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NOTES

Like the vows of the wicked – כנִ ְד ֵרי ְר ׁ ָש ִﬠים:ְּ The Ritva
explains that this does not refer literally to the wicked,
who have no interest in naziriteship and oﬀerings, which
are discussed in the mishna. Rather, any individual who
is accustomed to making vows is referred to as wicked in
this regard, in accordance with the Gemara’s statement
(22a) that one who makes a vow, even if he fulfills it, is
called wicked. The Rashba holds that the vows of the
wicked refer to vows that one makes due to fear of punishment for one’s sins, whereas the gift oﬀerings of the
virtuous are oﬀerings dedicated voluntarily when one
feels genuinely moved to bring an oﬀering as a gift to
Heaven (see Meiri).
A vow and a gift oﬀering – נֵ ֶדר וּנְ ָד ָבה: The diﬀerence
between a gift oﬀering and a vow to bring an oﬀering
is that when one vows, one accepts upon himself the
obligation to bring an oﬀering, whereas a gift oﬀering
entails consecrating a specific item as an oﬀering. One of
the practical ramifications of this diﬀerence is that if the
item consecrated as a gift oﬀering is lost, the individual
is no longer responsible to bring the oﬀering. In contrast,
in the case of a vow, the individual remains responsible
to bring the oﬀering. Consequently, virtuous individuals
would customarily dedicate a gift oﬀering rather than take
a vow, as there is less of a chance that one will fail to live
up to his obligation in the case of a gift oﬀering. The Ran
explains that in this passage, a vow refers to an obligation that one accepts with some reticence, whereas the
term gift oﬀering refers to an obligation that one accepts
wholeheartedly.
I am not making a vow like the vows of the wicked –
כ ְנִד ֵרי ְר ׁ ָש ִﬠים ָלא נָ ַד ְרנָא:ְּ If this is what the individual intended,
his statement would appear to be inherently meaningless.
Why, then, would the Gemara suggest that his statement
should be understood in this manner? One suggestion is
that the case is one where others were pressuring him to
take a vow and he responded that he did not wish to take
a vow, which is an action taken only by the wicked (see
Meiri on the mishna).
Perhaps he is saying: I am hereby accepting upon
myself to fast – ״ה ֵרינִי ְ ּב ַת ֲﬠנִית״ ָק ָא ַמר
ֲ דִּ ְל ָמא: Even a vow to
fast is considered a vow of the wicked, according to Rabbi
Elazar HaKappar (10a), who holds that one who fasts is
called a sinner. This is also the opinion of Shmuel (Ta’anit
11a). Furthermore, since he did not specify when he would
fast, there is a possibility that he will delay fulfilling his vow
or neglect to fulfill it entirely (Tosafot).

mishna

The mishna continues to explain the rules
,״כנִ ְד ֵרי ְר ׁ ָש ִﬠים״ – נָ ַדר ְ ּבנָ זִ יר
ְּ מתני׳
of intimations of vows. If an individual
– ״כנִ ְד ֵרי ְּכ ׁ ֵש ִרים״
ְּ . ו ִּב ׁ ְשבו ָּﬠה,ו ְּב ָק ְר ָ ּבן
states that he accepts an obligation upon himself like the vows of
בוֹתם״ – נָ ַדר ְ ּבנָ זִ יר
ָ ״כנִ ְד
ְּ . ל ֹא ָא ַמר ְּכלוּםthe wicked,NH he has vowed with regard to becoming a nazirite,
. ו ְּב ָק ְר ָ ּבןor bringing an oﬀering, or taking an oath. This is considered a real
formulation of a vow, just as the wicked customarily take vows. If
he says: Like the vows of the virtuous,H he has not said anything,
because virtuous people do not generally take vows. If he says: Like
their gift oﬀerings,H he has vowed with regard to becoming a
nazirite or bringing an oﬀering.N
 ְּכ ְנִד ֵרי ְר ׁ ָש ִﬠים:גמרא וְ ִד ְל ָמא ָה ִכי ָק ָא ַמר
אוֹמר
ֵ  ְ ּב:ָלא נָ ַד ְרנָ א? ָא ַמר ׁ ְשמו ֵּאל
;ימנּ וּ״
ֶ ״ה
ֵ ְ ו,״ﬠ ַלי״
ָ ,״כנִ ְד ֵרי ְר ׁ ָש ִﬠים ֲה ֵרינִי״
ְּ
:״ﬠ ַלי״ – ְ ּב ָק ְר ָ ּבן
ָ :״ה ֵרינִי״ – ִ ּבנְ זִ ירוּת
ֲ
.ימנּ וּ״ – ִ ּב ׁ ְשבו ָּﬠה
ֶ ״ה
ֵ

gemara

The Gemara asks a question with regard to
the first clause of the mishna. And perhaps
this is what he is saying: I am not making a vow like the vows
of the wicked,N in which case he does not intend to take a vow.
Shmuel said: It is referring to one who said: Like the vows of the
wicked I am hereby, or: I accept upon myself, or: From it. If he
says: I am hereby, he is referring to his acceptance of naziriteship.
If he says: I accept upon myself, he is referring to an oﬀering.H If
he says: From it, he means to restrict himself from a particular
activity through an oath.

״ה ֵרינִי ְ ּב ַת ֲﬠנִית״
ֲ ״ה ֵרינִי״ נְזִ ירוּת?! דִּ ְל ָמא
ֲ The Gemara challenges this explanation: If he says: I am hereby,
עוֹבר
ֵ  ְּכ ׁ ֶש ָהיָה נָזִ יר: ָק ָא ַמר? ָא ַמר ׁ ְשמו ֵּאלdoes he necessarily intend to accept naziriteship? Perhaps he is
saying: I am hereby accepting upon myself to fast.N Shmuel said:
.ְל ָפנָיו
This is not a case where he simply said: I am hereby like the vows
of the wicked; rather, it is a case where a nazirite was passing in
front of him,H and the meaning of his statement is understood
based on that context.
Shmuel had also stated that if he says: I accept upon myself, he is
!?ימנּ וּ״ ִ ּב ׁ ְשב ּו ָﬠה
ֶ ״ה
ֵ .()״ﬠ ַלי״ ְ ּב ָק ְר ָ ּבן
ָ
ימנּ ּו ְד ָא ֵכ ְילנָ א״ ָק ָא ַמר! ֲא ַמר
ֶ ״ה
ֵ  דִּ ְל ָמאreferring to an oﬀering, and if he says: From it, he means to restrict
himself by means of an oath. The Gemara asks: If he says: From it,
.אוֹכל״
ַ ימנּ ּו ׁ ֶשלּ ֹא
ֶ ״ה
ֵ  דַּ ֲא ַמר:ָר ָבא
does he necessarily mean to restrict himself through an oath?
Perhaps he is saying: I will eat from this loaf, rather than: I will
not eat from it. Rava said: The case is where he said: I will not eat
from it.H
 ָהא:ימא
ָ ימ ָרא? ַמה ּו דְּ ֵת
ְ  ִאי ָה ִכי ַמאי ְל ֵמThe Gemara asks: If so, he has explicitly clarified his intent, so
 ָקא ַמ ׁ ְש ַמע,יה
ּ  ָלא ַמ ּ ֵפיק ׁ ְשבו ָּﬠה ִמ ּפו ֵּמwhat is the purpose of stating that this statement constitutes an
oath? The Gemara answers: Lest you say that since he did not utter
.ָלן ָה ֵדין
the term oath from his mouth the oath does not take eﬀect, this
teaches us that this is nevertheless considered a valid intimation
of an oath.

HALAKHA

Like the vows of the wicked – כנִ ְד ֵרי ְר ׁ ָש ִﬠים:ְּ If one declares
that he accepts an obligation upon himself like the vows of the
wicked, his statement is binding (Rambam Sefer Hafla’a, Hilkhot
Nedarim 1:25 and Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 14:11;
Shulĥan Arukh, Yoreh De’a 206:4).
Like the vows of the virtuous – כנִ ְד ֵרי ְּכ ׁ ֵש ִרים:ְּ If one declares
that he accepts an obligation upon himself like the vows of the
virtuous, or even if he said: This loaf is konam for me like the vows
of the virtuous (Rosh), his statement is not legally binding (Rambam Sefer Hafla’a, Hilkhot Nedarim 1:26 and Sefer Avoda, Hilkhot
Ma’aseh HaKorbanot 14:11; Shulĥan Arukh, Yoreh De’a 206:4).
Like their gift oﬀerings – בוֹתם
ָ כנִ ְד:ְּ If one declares that he
accepts an obligation upon himself like the gift oﬀerings of the
virtuous, his statement takes eﬀect as a vow (Rambam Sefer
Hafla’a, Hilkhot Nedarim 1:25 and Sefer Avoda, Hilkhot Ma’aseh
HaKorbanot 14:11; Shulĥan Arukh, Yoreh De’a 206:4).
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If he says: I accept upon myself, he is referring to an oﬀering –
ﬠ ַלי ְ ּב ָק ְר ָ ּבן:ָ If one said: I accept upon myself like the vows of the
wicked, it is assumed that he intended to vow to bring an oﬀering. If he said: This loaf is upon me like the vows of the wicked, the
loaf is prohibited to him. This is in accordance with the explanation of Shmuel (Rambam Sefer Hafla’a, Hilkhot Nedarim 1:25–26;
Shulĥan Arukh, Yoreh De’a 206:4).
Where a nazirite was passing in front of him – עוֹבר
ֵ ְּכ ׁ ֶש ָהיָ ה נָזִ יר
ל ָפנָיו:ְ If one said: I am hereby like the vows of the wicked, as a
nazirite passed before him, he is a nazirite. This is in accordance
with the opinion of Shmuel (Rambam Sefer Hafla’a, Hilkhot
Nedarim 1:26).
I will not eat from it – אוֹכל
ַ ימנּ ּו ׁ ֶשלּ ֹא
ֶ ה:ֵ If one said: I will not eat
from it like the vows of the wicked, his statement is considered
an oath (Rambam Sefer Hafla’a, Hilkhot Nedarim 1:26; Shulĥan
Arukh, Yoreh De’a 237:9).

– בוֹתם״
ָ ״כ ְנִד
ְּ :״כ ְנִד ֵרי ְּכ ׁ ֵש ִרים״ – ל ֹא ָא ַמר ְּכלוּם
ְּ § It was taught in the mishna that if one states that he accepts an
,יה ֵ ּבין נֵ ֶדר ִלנְ ָד ָבה
ּ  ַמאן ַּת ָּנא דְּ ׁ ָשאנֵי ֵל. נָ ַדר וכו׳obligation upon himself like the vows of the virtuous, he has not
said anything. However, if he says: Like their gift oﬀerings, he
?ימא ָלא ַר ִ ּבי ֵמ ִאיר וְ ָלא ַר ִ ּבי יְ הו ָּדה
ָ ֵל
has vowed with regard to becoming a nazirite and bringing an
oﬀering. The Gemara asks: Who is the tanna according to whom
there is a diﬀerence between a vow and a gift oﬀering? Shall we
say that this is not the opinion of Rabbi Meir and not the opinion
of Rabbi Yehuda either?

HALAKHA

One who does not take a vow at all – נוֹדר
ֵ ׁ ֶש ֵאינוֹ
ּ ָ כל ִﬠ:ָּ One should be careful not to take any
יקר
vows. Even for the purpose of charity, it is preferable not to volunteer a donation by employing
the language of a vow (Shulĥan Arukh, Yoreh De’a
203:4).

 טוֹב ִמזֶּ ה ו ִּמזֶּ ה. ״טוֹב ֲא ׁ ֶשר ל ֹא ִתדּ ֹר״ וגו׳: דְּ ַתנְיָאThis is as it is taught in a baraita with regard to the verse “Better
 ַר ִ ּבי יְהו ָּדה. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,נוֹדר ָּכל ִﬠ ָ ּיקר
ֵ  ׁ ֶש ֵאינוֹthat you should not vow, than that you should vow and not pay”
(Ecclesiastes : ), that better than both this and that is one who
.נוֹדר ו ְּמ ׁ ַש ֵּלם
ֵ  טוֹב ִמזֶּ ה ו ִּמזֶּ ה:אוֹמר
ֵ
does not take a vow at all.H This is the statement of Rabbi Meir.
Rabbi Yehuda says: Better than both this and that is one who
vows and pays. Consequently, Rabbi Meir advocates abstaining
from all vows and Rabbi Yehuda advocates making vows and
fulfilling them, but neither of them distinguishes between vows
and gift oﬀerings. The mishna, however, indicates that virtuous
people do not make vows but do bring gift oﬀerings.
,ימא ַר ִ ּבי ֵמ ִאיר
ָ  ֲא ִפילּ ּו ֵּתThe Gemara answers: You can even say that it is in accordance
with the opinion of Rabbi Meir.
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. ִ ּבנְ ָד ָבה ָלא ָק ָא ַמר, ִּכי ָק ָא ַמר ַר ִ ּבי ֵמ ִאיר – ְ ּבנֶ ֶדרWhen Rabbi Meir said that one should abstain from making
:בוֹתם״ – נָ ַדר ְ ּבנָזִ יר ו ְּב ָק ְר ָ ּבן! ְּתנֵי
ָ ״כ ְנִד
ְּ : וְ ָהא ָק ָתנֵיvows, he was referring only to a vow; he did not say it with regard
to a gift oﬀering. The Gemara asks: But it is taught in the mishna
.נָ ַדב ְ ּבנָ זִ יר ו ְּב ָק ְר ָ ּבן
that if one said: Like the gift oﬀerings of the virtuous, he has
vowed with regard to becoming a nazirite or bringing an oﬀering; this indicates that the virtuous vow to become nazirites and
bring oﬀerings. The Gemara answers: Teach the mishna in the
following emended formulation: He has volunteered with regard
to becoming a nazirite or bringing an oﬀering.
נוֹדר דְּ ָלא – דִּ ְל ָמא ָא ֵתי ָ ּב ּה ִל ֵידי
ֵ  ַמאי ׁ ְשנָ אThe Gemara asks: What is diﬀerent about one who vows, i.e., one
 דִּ ְל ָמא ָא ֵתי ָ ּב ּה ִל ֵידי, ַּת ָ ּק ָלה? נְ ָד ָבה נַ ִמי ָלאwho says: It is incumbent upon me to bring an oﬀering, which is
not proper to do due to the concern that perhaps he will encoun!ַּת ָ ּק ָלה
ter a stumbling block and not bring it promptly, thereby violating
the prohibition against delaying? One should also not designate
a particular animal as a gift oﬀeringN due to the concern that
perhaps he will encounter a stumbling block with it. Once the
animal is consecrated, anyone who unwittingly benefits from it,
e.g., by shearing it or working with it, transgresses the prohibition
against misusing consecrated property.
 ָא ְמר ּו ַﬠל ִה ֵּילל ַהזָּ ֵקן ׁ ֶשלּ ֹא: דְּ ַתנְיָא. ְּכ ִה ֵּלל ַהזָּ ֵקןThe Gemara answers: In the case of a gift oﬀering, he can act
N
יא ּה ְּכ ׁ ֶש ִהיא
ָ עוֹלתוֹ ָּכל יָ ָמיו; ְמ ִב
ָ  ָמ ַﬠל ָא ָדם ְ ּבlike Hillel the Elder. As it is taught in a baraita: They said about
Hillel the Elder that no person misused his burnt-oﬀering in
.וֹח ָט ּה
ֲ סוֹמך ָﬠ ֶל ָיה וְ ׁש
ֵ ְ ו,יש ּה
ָ ׁ ִּ ו ַּמ ְקד,חו ִּּלין ַל ֲﬠזָ ָרה
his lifetime. How did he ensure this? He was careful not to consecrate the animal in advance; rather, he would bring it when it
was unconsecrated to the Temple courtyard and there he would
consecrate it, and then immediately he would place his hand on
its head and slaughter it. Consequently, there was no opportunity
to misuse it.

NOTES

One should also not dedicate a particular animal
as a gift oﬀering, etc. – נְ ָד ָבה נַ ִמי ָלא וכו׳: Many
commentaries explain that the stumbling block
in the case of a vow is that one might forget to
bring the oﬀering in time and thereby violate the
prohibition against delaying. The Gemara then
asks why there is no concern for the same violation in the case of a gift oﬀering. The Maharatz
Ĥayyut suggests that although the Sages were not
concerned in every context that people might act
improperly, in this case there is greater room for
concern. This is because the prohibition is violated
passively, simply by failing to take action, whereas
most prohibitions are transgressed only via a prohibited act.
Like Hillel the Elder – כ ִה ֵּלל ַהזָּ ֵקן:ְּ Some explain
that if one says that he is dedicating an animal as
an oﬀering like the gift oﬀerings of the virtuous, his
statement takes eﬀect only if the animal is actually
located near the Temple courtyard, similar to the
manner in which Hillel the Elder would sanctify gift
oﬀerings (Rosh; Ran). Others argue that since it is
possible to dedicate a gift oﬀering in a manner that
prevents possible transgression, as Hillel the Elder
did, a gift oﬀering can always be referred to as a
gift oﬀering of the virtuous (Tosafot; Tosefot Rid).

 נְ ָד ָבה דִּ נְ זִ ירוּת ַמאי,נִיחא נְ ָד ָבה דְּ ָק ְר ָ ּבנוֹת
ָ  ָהThe Gemara asks: This works out well with regard to voluntary
.ימר? ָס ַבר ָל ּה ְּכ ׁ ִש ְמעוֹן ַה ַ ּצדִּ יק
ַ יכא ְל ֵמ
ָּ  ִאgifts in the context of oﬀerings, but with regard to the voluntary
acceptance of naziriteship, what is there to say? There is still
room for concern that he will not fulfill the obligations incumbent
upon him as a nazirite. The Gemara answers: Rabbi Meir holds
in accordance with the opinion of Shimon HaTzaddik.
: פרק א׳ דף ט. Nedarim . Perek I . 9b
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NOTES

I never ate the guilt-oﬀering of a ritually impure
nazirite – ל ֹא ָא ַכ ְל ִּתי ֲא ׁ ַשם נָזִ יר ָט ֵמא: Shimon HaTzaddik was
concerned that the nazirite had made his vow impetuously
and that it was not fully genuine. After he became ritually
impure, the nazirite would regret having taken his vow
even more, since he was then required to bring additional
oﬀerings and restart his term of naziriteship.
My evil inclination quickly overcame me – ו ָּפ ַחז ָﬠ ַלי יִ צְ ִרי:
Some commentaries explain that since he saw that he
was so handsome, his evil inclination encouraged him
to try to entice women; he thought that they would not
refuse someone that attractive (Rivan). Others suggest that
his evil inclination was for homosexual relations (Arukh).
Others say that since he found himself so handsome he
was concerned about excessive pride (Rabbi Yitzĥak Tzarfati). Similarly, the Maharsha, who has a lengthy homiletic
interpretation of this entire passage, explains that he found
himself to be so handsome and intelligent that he decided
that it was beneath his dignity to continue working as a
shepherd.
When they regret [tohin] their misdeeds they become
nazirites – וֹהין נוֹזְ ִרין
ִ כ ׁ ֶש ֵהן ּת:ְּ The Commentary on Nedarim
interprets tohin as afraid, and oﬀers proof for this explanation from the Targum Yonatan (Deuteronomy 28:66). It also
quotes another explanation, that tohin means angry, i.e.,
people would take a vow of naziriteship in a moment of
anger. This is also the explanation cited in the Jerusalem
Talmud.
Most commentaries explain that tohin means regret,
and it refers to those who regret having sinned and fear
being punished for their sins, and who therefore become
nazirites. Since they do not truly desire to be nazirites, they
subsequently regret having done so (Tosafot; Rivan; Ran).
Others explain that the word tohin refers to their perspective immediately after making the vow; they make the
vow out of anger and immediately regret doing so (Rabbi
Yitzĥak Tzarfati, cited in Shita Mekubbetzet).
They will then turn out to be bringing non-sacred animals into the Temple courtyard – יאין חו ִּּלין
ִ וְ נִ ְמצְ א ּו ְמ ִב
ל ֲﬠזָ ָרה:ַ Some have interpreted this to mean that one in this
situation is literally bringing non-sacred animals into the
Temple courtyard. Since he regrets his vow, it is considered
to be a vow made mistakenly, and it is void retroactively
(cited in Rashba; see Commentary on Nedarim). However,
most commentaries say that this is not to be taken literally
because provided his vow of naziriteship was not formally
dissolved, it remains in eﬀect. Rather, since the individual
does not wish to bring these oﬀerings, they are considered
undesirable (Rashba; Rosh; Ran). This is also clear from the
Jerusalem Talmud, where the text reads: He is as one who
slaughters non-sacred animals in the Temple courtyard.
LANGUAGE

Reflection [bavua] – בבו ָּאה:
ּ ָ Linguists believe that this
word is an alternate form of the biblical expression bavat
ayin (see Zechariah 2:12), which means both pupil [ishon] of
the eye and child, as an ishon also means a small man [ish].
This is similar to the Arabic ﺑﺆﺑﺆ, bu’bu’, and has parallels in
other languages, e.g., the Latin pupa and pupilla. The term
bavua was used to refer to the reflection of a figure in one’s
eye, and then became used more generally to refer to any
reflection of an image, e.g., in water or a mirror.
HALAKHA

May there be more who take vows of naziriteship like
you – כמוֹךָ יִ ְר ּב ּו נוֹזְ ֵרי נְזִ ירוּת:ָּ One who vows to become a
nazirite due to pure intentions is pursuing the service of
God and is considered praiseworthy. The verse refers to this
individual when it states (Numbers 6:7): “His consecration
to God is upon his head”. He is even equated to a prophet,
as it is stated (Amos 2:11): “And I raised up of your sons for
prophets, and of your young men for nazirites” (Rambam
Sefer Hafla’a, Hilkhot Nedarim 13:23 and Hilkhot Nezirut 10:14;
Shulĥan Arukh, Yoreh De’a 203:7).
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 ִמיָּ ַמי: ָא ַמר ַ)ר ִ ּבי( ׁ ִש ְמעוֹן ַה ַ ּצדִּ יק,דְּ ַתנְיָא
.ל ֹא ָא ַכ ְל ִּתי ֲא ׁ ַשם נָ זִ יר ָט ֵמא ֶא ָּלא ֶא ָחד
,ּ ַפ ַﬠם ַא ַחת ָ ּבא ָא ָדם ֶא ָחד נָ זִ יר ִמן ַהדָּ רוֹם
,רוֹאי
ִ יתיו ׁ ֶשהוּא יְ ֵפה ֵﬠינַיִ ם וְ טוֹב
ִ ו ְּר ִא
ָ ו ְּקוו
 ָא ַמ ְר ִּתי.ּצוֹתיו ְסדוּרוֹת לוֹ ַּת ְל ַּת ִּלים
ָית ְל ַה ׁ ְש ִחית ֶאת ְ ׂש ָﬠ ְרך
ָ  ָמה ָר ִא, ְ ּבנִי:לוֹ
?זֶ ה ַה ָּנ ֶאה

As it is taught in a baraita that Rabbi Shimon HaTzaddik said:
In all my days as a priest, I never ate the guilt-oﬀering of a
ritually impure naziriteNB except for one occasion. One time, a
particular man who was a nazirite came from the SouthB and
I saw that he had beautiful eyes and was good looking, and
the fringes of his hair were arranged in curls. I said to him: My
son, what did you see that made you decide to destroy this
beautiful hair of yours by becoming a nazirite? A nazirite must
shave oﬀ his hair at the completion of his term. If he becomes
impure before the completion of his term, he shaves oﬀ his hair
and starts his term of naziriteship again.

ֶ :ָא ַמר ִלי
 ָה ַל ְכ ִּתי,רוֹﬠה ָהיִ ִיתי ְל ַא ָ ּבא ְ ּב ִﬠ ִירי
ְל ַמ ְּלאוֹת ַמיִ ם ִמן ַה ַּמ ְﬠיָ ין וְ נִ ְס ַּת ַּכ ְל ִּתי
 ו ִּב ֵ ּק ׁש, ו ָּפ ַחז ָﬠ ַלי יִ צְ ִרי,ַ ּב ָ ּבבו ָּאה ׁ ֶש ִּלי
ָ טוֹר ֵדנִי ִמן ָה
ְ ְל
! ָר ׁ ָשע: ָא ַמ ְר ִּתי לוֹ.עוֹלם
? ָעוֹלם ׁ ֶש ֵאינוֹ ֶש ְּלך
ָ ָל ָּמה ַא ָּתה ִמ ְת ָ ּג ֶאה ְ ּב
?תוֹל ָﬠה
ֵ ְְ ּב ִמי ׁ ֶשהוּא ָﬠ ִתיד ִל ְהיוֹת ִר ָּמה ו
!בוֹדה ׁ ֶש ֲאגַ ֶּל ְחךָ ַל ׁ ּ ָש ַמיִ ם
ָ ָה ֲﬠ

He said to me: I was a shepherd for my father in my city, and
I went to draw water from the spring, and I looked at my
reflection [babavua]L in the water and my evil inclination
quickly overcame meN and sought to expel me from the world.
I said to myself: Wicked one! Why do you pride yourself in a
world that is not yours? Why are you proud of someone who
will eventually be food in the grave for worms and maggots, i.e.,
your body? I swear by the Temple service that I shall shave you
for the sake of Heaven.

ׁ ּנְש ְק ִּתיו ַﬠל ר
ַ ׁ ִמיָּ ד ָﬠ ַמ ְד ִּתי ו
 ָא ַמ ְר ִּתי,ֹאשוֹ
, ָּכמוֹךָ יִ ְר ּב ּו נוֹזְ ֵרי נְ זִ ירוּת ְ ּביִ ְ ׂש ָר ֵאל, ְ ּבנִי:לוֹ
״א ׁיש ִּכי יַ ְפ ִלא ִלנְ דּ ֹר
ִ אוֹמר
ֵ ָﬠ ֶליךָ ַה ָּכתוּב
.נֶ ֶדר נָ זִ יר ְל ַהזִּ יר ַלה׳״

Shimon HaTzaddik continues the narrative: I immediately arose
and kissed him on his head. I said to him: My son, may there
be more who take vows of naziriteship like youH among the
Jewish people. About you the verse states: “When either a
man or a woman shall clearly utter a vow, the vow of a nazirite,
to consecrate himself to the Lord” (Numbers : ). This is an
example of voluntary acceptance of naziriteship, i.e., becoming
a nazirite with entirely pure intentions rather than as a rash
statement, e.g., while in a fit of anger.

 ַמאי ׁ ְשנָ א ֲא ׁ ַשם נָ זִ יר: ַמ ְת ִקיף ָל ּה ַר ִ ּבי ָמנִיRabbi Mani strongly objects to the statement of Shimon
 ָט ֵמא דְּ ָלא ָא ַכל – דְּ ָא ֵתי ַﬠל ֵח ְטא? ָּכלHaTzaddik. What is diﬀerent about the guilt-oﬀering of a
ritually impure nazirite that Shimon HaTzaddik did not eat,
!ּ דְּ ַﬠל ֵח ְטא ָאתו,ֲא ׁ ָשמוֹת נַ ִמי ָלא ֵליכוּל
because it came as a result of sin when the individual violated
the terms of his naziriteship by becoming impure? Let him also
not eat all other guilt-oﬀerings,B as they too come as a result of
sin.
 ַהיְ ינ ּו ַט ֲﬠ ָמא; ְּכ ׁ ֶש ֵהן:יה ַר ִ ּבי יוֹנָ ה
ּ ֲא ַמר ֵל
 וְ ַר ִ ּבין, ו ְּכ ׁ ֶש ֵהן ִמ ַּט ְּמ ִאין,וֹהין – נוֹזְ ִרין
ִ ּת
 וְ נִ ְמצְ א ּו,ֲﬠ ֵל ֶיהן יְ ֵמי נְזִ ירוּת – ִמ ְת ָח ְר ִטין ָ ּב ֶהן
.יאין חו ִּּלין ַל ֲﬠזָ ָרה
ִ ְמ ִב

Rabbi Yona said to him: This is the reason: When they regret
their misdeeds they become nazirites,N and when they become
ritually impure and the days of their naziriteship are increased,
as they must become pure and then begin their terms of naziriteship again, they regret having become nazirites. They will then
turn out to be bringing non-sacred animals into the Temple
courtyard.N Since they do not wish to bring the oﬀerings of a
nazirite, their oﬀerings are undesirable, and it is as though the
animals are non-sacred.

BACKGROUND

The guilt-oﬀering of a ritually impure nazirite – א ׁ ַשם נָזִ יר ָט ֵמא:ֲ
If a nazirite becomes ritually impure by contact with a corpse,
whether intentionally or not, he must first purify himself and
then bring two pigeons to the Temple, one as a sin-oﬀering and
the other as a burnt-oﬀering, as well as a lamb as a guilt-oﬀering.
After this, he must restart his term as a nazirite.

one who denied a debt, swore a false oath that he did not owe
the debt, and later admitted that he did owe the debt and that
he had sworn falsely. (2) Guilt-oﬀering for misuse of consecrated
property: An oﬀering brought as atonement for the misuse of
consecrated property. (3) Guilt-oﬀering for a designated maidservant: An oﬀering brought as atonement for relations with a
partially non-Jewish maidservant designated to be the wife of a
The South – הדָּ רוֹם:ַ The meaning of this term changed over
Hebrew slave. (4) Guilt-oﬀering of a nazirite: An oﬀering brought
time, especially as the majority of the Jewish population of
as part of the purification process of a nazirite who had become
Eretz Yisrael moved to the Galilee. However, in the time of the
ritually impure. (5) Guilt-oﬀering of a leper: An oﬀering brought
Mishna and before, this term referred to the southern part of the
as part of the purification process of a leper. (6) Uncertain guiltterritory of Judah, bordering with the northern part of the Negev.
oﬀering: An oﬀering brought as atonement in a case where one
Apparently, this area itself was subdivided into provinces known
is unsure whether or not he committed a sin that requires the
as the Upper South and the Lower South.
sacrifice of a sin-oﬀering. A guilt-oﬀering is one of the oﬀerings
Guilt-oﬀerings – א ׁ ָשמוֹת:ֲ There are six sub-categories of guilt- of the most sacred order and may be eaten only by priests and
oﬀerings: (1) Guilt-oﬀering of robbery: An oﬀering brought by only on the day it is sacrificed and the following night.

ּ  ִאי ָה ִכי ֲא ִפThe Gemara asks: If so, then Shimon HaTzaddik should have
יל ּו נָ זִ יר ָטהוֹר נַ ִמי! נָ זִ יר
יה דְּ יָ כוֹל
ּ  דַּ ֲאמו ֵּדי ֲא ִמיד נַ ְפ ׁ ֵש, ָטהוֹר ָלאabstained from eating even the oﬀerings of a ritually pure
nazirite as well for the same reason; perhaps he too regretted his
.ִלנְ דּ וֹר
decision to become a nazirite. The Gemara answers: In the case
of a pure nazirite there is no concern because he assessed himself and realized that he was able to vow and to keep his vow for
the term of his naziriteship. However, in the case of a ritually
impure nazirite, where the naziriteship was extended for longer
than he had estimated due to his contracting impurity, there is
concern that he regrets having become a nazirite.
:ימא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִאThe Gemara suggests a diﬀerent answer to the question of the
identity of the tanna whose opinion is expressed in the mishna.
And if you wish, say:
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 ִּכי ָא ַמר ַר ִ ּבי,ימא ַר ִ ּבי יְ הו ָּדה
ָ  ֲא ִפילּ ּו ֵּתEven if you say that the mishna is in accordance with the opinion
. ְ ּבנֶ ֶדר ָלא ָא ַמר, יְ הו ָּדה – ִ ּבנְ ָד ָבהof Rabbi Yehuda, it can be argued that when Rabbi Yehuda said
that it is good to take a vow and fulfill it, he said it with regard
to a gift oﬀering,N but he did not say it with regard to vows.
!נוֹדר ו ְּמ ַקיֵּ ים
ֵ  טוֹב ִמזֶּ ה ו ִּמזֶּ ה: וְ ָה ָק ָתנֵיThe Gemara asks: But isn’t the mishna teaching that according
.נוֹדב ו ְּמ ַקיֵּ ים
ֵ : ְּתנֵיto Rabbi Yehuda, better than both this and that is one who
vows [noder] and pays, which indicates that he says this even
about vows? The Gemara answers: Teach the opinion of Rabbi
Yehuda with the following, emended formulation: Better than
both this and that is one who volunteers [nodev] a gift oﬀering
and pays it.
נוֹדר דְּ ָלא – דִּ ְיל ָמא ָא ֵתי ָ ּב ּה
ֵ  ַמאי ׁ ְשנָ אThe Gemara asks: What is diﬀerent about one who vows, i.e.,
 נְ ָד ָבה נַ ִמי דִּ ְיל ָמא ָא ֵתי ָ ּב ּה, ִל ֵידי ַּת ָ ּק ָלהone who says: It is incumbent upon me to bring an oﬀering,
which is not proper to do due to the concern that perhaps he
!ִל ֵידי ַּת ָ ּק ָלה
will encounter a stumbling block and not bring it promptly,
thereby violating the prohibition against delaying? One should
also not designate a particular animal as a gift oﬀering, due to
the concern that perhaps he will encounter a stumbling block
with it.
 ָא ָדם ֵמ ִביא: דְּ ָא ַמר,יה
ּ  ַר ִ ּבי יְהו ָּדה ְל ַט ֲﬠ ֵמThe Gemara answers: Rabbi Yehuda conforms to his standard
יה
ָ סוֹמך ָﬠ ֶל
ֵ ְ ו,יש ּה
ָ ׁ ִּ ִּכ ְב ָ ׂשתוֹ ַל ֲﬠזָ ָרה ו ַּמ ְקדline of reasoning, as he said explicitly in a baraita: A person
brings his lamb to the Temple courtyard and consecrates it
.וֹח ָט ּה
ֲ וְ ׁש
there, and immediately leans on it and slaughters it. Consequently, there is no concern that he will encounter a stumbling
block.
 נְ ָד ָבה דִּ נְ זִ ירוּת, ֵּתינַ ח נְ ָד ָבה דְּ ָק ְר ָ ּבנוֹתThe Gemara asks: That works out well with regard to voluntary
?ימר
ַ יכא ְל ֵמ
ָּ  ַמאי ִאgifts in the context of oﬀerings, but with regard to the voluntary acceptance of naziriteship, what is there to say? There is
still room for concern that one will not fulfill the obligations
incumbent upon him as a nazirite.
 ַר ִ ּבי יְ הו ָּדה, דְּ ַתנְיָא.יה
ּ ַר ִ ּבי יְ הו ָּדה ְל ַט ְﬠ ֵמ
אשוֹנִים ָהי ּו ִמ ְת ַא ִּוין
ׁ  ֲח ִס ִידים ָה ִר:אוֹמר
ֵ
דוֹש
ׁ  ְל ִפי ׁ ֶש ֵאין ַה ָ ּק,ְל ָה ִביא ָק ְר ַ ּבן ַח ָּטאת
 ֶמה.יהם
ֶ ָ ּברוּךְ הוּא ֵמ ִביא ַּת ָ ּק ָלה ַﬠל יְ ֵד
עוֹמ ִדים ו ִּמ ְתנַ דְּ ִבין נְ זִ ירוּת
ְ ?עוֹשין
ׂ ִ ָהי ּו
 ְּכ ֵדי ׁ ֶשיִּ ְת ַחיֵּ יב ָק ְר ַ ּבן ַח ָּטאת,ַל ָּמקוֹם
.ַל ָּמקוֹם

The Gemara answers: Here, too, Rabbi Yehuda conforms to
his standard line of reasoning, as it is taught in a baraita that
Rabbi Yehuda says: The early generations of pious menB would
desire to bring a sin-oﬀering but did not have the opportunity
to do so because the Holy One, Blessed be He, does not bring
about a stumbling block through them, and they would not sin
even unwittingly. What would they do? They would rise and
volunteer naziriteship to the Omnipresent in order to be liable
to bring a sin-oﬀering of a naziriteB to the Omnipresent.

NOTES

Rabbi Yehuda said it with regard to a gift oﬀering – ָא ַמר ַר ִ ּבי
יְהו ָּדה ִ ּב ָנְד ָבה: According to this opinion, Rabbi Meir holds that
it is improper to obligate oneself to bring even a gift oﬀering.
Rabbeinu Tam writes in Sefer HaYashar that the reason for
this is the concern that one might transgress the prohibition
against misusing consecrated property even if he conducts
himself like Hillel and consecrates the animal in the Temple
courtyard. This is because most people are not as knowledgeable and diligent as Hillel, and they might misuse the
animal even in the Temple courtyard. The Ritva suggests that
the reason is so that people will not become accustomed to
making vows. It is explained in the Tosefot Rid that Rabbi Meir
holds that one should not obligate himself to perform actions
that the Torah does not require of him.
BACKGROUND

The early generations of pious men – אשוֹנִים
ׁ ח ִס ִידים ָה ִר:ֲ
The term pious [ĥasid] is used in the Talmud primarily as a
description of one of high character who conducts himself in
all aspects of his life beyond the requirements of halakha. One
who conducts himself in accordance with the requirements of
halakha is referred to as righteous [tzaddik]. Apparently, during the era of the Second Temple, there was a specific group of
people called the pious men, although they lacked a defined
organizational structure. These individuals were among the
first to support the Hasmonean revolt and were apparently
also among the first to leave the Hasmonean establishment.
It is possible that this group is the predecessor of those the
Gemara refers to here as the early generations of pious men.
The Gemara relates that the early generations of pious men
would dedicate their lives, to a large extent, to praying with
great intensity, and that they were meticulous in their observance of both ritual and interpersonal mitzvot.
Sin-oﬀering of a nazirite – ח ָּטאת נָ זִ יר:ַ When the nazirite
completes the period of his vow, he must bring two lambs
as oﬀerings, one female as a sin-oﬀering and one male as a
burnt-oﬀering, as well as a ram as a peace-oﬀering (Numbers
6:13–21). He must shave his hair and burn it beneath the pot
in which the ram is cooked. After these oﬀerings have been
sacrificed, the period of naziriteship ends, and the former
nazirite is no diﬀerent from anyone else. The halakhot of the
nazirite are discussed in tractate Nazir.

. פרק א׳ דף י. Nedarim . Perek I . 10a
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