NOTES

Beets and rice – ס ְיל ָקא וְ ָארוּזָ א:ִ Rav Huna advised eating these
two foods rather than meat, to avoid giving the appearance of
eating sacrificial meat outside the Temple.
Since it came from Rav Huna’s mouth – יה
ִ
ּ הוֹאיל וְ נָ ֵפיק ִמ ּפו ֵּמ
דְּ ַרב הוּנָ א: This sort of behavior, a student’s attempt to follow
his teacher’s instruction to the letter, is found elsewhere in
the Gemara. Certain students acted in this manner even if the
teacher had exaggerated or was clearly stating examples. A
similar expression of loyalty is a student repeating his master’s
teaching verbatim.
Two cooked foods – שנֵי ַת ְב ׁ ִש ִילין:
ְ ׁ The commentaries explain
that the two cooked foods allude to Moses and Aaron. There is
also a custom to add a third dish to symbolize Miriam, the third
person who led the Jews out of Egypt. These foods also symbolize the meal the righteous will be served in the future. The
standard custom is to fulfill this obligation with a shankbone and
a hard-boiled egg. Some commentaries explain the connection
between the egg and the redemption by means of the similarity
between the Aramaic word for egg, beya, and the Aramaic word
for desire, baya, as in the phrase: The Holy One, Blessed be He,
wanted [ba’a] to redeem us with an outstretched arm.
HALAKHA

Two cooked foods – שנֵי ַת ְב ׁ ִש ִילין:
ְ ׁ It is the common practice to
use a hard-boiled egg and a roasted shankbone with meat as
the two foods mentioned in the mishna. The custom is to eat
the egg during the meal but not the meat (Taz; Shulĥan Arukh,
Oraĥ Ĥayyim 473:4).

:ַמאי ׁ ְשנֵי ַת ְב ׁ ִש ִילין? ָא ַמר ַרב הוּנָ א
יה ַדר
ֲ  ָר ָבא ֲהוָ ה ִמ.יל ָקא וְ ָאר ּוזָ א
ְ ִס
יה
ִ ,ַא ִּס ְיל ָקא וְ ָארוּזָ א
ּ הוֹאיל וְ נָ ֵפיק ִמ ּפו ֵּמ
.דְּ ַרב הוּנָ א

The Gemara asks: What are these two cooked foods mentioned in the mishna? Rav Huna said: Beets and rice.N The
Gemara relates that Rava would seek beets and rice for his
meal on Passover night, since this ruling came from Rav Huna’s mouth.N Although Rava realized that Rav Huna was merely citing examples and did not mean that one must eat those
specific foods, he wanted to fulfill the statement of his teacher
precisely.

: ׁ ְש ַמע ִמ ָּינ ּה דְּ ַרב הוּנָ א:ָא ַמר ַרב ַא ׁ ִשי
.יוֹחנָ ן ֶ ּבן נו ִּרי
ָ ֵלית דְּ ָחיֵ ׁיש ְל ָהא דְּ ַר ִ ּבי
אוֹרז
ֶ :אוֹמר
ֵ יוֹחנָן ֶ ּבן נו ִּרי
ָ  ַר ִ ּבי,דְּ ַתנְיָא
,ימוּצוֹ ָּכ ֵרת
ּ  וְ ַחיָּ ִיבין ַﬠל ִח,ִמין דָּ גָ ן הוּא
.חוֹבתוֹ ַ ּב ּ ֶפ ַסח
ָ וְ ָא ָדם יוֹצֵ א ּבוֹ יְ ֵדי

Rav Ashi said: Learn incidentally another halakha from this
statement of Rav Huna, that there is no one who is concerned
about that statement of Rabbi Yoĥanan ben Nuri. As it was
taught in a baraita: Rabbi Yoĥanan ben Nuri says: Rice is a
type of grain in all regards; and one is liable to receive karet
for eating it in its leavened state on Passover; and one fulfills
his obligation with it on Passover, if it was properly baked
into matza. It can be inferred from Rav Huna’s suggestion to
use cooked rice, that rice cannot become leavened.

. ֲא ִפילּ ּו דָּ ג ו ֵּביצָ ה ׁ ֶש ָﬠ ָליו:ִחזְ ִקיָּ ה ָא ַמר
 ֶא ָחד, צָ ִריךְ ׁ ְשנֵי ִמינֵי ָב ָ ׂשר:יוֹסף ָא ַמר
ֵ ַרב
 ָר ִבינָ א.זֵ ֶכר ַל ּ ֶפ ַסח וְ ֶא ָחד זֵ ֶכר ַל ֲחגִ יגָ ה
ּ ׁ  ֲא ִפילּ ּו ַ ּג ְר ָמא ו ִּב:ָא ַמר
.ישו ָּלא

Ĥizkiya said: The two cooked foods can even be fish and the
egg that that was fried on it. Rav Yosef said: One requires two
types of meat on Passover night, one in remembrance of the
Paschal lamb and the other one in remembrance of the Festival peace-oﬀering, which was also eaten on Passover night.
Ravina said: For the two cooked foodsNH one may use even
the meat on the bone and the gravy in which it was cooked.

– יכא ׁ ְש ָאר יְ ָרקוֹת
ָ  ֵה,יטא
ָ ּ ְפ ׁ ִש
ָּ יכא דְּ ִא
ְמ ָב ֵרךְ ַא ׁ ּ ְש ָאר יְ ָרקוֹת ּב ֵוֹרא ּ ְפ ִרי ָה ֲא ָד ָמה
״ﬠל ֲא ִכ ַילת ָמרוֹר״
ַ ְ וַ ֲה ַדר ְמ ָב ֵרך,וְ ָא ֵכיל
.וְ ָא ֵכיל

With regard to the halakha of eating vegetables, the Gemara
clarifies: It is obvious that where there are other vegetables
available besides bitter herbs, at the first dipping one recites
over the other vegetables the blessing: Who creates fruit of
the ground, and eats, with the intention of including in this
blessing the bitter herbs he will eat later. And then, at the
second dipping, he recites the blessing: Commanded us over
eating bitter herbs, on the lettuce and eats it.

 ַמאי? ָא ַמר,יכא ֶא ָּלא ַח ָּסא
ָ ֵה
ָּ יכא דְּ ֵל
״ב ֵוֹרא
ּ  ְמ ָב ֵרךְ ֵמ ִﬠ ָ ּיק ָרא ַא ָּמרוֹר:ַרב הוּנָ א
 ו ְּל ַב ּסוֹף ְמ ָב ֵר ְך,ּ ְפ ִרי ָה ֲא ָד ָמה״ וְ ָא ֵכיל
.יה ַﬠל ֲא ִכ ַילת ָמרוֹר וְ ָא ֵכיל
ּ ֲﬠ ֵל

However, what is the halakha where there is only lettuce
available? When should one recite each blessing? Rav Huna
said: One initially recites the blessing: Who creates fruit of
the ground, over the bitter herbs, i.e., the lettuce, and eats
them. And ultimately, after the matza, one recites the blessing: Commanded us over eating bitter herbs, over the lettuce
and eats it.

 ְל ַא ַחר ׁ ֶש ִּמ ֵּילא:ַמ ְת ִקיף ָל ּה ַרב ִח ְסדָּ א
יה? ֶא ָּלא
ֶ ְּכ ֵריסוֹ ֵה
ּ ימנּ ּו חוֹזֵ ר ו ְּמ ָב ֵרךְ ֲﬠ ֵל
ּ ָ  ֵמ ִﬠ:ָא ַמר ַרב ִח ְסדָּ א
יה
ּ יק ָרא ְמ ָב ֵרךְ ֲﬠ ֵל
ילת
ַ ״ﬠל ֲא ִכ
ַ ְ״ב ֵוֹרא ּ ְפ ִרי ָה ֲא ָד ָמה״ ו
ּ
 ו ְּל ַב ּסוֹף ָא ֵכיל ֲא ִכ ַילת,ָמרוֹר״ וְ ָא ֵכיל
.ַח ָּסא ְ ּבל ֹא ְ ּב ָר ָכה

Rav Ĥisda strongly objects to this opinion: Do you think that
after one fills his belly with lettuce, he then recites another
blessing over it? Rather, Rav Ĥisda said: Initially one recites
two blessings over the lettuce: Who creates fruit of the
ground, and: Commanded us over eating bitter herbs, and
he eats it; and later in the seder he eats lettuce without a
blessing.

 וְ ַרב ׁ ֵש ׁ ֶשת,ְ ּבסו ְּריָ א ָﬠ ְב ִדי ְּכ ַרב הוּנָ א
.ﬠ ָﬠ ֵביד ְּכ ַרב ִח ְסדָּ א הוֹש
ֻ ׁ ְיה דְּ ַרב י
ּ ְ ּב ֵר
 ַרב ַא ָחא.יה דְּ ַרב ִח ְסדָּ א
ּ וְ ִה ְל ְכ ָתא ְּכוָ ֵות
,יה דְּ ָר ָבא ְמ ַהדַּ ר ַא ׁ ּ ְש ָאר יְ ָרקוֹת
ּ ְ ּב ֵר
.יה ִמ ּ ְפלוּגְ ָּתא
ּ ְל ַא ּפ ֵוֹקי נַ ְפ ׁ ֵש

The Gemara comments: In Syria, they act in accordance with
the opinion of Rav Huna. And Rav Sheshet, son of Rav Yehoshua, acted in accordance with the opinion of Rav Ĥisda.
The Gemara summarizes: And the halakha is in accordance
with the opinion of Rav Ĥisda.H The Gemara relates that Rav
Aĥa, son of Rava, would seek other vegetables for Passover
to preclude himself from taking sides in the dispute. He first
recited only the blessing: Who creates fruit of the ground, and
later added the blessing: Commanded us over eating bitter
herbs, thereby satisfying all opinions.
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HALAKHA

The halakha is in accordance with Rav Ĥisda – יה
ּ ִה ְל ְכ ָתא ְּכוָ ֵות
דְּ ַרב ִח ְסדָּ א: If the only vegetables one has at the seder are the
bitter herbs, he recites two blessings when he dips the bitter
herbs the first time: Who creates fruit of the ground, and: Commanded us over eating bitter herbs. For the second dipping, he
dips the bitter herbs in the ĥaroset and eats them without reciting a blessing. Nevertheless, it is proper to use a diﬀerent kind
of vegetable, called karpas, for the first dipping, in accordance
with the opinion of Rav Aĥa, son of Rava. Karpas is generally
performed with a type of celery; however, some people use a
potato or an onion (Shulĥan Arukh, Oraĥ Ĥayyim 475:2).
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 ָא ַמר ִלי ַרב ְמ ׁ ָש ְר ׁ ִשיָּ א:ָא ַמר ָר ִבינָ א
יה
ּ  ָה ִכי ָא ַמר ִה ֵּלל ִמ ׁ ּ ְש ֵמ,יה דְּ ַרב נָ ָתן
ּ ְ ּב ֵר
ינִיש ַמ ָ ּצה ו ָּמרוֹר
ׁ נִיכרוֹךְ ִא
ְ  ָלא:דִּ גְ ָמ ָרא
: ִמ ׁ ּשוּם דִּ ְס ִב ָירא ָלן,ַ ּב ֲה ֵדי ֲה ָד ֵדי וְ נֵיכוּל
, ו ָּמרוֹר דְּ ַר ָ ּבנַן,אוֹריְ ָיתא
ַ ְַּמ ָ ּצה ַ ּבזְּ ַמן ַהזֶּ ה ד
יה ְל ַמ ָ ּצה
ְ וְ ָא ֵתי ָמרוֹר דְּ ַר ָ ּבנַ ן
ּ ומ ַב ֵּטיל ֵל
.יתא
ָ ְאוֹרי
ַ ְּד

Ravina said: Rav Mesharshiya, son of Rav Natan, said to me
that Hillel said as follows, citing tradition:N A person should
not wrap matza and bitter herbs together and eat them. He
ruled in this manner because he maintains that today, after the
destruction of the Temple, the obligation to eat matza applies
by Torah law, and the obligation to eat bitter herbs without
the Paschal lamb applies by rabbinic law. And if one were to
wrap them together, the bitter herbs, whose obligation applies
by rabbinic law, would come and nullify the matza, whose
obligation applies by Torah law.

ּ וַ ֲא ִפ
 ִמצְ וֹת ֵא ין:יל ּו ְל ַמאן דְּ ָא ַמ ר
ּ
אוֹריְ ָיתא
ַ ְְּמ ַב ְּטלוֹת זוֹ ֶאת זוֹ – ָהנֵי ִמ ֵילי ד
 ֲא ָבל, אוֹ דְּ ַר ָ ּבנַ ן ִ ּב ְד ַר ָ ּבנַ ן,יתא
ָ ְאוֹרי
ַ ִ ּב ְד
ומ ַב ֵּטיל
ְ אוֹריְ ָיתא ו ְּד ַר ָ ּבנַן – ָא ֵתי דְּ ַר ָ ּבנַן
ַ ְּד
.יתא
ָ ְאוֹרי
ַ יה ִל ְד
ּ ֵל

And even according to the one who says that mitzvot do
not nullify each other,N that principle applies only to a mixture
of one food whose obligation applies by Torah law with another food whose obligation applies by Torah law, or to a mixture of one food whose obligation applies by rabbinic law with
another food whose obligation applies by rabbinic law. However, in a case of a mixture of one food whose obligation applies
by Torah law with another food whose obligation applies by
rabbinic law, the food whose obligation applies by rabbinic
law comes and nullifies the food whose obligation applies by
Torah law.

יה ִמצְ וֹת ֵאין
ּ ַמאן ַּת ָּנא דְּ ׁ ָש ְמ ַﬠ ְּת ֵל
: דְּ ַתנְיָא.ְמ ַב ְּטלוֹת זוֹ ֶאת זוֹ – ִה ֵּלל ִהיא
ָא ְמר ּו ָﬠ ָליו ַﬠל ִה ֵּלל ׁ ֶש ָהיָ ה ּכ ְוֹר ָכן ְ ּב ַבת
״ﬠל ַמ ּצוֹת
ַ : ׁ ֶש ֶּנ ֱא ַמר,אוֹכ ָל ן
ְ ְַא ַחת ו
.ֹאכלוּהוּ״
ְ רוֹרים י
ִ ו ְּמ

The Gemara asks: Who is the tanna that you heard say that
mitzvot do not nullify each other? It is Hillel,P as it was
taught in a baraita: They said about Hillel that he would wrap
matza and bitter herbs togetherH and eat them, as it is stated:
“They shall eat it with matzot and bitter herbs” (Numbers
: ), which indicates that these two foods should be consumed
together.

חוֹל ִקין ָﬠ ָליו ֲח ֵב ָיריו
ְ :יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
 יָ כוֹל יְ ֵהא ּכ ְוֹר ָכן: דְּ ַתנְ יָ א.ַﬠל ִה ֵּלל
ְ ְְ ּב ַבת ַא ַח ת ו
אוֹכ ָל ן ְּכ ֶד ֶר ְך ׁ ֶש ִה ֵּלל
״ﬠל ַמ ּצוֹת
ַ :לוֹמר
ַ אוֹכ ָל ן – ַּת ְלמ ּוד
ְ
ּ ֹאכלוּהוּ״ – ֲא ִפ
יל ּו זֶ ה ִ ּב ְפנֵי
ְ רוֹרים י
ִ ו ְּמ
 ַמ ְת ִקיף ָל ּה ַרב.ַﬠצְ מוֹ וְ זֶ ה ִ ּב ְפנֵי ַﬠצְ מוֹ
?ּ ַמאי ֲא ִפילּ ו, ִאי ָה ִכי:ַא ׁ ִשי

Rabbi Yoĥanan said: Hillel’s colleagues disagree with him, as
it was taught in another baraita: I might have thought that one
should wrap matzot and bitter herbs together and eat them in
the manner that Hillel eats them; therefore the verse states:
“They shall eat it with matzot and bitter herbs,” meaning that
one may eat even this, the matza, by itself,N and that, the bitter
herbs, by themselves. Rav Ashi strongly objects to this proof:
If so, if the Sages disagree with Hillel and maintain that mitzvot
nullify each other, what is the meaning of the word even in this
baraita? This wording indicates that Hillel’s opinion is not rejected entirely, but that one fulfills his obligation even if he eats
the items without combining them.

 ַהאי ַּת ָּנא ָה ִכי:ֶא ָּלא ָא ַמר ַרב ַא ׁ ִשי
חוֹבתוֹ
ָ  יָ כוֹל ל ֹא יָ צָ א ְ ּבה ּו יְ ֵדי:ָק ָתנֵי
,אוֹכ ָלן
ְ ְֶא ָּלא ִאם ֵּכן ּכ ְוֹר ָכן ְ ּב ַבת ַא ַחת ו
:לוֹמר
ַ אוֹכ ָלן – ַּת ְלמוּד
ְ ְּכ ֶד ֶר ְך ׁ ֶש ִה ֵּלל
ֹאכלוּהוּ״ – ֲא ִפילּ ּו
ְ רוֹרים י
ִ ״ﬠל ַמ ּצוֹת ו ְּמ
ַ
.זֶ ה ִ ּב ְפנֵי ַﬠצְ מוֹ וְ זֶ ה ִ ּב ְפנֵי ַﬠצְ מוֹ

Rather, Rav Ashi said: This is what this tanna is teaching: I
might have thought that one fulfills his obligation with them
only if he wraps matzot and bitter herbs together and eats
them in the manner that Hillel eats them. Therefore, the
verse states: “They shall eat it with matzot and bitter herbs,”
i.e., one fulfills his obligation even if he eats the matza by itself
and the bitter herbs by themselves.

PERSONALITIES

Hillel – ה ֵּלל:ִ The Hillel mentioned here is not Hillel the Elder, the
colleague of Shammai, who was the head of the Sanhedrin. Hillel the Elder lived while the Temple was still standing and would
therefore have wrapped his matza and bitter herbs together
with a piece of the Paschal lamb. Rather, this is apparently a
diﬀerent Hillel, a late Nasi in Eretz Yisrael and a descendent of
Hillel the Elder. This Hillel established the Hebrew calendar that
remains in use to this day (Rav Ya’akov Emden).
HALAKHA

Wrapping matza and bitter herbs – כ ִר ַיכת ַמ ָ ּצה ו ָּמרוֹר:ְּ After one
has recited the blessing and eaten an olive-bulk of matza, and
recited the blessing over bitter herbs and eaten an olive-bulk
of bitter herbs, he takes the third matza and prepares a sandwich together with the bitter herbs, which is eaten without a
blessing. One reclines and recites the phrase: In remembrance
of the Temple, in the manner of Hillel (Shulĥan Arukh, Oraĥ
Ĥayyim 475:1).

NOTES

Citing tradition – יה דִּ גְ ָמ ָרא
ּ מ ׁ ּ ְש ֵמ:ִ This phrase indicates that
the speaker is citing a tradition transmitted from teacher to
student.
Mitzvot do not nullify each other – מצְ וֹת ֵאין ְמ ַב ְּטלוֹת זוֹ ֶאת זוֹ:ִ
Some commentaries maintain that this is the regular concept
of nullification that appears with regard to other halakhot
of foods. Since the bitter herbs are a diﬀerent type of food,
they would normally be nullified when combined with the
greater amount of matza. However, as the bitter herbs have
a detectable, strong taste, they are not nullified. The Ramban
contends that in this context the issue is not connected to the
regular halakhot of nullification at all. Instead, the Gemara is
referring to the rabbinic requirement that all mitzvot must be
performed by themselves, i.e., separately from other mitzvot.

As the requirement to eat bitter herbs is rabbinic, the bitter
herbs nullify the matza, which is a Torah obligation. Others
claim that all mitzvot are considered in the same category of
God’s commandments, and therefore they do not nullify one
another (Ĥatam Sofer).
Even this by itself – א ִפילּ ּו זֶ ה ִ ּב ְפנֵי ַﬠצְ מוֹ:ֲ The verse cited in proof
of the opinion of the Rabbis can be explained in two diﬀerent ways. Some commentaries explain that the phrase: They
shall eat it, serves to emphasize that each item must be eaten
separately (Rabbeinu Yehonatan; Rashbam). Other authorities
write that the literal meaning of the expression: With matzot,
which is: On matzot, indicates that the two foods are not eaten
with each other (Rav Shmuel Strashun, citing the Ramban).
. פרק י׳ דף קטו. Perek X . 115a
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NOTES

In remembrance of the Temple in the manner of Hillel – זֵ ֶכר
ל ִּמ ְקדָּ ׁש ְּכ ִה ֵּלל:ַ According to the opinion that foods that must be
eaten by rabbinic law nullify other foods whose consumption is
required by Torah law, it was permitted to wrap matza and the
bitter herbs together only during the era of the Temple, when
eating bitter herbs was also a Torah obligation. However, after
the destruction of the Temple, this is no longer an option. Consequently, matza and bitter herbs are eaten together solely in
remembrance of how the mitzva was performed in the time of
the Temple (Arukh).
HALAKHA

Anything that is dipped in a liquid – יבוּלוֹ ְ ּב ַמ ׁ ְש ֶקה
ּ כֹל ׁ ֶש ִּט:ּ If one
eats foods that are usually dipped in one of seven liquids that
transfer ritual impurity, i.e., wine, honey, oil, milk, dew, blood, and
water, he must first wash his hands if the food is still wet. This
washing is performed even if this person does not touch the food
where it is wet. No blessing is recited upon this washing. This halakha is not commonly observed, for people rely on the opinion
of the early commentaries that it is unnecessary, as Jews are no
longer particular with regard to ritual purity and impurity (Magen
Avraham; Shulĥan Arukh, Oraĥ Ĥayyim 158:4). On the seder night,
one washes his hands before dipping the karpas, but he does not
recite a blessing after this washing. Even one who does not usually
wash before eating wet foods should do so on this occasion to
arouse the curiosity of the children (Ĥok Ya’akov; Shulĥan Arukh,
Oraĥ Ĥayyim 473:6).

ית ַמר ִה ְל ְכ ָתא ל ֹא
ְּ ָה ׁ ְש ָּתא דְּ ָלא ִא
״ﬠל
ַ ְּכ ִה ֵּלל וְ ל ֹא ְּכ ַר ָ ּבנַ ן – ְמ ָב ֵר ְך
 וַ ֲה ַדר ְמ ָב ֵר ְך,ֲא ִכ ַילת ַמ ָ ּצה״ וְ ָא ֵכיל
 וַ ֲה ַדר,ילת ָמרוֹר״ וְ ָא ֵכיל
ַ ״ﬠל ֲא ִכ
ַ
ָא ֵכיל ַמ ָ ּצה וְ ַח ָּסא ַ ּב ֲה ֵדי ֲה ָד ֵדי ְ ּבל ֹא
. זֵ ֶכר ַל ִּמ ְקדָּ ׁש ְּכ ִה ֵּלל,ְ ּב ָר ָכה

The Gemara comments: Now that the halakha was stated
neither in accordance with the opinion of Hillel nor in accordance with the opinion of the Rabbis, one recites the blessing:
Commanded us over eating matza, and eats matza to fulfill his
obligation. And then he recites the blessing: Commanded us
over eating bitter herbs, and eats the lettuce as bitter herbs.
And then he eats matza and lettuce together without a blessing in remembrance of the Temple, in the manner of HillelN
in the days of the Temple, who ate matza and bitter herbs
together with the Paschal lamb.

:אוֹש ֲﬠיָ א
ַ ׁ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר ַרב
נְט ַילת
ִ ְיבוּלוֹ ְ ּב ַמ ׁ ְש ֶקה – צָ ִריך
ּ ּכֹל ׁ ֶש ִּט
 ׁ ְש ַמע ִמ ָּינ ּה ַהאי: ָא ַמר ַרב ּ ַפ ּ ָפא.יָ ַדיִ ם
ַח ָּסא

Rabbi Elazar said that Rav Oshaya said: Anything that is
dipped in a liquidH before it is eaten requires the ritual of washing of the hands. The obligation to wash one’s hands was instituted to preserve ritual purity and to prevent people from causing teruma food to contract ritual impurity. Hands are generally
considered impure to the second degree of ritual impurity, and
they confer impurity upon any liquid with which they come in
contact. Liquids that become ritually impure are automatically
impure to the first degree and will therefore transfer ritual impurity to any food that is dipped in them. Rav Pappa said: Learn
from this halakha, which requires the washing of hands, that for
this lettuce on Passover,

 ִמ ׁ ּש ּום,רוֹסת
ֶ יה ַ ּב ֲח
ֵ יך ְל ׁ ַש ּק
ְ צָ ִר
ּ וֹﬠ
יך
ְ  דְּ ִאי ָס ְל ָקא דַּ ְﬠ ָּת ְך ל ֹא צָ ִר.ַק ּ ָפא
?יה – נְ ִט ַילת יָ ַדיִ ם ָל ָּמה ִלי
ֵ ְל ׁ ַש ּק
ּ וֹﬠ
ימא
ָ עוֹלם ֵא
ָ  ְל,ָהא ל ֹא נָ גַ ע! וְ ִד ְיל ָמא
–  וְ ַק ּ ָפא,יה
ֵ יך ְל ׁ ַש ּק
ְ  ל ֹא צָ ִר:ָל ְך
ּ וֹﬠ
נְט ַילת
ִ  ֶא ָּלא ָל ָּמה ִלי.יחא ָמיֵ ית
ָ ֵמ ֵר
.יה
ּ יָ ַדיִ ם? דִּ ְיל ָמא ְמ ׁ ַש ְּקע ּו ֵל

one must submerge it in the ĥaroset, due to the bitterness and
poisonN in the lettuce. For if it could enter your mind that one
need not thoroughly submerge the lettuce in ĥaroset, why do I
need him to wash hands before eating bitter herbs? He did not
touch the liquid with his hands, and therefore he did not render
it ritually impure. The Gemara rejects this contention: Actually,
I will say to you: According to the halakha, one need not submerge the lettuce in ĥaroset and the poison dies. The poison is
nullified from the smell of the ĥaroset. The Gemara asks: But in
that case, why do I need the washing of hands before dipping?
The Gemara answers: Perhaps one will submerge the lettuce,
and it is therefore necessary to wash one’s hands to avoid the
possible transfer of ritual impurity.

ינִיש
ׁ נִיש ֵהי ִא
ְ ׁ  ָלא:וְ ָא ַמר ַרב ּ ַפ ּ ָפא
יה
ֶ ָמרוֹר ַ ּב ֲח
ּ ֵ דִּ ְיל ָמא ַא ַ ּגב ַח ְלי,רוֹסת
, יה
ֵ יה ִל ְמ
ּ רוֹר
ּ דְּ ַת ְב ִלין ְמ ַב ֵּטיל ֵל
יה
ָּ ו ָּב ֵﬠינַן ַט ַﬠם ָמרוֹר וְ ֵל
ּ  ַא ְד ְ ּב ֵר.יכא
:ַרב ִח ְסדָּ א ְל ַר ָ ּבנָ א עו ְּק ָבא וְ ָד ַר ׁש
נוֹטל
ֵ – אשוֹן
ׁ יבוּל ִר
ּ נָ ַטל יָ ָדיו ְ ּב ִט
.יבוּל ׁ ֵשנִי
ּ יָ ָדיו ְ ּב ִט

And Rav Pappa said: A person should not leave bitter herbs
in the ĥarosetH for a lengthy period of time, lest the sweetness
of the spices in the ĥaroset nullify its bitterness. And the bitter
herbs require a bitter taste, and they are not bitter when marinated in ĥaroset. The Gemara reports: Rav Ĥisda authorizedN
Rabbana Ukva to deliver a lecture, and he taught: If one washed
his hands for the first dipping, he should wash his hands again
for the second dipping.NH

 ָהא:יה דְּ ַרב ּ ַפ ּ ָפא
ּ ֲא ַמרו ָּה ַר ָ ּבנַ ן ַק ֵּמ
ְ דְּ ִאי ָס ְל ָקא דַּ ְﬠ ָּתך,ית ַמר
ְּ ְ ּב ָﬠ ְל ָמא ִא
נְט ַילת יָ ַדיִ ם
ִ ית ַמר – ָל ָּמה ִלי
ְּ ָה ָכא ִא
יה ֲח ָדא
ְ ְִּת ֵרי ז
ּ יה יְ ֵד
ּ ימנֵי? ָהא ְמ ׁ ָשא ֵל
!ימנָ א
ְ ִז

The Sages said this halakha before Rav Pappa and added: This
halakha was stated generally, i.e., concerning one who dips food
twice anytime, not with regard to Passover night. For if it could
enter your mind that this was stated here, concerning Passover,
why do I need washing of the hands twice? This person has
already washed his hands once. As he knows he will dip again,
he will be careful to preserve his hands in a state of ritual impurity and consequently there is therefore no need for him to wash
his hands a second time. This is not the case with regard to dipping throughout the rest of the year, when one does not know
at the start that he will dip again.

Perek X
Daf 115 Amud b
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Due to poison [kappa] – מ ׁ ּשוּם ַק ּ ָפא:ִ Tosafot explain that kappa
is a type of worm that dies when the bitter herbs are dipped in
ĥaroset. Other commentaries state that the kappa is born after the
lettuce has been picked, and therefore it may be eaten. Since it is
dangerous only when alive, once it dies in the ĥaroset there is no
longer any problem (Mikhtam).
Authorized – יה
ּ א ְד ְ ּב ֵר:ַ Rabbana is a title of the family of the Exilarch, similar to Rabban, which was used for the head of the Sanhedrin in Eretz Yisrael. As these men were not necessarily great
Torah scholars, they required permission from a Sage to deliver
a public lecture (Rav Tzemaĥ Gaon). Others state that the Sage
would teach these men his sermon, which they would repeat to
the community (Rabbeinu Ĥananel).
Washing hands for the second dipping – יבוּל ׁ ֵשנִי
ּ נְט ַילת יָ ַדיִ ם ְל ִט:
ִ
The early commentaries are puzzled by this passage, as the second
washing is not performed for the dipping but rather for eating
matza. One explanation is that eating matza is also referred to
as dipping, as during the talmudic period it was customary to
dip all foods. Indeed, the Rambam maintains that matza should
also be dipped in ĥaroset (Mikhtam). Some commentaries state
that one need not wash his hands for matza, which is dry. As
his hands have already been washed once, there is no concern
that they will impart ritual impurity. However, one must wash his
hands for the second dipping, which involves liquid (Rabbeinu
Yehonatan; Me’iri).
HALAKHA

Dipping the bitter herbs in the ĥaroset – רוֹסת
ֶ ט ִב ַילת ָמרוֹר ַ ּב ֲח:ְ
The bitter herbs are dipped in ĥaroset to neutralize the poison
they contain. In most places, the custom is to dip only a part of
the herb (Peri Ĥadash). In any case, one should not leave the bitter
herbs in the ĥaroset long enough to weaken its bitterness (Shulĥan
Arukh, Oraĥ Ĥayyim 475:1).
Washing hands for the first and second time – אשוֹנָ ה
ׁ נְט ַילת יָ ַדיִ ם ִר
ִ
ו ׁ ְּשנִיָּה: The hands are washed without a blessing for the vegetables
[karpas]. Later, one washes his hands again and recites a blessing
before eating matza (Shulĥan Arukh, Oraĥ Ĥayyim 475:1).
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 ָה ָכא, ַאדְּ ַר ָ ּבה: ֲא ַמר ְלה ּו ַרב ּ ַפ ּ ָפאRav Pappa said to them: On the contrary, this halakha was
 דְּ ִאי ָס ְל ָקא דַּ ְﬠ ָּת ְך ְ ּב ָﬠ ְל ָמא.ית ַמר
ְּ  ִאstated specifically here, with regard to Passover night. For if it
?יבו ֵּלי
ּ ית ַמר – ָל ָּמה ִלי ְּת ֵרי ִט
ְּ  ִאcould enter your mind that it was stated in general, why do I
need two dippings? A person usually dips only once, either at the
beginning or in the middle of his meal.
ית ַמר – נְ ִט ַילת
ְּ ֶא ָּלא ַמאי? ָה ָכא ִא
יה
ְ ִיָ ַדיִ ם ְּת ֵרי ז
ּ ימנֵי ָל ָּמה ִלי? ָהא ְמ ׁ ָשא ֵל
 ֵּכיוָ ן דְּ ָב ֵﬠי:ימנָ א! ָא ְמ ִרי
ְ ִיה ֲח ָדא ז
ּ יְ ֵד
ימר ַא ַ ּג ְד ָּתא וְ ַה ֵּל ָילא – דִּ ְיל ָמא
ַ ְל ֵמ
.יה וְ נָ גַ ע
ּ יה ְל ַד ֲﬠ ֵת
ּ ַא ּסו ֵּחי ַא ְּס ֵח

The Gemara asks: Rather, what will you say; this halakha was
stated specifically here, with regard to Passover night? If so, why
do I need two washings of the hands? He has already washed his
hands once. They say in response: Since he needs to recite the
Haggadah and hallel in between the two dippings, perhaps he will
divert his thoughts and his hands will touch a ritually impure
object.

 ָ ּב ַלע ַמ ָ ּצה – יָ צָ א; ָ ּב ַלע:ָא ַמר ָר ָבא
–  ָ ּב ַלע ַמ ָ ּצה ו ָּמרוֹר.ָמרוֹר – ל ֹא יָ צָ א
 ְּכ ָר ָכן. יְ ֵדי ָמרוֹר ל ֹא יָ צָ א,יְ ֵדי ַמ ָ ּצה יָ צָ א
ְ ּב ִסיב ו ְּב ָל ָﬠן – ַאף יְ ֵדי ַמ ָ ּצה נַ ִמי ל ֹא
.יָ צָ א

Rava said: If one swallowed matzaN without chewing it, he has
fulfilled the obligation to eat matza, as he has consumed it. However, if one swallowed bitter herbs without chewing them, he has
not fulfilled his obligation, as he did not taste their bitterness.
Furthermore, if one swallowed matza and bitter herbsH together,
he has fulfilled the obligation of eating matza, but he has not
fulfilled the obligation of eating bitter herbs. If one wrapped
matza and bitter herbs in a palm net,B the thin interlacing of vines
that sprouts around a palm tree, and swallowed them, he has not
fulfilled his obligation even of eating matza. When matza and
bitter herbs are consumed in this fashion, the matza does not touch
one’s mouth. This is not considered eating.

 ַמ ָ ּצה ִל ְפנֵי:ימי ַ ּבר ַא ׁ ִשי
ִ ָא ַמר ַרב ׁ ִש
 ָמרוֹר ִל ְפנֵי ָּכל ֶא ָחד,ָּכל ֶא ָחד וְ ֶא ָחד
.רוֹסת ִל ְפנֵי ָּכל ֶא ָחד וְ ֶא ָחד
ֶ  וַ ֲח,וְ ֶא ָחד
עוֹק ִרין ֶאת ַה ׁ ּ ֻש ְל ָחן ֶא ָּלא ִל ְפנֵי ִמי
ְ וְ ֵאין
.אוֹמר ַה ָ ּג ָדה
ֵ ׁ ֶש

Rav Shimi bar Ashi said: Matza must be placed before each and
every participant at the seder. Each participant in a seder would
recline on a couch at his own personal table. Likewise, bitter herbs
must be placed before each and every participant, and ĥaroset
must be placed before each and every participant.H And during the
seder, before the meal, one may remove the tableNBH only from
before the one reciting the Haggadah. The other tables, which
correspond to the seder plates used nowadays, are left in their place.

NOTES

Swallowed matza – ב ַלע ַמ ָ ּצה:
ּ ָ The diﬀerence between
matza and bitter herbs in this regard is a function of the different definitions of eating in each case. When consuming
matza, it is enough if it passes through one’s mouth and is
swallowed, as the Torah does not command us to taste the
matza, but merely to eat it. By contrast, the bitter herbs must
be tasted, so that one will recall the bitterness of enslavement. See, however, the Me’iri, who maintains that it is a
mitzva by rabbinic law to taste the matza as well.
Removal of the table – ﬠ ִק ַירת ׁשו ְּל ָחן:ֲ In certain places where
it was impossible to lift the entire table, the custom was to
lift only the seder plate onto one’s shoulders in memory of
the exodus from Egypt (Me’iri).
BACKGROUND

Net – סיב:ִ The trunk of a palm tree is surrounded by a small
net of fibers. During the talmudic era, these fibers were
woven into baskets or used for wrapping various objects.

 ּכו ְּּלה ּו נַ ִמי ִל ְפנֵי ִמי:אוֹמר
ֵ  ַרב הוּנָ אRav Huna says: All of the aforementioned foods, i.e., matza, bitter
. וְ ִה ְל ְכ ָתא ְּכ ַרב הוּנָ א.אוֹמר ַה ָ ּג ָדה
ֵ  ׁ ֶשherbs, and ĥaroset, must also be placed only before the one who
recites the Haggadah. When the time comes to eat these items, all
the other participants receive a portion from him. The Gemara
comments: And the halakha is in accordance with the opinion of
Rav Huna.
עוֹק ִרין ֶאת ַה ׁ ּשו ְּל ָחן? ָא ְמ ִרי
ְ ָל ָּמה
 ְּכ ֵדי ׁ ֶשיַּ ִּכיר ּו ִּתינוֹקוֹת:דְּ ֵבי ַר ִ ּבי יַ ַּנאי
,יה דְּ ַר ָ ּבה
ּ  ַא ַ ּביֵ י ֲהוָ ה יָ ֵתיב ַק ֵּמ.ּוְ יִ ׁ ְש ֲאלו
 ֲא ַמר.יה
ּ ֲחזָ א דְּ ָקא ַמ ְד ֵלי ַּת ָּכא ִמ ַ ּק ֵּמ
 ֲאת ּו ָקא, ֲﬠ ַדיִ ין ָלא ָקא ָא ְכ ִלינַן:ְּלהו
ּ ַ ְמ ַﬠ ְּק ִרי ַּת ָּכא ִמ
:יה ַר ָ ּבה
ּ יק ַּמן? ֲא ַמר ֵל
.וֹמר ַמה ּנ ׁ ְִש ַּת ָּנה
ַ ּ ְפ ַט ְר ַּתן ִמ ּל

The Gemara asks: Why does one remove the table? The school of
Rabbi Yannai say: So that the children will notice that something
is unusual and they will ask: Why is this night diﬀerent from all
other nights? The Gemara relates: Abaye was sitting before Rabba
when he was still a child. He saw that they were removing the
table from before him, and he said to those removing it: We have
not yet eaten, and you are taking the table away from us? Rabba
said to him: You have exempted us from reciting the questions
of: Why is this night diﬀerent [ma nishtana],H as you have already
asked what is special about the seder night.

Trunk of a palm tree and the net growing around it
Remove the table – עוֹק ִרין ֶאת ַה ׁ ּ ֻש ְל ָחן:
ְ
In ancient Rome,
people dined at individual tables, which were removed as
the food was consumed. On Passover night the tables were
removed earlier, before the food was eaten, to spur children’s
curiosity. As dining tables became larger this custom was
preserved in the raising of the seder plate.

HALAKHA

Swallowed matza and bitter herbs – ב ַלע ַמ ָ ּצה ו ָּמרוֹר:ּ ָ One who
swallows matza without chewing it fulfills the obligation to eat
matza. However, if he swallows the bitter herbs without chewing them, he does not fulfill the mitzva of the bitter herbs, as
one must taste their bitterness. If he swallows matza and bitter
herbs together, he fulfills his obligation to eat matza but not the
obligation to eat bitter herbs. If he wraps matza and bitter herbs
in something else and swallows them, he does not fulfill even
the obligation to eat matza, as this is not the normal manner
of eating (Shulĥan Arukh, Oraĥ Ĥayyim 475:3).
The arrangement of the seder plate – סדּ וּר ְק ָﬠ ָרה ׁ ֶשל ֵס ֶדר:ִ The
seder plate is brought before the leader of the seder. There is
no need to place a similar plate before all of those attending
the seder (Shulĥan Arukh, Oraĥ Ĥayyim 473:4).
Remove the table – עוֹק ִרים ֶאת ַה ׁ ּשו ְּל ָחן:
ְ After the recitation

of the passage beginning: This poor bread [ha laĥma anya],
which opens the maggid section of the Haggadah, the matzot
is removed from the table or placed at its edge, as though the
meal has been completed (Rashbam). Today the practice is
not to remove the matzot, as the children already know that
they are not there to be eaten at this time (Magen Avraham).
Nevertheless, it is a custom to cover the matzot (Shulĥan Arukh,
Oraĥ Ĥayyim 473:6).
Why is it diﬀerent [ma nishtana] – מה ּנ ׁ ְִש ַּת ָּנה:ַ After pouring the
second cup of wine, the four questions are recited. Even if one
conducts the seder alone, he must ask and answer the questions. If one’s wife or son asks the questions, there is no need to
recite them again, and one begins the passage: We were slaves
[avadim hayyinu] (Shulĥan Arukh, Oraĥ Ĥayyim 473:7, and in the
comment of the Rema).

Triclinium with table
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Bread of aﬄiction – ל ֶחם עוֹנִי:ֶ There are two contrasting reasons
for the mitzva of matza. On the one hand, matza is the bread of
aﬄiction, as slaves do not have enough time to bake their bread
properly. On the other hand, matza is reminiscent of the miraculous
exodus from Egypt (Ĥatam Sofer).
Manner…to eat a piece – דַּ ְר ּכוֹ ִ ּב ְפרו ָּסה: Some commentaries explain that a poor person who is forced to beg for food is generally
given pieces of bread (Rav Yehuda ben Rav Binyamin HaRofeh).
Other authorities explain that a servant who eats at his master’s
table receives only morsels of food (Ĥatam Sofer).

– ״ל ֶחם עוֹנִי״ ְּכ ִתיב
ֶ :ָא ַמר ׁ ְשמו ֵּאל
 ַּתנְיָא נַ ִמי.ֶל ֶחם ׁ ֶשעוֹנִין ָﬠ ָליו דְּ ָב ִרים
״ל ֶחם עוֹנִי״ – ֶל ֶחם ׁ ֶשעוֹנִין ָﬠ ָליו
ֶ :ָה ִכי
״ל ֶחם
ֶ : דָּ ָבר ַא ֵחר.דְּ ָב ִרים ַה ְר ֵ ּבה
 ֶמה ָﬠנִי ׁ ֶשדַּ ְר ּכוֹ,״ﬠנִי״ ְּכ ִתיב
ָ – עוֹנִי״
– ִ ּב ְפרו ָּסה

Shmuel said that the phrase: “The bread of aﬄiction [leĥem
oni]” (Deuteronomy : )N means bread over which one answers [onim] matters, i.e., one recites the Haggadah over
matza. That was also taught in a baraita: Leĥem oni is bread
over which one answers many matters. Alternatively, in the
verse, “leĥem oni” is actually written without a vav, which
means a poor person. Just as it is the manner of a poor person
to eat a pieceN of bread, for lack of a whole loaf,

 ַמה: דָּ ָבר ַא ֵחר.ַאף ָּכאן ִ ּב ְפרו ָּסה
דַּ ְר ּכוֹ ׁ ֶשל ָﬠנִי – הוּא ַמ ִּסיק וְ ִא ׁ ְש ּתוֹ
אוֹפה; ַאף ָּכאן נַ ִמי – הוּא ַמ ִּסיק
ָ
.אוֹפה
ָ וְ ִא ׁ ְש ּתוֹ

so too, here he should use a pieceH of matza. Alternatively:
Just as the manner of a poor person is that he heats the oven
and his wife bakes quickly, before the small amount of wood
they have is used up, so too here; when baking matza, he heats
the oven and his wife bakesH quickly so the dough doesn’t rise.
This is why matza is called the poor man’s bread.

.רוֹסת ִמצְ וָ ה״
ֶ ״אף ַﬠל ּ ִפי ׁ ֶש ֵאין ֲח
ַ
יתי
ִ ְוְ ִאי ל ֹא ִמצְ וָ ה – ִמ ׁ ּשוּם ַמאי ַמי
. ִמ ׁ ּשוּם ַק ּ ָפא:ָל ּה? ָא ַמר ַר ִ ּבי ַא ִמי
; ַק ּ ָפא דְּ ַח ָּסא – ֲח ָמא:ָא ַמר ַרב ַא ִסי
–  ַ]ק ּ ָפא דְּ ַכ ְר ֵתי,ַק ּ ָפא דַּ ֲח ָמא – ַּכ ְר ֵתי
.ימי
ֵ  ַק ּ ָפא דְּ כו ְּּלה ּו – ֲח ִמ,[ימי
ֵ ֲח ִמ
, ַק ּ ָפא ַק ּ ָפא:נֵימא ָה ִכי
ָ ַאדְּ ָה ִכי וְ ָה ִכי
 וְ ִל ְת ַמ ּנֵי,יך
ְ דָּ ֵכ ְירנָ א ָל ְך ו ְּל ׁ ַשב ְ ּבנָ ֵת
. ְַּכ ָּל ָתך

The mishna states that they bring the ĥaroset to the leader of the
seder, although eating ĥaroset is not a mitzva. The Gemara
asks: And if it is not a mitzva, for what reason does one bring
it to the seder? Rabbi Ami said: It is brought due to the poison
in the bitter herbs, which is neutralized by the ĥaroset. In this
regard, Rav Asi said: The remedy for one who ate the poison
in lettuce is to eat a radish. The remedy for the poison in a
radish is leeks. The remedy for the poison in leeksB is hot
water. A remedy for the poison in all vegetables is hot water.
The Gemara comments: In the meantime, while one is waiting
for someone to bring him the remedy, let him say the following
incantation: Poison,N poison, I remember you, and your
seven daughters, and your eight daughters-in-law.

אוֹמר ִמצְ וָ ה
ֵ ַ״ר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי צָ דוֹק
 זֵ ֶכר:אוֹמר
ֵ  ַמאי ִמצְ וָ ה? ַר ִ ּבי ֵלוִ י.וכו׳״
. זֵ ֶכר ַל ִּטיט:אוֹמר
ֵ יוֹחנָן
ָ  וְ ַר ִ ּבי.ּח ַל ַּת ּפו
,יה
ְ  ִה ְל ָּכ ְך צָ ִר:ָא ַמר ַא ַ ּביֵ י
ּ ֵיך ְל ַקהוֹי
 ְל ַקהוֹיֵ יה – זֵ ֶכר.יה
ֵ יך ְל ַס ּמ
ְ וְ צָ ִר
ּ וֹכ
יה – זֵ ֶכר
ֵ יך ְל ַס ּמ
ְ  וְ צָ ִר,ּח ַל ַּת ּפו
ּ וֹכ
.ַל ִּטיט

The mishna states: Rabbi Elazar, son of Rabbi Tzadok, says
that eating ĥarosetH is a mitzva. The Gemara asks: What is
the nature of this mitzva? The Gemara answers: Rabbi Levi
says: It is in remembrance of the apple, as apple is one of the
ingredients in ĥaroset. The verse states: “Who is this who comes
up from the wilderness, reclining upon her beloved? Under
the apple tree I awakened you” (Song of Songs : ), which is
an allusion to the Jewish people leaving Egypt. And Rabbi
Yoĥanan says: The ĥaroset is in remembrance of the mortar
used by the Jews for their slave labor in Egypt. Abaye said:
Therefore, to fulfill both opinions, one must prepare it tart
and one must prepare it thick. One must prepare it tart in remembrance of the apple, and one must prepare it thick in
remembrance of the mortar.

Perek X
Daf 116 Amud a
BACKGROUND

Leeks – כ ְר ֵתי:ַּ The leek, Allium porrum, is an edible vegetable that is
botanically similar to garlic and onions. Its leaves are flat and grow in
a cluster. Nowadays, the leaves are generally eaten cooked and are
used to flavor soup or meat, but they are still eaten raw in Asia. According to some opinions, the ĥatzir desired by those who left Egypt
(see Numbers 11:5) is a leek commonly grown in ancient Egypt.

Leek
HALAKHA
NOTES

Poison – ק ּ ָפא:ַ Some commentaries maintain that in this context
the word poison is referring to the evil spirit that rested on one’s
hands after eating these herbs, unless they were first dipped in
ĥaroset (Nimmukei Yosef ).

So too here a piece – אף ָּכאן ִ ּב ְפרו ָּסה:ַ The accepted custom
is to use three matzot for the seder. The middle matza is
broken into two during the seder, with the larger piece set
aside for the afikoman. When the time to eat the matza arrives, one takes a piece from the top, whole matza, together
with a piece from the middle, broken matza, which symbolized aﬄiction, for the blessing over bread. This practice is in
accordance with the opinions of Rashi and the Rashbam
(Shulĥan Arukh, Oraĥ Ĥayyim 473:6, 475:1).
He heats the oven and his wife bakes – אוֹפה
ָ מ ִּסיק וְ ִא ׁ ְש ּתוֹ:ַ
It can be inferred from here that it is preferable for each
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household to bake the matza for the mitzva (Shulĥan Arukh,
Oraĥ Ĥayyim 460:2).
Ĥaroset – רוֹסת
ֶ ח:ֲ It is a mitzva to eat ĥaroset in commemoration of the apples and the mortar. The custom is to prepare
it thick like clay and to add spicy herbs. The Sephardic custom is to prepare ĥaroset from the fruits used to describe
the Jewish people in the Prophets and in Song of Songs, e.g.,
figs, apples, and dates. Another custom is to add spices such
as cinnamon and ginger in memory of the hay, or vinegar
or red wine in memory of the blood (Shulĥan Arukh, Oraĥ
Ĥayyim 473:5, and in the comment of the Rema).

