NOTES

Bread of aﬄiction – ל ֶחם עוֹנִי:ֶ There are two contrasting reasons
for the mitzva of matza. On the one hand, matza is the bread of
aﬄiction, as slaves do not have enough time to bake their bread
properly. On the other hand, matza is reminiscent of the miraculous
exodus from Egypt (Ĥatam Sofer).
Manner…to eat a piece – דַּ ְר ּכוֹ ִ ּב ְפרו ָּסה: Some commentaries explain that a poor person who is forced to beg for food is generally
given pieces of bread (Rav Yehuda ben Rav Binyamin HaRofeh).
Other authorities explain that a servant who eats at his master’s
table receives only morsels of food (Ĥatam Sofer).

– ״ל ֶחם עוֹנִי״ ְּכ ִתיב
ֶ :ָא ַמר ׁ ְשמו ֵּאל
 ַּתנְיָא נַ ִמי.ֶל ֶחם ׁ ֶשעוֹנִין ָﬠ ָליו דְּ ָב ִרים
״ל ֶחם עוֹנִי״ – ֶל ֶחם ׁ ֶשעוֹנִין ָﬠ ָליו
ֶ :ָה ִכי
״ל ֶחם
ֶ : דָּ ָבר ַא ֵחר.דְּ ָב ִרים ַה ְר ֵ ּבה
 ֶמה ָﬠנִי ׁ ֶשדַּ ְר ּכוֹ,״ﬠנִי״ ְּכ ִתיב
ָ – עוֹנִי״
– ִ ּב ְפרו ָּסה

Shmuel said that the phrase: “The bread of aﬄiction [leĥem
oni]” (Deuteronomy : )N means bread over which one answers [onim] matters, i.e., one recites the Haggadah over
matza. That was also taught in a baraita: Leĥem oni is bread
over which one answers many matters. Alternatively, in the
verse, “leĥem oni” is actually written without a vav, which
means a poor person. Just as it is the manner of a poor person
to eat a pieceN of bread, for lack of a whole loaf,

 ַמה: דָּ ָבר ַא ֵחר.ַאף ָּכאן ִ ּב ְפרו ָּסה
דַּ ְר ּכוֹ ׁ ֶשל ָﬠנִי – הוּא ַמ ִּסיק וְ ִא ׁ ְש ּתוֹ
אוֹפה; ַאף ָּכאן נַ ִמי – הוּא ַמ ִּסיק
ָ
.אוֹפה
ָ וְ ִא ׁ ְש ּתוֹ

so too, here he should use a pieceH of matza. Alternatively:
Just as the manner of a poor person is that he heats the oven
and his wife bakes quickly, before the small amount of wood
they have is used up, so too here; when baking matza, he heats
the oven and his wife bakesH quickly so the dough doesn’t rise.
This is why matza is called the poor man’s bread.

.רוֹסת ִמצְ וָ ה״
ֶ ״אף ַﬠל ּ ִפי ׁ ֶש ֵאין ֲח
ַ
יתי
ִ ְוְ ִאי ל ֹא ִמצְ וָ ה – ִמ ׁ ּשוּם ַמאי ַמי
. ִמ ׁ ּשוּם ַק ּ ָפא:ָל ּה? ָא ַמר ַר ִ ּבי ַא ִמי
; ַק ּ ָפא דְּ ַח ָּסא – ֲח ָמא:ָא ַמר ַרב ַא ִסי
–  ַ]ק ּ ָפא דְּ ַכ ְר ֵתי,ַק ּ ָפא דַּ ֲח ָמא – ַּכ ְר ֵתי
.ימי
ֵ  ַק ּ ָפא דְּ כו ְּּלה ּו – ֲח ִמ,[ימי
ֵ ֲח ִמ
, ַק ּ ָפא ַק ּ ָפא:נֵימא ָה ִכי
ָ ַאדְּ ָה ִכי וְ ָה ִכי
 וְ ִל ְת ַמ ּנֵי,יך
ְ דָּ ֵכ ְירנָ א ָל ְך ו ְּל ׁ ַשב ְ ּבנָ ֵת
. ְַּכ ָּל ָתך

The mishna states that they bring the ĥaroset to the leader of the
seder, although eating ĥaroset is not a mitzva. The Gemara
asks: And if it is not a mitzva, for what reason does one bring
it to the seder? Rabbi Ami said: It is brought due to the poison
in the bitter herbs, which is neutralized by the ĥaroset. In this
regard, Rav Asi said: The remedy for one who ate the poison
in lettuce is to eat a radish. The remedy for the poison in a
radish is leeks. The remedy for the poison in leeksB is hot
water. A remedy for the poison in all vegetables is hot water.
The Gemara comments: In the meantime, while one is waiting
for someone to bring him the remedy, let him say the following
incantation: Poison,N poison, I remember you, and your
seven daughters, and your eight daughters-in-law.

אוֹמר ִמצְ וָ ה
ֵ ַ״ר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי צָ דוֹק
 זֵ ֶכר:אוֹמר
ֵ  ַמאי ִמצְ וָ ה? ַר ִ ּבי ֵלוִ י.וכו׳״
. זֵ ֶכר ַל ִּטיט:אוֹמר
ֵ יוֹחנָן
ָ  וְ ַר ִ ּבי.ּח ַל ַּת ּפו
,יה
ְ  ִה ְל ָּכ ְך צָ ִר:ָא ַמר ַא ַ ּביֵ י
ּ ֵיך ְל ַקהוֹי
 ְל ַקהוֹיֵ יה – זֵ ֶכר.יה
ֵ יך ְל ַס ּמ
ְ וְ צָ ִר
ּ וֹכ
יה – זֵ ֶכר
ֵ יך ְל ַס ּמ
ְ  וְ צָ ִר,ּח ַל ַּת ּפו
ּ וֹכ
.ַל ִּטיט

The mishna states: Rabbi Elazar, son of Rabbi Tzadok, says
that eating ĥarosetH is a mitzva. The Gemara asks: What is
the nature of this mitzva? The Gemara answers: Rabbi Levi
says: It is in remembrance of the apple, as apple is one of the
ingredients in ĥaroset. The verse states: “Who is this who comes
up from the wilderness, reclining upon her beloved? Under
the apple tree I awakened you” (Song of Songs : ), which is
an allusion to the Jewish people leaving Egypt. And Rabbi
Yoĥanan says: The ĥaroset is in remembrance of the mortar
used by the Jews for their slave labor in Egypt. Abaye said:
Therefore, to fulfill both opinions, one must prepare it tart
and one must prepare it thick. One must prepare it tart in remembrance of the apple, and one must prepare it thick in
remembrance of the mortar.

Perek X
Daf 116 Amud a
BACKGROUND

Leeks – כ ְר ֵתי:ַּ The leek, Allium porrum, is an edible vegetable that is
botanically similar to garlic and onions. Its leaves are flat and grow in
a cluster. Nowadays, the leaves are generally eaten cooked and are
used to flavor soup or meat, but they are still eaten raw in Asia. According to some opinions, the ĥatzir desired by those who left Egypt
(see Numbers 11:5) is a leek commonly grown in ancient Egypt.

Leek
HALAKHA
NOTES

Poison – ק ּ ָפא:ַ Some commentaries maintain that in this context
the word poison is referring to the evil spirit that rested on one’s
hands after eating these herbs, unless they were first dipped in
ĥaroset (Nimmukei Yosef ).

So too here a piece – אף ָּכאן ִ ּב ְפרו ָּסה:ַ The accepted custom
is to use three matzot for the seder. The middle matza is
broken into two during the seder, with the larger piece set
aside for the afikoman. When the time to eat the matza arrives, one takes a piece from the top, whole matza, together
with a piece from the middle, broken matza, which symbolized aﬄiction, for the blessing over bread. This practice is in
accordance with the opinions of Rashi and the Rashbam
(Shulĥan Arukh, Oraĥ Ĥayyim 473:6, 475:1).
He heats the oven and his wife bakes – אוֹפה
ָ מ ִּסיק וְ ִא ׁ ְש ּתוֹ:ַ
It can be inferred from here that it is preferable for each
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household to bake the matza for the mitzva (Shulĥan Arukh,
Oraĥ Ĥayyim 460:2).
Ĥaroset – רוֹסת
ֶ ח:ֲ It is a mitzva to eat ĥaroset in commemoration of the apples and the mortar. The custom is to prepare
it thick like clay and to add spicy herbs. The Sephardic custom is to prepare ĥaroset from the fruits used to describe
the Jewish people in the Prophets and in Song of Songs, e.g.,
figs, apples, and dates. Another custom is to add spices such
as cinnamon and ginger in memory of the hay, or vinegar
or red wine in memory of the blood (Shulĥan Arukh, Oraĥ
Ĥayyim 473:5, and in the comment of the Rema).

 ַּת ְב ִלין – זֵ ֶכר:יוֹחנָן
ָ יה דְּ ַר ִ ּבי
ֵ ַָּתנְיָא ְּכו
ּ ות
 ָא ַמר ַר ִ ּבי.רוֹסת – זֵ ֶכר ַל ִּטיט
ֶ  ֲח,ַל ֶּת ֶבן
אוֹמ ִרים
ְ  ָּכ ְך ָהי ּו:ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי צָ דוֹק
 ּבוֹא ּו ו ְּטל ּו ָל ֶכם:ַּת ָ ּג ֵרי ֲח ָרךְ ׁ ֶש ִ ּבירו ׁ ָּש ַליִ ם
.ַּת ְב ִלין ְל ִמצְ וָ ה

It was taught in a baraita in accordance with the opinion of
Rabbi Yoĥanan: The spices used in the ĥaroset are in remembrance of the hay that our forefathers used for building in
Egypt, and the ĥaroset itself is in remembrance of the mortar.
Rabbi Elazar, son of Rabbi Tzadok, said: When selling ĥaroset,
the small shopkeepersN in Jerusalem would say as follows:
Come and take spices for yourselves for the mitzva.

HALAKHA

The obligation to ask questions – חיּוּב ַה ׁ ּ ְש ֵאלוֹת:ִ One must ask
the four questions at the seder. If a child is present who knows
how to ask them, he should do so. If not, the wife asks the four
questions. If one is alone, he asks himself. Even Torah scholars
must ask each other the four questions (Shulĥan Arukh, Oraĥ
Ĥayyim 473:7).

mishna

The attendants poured the second cup
 וְ ָכאן ַה ֵ ּבן,מתני׳ ָמזְ ג ּו לוֹ ּכוֹס ׁ ֵשנִי
for the leader of the seder, and here
 וְ ִאם ֵאין דַּ ַﬠת ַ ּב ֵ ּבן – ָא ִביו.וֹאל ָא ִביו
ֵ ׁש
the son asksN his father the questions about the diﬀerences
: ְמ ַל ְּמדוֹbetween Passover night and a regular night. And if the son
does not have the intelligence to ask questions on his own, his
father teaches him the questions.
,ַמה ּנ ׁ ְִש ַּת ָּנה ַה ַּליְ ָלה ַהזֶּ ה ִמ ָּכל ַה ֵּלילוֹת
;אוֹכ ִלין ָח ֵמץ ו ַּמ ָ ּצה
ְ ׁ ֶש ְ ּב ָכל ַה ֵּלילוֹת ָאנ ּו
 ׁ ֶש ְ ּב ָכל ַה ֵּלילוֹת.ַה ַּליְ ָלה ַהזֶּ ה ּכוּלּ וֹ ַמ ָ ּצה
אוֹכ ִלין ׁ ְש ָאר יְ ָרקוֹת; ַה ַּליְ ָלה ַהזֶּ ה
ְ ָאנ ּו
אוֹכ ִלין ָ ּב ָ ׂשר
ְ  ׁ ֶש ְ ּב ָכל ַה ֵּלילוֹת ָאנ ּו.ָמרוֹר
צָ ִלי ׁ ָשלוּק ו ְּמבו ׁ ּ ָּשל; ַה ַּליְ ָלה ַהזֶּ ה ּכוּלּ וֹ
 ׁ ֶש ְ ּב ָכל ַה ֵּלילוֹת ָאנ ּו ַמ ְט ִ ּב ִילין ּ ַפ ַﬠם.צָ ִלי
?ַא ַחת; ַה ַּליְ ָלה ַהזֶּ ה ׁ ְש ֵּתי ְפ ָﬠ ִמים

The mishna lists the questions: Why is this night diﬀerent
from all other nights? As on all other nights we eat leavened
bread and matza as preferred; on this night all our bread is
matza. As on all other nights we eat other vegetables; on this
night we eat bitter herbs. The mishna continues its list of the
questions. When the Temple was standing one would ask: As
on all other nights we eat either roasted, stewed, or cooked
meat, but on this night all the meat is the roastedN meat of the
Paschal lamb. The final question was asked even after the destruction of the Temple: As on all other nights we dip the
vegetables in a liquid during the meal only once; however, on
this night we dip twice.

 ַמ ְת ִחיל. ָא ִביו ְמ ַל ְּמדוֹ,ו ְּל ִפי דַּ ְﬠ ּתוֹ ׁ ֶשל ֶ ּבן
״א ַר ִּמי
ֲ דוֹר ׁש ֵמ
ֵ ְ ו.ִ ּבגְ נוּת ו ְּמ ַסיֵּ ים ִ ּב ׁ ְש ָבח
אוֹבד ָא ִבי״ ַﬠד ׁ ֶשיִּ גְ מוֹר ָּכל ַה ּ ָפ ָר ׁ ָשה
ֵ
.ּכו ָּּל ּה

And according to the intelligence and the ability of the son,N
his father teaches him all or part of these questions. When
teaching his son about the Exodus, he begins with the Jewish
people’s disgrace and concludes with their glory.N And he
expounds from the passage: “An Aramean tried to destroy my
father” (Deuteronomy : ), the declaration one recites when
presenting his first fruits at the Temple, until he concludes
explaining the entire section.

gemara

;וֹאלוֹ
ֲ  ָח ָכם ְ ּבנוֹ – ׁש:גמ׳ ָּתנ ּו ַר ָ ּבנַ ן
.וֹא ְל ּתוֹ
ַ וְ ִאם ֵאינוֹ ָח ָכם – ִא ׁ ְש ּתוֹ ׁש
 וַ ֲא ִפילּ ּו.וֹאל ְל ַﬠצְ מוֹ
ֵ וְ ִאם ָלאו – הוּא ׁש
יּוֹד ִﬠין ְ ּב ִה ְלכוֹת
ְ ׁ ְשנֵי ַּת ְל ִמ ֵידי ֲח ָכ ִמים ׁ ֶש
.וֹא ִלין זֶ ה ָלזֶ ה
ֲ ַה ּ ֶפ ַסח – ׁש

The Sages taught: If his son is wise and
knows how to inquire, his son asks
him. And if he is not wise, his wife asks him. And if even his
wife is not capable of asking or if he has no wife, he asks himself.
And even if two Torah scholars who know the halakhot of
Passover are sitting together and there is no one else present to
pose the questions, they ask each other.H

?״מה ּנ ׁ ְִש ַּת ָּנה ַה ַּליְ ָלה ַהזֶּ ה ִמ ָּכל ַה ֵּלילוֹת
ַ
,ׁ ֶש ְ ּב ָכל ַה ֵּלילוֹת ָאנ ּו ַמ ְט ִ ּב ִילין ּ ַפ ַﬠם ַא ַחת
״ ַמ ְת ִקיף ָל ּה.ַה ַּליְ ָלה ַהזֶּ ה ׁ ְש ֵּתי ְפ ָﬠ ִמים
יוֹמא ָלא ַסגְ יָ א דְּ ָלא
ָ  ַא ּט ּו ָּכל:ָר ָבא
ימנָ א? ֶא ָּלא ָא ַמר
ְ ִַמ ְט ְ ּב ָלא ֲח ָדא ז
 ׁ ֶש ְ ּב ָכל ַה ֵּלילוֹת ֵאין: ָה ִכי ָק ָתנֵי,ָר ָבא
ּ ָאנ ּו ַחיָּ ִיבין ְל ַט ֵ ּבל ֲא ִפ
,יל ּו ּ ַפ ַﬠם ַא ַחת
.ַה ַּליְ ָלה ַהזֶּ ה ׁ ְש ֵּתי ְפ ָﬠ ִמים

The mishna states that one of the questions is: Why is this night
diﬀerent from all other nights? As on all other nights we dip
once; however, on this night we dip twice. Rava strongly
objects to this statement of the mishna: Is that to say that on
every other day there is no alternative but to dip once? Is
there an obligation to dip at all on other days, as indicated by
the wording of the mishna? Rather, Rava said that this is what
the mishna is teaching: As on all other nights we are not
obligated to dip even once; however, on this night we are
obligated to dip twice.
NOTES

Small shopkeepers [tagarei ĥarakh] – ת ָ ּג ֵרי ֲח ָר ְך:ַּ Due to the
large number of people in the streets of Jerusalem, store owners were unable to display their goods outside their stores.
Therefore, they had to announce their wares to potential customers (Mikhtam; Me’iri, citing the ge’onim). Some versions
of the Gemara read tagarei hadak, merchants who sell finely
ground spices (Me’iri).
And here the son asks – וֹאל
ֵ וְ ָכאן ַה ֵ ּבן ׁש: When the second cup
of wine is brought to the table, the young son will think that
they are about to recite Grace After Meals. He therefore asks:
Why are we reciting Grace after Meals before we have even
eaten? (Nimmukei Yosef ). Alternatively, the child might wonder
why a second cup of wine is poured before the meal, or he

may be confused when he sees everyone dipping vegetables
instead of the usual practice of breaking bread immediately
after reciting kiddush (Tosefot Rid ).

In other words, the father adapts his teaching of the redemption to the child’s level of intelligence (See Beirakh Moshe and
Hagahot Maharsham).

This night all is roasted – ה ַּליְ ָלה ַהזֶּ ה ּכו ּּלוֹ צָ ִלי:ַ This question is
problematic, as one is allowed to eat cooked meat at the seder
meal. However, it was previously stated that only two cooked
dishes are brought to the head of the household before the
meal, and therefore the child asks why he sees only roasted
meat at this stage of the proceedings. The child will not ask
about the four cups at this point because they are not all present in front of him (Rashash).

He begins with disgrace and concludes with glory – ַמ ְת ִחיל
בגְ נוּת ו ְּמ ַסיֵּ ים ִ ּב ׁ ְש ָבח:
ּ ִ Several commentaries explain that the
purpose of this narration is to present God’s great love in raising us from a state of severe degradation. After mentioning
the wonders of the Creator, it naturally follows that we oﬀer
Him praise (Rid). Other authorities claim that the reason for
this order is to capture the child’s attention (Maharsha). A third
approach is that a person is truly happy only when he remembers what he once lacked and the sorrow that preceded his
joy (Zahav Seiva).

According to the intelligence of the son – ל ִפי דַּ ְﬠ ּתוֹ ׁ ֶשל ֶ ּבן:ְ

. פרק י׳ דף קטז. Perek X . 116a

273

NOTES

What is with disgrace – מאי ִ ּבגְ נוּת:ַ According to Shmuel’s opinion, this disgrace is the slavery in Egypt. Highlighting the slavery also highlights God’s love and salvation. Rav identifies the disgrace as practice of idolatry
by the ancestors of the Jews. This must be mentioned,
because the fact that God took the Jewish people out
of Egypt despite their idolatrous origins serves to praise
Him the more (Gevurot Hashem).
You have exempted us from reciting – וֹמר
ַ פ ַט ְר ַּתן ִמ ּל:ְ ּ
Children are encouraged to ask questions so that one
can relate the story of the Exodus to them in the best
possible manner. When Rabbi Naĥman’s slave told him
what a slave would do if he were set free, Rabbi Naĥman
explained to the other participants in the seder that the
entire Jewish people was in the same position. For this
reason, there was no longer any need to ask: Why is this
night diﬀerent from all other nights (HaBoneh).
HALAKHA

He began to recite we were slaves – ּ ָפ ַתח וְ ָא ַמר ֲﬠ ָב ִדים
היִ ינ ּו:ָ Once the leader of the seder has been asked: Why
is this night diﬀerent, etc., he need not go back and ask
the questions himself. Rather, he continues from the
section beginning with: We were slaves (Shulĥan Arukh,
Oraĥ Ĥayyim 473:7, and in the comment of the Rema).

? ִחיּו ָּבא ְל ַד ְרדְּ ֵקי:ַמ ְת ִקיף ָל ּה ַרב ָס ְפ ָרא
 ֵאין ָאנ ּו: ָה ִכי ָק ָתנֵי,ֶא ָּלא ָא ַמר ַרב ָס ְפ ָרא
ַמ ְט ִ ּב ִילין ֲא ִפילּ ּו ּ ַפ ַﬠם ַא ַחת ַה ַּליְ ָלה ַהזֶּ ה
.ׁ ְש ֵּתי ְפ ָﬠ ִמים

Rav Safra strongly objects to this explanation: Is it obligatory
for the children? As previously mentioned, the reason one dips
twice is to encourage the children to ask questions. How can this
be called an obligation? Rather, Rav Safra said that this is what
the mishna is teaching: We do not normally dip even once;
however, on this night we dip twice. This wording is preferable,
as it indicates the performance of an optional act.

 ַמאי.“״מ ְת ִחיל ִ ּבגְ נוּת ו ְּמ ַסיֵּ ים ִ ּב ׁ ְש ָבח
ַ
בוֹדת
ַ עוֹב ֵדי ֲﬠ
ְ  ִמ ְּת ִח ָּלה:ִ ּבגְ נוּת? ַרב ָא ַמר
: ]ו ׁ ְּשמו ֵּאל[ ָא ַמר.ּבוֹתינו
ֵ ִ ּג ּלו ִּלים ָהי ּו ֲא
.ֲּﬠ ָב ִדים ָהיִ ינו

It was taught in the mishna that the father begins his answer with
disgrace and concludes with glory. The Gemara asks: What is
the meaning of the term: With disgrace?N Rav said that one
should begin by saying: At first our forefathers were idol worshippers, before concluding with words of glory. And Shmuel
said: The disgrace with which one should begin his answer is: We
were slaves.

 ַﬠ ְבדָּ א:יה
ּ ֵּיה ַרב נַ ְח ָמן ְל ָדר ּו ַﬠ ְבד
ּ ֲא ַמר ֵל
יה
ּ יה ְל ֵחירוּת וְ יָ ֵהיב ֵל
ּ יה ָמ ֵר
ּ דְּ ַמ ּ ֵפיק ֵל
?יה
ַ  ַמאי ָ ּב ֵﬠי ְל ֵמ,ַּכ ְס ּ ָפא וְ ַד ֲה ָבא
ּ ימר ֵל
 ֲא ַמר.וֹחי
ֵ  ָ ּב ֵﬠי ְלאוֹדוֹיֵ י ו ְּל ׁ ַש ּב:יה
ּ ֲא ַמר ֵל
 ּ ָפ ַתח.״מה ּנ ׁ ְִש ַּת ָּנה״
ַ וֹמר
ַ ּ ּ ְפ ַט ְר ַּתן ִמל:יה
ּ ֵל
.ּ ֲﬠ ָב ִדים ָהיִ ינו:וְ ָא ַמר

Rav Naĥman said to his servant, Daru: With regard to a slave
who is freed by his master, who gives him gold and silver, what
should the slave say to him? Daru said to him: He must thank
and praise his master. He said to him: If so, you have exempted
us from recitingN the questions of: Why is this night diﬀerent,
as you have stated the essence of the seder night. Rav Naĥman
immediately began to recite: We were slaves.H

 ּכֹל:אוֹמר
ֵ יאל ָהיָ ה
ֵ מתני׳ ַר ָ ּבן ַ ּג ְמ ִל
ׁ ֶשלּ ֹא ָא ַמר

mishna

Rabban Gamliel would say: Anyone who
did not say
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NOTES

These three matters – של ׁ ָֹשה דְּ ָב ִרים ֵאלּ ּו:
ְ ׁ If one does not
mention the Paschal lamb, the matza, or the bitter herbs,
or if one neglects to explain the reason for them (Tosefot
Yom Tov) and recite the appropriate verse for each one
(Nimmukei Yosef), he has not fulfilled his obligation.
Has not fulfilled his obligation – חוֹבתוֹ
ָ ל ֹא יָ צָ א יְ ֵדי: The
Tosefot Yom Tov explains that this does not mean that he
has not fulfilled his obligation at all. Rather, he has not
fulfilled it in the best possible manner.
Matza because they were redeemed – ַמ ָ ּצה ַﬠל ׁשוּם
ש ִּנגְ ֲאל ּו:
ֶ ׁ The commentaries ask: How could this be the
reason for eating matza, as God commanded the people
to eat matza even before the nation left Egypt? One
answer is that the prohibition against eating leavened
bread initially applied only to the first day of the Passover in Egypt, but during the rest of the Festival that
year the Jews were permitted to eat leavened bread.
However, as their bread had no time to rise when they
left Egypt, matza is consumed during the entire holiday
in subsequent years in commemoration of that event
(Maharam Ĥalawa).

ׁ ְשל ׁ ָֹשה דְּ ָב ִרים ֵאלּ ּו ַ ּב ּ ֶפ ַסח ל ֹא יָ צָ א יְ ֵדי
. ו ָּמרוֹר, ַמ ָ ּצה, ּ ֶפ ַסח: וְ ֵא ּל ּו ֵהן.חוֹבתוֹ
ָ
ּ ֶפ ַסח – ַﬠל ׁשוּם ׁ ֶש ּ ָפ ַסח ַה ָּמקוֹם ַﬠל ָ ּב ֵּתי
 ״וַ ֲא ַמ ְר ֶּתם:]ש ֶּנ ֱא ַמר
ֶ ׁ ,בוֹתינ ּו ְ ּב ִמצְ ַריִ ם
ֵ ֲא
.[זֶ ַבח ּ ֶפ ַסח הוּא ַלה׳ ֲא ׁ ֶשר ּ ָפ ַסח וגו׳״

these three mattersNH on Passover has not fulfilled his obligation:N The Paschal lamb, matza, and bitter herbs. When one
mentions these matters, he must elaborate and explain them: The
Paschal lamb is brought because the Omnipresent passed over
[pasaĥ] the houses of our forefathers in Egypt, as it is stated:
“That you shall say: It is the sacrifice of the Lord’s Paschal oﬀering for He passed over the houses of the children of Israel in
Egypt, when he smote the Egyptians, and delivered our houses”
(Exodus : ).

בוֹתינ ּו
ֵ ַמ ָ ּצה – ַﬠל ׁש ּום ׁ ֶש ִּנגְ ֲאל ּו ֲא
 ״וַ יֹּאפ ּו ֶאת ַה ָ ּבצֵ ק:]ש ֶּנ ֱא ַמר
ֶ ׁ ,ִמ ִּמצְ ַריִ ם
 ָמרוֹר – ַﬠל.[ֲא ׁ ֶשר הוֹצִ יא ּו ִמ ִּמצְ ַריִ ם וגו׳״
בוֹתינ ּו
ֵ ׁשוּם ׁ ֶש ֵּמ ְרר ּו ַה ִמצְ ִריִ ים ֶאת ַחיֵּ י ֲא
יהם
ֶ ֵ ]״וַ יְ ָמ ְרר ּו ֶאת ַחיּ: ׁ ֶש ֶּנ ֱא ַמר,ְ ּב ִמצְ ַריִ ם
.[וגו׳״

Rabban Gamliel continues to explain: The reason for matza is
because our forefathers were redeemedN from Egypt, as it is
stated: “And they baked the dough that they took out of Egypt
as cakes of matzot, for it was not leavened, as they were thrust out
of Egypt and could not tarry, neither had they prepared for themselves any victual” (Exodus : ). The reason for bitter herbs
is because the Egyptians embittered our forefathers’ lives in
Egypt, as it is stated: “And they embittered their lives with
hard service, in mortar and in brick; in all manner of service in the
field, all the service that they made them serve was with rigor”
(Exodus : ).

ְ ּב ָכל דוֹר וָ דוֹר ַחיָּ יב ָא ָדם ִל ְראוֹת ֶאת
: ׁ ֶש ּנ ֱֶא ַמר,ַﬠצְ מוֹ ְּכ ִאילּ ּו הוּא יָ צָ א ִמ ִּמצְ ַריִ ם
״וְ ִה ַ ּג ְד ָּת ְל ִבנְ ךָ ַ ּביּוֹם ַההוּא ֵלאמֹר ַ ּב ֲﬠבוּר
.אתי ִמ ִּמצְ ָריִ ם״
ִ ֵזֶ ה ָﬠ ָ ׂשה ה׳ ִלי ְ ּבצ

The tanna of the mishna further states: In each and every generation a person must view himself H as though he personally
left Egypt, as it is stated: “And you shall tell your son on that
day, saying: It is because of this which the Lord did for me
when I came forth out of Egypt” (Exodus : ). In every generation, each person must say: “This which the Lord did for me,” and
not: This which the Lord did for my forefathers.
HALAKHA

Anyone who does not say these three matters – ּכֹל ׁ ֶש ּל ֹא
א ַמר ׁ ְשל ׁ ָֹשה דְּ ָב ִרים ֵא ּל ּו:
ָ One who does not mention the three
matters of the Paschal lamb, matza, and bitter herbs on Passover
has not fulfilled his obligation of reciting the Haggadah. The
text of the Haggadah cites this Gemara verbatim (Rambam
Sefer Zemanim, Hilkhot Ĥametz UMatza 7:5).
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A person must view himself, etc. – ַחיָּ יב ָא ָדם ִל ְראוֹת ֶאת ַﬠצְ מוֹ
וכו׳: In every generation, one must view himself as though
he personally just left Egypt, as it is written: “And you shall
remember that you were a slave” (Deuteronomy 5:15; see
Rambam Sefer Zemanim, Hilkhot Ĥametz UMatza 7:6).

ח יכ ְך ֲאנַ ְחנ ּו ַחיָּ ִיבים ְלהוֹדוֹת ְל ַה ֵּלל ְל ׁ ַש ֵ ּב
ָ ְל ִפ
רוֹמם ְל ַהדֵּ ר ְל ָב ֵר ְך ְל ַﬠ ֵּלה ו ְּל ַק ֵּלס ְל ִמי
ֵ ְל ָפ ֵאר ְל
:ּבוֹתינ ּו וְ ָלנ ּו ֶאת ָּכל ַה ּנ ִִּסים ָה ֵא ּלו
ֵ ׁ ּ ֶש ָﬠ ָ ׂשה ַל ֲא
יאנ ּו ֵמ ַﬠ ְבדּ וּת ְל ֵחרוּת ִמיָּגוֹן ְל ִ ׂש ְמ ָחה ו ֵּמ ֵא ֶבל
ָ ִהוֹצ
 ּו ִמ ׁ ּ ִש ְﬠ ּבוּד,ְליוֹם טוֹב ּו ֵמ ֲא ֵפ ָלה ְלאוֹר ָ ּגדוֹל
.ֹאמר ְל ָפנָיו ַה ְללוּיָ ּה
ַ  וְ נ,ִלגְ או ָּּלה

The mishna continues with the text of the Haggadah. Therefore
we are obligated to thank, praise, glorify, extol, exalt, honor,
bless, revere, and laud [lekales]L the One who performed for
our forefathers and for us all these miracles: He took us out
from slavery to freedom, from sorrow to joy, from mourning
to a Festival, from darkness to a great light, and from enslavement to redemption. And we will say before Him: Halleluya.
At this point one recites the hallel that is said on all joyous days.N

 ַﬠד:אוֹמ ִרים
ְ אוֹמר? ֵ ּבית ׁ ַש ַּמאי
ֵ יכן הוּא
ָ ַﬠד ֵה
 ַﬠד:אוֹמ ִרים
ְ  ו ֵּבית ִה ֵּלל.״אם ַה ָ ּבנִים ְ ׂש ֵמ ָחה״
ֵ
 ַר ִ ּבי.חוֹתם ִ ּבגְ או ָּּלה
ֵ ְ ו.״ח ָּל ִמ ׁיש ְל ַמ ְﬠיְ נוֹ ָמיִ ם״
ַ
בוֹתינ ּו
ֵ  ֲא ׁ ֶשר ְ ּג ָא ָלנ ּו וְ גָ ַאל ֶאת ֲא:אוֹמר
ֵ ַט ְרפוֹן
.חוֹתם
ֵ  וְ ל ֹא ָהיָ ה,ִמ ִּמצְ ַריִ ם

Since one does not complete hallel at this point in the seder, the
mishna asks: Until where does one reciteN hallel? Beit Shammai say: Until “Who makes the barren woman dwell in her
house as a joyful mother of children, halleluya” (Psalms : ).
And Beit Hillel say: Until “Who turned the rock into a pool of
water, the flint into a fountain of waters” (Psalms : ).H And
one concludes this section of hallel with a blessing that refers
to redemption. Rabbi Tarfon says that although one should
recite: Who redeemed us and redeemed our forefathers from
Egypt, one who did so would not conclude with the formula:
Blessed are You, Lord.

בוֹתינ ּו
ֵ  ֵּכן ה׳ ֱאל ֵֹהינ ּו וֵ אל ֵֹהי ֲא:אוֹמר
ֵ ַר ִ ּבי ֲﬠ ִק ָיבא
מוֹﬠ ִדים וְ ִל ְרגָ ִלים ֲא ֵח ִרים ַה ָ ּב ִאים
ֲ יﬠנ ּו ְל
ֵ יַ ִ ּג
 ְ ׂש ֵמ ִחים ְ ּב ִבנְיַ ן ִﬠ ָירךְ וְ ָ ׂש ִ ׂשים,אתנ ּו ְל ׁ ָשלוֹם
ֵ ִל ְק ָר
(ֹאכל ׁ ָשם ִ)מן ַה ּ ְפ ָס ִחים ו ִּמן ַהזְּ ָב ִחים
ַ בוֹד ָתךְ וְ נ
ָ ַ ּב ֲﬠ
.״ברוּךְ ַא ָּתה ה׳ ָ ּג ַאל יִ ְ ׂש ָר ֵאל״
ּ ָ  ַﬠד,כו׳

Rabbi Akiva says that one recites a diﬀerent version of this
blessing: So too, the Lord our God and the God of our forefathers will bring us to future holidays and Festivals in peace,
happy over the building of Your city and joyous in Your service. And there we will eat from the Paschal lamb and other
oﬀerings, etc., until: Blessed are You, Lord, Who redeemed
Israel.

gemara

Rava said: When mentioning the exoאוֹתנ ּו הוֹצִ יא
ָ ְֹאמר ״ו
ַ יך ׁ ֶשיּ
ְ  צָ ִר:גמ׳ ָא ַמר ָר ָבא
dus from Egypt one must say: And He
 ו ָּמרוֹר,יהּ  ַמ ָ ּצה צָ ִריךְ ְל ַהגְ ִ ּב: ָא ַמר ָר ָבא.ִמ ׁ ּ ָשם״
took us out from there.N Furthermore, Rava said: When one
 וְ ל ֹא עוֹד.יהּ  ָ ּב ָ ׂשר ֵאין צָ ִריךְ ְל ַהגְ ִ ּב,יהּ  צָ ִריךְ ְל ַהגְ ִ ּבmentions matza in the list of the three matters one must recall
.אוֹכל ָק ָד ׁ ִשים ַ ּבחוּץ
ֵ  ֶא ָּלא ׁ ֶש ִּנ ְר ֶאה ְּכduring the seder, he must lift it for display before the assembled
company. Likewise, when discussing bitter herbs, one must
raise them. However, nowadays one need not raise the meat.
And not only that, but it is prohibited to do so, for if one lifts
the meat it appears as though he is eating sacrificial meat
outside the Temple. An observer might think he is presenting
it as the meat of a Paschal lamb, and it is prohibited by Torah
law to slaughter a sheep as a Paschal lamb outside the Temple.H
וֹמר
ַ  סו ָּמא ּ ָפטוּר ִמ ּל:ָא ַמר ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב
: ו ְּכ ִתיב ָה ָתם,״ב ֲﬠבוּר זֶ ה״
ּ ַ : ְּכ ִתיב ָה ָכא.ַה ָ ּג ָדה
–  ַאף ָּכאן, ַמה ְל ַה ָּלן – ּ ְפ ָרט ְלסו ָּמא.״בנֵ נ ּו זֶ ה״
ְּ
.ּ ְפ ָרט ְלסו ִּמין

Rav Aĥa bar Ya’akov said: A blind person is exempt from
reciting the Haggadah. The proof is that it is written here, with
regard to the Paschal lamb: “And you shall tell your son on that
day saying, it is because of this which the Lord did for me when
I came forth out of Egypt” (Exodus : ), and it was written
there, with regard to the stubborn and rebellious son, that his
parents say: “This son of ours is stubborn and rebellious, he
does not listen to our voice; he is a glutton, and a drunkard”
(Deuteronomy : ). The Gemara explains the verbal analogy
of the word “this”: Just as there, in the case of the rebellious
son, the Sages expound that the verse excludes a blind person,
as a blind parent cannot say: This son of ours, for he cannot
point to him; so too here, in the case of the recitation of the
Passover Haggadah, the word “this” excludes blind people.

 ׁ ְש ַא ְל ִּתינְ ה ּו ְל ַר ָ ּבנַן דְּ ֵבי ַרב:ימר
ָ ִאינִי? וְ ָה ָא ַמר ָמ ֵר
 ַרב:ּיוֹסף? ָא ְמרו
ֵ  ַמאן דַּ ֲא ַמר ַא ַ ּג ְד ָּתא ֵ ּבי ַרב:יוֹסף
ֵ
:ּ ַמאן דַּ ֲא ַמר ַא ַ ּג ְד ָּתא ֵ ּבי ַרב ׁ ֵש ׁ ֶשת? ָא ְמרו.יוֹסף
ֵ
. ַמ ָ ּצה ַ ּבזְּ ַמן ַהזֶּ ה דְּ ַר ָ ּבנַן: ָק ָס ְב ִרי ַר ָ ּבנַן.ַרב ׁ ֵש ׁ ֶשת

The Gemara asks: Is that so? But didn’t Mareimar say: I asked
the Sages from the school of Rav Yosef, who was blind: Who
recited the Haggadah in the house of Rav Yosef? They said
to him: Rav Yosef himself recited it. Mareimar subsequently
asked: Who recited the Haggadah in the house of Rav Sheshet, who was also blind? They said to him: Rav Sheshet himself recited it. This indicates that a blind person is obligated to
recite the Haggadah. The Gemara answers: These Sages, Rav
Yosef and Rav Sheshet, maintain that nowadays the halakhot
of eating matza and the recitation of the Haggadah that accompanies it apply by rabbinic law. For this reason, blind
people can recite the Haggadah for others.

LANGUAGE

To laud [lekales] – ל ַק ֵּלס:ְ From the Greek κά ος, kalos,
meaning good or beautiful. Accordingly, the Hebrew
lekales means to praise or extol.
NOTES

Hallel during the seder – ה ַה ֵּלל ַ ּב ֵּס ֶדר:ַ The early
commentaries oﬀer several explanations as to why
no blessing is recited before hallel in the Haggadah.
Some state that it is because this hallel is divided into
two sections. Other authorities suggest that these passages are not recited as hallel but rather as a song (Rav
Hai Gaon). A third opinion is that one does not recite
a blessing at the seder because a blessing has been
recited over hallel in the synagogue (Masekhet Soferim).
Until where does one recite – אוֹמר
ֵ יכן הוּא
ָ ﬠד ֵה:ַ
Everyone agrees that this hallel is split into two and
that most of it is recited after the meal, to keep the
first part of the seder shorter so that the children will
remain awake. The issue is whether it is suﬃcient to
read the first passage, as maintained by Beit Shammai,
or whether it is also necessary to mention the Exodus,
which appears only in the second passage (Tosefot
Yom Tov). In the Jerusalem Talmud, it is stated that according to the opinion of Beit Shammai, the mention
of the Exodus is delayed until after midnight, the time
of the start of the redemption. Conversely, Beit Hillel
maintain that since the Exodus began in the morning,
there is no reason to delay its mention.
And He took us out from there – אוֹתנ ּו הוֹצִ יא ִמ ׁ ּ ָשם
ָ ְו:
The miracle of the Exodus aﬀected later generations of
Jews as well, for had their ancestors not left Egypt, they
would still be enslaved there. Additionally, the halakha
is that one recites a blessing only for a miracle that
happened to his father or grandfather, but not to earlier ancestors. Therefore, it is necessary to emphasize
that the Exodus also has relevance for our own generation, by means of a special blessing (Maharam Ĥalawa).
HALAKHA

The formula of the Haggadah – נֻסח ַה ַה ָ ּג ָדה:
ַּ The Haggadah must include the passage starting with: Therefore we are obligated, until: The flint into a fountain
of waters (Rambam Sefer Zemanim, Hilkhot Ĥametz
UMatza 8:5).
Raising the matza and the bitter herbs – ַהגְ ָ ּב ַהת ַמ ָ ּצה
ו ָּמרוֹר: While reciting the paragraph that begins with:
This matza, one lifts the matza and shows it to those
present in honor of the mitzva. Likewise, one lifts the
bitter herbs for the same reason. The piece of meat on
the seder plate is not raised, to avoid the impression
that one is serving sacrificial meat oﬀered outside the
Temple (Shulĥan Arukh, Oraĥ Ĥayyim 473:6).
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ִמ ְּכ ָלל דְּ ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב ָס ַבר ַמ ָ ּצה
אוֹריְ ָיתא? וְ ָהא ַרב ַא ָחא
ַ ְִּ ּבזְ ַמן ַהזֶּ ה ד
 ַמ ָ ּצה ַ ּבזְּ ַמן ַהזֶּ ה:ַ ּבר יַ ֲﬠקֹב הוּא דְּ ָא ַמר
 ּכֹל דְּ ַת ּקוּן ַר ָ ּבנַן – ְּכ ֵﬠין:דְּ ַר ָ ּבנַן! ָק ָס ַבר
ּ יתא ִּת
.יקוּן
ָ ְאוֹרי
ַ ְּד

The Gemara asks: Does this prove by inference that Rav Aĥa bar
Ya’akov maintains that eating matza nowadays applies by Torah
law? But isn’t Rav Aĥa bar Ya’akov the one who said that eating
matza nowadays applies by rabbinic law? Rav Aĥa bar Ya’akov apparently contradicts himself. The Gemara answers: Rav Aĥa bar
Ya’akov maintains that everything the Sages instituted through
their decrees, they instituted similar to the model established by
Torah law. In other words, although the obligations to eat matza
and recite the Haggadah are rabbinic, the stringencies and restrictions that apply to Torah mitzvot apply here as well. Therefore, a
blind person is exempt from reciting the Haggadah.

 ָהא וַ דַּ אי,יוֹסף נַ ִמי
ֵ  ְל ַרב ׁ ֵש ׁ ֶשת ו ְּל ַרבThe Gemara asks: According to the opinion of Rav Sheshet and
יתא
ָ ְאוֹרי
ַ ְּ ּכֹל ְד ַת ּק ּון ַר ָ ּבנַ ן ְּכ ֵﬠין דRav Yosef too, certainly everything the Sages instituted through
ּ  ִּתtheir decrees, they instituted similar to the model established by
!יקוּן
Torah law. Why, then, did these blind Sages recite the Haggadah
themselves?
 ִמדַּ ֲהוָ ה,ָה ִכי ָה ׁ ְש ָּתא! ִ ּב ׁ ְש ָל ָמא ָה ָתם
״בנֵ נ ּו הוּא״ ו ְּכ ִתיב
ּ ְ יכ ַּתב
ְ יה ְל ִמ
ּ ֵל
״בנֵ נ ּו זֶ ה״ – ׁ ְש ַמע ִמ ָּינ ּה ּ ְפ ָרט ְלסו ִּמין
ְּ
א ָבל ָה ָכא – ִאי ָלאו.א
ֲ הוּא דַּ ֲא ָת
:״ב ֲﬠב ּור זֶ ה״ ַמאי ִל ְכ ּתוֹב? ֶא ָּלא
ַּ
.ַ ּב ֲﬠבוּר ַמ ָ ּצה ו ָּמרוֹר הוּא דַּ ֲא ָתא

The Gemara rejects this diﬃculty: How can these cases, the verses
dealing with rebellious son and the Passover Haggadah, be compared? Granted, there, in the case of the rebellious son, as the verse
could have written: He is our son, and instead it is written: “This
son of ours,” I can learn from it that the parents must point to a
finger to their son, which comes to exclude blind parents. However, here, if the verse did not use the phrase “because of this,”
what could it have written in reference to matzot and bitter herbs?
Rather, this verse comes because of the matza and bitter herbs.
Consequently, there is no need to actually to point with one’s finger
in this instance, and therefore the blind are also obligated to recite
the Haggadah.

,יכךְ ֲאנַ ְחנ ּו ַחיָּ ִיבים״
ָ ”ל ִפ
ְ The mishna states: Therefore we are obligated to thank.

Perek X
Daf 117 Amud a
NOTES

Halleluya, kesya, and Yedidya – יָה וִ ִיד ְידיָה
ּ ה ְללוּיָ ּה ֵּכ ִס:ַ In the
vocalized text of the Bible, the term halleluya is written as a
single word, with one exception. Yedidya is also written as
one word, whereas kesya is written as two words, although
some authorities say that this too is a single word. The word
merĥavya is subject to debate.

:יוֹחנָ ן
ָ ָא ַמר ַרב ִח ְסדָּ א ָא ַמר ַר ִ ּבי
.ַה ְללוּיָ ּה ְּו ֵכ ִסיָ ּה וִ ִיד ְידיָ ה – ַא ַחת ֵהן
. ֵּכסיָ ּה ו ֶּמ ְר ַח ְביָ ה ַא ַחת ֵהן:ַרב ָא ַמר
. ֶמ ְר ַח ְביָ ה ִ ּב ְל ַבד:ַר ָ ּבה ָא ַמר

The mishna states that we will say before Him: Halleluya. The
Gemara discusses the meaning of this term. Rav Ĥisda said that
Rabbi Yoĥanan said: The word halleluya and the word kesya
(Exodus : ) and the name Yedidya ( Samuel : ) are each
regarded as a single word, not an amalgamation of two smaller
words, i.e., Hallelu-ya. Rav said that kesya and merĥavya (Psalms
: ) are single words. Rabba said: Only merĥavya is a single
word; the others are two words.N

 ֶמ ְר ַחב יָ ּה ְל ַרב ִח ְסדָּ א:ּיב ֲﬠיָ א ְלהו
ּ ַ  ִאA dilemma was raised before the Sages: According to the opinion
.ּ ַמאי? ֵּתיקוof Rav Ĥisda, what is the status of merĥavya? Is it counted as two
words or one? This dilemma was raised because Rav Ĥisda himself
did not mention this term. No answer was found for this dilemma,
and therefore the Gemara states: Let it stand unresolved.
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? יְ ִד ְידיָ ה ְל ַרב ַמאי:יב ֲﬠיָ א ְלה ּו
ּ ַ ִא
 יְ ִד ְידיָ ה נֶ ְח ָלק: דְּ ָא ַמר ַרב,ָּתא ׁ ְש ַמע
 ״יָ ּה״, ״יְ ִדיד״ – חוֹל: ְיכך
ָ  ְל ִפ,ִל ׁ ְשנַיִ ם
.קוֹד ׁש
ֶ

Another dilemma was raised before the Sages: According to
the opinion of Rav, what is the status of the name Yedidya? The
Gemara answers: Come and hear, as Rav said explicitly: Yedidya
is divided into two separate names. Therefore, yedid is a mundane
word, whereas ya is a sacred name, which must be treated respectfully like the other sacred names of God.

ּיָה ְל ַרב ַמאי? ָּתא
ּ ַ ִא
ּ  ַה ְללו:ּיב ֲﬠיָא ְלהו
ֵּ  ָחזֵ ינָ א ִּת: דְּ ָא ַמר ַרב,ׁ ְש ַמע
ילי דְּ ֵבי
״ה ְּללוּ״ ְ ּב ַחד
ַ ֲח ִב ָיבא דִּ ְכ ִתיב ְ ּבה ּו
.יסא
ָּ יסא וְ ״יָ ּה״ ְ ּב ַחד ִ ּג
ָּ ִ ּג

A dilemma was raised before the Sages: According to the opinion
of Rav, what is the status of halleluya? Is it one word or two? The
Gemara answers: Come and hear, as Rav said: I saw a book of
Psalms in the study hall of my uncle, Rabbi Ĥiyya, in which the
word hallelu is written on one side, at the end of a line, and ya was
written on one side, at the beginning of the next line. This shows
that the word halleluya can indeed be split in two.

