.ַא ַ ּביֵ י ׁ ְש ָרא ִל ְבנֵי ַ ּבר ַה ְמ ָדךְ ְל ׁ ַשחו ֵּפי נַ ֲה ָרא
ַר ִ ּבי יִ ְר ְמיָה ׁ ְש ָרא ְלה ּו ִל ְבנֵי ְס ַכוְ ָּתא ְל ִמ ְיכ ָרא
 ַרב ַא ׁ ִשי ׁ ְש ָרא ְלה ּו ִל ְבנֵי.ימא
ָ נַ ֲה ָרא ְט ִמ
: ֲא ַמר.ָמ ָתא ְמ ַח ְסיָא ְל ַא ְקדו ֵּחי נְ ַהר ּבו ְּרנִיץ
: ו ְּתנַן,ֵיה ַר ִ ּבים – ְּכ ַר ִ ּבים דָּ ִמי
ּ ֵּכיוָ ן דְּ ׁ ָשת ּו ִמ ּינ
.צוֹר ֵכי ַר ִ ּבים
ְ עוֹשין ָּכל
ִׂ

It was related that Abaye permitted the people of Bar Hamdakh
to removeN the branches of the trees from the river on the intermediate days of a Festival. Rabbi Yirmeya permitted the people
of Sekhavta to dredge out a river that had become blocked. Rav
Ashi permitted his townsmen, the people of Mata Meĥasya,B to
clean out the nearby Burnitz River.N He said: Since the public
drinks from it, it is considered like a public need, and we
learned in the mishna that one may tend to all other public
needs on the intermediate days of a Festival.H

״ו ְּמ ַת ְּקנִין ֶאת

§ It was taught in the mishna: During the intermediate days of a

BACKGROUND

Mata Meĥasya – מ ָתא ְמ ַח ְסיָ א:ָ A small town near Sura,
Mata Meĥasya was the home of Rav Ashi, and the Talmud
was edited there. In later times, Sura and Mata Meĥasya
apparently merged, becoming a single town.
HALAKHA

ּ ת:ִּ It is permitted to redirect a
Fixing rivers – יקוּן נְ ָהרוֹת
river on the intermediate days of a Festival as well as to
clean out a river that had become blocked, as these tasks
represent communal needs (Rambam Sefer Zemanim,
Hilkhot Yom Tov 8:4).

Festival one may repair

NOTES

To remove – ל ׁ ַשחו ֵּפי:ְ Some explain that this refers to cleaning
the dirt and the rocks at the bottom of the river (Rashi manuscript). Others explain that this refers to cutting the roots or the
branches of the trees that grew in the river (Rabbi Shlomo ben
HaYatom).

to clearing out the sediment in the river in order to enhance
its flow. Others say that it means widening the opening of the
spring or the bed of the river (Rashi manuscript; Rabbeinu Yehonatan). The Ra’avad and Meiri explain that it means redirecting
the river so that it flows closer to the town. The Rambam seems
To clean out the Burnitz River – ל ַא ְקדו ֵּחי נְ ַהר ּבו ְּרנִיץ:ְ This expres- to accept this interpretation as well, and he also includes digging
sion is explained in various ways. Rashi explains that it is referring new wells in this category.

Perek I
Daf 5 Amud a
. וכו׳, ִק ְילקו ֵּלי ַה ַּמיִ ם ׁ ְש ִ ּב ְר ׁשוּת ָה ַר ִ ּבים״damaged water cisterns in the public domain and clean them
. ֲח ִפ ָירה – ָלא,יטה – ִאין
ָ  ֲח ִטout by removing the dirt and sediment that has accumulated in
them. The Gemara infers: CleaningN out the cisterns of dirt and
sediment during the intermediate days of a Festival is indeed
permitted, but digging a new cistern is not permitted.
 ל ֹא ׁ ָשנ ּו:יוֹחנָן
ָ  ָא ַמר ַר ִ ּבי יַ ֲﬠקֹב ָא ַמר ַר ִ ּביRabbi Ya’akov said that Rabbi Yoĥanan said: They taught that
 ֲא ָבל ַר ִ ּבים,יכין ָל ֶהם
ִ  ֶא ָּלא ׁ ֶש ֵאין ַר ִ ּבים צְ ִרit is prohibited to dig new cisterns only when the public does
not need them; but if the public needs them,N even digging new
.יכין ָל ֶהם – ֲא ִפילּ ּו ֲח ִפ ָירה מו ָּּתר
ִ צְ ִר
cisterns is permitted.
:יכין ָל ֶהם ִמי ׁ ָש ֵרי? וְ ָה ַתנְיָא
ִ וְ ִכי ַר ִ ּבים צְ ִר
,יחין ו ְּמ ָﬠרוֹת ׁ ֶשל יָ ִחיד
ִ חוֹט ִטין ּבוֹרוֹת ׁ ִש
ְ
חוֹפ ִרין
ְ  וְ ֵאין,לוֹמר ׁ ֶשל ַר ִ ּבים
ַ יך
ְ וְ ֵאין צָ ִר
 וְ ֵאין,יחין ו ְּמ ָﬠרוֹת ׁ ֶשל ַר ִ ּבים
ִ ּבוֹרוֹת ׁ ִש
 ַמאי ָלאו – ְ ּב ׁ ֶש ַר ִ ּבים.לוֹמר ׁ ֶשל יָ ִחיד
ַ ְצָ ִריך
?יכין ָל ֶהם
ִ צְ ִר

The Gemara asks: And when the public needs them, is digging
really permitted? But isn’t it taught in a baraita: One may clean
out cisterns, ditches, and caves of an individual during the
intermediate days of a Festival, and, needless to say, one may
clean out those of the public. But one may not dig new cisterns,
ditches, or caves of the public during the intermediate days of a
Festival, and, needless to say, one may not dig those of an individual. What, is it not so that this baraita is referring to a case
where the public needs them, but nevertheless digging new
cisterns, ditches, and caves is prohibited?

NOTES

Cleaning – יטה
ָ ח ִט:ֲ According to Rashi and most commentaries, this refers to removing rocks and dirt that fell
into cisterns in order to create room for more water. Rabbi
Shlomo ben HaYatom explains that it refers to removing
dirt and sand in order to clean the water in the cistern.
The public needs them – יכין ָל ֶהם
ִ ר ִ ּבים צְ ִר:ַ Opinions diﬀer
as to how to define public need. The Ritva cites Rashi as
explaining that this refers to a case where there is no drinking water at all. Some question this explanation, however,
as in that instance even an individual would be permitted
to do whatever necessary, as it would be a matter of life
and death. The Ritva cites Tosafot as explaining that the
water is not needed immediately but it will be needed
after the Festival. The Ritva provides another explanation,
citing the Ramban, that there is enough water for the
public but they would like to have easier access to it by
digging a well that is closer to where they are located.

.יכין ָל ֶהם
ִ  ְ ּב ׁ ֶש ֵאין ַר ִ ּבים צְ ִר, ל ֹאThe Gemara rejects this opinion: No, this baraita is referring to a
case where the public does not need them.
. פרק א׳ דף ה. Moed KaTan . Perek I . 5a
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NOTES

One may gather water – וֹנְסין ַמיִ ם
ִ כ:ּ The Ran explains
that this is referring to collecting rainwater in vessels,
which they would then empty into the cisterns. The
Ritva suggests that it refers to directing water from other
locations through existing channels into the cisterns. The
Meiri does not distinguish between these activities and
permits both.
Streets – רחוֹבוֹת:ְ According to most commentaries, these
are streets where people congregated to engage in business. The Ran cites Rashi as explaining that the reference is
to places designated for comforting mourners.
They direct a stream of water into it – מ ְר ִ ּג ִילין ְלתוֹכוֹ:ַ The
Ran explains that a channel was dug from a spring to
allow its water to flow to the ritual bath. Others propose
that they would open a spring at the bottom of the well
from which the water of the ritual bath emerged (Rabbeinu Gershom Meor HaGola; Rabbeinu Yehonatan).
HALAKHA

Digging and cleaning the cisterns of an individual –
יָחיד
ִ יטה ְ ּבבוֹרוֹת ׁ ֶשל
ָ ח ִפ ָירה וַ ֲח ִט:ֲ It is prohibited to dig new
cisterns for an individual during a Festival, even if he currently has only a minimal supply of drinking water (Magen
Avraham). Repairing cisterns that have become damaged
is permitted during the intermediate days of a Festival if
the individual needs the water for use on the Festival. It
is permitted to fill a cistern with water on the intermediate days of a Festival. The Magen Avraham adds that it is
permitted to do so only by collecting water in vessels
and bringing that water to the cistern; it is prohibited to
transport water through a ditch, which is more strenuous
(Shulĥan Arukh, Oraĥ Ĥayyim 544:2).
Public cisterns – בוֹרוֹת ָה ַר ִ ּבים:
ּ It is permitted to repair
public cisterns during the intermediate days of a Festival
and to clear them of stones and dirt even if the public
does not need them on the Festival itself. But one may dig
new cisterns only if they are needed by the public on the
Festival. When the digging of public cisterns is permitted,
they may be dug even if they require strenuous eﬀort and
the labor is performed publicly, and even if this labor was
purposely scheduled to take place during the Festival
(Shulĥan Arukh, Oraĥ Ĥayyim 544:2).
Public needs during a Festival – וֹﬠד
ֵ צָ ְר ֵכי ָה ַר ִ ּבים ַ ּב ּמ: One
is permitted to tend to all public needs during a Festival,
such as repairing and removing obstacles from roads,
marking graves, and repairing ritual baths, even if one
planned to do so in advance (Mishna Berura). The Rema
writes that this leniency applies only to the physical needs
of the community. Other public needs, such as building a
synagogue, may not be tended to during a Festival if they
require the work of a professional (Shulĥan Arukh, Oraĥ
Ĥayyim 544:1, and in the comment of Rema).
LANGUAGE

Highways [isterata’ot] – א ְס ְט ַר ָטאוֹת:ִ From the Latin strata,
meaning street. The Sages used this term to refer to highways or primary thoroughfares.
Direct [margilin] – מ ְר ִ ּג ִילין:ַ Hargala refers to a streaming
flow, as in water flowing from place to place. It is similar
to the Aramaic ragalta, meaning stream.

יך
ְ ות ּה ַ ּג ֵ ּבי יָ ִחיד – ׁ ֶש ֵאין יָ ִחיד צָ ִר
ָ ָדִּ ְכו
 ּבוֹרוֹת:יטה ִמי ׁ ָש ֵרי? וְ ָה ַתנְיָא
ָ  ֲח ִט,ָל ֶהם
וֹנְסין ַמיִ ם
ִ יחין ו ְּמ ָﬠרוֹת ׁ ֶשל יָ ִחיד – ּכ
ִ ׁ ִש
 וְ ל ֹא ׁ ָש ִפין,חוֹט ִטין
ְ  ֲא ָבל ל ֹא,תוֹכן
ָ ְל
אוֹתן
ָ חוֹט ִטין
ְ –  וְ ׁ ֶשל ַר ִ ּבים.יהן
ֶ ֶאת ִס ְד ֵק
.יהן
ֶ וְ ׁ ָש ִפין ֶאת ִס ְד ֵק

The Gemara raises a diﬃculty: It would follow that in the corresponding situation with regard to the cisterns of an individual, the
baraita is referring to a case where the individual does not need
them. But in that case, is cleaning them out really permitted? Isn’t
it taught in a baraita: One may gather waterN into the cisterns,
ditches, and caves of an individual, but one may not clean them
out or plaster their cracks; but for those of the public, one may
indeed clean out and plaster their cracks? This indicates that on
the intermediate days of a Festival, unneeded cisterns belonging to
an individual may not even be cleaned out.

?יך ָל ֶהם
ְ וְ ֶא ָּלא ַמאי? ְ ּב ׁ ֶשיָּ ִחיד צָ ִר
יכין
ִ ות ּה ַ ּג ֵ ּבי ַר ִ ּבים – ְ ּב ׁ ֶש ַר ִ ּבים צְ ִר
ָ ָדִּ ְכו
 ּבוֹרוֹת: ֲח ִפ ָירה ִמי ֲא ִסיר? וְ ָה ַתנְיָא,ָל ֶהם
יחין ו ְּמ ָﬠרוֹת ׁ ֶשל יָ ִחיד ּכוֹנְ ִסין ַמיִ ם
ִ ׁ ִש
 ֲא ָבל ל ֹא ׁ ָש ִפין,אוֹתן
ָ חוֹט ִטין
ְ ְ ו,תוֹכן
ָ ְל
 וְ ל ֹא,תוֹכן
ָ חוֹט ִטין ְל
ְ  וְ ל ֹא,יהן
ֶ ֶאת ִס ְד ֵק
חוֹפ ִרין
ְ –  וְ ׁ ֶשל ַר ִ ּבים.אוֹתן ְ ּב ִסיד
ָ ָס ִדין
.אוֹתן ְ ּב ִסיד
ָ  וְ ָס ִדין,אוֹתן
ָ

The Gemara rejects this diﬃculty: Rather, to what case does the
first baraita refer? Is it referring to a case where the individual
needs the cisterns? If so, then in the corresponding situation with
regard to cisterns of the public, the baraita would be referring to a
case where the public needs them. But in that case, is digging new
cisterns really prohibited? Isn’t it taught in yet another baraita:
One may gather water into cisterns, ditches, and caves of an
individual, and one may clean them out, but one may not plaster
their cracks, clear earth into them in order to fill in the cracks, or
lime them with lime so that they hold water. But with regard to
those of the public, one may even dig them out and lime them
with lime. Therefore, in a case where the public needs them, it is
permitted to dig out public cisterns.

ָ ְֶא ָּלא ַק ׁ ְשיָ א ַה ְך ָק ַמי
:יתא! ְּת ֵריץ ָה ִכי
חוֹט ִטין ּבוֹרוֹת ׁ ֶשל יָ ִחיד – ְ ּב ׁ ֶשיָּ ִחיד
ְ
לוֹמר ְ ּב ׁ ֶשל ַר ִ ּבים
ַ ְ וְ ֵאין צָ ִריך,צָ ִריךְ ָל ֶהם
 דַּ ֲא ִפילּ ּו ֲח ִפ ָירה,יכין ָל ֶהם
ִ ְּכ ׁ ֶש ַר ִ ּבים צְ ִר
.מו ָּּתר

But if so, the first baraita, which states that one may not dig new
cisterns even for the public, is diﬃcult, as it is contradicted by
this last baraita. The Gemara explains: Answer the diﬃculty and
explain the first baraita as follows: One may clean out cisterns,
ditches, and caves of an individualH during the intermediate days
of a Festival when the individual needs them; and needless to say,
one may clean out those of the publicH when the public needs
them, as even digging new cisterns is permitted when the public
needs them.

ִ חוֹפ ִרין ּבוֹרוֹת ׁ ִש
ְ וְ ֵאין
יחין ו ְּמ ָﬠרוֹת ׁ ֶשל
 וְ ֵאין,יכין ָל ֶהם
ִ ַר ִ ּבים ְ ּב ׁ ֶש ֵאין ַר ִ ּבים צְ ִר
ְיָחיד צָ ִריך
ִ  דְּ ִכי ֵאין,יָחיד
ִ לוֹמר ׁ ֶשל
ַ ְצָ ִריך
.יטה נַ ִמי ָאסוּר
ָ ָל ֶהם – ֲא ִפילּ ּו ֲח ִט

But one may not dig cisterns, ditches and caves for the public
when the public does not need them. And needless to say, one
may not dig them for an individual, as when an individual does
not need the cisterns on the intermediate days of a Festival, even
cleaning them out is prohibited. In this way all of the seemingly
contradictory sources can be reconciled.

,נִיתין נַ ִמי דַּ יְ ָקא
ִ  ַמ ְת: ָא ַמר ַרב ַא ׁ ִשיRav Ashi said: The wording of the mishna is also precise, indicat״כל״
ְ עוֹשין ָּכל
ׂ ִ : דְּ ָק ָתנֵיing that when there is a public need for such cisterns, they may be
ָּ .צוֹר ֵכי ַר ִ ּבים
dug even on the intermediate days of a Festival. As it teaches: One
?ְל ַא ּתוּיֵ י ַמאי? ָלאו ְל ַא ּתוּיֵ י ֲח ִפ ָירה
may tend to all other public needs.H What does the word all come
to add that was not stated explicitly? Does it not come to add the
digging of cisterns, which is permitted?
 יוֹצְ ִאין ְל ַק ֵ ּווץ: ְל ַא ּתוּיֵ י ָהא דְּ ַתנְיָא,ָלא
 ו ְּל ַת ֵ ּקן ֶאת ָה ְרחוֹבוֹת וְ ֶאת,ֶאת ַהדְּ ָר ִכים
. וְ ָלמוֹד ֶאת ַה ִּמ ְקוָ אוֹת,ָה ִא ְס ְט ַר ָטאוֹת
וְ ָכל ִמ ְקוֶ ה ׁ ֶש ֵאין ּבוֹ ַא ְר ָ ּב ִﬠים ְס ָאה
.ַמ ְר ִ ּג ִילין ְלתוֹכוֹ ַא ְר ָ ּב ִﬠים ְס ָאה

The Gemara rejects this opinion: No, the word all comes to add that
which is taught in the following baraita: On the intermediate days
of a Festival, agents of the court go out to clear thorns from the
road, and to repair the city streetsN and highways [isterata’ot],L
and to measure the ritual baths to ascertain that they have the
requisite quantity of water. And if any ritual bath does not contain
forty se’a,B the minimal measure for ritual purification, they direct
[margilin]L a stream of water into it,N such that it flows over the
ground before entering the bath, so as not to disqualify the water as
drawn water until it holds forty se’a of water.

BACKGROUND

Forty se’a – א ְר ָ ּב ִﬠים ְס ָאה:ַ Forty se’a is the equivalent of eighty
hin, or 5,760 egg-bulks, which is the minimum quantity of water
necessary for a ritual bath. The measure of forty se’a is the basis
for all modern calculations of the various talmudic measures
of volume. The Talmud states that the dimensions of a ritual
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bath must be three cubits by one cubit by one cubit, and that
its volume must be forty se’a. Therefore, according to the calculation of Rav Ĥayyim Na’e, a ritual bath must contain 332 ℓ of
water. According to the calculations of the Ĥazon Ish, it must
contain 573 ℓ.

 ׁ ֶש ָּכל,ּו ִּמ ּנַיִ ן ׁ ֶש ִאם ל ֹא יָ צְ א ּו וְ ָﬠ ׂש ּו ָּכל ֵאלּ ו
יהם ַה ָּכתוּב
ֶ דָּ ִמים ׁ ֶש ּנ ׁ ְִש ּ ְפכ ּו ׁ ָשם ַמ ֲﬠ ֶלה ֲﬠ ֵל
 ״וְ ָהיָ ה:לוֹמר
ַ ְּכ ִאילּ ּו ֵהם ׁ ְש ָפכוּם? ַּת ְלמוּד
.ָﬠ ֶליךָ דָּ ִמים״

And from where is it derived that if agents of the court did not go
out and do all these repairs, that with regard to any blood that is
shed there on account of their negligence, the verse ascribes to them
guilt as if they had shed it? The verse states with regard to the cities
of refuge that oﬀer protection to someone who committed inadvertent manslaughter: “That innocent blood be not shed in your land,
which the Lord your God gives you for an inheritance, and so blood
be upon you” (Deuteronomy : ).N The Gemara maintains that the
mishna uses the word all to allude to the cases mentioned in this
baraita, and not to the digging of public cisterns.

 ּו ְמ ַת ְּקנִין ֶאת:ָהא – ְ ּב ֶה ְדיָ א ָק ָתנֵי ָל ּה
, וְ ֶאת ַה ִּמ ְקוָ אוֹת, וְ ֶאת ָה ְרחוֹבוֹת,ַהדְּ ָר ִכים
 ְל ַא ּתוּיֵ י ַמאי? ָלאו.צוֹר ֵכי ַר ִ ּבים
ְ עוֹשין ָּכל
ׂ ִ ְו
.ְל ַא ּתוּיֵ י ֲח ִפ ָירה? ׁ ְש ַמע ִמינָ ּה

The Gemara questions this: But these additional cases are explicitly
taught in the mishna: One may repair the roads, streets, and ritual
baths, and one may tend to all other public needs. What does this
last phrase come to add? Does it not come to add the digging of
cisterns needed by the public? The Gemara agrees: Conclude from
this that the mishna means to permit the digging of new cisterns when
they are needed by the public.

 ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן.״מצַ יְּ נִין ֶאת ַה ְּק ָברוֹת״
ְ
? ֶר ֶמז ְלצִ יּוּן ְק ָברוֹת ִמן ַה ּת ָוֹרה ִמ ּנַיִ ן:ֶ ּבן ּ ָפזִ י
 ״וְ ָר ָאה ֶﬠצֶ ם ָא ָדם ו ָּבנָ ה:לוֹמר
ַ ַּת ְלמוּד
״.ֶאצְ לוֹ צִ יּוּן

§ It was taught in the mishna: One may mark graves

on the intermediate days of a Festival so that passersby will know to avoid them
and not become ritually impure. Rabbi Shimon ben Pazi said:
Where is there an allusion in the Torah to the marking of graves?N
The verse states: “And when they that pass through shall pass through
the land, and any see a man’s bone, then shall he set up a sign by it”
(Ezekiel : ).N Ezekiel prophesies that at some future time, the Jewish people will erect signs over the strewn remains of the dead so that
others will know to avoid ritual impurity.

 ָהא ִמ ַ ּק ֵּמי:יה ָר ִבינָ א ְל ַרב ַא ׁ ִשי
ּ ֲא ַמר ֵל
 ָהא, ְיט ֲﬠ ִמיך
ַ דְּ ֵל ֵיתי יְ ֶחזְ ֵקאל ַמאן ֲא ַמר? וְ ִל
 דָּ ָבר זֶ ה ִמ ּת ַוֹרת מ ׁ ֶֹשה:דְּ ָא ַמר ַרב ִח ְסדָּ א
 ִמדִּ ְב ֵרי יְ ֶחזְ ֵקאל ֶ ּבן ּבוּזִ י,ַּר ֵ ּבינ ּו ל ֹא ָל ַמ ְדנו
״כל ֶ ּבן נֵ ָכר ֶﬠ ֶרל ֵלב וְ ֶﬠ ֶרל ָ ּב ָ ׂשר ל ֹא
ָּ :ָּל ַמ ְדנו
,יָ בֹא ֶאל ִמ ְקדָּ ׁ ִשי ְל ׁ ָש ְר ֵתנִי״

Ravina said to Rav Ashi: Before the prophet Ezekiel came and
alluded to this obligation, who said that graves must be marked? Even
before the time of Ezekiel, people were careful with regard to ritual
impurity. Rav Ashi responded: And according to your reasoning,
that Ezekiel was introducing a new halakha, the same question can be
raised with regard to this statement that Rav Ĥisda said. As Rav
Ĥisda said with regard to the halakha that one who is uncircumcised
or an apostate may not serve in the Temple: This matter we did
not learn from the Torah of Moses our teacher, but rather, we
learned it from the words of the prophet Ezekiel ben Buzi, who
said of such individuals: “No stranger, uncircumcised in heart, or
uncircumcised in flesh, shall enter into My Sanctuary to serve Me”
(Ezekiel : ).

H

:יתי יְ ֶחזְ ֵקאל ַמאן ֲא ַמר? ֶא ָּלא
ֵ ִמ ַ ּק ֵּמי דְּ ֵל
 וַ ֲא ָתא יְ ֶחזְ ֵקאל וְ ַא ְס ְמ ָכ ּה,ְ ּג ָמ ָרא ְ ּג ִמ ִירי ָל ּה
 ְ ּג ָמ ָרא ְ ּג ִמ ִירי ָל ּה וַ ֲא ָתא: ָה ָכא נַ ִמי.ַא ְּק ָרא
.יְ ֶחזְ ֵקאל וְ ַא ְס ְמ ָכ ּה ַא ְּק ָרא

Here too, one can ask: Before Ezekiel came, who said that such
individuals cannot serve in the Temple? Rather, you must say that
originally they learned it as a tradition and it was an accepted halakha
for generations, and then Ezekiel came and based it on a verse. Here
too, with regard to the obligation to mark graves, they originally
learned it as a tradition, and then Ezekiel came and based it on a
verse.

 ״וְ ָט ֵמא ָט ֵמא:ַר ִ ּבי ַא ָ ּבה ּו ָא ַמר ֵמ ָה ָכא
:אוֹמ ֶרת לוֹ
ֶ ְ ו,קוֹר ָאה לוֹ
ְ יִ ְק ָרא״ – טו ְּמ ָאה
יה דְּ ַר ִ ּבי
ֵ ִ וְ ֵכן ָא ַמר ַר ִ ּבי עוּזּ.רוֹש
ׁ ּ ְפ
ּ יאל ַ ּבר ְ ּב ֵר
אוֹמ ֶרת
ֶ ְקוֹר ָאה לוֹ ו
ְ  טו ְּמ ָאה:יאל ַר ָ ּבה
ֵ ִעוּזּ
.רוֹש
ׁ  ּ ְפ:לוֹ

Rabbi Abbahu said: An allusion to the marking of graves may be
derived from here:N “And the leper in whom the plague is, his clothes
shall be rent, and the hair of his head shall go loose, and he shall cover
his upper lip, and shall cry: Impure, impure” (Leviticus : ). This
verse teaches that impurity cries out to the passerby and tells him:
Remove yourself. The leper must inform others of his status so
that they know not to come into contact with him and thereby maintain their ritual purity. So too, in our case, graves must be marked so
that others will know to avoid them and prevent contracting ritual
impurity. And similarly, Rabbi Uzziel, grandson of Rabbi Uzziel
the Great, said: Impurity cries out to the passerby and tells him:
Remove yourself.

יב ֵﬠי
ּ ָ וְ ַהאי ְל ָה ִכי הוּא דַּ ֲא ָתא? ַההוּא ִמ
ְ ״וְ ָט ֵמא ָט ֵמא יִ ְק ָרא״ – צָ ִריך:יה ְל ִכ ְד ַתנְיָא
ּ ֵל
 וְ ַר ִ ּבים ְמ ַב ְּק ׁ ִשין ָﬠ ָליו,יﬠ צַ ֲﬠרוֹ ְל ַר ִ ּבים הוֹד
ִ ְל
!ַר ֲח ִמים

The Gemara asks: But with regard to this verse, does it come to teach
this idea? That verse is needed for that which is taught in the following baraita: “And he shall cry: Impure, impure”; this teaches that the
leper must inform the public of his distress,H and the public will
pray for mercy on his behalf.

NOTES

And so blood be upon you – וְ ָהיָ ה ָﬠ ֶליךָ דָּ ִמים: Rabbeinu Ĥananel apparently had a diﬀerent version of
this text, reading: “As it is stated: That you bring not
blood on your house” (Deuteronomy 22:8), a verse
referring to the obligation to build a railing around
one’s roof (see Tosafot).
An allusion…to the marking of graves – ֶר ֶמז ְלצִ יּוּן
ק ָברוֹת:ְ The Ritva writes that the Sages understood
that since marking the location of graves is so
essential for the general good of the community,
it would be impossible that there is no allusion to
it in the Bible.
And any that see a man’s bone, then shall he set
up a sign by it – וְ ָר ָאה ֶﬠצֶ ם ָא ָדם ו ָּבנָ ה ֶאצְ לוֹ צִ יּוּן: Many
commentaries question why this is referred to as
an allusion, when it would appear that the halakha
of marking graves is presented in this verse quite
explicitly. Rashi explains that this is referred to as an
allusion because the verse foretells this activity but
does not state that it is a mitzva. Tosafot explain that
the verse is unclear, because it speaks about the
future and not about current practice. Rabbi Shimon
holds that gentile graves do not impart ritual impurity by means of a tent, and consequently this marking of graves in Ezekiel may be understood not as a
way of distancing people from ritual impurity but as
a way of clearing the land of corpses. Therefore, it
does not provide an absolute proof for the halakha
discussed in the Gemara (Talmid Rabbeinu Yeĥiel of
Paris, citing Rivam).
Rabbi Abbahu said an allusion may be derived
from here – ר ִ ּבי ַא ָ ּבה ּו ָא ַמר ֵמ ָה ָכא:ַ The commentaries explain that the diﬀerent opinions cited in the
Gemara do not disagree; each Sage simply identified the verse providing an allusion to the marking
of graves that was most convincing to him. The
Maharsha explains at length that there are grounds
to refute each of these proofs, either because it is
insuﬃciently clear or because a diﬀerent halakha is
derived from that particular verse.
HALAKHA

Marking graves – צִ יּוּן ַה ְּק ָברוֹת: If one finds a grave
or part of a corpse that imparts ritual impurity via a
tent, he should mark it so as to prevent others from
becoming impure. Court-appointed agents would
go out on the intermediate days of a Festival to mark
the location of graves (Rambam Sefer Tahara, Hilkhot
Tumat Met 8:9).
Inform the public of his distress – יﬠ צַ ֲﬠרוֹ הוֹד
ִ ְל
ל ַר ִ ּבים:ְ It is a mitzva for a leper to cover his head
and wrap himself up as a mourner, and to inform
passersby that he is ritually impure (Rambam Sefer
Tahara, Hilkhot Tumat Tzara’at 10:6).
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 ַמאי.יכ ּתוֹב ״וְ ָט ֵמא יִ ְק ָרא״
ְ  ִאם ֵּכן ִלThe Gemara answers: If it is so that the verse comes to teach only
. ״וְ ָט ֵמא ָט ֵמא״ – ׁ ָש ְמ ַﬠ ְּת ִמינָ ּה ַּת ְר ֵּתיone idea, let it write: And he shall cry: Impure. What is to be
derived the repetition of impure, impure? Learn from this reiteration two ideas: First, that the leper must inform the public of his
pain so that others will pray on his behalf, and second, that he must
warn the public to stay away so that they avoid coming into contact
with him and contracting ritual impurity.
 ״וְ ִל ְפנֵי ִﬠ ֵּור ל ֹא ִת ֵּתן: ַא ַ ּביֵ י ָא ַמר ֵמ ָה ָכאAbaye said: An allusion to the marking of graves may be learned
 ״וְ ָא ַמר סֹלּ ּו: ַרב ּ ַפ ּ ָפא ָא ַמר. ִמ ְכ ׁשוֹל״from here, as it is written: “You shall not put a stumbling block
before the blind” (Leviticus : ). Rav Pappa said the obligation
.סֹלּ ּו ּ ַפנּ ּו ָד ֶרךְ ״
is alluded to in the verse: “And He will say: Pave, pave, clear the
way,N take up the stumbling block out of the way of My people”
(Isaiah : ), which indicates that roads must be cleared of all
obstacles and hazards.
״ה ִרימ ּו ִמ ְכ ׁשוֹל
ָ :ַרב ִח ְּיננָ א ָא ַמר
יה דְּ ַרב
ׁ ְ ַר ִ ּבי י.ִמדֶּ ֶר ְך ַﬠ ִּמי״
ּ ﬠ ְ ּב ֵר הוֹש
ַ ְ ״ו:ִא ִידי ָא ַמר
ְהוֹד ְﬠ ָּת ָל ֶהם ֶאת ַהדֶּ ֶרך
.ֲא ׁ ֶשר יֵ ְלכ ּו ָב ּה״

Rav Ĥinnana said: This may be derived from the end of that very
same verse: “Take up the stumbling block from the way of My
people” (Isaiah : ). Rabbi Yehoshua, son of Rav Idi, said: This
may be derived from the verse: “And you shall show them the way
in which they must walk” (Exodus : ), i.e., you must properly
repair the roads, which includes marking graves.

 ״וְ ִהזַּ ְר ֶּתם ֶאת ְ ּבנֵי:ָמר זו ְּט ָרא ָא ַמר
: ַרב ַא ׁ ִשי ָא ַמר.יִ ְ ׂש ָר ֵאל ִמ ּטו ְּמ ָא ָתם״
״ ּו ׁ ְש ַמ ְר ֶּתם ֶאת ִמ ׁ ְש ַמ ְר ִּתי״ – ֲﬠ ׂש ּו
.ִמ ׁ ְש ֶמ ֶרת ְל ִמ ׁ ְש ַמ ְר ִּתי

Mar Zutra said that an allusion to this obligation is found in the
verse “Thus you shall separate the children of Israel from their
impurity” (Leviticus : ), which indicates that people must be
warned to stay away from that which could cause them to become
ritually impure. Rav Ashi said it is derived from the verse: “And
you shall keep My charge” (Leviticus : ), which means that you
must establish a safeguard for My charge, i.e., protective measures
must be enacted to prevent people from transgressing halakha, a
task that includes distancing people from ritual impurity by marking
oﬀ graves, so that they not come to convey ritual impurity to teruma
or other consecrated items.

 ״וְ ָ ׂשם דֶּ ֶרךְ ַא ְר ֶאנּ ּו ְ ּביֶ ׁ ַשע: ָר ִבינָ א ָא ַמרAnd finally, Ravina said: This obligation is alluded to by the verse
N
״.“ ֱאל ִֹהיםAnd to him who orders his way, I will show the salvation of God”
(Psalms : ), meaning that one must mark the pathways that are
ritually pure and upon which it is appropriate to walk.
 ָּכל ַה ׁ ּ ָשם:ﬠ ֶ ּבן ֵלוִ י יהוֹש
ֻׁ
ָא ַמר ַר ִ ּבי
רוֹאה ִ ּב ׁיש ּו ָﬠתוֹ
ֶ ְזוֹכה ו
ֶ – חוֹתיו
ָ אוֹר
ְ
 ׁ ֶש ֶּנ ֱא ַמר ״וְ ָ ׂשם,דוֹש ָ ּברוּךְ הוּא
ׁ ׁ ֶשל ַה ָ ּק
 ַאל ִּת ְק ִרי ״וְ ָ ׂשם״ ֶא ָּלא ״וְ ׁ ָשם,דֶּ ֶר ְך״
.דֶּ ֶרךְ ״ – ַא ְר ֶאנּ ּו ְ ּביֶ ׁ ַשע ֱאל ִֹהים

With regard to the verse from Psalms cited above, Rabbi Yehoshua
ben Levi said: Whoever appraises his waysN in this world and
contemplates how to act in the most appropriate way possible merits seeing the salvation of the Holy One, Blessed be He,N as it is
stated: “And to him who orders his way.” Do not read it as vesam,
who orders; rather, read it as vesham, and appraises. With this reading, the verse indicates that one who appraises his ways, him will I
show the salvation of God.

יה ַההוּא ַּת ְל ִמ ָידא
ּ  ַר ִ ּבי יַ ַּנאי ֲהוָ ה ֵלRabbi Yannai had a certain student who would raise diﬃculties
 ְ ּב ׁ ַש ְ ּב ָתא,יה
ָ  דְּ ָכלwith his teachings every day as they were learning. On Shabbat of
ּ יוֹמא ֲהוָ ה ַמ ְק ׁ ִשי ֵל
a Festival,N when the broader public would come to hear the lesson,
.יה
ּ דְּ ִריגְ ָלא ָלא ֲהוָ ה ַמ ְק ׁ ִשי ֵל
the student would not raise any diﬃculties, lest Rabbi Yannai lack
an immediate answer and suﬀer embarrassment.

NOTES

Pave, pave, clear the way – ְסֹלּ ּו סֹלּ ּו ּ ַפנּ ּו ָד ֶרך: Some commentaries explain that the words “clear the way” are understood to
mean: Clear away the impurity. As the conclusion of the verse
indicates, this is to be removed from the way of the Jewish
people (Peirush).
And to him who orders [vesam] his way – ְוְ ָ ׂשם דֶּ ֶרך: Rabbeinu
Gershom Meor HaGola apparently understood this as: To him
who marks [vesimen] the way.
Whoever appraises his ways – חוֹתיו
ָ אוֹר
ְ כל ַה ׁ ּ ָשם:ָּ Rashi explains
that this is referring to one who calculates the reward for
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On Shabbat of a Festival – ב ׁ ַש ְ ּב ָתא דְּ ִריגְ ָלא:ּ ְ Tosafot explain that
this refers to the Shabbat during a Festival. Others say that this
refers to the Shabbat before a Festival, when public lectures
would be delivered about the halakhot of the Festival (Talmid
Rabbeinu Yeĥiel of Paris; Rabbi Shlomo ben HaYatom). This custom continues nowadays in the form of the public lectures
customarily delivered on the Shabbat before Passover and
The salvation of the Holy One, Blessed be He –  יְ ׁשו ָּﬠתוֹ ׁ ֶשלbefore Yom Kippur. The Iyyun Ya’akov writes that it is customary
דוֹש ָ ּברוּךְ הוּא
ׁ ה ָ ּק:ַ refers to God’s salvation of the Jewish people, not to raise challenging questions during these lectures, as
which is called in various places in the Bible the salvation of the purpose of the lecture is for the public to come and listen
the Lord (Ritva).
attentively, absorbing the practical halakhic teachings.

fulfilling a mitzva against the loss for transgressing it and avoids
sin. The Meiri understands this to refer to one who conducts
himself in a balanced fashion, following the golden mean,
which the Rambam praises at length (see his introduction to
Avot, known as Eight Chapters). The Sefat Emet explains that
even when faced with two mitzvot, one evaluates which is
preferable and less likely to lead to undesirable side eﬀects.

Perek I
Daf 5 Amud b
 ״וְ ָ ׂשם דֶּ ֶר ְך ַא ְר ֶאנּ ּו ְ ּביֶ ׁ ַשע:יה
ּ  ָק ֵרי ֲﬠ ֵלRabbi Yannai read this verse about him: “And to him who
N
״. ֱאל ִֹהיםorders his way, I will show the salvation of God” (Psalms
: ), for he considered his conduct and determined when it
was inappropriate to challenge his master.
 ֵאין ְמצַ יְּ נִין ל ֹא ַﬠל ַּכזַּ יִ ת ִמן:ָּתנ ּו ַר ָ ּבנַ ן
 וְ ל ֹא ַﬠל,עוֹרה
ָ  וְ ל ֹא ַﬠל ֶﬠצֶ ם ִּכ ְ ׂש,ַה ֵּמת
 ֲא ָבל ְמצַ יְּ נִין.דָּ ָבר ׁ ֶש ֵאינוֹ ְמ ַט ֵּמא ְ ּבא ֶֹהל
 ַﬠל רוֹב ִ ּבנְיָ ן,ּוֹלת
ֶ  וְ ַﬠל ַה ּגו ְּלג,ַﬠל ַה ׁ ּ ִש ְד ָרה
.וְ ַﬠל רוֹב ִמנְיַ ן ַה ֵּמת

 ֲא ָבל ְמצַ יְּ נִין,וְ ֵאין ְמצַ יְּ נִין ַﬠל ַה ַּוודָּ אוֹת
: וְ ֵא ּל ּו ֵהן ַה ְּס ֵפיקוֹת.ַﬠל ַה ְּס ֵפיקוֹת
 וְ ֵאין. ו ֵּבית ַה ּ ְפ ָרס, ו ְּפ ָרעוֹת,ְס ָככוֹת
ַמ ֲﬠ ִמ ִידין צִ יּוּן ִ ּב ְמקוֹם טו ְּמ ָאה – ׁ ֶשלּ ֹא
 וְ ֵאין ַמ ְר ִח ִיקין,ְל ַה ְפ ִסיד ֶאת ַה ְּט ָהרוֹת
צִ יּוּן ִמ ְּמקוֹם טו ְּמ ָאה – ׁ ֶשלּ ֹא ְל ַה ְפ ִסיד
.ֶאת ֶא ֶרץ יִ ְ ׂש ָר ֵאל

§ With regard to the halakhot of marking graves, the Sages

taught the following baraita: The courts do not markN the area
of an olive-bulk of a corpse; nor of a bone that is the size of a
barleygrain-bulk; nor of any itemN that imparts impurity only
through physical contact but does not impart ritual impurity
by means of a tent to an individual or object that it overshadows,
or that is overshadowed by it, or that is found together with it
under the same structure. But they do mark the area of the spine
of a corpse, the skull, or the bones that comprise the majority
of the skeletal structure or the majority of the number of bones
in the body.H

And furthermore, they do not mark the area of certain ritual
impurity, i.e., a place that is known to all as ritually impure, but
they do mark a place of uncertain ritual impurity. And these are
the places of uncertain ritual impurity: Overhanging boughs,
protrusions, and a beit haperas.L And they do not erect the
marker directly over the site of the ritual impurity, so as not to
cause a loss of ritually pure food items, as one who is carrying
such food might inadvertently walk up to the site of ritual impurity and only then notice the marker, after the food has already
contracted impurity. Similarly, they do not distance the marker
from the actual site of ritual impurity, so as not to cause a loss
of Eretz Yisrael,N i.e., so as not to increase the area into which
individuals refrain from entering.

? וְ ַכזַּ יִ ת ִמן ַה ֵּמת ֵאינוֹ ְמ ַט ֵּמא ְ ּבא ֶֹהלThe Gemara begins to analyze this baraita by asking: Is it really
 ֵאלּ ּו ׁ ֶש ְּמ ַט ְּמ ִאין ְ ּבא ֶֹהל – ַּכזַּ יִ ת: וְ ָהא ְּתנַןso that an olive-bulk of a corpse does not impart ritual impurity by means of a tent? But didn’t we learn in a mishna (Oholot
!ִמן ַה ֵּמת
: ): These are the items that impart ritual impurity by means
of a tent, and among other items this list includes an olive-bulk
of a corpse?
 ָה ָכא ְ ּב ַכזַּ יִ ת ְמצו ְּמצָ ם:ָא ַמר ַרב ּ ַפ ּ ָפא
 מו ָּטב,יח ַסר ָח ַסר
ֲ  דְּ סוֹף סוֹף ִמ,ָﬠ ְס ִקינַן
,יִ ְ ׂש ְרפ ּו ָﬠ ָליו ְּתרו ָּמה וְ ָק ָד ׁ ִשים ְל ִפי ׁ ָש ָﬠה
.עוֹלם
ָ וְ ַאל יִ ְ ׂש ְרפ ּו ָﬠ ָליו ְל

NOTES

Rabbi Yannai read this verse about him: And to him who
orders his way –  וְ ָ ׂשם דֶּ ֶר ְך:יה
ּ ק ֵרי ֲﬠ ֵל:ָ This student appraised
his ways; although he sacrificed the opportunity to clarify
what he was learning and perhaps did not find out the reason
behind what his teacher had said, it was more important to
refrain from embarrassing him (Ritva).
The courts do not mark – אין ְמצַ יְּ נִין:ֵ Some explain that it is
prohibited to mark these locations lest a passerby unnecessarily burns teruma even after the quantity of remains has
become reduced (Talmid Rabbeinu Yeĥiel of Paris; see Tosafot).
Nor of any item – וְ ל ֹא ַﬠל דָּ ָבר: This includes not only parts of
a corpse that do not impart ritual impurity by means of a tent,
but also other sources of impurity, e.g., a creeping animal or
the carcass of an animal, which do not impart impurity by
means of a tent (Talmid Rabbeinu Yeĥiel of Paris; Ritva).
To cause a loss of Eretz Yisrael – ל ַה ְפ ִסיד ֶאת ֶא ֶרץ יִ ְ ׂש ָר ֵאל:ְ
Some explain that because it is common practice not to sow
there, or according to others, because it is prohibited to do
so, this would cause damage to the land (Rashi manuscript).
Others say that it would cause a narrowing of the roads (Rabbi
Shlomo ben HaYatom).
LANGUAGE

Beit haperas – בית ַה ּ ְפ ָרס:ּ ֵ Opinions are divided as to the origin
of this term. Rashi and Tosafot explain the word peras to mean
broken, as the field became impure when it was plowed and
the bones were broken and scattered about. The Rambam
apparently understands the term in the sense of spreading
[perisa], as the impurity spreads over the entire area. Some
explain the term as derived from the Greek πάρος, paros,
meaning before, as the field is like a courtyard around the
grave. Finally, some maintain that it comes from the Greek
ἄπορος, aporos, meaning a place through which one may
not pass.

Rav Pappa said: Here, we are dealing with a case where the
piece of flesh is exactly an olive-bulk, which, as it decays, will
ultimately diminish in size to less than an olive-bulk. Accordingly, it is preferable that teruma and consecrated items be
burned because of it for the time being, in a case where one
inadvertently encounters this impurity because it was not marked
and consequently one must burn any teruma or consecrated
items that became ritually impure, and not be burned because
of it forever afterward. After some time the piece of flesh will be
less than an olive-bulk, yet if the area is marked, people will
continue to burn teruma or consecrated items because of it, as,
due to the marking, they will assume that ritual impurity was
imparted by means of a tent.

HALAKHA

Marking graves – צִ יּוּן ְק ָברוֹת: If one finds a grave or part of a
corpse that imparts ritual impurity by means of a tent, he must
mark the location in order to inform others that walking there
will cause them to become impure. One does not mark the
location of a piece of a corpse that is precisely an olive-bulk,
despite the fact that it imparts ritual impurity by means of
a tent, because its size will decrease as it decomposes. The

marker should be placed adjacent to the location of the corpse;
it should not be placed directly over it, as it may not eﬀectively
prevent others from becoming impure. It should neither be
distanced from the corpse, so as not to section oﬀ parts of Eretz
Yisrael unnecessarily. Markers must be placed only in locations
where it is not widely known that there is a grave (Rambam
Sefer Tahara, Hilkhot Tumat Met 8:9).
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HALAKHA

A field in which a grave was plowed – ש ֶדה ׁ ֶש ֶּנ ֱח ַר ׁש ּבוֹ ֶק ֶבר:
ָׂ
A field in which a grave was plowed is called a beit haperas.
The Sages decreed that the area is ritually impure due to a
concern that bones were scattered throughout the field. No
distinction is made based on the particulars of the case, and
the halakha applies even if the corpse was buried deep in the
ground in a coﬃn. The field has the status of a beit haperas
to a distance of one hundred cubits from the location of the
grave (Rambam Sefer Tahara, Hilkhot Tumat Met 10:1).
He may blow upon the earth in the beit haperas – ח ְמנַ ּ ֵפ
א ָדם ֵ ּבית ַה ּ ְפ ָרס:ָ One who is traveling to sacrifice the Paschal
lamb may blow the dirt along the path of a beit haperas as
he travels through it. If he does not find any bones, he may
slaughter and eat his Paschal lamb. Similarly, one who passes
through a well-trodden beit haperas remains ritually pure and
may oﬀer the Paschal lamb (Rambam Sefer Korbanot, Hilkhot
Korban Pesaĥ 6:8).

; ְס ָככוֹת ו ְּפ ָרעוֹת: וְ ֵאלּ ּו ֵהן ַה ְּס ֵפיקוֹתThe Gemara continues to explicate the baraita: And these are
the places of uncertain ritual impurity: Overhanging boughs,
and protrusions,N and a beit haperas.
;יסךְ ַﬠל ָה ָא ֶרץ
ֵ  ְס ָככוֹת – ִא ָילן ַה ֵּמThe Gemara explains: Overhanging boughs is referring to a tree
that hangs over the ground next to a cemetery, and under one of
its branches there might be a corpse. If there is a corpse there, the
branch overhanging it creates a tent and therefore imparts ritual
impurity to anyone who passes underneath it.
 ּ ְפ ָרעוֹת – ֲא ָבנִים ּ ְפרוּעוֹת ַהיּוֹצְ אוֹת ִמןProtrusionsN is referring to protruding stones that jut out from
; ַה ָ ּג ֵדרa wall and are not flush with it, under which there might be a
corpse. Once again, if the stones protrude over a corpse, they
create a tent and impart ritual impurity to anyone who passes
underneath.
חוֹר ׁש ֶאת ַה ֶ ּק ֶבר
ֵ  ַה: ֵ ּבית ַה ּ ְפ ָרס – ְּכ ִד ְתנַןThe definition of a beit haperas is as we learned elsewhere in a
H
 וְ ַכ ָּמה הוּא.עוֹשה ֵ ּבית ַה ּ ְפ ָרס
ׂ ֶ  ֲה ֵרי הוּאmishna (Oholot : ): One who plows a field containing a grave,
thereby raising concern that bones may have become strewn
.עוֹשה? ְמל ֹא ַמ ֲﬠנָ ה ֵמ ָאה ַא ָּמה
ֶׂ
throughout the field, renders the field a beit haperas. And how
much of the field does he render a beit haperas? The full length
of a furrow, which is a hundred cubits.
 ו ֵּבית ַה ּ ְפ ָרס ִמי ְמ ַט ֵּמא ְ ּבא ֶֹהל? וְ ָה ָא ַמרThe Gemara asks: Does a beit haperas really impart ritual imN
ח ָא ָדם  ְמנַ ּ ֵפ: ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאלpurity by means of a tent? But didn’t Rav Yehuda say that
Shmuel said: If a person is carrying ritually pure items or wishes
. ְהוֹלך
ֵ ְֵ ּבית ַה ּ ְפ ָרס ו
to remain ritually pure so that he may consume consecrated items,
yet he must cross a beit haperas, he may blow upon the earth in
the beit haperasH before each step to clear away any small bones
that may have become strewn across the field and proceed to walk
across the area, thereby remaining ritually pure. This indicates that
there is no concern about contracting ritual impurity by means of
a tent in a beit haperas; otherwise, it would be prohibited to cross
in this way, as it is possible that in the course of blowing one may
already have contracted ritual impurity by leaning over the bones
or by passing over bones that are buried beneath the surface.
יה דְּ עו ָּּלא
ּ  וְ ַרב יְ הו ָּדה ַ ּבר ַא ִמי ִמ ׁ ּ ְש ֵמSimilarly, Rav Yehuda bar Ami said in the name of Ulla: A beit
N
! ֵ ּבית ַה ּ ְפ ָרס ׁ ֶש ּנִידַּ ׁש ָטהוֹר: ָא ַמרhaperas that was trampled, i.e., a well-trodden beit haperas, is
ritually pure, as passersby have certainly cleared away any bones
with their feet. If a beit haperas were to impart ritual impurity by
means of a tent, there should be a concern that the bones may
have been trampled upon and buried in the ground. Both these
sources prove that a beit haperas does not impart impurity by
means of tent, posing a contradiction to the mishna.

NOTES

Overhanging boughs and protrusions – ס ָככוֹת ו ְּפ ָרעוֹת:ְ The
commentaries disagree about the meaning of this phrase. Rashi
explains that it refers to trees or walls adjacent to a cemetery
where there is a concern that a corpse or part of a corpse may
be buried beneath them. According to this interpretation, the
tree or wall must be located in a private domain, as cases
of questionable impurity are judged leniently in the public
domain. However, some say that there is certainly a corpse
buried underneath the branch or protrusion from the wall,
but there is doubt as to the precise location of the corpse.
Other commentaries explain that there is certainly a corpse
underneath the branch or protruding stone, but the branch or
stone is not wide enough to constitute a tent by Torah law. The
uncertainty is about whether by rabbinic law it constitutes a
tent in combination with the other branches of the tree or the
other stones protruding from the same row of stones on the
wall (Ramban on Nidda 57a, citing Ra’avad; Rabbeinu Shimshon
on Oholot 8:2; see Ritva).

grow [pera]” (Numbers 6:5). Pera in this verse is rendered in the
Aramaic translation as: Grow long (Rashi manuscript; Talmid
Rabbeinu Yeĥiel of Paris).
Does a beit haperas impart ritual impurity by means of a
tent – ו ֵּבית ַה ּ ְפ ָרס ִמי ְמ ַט ֵּמא ְ ּבא ֶֹהל: Several commentaries had
a diﬀerent version of the text, according to which it is taken
for granted that a beit haperas does not impart ritual impurity
by means of a tent. The Gemara’s question according to their
version is: Does a beit haperas require marking? The ensuing
discussion in the Gemara can also be understood according to
this explanation (Tosefot Rid).

A beit haperas that was trampled – בית ַה ּ ְפ ָרס ׁ ֶש ּנִידַּ ׁש:
ּ ֵ The
Rambam, and apparently also Rashi, rule that this is a case
where an individual is on his way to sacrifice the Paschal lamb.
The Sages did not impose their decree that one who walks
through a beit haperas becomes ritually impure in a situation
where it would prevent someone from fulfilling the mitzva of
Protrusions – פרוּעוֹת:ְ ּ Some interpret this to mean large stones, the Paschal lamb, which carries a punishment of karet for those
as in the verse: “He shall let the locks of the hair of his head who fail to fulfill it.
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–  ָלא ַק ׁ ְשיָ א; ָּכאן: ָא ַמר ַרב ּ ַפ ּ ָפאRav Pappa said: It is not diﬃcult, as a distinction can be made
 ָּכאן – ְ ּב ָ ׂש ֶדה, ְ ּב ָ ׂש ֶדה ׁ ֶש ָא ַבד ָ ּב ּה ֶק ֶברbetween diﬀerent types of beit haperas: Here, where the baraita
states that a beit haperas must be marked because it imparts tent
.ׁ ֶש ֶּנ ֱח ַר ׁש ָ ּב ּה ֶק ֶבר
impurity, it is referring to a field in which a grave was lost,H i.e., a
field that was known with certainty to contain a grave, though its
precise location can no longer be recalled. There, where it ruled
that a beit haperas does not convey tent impurity, it is a case of a
field where a grave was plowed and it is not at all clear whether
there are bones strewn across the field. In that case ritual impurity
is not imparted by means of a tent, and so it need not be marked.
״בית ַה ּ ְפ ָרס״
ּ ֵ וְ ָ ׂש ֶדה ׁ ֶש ֶּנ ֱח ַר ׁש ָ ּב ּה ֶק ֶבר
 ׁ ְשל ׁ ָֹשה ֵ ּבית: וְ ָה ְתנַ ן,יה? ִאין
ּ ָק ֵרי ֵל
, ָ ׂש ֶדה ׁ ֶש ֶּנ ֱא ַבד ָ ּב ּה ֶק ֶבר:ַה ּ ְפ ָרס ֵהן
 ּו ְ ׂש ֵדה,וְ ָ ׂש ֶדה ׁ ֶש ֶּנ ֱח ַר ׁש ָ ּב ּה ֶק ֶבר
.ּב ִוֹכין

The Gemara asks: But is a field where a grave was plowed called
a beit haperas, such that one must be concerned about its ritual
impurity? The Gemara answers: Yes, and so we learned in a
mishna (Oholot : – ): There are three types of beit haperas
through which those who eat teruma and consecrated items are
prohibited to walk: A field in which a grave was lost and its precise location is no longer known, a field in which a grave was
plowed and bones may have been scattered about, and a weepers’
field.HN

ﬠ ַ ּבר הוֹש
ׁ ְוֹכין? ַרב י
ִ  ַמאי ְ ׂש ֵדה ּבThe Gemara asks: What is meant by a weepers’ field? Rav
 ָ ׂש ֶדה:יה דְּ עו ָּּלא ָא ַמר
ּ  ַא ָ ּבא ִמ ׁ ּ ְש ֵמYehoshua bar Abba said in the name of Ulla: A field where
those escorting the deceased would take leave of the deceased,N
.ׁ ֶש ַּמ ְפ ִט ִירין ָ ּב ּה ֵמ ִתים
handing the corpse over to those who would perform the actual
interment.
 ִמ ׁ ּשוּם:ימי
ִ  וְ ַט ֲﬠ ָמא ַמאי? ָא ַמר ֲא ִבAnd what is the reason that one must be concerned about
. יֵ או ּׁש ְ ּב ָﬠ ִלים נָ גְ ע ּו ָ ּב ּהritual impurity in a weepers’ field? Avimi said: It is due to the
possible despair by the owners of recovering bonesN that the
Sages touched upon it. There is a concern that in transporting
the deceased from far away, a loose limb may have fallen from
the corpse into the field, and unseen by those transporting
the deceased, it was abandoned there. Since over time many
corpses passed through this weepers’ field, it is assumed that ritual
impurity might be found in many places throughout the field.
וְ ָ ׂש ֶדה ׁ ֶש ֶּנ ֱח ַר ׁש ָ ּב ּה ֶק ֶבר ָלא ָ ּב ֵﬠי
 ָמ צָ א ָ ׂש ֶד ה:צִ יּ ּו ן? וְ ָה א ַּתנְ יָ א
 יֵ ׁש ָ ּב ּה.ּﬠ ַמה ִּט ָיב ּה  וְ ֵאין יָ דו,ְמצוּיֶּ נֶ ת
;ּﬠ ׁ ֶש ֶּנ ֱח ַר ׁש ָ ּב ּה ֶק ֶבר ִא ָילנוֹת – ְ ּביָ דו
ּﬠ ׁ ֶש ָא ַבד ָ ּב ּה ֵאין ָ ּב ּה ִא ָילנוֹת – ְ ּביָ דו
.ֶק ֶבר

The Gemara asks: And does a field in which a grave was plowed
not require marking? But isn’t it taught in a baraita: If one
encountered a field that was markedHN due to ritual impurity, and
it is no longer known what the nature of the ritual impurity was,
if there are trees in the field, it is known that a grave was plowed
in it, as it is permitted for one to plant trees in such a field. If there
are no trees in the field, it is known that a grave was lost in it, as
it is prohibited for one to plant trees in such a field. If a field is
suitable for planting trees and yet there are none, clearly it is
because a grave was lost in it.

 ַﬠד ׁ ֶשיְּ ֵהא ׁ ָשם זָ ֵקן:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדהRabbi Yehuda says: We do not rely on these signs unless there is
יאין
ִ  ְל ִפי ׁ ֶש ֵאין ַה ּכֹל ְ ּב ִק, אוֹ ַּת ְל ִמידan Elder or a rabbinic scholar who can testify about the subject,
as not all are experts in this matter, and perhaps the field was not
!ַ ּבדָּ ָבר
plowed at all. In any case, this baraita teaches that a field in which
a grave was plowed is also marked.
–  ִּכי ַּתנְ יָ א ַה ִהיא:ָא ַמר ַרב ּ ַפ ּ ָפא
 יֵ ׁש. דְּ צִ יְּ ינו ָּה,ְ ּב ָ ׂש ֶדה ׁ ֶש ָא ַבד ָ ּב ּה ֶק ֶבר
ﬠ ׁ ֶש ֶּנ ֱח ַר ׁש ָ ּב ּה ָ ּב ּה ִא ָילנוֹת – ְ ּביָ ד ּו
ּﬠ ׁ ֶש ָא ַבד  ֵאין ָ ּב ּה ִא ָילנוֹת – ְ ּביָ דו.ֶק ֶבר
.ָ ּב ּה ֶק ֶבר

The Gemara answers: Rav Pappa said: When that baraita concerning a marked field is taught, it is taught with regard to a field
where a grave was certainly lost and they immediately marked it.
However, if there are trees in the field, it is known that a grave
was later plowed in it, i.e., it was forgotten that a grave had been
lost in the field and so it was inappropriately plowed and prepared
for planting. But if there are no trees in the field, we know that a
grave was lost in it and it was not later plowed.

 וְ ֵליחו ּׁש דִּ ְל ָמא ִא ָילנוֹת ִמ ַ ּג ָּו ִאי וְ ֶק ֶברThe Gemara raises a question about this ruling: But let us be
! ִמ ָ ּב ָר ִאיconcerned that perhaps the trees were located inside the field
and the grave was located outside of it, and the actual site of the
grave was never plowed but simply lost? How then can one rely
on the presence of trees to indicate that the grave had been plowed
in the field?

HALAKHA

A field in which a grave was lost – ש ֶדה ׁ ֶש ָא ַבד ָ ּב ּה ֶק ֶבר:
ׂ ָ The
soil of a field in which a grave was lost imparts ritual impurity
through direct contact and to those who carry the soil even
without direct contact, and the field imparts ritual impurity to
those who pass over it (Rambam Sefer Tahara, Hilkhot Tumat
Met 8:1).
A weepers’ field – ש ֵדה ּב ִוֹכין:
ׂ ְ A field near the cemetery, where
women sit and weep, is called a weepers’ field. Due to the
concern that perhaps a corpse has been buried there, it is prohibited to plant in this field so that people will not accustom
themselves to going there. However, since there is no known
source of impurity there, the soil of such a field is presumed to
be ritually pure and may be used to fashion ovens for cooking
consecrated food items (Rambam Sefer Tahara, Hilkhot Tumat
Met 8:4).
A field that was marked – ש ֵדה ְמצוּיֶּ נֶ ת:
ׂ ְ If one finds a field
that was marked as ritually impure but he does not know
what type of impurity the field contains, he can assume that
if the field has a tree, it is presumably a field where a grave was
plowed. Therefore, the field does not impart ritual impurity
by means of a tent. If there is no tree, it is presumably a field
where a grave was lost. Therefore, it does impart ritual impurity
by means of a tent. However, this applies only if there is a local
Torah scholar who knows that it is permitted to plant trees in a
field where a grave was plowed and prohibited to plant trees
in a field where a grave was lost. The Kesef Mishne notes that
this is in accordance with the opinion of Rabbi Yehuda, who
merely explains the opinion of the anonymous first tanna
(Rambam Sefer Tahara, Hilkhot Tumat Met 10:10).
NOTES

A weepers’ [bokhin] field – ש ֵדה ּב ִוֹכין:
ׂ ְ The Rashbam’s version
of the text reads: A field of crypts [kokhin]. He explains that
this refers to a field adjoining a cemetery where the deceased
would be buried temporarily in a crypt until a proper grave
could be prepared. The Sages were concerned about the ritual
purity of this field, due to the possibility that corpses interred
there had not been transferred to permanent graves.
Where those escorting the deceased would take leave of
[maftirin] the deceased – ש ַּמ ְפ ִט ִירין ָ ּב ּה ֵמ ִתים:
ֶ ׁ Some commentaries explain that this refers to a field where corpses
would be brought from distant locations and where the local
residents would begin to attend to them. The ge’onim explain
that it is called a weepers’ field because family members from
diﬀerent places would assemble there to mourn their dead
together. Indeed, some understand the word maftirin as it is
used in the Jerusalem Talmud, in the sense of eulogizing the
dead (see Ritva).
Due to the despair by the owners of recovering bones –
מ ׁ ּשוּם יֵ או ּׁש ְ ּב ָﬠ ִלים:ִ According to one explanation, this means
that a corpse would sometimes be brought there after it had
already begun to decompose, and perhaps a body part had
fallen oﬀ without being noticed. Alternatively, perhaps several
corpses were brought together and one of them, possibly the
corpse of an infant or stillborn child, was left behind (Talmid
Rabbeinu Yeĥiel of Paris). The Ritva oﬀers a completely diﬀerent
explanation, citing Rabbeinu Shimshon: The despair of the
owners refers to the fact that once the field has been used
regularly for these purposes, the original owners no longer
have a right to prevent its continued use in this way by planting in the field.
If one encountered a field that was marked – ָמצָ א ָ ׂש ֶדה
מצוּיֶּ נֶ ת:ְ Most commentaries explain that finding trees in a field
is the indication that there is no grave there, as it is prohibited
to plant trees in a field where there is a grave whose precise
location one does not know (Tosefot Rid; Ritva). The Ra’avad
adds that when the Gemara states that the field has no trees,
it means that the trees have been cut down (see Rashi, Meiri,
and Ritva).
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;עוֹמ ִדין ַﬠל ַה ְ ּגבו ִּלין
ְ  ְ ּב: ִּכ ְד ָא ַמר עו ָּּלאThe Gemara answers: It is as Ulla said elsewhere. This is a case where
.עוֹמ ִדין ַﬠל ַה ְ ּגבו ִּלין
ְ  ְ ּב: ָה ָכא נַ ִמיthe trees are standing along the field’s boundaries, next to a public
domain, as the grave is certainly not outside the trees in the public
domain, since people do not bury a corpse in the public thoroughfare. Rather, the grave must be between the trees, and was therefore
plowed. Here too, then, this is a case where the trees are standing
along the borders.

Perek I
Daf 6 Amud a
NOTES

Scattered [mesubakhin] – ב ְמסו ָ ּּב ִכין:ּ ִ The Ritva explains that
the trees have large branches that cover some portion of the
field. This may be based upon versions of the text that read
mesukhakhin, covered, instead of mesubakhin, scattered.

ילנוֹת
ָ  וְ ִד ְל ָמא ט ּו ְמ ָאה ִמ ַ ּג ָּו ִאי וְ ִאThe Gemara asks: But perhaps the ritual impurity was on the
! ִמ ָ ּב ָר ִאיinside and the trees were on the outside, and only the area between
the trees was plowed, while the inner portion of the field with the
grave was not plowed?

All aﬀairs of the city, etc. – כל ִמ ֵּילי דְּ ָמ ָתא וכו׳:ָּ Rabbi Shlomo
ben HaYatom derives from here that a Torah scholar must
pay attention to communal aﬀairs, as halakhic rulings will
be issued in accordance with his reports of what has taken
place in his community.

 ָהא:ימא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִא.ִ ּב ְמסו ָ ּּב ִכין
יקין צִ יּ ּון ִמ ְּמקוֹם
ִ ֲא ָמ ַרן ֵאין ַמ ְר ִח
 ׁ ֶש ּל ֹא ְל ַה ְפ ִסיד ֶאת ֶא ֶרץ,ּטו ְּמ ָאה
.יִ ְש ָר ֵאל

The Gemara answers: The case is where the trees are scatteredN
throughout the entire field, so that it is likely that the entire field was
plowed. And if you wish, say instead: This is not a concern, as we
said earlier that one does not distance the marker too far from the
actual site of ritual impurity, so as not to cause a loss of Eretz
Yisrael. As the marker is located near the trees, presumably the trees
are close to the actual site of the grave, and the site of the grave was
plowed.

 ַﬠד ׁ ֶשיְּ ֵהא ׁ ָשם זָ ֵקן:אוֹמר
ֵ ַ״ר ִ ּבי יְ הו ָּדה
יאין
ִ  ְל ִפי ׁ ֶש ֵאין ַה ּכֹל ְ ּב ִק,אוֹ ַּת ְל ִמיד
: ׁ ְש ַמע ִמינָ ּה: ָא ַמר ַא ַ ּביֵ י.ַ ּבדָּ ָבר״
יכא ְ ּב ָמ ָתא – ָּכל
ָּ צו ְּר ָבא ֵמ ַר ָ ּבנָן דְּ ִא
.יה ַר ְמיָ א
ּ ִמ ֵּילי דְּ ָמ ָתא ֲﬠ ֵל

It is taught in the baraita that Rabbi Yehuda says: One relies on these
signs only when there is an Elder or a rabbinic scholar who can
testify about the matter, as not all are well versed in this matter, and
perhaps the field was not plowed at all. Abaye said: Learn from
this statement of Rabbi Yehuda that when there is a Torah scholar
in the city, all aﬀairs of the cityN are thrust upon him, i.e., are
his responsibility. Consequently, he is expected to know what has
happened in the city.

–  ָמצָ א ֶא ֶבן ְמצוּיֶּ נֶ ת:ָא ַמר ַרב יְ הו ָּדה
ָ ַּת ְח ֶּת
 ִאם יֵ ׁש ִסיד, ׁ ְש ַּתיִ ם.יה ָט ֵמא
 וְ ִאם ֵאין ִסיד.ינֵיהן ָט ֵמא
ֶ ינֵיהן – ֵ ּב
ֶ ֵ ּב
.ינֵיהן ָטהוֹר
ֶ ינֵיהן – ֵ ּב
ֶ ֵ ּב

§ The Gemara continues its discussion of marking graves. Rav
Yehuda said: If one found a single marked stone,N this indicates that
the ground underneath it is ritually impure. If he found two marked
stones,B the following distinction applies: If there is lime on the
ground between them, this indicates that the area between them is
ritually impure and the two stones mark the boundaries of the
impure area; and if there is no lime on the ground between them,
this indicates that the area between them is ritually pure and each
stone marks a separate area of ritual impurity.H

A single marked stone – א ֶבן ְמצוּיֶּ נֶ ת:
ֶ Rashi explains that
although one does not generally place a marker of ritual
impurity directly over the source of the impurity, this is not
the case with regard to a stone, as the marker is noticeable
from a distance due to the height of the stone. However, it
is apparent in the Jerusalem Talmud that even in the case of
a stone, the marker should not be directly over the source
of the impurity. Consequently, if a single stone was marked,
it is assumed that the stone covers an area greater than the
source of the impurity (see Tosefot HaRosh).

BACKGROUND

ְ ׁ This refers to two
Two marked stones – ש ֵּתי ֲא ָבנִים ְמצוּיָּ נוֹת:
stones that have lime on top of them and, at least minimally,
on the sides that face each other, so that it is plausible that
there was once lime between the stones that peeled oﬀ.

HALAKHA

Two stones marked with lime
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Marking on stones – צִ יּוּן ַﬠל ֲא ָבנִים: If one finds a single marked tops of the stones to the area between them, the area between
stone, the area beneath it is ritually impure. If two stones are the stones is ritually impure. The Ra’avad writes that if the area
marked and there is lime between them, the area between between the stones has been plowed, it is considered ritually
them is ritually impure. If the lime is found only on the tops of
pure, as it is assumed that the plowing caused the lime to fall
the stones and there are pottery fragments between them, it is
from the stones to the ground between them. This is in accorassumed that the fragments were part of a structure. This is in
accordance with the versions of the text that include the word dance with the version of the text found in the Vilna Talmud,
ĥeres instead of ĥoresh (see Tosafot; Kesef Mishne). If there is no which includes the word ĥoresh (Rambam Sefer Tahara, Hilkhot
pottery between them and the lime spreads down from the Tumat Met 8:11, and Kesef Mishne there).

