Perek I
Daf 4 Amud a
יﬠית
ִ  וְ ָקצִ יר ׁ ֶשל ׁ ְש ִב,יﬠית
ִ  ׁ ֶש ִּנ ְכנַס ַל ׁ ּ ְש ִבthat entered into the Sabbatical Year, i.e., plowing in the sixth year
.יﬠית
ִ  ׁ ֶשיָּ צָ א ְלמוֹצָ ֵאי ׁ ְש ִבthat will benefit crops growing in the seventh year, and reaping
the crops of the Sabbatical Year that continued into the conclusion of the Sabbatical Year, i.e., reaping seventh-year produce that
continued to grow into the eighth year.
 ַמ ה ָח ִר ׁיש:אוֹמר
ֵ
 ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאלRabbi Yishmael says that this verse is to be understood as referring
 יָ צָ א ְקצִ יר, ְר ׁשוּת – ַאף ָקצִ יר ְר ׁשוּתto Shabbat and not to the Sabbatical Year, in accordance with the
straightforward meaning of the verse. It teaches as follows: Just
.עוֹמר ׁ ֶש ִהיא ִמצְ וָ ה
ֶ ָה
as only optional plowing is prohibited on Shabbat, as there is
no instance where plowing fulfills a biblical mitzva, so too, only
optional reaping is prohibited, to the exclusion of the reaping of
the omerB oﬀering, which is a mitzva,HN and consequently permitted on Shabbat. Nonetheless, the first opinion cited in the baraita,
that of Rabbi Akiva, holds that the prohibition against plowing on
the eve of the Sabbatical Year is derived from an explicit verse.
 ִּכי: ֶא ָּלא ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחקRather, Rav Naĥman bar Yitzĥak said: When we learned this
,יש ֵרי יַ ְל ָדה
ְ ׁ  ְ ּג ִמ ִירי ִה ְל ְכ ָתא – ְל ִמas a halakha transmitted to Moses from Sinai, it was to permit
plowing in the case of young saplings until Rosh HaShana. In
.יסר זְ ֵקינָ ה
ַ ְק ָר ֵאי – ְל ֵמ
contrast, the verses that were cited come to prohibit plowing in
the case of mature and well-rooted trees thirty days before Rosh
HaShana of the Sabbatical Year.

BACKGROUND

Omer – עוֹמר:
ֶ This term is used to refer to the measure of
barley brought in the Temple on the sixteenth of Nisan,
the second day of Passover. The oﬀering was a measure
of grain, one-tenth of an epha, that was brought irrespective of whether the sixteenth of Nisan was a Shabbat or a
weekday. The omer consisted of newly ripe barley that was
prepared as roasted flour. The barley was harvested on the
night following the first day of Passover. A handful of the
barley flour was burned on the altar and the rest was eaten
by the priests. In addition to this meal-oﬀering, a male sheep
was sacrificed as a burnt-oﬀering, together with a wine
libation and two-tenths of an ephah of wheat flour as a
meal-oﬀering. Once the omer was sacrificed, grain from the
new harvest could be eaten.
HALAKHA

The reaping of the omer oﬀering, which is a mitzva – ְקצִ יר
עוֹמר ׁ ֶש ִהיא ִמצְ וָ ה
ֶ ה:ָ The grain used for the omer oﬀering must
be reaped at night on the eve of the sixteenth of Nisan,
whether it is a weekday or Shabbat. Only if there is no grain
that was reaped at that time may one bring the omer oﬀering from grain that had been reaped earlier (Rambam Sefer
Avoda, Hilkhot Temidin UMusafin 7:6–7).

 וְ ֵכיוָ ן דְּ ִה ְל ְכ ָתא ְל ִמ ׁ ְש ִרי יַ ְל ָדה ָלאוThe Gemara asks: But since the halakha transmitted to Moses from
? ִמ ֵּמ ָילא זְ ֵקינָ ה ֲא ִס ָירהSinai comes to permit plowing in the case of young saplings until
Rosh HaShana, does it not automatically follow that in the case of
mature trees, plowing is prohibited before Rosh HaShana? Therefore, not only the allowance, but the prohibition as well was learned
by tradition as a halakha transmitted to Moses from Sinai, and not
from the verses.
 ְק ָר ֵאי, ִה ְל ְכ ָתא ְל ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל: ֶא ָּלאRather, the halakha transmitted to Moses from Sinai is the basis of
. ְל ַר ִ ּבי ֲﬠ ִק ָיבאthe prohibition against plowing on the eve of the Sabbatical Year
according to the opinion of Rabbi Yishmael, who interprets the
verse as referring to Shabbat, and not to the Sabbatical Year, whereas
the verses are the basis of the prohibition according to the opinion
of Rabbi Akiva.
יאל ו ֵּבית
ֵ  ַר ָ ּבן ַ ּג ְמ ִל:יוֹחנָ ן ָא ַמר
ָ  וְ ַר ִ ּביThe Gemara previously cited Rabbi Yitzĥak, who explained how
.ּיתא ָ ּב ֵטיל ְלהו
ָ ְאוֹרי
ַ ְּ דִּ ינוֹ ִמדRabban Gamliel’s court nullified the extension to the prohibition
against plowing before the Sabbatical Year that had been enacted
by Beit Shammai and Beit Hillel. The Gemara now cites another
opinion, which holds that Rabban Gamliel’s court abolished the
prohibition against plowing before the Sabbatical Year entirely. And
Rabbi Yoĥanan said that Rabban Gamliel and his court nullified
the restrictions on working the land on the eve of the Sabbatical
Year based on a source written in the Torah.N

NOTES

The reaping of the omer oﬀering, which is a mitzva – ְקצִ יר
עוֹמר ׁ ֶש ִהיא ִמצְ וָ ה
ֶ ה:ָ According to most commentaries, Rabbi Yishmael understands the verse as referring to Shabbat, in accordance with the straightforward interpretation of the verse. The
verse teaches that only optional reaping is prohibited on Shabbat, but an act of reaping that constitutes a mitzva is permitted.
Harvesting barley for the omer oﬀering the night before it is
sacrificed is a mitzva, and it is therefore permitted on Shabbat.
Others explain that even Rabbi Yishmael interprets the verse
as referring to the Sabbatical Year, and the verse indicates that
even during the Sabbatical Year, the omer may be reaped in the
usual manner (Rabbeinu Gershom Meor HaGola; Rabbi Yitzĥak
ben Malki Tzedek; Rav Natan Av HaYeshiva). Some interpret

the Jerusalem Talmud to be in accordance with the latter opinion as well.
Nullified the restrictions on working the land based on a
source in the Torah – אוֹריְ ָיתא ָ ּב ֵטיל ְלה ּו
ַ ְּמד:ִ The Ritva explicates
two diﬀerent versions of the text in this passage. One version
states that Rabban Gamliel and his court nullified the restrictions from the Torah, meaning that based on a source written in
the Torah, they derived that it is permitted to work the land prior
to the Sabbatical Year. A diﬀerent version states that Rabban
Gamliel and his court nullified the Torah prohibition, meaning
that there had been a rabbinic decree to refrain from working the land in accordance with the Torah law that had been
applicable during the time of the Temple, and Rabban Gamliel
and his court nullified that decree.
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BACKGROUND

Verbal analogy –  ְ ּגזֵ ָרה ׁ ָשוָ ה: This is a fundamental talmudic
principle of biblical exegesis that appears in all standard
lists of exegetical principles. If the same word or phrase
appears in two places in the Torah and a certain halakha is
explicitly stated in one of those places, it may be inferred
on the basis of the verbal analogy that the same halakha
must apply in the other case as well. Consequently, the
inferences drawn on the basis of verbal analogy rely on
verbal, rather than conceptual, similarity. For example, the
Torah states concerning those convicted of certain types of
sorcery: “They shall be put to death; they shall stone them
with stones; their blood shall be upon them” (Leviticus
20:27). Since this verse uses the expression: Their blood
shall be upon them, in the context of death by stoning, the
Talmud infers by verbal analogy that in all cases where this
expression is used, capital punishment is to be inflicted by
stoning. Generally, inferences can be drawn through verbal
analogy only if the same word or phrase appears in both of
the verses being compared, although a verbal analogy may
occasionally be drawn even if the words being compared
are not identical, provided that their meanings are similar.
NOTES

Can a verbal analogy come and uproot a halakha transmitted to Moses from Sinai – א ְתיָא ְ ּגזֵ ָרה ׁ ָשוָ ה ָﬠ ְק ָרה ִה ְל ְכ ָתא:ָ
It is clear that this verbal analogy is unlike other verbal
analogies, which have the force of Torah law. In this case,
the Sages developed their own exposition according to the
style of verbal analogy. Since a verbal analogy is authoritative only if it was transmitted to Moses from Sinai, the Sages’
exposition does not have the authority to override a known
halakha based upon a biblical verse or a halakha transmitted to Moses from Sinai.
It is similar to the water libation – נִיסוּךְ ַה ַּמיִ ם
ּ ְּדּ ו ְּמיָ א ד: The
Gemara could have cited the mitzva of the willow branches
as a precedent, as it too was applicable only in the Temple,
but the water libation was cited instead because there is
no vestige of the mitzva today, even by rabbinic decree
(Ritva).
A rabbinic decree was enacted with regard to rainwater – גְ זֵ ָרה ֵמי גְ ׁ ָש ִמים: Many explain this decree as an
extension of the decree prohibiting irrigating with well
water, which is gathered in one place and does not flow.
The Sages extended that decree to all water that does not
flow (Tosefot Rid; Ran; Ritva). Some say that there was one
decree prohibiting all forms of rainwater, as well water is
also rainwater (Talmid Rabbeinu Yeĥiel of Paris).
Streams that draw water from pools of collected
water – וֹש ִכין ַמיִ ם ִמן ָה ֲאגַ ִּמים
ְ ׁ נְ ָהרוֹת ֶׁש ּמ: The commentaries
emphasize that this refers not to actual streams but to
water channels. Talmid Rabbeinu Yeĥiel of Paris adds that
since these channels are shallow, using their water does
not require much exertion.
HALAKHA

Streams that draw water from pools – וֹש ִכין ַמיִ ם
ְ ׁ נְ ָהרוֹת ַה ּמ
מן ָה ֲאגַ ִּמים:ִ On the intermediate days of a Festival one may
irrigate a field from a stream that draws water from a pool,
provided that there is no danger that the supply of water
will cease. If it will cease, even if there is suﬃcient water
for his field, one may not irrigate from it, due to a rabbinic
decree (Magen Avraham). Similarly, one may irrigate a field
that requires irrigation from a pool that is fed by water
dripping from another field, as long as the spring that is
the source of the water in the latter field continues to flow
(Shulĥan Arukh, Oraĥ Ĥayyim 537:3).
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״ש ָ ּבת״ ִמ ׁ ּ ַש ַ ּבת
ַ ׁ ״ש ָ ּבת״
ַ ׁ ַמאי ַט ֲﬠ ָמא? ָ ּג ַמר
נֶיה
ָ  ְל ָפ, ַמה ְּל ַה ָּלן ִהיא ֲאסו ָּרה,אשית
ִ ׁ ְ ּב ֵר
, ִהיא ֲאסו ָּרה, ַאף ָּכאן,יה – מו ָּּת ִרין
ָ ו ְּל ַא ֲח ֶר
.יה – מו ָּּת ִרין
ָ נֶיה ו ְּל ַא ֲח ֶר
ָ ְל ָפ

What is the reason? He derives it by means of a verbal analogy
between the word Shabbat stated with regard to the Sabbatical
Year in the verse: “But in the seventh year shall be a sabbath of
solemn rest for the land” (Leviticus : ), and the word Shabbat
stated with regard to the weekly Shabbat, which commemorates
the Shabbat of Creation. Just as there, on Shabbat itself it is
prohibited to perform labor, but before and after Shabbat it is
permitted, so too here, in the case of the Sabbatical Year, during
the Sabbatical Year itself it is prohibited to perform labor, but
before and after the Sabbatical Year it is permitted.

–  ַמאן דְּ ָא ַמר ִה ְל ְכ ָתא:ַמ ְת ִקיף ָל ּה ַרב ַא ׁ ִשי
ָא ְתיָ א ְ ּגזֵ ָרה ׁ ָשוָ ה ָﬠ ְק ָרה ִה ְל ְכ ָתא? ו ַּמאן
דְּ ָא ַמר ְק ָרא – ָא ְתיָ א ְ ּגזֵ ָרה ׁ ָשוָ ה ָﬠ ְק ָרה
!?ְק ָרא

Rav Ashi strongly objects to this: If Rabban Gamliel and his
court nullified the restrictions based on a verbal analogy, then
according to the one who said that the prohibition against plowing thirty days before Rosh HaShana of the Sabbatical Year is a
halakha that was transmitted to Moses from Sinai, can a verbal
analogyB come and uproot a halakha that was transmitted to
Moses from Sinai?N And similarly, according to the one who said
that the prohibition against plowing is derived from a verse, can
a verbal analogy come and uproot a verse?

יאל ו ֵּבית דִּ ינוֹ
ֵ  ַר ָ ּבן ַ ּג ְמ ִל:ֶא ָּלא ָא ַמר ַרב ַא ׁ ִשי
ָס ְב ִרי ָל ּה ְּכ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל דְּ ָא ַמר ִה ְל ְכ ָתא
 וְ ִכי ְ ּג ִמ ִירי ִה ְל ְכ ָתא – ִ ּבזְ ַמן ׁ ֶש ֵ ּבית,ְ ּג ִמ ִירי ָל ּה
ּ ְּ דּ ו ְּמיָ א ד,ַה ִּמ ְקדָּ ׁש ַקיָּ ים
 ֲא ָבל,נִיסוּךְ ַה ַּמיִ ם
.ִ ּבזְ ַמן ׁ ֶש ֵאין ֵ ּבית ַה ִּמ ְקדָּ ׁש ַקיָּ ים – ל ֹא

Rather, Rav Ashi said: Rabban Gamliel and his court held
in accordance with the opinion of Rabbi Yishmael, who said
that they learned this prohibition as a halakha transmitted to
Moses from Sinai. But they learned this halakha only with
regard to the time period when the Temple is standing. This is
evidenced by the fact that it is similar to the other halakha stated
along with it, that of the water libation,N which was part of the
service in the Temple. But when the Temple is not standing
this halakha does not apply, and therefore Rabban Gamliel
and his court nullified the prohibition after the destruction of
the Temple.

.״א ָבל ל ֹא ִמ ֵּמי ַה ְ ּג ׁ ָש ִמים ו ִּמ ֵּמי ַה ִּקילוֹן״
ֲ § It was taught in the mishna: However, one may not irrigate
,יכא ִט ְיר ָחא יְ ֵת ָירא
ָּ  ִ ּב ׁ ְש ָל ָמא ֵמי ִקילוֹן – ִאa field on the intermediate days of a Festival with rainwater
collected in a cistern or with water drawn with a shadoof.
?יכא
ָּ ֶא ָּלא ֵמי ְ ּג ׁ ָש ִמים ַמאי ִט ְיר ָחא ִא
The Gemara asks: Granted, irrigating a field with water drawn
with a shadoof involves excessive eﬀort, and so it is prohibited
on the intermediate days of a Festival. But what excessive eﬀort
is involved in irrigating a field with rainwater? Rainwater
collects on its own and one merely has to channel it to where
it is needed.
 ְ ּגזֵ ָירה ֵמי:יוֹחנָ ן
ָ  ֲא ַמר ַר ִ ּבי ִא ְיל ָﬠא ֲא ַמרRabbi Ile’a said that Rabbi Yoĥanan said: A rabbinic decree
N
 ֵמי: ַרב ַא ׁ ִשי ָא ַמר. גְ ׁ ָש ִמים ַא ּט ּו ֵמי ִקילוֹןwas enacted with regard to rainwater due to its similarity to
water drawn with a shadoof. Rav Ashi said: Rainwater itself
.ּגְ ׁ ָש ִמים גּ ו ַּפיְ יה ּו ִל ֵידי ֵמי ִקילוֹן ָאתו
will come to be like water drawn with a shadoof. Once the level
of the collected rainwater drops, it will become necessary to draw
it with a bucket, a procedure involving excessive eﬀort.
 דְּ ָא ַמר ַר ִ ּבי זֵ ָירא.יפ ְל ִ ּגי ִ ּבדְּ ַר ִ ּבי זֵ ָירא
ַ ּ וְ ָק ִמ
:ָא ַמר ַר ָ ּבה ַ ּבר יִ ְר ְמיָ ה ָא ַמר ׁ ְשמ ּו ֵאל
וֹש ִכין ַמיִ ם ִמן ָה ֲאגַ ִּמים – מו ָּּתר
ְ ׁ נְ ָהרוֹת ַה ּמ
.מוֹﬠד
ֵ ְל ַה ׁ ְשקוֹת ֵמ ֶהן ְ ּבחוּלּ וֹ ׁ ֶשל

The Gemara comments: Rabbi Ile’a and Rav Ashi disagree with
regard to the ruling issued by Rabbi Zeira, as Rabbi Zeira said
that Rabba bar Yirmeya said that Shmuel said: With regard to
streams that draw water from pools of collected water,N one is
permitted to irrigate his field from them on the intermediate
days of a Festival,H because the flow of water is steady.

יה
ּ  ו ַּמר ֵלית ֵל,יה דְּ ַר ִ ּבי זֵ ָירא
ּ  ָמר ִאית ֵלOne Sage, Rav Ashi, is of the opinion that the ruling is in accor. דְּ ַר ִ ּבי זֵ ָיראdance with the opinion of Rabbi Zeira, as he prohibits only
irrigating with rainwater, because the supply might come to an
end, but he does not prohibit watering from a source whose flow
is steady. And one Sage, Rabbi Yoĥanan, is not of the opinion
that the ruling is in accordance with the opinion of Rabbi Zeira,
as he prohibits irrigating with rainwater due to its similarity to
water drawn with a shadoof. This applies regardless of whether
the level of the rainwater will drop, and therefore Rabbi Yoĥanan
would prohibit using collected water even if a stream flows
through it and it will not dry up.

 ָא ַמר ַר ִ ּבי זֵ ָירא ָא ַמר ַר ָ ּבה ַ ּבר יִ ְר ְמיָ ה,ּגו ָּפא
וֹש ִכין ַמיִ ם ִמן
ְ ׁ  נְ ָהרוֹת ַה ּמ:ָא ַמר ׁ ְשמו ֵּאל
ָה ֲאגַ ִּמים – מו ָּּתר ְל ַה ׁ ְשקוֹת ֵמ ֶהן ְ ּבחו ּּלוֹ
.מוֹﬠד
ֵ ׁ ֶשל

 ֲא ָבל ל ֹא:יה ַר ִ ּבי יִ ְר ְמיָ ה ְל ַר ִ ּבי זֵ ָירא
ִ ִא
ּ ית ֵיב
:יה
ּ ִמ ֵּמי גְ ׁ ָש ִמים וְ ל ֹא ִמ ֵּמי ִקילוֹן! ֲא ַמר ֵל
 ָהנֵי ֲאגַ ִּמים דְּ ָב ֶבל – ְּכ ַמיָּ א,יִ ְר ְמיָ ה ְ ּב ִרי
.ּדְּ ָלא ּ ָפ ְס ִקי דָּ מו

After mentioning the statement of Rabbi Zeira in the course of
the previous discussion, the Gemara examines the matter itself.
Rabbi Zeira said that Rabba bar Yirmeya said that Shmuel said:
With regard to streams that draw water from pools of water, one
is permitted to irrigate his field from them on the intermediate
days of a Festival.
Rabbi Yirmeya raised an objection to Rabbi Zeira from what is
taught in the mishna: However, one may not irrigate a field on
the intermediate days of a Festival with rainwater collected in
cisterns or with water drawn with a shadoof. This indicates that
whenever there is a concern that the water might run out, it is
prohibited to irrigate from this water source. Consequently, Rabbi
Yirmeya wanted to know why this concern did not exist in the case
of the pools of water as well. Rabbi Zeira said to him: Yirmeya,
my son,N these pools in Babylonia are like water that does not
stop flowing.N Therefore, there is no concern that the water level
in these pools might go down to such an extent that it will become
necessary to draw the water with buckets.

 ַה ּ ְפ ִסיקוֹת וְ ַה ְ ּב ֵריכוֹת ׁ ֶש ִּנ ְת ַמ ְּלא ּו:ָּתנ ּו ַר ָ ּבנַן
ַמיִ ם ֵמ ֶﬠ ֶרב יוֹם טוֹב – ָאסוּר ְל ַה ׁ ְשקוֹת ֵמ ֶהן
 וְ ִאם ָהיְ ָתה ַא ַּמת ַה ַּמיִ ם,מוֹﬠד
ֵ ְ ּבחוּלּ וֹ ׁ ֶשל
.ינֵיהן – מו ָּּתר
ֶ עוֹב ֶרת ֵ ּב
ֶ

The Sages taught in a baraita: With regard to temporary poolsN
and regular pools that were filled with water on the eve of a
Festival, it is prohibited for one to irrigate his field from them
on the intermediate days of the Festival, lest they run out of
water and he will come to exert himself and bring water from
elsewhere. But if a water channel passes between them so that
water flows from the one to the other, it is permitted.

אוֹת ּה
ָ  וְ הוּא ׁ ֶשרו ָ ּּב ּה ׁ ֶשל:ָא ַמר ַרב ּ ַפ ּ ָפא
 ַרב ַא ׁ ִשי.אוֹת ּה ַא ַּמת ַה ַּמיִ ם
ָ ָ ׂש ֶדה ׁש ָוֹתה ֵמ
אוֹת ּה
ָ  ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין רו ָ ּּב ּה ׁ ֶשל:ָא ַמר
–  ֵּכיוָ ן דְּ ָקא ָמ ׁ ְש ָכא וְ ָא ְתיָ א,וֹתה
ָ ָ ׂש ֶדה ׁש
– יוֹמא
ָ  ִאי ָלא ׁ ָש ְתיָ א ְל ַחד:ימר ָא ַמר
ַ ֵמ
.יוֹמי
ֵ ִּת ׁ ְש ֵּתי ִל ְת ֵרי ו ְּת ָל ָתא

Rav Pappa said: And this allowance applies only when the
majority of that field can be irrigated from that water channel,
such that most of the field can be irrigated at the same time. In
this case, there is no concern that when the water runs out, he will
come to exert himself and irrigate the rest of the field from another
source of water. Rav Ashi said: It applies even though the majority of that field cannot be irrigated from that water channel at
the same time. Since the channel continuously draws water, constantly replenishing its supply, even if it does so at a slow rate, one
will say to himself that even if the entire field cannot be irrigated
from that water channel on a single day, it can be irrigated from
it over the course of two or three days. Accordingly, he will not
find it necessary to exert himself to quickly irrigate that portion
of the field that did not already receive its water.

NOTES

Yirmeya, my son – יִ ְר ְמיָה ְ ּב ִרי: Most commentaries explain
that this is an expression of aﬀection (see Rabbi Shlomo
ben HaYatom). The Ritva explains that the word beri does
not mean my son, but clearly, or certainly.
Like water that does not stop flowing – ְּכ ַמיָּ א דְּ ָלא ּ ָפ ְס ִקי
דמ ּו:ָּ ֽ Opinions diﬀer as to whether water was so abundant that there was no concern that there would not be
enough to water the field (Talmid Rabbeinu Yeĥiel of Paris)
or whether the water still flowed continuously because
it was fed from a spring (Maggid Mishne). The opinions
of the halakhic authorities are similarly divided (see Beit
Yosef ).
Temporary pools [pesikot] – פ ִסיקוֹת:ְ ּ Some commentaries explain that pesikot are imperfectly finished channels,
whereas bereikhot are well-constructed and finished
(Rashi manuscript; Rabbeinu Yehonatan). The Meiri suggests that bereikhot are structures, while pesikot are simply
trenches dug in the ground. Talmid Rabbeinu Yeĥiel of Paris
maintains that bereikhot are rounded, whereas pesikot
are squared.
HALAKHA

Drawing water – דְּ ִליַּ ת ַמיִ ם: One may not draw water
from a channel supplying the lower portion of a garden
bed even to irrigate the upper portion of that very same
garden bed (Shulĥan Arukh, Oraĥ Ĥayyim 537:2).

וֹט ֶפת ַמיִ ם ִמ ּ ְ ׂש ֵדה
ֶ ּיכה ׁ ֶשנ
ָ  ְ ּב ֵר: ָּתנ ּו ַר ָ ּבנַ ןThe Sages taught in a baraita: With regard to a pool that receives
 ֵ ּבית ַה ׁ ּ ְש ָל ִחין זוֹ – מו ָּּתר ְל ַה ׁ ְשקוֹת ִמ ֶּמ ָּנהdrips of water from this field that requires irrigation, which
itself receives water from a spring, one is permitted to irrigate
.ְ ׂש ֵדה ֵ ּבית ַה ׁ ּ ְש ָל ִחין ַא ֶח ֶרת
from this pool another field situated below it that requires
irrigation.
: וְ ָהא ֲﬠ ִב ָידא דְּ ָפ ְס ָקא! ָא ַמר ַר ִ ּבי יִ ְר ְמיָ הThe Gemara asks: But isn’t the pool likely to stop flowing, which
 וְ הוּא: ָא ַמר ַא ַ ּביֵ י. וַ ֲﬠ ַדיִ ין ִהיא ְמ ַט ְפ ֶט ֶפתwill force him to exert himself and draw water from somewhere
else? Rabbi Yirmeya said: The case is where the upper field is
.אשוֹן
ׁ ׁ ֶשלּ ֹא ּ ָפ ַסק ַמ ְﬠיָ ין ִר
still trickling water into the pool and does not stop. Abaye said:
And this allowance applies only when the water from the first
spring that irrigates the upper field has not stopped flowing. Only
in that case can one rely on the water trickling from the upper field
and consequently irrigating the lower field from the pool.
 ׁ ְש ֵּתי:אוֹמר
ֵ נַסיָ א
ְ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ְמ,ַּתנְיָא
ֲﬠרוּגוֹת זוֹ ְל ַמ ְﬠ ָלה ִמזּוֹ – ל ֹא יַ ְד ֶלה ִמן
יוֹתר ַﬠל
ֵ .ַה ַּת ְח ּתוֹנָ ה וְ יַ ׁ ְש ֶקה ֶאת ָה ֶﬠ ְליוֹנָ ה
ּ  ֲא ִפ:ֵּכן ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ַ ּבר ׁ ִש ְמעוֹן
יל ּו
– בוֹה
ּ  ֶחצְ יָ ּה נָ מוֹךְ וְ ֶחצְ יָ ּה ָ ּג,ֲﬠרוּגָ ה ַא ַחת
מוֹך וְ יַ ׁ ְש ֶקה ְל ָמקוֹם
ְ ָל ֹא יַ ְד ֶלה ִמ ָּמקוֹם נ
.בוֹה
ּ ָ ּג

It is taught in a baraita that Rabbi Shimon ben Menasya says:
With regard to two garden beds located one above the other,
one may not draw water from the channel supplying the lower
garden bed in order to irrigate the upper garden bed, due to
the excessive exertion involved. Furthermore, Rabbi Elazar
bar Shimon said: Even in the case of a single garden bed, half
of which is lower and half of which is higher, one may not
draw waterH from the channel supplying the lower area to irrigate the upper area, even though they are two parts of the same
garden bed.
. פרק א׳ דף ד. Moed KaTan . Perek I . 4a
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HALAKHA

One may draw water and irrigate vegetables – מ ְד ִלין ִל ָירקוֹת:ַ
It is permitted to draw water and irrigate vegetables that one
wishes to eat during a Festival. If one does not intend to eat the
vegetables during the Festival but simply wishes to enhance
their appearance, it is prohibited (Shulĥan Arukh, Oraĥ Ĥayyim
537:4).
NOTES

In order to eat them – אוֹכ ָלן
ְ כ ֵדי ְל:ְּ One may water vegetables
so that they will be fresh when they are picked and eaten on
the intermediate days of the Festival (Talmid Rabbeinu Yeĥiel of
Paris; Sefer HaMeorot).
In order to enhance their appearance – ב ׁ ְש ִביל ְליַ ּיפ ָוֹתן:ּ ִ Some
explain that this is referring to watering vegetables to cause
them to grow larger so that they can be sold at a higher price
after the Festival (Rashi). Rabbi Shlomo ben HaYatom explains
that they would wash the vegetables in order to enhance their
appearance, but because this involves extra eﬀort and it is not
necessary for the Festival, it is prohibited.

.אוֹכ ָלן
ְ  ַמ ְד ִלין ִל ָירקוֹת ְּכ ֵדי ְל: ָּתנ ּו ַר ָ ּבנַןThe Sages taught in a baraita: One may draw water and irrigate
H
N
.וֹתן – ָאסוּר
ָ  וְ ִאם ִ ּב ׁ ְש ִביל ְליַ ּיפvegetables in order to eat them on the intermediate days of
a Festival. But if he does this in order to improve their
growth and to enhance their appearanceN it is prohibited,
as he is considered to be unnecessarily exerting himself on the
Festival.
וֹס ָפ ָאה ָהו ּו ָקא ָאזְ ִלי
ְ ָר ִבינָ א וְ ַר ָ ּבה ּת
 ָחז ּו ְל ַההוּא ַ ּג ְב ָרא דַּ ֲהוָ ה דָּ ֵלי,אוֹר ָחא
ְ ְ ּב
יה ַר ָ ּבה
ֲ ְּדַּ וְ ָולא ְ ּבחו ָּּלא ד
ּ  ֲא ַמר ֵל.מוֹﬠ ָדא
!יה
ֵ  ֵל:וֹס ָפ ָאה ְל ָר ִבינָ א
ְ ּת
ּ יתי ָמר ְל ׁ ַש ְּמ ֵת
 ַמ ְד ִלין ִל ָירקוֹת ְּכ ֵדי: וְ ָה ַתנְיָא:יה
ּ ֲא ַמר ֵל
ְ ְל
 ִמי ָס ְב ַר ְּת ַמאי:אוֹכ ָלן! ֲא ַמר ֵליה
ַמ ְד ִלין – ַמ ְד ִלין ַמיָּ א? ַמאי

The Gemara relates that Ravina and Rabba Tosefa’aP were once
walking along the road when they saw a certain man that
was drawing water with a bucket on the intermediate days
of a Festival. Rabba Tosefa’a said to Ravina: Let the Master
come and excommunicate him for transgressing the words of
the Sages. Ravina said to him: But isn’t it taught in a baraita:
One may draw for vegetables in order to eat them, and so he
has not committed a transgression. Rabba Tosefa’a said to him:
Do you maintain that what is meant by one may draw [madlin]
is that one may draw water in order to irrigate the vegetables?
This is not so. Rather, what is meant by

, ַה ֵּמ ֵידל ַ ּב ְ ּג ָפנִים: ְּכ ִד ְתנַן.ַמ ְד ִלין? ׁ ַשלּ ו ֵּפי
ְּכ ׁ ֵשם ׁ ֶשהוּא ֵמ ֵידל ְ ּב ׁ ֶש ּלוֹ – ָּכ ְך הוּא
. דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה,ֵמ ֵידל ְ ּב ׁ ֶשל ֲﬠנִיִּ ים
 וְ ֵאינוֹ, ְ ּב ׁ ֶשלּ וֹ – ַר ׁ ּ ַשאי:אוֹמר
ֵ ַר ִ ּבי ֵמ ִאיר
.ַר ׁ ּ ַשאי ְ ּב ׁ ֶשל ֲﬠנִיִּ ים

one may draw is that one may pull outN some of the vegetables
that are growing densely together. The baraita comes to teach
that one is permitted to thin out a garden bed on the intermediate days of a Festival in order to eat on the Festival those that he
removes, but he is prohibited to do so in order to enhance the
appearance of those that remain. As we learned in a mishna
(Pe’a : ): One who thins out [meidel] the vinesN in his vineyard, just as he may thin out his own vines, so too, he may thin
out the vines set aside for the poor.N Since he is doing it for
the sake of the vines, he may also thin out what he leaves for the
poor; this is the statement of Rabbi Yehuda. Rabbi Meir
disagrees and says: His own vines he is permitted to thin out,
but he is not permitted to thin out the vines set aside for the
poor. This mishna indicates that the term meidel can be used
to mean thinning out and does not refer only to drawing water.

Perek I
Daf 4 Amud b

 ַמ ְד ִלין ַמיִ ם ִל ָירקוֹת: וְ ָה ַתנְיָא:יה
ּ  ֲא ַמר ֵלRavina said to Rabba Tosefa’a: But wasn’t it explicitly taught
–  ִאי ַּתנְ יָ א:יה
ְ  ְּכ ֵדי ְלin a baraita: One may draw water to irrigate vegetables in order
ּ אוֹכ ָלן! ֲא ַמר ֵל
to eat them? Rabba Tosefa’a said to him: If it is taught explicitly
.ַּתנְיָא
in a baraita, the halakha is as it is taught, and I retract my
statement.

NOTES

One may pull out – שלּ ו ֵּפי:
ַ ׁ This understanding of the baraita
seems to remain valid even according to the Gemara’s conclusion that the baraita may be understood as referring to watering (Meiri; Sefat Emet). Consequently, it is permitted to pick
vegetables or fruit in order to eat them, even if one thereby
improves the produce that remains. However, if his sole intention is to improve the remaining produce, it is prohibited to
pick the produce (Meiri).
One who thins out the vines – ה ֵּמ ֵידל ַ ּב ְ ּג ָפנִים:ַ The commentaries debate the meaning of this phrase. Some explain that
one removes some of the grape clusters in order to allow
the remaining clusters to grow better than they would if left
alone (Talmid Rabbeinu Yeĥiel of Paris). Others understand that
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one trims some of the branches. Other commentaries explain
that if the vines are crowded and close together, he uproots
some of them (Rabbeinu Shimshon; Rabbi Yitzĥak ben Malki
Tzedek; Ritva).
So too, may he thin out the vines set aside for the poor – ְָּכך
הוּא ֵמ ֵידל ְ ּב ׁ ֶשל ֲﬠנִיִּ ים: Rashi explains that he thins out the corner
[pe’a], the portion of the crop that must be left for the poor, or
the olelot, the small, incompletely formed clusters of grapes
that must also be left for the poor. Some write that the discussion pertains only to pe’a but not to olelot (Talmid Rabbeinu
Yeĥiel of Paris), while others claim that it pertains only to olelot
and not to pe’a (Tosefot Rid; Ritva).

 ַמאי.עוֹשין עוּגִ יּוֹת ַל ְ ּג ָפנִים״
ִׂ
״וְ ֵאין
 ַּתנְיָא נַ ִמי. ִ ּבנְ ֵּכי:עוּגִ יּוֹת? ָא ַמר ַרב יְהו ָּדה
ְּ  ֵאלּ ּו ֵהן עוּגִ יּוֹת – ְ ּב ִד ִידין ׁ ֶש ְ ּב ִﬠ:ָה ִכי
יק ֵרי
ְּ יתים וְ ׁ ֶש ְ ּב ִﬠ
.יק ֵרי ְ ּג ָפנִים
ִ ֵז

§ It was taught in the mishna: And one may not construct circular
H

ditches [ugiyyot] around the bases of grapevines on the intermediate days of a Festival. The Gemara asks: What are ugiyyot?N Rav
Yehuda said: They are what are called in Aramaic binkei, circular
ditches around vines. The Gemara notes that this is also taught in
a baraita: These are ugiyyot: Bedidin,L circular ditches around the
bases of olive trees and around the bases of grapevines.

 ִאינִי? וְ ָהא ַרב יְ הו ָּדה ׁ ְש ָרא ִל ְבנֵי ַ ּברThe Gemara asks: Is that so? Is it prohibited to dig circular ditches
יתאי ְל ֶמ ֱﬠ ַבד ִ ּבנְ ֵּכי ְל ַכ ְר ֵמיהוֹן! ָלא
ַ ִ צon the intermediate days of the Festival? Didn’t Rav Yehuda permit
the family of bar Tzitai to construct circular ditches for their
. ָהא – ְ ּב ַﬠ ִּת ֵיקי, ָהא – ַ ּב ֲח ַד ֵּתי,ַק ׁ ְשיָ א
vineyards on the intermediate days of a Festival? The Gemara
answers: This is not diﬃcult. This source, i.e., the mishna that renders the practice prohibited, is referring to digging new ditches. That
other source, i.e., Rav Yehuda’s ruling that permits the digging of
such ditches, is referring to old ones,N which merely need to be
cleared.
עוֹשין
ׂ ִ אוֹמר ֵאין
ֵ ַ״ר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ֲﬠזַ ְריָ ה
מוֹﬠד – ִמ ׁ ּשוּם
ֵ  ִ ּב ׁ ְש ָל ָמא.ֶאת ָה ַא ָּמה״
יﬠית – ַמאי
ִ  ֶא ָּלא ׁ ְש ִב.דְּ ָקא ָט ַרח
?ַט ְﬠ ָמא

§ It was taught in the next clause of the mishna that Rabbi Elazar
ben Azarya says: One may not construct a new water channel
during the intermediate days of a Festival or during the Sabbatical
Year. The Gemara asks: Granted, it is prohibited for him to do so on
the intermediate days of a Festival, because in so doing he excessively exerts himself on the Festival. But what is the reason that
this is prohibited during the Sabbatical Year, when only labors that
enhance the growth of plants are prohibited?

. ּ ְפ ִליג ּו ָ ּב ּה ַר ִ ּבי זֵ ָירא וְ ַר ִ ּבי ַא ָ ּבא ַ ּבר ֶמ ֶמלThe Gemara answers: Rabbi Zeira and Rabbi Abba bar Memel
 וְ ַחד,עוֹדר
ֵ  ִמ ּ ְפנֵי ׁ ֶש ִּנ ְר ֶאה ְּכ: ַחד ָא ַמרdisagreed with regard to this issue. One of them said: It is prohibited because it appears to others as if he were hoeing his field. As
.יﬠה
ָ יה ִלזְ ִר
ָ  ִמ ּ ְפנֵי ׁ ֶש ַּמ ְכ ׁ ִשיר ֲאגַ ּ ֶפ:ָא ַמר
onlookers do not know that he is merely digging a water channel,
they suspect him of working his land during the Sabbatical Year. And
the other one said: It is prohibited because he thereby prepares the
channel’s banksN for planting, for when he digs out the channel, he
piles the fresh soil that is fit for planting on its two banks.
יכא ֵ ּבינַיְ יה ּו דְּ ָקא ָאת ּו
ָּ ַמאי ֵ ּבינַיְ יהוּ? ִא
 ַמאן ְד ָא ַמר ִמ ּ ְפנֵי ׁ ֶש ַּמ ְכ ׁ ִשיר.יה
ּ ַמיָּא ַ ּב ְת ֵר
 ו ַּמאן דְּ ָא ַמר,יכא
ָ יה ִלזְ ִר
ָ ֲאגַ ּ ֶפ
ָּ יﬠה – ִא
.יכא
ֵ ִמ ּ ְפנֵי ׁ ֶש ִּנ ְר ֶאה ְּכ
ָּ עוֹדר – ֵל

– עוֹדר
ֵ ו ְּל ַמאן דְּ ָא ַמר ִמ ּ ְפנֵי ׁ ֶש ִּנ ְר ֶאה ְּכ
!יﬠה
ָ יה ִלזְ ִר
ָ ֵליחו ּׁש ִמ ּ ְפנֵי ׁ ֶש ַּמ ְכ ׁ ִשיר ֲאגַ ּ ֶפ
יכא ֵ ּבינַ יְ יה ּו דְּ ָקא ׁ ָש ֵקיל
ָּ  ִא:ֶא ָּלא
 ְל ַמאן דְּ ָא ַמר ִמ ּ ְפנֵי.ֵיה וְ ׁ ָש ֵדי ְל ָב ָר ִאי
ּ ִמ ּינ
 ְל ַמאן,יﬠה – ֵל ָּיכא
ָ ׁ ֶש ַּמ ְכ ׁ ִשיר ֲאגַ ּ ֶפ ָיה ִלזְ ִר
.יכא
ֵ דְּ ָא ַמר ִמ ּ ְפנֵי ׁ ֶש ִּנ ְר ֶאה ְּכ
ָּ עוֹדר – ִא

יה
ָ ו ְּל ַמאן דְּ ָא ַמר ִמ ּ ְפנֵי ׁ ֶש ַּמ ְכ ׁ ִשיר ֲאגַ ּ ֶפ
?עוֹדר
ֵ  ֵליחו ּׁש ִמ ּ ְפנֵי ׁ ֶש ִּנ ְר ֶאה ְּכ,יﬠה
ָ ִלזְ ִר
יה
ֵ
ּ  ִּכי ָקא ׁ ָש ֵקיל – ְ ּבדו ְּכ ֵּת,עוֹדר נַ ִמי
.יה
ּ ַמ ַּנח ֵל

The Gemara asks: What is the practical halakhic diﬀerence between
them?N The Gemara answers: There is a practical halakhic diﬀerence
between them in a case where water comes into the channel immediately after he digs it out. According to the one who said that
digging a water channel is prohibited because he thereby prepares
its banks for planting, there is still a prohibition, as here too, he
piles the fresh soil on the channel’s banks. But according to the one
who said it is prohibited because it appears as if he were hoeing,
there is no prohibition here, as the immediate entry of water makes
it obvious that he is digging a water channel.
The Gemara asks: But according to the one who said that digging
a water channel is prohibited because it appears as if he were hoeing, let him be concerned that the digger thereby prepares the
channel’s banks for planting and render digging prohibited in this
case as well. Rather, the matter must be explained diﬀerently, such
that there is a practical diﬀerence between them in a case where he
takes the earth that he excavates from the channel and throws it a
considerable distance outside. According to the one who said that
it is prohibited because he thereby prepares the channel’s banks for
planting, there is no prohibition here, as he does not prepare them
for planting. But according to the one who said it is prohibited
because it appears as if he were hoeing, there is a prohibition here,
as here too, it appears as if he were hoeing.

HALAKHA

Circular ditches around the bases of grapevines – עוּגִ יּוֹת
ל ְ ּג ָפנִים:ַ One may not dig circular ditches around the bases
of grapevines and olive trees during the intermediate
days of a Festival. It is permitted to repair old ditches
if they are still somewhat recognizable (Mishna Berura).
However, one may not render them deeper than they
had been originally (Shulĥan Arukh, Oraĥ Ĥayyim 537:5,
and in the comment of Rema).
NOTES

What are ugiyyot – מאי עוּגִ יּוֹת:ַ There are two explanations of the source of the term ugiyyot. Rashi explains
that it comes from the word uga, circle. Others connect
the term to the word igun, waiting, as in the verse “Would
you, for them, refrain [te’agena] from having husbands?”
(Ruth 1:13). This is because water collects and stands still
alongside the vines.
New and old – ח ַד ֵּתי וְ ַﬠ ִּת ֵיקי:ֲ According to most commentaries, the reason why it is prohibited to dig new
ditches is that digging new ditches involves excessive
eﬀort, whereas restoring old ditches does not. It has also
been suggested that digging new ditches is prohibited
because the walls of the ditches may collapse (Peirush).
Some understand the passage in the opposite manner and explain that digging new ditches is permitted,
whereas restoring old ones is prohibited. The reason
for this is that new ditches are dug around young vines,
and if they are not dug, the vines may become ruined
and cause a significant loss (ge’onim). Alternatively, old
ditches could certainly have been strengthened prior
to the Festival.
Because he prepares the channel’s banks – ִמ ּ ְפנֵי
יה
ָ ש ַּמ ְכ ׁ ִשיר ֲאגַ ּ ֶפ:
ֶ ׁ The commentaries disagree about the
substance of this prohibition and the reason why it is
prohibited. According to Rashi, the earth that is removed
from the channel is soft and fit for planting. On the other
hand, in the Rambam’s Commentary on the Mishna it
says that the earth adjoining the channel becomes moist
from the water in the channel and is therefore better
fit for planting. Rashi and Rabbeinu Ĥananel explain
that the reason for the prohibition is that although the
individual digging the water channel does not intend to
make the ground suitable for planting, the fact that he
accomplishes this task classifies his activity as prohibited agricultural labor. Conversely, the Ran and the Ritva
maintain that although there is no real agricultural labor
being done here, it appears as if he is doing so. Tosafot
cite both explanations.
What is the diﬀerence between them – מאי ֵ ּבינַיְ יה ּו:ַ
Rabbi Shlomo ben HaYatom explains that the question
is based upon the fact that both sides agree that the
prohibition is due to the impression the activity will leave
on others. A diﬀerence between the two sides that is not
mentioned here is cited in the Jerusalem Talmud, and that
is a case where he digs for construction purposes rather
than for irrigation.
LANGUAGE

Bedidin – ב ִד ִידין:ּ ְ The ge’onim explain that the term badid
refers to a kind of hoe, but the term is also applied to the
ditches that are dug with that tool.

The Gemara asks: But according to the one who said that digging
a water channel is prohibited because he thereby prepares its banks
for planting, let him be concerned that the digger appears as if he
were hoeing. The Gemara answers that this is not a concern, because
it is also true of one who hoes that when he takes up a clump of
earth, he puts it down again in its place. Consequently, since one
throws the dug-up earth far away, it is immediately apparent that he
is not engaged in hoeing but is rather digging a water channel.
: פרק א׳ דף ד. Moed KaTan . Perek I . 4b
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HALAKHA

Storing manure during the Sabbatical Year – ַה ְט ָמנַ ת ֶזֶבל
יﬠית
ִ ב ׁ ּ ְש ִב:ּ ַ One may gather and bury his manure during the
Sabbatical Year in order to use it the following year, in accordance with the opinion of the first tanna of the mishna cited
here (Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 2:2).
Fixing a water channel on the intermediate days of a Fesּ ת:ִּ It is permitted to fix a blocked
tival – וֹﬠד
ֵ יקוּן ַא ַּמת ַמיִ ם ַ ּב ּמ
water channel on the intermediate days of a Festival. If it is
one handbreadth deep, one may deepen it up to six handbreadths; if it is two handbreadths deep, he may deepen it
to seven handbreadths, as one may be lenient with regard
to matters of rabbinic law that are left unresolved in the
Gemara. However, some are strict in this matter (Nimmukei
Yosef ). The Magen Avraham writes that if the channel is
three handbreadths deep, it may not be deepened to eight
handbreadths (Shulĥan Arukh, Oraĥ Ĥayyim 537:6).

,עוֹדר
ֵ ימר ַמ ְתנֵי ָל ּה ִמ ּ ְפנֵי ׁ ֶש ִּנ ְר ֶאה ְּכ
ָ ַא ֵמ
יה דְּ ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ֲﬠזַ ְריָ ה
ּ וְ ַק ׁ ְשיָ א ֵל
 ו ִּמי ָא ַמר ַר ִ ּבי:ַאדְּ ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ֲﬠזַ ְריָ ה
עוֹדר
ֵ ֶא ְל ָﬠזָ ר ֶ ּבן ֲﬠזַ ְריָ ה ָּכל ׁ ֶש ִּנ ְר ֶאה ְּכ
?ָאסוּר

Ameimar would teach this mishna as stating explicitly that Rabbi
Elazar ben Azarya says that one may not dig a new water channel
during the Sabbatical Year because it appears as if he were hoeing his field, and he therefore found a diﬃculty between this
statement of Rabbi Elazar ben Azarya and another statement of
Rabbi Elazar ben Azarya. The diﬃculty is as follows: Did Rabbi
Elazar ben Azarya actually say that any action that causes him to
appear as if he were hoeing is prohibited?

.עוֹשה ָא ָדם ֶאת זִ ְבלוֹ אוֹצָ ר
ׂ ֶ :ו ְּר ִמינְ ִהי
אוֹסר ַﬠד ׁ ֶשיַּ ֲﬠ ִמיק ׁ ְשל ׁ ָֹשה
ֵ ַר ִ ּבי ֵמ ִאיר
.יה ׁ ְשל ׁ ָֹשה ְט ָפ ִחיםּ  אוֹ ַﬠד ׁ ֶשיַּ גְ ִ ּב,ְט ָפ ִחים
. ְהוֹלך
ֵ ְמוֹסיף ָﬠ ָליו ו
ִ – ָהיָה לוֹ דָּ ָבר מו ָּﬠט

One may raise a contradiction to this assertion from a mishna
(Shevi’it : ) that states: A person may pile his manure in his field
during the Sabbatical Year so that it becomes a storage heap,H and
there is no cause for concern that it may appear as if he were fertilizing his field. Rabbi Meir prohibits this unless he deepens the
storage area for the manure three handbreadths below the
ground or raises it three handbreadths above the surface of the
ground, so that it does not appear as if he were fertilizing his field.
If he already had a small amount of manure in that heap from
before the Sabbatical Year, he may continue to add to it,N and
there is no need for concern.

NOTES

He may continue to add to it – הוֹל ְך
ֵ ְמוֹסיף ָﬠ ָליו ו:
ִ
It is
explained in the Jerusalem Talmud that although outsiders
will not know that there was a small amount of manure
in the heap from before the Sabbatical Year, this is of no
consequence, as one must be concerned only about the
suspicions of the local population.
Half a handbreadth to a depth of three handbreadths –
חצִ י ֶט ַפח ַﬠל ׁ ְשל ׁ ָֹשה ְט ָפ ִחים:ֲ Rabbi Shlomo ben HaYatom presents an entirely diﬀerent understanding of this passage,
and claims that these dimensions refer to the width and
the depth of the channel. A small channel that is half a
handbreadth wide and three handbreadths deep is not
useful, whereas restoring a large channel that was two
handbreadths wide and twelve handbreadths deep
involves excessive eﬀort. The Sefat Emet explains that if the
channel was originally only half a handbreadth deep, it is
not regarded as a proper channel that is being deepened,
but as a channel that is being dug out for the first time.
Since there is an extra handbreadth, it involves greater
eﬀort – יכא ִט ְיר ָחא ְט ֵפי
ָּ יכא ֶט ַפח יְ ֵת ָירא ִא
ָּ כיוָ ן דְּ ִא:ֵּ Rabbeinu
Gershom Meor HaGola explains that the extra eﬀort consists
of the very activity of deepening of the channel, since it
already has the necessary depth of six handbreadths, and
further deepening is unnecessary. Others suggest that the
extra eﬀort involved refer to the need to reach lower down
in order to remove the dirt from the bottom of the channel
(Rabbeinu Yehonatan; Ran).
BACKGROUND

Handbreadth – ט ַפח:ֶ A handbreadth is one of the standard
measures of length used in the Talmud. It is the width of
a clenched fist. One handbreadth is equal to four fingerbreadths, equivalent to five times the width of the middle
finger, or six times the width of the little finger. According
to the measurements of Rabbi Ĥayyim Na’e, a handbreadth
is 8 cm long. According to the measurements of the Ĥazon
Ish, a handbreadth is 9.6 cm long.
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אוֹסר ַﬠד ׁ ֶשיַּ ֲﬠ ִמיק
ֵ  ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ֲﬠזַ ְריָ הRabbi Elazar ben Azarya prohibits piling his manure in his field
 אוֹ ַﬠד,יה ׁ ְשל ׁ ָֹשהּ  אוֹ ַﬠד ׁ ֶשיַּ גְ ִ ּב, ׁ ְשל ׁ ָֹשהunless he deepens the storage area for the manure three handbreadths below the surface of the ground, or he raises it three
.ׁ ֶשיִּ ֵּתן ַﬠל ַה ֶּס ַלע
handbreadths above the surface, or he places it on a rock. In any
event, it seems that according to Rabbi Elazar ben Azarya, it is
permitted for him to dig a hole in the ground in order to deposit
his manure there, even though he might appear to be hoeing the
ground.
: ַחד ָא ַמר, ַר ִ ּבי זֵ ָירא וְ ַר ִ ּבי ַא ָ ּבא ַ ּבר ֶמ ֶמלRabbi Zeira and Rabbi Abba bar Memel both oﬀered resolutions
יח מוֹכ
ִ  זִ ְיבלוֹ: וְ ַחד ָא ַמר, ְּכגוֹן ׁ ֶש ֶה ֱﬠ ִמיקto this diﬃculty: One of them said: The case in this second
mishna is one where he had already deepened the three-hand.ָﬠ ָליו
breadth pit during the sixth year. And the other one said: His pile
of manure is proof that he intends merely to bury the manure and
not to hoe the field.
.וֹﬠד״
ֵ ״ ּו ְמ ַת ְּקנִין ֶאת ַה ְמקו ְּל ֶק ֶלת ַ ּב ּמ
 ׁ ֶש ִאם:ַמאי ְמקו ְּל ֶק ֶלת? ָא ַמר ַר ִ ּבי ַא ָ ּבא
ָהיְ ָתה ֲﬠמו ָ ּּקה ֶט ַפח – ַמ ֲﬠ ִמ ָיד ּה ַﬠל ׁ ִש ׁ ּ ָשה
.ְט ָפ ִחים

§ It was taught in the mishna that the Rabbis say: One may repair

, ֲחצִ י ֶט ַפח ַﬠל ׁ ְשל ׁ ָֹשה ְט ָפ ִחים,יטא
ָ ּ ְפ ׁ ִש
.ֵּכיוָ ן דְּ ָלא ָﬠ ַבר ַמיָּ א – ָלא ְּכלוּם הוּא
 דְּ ָקא ָט ַרח,ְט ָפ ַחיִ ים ַﬠל ׁ ְשנֵים ָﬠ ָ ׂשר
.ִט ְיר ָחא יְ ֵת ָירא – ל ֹא

Based on this ruling, the Gemara clarifies several practical issues:
It is obvious that if the channel is half a handbreadth deep and
he wants to restore it to a depth of three handbreadths,N since
water does not flow through a three-handbreadth-deep channel
in suﬃcient quantity, it is nothing at all and it is certainly prohibited to exert oneself with work that provides insignificant benefit.
So too, if the channel is two handbreadths deep and he wants to
deepen it to twelve handbreadths, even though he preserves the
same ratio as in Rabbi Abba’s case, since it involves excessive
exertion, no, this is also not permitted.

ְט ָפ ַחיִ ים ַﬠל ׁ ִש ְב ָﬠה ַמהוּ? ָה ָכא ֲח ִמ ׁ ּ ָשה
,ָקא ַמ ֲﬠ ִמיק וְ ָה ָכא ֲח ִמ ׁ ּ ָשה ָקא ַמ ֲﬠ ִמיק
– יכא ֶט ַפח יְ ֵת ָירא
ָּ  ֵּכיוָ ן דְּ ִא,אוֹ דִּ ְל ָמא
.ּיכא ִט ְיר ָחא ְט ֵפי? ֵּתיקו
ָּ ִא

However, in a case where the channel is two handbreadths deep
and he wants to deepen it to seven handbreadths, what is the
halakha? The Gemara explains the two sides of the question of
whether this can be compared to the case in the mishna: Here, in
the case of dredging a one-handbreadth-deep channel to restore
its depth of six handbreadths, he deepens the channel by five
handbreadths, and similarly here, in the case of deepening the
channel from two to seven handbreadths, he likewise wants to
deepen it by five handbreadths, and therefore it should be permitted. Or perhaps, since there is an extra handbreadth of depth,
then bending over to dig that additional handbreadth involves
greater eﬀort,N which is unnecessary, and so possibly it should be
prohibited. The Gemara states that the dilemma shall stand
unresolved.

a damaged water channel during the intermediate days of a Festival. What is meant by a damaged water channel? Rabbi Abba
said that if it was now a handbreadthB deep because it had
become filled with sediment, he may dredge it out until he sets it
at its original depth of six handbreadths.H

.ַא ַ ּביֵ י ׁ ְש ָרא ִל ְבנֵי ַ ּבר ַה ְמ ָדךְ ְל ׁ ַשחו ֵּפי נַ ֲה ָרא
ַר ִ ּבי יִ ְר ְמיָה ׁ ְש ָרא ְלה ּו ִל ְבנֵי ְס ַכוְ ָּתא ְל ִמ ְיכ ָרא
 ַרב ַא ׁ ִשי ׁ ְש ָרא ְלה ּו ִל ְבנֵי.ימא
ָ נַ ֲה ָרא ְט ִמ
: ֲא ַמר.ָמ ָתא ְמ ַח ְסיָא ְל ַא ְקדו ֵּחי נְ ַהר ּבו ְּרנִיץ
: ו ְּתנַן,ֵיה ַר ִ ּבים – ְּכ ַר ִ ּבים דָּ ִמי
ּ ֵּכיוָ ן דְּ ׁ ָשת ּו ִמ ּינ
.צוֹר ֵכי ַר ִ ּבים
ְ עוֹשין ָּכל
ִׂ

It was related that Abaye permitted the people of Bar Hamdakh
to removeN the branches of the trees from the river on the intermediate days of a Festival. Rabbi Yirmeya permitted the people
of Sekhavta to dredge out a river that had become blocked. Rav
Ashi permitted his townsmen, the people of Mata Meĥasya,B to
clean out the nearby Burnitz River.N He said: Since the public
drinks from it, it is considered like a public need, and we
learned in the mishna that one may tend to all other public
needs on the intermediate days of a Festival.H

״ו ְּמ ַת ְּקנִין ֶאת

§ It was taught in the mishna: During the intermediate days of a

BACKGROUND

Mata Meĥasya – מ ָתא ְמ ַח ְסיָ א:ָ A small town near Sura,
Mata Meĥasya was the home of Rav Ashi, and the Talmud
was edited there. In later times, Sura and Mata Meĥasya
apparently merged, becoming a single town.
HALAKHA

ּ ת:ִּ It is permitted to redirect a
Fixing rivers – יקוּן נְ ָהרוֹת
river on the intermediate days of a Festival as well as to
clean out a river that had become blocked, as these tasks
represent communal needs (Rambam Sefer Zemanim,
Hilkhot Yom Tov 8:4).

Festival one may repair

NOTES

To remove – ל ׁ ַשחו ֵּפי:ְ Some explain that this refers to cleaning
the dirt and the rocks at the bottom of the river (Rashi manuscript). Others explain that this refers to cutting the roots or the
branches of the trees that grew in the river (Rabbi Shlomo ben
HaYatom).

to clearing out the sediment in the river in order to enhance
its flow. Others say that it means widening the opening of the
spring or the bed of the river (Rashi manuscript; Rabbeinu Yehonatan). The Ra’avad and Meiri explain that it means redirecting
the river so that it flows closer to the town. The Rambam seems
To clean out the Burnitz River – ל ַא ְקדו ֵּחי נְ ַהר ּבו ְּרנִיץ:ְ This expres- to accept this interpretation as well, and he also includes digging
sion is explained in various ways. Rashi explains that it is referring new wells in this category.

Perek I
Daf 5 Amud a
. וכו׳, ִק ְילקו ֵּלי ַה ַּמיִ ם ׁ ְש ִ ּב ְר ׁשוּת ָה ַר ִ ּבים״damaged water cisterns in the public domain and clean them
. ֲח ִפ ָירה – ָלא,יטה – ִאין
ָ  ֲח ִטout by removing the dirt and sediment that has accumulated in
them. The Gemara infers: CleaningN out the cisterns of dirt and
sediment during the intermediate days of a Festival is indeed
permitted, but digging a new cistern is not permitted.
 ל ֹא ׁ ָשנ ּו:יוֹחנָן
ָ  ָא ַמר ַר ִ ּבי יַ ֲﬠקֹב ָא ַמר ַר ִ ּביRabbi Ya’akov said that Rabbi Yoĥanan said: They taught that
 ֲא ָבל ַר ִ ּבים,יכין ָל ֶהם
ִ  ֶא ָּלא ׁ ֶש ֵאין ַר ִ ּבים צְ ִרit is prohibited to dig new cisterns only when the public does
not need them; but if the public needs them,N even digging new
.יכין ָל ֶהם – ֲא ִפילּ ּו ֲח ִפ ָירה מו ָּּתר
ִ צְ ִר
cisterns is permitted.
:יכין ָל ֶהם ִמי ׁ ָש ֵרי? וְ ָה ַתנְיָא
ִ וְ ִכי ַר ִ ּבים צְ ִר
,יחין ו ְּמ ָﬠרוֹת ׁ ֶשל יָ ִחיד
ִ חוֹט ִטין ּבוֹרוֹת ׁ ִש
ְ
חוֹפ ִרין
ְ  וְ ֵאין,לוֹמר ׁ ֶשל ַר ִ ּבים
ַ יך
ְ וְ ֵאין צָ ִר
 וְ ֵאין,יחין ו ְּמ ָﬠרוֹת ׁ ֶשל ַר ִ ּבים
ִ ּבוֹרוֹת ׁ ִש
 ַמאי ָלאו – ְ ּב ׁ ֶש ַר ִ ּבים.לוֹמר ׁ ֶשל יָ ִחיד
ַ ְצָ ִריך
?יכין ָל ֶהם
ִ צְ ִר

The Gemara asks: And when the public needs them, is digging
really permitted? But isn’t it taught in a baraita: One may clean
out cisterns, ditches, and caves of an individual during the
intermediate days of a Festival, and, needless to say, one may
clean out those of the public. But one may not dig new cisterns,
ditches, or caves of the public during the intermediate days of a
Festival, and, needless to say, one may not dig those of an individual. What, is it not so that this baraita is referring to a case
where the public needs them, but nevertheless digging new
cisterns, ditches, and caves is prohibited?

NOTES

Cleaning – יטה
ָ ח ִט:ֲ According to Rashi and most commentaries, this refers to removing rocks and dirt that fell
into cisterns in order to create room for more water. Rabbi
Shlomo ben HaYatom explains that it refers to removing
dirt and sand in order to clean the water in the cistern.
The public needs them – יכין ָל ֶהם
ִ ר ִ ּבים צְ ִר:ַ Opinions diﬀer
as to how to define public need. The Ritva cites Rashi as
explaining that this refers to a case where there is no drinking water at all. Some question this explanation, however,
as in that instance even an individual would be permitted
to do whatever necessary, as it would be a matter of life
and death. The Ritva cites Tosafot as explaining that the
water is not needed immediately but it will be needed
after the Festival. The Ritva provides another explanation,
citing the Ramban, that there is enough water for the
public but they would like to have easier access to it by
digging a well that is closer to where they are located.

.יכין ָל ֶהם
ִ  ְ ּב ׁ ֶש ֵאין ַר ִ ּבים צְ ִר, ל ֹאThe Gemara rejects this opinion: No, this baraita is referring to a
case where the public does not need them.
. פרק א׳ דף ה. Moed KaTan . Perek I . 5a
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