Perek X
Daf 114 Amud a
, הוּא ַר ִ ּבי יִ צְ ָחק ֶ ּבן ַא ָחא דִּ ׁ ְש ַמ ְﬠ ָּתאThe Rabbi Yitzhak ben Aĥa mentioned in a ruling of halakha is
, הוּא ַר ִ ּבי יִ צְ ָחק ֶ ּבן ּ ִפנְ ָחס דְּ ַא ַ ּג ְד ָּתאthe same as the Rabbi Yitzĥak ben Pineĥas who appears in state.()ש ְמע ּו נָ א ַא ַחיי וְ ֵר ַﬠיי
ִ ׁ : ְימנֵיך
ָ  וְ ִסments of aggada. And your mnemonic to remember the names is
the standard phrase: Listen my brothers and friends [shimu aĥai
vere’ai]. Shimu sounds like shema’ta, the term for halakha, while
aĥai is similar to the patronymic ben Aĥa.
 ָא ַמר ַר ִ ּבי,ָא ַמר ַר ָ ּבא ַ ּבר ַ ּבר ָחנָ ה
יה דְּ ַר ִ ּבי יְ ה ּו ָדה ְ ּב ַר ִ ּבי
ָ
ּ  ִמ ׁ ּ ְש ֵמ,יוֹחנָ ן
 וְ ָלא, ֱאכוֹל ָ ּבצָ ל וְ ׁ ֵשב ַ ּב ֵ ּצל:ֶא ְיל ַﬠי
ָיהא ִל ְ ּבך
ֵ ִ ו,גוֹלין
ִ ְֵּתיכוּל ַא ָּווזִ ין וְ ַת ְרנ
ְיכ ָלךְ ו ִּמ ִּמ ׁ ְש ָּתיך
ְ  ּ ְפחוֹת ִמ ֵּמ. ָרוֹדף ָﬠ ֶליך
ֵ
. ְתוֹסיף ַﬠל דִּ ָיר ָתך
ִ ְו

Rabba bar bar Ĥana said that Rabbi Yoĥanan said, citing Rabbi
Yehuda, son of Rabbi Elai: Eat an onion [batzal] and sit in the
shade [batzel], i.e., eat inexpensive food while sitting in a comfortable place, but do not eat expensive geese and chickens, as your
heart will pursue you, i.e., you will develop a taste for luxuries.
Devote less to your food and your drink and spend more on your
house, as one’s house is a better investment than food.

 ַמ ְת ָלא ַמ ְת ִלין:ִּכי ֲא ָתא עו ָּּלא ֲא ַמר
יתא – ָט ׁ ֵשי
ָ  דְּ ָא ֵכיל ֲא ִל:ְ ּב ַמ ַﬠ ְר ָבא
יק ֵלי
ְ ַ ּב ֲﬠ ִליָּ ָתא; דְּ ָא ֵכיל ָקקו ֵּלי – ַא ִּק
.דְּ ָמ ָתא ׁ ָש ֵכיב

When Ulla came from Eretz Yisrael to Babylonia he said that they
say the following proverb in the west, Eretz Yisrael: One who eats
a fat tail [alita] must hide in the attic [aliyata] from creditors who
think he is wealthy. One who eats vegetables [kakulei] can lie
down in the city’s garbage [kiklei] without fear of others, as he is
not in debt.

 ֵ ּבית,אשוֹן
ׁ מתני׳ ָמזְ ג ּו לוֹ ּכוֹס ִר
, ְמ ָב ֵר ְך ַﬠל ַהיּוֹם:אוֹמ ִרים
ְ
ׁ ַש ַּמאי
וְ ַא ַחר ָּכךְ ְמ ָב ֵרךְ ַﬠל ַהיַּ יִ ן; ו ֵּבית ִה ֵּלל
 וְ ַא ַחר ָּכ ְך, ְמ ָב ֵר ְך ַﬠל ַהיַּ יִ ן:אוֹמ ִרים
ְ
.ְמ ָב ֵרךְ ַﬠל ַהיּוֹם

 דְּ ָב ִרים ׁ ֶש ֵ ּבין ֵ ּבית:גמ׳ ָּתנ ּו ַר ָ ּבנַ ן
 ֵ ּבית:ׁ ַש ַּמאי ו ֵּבית ִה ֵּלל ַ ּב ְּסע ּודָּ ה
 ְמ ָב ֵרךְ ַﬠל ַהיּוֹם וְ ַא ַחר:אוֹמ ִרים
ְ ׁ ַש ַּמאי
 ִמ ּ ְפנֵי ׁ ֶש ַהיוֹם גּ ֵוֹרם,ָּכךְ ְמ ָב ֵרךְ ַﬠל ַהיַּ יִ ן
 ו ְּכ ָבר ִקידֵּ ׁש ַהיּוֹם וַ ֲﬠ ַדיִ ין,ַליַּ יִ ן ׁ ֶשיָּ בֹא
.יַ יִ ן ל ֹא ָ ּבא
 ְמ ָב ֵר ְך ַﬠל ַהיַּ יִ ן:אוֹמ ִרים
ְ ו ֵּבית ִה ֵּלל
 ִמ ּ ְפנֵי ׁ ֶש ַהיַּ יִ ן,וְ ַא ַחר ָּכךְ ְמ ָב ֵרךְ ַﬠל ַהיּוֹם
: ָד ָבר ַא ֵחר.גּ ֵוֹרם ַל ִּקידּ ּו ׁש ׁ ֶש ֵּת ָא ֵמר
ִ ּב ְר ַּכת ַהיַּ יִ ן ְּת ִד ָירה ו ִּב ְר ַּכת ַהיּוֹם ֵאינָ ּה
 ָּת ִדיר וְ ׁ ֶש ֵאינוֹ ָּת ִדיר – ָּת ִדיר,ְּת ִד ָירה
. וְ ִה ְיל ְכ ָתא ְּכ ִד ְב ֵרי ֵ ּבית ִה ֵּלל.קוֹדם
ֵ

HALAKHA

The blessings over wine and the day – ב ְר ַּכת יַ יִ ן וְ יוֹם:ּ ִ When
reciting kiddush, the blessing over the wine precedes the
blessing of the sanctification of the day (Shulĥan Arukh, Oraĥ
Ĥayyim 473:1, 271:10).
NOTES

The wine causes kiddush – היַּ יִ ן ּג ֵוֹרם ַל ִּקידּ ו ּׁש:ַ The Rid comments that the Torah obligation to sanctify the day is fulfilled in the evening prayers. According to his opinion, the
recitation of kiddush during the meal does not fulfill a Torah
obligation. Instead, it is a repetition mandated by rabbinical
law, like havdala.

mishna

The tanna describes the beginning of the
Passover seder. The attendants poured the
wine of the first cup for the leader of the seder. Beit Shammai say:
One recites the blessing over the sanctification of the day, i.e., the
kiddush for the Festival: Who blesses Israel and the Festivals, and
thereafter he recites the blessing over the wine: Who creates fruit
of the vine. And Beit Hillel say: One recites the blessing over the
wine and thereafter recites the blessing over the day.H

gemara

The Sages taught in the Tosefta: These are
the matters of dispute between Beit
Shammai and Beit Hillel with regard to the halakhot of a meal.
Beit Shammai say: When reciting kiddush over wine, one recites
a blessing over the sanctification of the day and thereafter recites
a blessing over the wine, because the day causes the wine to come
before the meal. And Beit Shammai oﬀer an additional reason. The
day has already been sanctified and the wine has not yet come.

And Beit Hillel say: One recites the blessing over the wine and
thereafter recites a blessing over the day, because the wine causes
kiddushN to be recited. Since one does not recite kiddush without
wine or bread, clearly the wine is the primary feature of the ritual.
Alternatively, the blessing over wine is recited frequently and the
blessing over the day is not recited frequently, and there is a general principle: When a frequent practice and an infrequent practice coincide, the frequent practice takes precedence over the infrequent practice. The Tosefta concludes: And the halakha is in
accordance with the statement of Beit Hillel.

 ָה ָתם ַּת ְר ֵּתי:ימא
ָ  ַמאי ָד ָבר ַא ֵחר? וְ ִכי ֵּתThe Gemara asks: What is alternatively? Why did Beit Hillel cite
,ּ וְ ָה ָכא ֲח ָדא – ָה ָכא נַ ִמי ַּת ְר ֵּתי נִינְ הוan additional reason? The Gemara explains: And if you say that
.קוֹדם
ֵ  ָּת ִדיר וְ ׁ ֶש ֵאינוֹ ָּת ִדיר ָּת ִדירthere Beit Shammai cite two reasons, and here Beit Hillel oﬀer
only one; therefore Beit Hillel said they are two reasons here too:
When a frequent practice and an infrequent practice coincide, the
frequent practice takes precedence over the infrequent practice.
,יטא
ָ  ּ ְפ ׁ ִש. וַ ֲה ָל ָכה ְּכ ִד ְב ֵרי ֵ ּבית ִה ֵּללIt was taught in the Tosefta: And the halakha is in accordance with
:ימא
ָ יב ֵﬠית ֵא
ּ ָ  דְּ ָהא נָ ֵפיק ַ ּבת קוֹל! ִאthe statement of Beit Hillel. The Gemara comments: It is obvious
that this is so, as a Divine Voice emerged and proclaimed that
.קוֹדם ַ ּבת קוֹל
ֶ
the halakha is always in accordance with the opinion of Beit Hillel.
Why was it necessary for the Tosefta to state that in this particular
case the halakha is in accordance with their opinion? The Gemara
answers: If you wish, say that this Tosefta was taught before the
Divine Voice emerged and proclaimed that principle.
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 ְל ַא ַחר ַ ּבת:ימא
ָ  וְ ִאי ָ ּב ֵﬠית ֵאAnd if you wish, say instead that this statement was indeed
: דְּ ָא ַמר,ﬠ ִהיא הוֹש
ֻ ׁ ְ וְ ַר ִ ּבי י, קוֹלissued after the Divine Voice emerged, and the Tosefta is in
Yehoshua, who said
.יחין ְ ּב ַבת קוֹל
ִ  ֵאין ַמ ׁ ְש ִ ּגaccordance with the opinion of Rabbi
that one disregards a Divine VoiceN when deciding halakha.
Just as Rabbi Yehoshua disregarded the Divine Voice in his
dispute with Rabbi Eliezer, so too, one disregards the Divine
Voice that proclaimed that the halakha is in accordance with
the opinion of Beit Hillel. Therefore, it was necessary to state
that the halakha is in fact in accordance with the opinion of
Beit Hillel here.
מתני׳ ֵה ִביא ּו ְל ָפנָיו ְמ ַט ֵ ּבל
.יﬠ ְל ַפ ְר ּ ֶפ ֶרת ַה ּ ַפת ַ ּב ֲחזֶ ֶרת ַﬠד ׁ ֶש ַּמ ִ ּג
רוֹסת
ֶ ֵה ִביא ּו ְל ָפנָיו ַמ ָ ּצה וַ ֲחזֶ ֶרת וַ ֲח
 ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין,ו ׁ ְּשנֵי ַת ְב ׁ ִש ִילין
()בן
ּ ֶ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל.רוֹסת ִמצְ וָ ה
ֶ ֲח
 ו ַּב ִּמ ְקדָּ ׁש ָהי ּו. ִמצְ וָ ה:אוֹמר
ֵ צָ דוֹק
.יאין ְל ָפנָיו גּ וּפוֹ ׁ ֶשל ּ ֶפ ַסח
ִ ְמ ִב

mishna

The attendants brought vegetables before the leader of the seder prior to the
meal, if there were no other vegetables on the table. He dips
the ĥazeret into water or vinegar, to taste some food before
he reaches the dessert of the bread,N i.e., the bitter herbs,
which were eaten after the matza. They brought before him
matza and ĥazeret and ĥaroset,N and at least two cooked
dishes in honor of the Festival. The tanna comments that this
was the practice, although eating ĥaroset is not a mitzva but
merely a custom. Rabbi Eliezer ben Tzadok says: Actually, it
is a mitzva to eat ĥaroset. And in the period when the Temple
stood and they oﬀered the Paschal lamb, they brought before
him the body of the Paschal lamb.H

NOTES

One disregards a Divine Voice – יחין ְ ּב ַבת קוֹל
ִ אין ַמ ׁ ְש ִ ּג:
ֵ
Rabbi Yehoshua stated this principle in the context of a
disagreement with Rabbi Eliezer in the case of the oven of
akhnai (Bava Metzia 59b). In that incident, a Divine Voice
proclaimed that the halakha is invariably in accordance
with Rabbi Eliezer. Rabbi Yehoshua retorted that one disregards a Divine Voice when deciding the halakha. His
declaration was based on the principle that the Torah
“is not in the heavens” (Deuteronomy 30:12). Not even a
prophet is permitted to alter Torah law. The Sages of the
time accepted Rabbi Yehoshua’s opinion.

while others assert that it means the matza itself. According to one interpretation, the Mishna uses the term
appetizer for the bread because matza is insuﬃciently
substantial to be considered proper bread. Matza would
usually be served as a snack after the meal (Ran, citing
Ramban). Others contend that this phrase means to
crumble or break the bread, as on Passover the blessings are recited over a broken matza (see Rabbi Ovadya
Bartenura).

Ĥaroset – רוֹסת
ֶ ח:ֲ The exact meaning of this term is not
entirely clear. Some commentaries state that the ĥaroset
The dessert [parperet] of the bread – פ ְר ּ ֶפ ֶרת ַה ּ ַפת:ַ ּ There serves as a reminder of the clay used by the Jews to mold
are various opinions with regard to the meaning of this bricks in Egypt, and that it is called ĥaroset because it is
term, which can mean an appetizer or a dessert. Some similar to the Hebrew word for clay [ĥeres] (Tosefot Yom
commentaries state that it refers to the ĥazeret (Rashi), Tov).
HALAKHA

The body of the Paschal lamb – גּ וּפוֹ ׁ ֶשל ּ ֶפ ַסח: During vegetables, matza, ĥaroset, the meat of the Paschal lamb,
Temple times, the food of the Passover seder was served and the meat of the Festival peace-oﬀering (Rambam
on a very large platter that contained the bitter herbs, Sefer Zemanim, Hilkhot Ĥametz UMatza 8:1).

266

Perek X . 114a . .פרק י׳ דף קיד

Perek X
Daf 114 Amud b
אוֹמ ֶרת
ֶ  זֹאת:גמ׳ ָא ַמר ֵר ׁיש ָל ִק ׁיש
 ֵּכיוָ ן דְּ ָלא ְ ּב ִﬠידַּ ן.ִמצְ וֹת צְ ִריכוֹת ַּכ ָּוונָ ה
– יה
ּ ִחיּו ָּבא דְּ ָמרוֹר הוּא דְּ ָא ֵכיל ֵל
״ב ֵוֹרא ּ ְפ ִרי ָה ֲא ָד ָמה״ הוּא דְּ ָא ֵכיל
ּ ְ ּב
– יכ ַּוון ְל ָמרוֹר
ַּ  וְ ִד ְיל ָמא ָלא ִא,יה
ּ ֵל
ִה ְל ָּכ ְך ָ ּב ֵﬠי ְל ִמ ֲה ַדר ְל ַא ְט ּב ֵוֹלי ְל ׁ ֵשם
 דְּ ִאי ָס ְל ָקא דַּ ְﬠ ָּת ְך ִמצְ וָ ה ָלא.ָמרוֹר
?יבו ֵּלי
ּ ָ ּב ֲﬠיָ א ַּכ ָּוונָ ה – ָל ָּמה ָלךְ ְּת ֵרי ִט
!ימנָ א
ְ ִיה ֲח ָדא ז
ּ וְ ָהא ָט ֵביל ֵל

gemara

Reish Lakish said: That is to say that mitzvot require intent.N One who performs a
mitzva must do so with the intent to fulfill his obligation. The proof
of this from the mishna is that since one does not eat the lettuce at
the time of his obligation to eat bitter herbs, he eats it after reciting
only one blessing: Who creates fruit of the ground. And clearly
the reason is that perhaps he did not intend to fulfill his obligation
to eat bitter herbs, and therefore he needs to dip it again for the
purpose of bitter herbs. For if it could enter your mind that mitzvot do not require intent, why do you need two dippings? But he
has already dipped the lettuce once.

עוֹלם ִמצְ וֹת ֵאין
ָ יל ָמא ְל
ְ ִִּמ ַּמאי? ד
יבו ֵּלי
ּ  ו ְּד ָק ָא ְמ ַר ְּת ְּת ֵרי ִט,צְ ִריכוֹת ַּכ ָּוונָ ה
יכ ָירא
ֱ יכי דְּ ֶל
ִ ָל ָּמה ִלי – ִּכי ֵה
ֵּ יהוֵ י ֶה
.ַל ִּתינוֹקוֹת

The Gemara rejects this contention: From where do you know
that this is the case? Perhaps I can say that actually mitzvot do
not require intent. And that which you said, why do I need two
dippings,N perhaps the reason is so that there should be a conspicuous distinction for the children, which will cause them to
inquire into the diﬀerence between this night and all others.

יש ְמ ִﬠינַ ן ׁ ְש ָאר
ְ ׁ  ִאם ֵּכן ִל:ימא
ָ וְ ִכי ֵּת
יְ ָרקוֹת – ִאי ַא ׁ ְש ַמ ִﬠינַ ן ׁ ְש ָאר יְ ָרקוֹת
יכא ׁ ְש ָאר
ָ  ֵה:ֲהוָ ה ָא ִמינָ א
ָּ יכא דְּ ִא
 ֲא ָבל,יבו ֵּלי
ּ יְ ָרקוֹת הוּא דְּ ָב ֵﬠינַן ְּת ֵרי ִט
,יבו ֵּלי
ּ ַחזֶּ ֶרת ְלחו ָּדא – ָלא ָ ּב ֵﬠי ְּת ֵרי ִט
ָק ַמ ׁ ְש ַמע ָלן דַּ ֲא ִפ ּיל ּו ַחזֶּ ֶרת ָ ּב ֵﬠינַן ְּת ֵרי
יכ ָירא
ֱ יכי דְּ ֶל
ִ  ִּכי ֵה,יבו ֵּלי
ּ ִט
ֵּ יה ֶה
ּ יהוֵ י ֵ ּב
.ַל ִּתינוֹקוֹת

And if you say: If so, let the tanna teach us this halakha with regard
to other vegetables as well, as there is no obvious reason that lettuce
is chosen for this distinction. In response, I would say that had the
mishna taught us about other vegetables, I would have said that
it is only where there are other vegetables that one requires two
dippings, one for the other vegetables and one for the bitter herbs;
however, if one has only ĥazeret, he does not require two dippings,
as one dipping is suﬃcient. Therefore, the mishna teaches us that
even if one has just ĥazeret he requires two dippings, so that there
be a conspicuous distinction for the children.

NOTES

Mitzvot require intent – מצְ וֹת צְ ִריכוֹת ַּכ ָּוונָ ה:ִ The debate as
to whether or not mitzvot must be performed with intent
appears in several places in the Talmud. Some commentaries maintain that the issue is whether one must be aware
that he is fulfilling a mitzva, but it is obvious that he need
not focus on the meaning of the mitzva (Maharam Ĥalawa).
Others claim that even if one acts unawares, he still fulfills
his obligation, provided he does not actively intend not to
fulfill the mitzva (Me’iri). Rav Hai Gaon writes that although it
can be inferred from the Gemara that mitzvot do not require
intent, it is nevertheless appropriate for one to think about
the mitzva with proper concentration and thereby enhance
the performance of his duty. Several prayers have been
composed to assist in proper concentration.
Two dippings – שנֵי ִט ּבו ִּלים:
ְ ׁ Several commentaries explain
that the wealthy eat vegetables during their meals to whet
their appetites, while the poor eat vegetables before their
meals to fill themselves on cheap food. Eating vegetables
twice, both before and during the meal, is designed to
arouse the curiosity of the children (Tosefot Yom Tov).

 ֲא ָכ ָלן דְּ ַמאי יָ צָ א; ֲא ָכ ָלן: וְ עוֹד ַּתנְיָאAnd furthermore, it was taught in a baraita: On Passover, if one
–  ְ ּבל ֹא ִמ ְת ַּכ ֵּוין – יָ צָ א; ֲא ָכ ָלן ַל ֲחצָ ִאיןate vegetables of doubtfully tithed produce, i.e., he bought the
 יָ צָ אvegetables from an am ha’aretz, he has fulfilled his obligation. If he
ate them without the intent of the mitzva, he has fulfilled his obligation. If he ate them in halves, by eating half an olive-bulk of
bitter herbs, pausing, and then eating an additional half an olivebulk, he has fulfilled his obligation.
ילה
ָ  ו ִּב ְל ַבד ׁ ֶש ּל ֹא יִ ׁ ְש ֶהא ֵ ּבין ֲא ִכAnd the Gemara adds: With regard to this last case, one who eats
.יוֹתר ִמ ְּכ ֵדי ֲא ִכ ַילת ּ ְפ ָרס
ֵ  ַל ֲח ֶב ְיר ָּת ּהan olive-bulk in halves, that is the halakha, provided that he does
not pause between eating the first half an olive-bulk and the other
half an olive-bulk more than the time it takes to eat a half-loaf of
bread. If one takes longer than this amount of time, the two parts of
bitter herbs cannot combine. This baraita indicates that even if one
eats the bitter herbs without intention he has fulfilled his obligation,
which presents a diﬃculty for Reish Lakish.
 ַאף:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי, דְּ ַתנְיָא, ַּת ּנ ֵָאי ִהיאThe Gemara answers: The issue of whether or not mitzvot require
יבל ַ ּב ֲחזֶ ֶרת – ִמצְ וָ ה ְל ָה ִביא
ּ ֵ  ַﬠל ּ ִפי ׁ ֶש ִּטintent is a dispute between tanna’im, as it was taught in a baraita:
.רוֹסת ו ׁ ְּשנֵי ַת ְב ׁ ִש ִילין
ֶ  ְל ָפנָיו ֲחזֶ ֶרת וַ ֲחRabbi Yosei says: Although one has already dipped the ĥazeret
once, it is a mitzva to bring before him ĥazeret and ĥaroset, and
two cooked dishes. Apparently, he lacked intention during his first
consumption of lettuce, and therefore he must be given additional
lettuce with which to fulfill his obligation.
 ִמ ַּמאי? דִּ ְיל ָמא ָק ָס ַבר ַר ִ ּבי,וְ ַא ַּכ ִּתי
 וְ ַהאי, ִמצְ וֹת ֵאין צְ ִריכוֹת ַּכ ָּוונָ ה:יוֹסי
ֵ
יהוֵ י
ֱ יכי דְּ ֶת
ִ יבו ֵּלי – ִּכי ֵה
ּ דְּ ָב ֵﬠינַן ְּת ֵרי ִט
יכ ָירא ַל ִּתינוֹקוֹת – ִאם ֵּכן ַמאי
ֵּ ֶה
?ִמצְ וָ ה

The Gemara asks: And still this is no conclusive proof, as from
where do I know that Rabbi Yosei is of the opinion that mitzvot
require intent? Perhaps Rabbi Yosei maintains that mitzvot do not
require intent, and the reason that we require two dippings is so
that there should be a conspicuous distinction for the children.
The Gemara rejects this argument: If so, for what reason does Rabbi Yosei use the term mitzva? There is no mitzva from the Torah to
provide a distinction to stimulate the curiosity of the young ones.
The mitzva is to eat bitter herbs, and evidently this individual must
return and eat them again because he lacked intention the first time.
: פרק י׳ דף קיד. Perek X . 114b
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NOTES

Beets and rice – ס ְיל ָקא וְ ָארוּזָ א:ִ Rav Huna advised eating these
two foods rather than meat, to avoid giving the appearance of
eating sacrificial meat outside the Temple.
Since it came from Rav Huna’s mouth – יה
ִ
ּ הוֹאיל וְ נָ ֵפיק ִמ ּפו ֵּמ
דְּ ַרב הוּנָ א: This sort of behavior, a student’s attempt to follow
his teacher’s instruction to the letter, is found elsewhere in
the Gemara. Certain students acted in this manner even if the
teacher had exaggerated or was clearly stating examples. A
similar expression of loyalty is a student repeating his master’s
teaching verbatim.
Two cooked foods – שנֵי ַת ְב ׁ ִש ִילין:
ְ ׁ The commentaries explain
that the two cooked foods allude to Moses and Aaron. There is
also a custom to add a third dish to symbolize Miriam, the third
person who led the Jews out of Egypt. These foods also symbolize the meal the righteous will be served in the future. The
standard custom is to fulfill this obligation with a shankbone and
a hard-boiled egg. Some commentaries explain the connection
between the egg and the redemption by means of the similarity
between the Aramaic word for egg, beya, and the Aramaic word
for desire, baya, as in the phrase: The Holy One, Blessed be He,
wanted [ba’a] to redeem us with an outstretched arm.
HALAKHA

Two cooked foods – שנֵי ַת ְב ׁ ִש ִילין:
ְ ׁ It is the common practice to
use a hard-boiled egg and a roasted shankbone with meat as
the two foods mentioned in the mishna. The custom is to eat
the egg during the meal but not the meat (Taz; Shulĥan Arukh,
Oraĥ Ĥayyim 473:4).

:ַמאי ׁ ְשנֵי ַת ְב ׁ ִש ִילין? ָא ַמר ַרב הוּנָ א
יה ַדר
ֲ  ָר ָבא ֲהוָ ה ִמ.יל ָקא וְ ָאר ּוזָ א
ְ ִס
יה
ִ ,ַא ִּס ְיל ָקא וְ ָארוּזָ א
ּ הוֹאיל וְ נָ ֵפיק ִמ ּפו ֵּמ
.דְּ ַרב הוּנָ א

The Gemara asks: What are these two cooked foods mentioned in the mishna? Rav Huna said: Beets and rice.N The
Gemara relates that Rava would seek beets and rice for his
meal on Passover night, since this ruling came from Rav Huna’s mouth.N Although Rava realized that Rav Huna was merely citing examples and did not mean that one must eat those
specific foods, he wanted to fulfill the statement of his teacher
precisely.

: ׁ ְש ַמע ִמ ָּינ ּה דְּ ַרב הוּנָ א:ָא ַמר ַרב ַא ׁ ִשי
.יוֹחנָ ן ֶ ּבן נו ִּרי
ָ ֵלית דְּ ָחיֵ ׁיש ְל ָהא דְּ ַר ִ ּבי
אוֹרז
ֶ :אוֹמר
ֵ יוֹחנָן ֶ ּבן נו ִּרי
ָ  ַר ִ ּבי,דְּ ַתנְיָא
,ימוּצוֹ ָּכ ֵרת
ּ  וְ ַחיָּ ִיבין ַﬠל ִח,ִמין דָּ גָ ן הוּא
.חוֹבתוֹ ַ ּב ּ ֶפ ַסח
ָ וְ ָא ָדם יוֹצֵ א ּבוֹ יְ ֵדי

Rav Ashi said: Learn incidentally another halakha from this
statement of Rav Huna, that there is no one who is concerned
about that statement of Rabbi Yoĥanan ben Nuri. As it was
taught in a baraita: Rabbi Yoĥanan ben Nuri says: Rice is a
type of grain in all regards; and one is liable to receive karet
for eating it in its leavened state on Passover; and one fulfills
his obligation with it on Passover, if it was properly baked
into matza. It can be inferred from Rav Huna’s suggestion to
use cooked rice, that rice cannot become leavened.

. ֲא ִפילּ ּו דָּ ג ו ֵּביצָ ה ׁ ֶש ָﬠ ָליו:ִחזְ ִקיָּ ה ָא ַמר
 ֶא ָחד, צָ ִריךְ ׁ ְשנֵי ִמינֵי ָב ָ ׂשר:יוֹסף ָא ַמר
ֵ ַרב
 ָר ִבינָ א.זֵ ֶכר ַל ּ ֶפ ַסח וְ ֶא ָחד זֵ ֶכר ַל ֲחגִ יגָ ה
ּ ׁ  ֲא ִפילּ ּו ַ ּג ְר ָמא ו ִּב:ָא ַמר
.ישו ָּלא

Ĥizkiya said: The two cooked foods can even be fish and the
egg that that was fried on it. Rav Yosef said: One requires two
types of meat on Passover night, one in remembrance of the
Paschal lamb and the other one in remembrance of the Festival peace-oﬀering, which was also eaten on Passover night.
Ravina said: For the two cooked foodsNH one may use even
the meat on the bone and the gravy in which it was cooked.

– יכא ׁ ְש ָאר יְ ָרקוֹת
ָ  ֵה,יטא
ָ ּ ְפ ׁ ִש
ָּ יכא דְּ ִא
ְמ ָב ֵרךְ ַא ׁ ּ ְש ָאר יְ ָרקוֹת ּב ֵוֹרא ּ ְפ ִרי ָה ֲא ָד ָמה
״ﬠל ֲא ִכ ַילת ָמרוֹר״
ַ ְ וַ ֲה ַדר ְמ ָב ֵרך,וְ ָא ֵכיל
.וְ ָא ֵכיל

With regard to the halakha of eating vegetables, the Gemara
clarifies: It is obvious that where there are other vegetables
available besides bitter herbs, at the first dipping one recites
over the other vegetables the blessing: Who creates fruit of
the ground, and eats, with the intention of including in this
blessing the bitter herbs he will eat later. And then, at the
second dipping, he recites the blessing: Commanded us over
eating bitter herbs, on the lettuce and eats it.

 ַמאי? ָא ַמר,יכא ֶא ָּלא ַח ָּסא
ָ ֵה
ָּ יכא דְּ ֵל
״ב ֵוֹרא
ּ  ְמ ָב ֵרךְ ֵמ ִﬠ ָ ּיק ָרא ַא ָּמרוֹר:ַרב הוּנָ א
 ו ְּל ַב ּסוֹף ְמ ָב ֵר ְך,ּ ְפ ִרי ָה ֲא ָד ָמה״ וְ ָא ֵכיל
.יה ַﬠל ֲא ִכ ַילת ָמרוֹר וְ ָא ֵכיל
ּ ֲﬠ ֵל

However, what is the halakha where there is only lettuce
available? When should one recite each blessing? Rav Huna
said: One initially recites the blessing: Who creates fruit of
the ground, over the bitter herbs, i.e., the lettuce, and eats
them. And ultimately, after the matza, one recites the blessing: Commanded us over eating bitter herbs, over the lettuce
and eats it.

 ְל ַא ַחר ׁ ֶש ִּמ ֵּילא:ַמ ְת ִקיף ָל ּה ַרב ִח ְסדָּ א
יה? ֶא ָּלא
ֶ ְּכ ֵריסוֹ ֵה
ּ ימנּ ּו חוֹזֵ ר ו ְּמ ָב ֵרךְ ֲﬠ ֵל
ּ ָ  ֵמ ִﬠ:ָא ַמר ַרב ִח ְסדָּ א
יה
ּ יק ָרא ְמ ָב ֵרךְ ֲﬠ ֵל
ילת
ַ ״ﬠל ֲא ִכ
ַ ְ״ב ֵוֹרא ּ ְפ ִרי ָה ֲא ָד ָמה״ ו
ּ
 ו ְּל ַב ּסוֹף ָא ֵכיל ֲא ִכ ַילת,ָמרוֹר״ וְ ָא ֵכיל
.ַח ָּסא ְ ּבל ֹא ְ ּב ָר ָכה

Rav Ĥisda strongly objects to this opinion: Do you think that
after one fills his belly with lettuce, he then recites another
blessing over it? Rather, Rav Ĥisda said: Initially one recites
two blessings over the lettuce: Who creates fruit of the
ground, and: Commanded us over eating bitter herbs, and
he eats it; and later in the seder he eats lettuce without a
blessing.

 וְ ַרב ׁ ֵש ׁ ֶשת,ְ ּבסו ְּריָ א ָﬠ ְב ִדי ְּכ ַרב הוּנָ א
.ﬠ ָﬠ ֵביד ְּכ ַרב ִח ְסדָּ א הוֹש
ֻ ׁ ְיה דְּ ַרב י
ּ ְ ּב ֵר
 ַרב ַא ָחא.יה דְּ ַרב ִח ְסדָּ א
ּ וְ ִה ְל ְכ ָתא ְּכוָ ֵות
,יה דְּ ָר ָבא ְמ ַהדַּ ר ַא ׁ ּ ְש ָאר יְ ָרקוֹת
ּ ְ ּב ֵר
.יה ִמ ּ ְפלוּגְ ָּתא
ּ ְל ַא ּפ ֵוֹקי נַ ְפ ׁ ֵש

The Gemara comments: In Syria, they act in accordance with
the opinion of Rav Huna. And Rav Sheshet, son of Rav Yehoshua, acted in accordance with the opinion of Rav Ĥisda.
The Gemara summarizes: And the halakha is in accordance
with the opinion of Rav Ĥisda.H The Gemara relates that Rav
Aĥa, son of Rava, would seek other vegetables for Passover
to preclude himself from taking sides in the dispute. He first
recited only the blessing: Who creates fruit of the ground, and
later added the blessing: Commanded us over eating bitter
herbs, thereby satisfying all opinions.
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HALAKHA

The halakha is in accordance with Rav Ĥisda – יה
ּ ִה ְל ְכ ָתא ְּכוָ ֵות
דְּ ַרב ִח ְסדָּ א: If the only vegetables one has at the seder are the
bitter herbs, he recites two blessings when he dips the bitter
herbs the first time: Who creates fruit of the ground, and: Commanded us over eating bitter herbs. For the second dipping, he
dips the bitter herbs in the ĥaroset and eats them without reciting a blessing. Nevertheless, it is proper to use a diﬀerent kind
of vegetable, called karpas, for the first dipping, in accordance
with the opinion of Rav Aĥa, son of Rava. Karpas is generally
performed with a type of celery; however, some people use a
potato or an onion (Shulĥan Arukh, Oraĥ Ĥayyim 475:2).
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