל  עָה פְּ נוֹת לְתַלְמִידוֹ אַרְבָּ לִשְׁ
ה,  משֶׁ י  מִפִּ מַד  לָּ שֶׁ אַהֲרֹן  וּמָה  וָחוֹמֶר, 
י  מִפִּ הֶדְיוֹט  ךְ,  כָּ  – בוּרָה  הַגְּ י  מִפִּ ה  וּמשֶׁ

ה. ה וְכַמָּ מָּ הֶדְיוֹט – עַל אַחַת כַּ

אָדָם  חַיָּיב  שֶׁ יִן  מִנַּ אוֹמֵר:  עֲקִיבָא  י  רַבִּ
 – יִּלְמְדֶנּוּ  שֶׁ עַד  לְתַלְמִידוֹ  נוֹת  לִשְׁ
יִן  רָאֵל״. וּמִנַּ נֵי יִשְׂ אֱמַר: ״וְלַמְדָהּ אֶת בְּ נֶּ שֶׁ
אֱמַר:  נֶּ שֶׁ  – פִיהֶם  בְּ סְדוּרָה  הֵא  תְּ שֶׁ עַד 

פִיהֶם״. ימָהּ בְּ ״שִׂ

 – נִים  פָּ לוֹ  לְהַרְאוֹת  חַיָּיב  שֶׁ יִין  וּמִנַּ
ים  שִׂ ר תָּ טִים אֲשֶׁ פָּ שְׁ ה הַמִּ אֱמַר: ״וְאֵלֶּ נֶּ שֶׁ

לִפְנֵיהֶם״.

לַחֲלוֹק  דֵי  כְּ ה!  מִמּשֶׁ הוּ  כּוּלְּ וְלִיגְמְרוּ 
בוֹד לְאַהֲרןֹ וּבָנָיו, וְכָבוֹד לַזְּקֵנִים. כָּ

Until he learns it – ּיִּלְמְדֶנּו שֶׁ  One who teaches Torah :עַד 
should not get angry with his students. Rather, he should re­
view the lesson several times until the students understand 
(Shulĥan Arukh, Yoreh De’a 246:10). 

HALAKHA
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The Gemara asks why a different method was not adopted, one which 
would have involved less trouble for Moses: Aaron should have entered 
and studied from Moses; his sons should then have entered and stud-
ied from Aaron; the elders should then have entered and studied from 
Aaron’s sons; and then they should have gone out and taught all of the 
Jewish people. The Gemara answers: Since Moses had studied directly 
from the mouth of the Almighty, it would be more effective for every-
one to hear the Torah at least once from Moses himself.

The Master said in the baraita that Rabbi Yehuda says: Actually, Aaron 
would return to sit to the right of Moses, i.e., no matter how many 
people were present Aaron always sat to Moses’ right. The Gemara asks: 
In accordance with whose opinion was it taught in a baraita dealing with 
the rules of etiquette: If three people were walking along the way,H the 
teacher should walk in the middle and the greater of the two students 
should be to his right and the lesser one should be to his left?N Shall we 
say that it is the opinion of Rabbi Yehuda and not that of the Sages? 
According to the Sages, the greater of the two students should be posi-
tioned to the left of the teacher so that the student’s right side faces his 
teacher. 

The Gemara answers: You can even say that this baraita was taught in 
accordance with the opinion of the Sages, and the reason they said that 
Aaron remained to Moses’ left even after the others entered is due to the 
trouble to Aaron if he would have to stand up and sit down again. 

Having discussed the importance of reviewing one’s Torah study, the 
Gemara relates that Rabbi Perida had a certain student whom he would 
have to teach four hundred times, and only then would he learn the 
material, as he was incapable of understanding it otherwise. One day they 
requested Rabbi Perida’s presence for a mitzva matterN after the lesson. 
Rabbi Perida taught his student four hundred times as usual, but this time 
the student did not successfully learn the material. 

Rabbi Perida said to him: What is different now that you are unable to 
grasp the lesson? He said to him: From the time that they said to the 
Master that there is a mitzva matter for which he is needed, my mind 
was distracted from the lesson and every moment I said: Now the 
Master will get up, now the Master will get up to go and perform the 
mitzva and he will not complete the lesson. Rabbi Perida said to him: 
Pay attention this time and I will teach you, and know that I will not 
leave until you have fully mastered the lesson. He taught him again an 
additional four hundred times.

Due to the merit of Rabbi Perida’s great devotion to his students, a Divine 
Voice emerged and said to him: Is it preferable to you that four hun-
dred years be added to your life, or that you and the rest of your gen-
eration will merit the World-to-Come? He said: I prefer that I and my 
generation merit the World-to-Come. The Holy One, Blessed be He, 
said to the angels: Give him both; he shall live a very long life and he and 
the rest of his generation will merit the World-to-Come. 

The Gemara continues its discussion with regard to methods of Torah 
study: Rav Ĥisda said: The Torah can be acquired only with mnemonic 
signs that aid the memory, as it is stated: “Put it in their mouths.” Do 
not read the phrase as: Put it [simah], but rather as: Its sign [simanah], 
thus indicating that mnemonic signs aid in memorizing the material. 

Rav Taĥalifa of the West, i.e., from Eretz Yisrael, heard this statement 
and went and said it before Rabbi Abbahu, who said: You learn this 
idea from there; we learn it from here, as the verse states: “Set up sign-
posts [tziyyunim] for yourself; establish you markers” ( Jeremiah 31:20), 
which is understood to mean: Establish mnemonic signs for the Torah. 
And from where may it be inferred that this term tziyyun denotes a sign? 
As it is written in a different verse: “And when they that pass through shall 
pass through the land, and any sees a human bone, he shall set up a sign 
[tziyyun] by it” (Ezekiel 39:15), i.e., a sign that there is a source of ritual 
impurity at that spot.

וְלִיעַיְילוּ  ה,  מִמּשֶׁ וְנִיגְמַר  אַהֲרןֹ  וְנֵיעוּל 
זְקֵנִים  וְלִיעַיְילוּ  מֵאַהֲרןֹ,  וְלִיגְמְרוּ  נָיו  בָּ
וְלִיגַמְרִינְהוּ  וְלֵיזְלוּ  נָיו,  מִבָּ וְלֵילְפוּ 
י  מִפִּ ה  מֹשֶׁ דְּ יוָן  כֵּ רָאֵל!  יִשְׂ הוּ  לְכוּלְּ

תֵיהּ. יְיעָא מִלְּ מַר – מִסְתַּ בוּרָה גָּ הַגְּ

לְעוֹלָם  אוֹמֵר:  יְהוּדָה  י  רַבִּ מָר,  אָמַר 
אָזְלָא  מַאן  כְּ ה חוֹזֵר.  לִימִין משֶׁ אַהֲרןֹ 
כִין  מְהַלְּ הָיוּ  שֶׁ ה  לשָֹׁ שְׁ תַנְיָא:  דְּ הָא 
ימִינוֹ,  בִּ וְגָדוֹל  אֶמְצַע,  בָּ הָרַב   – רֶךְ  דֶּ בַּ
י יְהוּדָה הִיא  מאֹלוֹ. לֵימָא רַבִּ שְּׂ וְקָטָן בִּ

נַן! וְלאֹ רַבָּ

טִירְחָא  וּם  מִשּׁ נַן,  רַבָּ ימָא  תֵּ אֲפִילּוּ 
אַהֲרןֹ. דְּ

לְמִידָא  תַּ הַהוּא  לֵיהּ  הֲוָה  רִידָא  פְּ י  רַבִּ
ע מְאָה זִימְנֵי וְגָמַר.  נֵי לֵיהּ אַרְבַּ הֲוָה תָּ דַּ
נָא  מִצְוָה, תְּ תָא דְּ עֲיוּהּ לְמִלְּ יוֹמָא חַד בַּ

מַר. לֵיהּ וְלָא גָּ

אֲמַר  נָא?  שְׁ מַאי  נָא  הָאִידָּ לֵיהּ:  אֲמַר 
לֵיהּ  אֲמַר  דַּ א  עְתָּ שַׁ הַהִיא  מִדְּ לֵיהּ: 
מִצְוָה – אַסְחַאי  תָא דְּ א מִילְּ לְמָר אִיכָּ
א  תָּ א אָמִינָא, הָשְׁ עְתָּ לְדַעֲתַאי, וְכָל שַׁ
לֵיהּ:  אֲמַר  מָר.  קָאֵי  א  תָּ הָשְׁ מָר,  קָאֵי 
נָא לֵיהּ  יךְ וְאַתְנִי לִיךְ. הֲדַר תְּ עְתֵּ הַב דַּ

ע מְאָה זִימְנֵי ]אַחֲרִינֵי[. אַרְבַּ

נִיחָא  לֵיהּ:  וְאֲמַר  קָלָא  ת  בַּ נָפְקָא 
נֵי, אוֹ  שְׁ מְאָה  ע  אַרְבַּ לָךְ  לִיסְפּוּ  דְּ לֵיךְ 
אָתֵי? אֲמַר:  תִיזְכּוּ אַתְּ וְדָרָךְ לְעָלְמָא דְּ דְּ
אָתֵי. אָמַר  נִיזְכּוּ אֲנָא וְדָרַיי לְעָלְמָא דְּ דְּ
נוּ לוֹ זוֹ וְזוֹ. רוּךְ הוּא: תְּ דוֹשׁ בָּ לָהֶן הַקָּ

א  א: אֵין תּוֹרָה נִקְנֵית אֶלָּ אָמַר רַב חִסְדָּ
פִיהֶם״, אַל  ימָהּ בְּ אֱמַר: ״שִׂ נֶּ סִימָנִין, שֶׁ בְּ

א ״סִימָנָהּ״. ימָהּ״ אֶלָּ קְרִי ״שִׂ תִּ

אֲזַל  עַרְבָא,  מִמַּ חֲלִיפָא  תַּ רַב  מָעָהּ  שְׁ
הוּ, אֲמַר: אַתּוּן  י אַבָּ רַבִּ יהּ דְּ אֲמַרָהּ קַמֵּ
מֵהָתָם מַתְנִיתוּ לָהּ, אֲנַן מֵהָכָא מַתְנִינַן 
לָךְ וגו׳״  ימִי  שִׂ צִיּוּנִים  לָךְ  יבִי  לָהּ: ״הַצִּ
הַאי  מַע דְּ עֲשׂוּ צִיּוּנִים לַתּוֹרָה. וּמַאי מַשְׁ
כְתִיב:  דִּ  – הוּא  סִימָנָא  דְּ נָא  ָ לִישּׁ צִיּוּן 
״וְרָאָה עֶצֶם אָדָם וּבָנָה אֶצְלוֹ צִיּוּן״.

If three people were walking along the way – 
רֶךְ דֶּ כִין בַּ הָיוּ מְהַלְּ ה שֶׁ לשָֹׁ  If three people are walking :שְׁ
together along the road, the teacher should walk in 
the middle, with his leading disciple to his right and 
the other student to his left. The students should 
walk slightly behind the teacher and a little to the 
side (Shakh), as explained elsewhere (Shulĥan Arukh, 
Yoreh De’a 242:17).

HALAKHA

The rules of etiquette – רֶךְ אֶרֶץ דֶּ  If two :הִלְכוֹת 
people are walking or sitting together, the more 
important person should be on the right. If there are 
three people, the more important person should 
be in the middle, while the next in importance is 
to his right, and the least important of the three to 
his left. Some authorities, however, maintain that it 
is proper for the second person to be positioned on 
the left, so that his right side should face the leading 
member of the group. 

A mitzva matter – מִצְוָה דְּ תָא    Whenever the :מִלְּ
Talmud refers to a mitzva without further detail, it 
can be assumed that the reference is to the collec­
tion of funds for charity. 

NOTES
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Rabbi Eliezer said that we learn this same idea from here: “Say 
to wisdom, you are my sister, and call understanding, your 
kinswoman [moda]” (Proverbs 7:4), which means: Establish 
signs [moda’im] that convey knowledge of the Torah. Rava 
said with regard to this verse: Set appointed times [mo’adim] 
for Torah study.H 

And this idea, that one must exert great effort to retain one’s 
Torah knowledge, is in accordance with what Avdimi bar Ĥama 
bar Dosa said: What is the meaning of that which is written: 

“It is not in heaven…nor is it beyond the sea” (Deuteronomy 
30:12–13)? “It is not in heaven” indicates that if it were in heav-
en, you would have to ascend after it, and if it were beyond 
the sea, you would have to cross after it, as one must expend 
whatever effort is necessary in order to study Torah.

Expounding the verse differently, Rava said: “It is not in heav-
en” means that Torah is not to be found in someone who 
raises his mind over it, like the heavens, i.e., he thinks his mind 
is above the Torah and he does not need a teacher; nor is it to 
be found in someone who expands his mind over it, like the 
sea, i.e., he thinks he knows everything there is to know about 
the topic he has learned.N 

Rabbi Yoĥanan said: “It is not in heaven” means that Torah is 
not to be found in the haughty, those who raise their self-image 
as though they were in heaven. “Nor is it beyond the sea” means 
that it is not to be found among merchants or traders who are 
constantly traveling and do not have the time to study Torah 
properly.H 

After the lengthy aggadic digression, the Gemara returns to the 
topic of the mishna, extending the outskirts of a city. The Sages 
taught in the Tosefta: How does one extend the boundaries of 
cities? If the city is long, in the shape of a rectangle, the Shabbat 
limit is measured from the boundary as it is. If the city is round, 
one creates simulated corners for it,H rendering it square, and 
the Shabbat limit is measured from there.B If it is square, one 
does not create additional corners for it. If the city was wide 
on one sideH and narrow on the other side, one regards it as 
though the two sides were of equal length, adding to the narrow 
side to form a square.B 

לַחָכְמָה  ״אֱמוֹר  מֵהָכָא:  אָמַר,  אֱלִיעֶזֶר  י  רַבִּ
ה  עֲשֵׂ  – תִקְרָא״  ינָה  לַבִּ וּמוֹדַע  אָתְּ  אֲחוֹתִי 
ה מוֹעֲדִים  עֲשֵׂ אָמַר:  רָבָא  לַתּוֹרָה.  מוֹדָעִים 

לַתּוֹרָה.

NOTES 
You that walk by the way, tell of it – ּיחו רֶךְ שִׂ דֶּ ­Some ex :וְהוֹלְכֵי עַל 
plain this in the following manner: The expression “that walk” refers to 
masters of Bible, who are not on the highest level and are therefore 
described as walking rather than riding. Those who have mastered 
Mishna are referred to as traveling “by the way,” as they are closer to the 
highest level of study, but are not equal to Talmud scholars. “Tell it” al­
ludes to Talmud scholars, who constantly focus on the most important 
course of study (Maharsha; Rav Ya’akov Emden). 

The slothful man will not roast his catch – ֹלאֹ יַחֲרוֹךְ רְמִיָּה צֵידו: The 
Arukh explains the aphorism as referring to someone who prepares his 
catch in a slothful manner, without making the effort to break its wings 
properly; consequently, his prey will fly away. This is a metaphor for one 
who does not review his studies properly, and whose continued study 
will therefore be ineffective. 

The deceitful hunter – אי  This refers to one who deceives :צַיָּיד הָרַמַּ

others by showing off the breadth of his knowledge. However, since 
he does not review his studies, he will forget them and thereby shorten 
his life, as the Torah states: “For it is your life and length of days” (Rashi). 

Will a deceitful hunter have what to roast – ְאי יַחֲרוֹך  Rashi :צַיָּיד הָרַמַּ
reads this statement as a question. The Arukh, however, explains that it 
refers to a student who tells his teacher that he cannot grasp any more, 
and then uses the remaining time to review what he has just learned. 
Such a student will retain his knowledge. 

The rules of etiquette – רֶךְ אֶרֶץ  If two people are walking or :הִלְכוֹת דֶּ
sitting together, the more important person should be on the right. 
If there are three people, the more important person should be in 
the middle, while the next in importance is to his right, and the least 
important of the three to his left. Some authorities, however, maintain 
that it is proper for the second person to be positioned on the left, so 
that his right side should face the leading member of the group. 

A mitzva matter – מִצְוָה דְּ תָא   Whenever the Talmud refers to a :מִלְּ

mitzva without further detail, it can be assumed that the reference is 
to the collection of funds for charity. 

HALAKHA
Until he learns it – ּיִּלְמְדֶנּו  One who teaches Torah should not get :עַד שֶׁ
angry with his students. Rather, he should review the lesson several 
times until the students understand (Shulĥan Arukh, Yoreh De’a 246:10). 

If three people were walking along the way – כִין הָיוּ מְהַלְּ ה שֶׁ לשָֹׁ  שְׁ
רֶךְ דֶּ  If three people are walking together along the road, the teacher :בַּ
should walk in the middle, with his leading disciple to his right and 
the other student to his left. The students should walk slightly behind 
the teacher and a little to the side (Shakh), as explained elsewhere 
(Shulĥan Arukh, Yoreh De’a 242:17).

Set appointed times for Torah study – ה מוֹעֲדִים לַתּוֹרָה  It is proper :עֲשֵׂ
to go to a house of study and study Torah for a fixed amount of time 
every day after prayers (Shulĥan Arukh, Oraĥ Ĥayyim 155:1). .נה

Perek V
Daf 55  Amud a 

דּוֹסָא,  ר  בַּ חָמָא  ר  בַּ ימִי  אַבְדִּ אָמַר  דְּ וְהַיְינוּ 
מַיִם הִיא וְלאֹ מֵעֵבֶר  ָ כְתִיב: ״לאֹ בַשּׁ מַאי דִּ
אִם  שֶׁ  – הִיא״  מַיִם  ָ בַשּׁ ״לאֹ  הִיא״,  לַיָּם 
אַחֲרֶיהָ,  לַעֲלוֹת  צָרִיךְ  ה  אַתָּ הִיא  מַיִם  ָ שּׁ בַּ
לַעֲבוֹר  צָרִיךְ  ה  אַתָּ לַיָּם הִיא –  מֵעֵבֶר  וְאִם 

אַחֲרֶיהָ.

צֵא  מָּ מַיִם הִיא״ – לאֹ תִּ ָ רָבָא אָמַר: ״לאֹ בַשּׁ
וְלאֹ  מַיִם,  ָ שּׁ כַּ עָלֶיהָ  עְתּוֹ  דַּ יהַּ  גְבִּ מַּ שֶׁ מִי  בְּ

יָּם. עְתּוֹ עָלֶיהָ כַּ רְחִיב דַּ מַּ מִי שֶׁ צֵא בְּ מָּ תִּ

לאֹ   – הִיא״  מַיִם  ָ בַשּׁ ״לאֹ  אָמַר:  יוֹחָנָן  י  רַבִּ
י רוּחַ, ״וְלאֹ מֵעֵבֶר לַיָּם הִיא״ –  גַסֵּ צֵא בְּ מָּ תִּ

רִים. תַגָּ סַחֲרָנִים וְלאֹ בְּ צֵא לאֹ בְּ מָּ לאֹ תִּ

הֶעָרִים?  אֶת  רִין  מְעַבְּ יצַד  כֵּ נַן:  רַבָּ נוּ  תָּ
ין לָהּ  ה – עוֹשִׂ הִיא, עֲגוּלָּ מוֹת שֶׁ ה – כְּ אֲרוּכָּ
ין לָהּ זָוִיּוֹת. הָיְתָה  עַת – אֵין עוֹשִׂ זָוִיּוֹת. מְרוּבַּ
ד אַחֵר – רוֹאִין  ד אֶחָד וּקְצָרָה מִצַּ רְחָבָה מִצַּ

וָה. אִילּוּ הִיא שָׁ אוֹתָהּ כְּ

Set appointed times for Torah study – מוֹעֲדִים ה   עֲשֵׂ
 It is proper to go to a house of study and study :לַתּוֹרָה
Torah for a fixed amount of time every day after prayers 
(Shulĥan Arukh, Oraĥ Ĥayyim 155:1). 

HALAKHA

Someone who raises his mind and someone who  
expands his mind – ֹעְתּו עְתּוֹ, מַרְחִיב דַּ יהַּ דַּ  One who :מַגְבִּ
raises his mind is one who believes that his mind is so lofty 
that he no longer needs a teacher. One who expands his 
mind is one who has studied a topic and now thinks he 
knows everything there is to know about it (Maharsha). 

NOTES

It is not in heaven or beyond the sea – מַיִם וּמֵעֵבֶר ָ  לאֹ בַשּׁ
 Torah is not found in one who spends too much of :לַיָּם
his time on business activities. It is appropriate for one to 
limit the time he spends on business so that he can study 
Torah (Rambam Sefer HaMadda, Hilkhot Talmud Torah 3:8). 

One creates simulated corners for it – זָוִיּוֹת לָהּ  ין    :עוֹשִׂ
In the case of a round city, one first squares its perimeter 
and then measures its Shabbat limit. The same rule applies 
if the city is triangular in shape or if it has an irregular 
perimeter (Rambam). The Gemara’s statement: One does 
not create additional corners for it, applies only to a city 
that is already rectangular (Vilna Gaon; Shulĥan Arukh, 
Oraĥ Ĥayyim 398:2). 

Wide on one side – ד אֶחָד  If a city is wide on one :רְחָבָה מִצַּ
side and narrow on the other, it is viewed as though both 
sides are the length of the longer side, and the Shabbat 
boundaries are measured from there (Shulĥan Arukh, Oraĥ 
Ĥayyim 398:4). 

HALAKHA

The boundaries of a round city – ה חוּמֵי עִיר עֲגוּלָּ :תְּ

City
2000

Measurement of Shabbat limit for a round city

A city that is narrow on one side – צַד אֶחָד :עִיר צָרָה בְּ

City
2000

2000

Measurement of Shabbat limit for a city that is narrow on one side 
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