HALAKHA

The release of land – יטת ַק ְר ַקע
ַּ ש ִמ:
ְ ׁ The Sabbatical Year is
observed only in Eretz Yisrael. The Sages were divided as to
whether it must be observed by Torah law at all times, or only
when the Jubilee year is observed, or only when the Temple is
standing. Some maintain that even today, the halakhot governing the Sabbatical Year are in eﬀect by Torah law. Rabbi Yehuda
HaNasi and Abaye do not agree with this opinion (Kesef Mishne).
Others hold that the obligation at present is by rabbinic law
(Ramban; Rashba). Some (Sefer HaTeruma; Rabbi Yosef Kurkus;
see also Pe’at HaShulĥan) claim that the Rambam agrees with
the opinion that at present the obligation is by rabbinic law
(Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 4:25).
The release of money – יטת ְּכ ָס ִפים
ַּ ש ִמ:
ְ ׁ The Torah obligation to
release money, i.e., the prohibition against collecting loans, is
applicable only when the Jubilee is in eﬀect. When the Jubilee
is in eﬀect, loans are canceled upon the conclusion of the Sabbatical Year, both in and outside of Eretz Yisrael. The obligation
to release money is observed today by rabbinic law, so that
the Jewish people will not forget this halakha (Rambam Sefer
Zera’im, Hilkhot Shemitta VeYovel 9:2–3).
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The Gemara asks: Granted, with regard to the intermediate days
of a Festival, where the prohibition against irrigation is due to the
mandate to avoid excessive exertion on the Festival, in a case of
considerable loss, the Sages permitted one to exert himself. However, during the Sabbatical Year, both according to the one who
said that one who waters is liable due to the prohibition against
sowing, and according to the one who said that one is liable due
to the prohibition against plowing, are sowing and plowing
permitted during the Sabbatical Year? How can these actions be
permitted when the Torah explicitly renders prohibited working
the land during the Sabbatical Year?

 וְ ַר ִ ּבי,יﬠית ַ ּבזְּ ַמן ַהזֶּ ה
ִ  ַ ּב ׁ ּ ְש ִב:ָא ַמר ַא ַ ּביֵ י
 ״וְ זֶ ה דְּ ַבר:אוֹמר
ֵ  ַר ִ ּבי, דְּ ַתנְ יָ א.ִהיא
ּ ַה ׁ ּ ְש ִמ ָּטה ׁ ָשמוֹט״ – ִ ּב ׁ ְש ֵּתי ׁ ְש ִמ
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.יטת ְּכ ָס ִפים
ַּ וְ ַא ַחת ׁ ְש ִמ

Abaye said: The mishna is referring to the Sabbatical Year in
the present time, when its prohibitions are only by rabbinic
decree, and it is in accordance with the opinion of Rabbi Yehuda
HaNasi. As it is taught in a baraita that Rabbi Yehuda HaNasi
says: When the verse states: “And this is the manner of the
release, every creditor will release that which he has lent to his
neighbor” (Deuteronomy : ), the verse speaks of two releases:
One is the release of land,H that one must refrain from working
the land, and the other is the release of money,H that one must
refrain from collecting debts.

ִ ּבזְ ַמן ׁ ֶש ַא ָּתה ְמ ׁ ַש ֵּמט ַק ְר ַקע – ַא ָּתה
 ו ִּבזְ ַמן ׁ ֶש ִאי ַא ָּתה,ְמ ׁ ַש ֵּמט ְּכ ָס ִפים
ְמ ׁ ַש ֵּמט ַק ְר ַקע – ִאי ַא ָּתה ְמ ׁ ַש ֵּמט
.ְּכ ָס ִפים

This verse equates these two releases, indicating that when you
are mandated by Torah law to release land,N you must release
money, and when you are not mandated to release land, you
need not release money. This indicates that according to Rabbi
Yehuda HaNasi, at the present time, the release of land is not
mandated by Torah law. Therefore, observance of the Sabbatical
Year is mandated only by rabbinic law, and the Sages were lenient
in a case of significant loss.

NOTES

When you are mandated by Torah law to release land – ִ ּבזְ ַמן
ש ַא ָּתה ְמ ׁ ַש ֵּמט ַק ְר ַקע:
ֶ ׁ The commentaries disagree about the
meaning of the release of land. According to Rashi, the Gemara
is referring to the prohibition against performing agricultural
labor during the Sabbatical Year. When this prohibition is not
in eﬀect, there is also no obligation to refrain from collecting
loans. Other commentaries question this explanation: Why
was it more obvious to Rabbi Yehuda HaNasi that the Torah
prohibition against agricultural labor does not apply nowadays
and less obvious that the prohibition to collect loans does
not apply? Rabbeinu Ĥananel explains that the prohibition
against agricultural labor became irrelevant de facto because
the majority of the land in Eretz Yisrael was owned by gentiles.
According to this explanation, the Gemara speaks not of the
Temple period, but of a period many years after the destruction of the Temple. Rabbeinu Tam (cited in Tosafot on Gittin
36a), on the other hand, maintains that the release of land
referred to here is the release of land in the Jubilee Year, when
fields that have been purchased return to their original owners. This release of land no longer applied from the end of the
First Temple period. The later commentaries discussed these
halakhot at great length in connection with the present-day
obligations of the Sabbatical Year (see Ĥazon Ish).

 ָאבוֹת,ימא ַר ָ ּבנַן
ָ  ֲא ִפילּ ּו ֵּת: ָר ָבא ָא ַמרRava said: Even if you say that the mishna was taught in accor, ֲא ַסר ַר ֲח ָמנָ אdance with the opinion of the Rabbis, who disagree with Rabbi
Yehuda HaNasi and maintain that the observance of the Sabbatical
Year, even at the present time, is mandated by Torah law, one can
understand the leniency in the mishna. The reason for the leniency with regard to irrigation is because only primary categories
of labor were prohibited by the Merciful One, i.e., by Torah law,
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Daf 3 Amud a
: דִּ ְכ ִתיב, ּת ָוֹלדוֹת ָלא ֲא ַסר ַר ֲח ָמנָ אwhereas the subcategories of labor that are derived from them,
יﬠית ׁ ַש ַ ּבת ׁ ַש ָ ּבתוֹן
ִ  ״ו ַּב ׁ ּ ָשנָ ה ַה ׁ ּ ְש ִבe.g., watering, were not prohibited by the Merciful One, i.e., by
Torah law, but only by rabbinic law; and in a case of loss the Sages
.יִ ְהיֶ ה ָל ָא ֶרץ ָ ׂש ְדךָ ל ֹא ִתזְ ָרע״ וגו׳
were lenient. The source for this distinction is as it is written: “But
in the seventh year shall be a sabbath of solemn rest for the land,
a sabbath for the Lord: Your field you shall not sow, and your
vineyard you shall not prune. That which grows of its own accord
of your harvest you shall not reap, nor gather the grapes of your
undressed vines” (Leviticus : – ).
 ו ְּבצִ ָירה,יﬠה
ָ  זְ ִמ ָירה ִ ּב ְכ ָלל זְ ִר, ִמ ְּכ ִדיSince pruning is included in the principal category of sowing,
 ְל ַמ אי ִה ְל ְכ ָתא, ִ ּב ְכ ָל ל ְק צִ ָירהas its objective is to encourage the plant’s growth, and picking
grapes is included in the principal category of reaping grain, as
?ָּכ ְת ִבינְ ה ּו ַר ֲח ָמנָ א
both involve removal of produce from a plant, for the purpose
of teaching what halakha did the Merciful One write them?
Why did the Torah explicitly prohibit pruning and picking grapes,
rather than suﬃcing with the general prohibitions against sowing
and reaping?
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,יחיַּ יב
ַ  דְּ ַא ָהנֵי ּת ָוֹלדוֹת – ִמ:ימ ָרא
ְ  ְל ֵמThe Gemara answers that these were individually enumerated to
N
.יחיַּ יב
ַ יתא – ָלא ִמ
ָ ָ ָא ַא ֲח ָרנְיsay that only for these subcategories of labor is one liable to be
flogged, while for other subcategories of labor, i.e., watering a field,
one is not liable.H Consequently, there are only four types of labor
that are prohibited by Torah law during the Sabbatical Year: Sowing
and its subcategory of pruning, as well as reaping and its subcategory of grape picking. All other subcategories of labor are prohibited
only by rabbinic decree.
ָ״ש ְדךָ ל ֹא ִתזְ ָרע וְ ַכ ְר ְמך
ׂ ָ :וְ ָלא? וְ ָה ַתנְיָא
.ימוּר
ּ ִּﬠ וְ ז ל ֹא ִתזְ מוֹר״ – ֵאין ִלי ֶא ָּלא זֵ ירו
ּח? ַּת ְלמוּד נִיכו ּׁש ו ְּל ִﬠידּ וּר ו ְּל ִכ ּיסו
ּ ִמ ּנַיִ ן ְל
״כ ְר ְמךָ ל ֹא״ – ל ֹא
ׂ ָ :לוֹמר
ַ
ַּ ״ש ְדךָ ל ֹא״
אכה
ָ  וְ ל ֹא ָּכל ְמ ָל, ָאכה ׁ ֶש ְ ּב ָ ׂש ְדך
ָ ָּכל ְמ ָל
. ָׁ ֶש ְ ּב ַכ ְר ְמך

 וְ ֵאין, וְ ֵאין ְמזָ ְר ִדין,ִמ ּנַיִ ן ׁ ֶש ֵאין ְמ ַק ְר ְס ִמין
ָ״ש ְדך
ׂ ָ :לוֹמר
ַ ְמ ַפ ְּסגִ ין ְ ּב ִא ָילן? ַּת ְלמוּד
אכה
ָ ״כ ְר ְמךָ ל ֹא״ – ל ֹא ָּכל ְמ ָל
ַּ ל ֹא״
. ָאכה ׁ ֶש ְ ּב ַכ ְר ְמך
ָ ׁ ֶש ְ ּב ָ ׂש ְדךָ וְ ל ֹא ָּכל ְמ ָל

, וְ ֵא ין ְמ ָפ ְר ִקין,ִמ ַּניִ ן ׁ ֶש ֵא ין ְמזַ ְ ּב ִלין
? וְ ֵאין ְמ ַﬠ ׁ ּ ְשנִין ְ ּב ִא ָילן,וְ ֵאין ְמ ַא ְ ּב ִקין
,״כ ְר ְמךָ ל ֹא״
ׂ ָ :לוֹמר
ַ ַּת ְלמוּד
ַּ ״ש ְדךָ ל ֹא״
אכה
ָ  וְ ָכל ְמ ָל,אכה ׁ ֶש ְ ּב ָ ׂש ְדךָ ל ֹא
ָ ָּכל ְמ ָל
.ׁ ֶש ְ ּב ַכ ְר ְמךָ ל ֹא

 וְ ל ֹא,יתים
ִ ֵיָ כוֹל ל ֹא יְ ַק ׁ ְש ֵק ׁש ַּת ַחת ַהזּ
 וְ ל ֹא יְ ַמ ֵּלא נְ ָק ִﬠים,יְ ַﬠדֵּ ר ַּת ַחת ַה ְ ּג ָפנִים
–  וְ ל ֹא יַ ֲﬠ ֶ ׂשה עוּגִ יּוֹת ַל ְ ּג ָפנִים,ַמיִ ם
.״ש ְדךָ ל ֹא ִתזְ ָרע״
ׂ ָ :לוֹמר
ַ ַּת ְלמוּד

The Gemara asks: And is there really no liability for other subcategories of labor? Isn’t it taught in a baraita: “Your field you shall not
sow, and your vineyard you shall not prune” (Leviticus : ). I
have derived from here an explicit prohibition only against sowing
and pruning. From where do I derive that weeding, i.e., uprooting
weeds, hoeing, and cutting weeds, even without uprooting them,
are also prohibited? The verse states: “Your field you shall not sow”
and “your vineyard you shall not prune.”N This wording indicates
that no labor may be performed in your field, and no labor may be
performed in your vineyard.
Similarly, from where is it derived that one may not pruneN trees,N
and one may not trim dry branches from trees,N and one may not
cut large branches [mefasegin]LN from trees? The verse states:
“Your field you shall not sow” and “your vineyard you shall not
prune,” thereby teaching that no labor may be performed in your
field, and no labor may be performed in your vineyard.

HALAKHA

Primary categories and subcategories of prohibited
labor during the Sabbatical Year – תוֹלדוֹת
ָ ְָאבוֹת ו
יﬠית
ִ ב ׁ ּ ְש ִב:ּ ַ There is a positive mitzva to refrain from working
the land and cultivating trees during the Sabbatical Year.
Flogging by Torah law is administered only for sowing,
pruning, reaping, and gathering, which are all explicitly
enumerated in the Torah. One who performs other agricultural tasks is liable by rabbinic decree to be flogged
(Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 1:1–3).
No labor may be performed in your field and no labor
may be performed in your vineyard – ָאכה ׁ ֶש ְ ּב ָ ׂש ְדך
ָ ָּכל ְמ ָל
אכה ׁ ֶש ְ ּב ַכ ְר ְמךָ ל ֹא
ָ  וְ ָכל ְמ ָל,ל ֹא: One who removes rocks from
a field, fertilizes, grafts, plants trees, supports an unsteady
tree, covers a tree’s roots with dust, fumigates, or performs
any similar task that facilitates the growth of plants and
trees violates a positive mitzva and is liable by rabbinic
decree to be flogged (Rambam Sefer Zera’im, Hilkhot
Shemitta VeYovel 1:4).
Light hoeing and constructing circular ditches – ֲﬠ ִ ׂשיַּ ית
עוּגִ יּוֹת וְ ִק ׁ ְשקו ּׁש: One may hoe beneath grapevines in order
to dig circular ditches. Similarly, one may hoe beneath an
olive tree to seal cracks, but one may not hoe in order
to strengthen the tree (Rambam Sefer Zera’im, Hilkhot
Shemitta VeYovel 1:7).
LANGUAGE

Similarly, from where is it derived that one may not fertilize fields
and vineyards, and one may not remove stonesN that surround
the base of a tree and impede its growth, and one may not cover
exposed roots with dust,N and one may not fumigateB a tree in
order to exterminate worms? The verse states: “Your field you shall
not sow” and “your vineyard you shall not prune,” thereby indicating that no labor may be performed in your field, and no labor may
be performed in your vineyard.H
The apparent conclusion from this is that all labor in a field or a
vineyard is prohibited. One might have thought that one may also
not hoe lightly under olive trees and one may not hoe under
grapevines, and one may not fill cracks in the ground with water,
and one may not construct circular ditches around the bases of
grapevines in order to collect rainwater.H Therefore, the verse
states: “Your field you shall not sow.”

Cut large branches [mefasegin] – מ ַפ ְּסגִ ין:ְ Some maintain
that this word is the verb form of the word pisga, peak, and
means to raise or elevate. Others suggest that it is similar
to the root p-s-k, meaning to open and broaden, in the
sense that one who cuts large branches creates more
room for the remaining branches. Yet others say that the
root p-s-g simply means to cut.
BACKGROUND

Fumigate – מ ַﬠ ׁ ּ ְשנִין:ְ Fumigation, whether it was done with
plain smoke or with smoke from burning sulfur, served
the same purpose as does fumigating trees in our time:
To rid the tree of various types of bugs that infest its leaves
and fruit.

NOTES

For these subcategories – דְּ ַא ָהנֵי ּת ָוֹלדוֹת: According to the
manuscript version of Rashi’s commentary, the word subcategories does not appear in the Gemara. According to this version,
it is possible to suggest that since pruning and picking grapes
are explicitly enumerated in the Torah, they are considered
primary categories. Most commentaries, however, accept the
version of the text that refers to pruning and picking grapes as
subcategories. They explain that the primary categories are the
significant labors while the subcategories are the less significant
labors (Talmid Rabbeinu Yeĥiel of Paris). Others explain that the
terms primary categories and subcategories are employed here
as they apply to the prohibited labors of Shabbat: That which is
considered a primary category with regard to Shabbat is also
considered a primary category with regard to the Sabbatical
Year, whereas all other labors are called subcategories (Rabbi
Shlomo ben HaYatom; Rashi; see also Ritva).

shall not prune your vineyard. The unusual phraseology of the
verse, which places the Hebrew term for the word not adjacent
to the Hebrew words for field and vineyard, indicates that all
labors in the field and vineyard are prohibited (Talmid Rabbeinu
Yeĥiel of Paris). The Ritva explains that the wording of the verse
itself is not the source of the halakha, but rather an abbreviated reference to the generalization, detail, and generalization
principle that the Gemara mentions below, which is the real
source of this halakha.

on a tree, and labors performed on the ground (Talmid Rabbeinu
Yeĥiel of Paris; Ran).
Trim dry branches from trees – מזָ ְר ִדין:ְ Some say that this refers
to removing branches from the tree in order to allow the tree
trunk to thicken (Talmid Rabbeinu Yeĥiel of Paris). Others explain
that it is referring to cutting superfluous roots (Peirush).

Cut large branches – מ ַפ ְּסגִ ין:ְ Rashi and Rabbeinu Gershom
Meor HaGola explain that this means supporting weak
Prune – מ ַק ְר ְס ִמין:ְ The commentaries agree that here, prun- branches. Others explain that it means tying branches together
ing is referring to the removal of dry branches. Rashi explains in order to stimulate growth (Peirush; Ran). Others say that this
that this is merely a linguistic change from the term zemira is referring to cutting oﬀ all the tree’s branches so that its trunk
mentioned in the verse, which refers exclusively to vineyards. will grow thicker (Meiri; see Arukh).
Others say that the term used here is referring to the removal
of branches in a way that is diﬀerent from ordinary pruning Remove stones – מ ָפ ְר ִקין:ְ Some explain that this means removing the stones that weigh down heavily on the roots of the
(see Shenot Eliyahu).
tree (Rashi; Rabbi Shlomo ben HaYatom). Others understand
Your field you shall not sow and your vineyard you shall not From where is it derived that one may not prune trees –  ִמ ּנַיִ ןthat it means removing unneeded leaves from the tree (Meiri;
prune –  ַכ ְר ְמךָ ל ֹא,ש ְדךָ ל ֹא:
ׂ ָ There are several ways to under- ש ֵאין ְמ ַק ְר ְס ִמין:
ֶ ׁ The commentaries question why the prohib- Jerusalem Talmud).
stand this derivation. Rabbeinu Ĥananel explains that since it ited labors derived from this verse are not listed all together.
is obvious that sowing is performed in a field and pruning in a Some explain that the tanna of this baraita was taught the Cover exposed roots with dust – מ ַא ְ ּב ִקין:ְ Some say this refers
vineyard, the terms your field and your vineyard are superfluous. prohibitions listed here in separate groupings, and repeated to removing dust from the tree (Arukh), whereas others say it
Therefore, they are understood to indicate that all labor in the each lesson as it had been conveyed to him (Talmid Rabbeinu means just the opposite, applying dust and earth to the tree
field and the vineyard is prohibited. Others suggest that this Yeĥiel of Paris). Alternatively, the groups of prohibited labors are (Rashi). The Meiri cites two additional explanations: Applying
derivation is based upon the order of words in the verse. The listed independently because they relate to diﬀerent spheres of dust and other materials to a place where the tree suﬀered a
verse could have stated: You shall not sow your field, and: You activity: Labors performed in a field, labors performed directly cut, or sprinkling fragrant powder on the tree’s fruit.
. פרק א׳ דף ג. Moed KaTan . Perek I . 3a
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NOTES

Just as sowing is unique – יﬠה ְמיו ֶּח ֶדת
ָ מה זְּ ִר:ַ
Rabbeinu Ĥananel and Rashi understand that
any agricultural task that is not common to both
a field and a vineyard is not included. Some say
that the term unique is used here in the sense
of significant (Talmid Rabbeinu Yeĥiel of Paris).
Similarly, the Ran explains that the distinction
is between a labor that is performed once a year
and labor that needs to be performed throughout the year.
Strengthen [avruyei] the trees – א ְברוּיֵ י ִא ָילנֵי:
ַ
Rabbeinu Ĥananel and most other commentaries explain that this expression stems from the
Hebrew word for health [beriut] and is referring
to performing a task that strengthens the tree.
The manuscript version of Rashi’s commentary
explains that this expression is referring to boring
holes in the soil surrounding the base of a tree. In
that case, the term avruyei stems from the word
meaning to pierce, as in the verse: “And they
pierced [uvarei] them with their swords” (Ezekiel
23:47).
To seal cracks – ס ּתו ֵּמי ּ ִפ ֵילי:ַ Some explain that
this is referring to sealing cracks in the tree (Rabbeinu Gershom Meor HaGola; Rabbi Shlomo ben
HaYatom; see Rambam).Others say that it is referring to sealing cracks in the ground (Riaz; Talmid
Rabbeinu Yeĥiel of Paris).
One does not apply the hermeneutical principle of a generalization, and a detail, and a
generalization – אין דָּ נִין אוֹתוֹ ִ ּב ְכ ָלל ו ְּפ ָרט ו ְּכ ָלל:
ֵ
Rabbeinu Gershom Meor HaGola explains as follows: The hermeneutical principle of a generalization, and a detail, and a generalization indicates
that the halakha expressed in the generalization
applies to any case that is somewhat similar to
the case specified in the detail. However, cases
where the generalizations are positive mitzvot
and the detail is formulated as a prohibition, or
vice versa, are treated as a generalization followed by a detail, in which case the halakha
expressed in the generalization is limited to the
specific case mentioned in the detail. See also
Tosafot HaRosh.
HALAKHA

Plowing during the Sabbatical Year – ישה
ָ ׁ ֲח ִר
יﬠית
ִ ב ׁ ּ ְש ִב:
ּ ַ If one plows during the Sabbatical Year, even if his intention is to improve the
land for agricultural purposes, he is not flogged.
According to one opinion, if he plows for nonagricultural purposes he does not even violate a
positive mitzva (Pe’at HaShulĥan, based upon the
Jerusalem Talmud; Rambam Sefer Zera’im, Hilkhot
Shemitta VeYovel 1:4).

 וְ ָל ָּמה יָ צְ ָתה – ְל ָה ִק ׁיש.יﬠה ִ ּב ְכ ָלל ָהיְ ָתה
ָ זְ ִר
בוֹדה
ָ  ֲﬠ,יﬠה ְמיו ֶּח ֶדת
ָ  ַמה זְּ ִר: ָלוֹמר ְלך
ַ ,יה
ָ ֵא ֶל
בוֹדה
ָ ׁ ֶש ַ ּב ּ ָ ׂש ֶדה וְ ׁ ֶש ַ ּב ֶּכ ֶרם – ַאף ָּכל ׁ ֶש ִהיא ֲﬠ
!ׁ ֶש ַ ּב ּ ָ ׂש ֶדה וְ ׁ ֶש ַ ּב ֶּכ ֶרם

The Gemara explains the derivation: Sowing was included in the
general prohibition against performing agricultural labors during
the Sabbatical Year, as the verse states “But in the seventh year shall
be a sabbath of solemn rest for the land” (Leviticus : ). Why
was sowing singled out and mentioned explicitly? In order to compare other types of labor to it and to say to you: Just as sowing is
uniqueN in that it is labor performed both in the field and in the
vineyard, so too, any other labor performed both in the field and
in the vineyard is prohibited. However, labors performed only in
the vineyard but not in the field, i.e., whose objective is merely to
sustain the vines from year to year, such as the labors mentioned
above, are permitted. In any case, this baraita indicates that many
subcategories of labor are prohibited during the seventh year, and
not just sowing and pruning, as Rava had stated.

. ו ְּק ָרא – ַא ְס ַמ ְכ ָּתא ְ ּב ָﬠ ְל ָמא, ִמדְּ ַר ָ ּבנָןThe Gemara rejects this opinion: These labors, with the exceptions
of sowing, pruning, grape picking, and reaping, are all prohibited
only by rabbinic law, and the verse that is cited as a source from
the Torah is a mere support, and not a bona fide source.
:יﬠית ִמי ׁ ָש ֵרי? וְ ָהא ְּכ ִתיב
ִ  וְ ִק ׁ ְשק ּו ׁש ַ ּב ׁ ּ ְש ִבIncidental to this discussion, the Gemara asks: Is light hoeing under
– ״ת ׁ ְש ְמ ֶט ָּנה״
ִּ .ּנְט ׁ ְש ָּת ּה״
ַ יﬠית ִּת ׁ ְש ְמ ֶט ָּנה ו
ִ  ״וְ ַה ׁ ּ ְש ִבolive trees in fact permitted during the Sabbatical Year? Isn’t it
written: “But the seventh year you shall let it rest and lie fallow”
!ּנְט ׁ ְש ָּת ּה״ – ִמ ְּל ַס ֵ ּקל
ַ  ״ו,ִמ ְּל ַק ׁ ְש ֵק ׁש
(Exodus : ), and it is taught with regard to this verse: “You shall
let it rest” from light hoeing, “and lie fallow” from clearing the
field of stones. This indicates that light hoeing is indeed prohibited
during the Sabbatical Year.
;ּ ְּת ֵרי ִק ׁ ְשקו ׁ ֵּשי ָהוו: ָא ַמר ַרב עו ְּק ָבא ַ ּבר ָח ָמאRav Ukva bar Ĥama said: There are two types of light hoeing, one
N
 ַא ְברוּיֵ י. וְ ַחד – ַס ּתו ֵּמי ּ ִפ ֵילי, ַחד – ַא ְברוּיֵ י ִא ָילנֵיwhose objective is to strengthen the trees, and another that is
N
intended to seal cracks. There is a practical halakhic diﬀerence
. ַס ּתו ֵּמי ּ ִפ ֵילי – ׁ ָש ֵרי,ִא ָילן – ָאסוּר
between them: Hoeing performed in order to strengthen the tree
is prohibited, as it is similar to plowing in that it enhances the tree’s
growth. However, hoeing undertaken in order to seal cracks is
permitted, as by doing so one prevents damage to the tree.
יוֹחנָ ן וְ ַר ִ ּבי
ָ  ַר ִ ּבי,יﬠית
ִ חוֹר ׁש ַ ּב ׁ ּ ְש ִב
ֵ  ַה,ית ַמר
ְּ ִא
.לוֹקה
ֶ  ֵאינוֹ: וְ ַחד ָא ַמר,לוֹקה
ֶ : ַחד ָא ַמר.ֶא ְל ָﬠזָ ר
,ימא ִ ּב ְד ַר ִ ּבי ָא ִבין ָא ַמר ַר ִ ּבי ִא ְיל ָﬠא ָק ִמ ּ ַיפ ְל ִ ּגי
ָ ֵל
 ָּכל ָמקוֹם:דְּ ָא ַמר ַר ִ ּבי ָא ִבין ָא ַמר ַר ִ ּבי ִא ְיל ָﬠא
 ו ְּפ ָרט ְ ּבל ֹא ַּת ֲﬠ ֶ ׂשה – ֵאין,ׁ ֶש ֶּנ ֱא ַמר ְּכ ָלל ַ ּב ֲﬠ ֵ ׂשה
.דָּ נִין אוֹתוֹ ִ ּב ְכ ָלל ו ְּפ ָרט ו ְּכ ָלל

§ It was stated that Rabbi Yoĥanan and Rabbi Elazar disagreed

with regard to one who plows during the Sabbatical Year.H One
said: He is flogged for doing so, while the other one said: He is
not flogged. The Gemara suggests: Let us say that they disagree
with regard to the principle that Rabbi Avin said that Rabbi Ile’a
said, and one accepts this principle while the other does not. As,
Rabbi Avin said that Rabbi Ile’a said: Wherever a generalization
is stated in the Torah as a positive mitzva, and a detail relating
to that generalization is stated as a negative mitzva, one does
not apply the hermeneutical principle of a generalization, and a
detail, and a generalization,N according to which the halakha under
discussion is expanded to all cases that resemble the detail.

יה דְּ ַר ִ ּבי ָא ִבין ָא ַמר
ֶ  ַמאן ְד ָא ַמרThe Gemara explains: The one who said that one who plows during
ּ לוֹקה – ֵלית ֵל
, ַר ִ ּבי ִא ְיל ָﬠאthe Sabbatical Year is flogged does not accept the principle that
Rabbi Avin said that Rabbi Ile’a said. Accordingly, he expounds
the verses as follows: The verse “But in the seventh year shall be a
sabbath of solemn rest for the land” (Leviticus : ) is a generalization stated as a positive mitzva. The continuation of the verse is
“Your field you shall not sow,” which is a detail stated as a negative
mitzva. This is followed by another generalization: “For it shall be
a year of rest for the land” (Leviticus : ). By applying the principle
of a generalization, a detail, and a generalization, one can derive
that there is a prohibition against performing any agricultural task
that is similar to sowing, including plowing.
!יה דְּ ַר ִ ּבי ָא ִבין
ֶ  ו ַּמאן דְּ ָא ַמר ֵאינוֹAnd the one who said that one is not flogged for plowing holds
ּ לוֹקה – ִאית ֵל
in accordance with the ruling that Rabbi Avin stated in the name
of Rabbi Ile’a. Therefore, the prohibition stated as a detail, i.e., the
prohibition against sowing, is not extended to include any other
labor. One who plows violates the positive command to let the
land rest, but does not transgress a Torah law phrased as a negative
mitzva, and therefore he is not flogged.
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יה דְּ ַר ִ ּבי ָא ִבין ָא ַמר
ּ  דְּ כו ֵּלי ָﬠ ְל ָמא ֵלית ֵל, ָלאThe Gemara rejects this suggestion: No, one can say that
.לוֹקה – ׁ ַש ּ ִפיר
ֶ  ַמאן ְד ָא ַמר. ַר ִ ּבי ִא ְיל ָﬠאeveryone holds that the halakha is not in accordance with
the principle that Rabbi Avin said that Rabbi Ile’a said. According to the one who said he is flogged, all is well, as he applies
the hermeneutical principle of a generalization, a detail, and a
generalization to derive a prohibition for plowing.
, ִמ ְּכ ִדי: ְלוֹקה – ָא ַמר ָלך
ֶ ו ַּמאן דְּ ָא ַמר ֵאינוֹ
, ו ְּבצִ ָירה ִ ּב ְכ ָלל ְקצִ ָירה,יﬠה
ָ זְ ִמ ָירה ִ ּב ְכ ָלל זְ ִר
ימר
ַ ְל ַמאי ִה ְל ְכ ָתא ָּכ ְת ִבינְ ה ּו ַר ֲח ָמנָ א? ְל ֵמ
 ַא ּת ָוֹל ָדה,יחיַּ יב
ַ דְּ ַא ָהנֵי ּת ָוֹלדוֹת הוּא דְּ ִמ
.יחיַּ יב
ַ ַא ֲח ִרינָ א – ָלא ִמ

And the one who said that he is not flogged could have said
to you: Since pruning is included in the primary category of
sowing, and grape picking is included in the primary category
of reaping, for the purpose of teaching what halakha did the
Merciful One write them? They were individually enumerated
to say that only for these specific subcategories of labor is one
liable to be flogged, but for performing other subcategories
of labor one is not liable. According to this opinion, the verse
comes to teach that one is not liable to be flogged for performing
any labor not explicitly enumerated in the Torah, including
plowing.

״ש ְדךָ ל ֹא ִתזְ ָרע וְ ַכ ְר ְמךָ ל ֹא
ׂ ָ :וְ ל ֹא? וְ ָה ַתנְיָא
 ִמ ּנַיִ ן.ימוּר
ּ ִּﬠ וְ ז ִתזְ מוֹר״ – ֵאין ִלי ֶא ָּלא זֵ ירו
:לוֹמר
ַ ּח? ַּת ְלמוּד ישקו ּׁש ו ְּל ִכ ּיסו
ְ ׁ ְל ִﬠידּ וּר ו ְּל ִק
אכה
ָ ״כ ְר ְמךָ ל ֹא״ – ל ֹא ָּכל ְמ ָל
ָׂ
ַּ ״ש ְדךָ ל ֹא״
. ָאכה ׁ ֶש ְ ּב ַכ ְר ְמך
ָ  וְ ל ֹא ָּכל ְמ ָל, ָׁ ֶש ְ ּב ָ ׂש ְדך

The Gemara asks: And is there really no liability for other subcategories of labor? Isn’t it taught in a baraita with regard to the
verse “Your field you shall not sow, and your vineyard you shall
not prune” that I have derived from here an explicit prohibition
only against sowing and pruning? From where do I derive that
weeding, hoeing, and cutting weeds are also prohibited? The
verse states: “Your field you shall not sow and your vineyard
you shall not prune” (Leviticus : ). By placing the word “not”
immediately following the words “field” and “vineyard,” the verse
indicates that one may not perform any labor that is generally
performed in your field, and one may not perform any labor
that is generally performed in your vineyard.

ּו ִמ ּנַיִ ן ׁ ֶש ֵאין ְמ ַק ְר ְס ִמין וְ ֵאין ְמזָ ְר ִדין וְ ֵאין
,״ש ְדךָ ל ֹא״
ׂ ָ :לוֹמר
ַ ְמ ַפ ְּסגִ ין ְ ּב ִא ָילן? ַּת ְלמוּד
 ָּכל,אכה ׁ ֶש ְ ּב ָ ׂש ְדךָ ל ֹא
ָ ״כ ְר ְמךָ ל ֹא״ – ָּכל ְמ ָל
ַּ
.אכה ׁ ֶש ְ ּב ַכ ְר ְמךָ ל ֹא
ָ ְמ ָל

Similarly, from where is it derived that one may not prune trees,
and one may not trim dry branches from trees, and one may
not cut large branches from trees? The verse states: “Your field
you shall not sow and your vineyard you shall not prune,” indicating that any labor that is generally performed in your field
may not be performed during the Sabbatical Year, and any labor
generally performed in your vineyard may not be performed
during the Sabbatical Year.

זַב ִלין וְ ֵאין ְמ ָפ ְר ִקין וְ ֵאין ְמ ַﬠ ׁ ּ ְשנִין
ּ ְ ִמ ּנַיִ ן ׁ ֶש ֵאין ְמ
ָ״כ ְר ְמך
ׂ ָ :לוֹמר
ַ ְ ּב ִא ָילן? ַּת ְלמוּד
ַּ ״ש ְדךָ ל ֹא״
 וְ ָכל,אכה ׁ ֶש ְ ּב ָ ׂש ְדךָ ל ֹא
ָ ל ֹא״ – ָּכל ְמ ָל
.אכה ׁ ֶש ְ ּב ַכ ְר ְמךָ ל ֹא
ָ ְמ ָל

From where is it derived that one may not fertilize fields and
vineyards, and one may not remove stones from around the
base of a tree that impede its growth, and one may not fumigate
a tree in order to exterminate worms? The verse states: “Your
field you shall not sow and your vineyard you shall not prune,”
thereby indicating that any labor that is generally performed in
your field may not be performed during the Sabbatical Year, and
any labor generally performed in your vineyard may not be
performed during the Sabbatical Year.

 וְ ל ֹא יְ ַﬠדֵּ ר,יתים
ִ ֵיָ כוֹל ל ֹא יְ ַק ׁ ְש ֵק ׁש ַּת ַחת ַהזּ
 וְ ל ֹא, וְ ל ֹא יְ ַמ ֵּלא נְ ָק ִﬠים ַמיִ ם,ַּת ַחת ַה ְ ּג ָפנִים
ָ״ש ְדך
ׂ ָ :לוֹמר
ַ יַ ֲﬠ ֶ ׂשה עוּגִ יּוֹת ַל ְ ּג ָפנִים – ַּת ְלמוּד
.ל ֹא ִתזְ ָרע״

One might have thought that one may also not hoe lightly under
olive trees and one may not hoe under grapevines, and one
may not fill cracks in the ground with water, and one may not
construct circular ditches around the bases of grapevines in
order to collect rainwater. Therefore, the verse states: “Your
field you shall not sow.”

 וְ ָל ָּמה יָ צְ ָתה? ְל ָה ִק ׁיש.יﬠה ִ ּב ְכ ָלל ָהיְ ָתה
ָ זְ ִר
– יﬠה ְמיו ֶּח ֶדת
ָ  ַמה זְּ ִר: ָלוֹמר ְלך
ַ ,יה
ָ ֵא ֶל
 ַאף ָּכל ׁ ֶש ִהיא,בוֹדה ׁ ֶש ַ ּב ּ ָ ׂש ֶדה וְ ׁ ֶש ַ ּב ֶּכ ֶרם
ָ ֲﬠ
!בוֹדה ׁ ֶש ַ ּב ּ ָ ׂש ֶדה וְ ׁ ֶש ַ ּב ֶּכ ֶרם
ָ ֲﬠ

Sowing was included in the general prohibition against performing agricultural labors during the Sabbatical Year. Why was sowing singled out and mentioned explicitly? In order to compare
other types of labor to it and to say to you: Just as sowing is
unique in that it is labor performed both in the field and in the
vineyard, so too, any other labor performed both in the field
and in the vineyard is prohibited. However, labor performed
only in the vineyard, but not in the field, i.e., whose objective is
merely to sustain the vines from year to year, is permitted. In any
case, this baraita indicates that many labors are prohibited during
the seventh year, and not just sowing and pruning.
. פרק א׳ דף ג. Moed KaTan . Perek I . 3a
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. ו ְּק ָרא ַא ְס ַמ ְכ ָּתא ְ ּב ָﬠ ְל ָמא, ִמדְּ ַר ָ ּבנָןThe Gemara rejects this opinion: These labors, with the exceptions
of sowing, pruning, grape picking, and reaping, are all prohibited
only by rabbinic law, and the verse that is cited as source from the
Torah is a mere support, and not a bona fide source.

Perek I
Daf 3 Amud b
BACKGROUND

When Rav Dimi came – ימי
ִ ִּכי ֲא ָתא ַרב ד:ִּ Rav Dimi was one of
the Sages who often traveled from Eretz Yisrael to Babylonia,
primarily to transmit the Torah of Eretz Yisrael to the Torah
centers of the Diaspora, although occasionally he traveled
on business as well. Many questions, particularly those concerning the statements of Sages from Eretz Yisrael, remained
unresolved in Babylonia until Rav Dimi would arrive and
elucidate the halakha, the novel expression, or the unique
circumstances pertaining to a particular statement that
required clarification.
HALAKHA

The additional period prior to Rosh HaShana of the Sabbatical Year – ֹאש ַה ׁ ּ ָשנָ ה
ׁ וֹס ֶפת ר
ֶ ת:ּ There is a halakha transmitted to Moses from Sinai that it is prohibited for one to work
the land for thirty days prior to the Sabbatical Year, as doing
so would prepare the land for the following year. The Sages
decreed that an orchard may be plowed only until Shavuot,
and a grain field until Passover. This is in accordance with
the opinions of Rabbi Yishmael and Rabbi Shimon. However,
these halakhot applied only while the Temple was standing.
After the Temple was destroyed, working the land was permitted until Rosh HaShana, in accordance with the opinion
of Rav Ashi, as stated later in the Gemara (4a). Planting fruit
trees is prohibited a month prior to Rosh HaShana even
today, as afterward it would appear as though they were
planted during the seventh year (Rambam Sefer Zera’im,
Hilkhot Shemitta VeYovel 3:1, 3:11).

 יָ כוֹל יִ ְל ֶקה:ימי ָא ַמר
ִ ִִּּכי ֲא ָתא ַרב ד
נָסיב ָל ּה ַּת ְלמו ָּדא
ֵ ְוֹס ֶפת – ו
ֶ ַﬠל ַה ּת
 וְ ָלא יָ ַד ֲﬠנָ א ַמאי ַּת ְלמו ָּדא,ִל ְפטו ָּרא
.וֹס ֶפת
ֶ ו ַּמאי ּת

When Rav Dimi cameB from Eretz Yisrael to Babylonia, he stated
a tradition he had heard from the Sages in Eretz Yisrael: One might
have thought that one would be flogged for the addition, but a
teaching states an exemption from lashes. Rav Dimi noted: But I
do not know what teachingN or what addition this tradition is
referring to.

 וְ ָה ִכי,ישה
ָ ׁ  ֲח ִר:ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר
,ישה
ָ ׁ  יָ כוֹל יִ ְל ֶקה ַﬠל ֲח ִר:ָק ָא ַמר
יה
ֵ ְ ו,דְּ ָא ְתיָ א ִמ ְּכ ָלל ו ְּפ ָרט ו ְּכ ָלל
ּ נָסיב ֵל
,ַּת ְלמו ָּדא ִל ְפטו ָּרא

The Sages disputed the meaning of this tradition. Rabbi Elazar said:
The addition in question is plowing during the Sabbatical Year, for
which there is no explicit prohibition in the Torah, and so it may be
regarded as an addition to the labors explicitly enumerated in the
Torah. And this is what it is saying: One might have thought that
one would be flogged for plowing during the Sabbatical Year, as it
is derived by way of the hermeneutical principle of a generalization, and a detail, and a generalization that teaches that plowing
is prohibited. But a teaching states an exemption from lashes for
the labor of plowing.

? ָּכל ָהנֵי ּ ְפ ָר ֵטי ָל ָּמה ִלי, דְּ ִאם ֵּכןThis is logical, because if one is flogged for plowing, why do I need
all these detailsN that were enumerated in the verse, i.e., pruning
and picking grapes? Rather, one must certainly conclude that these
were singled out in order to teach that one is flogged only for these
specific labors, but not for any other.
הוֹסיפ ּו
ִ  יָ ִמים ׁ ֶש:יוֹחנָ ן ָא ַמר
ָ וְ ַר ִ ּבי
 וְ ָה ִכי,ֹאש ַה ׁ ּ ָשנָ ה
ׁ ֲח ָכ ִמים ִל ְפנֵי ר
ֹאש
ׁ וֹס ֶפת ר
ֶ  יָ כוֹל יִ ְל ֶקה ַﬠל ּת:ָק ָא ַמר
״ב ָח ִר ׁיש ו ַּב ָ ּקצִ יר
ּ ֶ  דְּ ָא ְתיָ א ִמ,ַה ׁ ּ ָשנָ ה
,נָסיב ָל ּה ַּת ְלמו ָּדא ִל ְפטו ָּרא
ֵ ְ ו,ִּת ׁ ְש ּבֹת״
.ימר ְל ַק ָּמן
ָ ִּכ ְד ָב ֵﬠינַן ְל ֵמ

And Rabbi Yoĥanan said: This addition is referring to the extra
days that the Sages added to the prohibition against performing
agricultural labor, before Rosh HaShana of the seventh year, when
the Sabbatical Year formally begins. And this is what it is saying:
One might have thought that one would be flogged for working
the land during the additional periodN prior to Rosh HaShana of
the Sabbatical Year,H as this prohibition is derived from the verse:
“In plowing and in reaping you shall rest” (Exodus : ). This
seemingly superfluous verse is understood as teaching that not only
is working the land prohibited during the seventh year, but plowing
a field during the sixth year to prepare the land for the seventh year,
and reaping what grew in the seventh year during the eighth year
are also prohibited. But a teaching states an exemption from lashes
for these actions, as we are about to state below.

NOTES

But I do not know what teaching – וְ ָלא יָ ַד ֲﬠנָ א ַמאי ַּת ְלמו ָּדא:
Even in the time of the tanna’im there were oral traditions that
were not fully understood, and those who transmitted the traditions and other Sages attempted to accurately ascertain their
meaning. In this case, the Sages of Eretz Yisrael had a tradition,
or, according to some commentaries, a baraita, that contained
an allusion that was not satisfactorily understood.
All these details – כל ָהנֵי ּ ְפ ָר ֵטי:ָּ According to Rabbeinu Gershom
Meor HaGola, the fact that only these labors were enumerated
proves that one is not liable to receive lashes for the other
labors. There is an opinion that this should be understood in
accordance with the talmudic principle that no inference can
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be drawn from two verses that come to teach the same halakha.
Since several labors were specified, no generalization can be
inferred from them (Talmid Rabbeinu Yeĥiel of Paris).
One might have thought that one would be flogged for
working the land during the additional period – יָ כוֹל יִ ְל ֶקה
וֹס ֶפת
ֶ ﬠל ַה ּת:ַ Rashi, cited by Ritva, explains that the reference is
to lashes by rabbinic law, to which one is liable due to violating
a positive mitzva. Tosafot maintain that due to the analogy
established through the verse, all of the halakhot that apply to
the Sabbatical Year itself apply to the additional period before
the Sabbatical Year as well (see Ritva). Consequently, one is
flogged by Torah law for violating a prohibition.

 ַﬠד:ֹאש ַה ׁ ּ ָשנָ ה? ְּכ ִד ְתנַן
ׁ ַמאי יָ ִמים ׁ ֶש ִּל ְפנֵי ר
?יﬠית
ִ חוֹר ׁ ִשין ִ ּב ְ ׂש ֵדה ִא ָילן ֶﬠ ֶרב ׁ ְש ִב
ְ ָמ ַתי
; ָּכל זְ ַמן ׁ ֶשיָּ ֶפה ַל ּ ְפ ִרי:אוֹמ ִרים
ְ ֵ ּבית ׁ ַש ַּמאי
רוֹבין
ִ  ו ְּק. ַﬠד ָה ֲﬠ ֶצ ֶרת:אוֹמ ִרים
ְ ו ֵּבית ִה ֵּלל
.ּדִּ ְב ֵרי ֵאלּ ּו ִל ְהיוֹת ְּכ ִד ְב ֵרי ֵאלּ ו

BACKGROUND

The Gemara elaborates: What are the extra days before Rosh
HaShana? As we learned in a mishna (Shevi’it : ): Until when
may one plow an orchard on the eve of the Sabbatical Year?
Beit Shammai say: One may plow so long as the plowing is
beneficial for the fruit already on the trees. Once the plowing
serves to benefit only the tree itself and the fruit it will produce
the following year, it is prohibited. And Beit Hillel say: One may
plow until Shavuot.N The mishna notes: And the statement of
these, Beit Shammai, is close to being like the statement of
these, Beit Hillel; i.e., in practice, there is little diﬀerence between
the dates established by the two opinions.

Plowing for cucumbers – ישה ְל ִמ ְק ׁ ָשאוֹת
ָ ׁ ח ִר:ֲ Cucumbers
and gourds are among the plants that grow in fields that
suﬃce with rainwater and do not require manual irrigation. As it is diﬃcult to plow moist soil, the time to plow
the ground for these crops is after the winter rains have
ceased and after the moisture has lessened, but before
the earth has completely dried out.
HALAKHA

Ordinances instituted by a court – ת ָ ּקנוֹת ֵ ּבית דִּ ין:ַּ If a court
instituted an ordinance or issued a decree that gained
acceptance among all the Jewish people, it remains in
eﬀect even when the reason for the ordinance or decree
no longer applies. Only a court that is greater in both wisdom and number can abrogate an ordinance instituted by
an earlier court. In the case of a decree issued to prevent
violation of a Torah law, a later court cannot abrogate it at
all (Rambam Sefer Shofetim, Hilkhot Mamrim 2:2).

חוֹר ׁ ִשין ְ ׂש ֵדה ַה ָּל ָבן ֶﬠ ֶרב
ְ
 וְ ַﬠד ָמ ַתיThe mishna (see Shevi’it : ) additionally states: And until when
 וְ ָכל זְ ַמן ׁ ֶש ְ ּבנֵי,יﬠית? ִמ ׁ ּ ֶש ִּת ְכ ֶלה ַה ֵּל ָחה
ִ  ׁ ְש ִבmay one plow a white field, i.e., a grain field, on the eve of the
Sabbatical Year? One may plow until the residual moisture in
.יטע ִמ ְק ׁ ָשאוֹת ו ִּמ ְד ָלעוֹת
ַּ חוֹר ׁ ִשים ִל
ְ ָא ָדם
the fields from the rain ceases and so long as people continue to
plowN their fields in order to plant cucumbers and gourds,BN
which are planted at the end of the winter.
ֵ ַר ִ ּבי ׁ ִש ְמעוֹן
 ִאם ֵּכן – נָ ְתנָ ה ּת ָוֹרה:אוֹמר
 ִ ּב ְ ׂש ֵדה:ׁ ִשיעוּר ְל ָכל ֶא ָחד וְ ֶא ָחד ְ ּביָ דוֹ! ֶא ָּלא
 ו ִּב ְ ׂש ֵדה ָה ִא ָילן – ַﬠד,ַה ָּל ָבן – ַﬠד ַה ּ ֶפ ַסח
. ַﬠד ַה ּ ֶפ ַסח:אוֹמ ִרים
ְ  ו ֵּבית ִה ֵּלל.ָה ֲﬠ ֶצ ֶרת

Rabbi Shimon says: If it is so that no set time was established,
then the Torah has given an individual measure of time into the
hands of each and every individual. One may plow until a selfdetermined time, as he can always claim that he is plowing in
order to plant during the sixth year. Rather, a fixed time must be
established: In a white field one may plow until Passover, in an
orchard one may plow until Shavuot, and Beit Hillel say: Until
Passover.

ﬠ הוֹש
ֻ ׁ ְ וְ ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ּ ַפזִּ י ָא ַמר ַר ִ ּבי יAnd Rabbi Shimon ben Pazi said that Rabbi Yehoshua ben Levi
יאל ו ֵּבית
ֵ  ַר ָ ּבן ַ ּג ְמ ִל: ֶ ּבן ֵלוִ י ִמ ׁ ּשוּם ַ ּבר ַק ּ ָפ ָראsaid in the name of bar Kappara: Rabban Gamliel and his court
discussed and then voted about the prohibitions of these two
.דִּ ינוֹ נִ ְמנ ּו ַﬠל ׁ ְשנֵי ּ ְפ ָר ִקים ַה ָּלל ּו ו ִּב ְּטלוּם
periods, i.e., from Passover or Shavuot until Rosh HaShana, and
nullified them, thereby permitting plowing until Rosh HaShana,
the actual beginning of the Sabbatical Year.
 וְ ָא ְמ ִרי,ּיה ַר ִ ּבי זֵ ָירא ְל ַר ִ ּבי ַא ָ ּבהו
ּ ֲא ַמר ֵל
יאל
ֵ  ַר ָ ּבן ַ ּג ְמ ִל:יוֹחנָ ן
ָ ָל ּה ֵר ׁיש ָל ִק ׁיש ְל ַר ִ ּבי
יכי ָמצ ּו ְמ ַב ְּט ִלי ַּת ַ ּקנְ ָּתא דְּ ֵבית
ִ ו ֵּבית דִּ ינוֹ ֵה
 ֵאין ֵ ּבית דִּ ין:ׁ ַש ַּמאי ו ֵּבית ִה ֵּלל? וְ ָהא ְּתנַן
יָ כוֹל ְל ַב ֵּטל דִּ ְב ֵרי ֵ ּבית דִּ ין ֲח ֵבירוֹ ֶא ָּלא ִאם
!ֵּכן ָ ּגדוֹל ִמ ֶּמנּ ּו ְ ּב ָח ְכ ָמה ו ְּב ִמנְיָ ן

Rabbi Zeira said to Rabbi Abbahu, and some say that it was
Reish Lakish who said to Rabbi Yoĥanan: How could Rabban
Gamliel and his court nullify an ordinance instituted by Beit
Shammai and Beit Hillel, who were greater authorities than
they were? Didn’t we learn in a mishna (Eduyyot : ): A court
cannot nullify the ruling of another court unless it surpasses
it in wisdom and in number?HN

 ֵאימוּר:יה
ַ ״א ׁ ְש ּת
ֶ Rabbi Abbahu “was astonished for a while” (Daniel : ), and
ּ וֹמם ְּכ ׁ ָש ָﬠה ֲח ָדא״ ָא ַמר ֵל
 ָּכל ָהרוֹצֶ ה ְל ַב ֵּטל – יָבוֹא:ינֵיהן
ֶ  ָּכךְ ִה ְתנ ּו ֵ ּבthen said to him: Say that when Beit Shammai and Beit Hillel
established their decree, they stipulated among themselves:
.וִ ַיב ֵּטל
Anyone who later wishes to nullify this decree may come and
nullify it.

NOTES

Beit Hillel say: One may plow until Shavuot – אוֹמ ִרים
ְ ֵ ּבית ִה ֵּלל
ﬠד ָה ֲﬠ ֶצ ֶרת:ַ In the Jerusalem Talmud, this dispute is included
among the list of the unusual circumstances where Beit Hillel
rule more stringently than Beit Shammai. The reason it is not
listed in tractate Eduyyot along with the other disputes of this
type is that occasionally, in a dry year, the latest time to plow
that is beneficial for the fruit is before Shavuot, and Beit Hillel’s
ruling is more lenient. Similarly, Talmid Rabbeinu Yeĥiel of Paris
explains that whereas for most trees the latest time to plow
that is beneficial for the fruit is after Shavuot, for some trees it
is before Shavuot (see Tosafot).

And so long as people plow – חוֹר ׁ ִשים
ְ וְ ָכל זְ ַמן ׁ ֶש ְ ּבנֵי ָא ָדם: Many
of the medieval commentaries had a version of the text that
leaves out the word: And. The diﬀerence between this version
of the text and the common text, which includes the word: And,
is whether these are two distinct times, or a single date with
two diﬀerent identifying characteristics (Ritva).
To plant cucumbers and gourds – יטע ִמ ְק ׁ ָשאוֹת ו ִּמ ְד ָלעוֹת
ַּ ל:ִ The
term litta, which generally refers to planting trees rather than
vegetables or grains, is used with respect to cucumbers and
gourds because they are planted in a manner similar to that of
trees; each seed is planted individually. Vegetables and grains

are planted by scattering many seeds at once (Talmid Rabbeinu
Yeĥiel of Paris).
In wisdom and in number – ב ָח ְכ ָמה ו ְּב ִמנְיָ ן:ּ ְ The Rambam asks:
How can a court be greater in number than the Sanhedrin,
which has seventy-one members? There is no court with a
greater number of judges than that. The Rambam explains
that the reference here is to the number of Sages who are not
members of the court who accept the court’s ruling. It has also
been suggested that this is referring to the number of students
of the judges comprising that particular court (Talmid Rabbeinu
Yeĥiel of Paris).
: פרק א׳ דף ג. Moed KaTan . Perek I . 3b
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HALAKHA

Ten saplings – נְטיעוֹת
ִ ﬠ ֶ ׂשר:ֶ If ten saplings were spread out in
a field that has an area of a beit se’a, fifty by fifty cubits, one
may plow the entire field for the benefit of these saplings
until Rosh HaShana of the seventh year. This is a halakha
transmitted to Moses from Sinai (Rambam Sefer Zera’im,
Hilkhot Shemitta VeYovel 3:5).

!דִּ ְידה ּו ִהיא? ֲה ָל ָכה ְלמ ׁ ֶֹשה ִמ ִּסינַי ִהיא
יוֹחנָן ִמ ׁ ּשוּם
ָ דְּ ָא ַמר ַר ִ ּבי ַא ִסי ָא ַמר ַר ִ ּבי
:חוֹר ָתן
ְ ַר ִ ּבי נְ חוּנְ יָ א ִא ׁיש ִ ּב ְק ַﬠת ֵ ּבית
– נִיסו ְּך ַה ַּמיִ ם
ּ ְ ו, ֲﬠ ָר ָבה,ֶﬠ ֶ ׂשר נְ ִטיעוֹת
.ֲה ָל ָכה ְלמ ׁ ֶֹשה ִמ ִּסינַי

The Gemara asks: Is this ordinance theirs? Did Beit Shammai
and Beit Hillel institute the ordinance and as such have the
authority to attach stipulations to it? It is a halakha transmitted
to Moses from Sinai. As Rabbi Asi said that Rabbi Yoĥanan
said in the name of Rabbi Neĥunya from the valley of Beit
Ĥortan: The halakha of ten saplings,HN the mitzva of bringing
willowH branches to the Temple on Sukkot and standing them
up around the altar, and the halakha of water libationHB on Sukkot are all halakhot transmitted to Moses from Sinai. Consequently, the prohibition against plowing on the eve of the seventh year is a not a rabbinic ordinance from the Second Temple
period, but rather an oral tradition dating back to Moses at Sinai.

–  ִּכי ְ ּג ִמ ִירי ִה ְל ְכ ָתא:ָא ַמר ַר ִ ּבי יִ צְ ָחק
 וְ ָאת ּו ָהנֵי,ֹאש ַה ׁ ּ ָשנָ ה
ׁ ׁ ְשל ׁ ִֹשים יוֹם ִל ְפנֵי ר
:ּ וְ ַא ְתנ ּו ְ ּב ִד ְידהו.ַּתקוּן ִמ ּ ֶפ ַסח ו ֵּמ ֲﬠ ֶצ ֶרת
.ָּכל ָהרוֹצֶ ה ְל ַב ֵּטל – יָבוֹא וִ ַיב ֵּטל

Rabbi Yitzĥak said: When they learned this halakha as a tradition dating back to Moses at Sinai, the prohibition applied from
only thirty days before Rosh HaShana. Afterward, these Sages
of Beit Shammai and Beit Hillel came and instituted lengthier
periods of restriction, from Passover and from Shavuot, respectively, but they stipulated among themselves: Anyone who
later wishes to nullify this decree may come and nullify it. Rabban Gamliel and his court were therefore able to nullify extended
restrictions instituted by Beit Shammai and Beit Hillel.

: דִּ ְתנַן.ּוְ ָהנֵי ִה ְל ְכ ָתא נִינְ הוּ? ְק ָר ֵאי נִינְ הו
 ַר ִ ּבי ֲﬠ ִק ָיבא,״ב ָח ִר ׁיש ו ַּב ָ ּקצִ יר ִּת ׁ ְש ּבֹת״
ֶּ
לוֹמר ָח ִר ׁיש וְ ָקצִ יר ׁ ֶשל
ַ ְ ֵאין צָ ִריך:אוֹמר
ֵ
״ש ְדךָ ל ֹא
ׂ ָ :יﬠית – ׁ ֶש ֲה ֵרי ְּכ ָבר נֶ ֱא ַמר
ִ ׁ ְש ִב
 ֶא ָּלא ָח ִר ׁיש ׁ ֶשל,ִתזְ ָרע וְ ַכ ְר ְמךָ ל ֹא ִתזְ מֹר״
יﬠית
ִ ֶﬠ ֶרב ׁ ְש ִב

The Gemara raises another question: Are these prohibitions of
plowing before the Sabbatical Year really halakhot transmitted
to Moses from Sinai? They are actually prohibitions based on
explicit verses.N As we learnedN in a baraita with regard to
the verse “In plowing and in reaping you shall rest” (Exodus
: )N that Rabbi Akiva says: It is unnecessary for the verse to
speak about plowing and reaping during the Sabbatical Year,
as it was already stated: “But in the seventh year shall be a sabbath of solemn rest for the land, a sabbath for the Lord; your
field you shall not sow, and your vineyard you shall not prune”
(Leviticus : ).N This teaches that during the seventh year
all agricultural labor is prohibited. Rather, the verse comes to
prohibit plowing on the eve of the Sabbatical Year

Willow – ﬠ ָר ָבה:ֲ According to a halakha transmitted to Moses
from Sinai, a willow branch must be brought to the Temple
on Sukkot. This willow branch is not the same as the one
taken together with the lulav (Rambam Sefer Zemanim,
Hilkhot Lulav 7:20).
Water libation – נִיסוּךְ ַה ַּמיִ ם:
ּ According to a halakha transmitted to Moses from Sinai, water libations are brought on the
altar on all seven days of Sukkot along with the wine libations,
which are brought with the daily oﬀerings every morning
(Rambam Sefer Avoda, Hilkhot Temidin UMusafin 10:6).
BACKGROUND

Water libation – נִיסוּךְ ַה ַּמיִ ם:
ּ During the festival of Sukkot, in
addition to the other special oﬀerings brought in the Temple,
a water libation was poured over the altar. This libation is not
mentioned explicitly in the Torah, as its source is an oral tradition transmitted to Moses from Sinai. The water libation was
accompanied by great festivity and ceremony, from the time
that the water was drawn from the Siloam pool until it was
poured over the altar. The water libation was brought on all
seven days of Sukkot, including Shabbat, even though it was
not permitted to draw water for this oﬀering on Shabbat.

NOTES

Ten saplings – נְטיעוֹת
ִ ﬠ ֶ ׂשר:ֶ This halakha states that if ten saplings are dispersed in an orchard of twenty-five hundred square
cubits, the entire orchard may be plowed until Rosh HaShana
of the Sabbatical Year in order to prevent the saplings from
withering. Implicitly, this indicates that in other cases plowing
is prohibited prior to Rosh HaShana.
The wording of this halakha is precise, referring specifically
to saplings, which are defined in the Jerusalem Talmud, and
not to mature trees. It also refers specifically to ten, because
if there are fewer than ten one may plow only directly under
the trees, and if there are more than ten it is not a sustainable
orchard, and some of the trees will have to be uprooted due to
overcrowding (Talmid Rabbeinu Yeĥiel of Paris). However, some
commentaries dispute this latter point.
They are actually prohibitions based on explicit verses –
ק ָר ֵאי נִינְ ה ּו:ְ Most commentaries explain that this refers to the
halakha of ten saplings. Others, however, understand that the
Gemara is referring to all three halakhot, as according to certain
Sages, each has an allusion in the Torah (see Tosafot; Rabbi
Shlomo ben HaYatom).

tractate Rosh HaShana (9a), it is introduced by the word tanya,
which connotes a baraita. Furthermore, in all of the available
manuscripts, as well as previous printings of the Talmud, the
text here includes the word tanya rather than the word tenan.
In plowing and in reaping you shall rest – ֶ ּב ָח ִר ׁיש ו ַּב ָ ּקצִ יר
ת ׁ ְש ּבֹת:ִּ In context, this verse is referring to Shabbat, not to
the Sabbatical Year. However, if this is the case, the verse is
superfluous, as plowing and reaping are among the labors
already prohibited on Shabbat (Jerusalem Talmud; see Rashi
manuscript). In addition, Rashi (on Rosh HaShana 9a) writes
that one could have derived from here that only these particular labors are prohibited on Shabbat and all others are
permitted. Consequently, the verse is interpreted as referring
to the Sabbatical Year rather than to Shabbat.

Your field you shall not sow, and your vineyard you shall
not prune – ש ְדךָ ל ֹא ִתזְ ָרע וְ ַכ ְר ְמךָ ל ֹא ִתזְ מֹר:
ׂ ָ Tosafot explain that
the proof that reaping is prohibited is actually from the next
verse: “That which grows of its own accord of your harvest you
shall not reap” (Leviticus 25:5). Once it has been proven that the
prohibition against reaping mentioned in the verse in Exodus
As we learned [ditnan] – דִּ ְתנַן: This term generally introduces must teach something beyond the prohibition during the
a quotation from a mishna. However, the Mesoret HaShas cites Sabbatical Year itself, the same must be true of the prohibition
the Rash, who notes that the text here is diﬀerent from the against plowing mentioned in that verse. Some say that the
version of this tannaitic source as it appears in the mishna in proof is actually from another, more general verse: “Then shall
tractate Shevi’it (1:4). Consequently, it would seem that this the land keep a sabbath to the Lord” (Leviticus 25:2), but the
source is a baraita that is similar but not identical to the mishna. Gemara cited a verse that people are more familiar with (Talmid
This is supported by the fact that when this source is cited in Rabbeinu Yeĥiel of Paris).
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