HALAKHA

The fourth cup, he completes hallel over it – וֹמר
ֵ ּיﬠי ג
ִ ְר ִב
ﬠ ָליו ֶאת ַה ַה ֵּלל:ָ An alternative version of this passage, cited
by the Rif, reads: He recites the great hallel over the fifth.
According to this variant reading, one must apparently
drink a fifth cup of wine. The Ran rules likewise. However,
many authorities claim that the fifth cup is not mandatory
(Rambam). Some authorities state that one should drink
a fifth cup only if he has a strong desire to do so (Rema,
based on Mordekhai; see Shulĥan Arukh HaRav; Shulĥan
Arukh, Oraĥ Ĥayyim 481:1).
NOTES

Between the third cup and the fourth cup one should
not drink – יﬠי ל ֹא יִ ׁ ְש ֶּתה
ִ ישי ָל ְר ִב
ִ ׁ בין ׁ ְש ִל:ּ ֵ It is explained in the
Jerusalem Talmud that the reason for this prohibition is to
prevent intoxication. Although the wine drunk before or
during a meal does not cause inebriation, once one has
finished eating he runs a greater risk of becoming drunk.
Others explain that the prohibition against additional cups
is part of the general prohibition against eating after the
afikoman, with the exception of the wine prescribed by the
Sages (ge’onim; Seder Rav Amram). Some authorities state
that if one continues to drink after the meal, when it is no
longer a mitzva, it will not be evident that he drank the four
cups in celebration of the redemption (Ra’avad).

 ָא ַמר.יה דְּ ָר ָבא
ּ עו ָּּלא ַ ּבר ַרב נָ ֵחית ַק ֵּמ
יה
ָ ְּכ ָס ֵבי דְּ פו ְּמ ְ ּב ִד
ּ  וְ ָלא ֲא ַמר ֵל,יתא
 ַרב.יה ָר ָבא
ּ  ֲה ַדר ֵ ּב: ַא ְל ָמא.וְ ָלא ִמ ֵידי
יה דְּ ַרב נָ ָתן
ּ נָ ָתן ֲאבו ּּה דְּ ַרב הוּנָ א ְ ּב ֵר
 ֲא ַמר ְּכ ָס ֵבי.יה דְּ ַרב ּ ַפ ּ ָפא
ּ נָ ֵחית ַק ֵּמ
.יה ַרב ּ ַפ ּ ָפא
ָ דְּ פו ְּמ ְ ּב ִד
ּ  וְ ׁ ַש ְ ּב ֵח,יתא

The Gemara reports: Ulla bar Rav descended to lead the prayer
service before Rava. He said the formula in accordance with the
opinion of the Elders of Pumbedita, and Rava did not say anything to him. Apparently, Rava retracted his opinion and accepted
the formula of the Elders of Pumbedita. Likewise, the Gemara relates: Rav Natan, father of Rav Huna, son of Rav Natan, descended to lead the prayer service before Rav Pappa and recited the liturgy in accordance with the opinion of the Elders of Pumbedita,
and Rav Pappa praised him for his correct recitation.

יק ַלע ְלס ּו ָרא
ְ  ֲאנָ א ִא:ֲא ַמר ָר ִבינָ א
ַ יה דְּ ָמ ֵר
יה ׁ ְשלו ָּחא
ּ  וְ נָ ֵחית ַק ֵּמ,ימר
ּ ַק ֵּמ
ּ ִדְּ צ
,יתא
ָ  וַ ֲא ַמר ְּכ ָס ֵבי דְּ פו ְּמ ְ ּב ִד.יבו ָּרא
 ָא ַמר.יה ּכו ֵּּלי ָﬠ ְל ָמא
ּ וַ ֲהו ּו ְמ ׁ ַש ְּת ִקי ֵל
יל ְכ ָתא ְּכ ָס ֵבי
ְ  ׁ ַש ְב ק ּוה ּו ! ִה: ְל ה ּו
.יה
ָ דְּ פו ְּמ ְ ּב ִד
ּ  וְ ָלא ֲהו ּו ְמ ׁ ַש ְּתק ּו ֵל.יתא

Ravina said: I happened to come to Sura before Mareimar, and
the prayer leader descended before him and recited the liturgy
in accordance with the opinion of the Elders of Pumbedita,
and everyone tried to silence him, as they had never heard that
version of the prayer before. Mareimar said to them: Leave him, as
the halakha is in accordance with the opinion of the Elders of
Pumbedita. And the people in attendance listened to him and
no longer tried to silence the prayer leader, but allowed him to
complete the prayer.

ְישי – ְמ ָב ֵרך
ִ ׁ מתני׳ ָמזְ ג ּו לוֹ ּכוֹס ׁ ְש ִל
,וֹמר ָﬠ ָליו ֶאת ַה ֵּלל
ֵ יﬠי – ּג
ִ  ְר ִב.ַﬠל ְמזוֹנוֹ
 ֵ ּבין ַה ּכוֹסוֹת.אוֹמר ָﬠ ָליו ִ ּב ְר ַּכת ַה ׁ ּ ִשיר
ֵ ְו
 ִאם רוֹצֶ ה ִל ׁ ְש ּתוֹת – יִ ׁ ְש ֶּתה; ֵ ּבין,ַּה ָּללו
ִ ישי ָל ְר ִב
ִ ׁ ׁ ְש ִל
.יﬠי ל ֹא יִ ׁ ְש ֶּתה

mishna

They poured for the leader of the seder the
third cup of wine, and he recites the blessing over his food, Grace After Meals. Next, they pour him the
fourth cup. He completes hallel over it,H as he already recited the
first part of hallel before the meal. And he also recites the blessing
of the song at the end of hallel over the fourth cup. During the period between these cups, i.e., the first three cups established by the
Sages, if one wishes to drink more he may drink; however, between
the third cup and the fourth cup one should not drink.N

gemara

Ran Ĥanan said to Rava: Since the mishna
 ׁ ְש ַמע:יה ַרב ָחנָן ְל ָר ָבא
ּ גמ׳ ֲא ַמר ֵל
states that Grace After Meals must be re ִ ּב ְר ַּכת ַה ָּמזוֹן ְטעוּנָ ה ּכוֹס! ֲא ַמר:ִמ ָּינ ּה
cited over the third cup, learn from it that Grace After Meals reְּ  ַא ְר ַ ּבע ָּכ ֵסי ִּת:יה
יקנ ּו ַר ָ ּבנַ ן ֶד ֶר ְך
ּ  ֵלquires a cup of wine. Rava said to him: This is no proof, for al.יה ִמצְ וָ ה
ֲ  ָּכל ַחד וְ ַחד, ֵחירוּתthough the Sages instituted the drinking of four cups in the
ּ נַﬠ ֵביד ֵ ּב
manner of freedom, once the four cups are in place, with each and
every one of them we will perform a mitzva, despite the fact that
they were not originally instituted for this purpose. After the Sages
instituted these four cups, they attached a special mitzva to each one.
However, this does not prove that there is an obligation to recite
Grace After Meals over a cup of wine during the rest of the year.
אוֹמר
ֵ ְוֹמר ָﬠ ָליו ֶאת ַה ַה ֵּלל ו
ֵ ּיﬠי ג
ִ  ְ״ר ִבWe learned in the mishna that they pour the leader of the seder the
. ָﬠ ָליו ִ ּב ְר ַּכת ַה ׁ ּ ִשיר״fourth cup and he completes hallel over it, and he recites the
blessing of the song at the end of hallel over that cup.

Perek X
Daf 118 Amud a
HALAKHA

What is the blessing of the song – מאי ִ ּב ְר ַּכת ַה ׁ ּ ִשיר:ַ In the
blessing of the song, one recites the blessing: All Your works
shall praise You and: The breath of all living [nishmat], in accordance with the opinion of both Rav Yehuda and Rabbi
Yoĥanan. In addition, one recites the great hallel, Psalm 136,
as stated in the baraita, in accordance with the opinion of
Rav Yehuda (Shulĥan Arukh, Oraĥ Ĥayyim 480).
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:ַמאי ִ ּב ְר ַּכת ַה ׁ ּ ִשיר? ַרב יְ הו ָּדה ָא ַמר
:יוֹחנָן ָא ַמר
ָ  וְ ַר ִ ּבי.״יְ ַה ְללוּךָ ה׳ ֱאל ֵֹהינוּ״
וֹמר
ֵ יﬠי ּג
ִ  ְר ִב: ָּתנ ּו ַר ָ ּבנַן.״נִש ַמת ָּכל ַחי״
ְׁ
ּ
ּ
ּ
,אוֹמר ַה ֵלל ַה ָגדוֹל
ֵ ְ ו,ָﬠ ָליו ֶאת ַה ַה ֵלל
 ״ה׳: אוֹמ ִרים
ְ  וְ יֵ ׁש,דִּ ְב ֵרי ַר ִ ּבי ַט ְרפוֹן
.רוֹﬠי ל ֹא ֶא ְח ָסר״
ִ

The Gemara asks: What is the blessing of the songH mentioned in
the mishna? Rav Yehuda said: It is the blessing that begins with:
They shall praise You, Lord, our God. And Rabbi Yoĥanan said
that one also recites: The breath of all living, a prayer that follows
the verses of praise [pesukei dezimra]. The Sages taught in a baraita:
With regard to the fourth cup, one completes hallel over it and
recites the great hallel; this is the statement of Rabbi Tarfon. And
some say that one recites: “The Lord is my shepherd, I shall not
want” (Psalms : ), in appreciation of the food he ate at the meal.

:אוֹמר
ֵ יכן ַה ֵּלל ַה ָ ּגדוֹל? ַר ִ ּבי יְ הו ָּדה
ָ ֵמ ֵה
יוֹחנָן
ָ  וְ ַר ִ ּבי.ֵמ״הוֹדוּ״ ַﬠד ״נַ ֲהרוֹת ָ ּב ֶבל״
״שיר ַה ַּמ ֲﬠלוֹת״ ַﬠד ״נַ ֲהרוֹת
ִ ׁ  ִמ:אוֹמר
ֵ
״כי
ִּ  ִמ: ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב ָא ַמר.ָ ּב ֶבל״
.יַ ֲﬠקֹב ָ ּב ַחר לוֹ יָ ּה״ ַﬠד ״נַ ֲהרוֹת ָ ּב ֶבל״

The Gemara asks: From where does the great hallel begin and
where does it end? Rabbi Yehuda says: From “Give thanks”
(Psalms : ) until “The rivers of Babylon” (Psalms : ). And
Rabbi Yoĥanan says: From “A song of ascents” (Psalms : )
until “The rivers of Babylon.” Rav Aĥa bar Ya’akov said: From
“For the Lord has chosen Jacob for Himself ” (Psalms : ) until
“The rivers of Babylon.”

וְ ָל ָּמה נִ ְק ָרא ׁ ְשמוֹ ַה ֵּלל ַה ָ ּגדוֹל? ָא ַמר ַר ִ ּבי
יוֹשב
ֵ ׁ דוֹש ָ ּברו ְּך הוּא
ׁ  ִמ ּ ְפנֵי ׁ ֶש ַה ָ ּק:יוֹחנָן
ָ
 ו ְּמ ַח ֵּלק ְמזוֹנוֹת ְל ָכל,עוֹלם
ָ ְ ּברו ּּמוֹ ׁ ֶשל
.ְ ּב ִריָּ ה

The Gemara asks: And why is this section called the great
hallel? Rabbi Yoĥanan said: Because this passage states that
the Holy One, Blessed be He, sits in the heights of the universe and dispenses food to every creature. The whole world
praises God for His kindness through the great hallel, which
includes the verse: “Who gives food to all flesh” (Psalms : ).

 ָהנֵי ֶﬠ ְ ׂש ִרים:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְָא ַמר ַר ִ ּבי י
וְ ׁ ִש ׁ ּ ָשה הוֹד ּו ְּכנֶ גֶ ד ִמי? ְּכנֶ גֶ ד ֶﬠ ְ ׂש ִרים
דוֹש ָ ּברוּךְ הוּא
ׁ וְ ׁ ִש ׁ ּ ָשה דּ וֹרוֹת ׁ ֶש ָ ּב ָרא ַה ָ ּק
אוֹתם
ָ  וְ זָ ן, וְ ל ֹא נָ ַתן ָל ֶהם ּת ָוֹרה,עוֹלמוֹ
ָ ְ ּב
.ְ ּב ַח ְסדּ וֹ

Rabbi Yehoshua ben Levi said: These twenty-six mentions of
the word hodu, give praise, in this hallel (Psalms ), to what
do they correspond? He explains: They correspond to the
twenty-six generations that the Holy One, Blessed be He,
created in His world, and to whom He did not give the Torah.
There were ten generations from Adam to Noah, another ten
from Noah to Abraham, and six generations from Abraham to
Moses and the revelation at Sinai, i.e., Isaac, Jacob, Levi, Kehat,
Amram, and Moses. And why did these generations survive,
despite the fact that they did not learn Torah or perform mitzvot? They survived only because God sustained them through
His mercy, even though they were undeserving.

 ״הוֹד ּו: ַמאי דִּ ְכ ִתיב,ָא ַמר ַרב ִח ְסדָּ א
חוֹבתוֹ
ָ ַלה׳ ִּכי טוֹב״ – הוֹד ּו ַלה׳ ׁ ֶשגּ ֶוֹבה
 וְ ֶאת, ָﬠ ׁ ִשיר – ְ ּב ׁשוֹרוֹ:טוֹבתוֹ
ָ ׁ ֶשל ָא ָדם ְ ּב
–  ַא ְל ָמנָ ה, יָ תוֹם – ְ ּב ֵביצָ תוֹ,ָﬠנִי – ְ ּב ֵ ׂשיוֹ
.גוֹל ָּת ּה
ְ ְְ ּב ַת ְרנ

Rav Ĥisda said: What is the meaning of that which is written:
“Give thanks to the Lord for He is good” (Psalms : )? It
means give thanks to the Lord who exacts one’s debt, the
punishment for a person’s sins and wickedness, in accordance
with the goodness of each individual. God punishes each person based on his means. He punishes a wealthy person by taking
his ox, and He punishes a poor person by means of his sheep.
He punishes the orphan by taking away his egg, and He punishes the widow by means of her chicken. God punishes each
person based on his ability to endure deprivation, and He does
not punish people with more than they can handle.

NOTES

Providing a person’s food is twice as diﬃcult as the suﬀering endured by a woman in childbirth – זוֹנוֹתיו ׁ ֶשל ָא ָדם
ָ ָק ׁ ִשין ְמ
יּוֹל ָדה
ֵ כ ְפ ַליִ ים ַּכ:ִּ Various explanations have been given for this
statement. One interpretation is that although childbirth is
painful, it also brings the joy of a new baby. By contrast, working for a living is never ending and causes anguish with no
compensating happiness. Alternatively, earning a living is not,
in fact, doubly as painful as childbirth. Rather, this statement
means that twice as many people suﬀer, as both husband and
wife work, whereas only the wife has to endure the pain of
childbirth (Ben Yehoyada).

זוֹנוֹתיו ׁ ֶשל ָא ָדם
ָ  ָק ׁ ִשין ְמ:יוֹחנָן
ָ  ָא ַמר ַר ִ ּביWith regard to the praise due to God for sustaining the world,
:יוֹל ָדה ְּכ ִתיב
ֵ  דְּ ִא ּיל ּו ְ ּב.יּוֹל ָדה
ֵ  ִּכ ְפ ַליִ ים ַּכthe Gemara cites a statement that Rabbi Yoĥanan said: The task
diﬃcult as the suﬀering
.״ב ִﬠ ָ ּצבוֹן״
ּ ְ : ו ִּב ְמזוֹנוֹת ְּכ ִתיב,״ב ֶﬠצֶ ב״
ּ ְ of providing a person’s food is twice as
endured by a woman in childbirth.N While, with regard to a
woman in childbirth, it is written: “In pain [be’etzev] you shall
bring forth children” (Genesis : ), with regard to food, it is
written: “In toil [be’itzavon] you shall eat of it, all the days of
your life” (Genesis : ). Itzavon is a superlative form of etzev,
which indicates that it is more diﬃcult to support oneself than
to give birth.
זוֹנוֹתיו ׁ ֶשל
ָ  ָק ׁ ִשין ְמ:יוֹחנָ ן
ָ וְ ָא ַמר ַר ִ ּבי
 דְּ ִאילּ ּו ַ ּב ְ ּגאו ָּּלה.יוֹתר ִמן ַה ְ ּגאו ָּּלה
ֵ ָא ָדם
– אוֹתי ִמ ָּכל ָרע״
ִ וֹאל
ֵ ״ה ַּמ ְל ָאךְ ַה ּג
ַ :ְּכ ִתיב
ּ  וְ ִא,ַמ ְל ָא ְך ְ ּב ָﬠ ְל ָמא
:יל ּו ִ ּב ְמזוֹנוֹת ְּכ ִתיב
.רוֹﬠה א ִֹתי״
ֶ ״ה ֱאל ִֹהים ָה
ָ

And Rabbi Yoĥanan said: The task of providing a person’s food
is more diﬃcult than the redemption. While, with regard to
the redemption, it is written: “The angel who has redeemed
me from all evil” (Genesis : ), indicating that a mere angel
is suﬃcient to protect a person from all evil; whereas, with regard to sustenance, it is written: “The God who has been my
shepherd all my life long to this day” (Genesis : ). This verse
implies that only God can help one who is struggling to earn a
living.

 ְ ּב ׁ ָש ָﬠה ׁ ֶש ָא ַמר:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְָא ַמר ַר ִ ּבי י
ׁ ַה ָ ּק
 ״וְ קוֹץ וְ ַד ְרדַּ ר:דוֹש ָ ּברו ְּך הוּא ָל ָא ָדם
 ָא ַמר. זָ ְלג ּו ֵﬠינָיו דְּ ָמעוֹת,יח ָל ְך״ ַּתצְ ִמ
ֹאכל
ַ מוֹרי נ
ִ  ֲאנִי וַ ֲח,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ְל ָפנָיו
״בזֵ ַﬠת
ּ ְ :ְ ּב ֵאבוּס ֶא ָחד? ֵּכיוָ ן ׁ ֶש ָא ַמר לוֹ
.ֹאכל ֶל ֶחם״ – נִ ְת ָק ְר ָרה דַּ ְﬠ ּתוֹ
ַ ַא ּ ֶפךְ ּת

The Gemara cites a similar statement. Rabbi Yehoshua ben Levi
said: When the Holy One, Blessed be He, said to Adam:
“Thorns also and thistles shall it bring forth to you, and you
shall eat the herb of the field” (Genesis : ), his eyes streamed
with tears. Adam said before Him: Master of the Universe,
will my donkey and I eat from one trough? After God said to
him: “In the sweat of your face shall you eat bread” (Genesis
: ), his mind was settled, assured that if he toils he will be able
to eat bread, unlike the donkey.

 ַא ׁ ְש ֵרינ ּו ִאם: ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁישRabbi Shimon ben Lakish said: We would have been fortunate
 וַ ֲﬠ ַדיִ ין ָלא ּ ָפ ְל ִטינַ ן,אשוֹנָ ה
ׁ  ָﬠ ַמ ְדנ ּו ָ ּב ִרhad we remained under the first decree and were still able to
.יס ֵבי דְּ ַד ְב ָרא
ְ  דְּ ָקא ָא ְכ ִלינַן ִﬠ, ִמ ָּינ ּהeat the herbs of the field. And we still have not entirely escaped
from this decree, as we sometimes eat the grass of the field, in
the form of vegetables and leaves.
. פרק י׳ דף קיח. Perek X . 118a
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NOTES

Providing a person’s food is as diﬃcult as the splitting of the
Red Sea – יﬠת יַ ם סוּף
ַ זוֹנוֹתיו ׁ ֶשל ָא ָדם ִּכ ְק ִר
ָ ק ׁ ִשין ְמ:ָ Many commentaries are puzzled by this comparison, as the relevant verses are not
adjacent to one another. Some answer that the statement: Who
gives food to all flesh, which depicts God’s beneficence, is not
listed among the first praises in the psalm, all of which are natural
events. Instead, it appears together with the miraculous acts of
God, which refer to the miracles of the Exodus, the greatest of
which was the splitting of the sea. Others state that God sustains
all people including the wicked, just as the nation of Israel was
rescued at the sea despite the inclusion of some undeserving and
idolatrous individuals (Ĥokhmat Mano’aĥ; Ben Yehoyada).
HALAKHA

Anyone who disparages the Festivals – וֹﬠדוֹת
ֲ כל ַה ְמ ַבזֶּ ה ֶאת ַה ּמ:ָּ
Whoever disparages the Festivals is compared to one who has fallen prey to idolatry (Rambam Sefer Zemanim, Hilkhot Yom Tov 6:16).
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יה דְּ ַר ִ ּבי ֶא ְל ָﬠזָ ר
ּ ָא ַמר ַרב ׁ ֵשיזְ ִבי ִמ ׁ ּ ְש ֵמ
זוֹנוֹתיו ׁ ֶשל ָא ָדם
ָ  ָק ׁ ִשין ְמ:ֶ ּבן ֲﬠזַ ְריָ ה
״נוֹתן ֶל ֶחם
ֵ : דִּ ְכ ִתיב,יﬠת יַ ם סוּף
ַ ִּכ ְק ִר
״לגוֹזֵ ר יַ ם סוּף
ְ :יה
ּ ְל ָכל ָ ּב ָ ׂשר״ ו ְּס ִמיךְ ֵל
.ִלגְ זָ ִרים״

Rav Sheizvi said, citing Rabbi Elazar ben Azarya: The task of
providing a person’s food is as diﬃcult as the splitting of the
Red Sea,N as it is written: “He gives food to all flesh, for His
mercy endures forever” (Psalms : ), and juxtaposed to it
is the verse: “To Him who divided the Red Sea in sunder, for
His mercy endures forever” (Psalms : ). The reiteration of
the last part of the verse indicates that the two praises are to a
certain extent equivalent.

 ָק ׁ ִשין:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ֲﬠזַ ְריָ ה
יתה
ָ נְ ָק ָביו ׁ ֶשל ָא ָדם ְּכיוֹם ַה ִּמ
״מ ַהר
ִ : ׁ ֶש ֶּנ ֱא ַמר,יﬠת יַ ם סוּף
ַ וְ ִכ ְק ִר
 ״רוֹגַ ע:יה
ֶ
ּ  ו ְּכ ִתיב ַ ּב ְת ֵר,ח״ צוֹﬠה ְל ִה ּ ָפ ֵת
.ַהיָּ ם וַ יֶּ ֱהמ ּו ַ ּג ָּליו״

Likewise, Rabbi Elazar ben Azarya said: A person’s orifices,
when he cannot properly relieve himself, are as diﬃcult for him
as the day of death and the splitting of the Red Sea, as it is
stated: “He who is bent down shall speedily be loosed; and
he shall not go down dying into the pit, neither shall his bread
fail” (Isaiah : ). The phrase “dying into the pit” indicates that
the opening of the orifices is similar to a rescue from death. And
afterward it is written: “Who stirs up the sea, that its waves
roar” (Isaiah : ), which compares the previous matter to the
splitting of the sea.

וְ ָא ַמר ַרב ׁ ֵש ׁ ֶשת ִמ ׁ ּשוּם ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן
– וֹﬠדוֹת
ֲ  ָּכל ַה ְמ ַבזֶּ ה ֶאת ַה ּמ:ֲﬠזַ ְריָ ה
ּ ְּכ ִא
: ׁ ֶש ֶּנ ֱא ַמר,בוֹדה זָ ָרה
ָ עוֹבד ֲﬠ
ֵ יל ּו
 ו ְּכ ִתיב,״אל ֵֹהי ַמ ֵּס ָכה ל ֹא ַת ֲﬠ ֶ ׂשה ָּלךְ ״
ֱ
.״את ַחג ַה ַּמ ּצוֹת ִּת ׁ ְשמוֹר״
ֶ :יה
ּ ַ ּב ְת ֵר

After citing a statement of Rabbi Elazar ben Azarya that was
transmitted by amora’im, the Gemara quotes additional expositions attributed to him. And Rav Sheshet said, citing Rabbi
Elazar ben Azarya: Anyone who disparages the Festivals,H it
is considered as though he engages in idol worship. This, too,
is derived from the juxtaposition of verses, as it is stated: “You
shall make yourself no molten gods” (Exodus : ), and afterward it is written: “The Festival of matzot you shall keep”
(Exodus : ), from which it can be inferred that anyone who
does not observe the Festivals properly is likened to one who
fashions idols.

וְ ָא ַמר ַרב ׁ ֵש ׁ ֶשת ִמ ׁ ּשוּם ַר ִ ּבי ֶא ְל ָﬠזָ ר
, ָּכל ַה ְמ ַס ּ ֵפר ָל ׁשוֹן ָה ָרע:ֶ ּבן ֲﬠזַ ְריָ ה
 וְ ָכל ַה ֵּמ ִﬠיד,וְ ָכל ַה ְמ ַק ֵ ּבל ָל ׁשוֹן ָה ָרע
ֵﬠדוּת ׁ ֶש ֶקר ַ ּב ֲח ֵבירוֹ – ָראוּי ְל ַה ׁ ְש ִליכוֹ
 ַל ֶּכ ֶלב ַּת ׁ ְש ִליכוּן: ׁ ֶש ֶּנ ֱא ַמר,ַל ְּכ ָל ִבים
 ״ל ֹא ִת ּ ָ ׂשא:יה
ּ אוֹתוֹ״ ו ְּכ ִתיב ַ ּב ְת ֵר
. ״ל ֹא ַת ּ ִ ׂשיא״:יה
ּ ׁ ֵש ַמע ׁ ָשוְ א״ ו ְּק ֵרי ֵ ּב

And Rav Sheshet further said, citing Rabbi Elazar ben Azarya:
Anyone who speaks slander, and anyone who accepts and
believes the slander he hears, and anyone who testifies falsely
about another, it is fitting to throw him to the dogs, as it is
stated: “And you shall not eat any flesh that is torn of beasts in
the field, you shall cast it to the dogs” (Exodus : ), and
afterward it is written: “You shall not utter [tisa] a false report; put not your hand with the wicked to be an unrighteous
witness” (Exodus : ). Uttering rumors is here equated to delivering false testimony. Furthermore, read into the verse as
though it stated: Do not cause a false report to be accepted
[tasi], i.e., do not lead others to accept your false reports.

 ֲאנַן,יכא ַה ֵּלל ַה ָ ּגדוֹל
ָּ וְ ִכי ֵמ ַא ַחר דְּ ִא
ַמאי ַט ְﬠ ָמא ָא ְמ ִרינַ ן ַהאי? ִמ ׁ ּש ּום
יאת
ַ ִ יְ צ:ּׁ ֶשיֵּ ׁש ּבוֹ ֲח ִמ ׁ ּ ָשה דְּ ָב ִרים ַה ָּללו
ַ  ְק ִר,ִמצְ ַריִ ם
, ו ַּמ ַּתן ּת ָוֹרה,יﬠת יַ ם סוּף
.יח  וְ ֶח ְבלוֹ ׁ ֶשל ָמ ׁ ִש,ו ְּת ִחיַּ ית ַה ֵּמ ִתים

The Gemara asks: And since there is the great hallel, which
contains the special praise of “Who gives food to all flesh”
(Psalms : ), as explained above, what is the reason that one
also recites this hallel of Psalms – , the section recited on
every joyous occasion? The Gemara answers: The reason is
because the regular hallel contains these five matters: The remembrance of the exodus from Egypt, the splitting of the Red
Sea, the giving of the Torah, the resurrection of the dead, and
the pangs of the Messiah. Since it mentions these key concepts,
this hallel is also considered important.

״בצֵ את
ּ ְ :יאת ִמצְ ַריִ ם – דִּ ְכ ִתיב
ַ ִיְ צ
יﬠ ת יַ ם
ַ יִ ְ ׂש ָר ֵא ל ִמ ִּמצְ ָריִ ם״; ּו ְק ִר
;״היָּ ם ָר ָאה וַ יָּ נוֹס״
ַ :סוּף – דִּ ְכ ִתיב
״ה ָה ִרים ָר ְקד ּו
ֶ :ַמ ַּתן ּת ָוֹרה – דִּ ְכ ִתיב
:ְכ ֵא ִילים״; ְּת ִחיַּ ית ַה ֵּמ ִתים – דִּ ְכ ִתיב
״א ְת ַה ֵּלךְ ִל ְפנֵי ה׳״
ֶ

The Gemara elaborates: The exodus from Egypt, as it is written: “When Israel came forth out of Egypt, the house of Jacob
from a people of strange language” (Psalms : ). And the
splitting of the Red Sea, as it is written: “The sea saw it and
fled; the Jordan turned backward” (Psalms : ). The giving
of the Torah, as it is written: “The mountains skipped like
rams” (Psalms : ), which is similar to the description of the
giving of the Torah found elsewhere in the books of the Prophets. The resurrection of the dead, as it is written: “I will walk
before the Lord in the lands of the living” (Psalms : ), which
follows the verse: “For you have delivered my soul from death.”
After mentioning death, the psalm describes the resurrection in
the lands of the living.

 ל ֹא ָלנ ּו ה׳:יח – דִּ ְכ ִתיב ֶח ְבלוֹ ׁ ֶשל ָמ ׁ ִש
 ״ל ֹא ָלנ ּו ה׳ ל ֹא:יוֹחנָן
ָ  וְ ָא ַמר ַר ִ ּבי.ל ֹא ָלנוּ״
,יכא דְּ ָא ְמ ִרי
ָּ  ִא.ָלנוּ״ – זוֹ ׁ ִש ְﬠ ּבוּד ַמ ְל ֻכיּוֹת
 ״ל ֹא ָלנ ּו ה׳ ל ֹא ָלנוּ״ – זוֹ:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
.ִמ ְל ֶח ֶמת גּ וֹג ו ָּמגוֹג

The pangs of the Messiah, as it is written: “Not to us, God,
not to us, but to Your name give glory” (Psalms : ). And
Rabbi Yoĥanan said: The verse “Not to us, God, not to us”
and the entire psalm, including the verse “Why should the
nations say, where now is their God?” (Psalms : ), is referring to the era of the enslavement of the kingdoms and the
redemption of the Jewish people from their dominion. Some
say that Rabbi Yoĥanan said: The verse “Not to us, God, not
to us” is referring to the war of Gog and Magog, the catastrophes and wars that will befall the Jewish people in the end
of days from which they will be delivered.

 ִמ ּ ְפנֵי ׁ ֶשיֵּ ׁש ּבוֹ:ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק ָא ַמר
ּ ִמ
,יה ָּנם
ִ יקים ִמ ֵ ּג
ִ ִּיל ּוט נְ ָפ ׁשוֹת ׁ ֶשל צַ ד
 ִחזְ ִקיָּ ה.״א ָּנה ה׳ ַמ ְּל ָטה נַ ְפ ׁ ִשי״
ָ :ׁ ֶשנֶ ֱא ַמר
 ִמ ּ ְפנֵי ׁ ֶשיֵּ ׁש ּבוֹ יְ ִר ָיד ָתן ׁ ֶשל צַ דִּ ִיקים:ָא ַמר
.ּיתן ִמ ֶּמנּ ו
ָ ְָל ִכ ְב ׁ ַשן ָה ֵא ׁש וַ ֲﬠ ִליּ

Rav Naĥman bar Yitzĥak said: Another reason why one
recites hallel of Psalms – is because it contains a reference to the deliverance of the souls of the righteous from
Gehenna, as it is stated: “I beseech you, Lord, deliver my
soul” (Psalms : ). Ĥizkiya said: Another reason is because it contains the story of the descent of the righteous
Hananiah, Mishael, and Azariah into the fiery furnace and
their miraculous ascent from it.

–  ״ל ֹא ָלנ ּו ה׳ ל ֹא ָלנוּ״:יְ ִר ָיד ָתן – דִּ ְכ ִתיב
״כי ְל ׁ ִש ְמךָ ֵּתן ָּכבוֹד״ – ָא ַמר
ִּ ;ָא ַמר ֲחנַ נְיָה
״ﬠל ַח ְסדֶּ ךָ וְ ַﬠל ֲא ִמ ֶּתךְ ״ – ָא ַמר
ַ ;יש ֵאל
ָ ׁ ִמ
ֹאמר ּו ַהגּ וֹיִ ם״ – ָא ְמר ּו
ְ ״ל ָּמה י
ָ ;ֲﬠזַ ְריָ ה
.ּכו ָּּלן

Ĥizkiya clarifies his previous statement: Their descent is
mentioned in this hallel, as it is written: “Not to us, God, not
to us,” a verse that Hananiah recited. Mishael recited: “But
to Your name give glory.” Azariah recited: “For Your mercy
and for Your truth’s sake.” They all recited together: “Why
should the nations say: Where now is their God?”

״ה ְלל ּו
ַ :יתן ִמ ִּכ ְב ׁ ַשן ָה ֵא ׁש – דִּ ְכ ִתיב
ָ ֲָﬠ ִליּ
״ש ְ ּבחוּה ּו
ַ ׁ ;ֶאת ה׳ ָּכל גּ וֹיִ ם״ ָא ַמר ֲחנַ נְיָה
״כי גָ ַבר
ָ ׁ ָּכל ָהאו ִּּמים״ – ָא ַמר ִמ
ִּ ;יש ֵאל
ָﬠ ֵלינ ּו ַח ְסדּ וֹ״ – ָא ַמר ֲﬠזַ ְריָ ה; ״וֶ ֱא ֶמת ה׳
.עוֹלם ַה ְללוּיָ ּה״ – ָא ְמר ּו ּכו ָּּלן
ָ ְל

This hallel also alludes to the ascent of Hananiah, Mishael,
and Azariah from the fiery furnace, as it is written: “Praise
the Lord, all you nations, laud Him all you peoples. For His
mercy is great toward us, and the truth of the Lord endures
forever, halleluya” (Psalms ). Hananiah recited: “Praise
the Lord, all you nations,” for the overt miracle performed
for them before the nations. Mishael recited: “Laud Him all
you peoples.” Azariah recited: “For His mercy is great toward us.” They all recited together: “And the truth of the
Lord endures forever, halleluya.”

יאל
ֵ עוֹלם״ – ַ ּג ְב ִר
ָ  ״וֶ ֱא ֶמת ה׳ ְל:אוֹמ ִרים
ְ וְ ׁיֵש
 ְ ּב ׁ ָש ָﬠה ׁ ֶש ִה ּ ִפיל נִ ְמרוֹד ָה ָר ׁ ָשע ֶאת.ֲא ָמרוֹ
תוֹך ִּכ ְב ׁ ַשן ָה ֵא ׁש ָא ַמר
ְ ַא ְב ָר ָהם ָא ִבינ ּו ְל
 ִר ּבוֹנוֹ:דוֹש ָ ּברו ְּך הוּא
ׁ יאל ִל ְפנֵי ַה ָ ּק
ֵ ַ ּג ְב ִר
 וְ ַא ִ ּציל ֶאת ַה ַ ּצדִּ יק, ֵא ֵרד וַ ֲאצַ ּנֵן:עוֹלם
ָ ׁ ֶשל
:דוֹש ָ ּברוּךְ הוּא
ׁ  ָא ַמר לוֹ ַה ָ ּק.ִמ ִּכ ְב ׁ ַשן ָה ֵא ׁש
נָאה
ֶ ,עוֹלמוֹ
ָ יָחיד ְ ּב
ִ עוֹל ִמי וְ הוּא
ָ יָחיד ְ ּב
ִ ֲאנִי
דוֹש
ׁ  ו ְּל ִפי ׁ ֶש ַה ָ ּק.ַליָּ ִחיד ְל ַה ִ ּציל ֶאת ַהיָּ ִחיד
.ח ְ ׂש ַכר ָּכל ְ ּב ִריָ ה ָ ּברו ְּך הוּא ֵאינוֹ ְמ ַק ּ ֵפ
. ִּתזְ ֶּכה וְ ַת ִ ּציל ׁ ְשל ׁ ָֹשה ִמ ְ ּבנֵי ָ ּבנָיו:ָא ַמר

And some say that the angel Gabriel recited: “And the truth
of the Lord endures forever.” This Gemara elaborates: When
the evil Nimrod threw our father, Abraham, into the fiery
furnace, Gabriel said before the Holy One, Blessed be He:
Master of the Universe, I will descend and cool the furnace,
and I will thereby save the righteous Abraham from the
fiery furnace. The Holy One, Blessed be He, said to him:
I am unique in my world and Abraham is still unique in
his world. It is fitting for the unique to save the unique.
Therefore, God Himself went down and saved him. And as
the Holy One, Blessed be He, does not withhold reward
from any creature who sought to perform a good deed, He
said to Gabriel: You will merit the rescue of three of his
descendants under similar circumstances.

 ְ ּב ׁ ָש ָﬠה ׁ ֶש ִה ּ ִפיל:דָּ ַר ׁש ַר ִ ּבי ׁ ִש ְמעוֹן ַה ׁ ּ ִשלוֹנִי
יש ֵאל וַ ֲﬠזַ ְריָ ה
ָ ׁ נֶצר ָה ָר ׁ ָשע ֲחנַ נְיָה ִמ
ּ ַ נְ בו ַּכ ְד
 ָﬠ ַמד יו ְּר ַק ּמוֹ ַ ׂשר ַה ָ ּב ָרד,ְלתוֹךְ ִּכ ְב ׁ ַשן ָה ֵא ׁש
 ִר ּבוֹנוֹ: ָא ַמר ְל ָפנָיו,דוֹש ָ ּברוּךְ הוּא
ׁ ִל ְפנֵי ַה ָ ּק
 וְ ַא ִ ּציל, ֵא ֵרד וַ ֲאצַ ּנֵן ֶאת ַה ִּכ ְב ׁ ָשן,עוֹלם
ָ ׁ ֶשל
 ָא ַמר לוֹ.יקים ַה ָּלל ּו ִמ ִּכ ְב ׁ ַשן ָה ֵא ׁש
ִ ִַּל ַ ּצד
דוֹש ָ ּברו ְּך
ׁ  ֵאין ְ ּגבו ָּרתוֹ ׁ ֶשל ַה ָ ּק:יאל
ֵ ַ ּג ְב ִר
יוֹד ִﬠין
ְ  וְ ַה ּכֹל, ׁ ֶש ַא ָּתה ַ ׂשר ָ ּב ָרד, ְהוּא ְ ּב ָכך
 ֶא ָּלא ֲאנִי ַ ׂשר.ׁ ֶש ַה ַּמיִ ם ְמ ַכ ִ ּבין ֶאת ָה ֵא ׁש
 ֵא ֵרד וַ ֲא ָק ֵרר ִמ ִ ּב ְפנִים,ׁ ֶשל ֵא ׁש

Rabbi Shimon HaShiloni taught: When the evil NebuchadnezzarB threw Hananiah, Mishael, and Azariah into the fiery furnace, Yurkamo,L the ministering angel of hail, stood
before the Holy One, Blessed be He, and said before Him:
Master of the Universe, I will go down and cool the fiery
furnace, and I will save these righteous ones from the fiery
furnace. Gabriel said to him: The strength of the Holy One,
Blessed be He, will not be evident in this manner, as you are
the minister of hail, and everyone knows that water extinguishes fire. Your action would not be regarded as a great
miracle. Rather, I, the ministering angel of fire, will descend,
and I will cool the furnace from within,

BACKGROUND

Nebuchadnezzar – נֶצר
ּ ַ נְ בו ַּכ ְד: Among the works built by Nebuchadnezzar was the Ishtar Gate in the city of Babylon. The image
depicts the reconstruction of the Ishtar Gate.

Ishtar Gate
LANGUAGE

Yurkamo – יו ְּר ַק ּמוֹ: According to Rav Binyamin Musafya, this
name is derived from the Greek ἱεροκόμος, hierokomos, meaning one who takes charge of a temple. Others interpret the word
homiletically, based on its similarity to the Hebrew phrase yorek
mayim, water shooter. Yet others point out that by changing
around the letters, the word can read yukarmi, i.e., he who is
appointed over the cold (Ketem Paz).
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Just as we are ascending – עוֹלין
ִ כ ׁ ֵשם ׁ ֶש ָאנ ּו:ְּ It is unclear
why the Jewish people believed that a miracle would be
performed for the Egyptians as well. One explanation is
that the Jewish nation did not actually cross the Red Sea
but merely entered a narrow strip of water and returned to
the same side as before. Therefore, they thought that the
Egyptians had not drowned but had also stayed near the
shore (Tosafot on tractate Arakhin).
Ancient [kedumim] river – נַ ַחל ְקדו ִּמים: One interpretation is that the term kedumim can be split into two words,
kedum yam, ancient sea, indicating that the river was
appointed a guarantor for the sea long ago (Rav Shmuel
Strashun).
BACKGROUND

Chosen chariots – ר ֶכב ָ ּבחוּר:ֶ The wall painting depicts
Ramses II in a chariot battling Nubians, found in the temple
of Beit el-Wali.

Pharaoh on chariot

 ָא ַמר. וְ ֶא ֱﬠ ֶ ׂשה נֵס ְ ּבתוֹךְ נֵס,יח ִמ ַ ּבחוּץ ִּ וְ ַא ְקדand I will burn it from the outside, to consume those who
אוֹת ּה ׁ ָש ָﬠה
ָ  ְ ּב. ֵרד:דוֹש ָ ּברו ְּך הוּא
ׁ  לוֹ ַה ָ ּקthrew the three righteous men into the furnace; and I will
.עוֹלם״
ָ  ״וֶ ֱא ֶמת ה׳ ְל:יאל וְ ָא ַמר
ֵ  ּ ָפ ַתח ַ ּג ְב ִרthereby perform a miracle within a miracle. The Holy One,
Blessed be He, said to him: Descend. At that time Gabriel
began praising God and recited: “And the truth of the Lord
endures forever” (Psalms : ), as God fulfilled His promise
to him from more than a thousand years earlier.
עוֹלם״ דָּ גִ ים
ָ  ״וֶ ֱא ֶמת ה׳ ְל:אוֹמר
ֵ ַר ִ ּבי נָ ָתן
: דְּ ָא ַמר ַרב הוּנָ א. ִּכ ְד ַרב הוּנָ א.ּׁ ֶש ַ ּביָּ ם ֲא ָמרוּהו
.ּיִ ְ ׂש ָר ֵאל ׁ ֶש ְ ּבאוֹתוֹ ַהדּ וֹר ִמ ְּק ַטנֵי ֲא ָמנָ ה ָהיו
 ״וַ יַּ ְמר ּו: ַמאי דִּ ְכ ִתיב,וְ ִכ ְד ָד ַר ׁש ַר ָ ּבה ַ ּבר ָמ ִרי
ַﬠל יָ ם ְ ּביַ ם סוּף״ – ְמ ַל ֵּמד ׁ ֶש ִה ְמר ּו יִ ְ ׂש ָר ֵאל
עוֹלין ִמ ַ ּצד
ִ  ְּכ ׁ ֵשם ׁ ֶש ָאנ ּו:ּאוֹת ּה ׁ ָש ָﬠה וְ ָא ְמרו
ָ ְ ּב
ִ ֶא ָחד – ָּכךְ ִמצְ ִריִּ ים
.עוֹלים ִמ ַ ּצד ַא ֵחר

Rabbi Natan says: “And the truth of the Lord endures forever” was actually recited by the fish in the sea, in accordance
with a statement of Rav Huna. As Rav Huna said: The Jewish
people of that generation, during the Exodus, were of little
faith. And this statement is as Rabba bar Mari taught: What
is the meaning of that which is written: “But they were rebellious at the sea, even at the Red Sea” (Psalms
: )? This
teaches that the Jews rebelled against Moses at that time, and
said: Perhaps, just as we are ascendingN from one side, so too
the Egyptians are ascending from the other side, and we will
not be saved.

:דוֹש ָ ּברו ְּך הוּא ְל ַ ׂשר ׁ ֶשל יָ ם
ׁ ָא ַמר לוֹ ַה ָ ּק
 ִר ּבוֹנוֹ ׁ ֶשל: ָא ַמר ְל ָפנָיו.יַב ׁ ָשה
ּ ָ אוֹתן ַל
ָ ּ ְפלוֹט
,נוֹתן לוֹ ַר ּבוֹ ַמ ָּתנָ ה
ֵ  ְּכלוּם יֵ ׁש ֶﬠ ֶבד ׁ ֶש,עוֹלם
ָ
ֵ ְוְ חוֹזֵ ר ו
 ֶא ֵּתן ְלךָ ֶא ָחד:נוֹטל ִמ ֶּמנּ וּ? ָא ַמר לוֹ
.ו ֶּמ ֱחצָ ה ׁ ֶש ָ ּב ֶהן

The Holy One, Blessed be He, said to the ministering angel
of the sea: Spew out the dead Egyptians onto dry land. The
sea said before Him: Master of the Universe, is there a servant whose master gives him a gift and then takes it from
him? Since the dead Egyptians were given to me for my fish to
eat, how can God retract His gift? He said to him: I will give
you one and a half times their number. Although I am taking
them back now, later I will give you one and a half times as
many people.

ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָא ַמר לוֹ
ﬠ  יֵ ׁש ֶﬠ ֶבד ׁ ֶש ּת ֵוֹב,עוֹלם
. נַ ַחל ִק ׁישוֹן יְ ֵהא ִלי ָﬠ ֵרב:ֶאת ַר ּבוֹ? ָא ַמר לוֹ
 ו ָּבא ּו יִ ְ ׂש ָר ֵאל וְ ָרא ּו,יַב ׁ ָשה
ּ ָ אוֹתן ַל
ָ ִמיָּ ד ּ ָפ ַלט
 ״וַ יַּ ְרא יִ ְ ׂש ָר ֵאל ֶאת ִמצְ ַריִ ם: ׁ ֶש ֶּנ ֱא ַמר,אוֹתן
ָ
.ֵמת ַﬠל ְ ׂש ַפת ַהיָּ ם״

He said to him: Master of the Universe, can a servant issue
a claim against his master for a gift promised to him? Who
will be my guarantor? He said to him: The Kishon River will
be a guarantor for Me. Immediately, the sea spewed them
out onto the land, and the Jewish people came and saw that
they were dead. As it is stated: “And Israel saw the Egyptians
dead upon the seashore” (Exodus : ).

Kishon River – נַ ַחל ִק ׁישוֹן: The Kishon River in Israel flows
from the city of Jenin and into the Mediterranean Sea in
the vicinity of modern-day Haifa.

Kishon River with Haifa in the background

״א ָחד ו ֶּמ ֱחצָ ה ׁ ֶש ָ ּב ֶהן״? דְּ ִא ּיל ּו ְ ּב ַפ ְרעֹה
ֶ  ַמאיThe Gemara asks: What is this one and a half times their
ּ  וְ ִא,״ש ׁש ֵמאוֹת ֶר ֶכב ָ ּבח ּור״
יל ּו
ֵ ׁ : ְּכ ִתיבnumber? How was God’s promise fulfilled? The Gemara
.״ת ׁ ַשע ֵמאוֹת ֶר ֶכב ַ ּב ְרזֶ ל״
ְּ :יס ָרא ְּכ ִתיב
ְ  ְ ּב ִסanswers: While, with regard to Pharaoh, itB is written: “Six
hundred chosen chariots” (Exodus : ), whereas, with
regard to Sisera, it is written: “Nine hundred iron chariots”
( Judges : ).
]א ָתא ֲﬠ ַליְ יה ּו ְ ּב ִד ְק ֵרי
ֲ יס ָרא
ְ ִּכי ֲא ָתא ִס
יהם
ֶ דוֹש ָ ּברוּךְ הוּא ֲﬠ ֵל
ׁ  הוֹצִ יא ַה ָ ּק.דְּ ַפ ְרזְ ָלא
ּ וֹכ ִבים ִמ ְּמ ִס
״מן ׁ ָש ַמיִ ם
ִ [: דִּ ְכ ִתיב,וֹתם
ָ יל
ָ ּכ
 ֵּכיוָ ן דִּ נְ ִחית ּו ּכ ְוֹכ ֵבי ׁ ָש ַמיִ ם.ְנִל ָחמ ּו ַה ּכ ָוֹכ ִבים״
 נְ ִחית ּו.ֲﬠ ַליְ יה ּו ַא ְקדִּ יר ּו ָהנֵי דִּ ְק ֵרי דְּ ַפ ְרזְ ָלא
.יס ֵחי נַ ְפ ׁ ַשיְ יה ּו ְ ּבנַ ַחל ִק ׁישוֹן
ְ  ְל ִמ,רוֹרי
ֵ ְל ַא ְק

The Gemara relates: When Sisera came to fight Israel, he came
upon them with iron spears, whereupon the Holy One,
Blessed be He, removed the stars from their orbits to fight
against Sisera’s army, as it is written: “They fought from heaven, the stars in their courses fought against Sisera” ( Judges
: ). Since the stars fell on them, these iron spears heated
up and they went to cool them and wash themselves in the
Kishon River.B

:דוֹש ָ ּברו ְּך הוּא ְלנַ ַחל ִק ׁישוֹן
ׁ ָא ַמר לוֹ ַה ָ ּק
 ִמיָּ ד ְ ּג ָר ָפם נַ ַחל ִק ׁישוֹן. ֵָלךְ וְ ַה ׁ ְש ֵלם ֵﬠ ְרבוֹנְ ך
 ״נַ ַחל ִק ׁישוֹן ְ ּג ָר ָפם: ׁ ֶש ֶּנ ֱא ַמר,יכן ַליָּ ם
ָ וְ ִה ׁ ְש ִל
 ַמאי ״נַ ַחל ְקדו ִּמים״? נַ ַחל.נַ ַחל ְקדו ִּמים״
אוֹת ּה ׁ ָש ָﬠה ּ ָפ ְתח ּו
ָ  ְ ּב.נַﬠ ָ ׂשה ָﬠ ֵרב ִמ ֶ ּק ֶדם
ֲ ׁ ֶש
.עוֹלם״
ָ  ״וֶ ֱא ֶמת ה׳ ְל:ּדָּ גִ ים ׁ ֶשל יָ ם וְ ָא ְמרו

At this point, the Holy One, Blessed be He, said to the Kishon
River: Go and pay your guarantee that you issued to the
ministering angel of the sea. Immediately, the Kishon River
swept them away and cast them into the sea, as it is stated:
“The Kishon River swept them away, that ancient river”
( Judges : ). What is the meaning of the expression: “ancient
river”?N The Gemara explains: This is referring to the river that
was appointed a guarantor from ancient times. At that time,
the fish of the sea began praising God and recited: “And the
truth of the Lord endures forever,” in reference to God’s
fulfillment of the promise He issued centuries earlier.

Kishon River pouring into the Mediterranean Sea
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: ַמאי דִּ ְכ ִתיב,ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש
יבי ֲﬠ ֶק ֶרת ַה ַ ּביִ ת״? ָא ְמ ָרה ְּכנֶ ֶסת
ִ ״מוֹש
ִׁ
 ִר ּבוֹנוֹ ׁ ֶשל:דוֹש ָ ּברוּךְ הוּא
ׁ יִ ְ ׂש ָר ֵאל ִל ְפנֵי ַה ָ ּק
ּ ָ  ָ ׂשמוּנִי ָ ּבנֶיךָ ְּכחו ְּלדָּ ה זוֹ ַהדָּ ָרה ְ ּב ִﬠ,עוֹלם
יק ֵרי
ָ
.ָב ִּתים

The Gemara cites more midrashim on the verses of hallel. Rabbi Shimon ben Lakish said: What is the meaning of that
which is written: “Who makes the barren woman dwell in
her house as a joyful mother of children, halleluya” (Psalms
: )? The Congregation of Israel, i.e., the leaders of the Jewish people, said before the Holy One, Blessed be He: Master
of the Universe, due to their sins, Your children treat me like
this rat that dwells in the vaults of houses, barely able to find
a place in the house.

״א ַה ְב ִּתי ִּכי יִ ׁ ְש ַמע
ָ : ַמאי דִּ ְכ ִתיב,דָּ ַר ׁש ָר ָבא
,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:נֶסת יִ ְ ׂש ָר ֵאל
ֶ ה׳״? ָא ְמ ָרה ְּכ
ְ ימת ֲאנִי ֲאהו ָּבה ְל ָפ
ַ ֵא
נֶיך – ִ ּבזְ ַמן ׁ ֶש ִּת ׁ ְש ַמע
 ָא ְמ ָרה,יﬠ״ הוֹש
ִ ׁ ְלוֹתי וְ ִלי י
ִ ַּ ״ד.קוֹל ַּת ֲחנוּנַי
 ִר ּבוֹנוֹ:דוֹש ָ ּברוּךְ הוּא
ׁ יִש ָר ֵאל ִל ְפנֵי ַה ָ ּק
ׂ ְ נֶסת
ֶ ְּכ
ְ ַאף ַﬠל ּ ִפי ׁ ֶשדַּ ָּלה ֲאנִי ְ ּב ִמצְ וֹת – ְלך,עוֹלם
ָ ׁ ֶשל
.יﬠ הוֹש
ִ ׁ  וְ ִלי נָ ֶאה ְל,ֲאנִי

Rava taught: What is the meaning of that which is written:
“I love that the Lord should hearN my voice and my supplications” (Psalms : )? The Congregation of Israel said: Master of the Universe, when am I beloved by You, and I know
that I am loved? When You hear the voice of my supplications. “I was brought low, and He saved me” (Psalms : ).
The Congregation of Israel said before the Holy One,
Blessed be He: Master of the Universe, although I am lowly
in mitzvot, as I do not always fulfill them properly, I am Yours,
and therefore it is fitting that I should be saved.

 ְּכ ׁ ֶש ָח ָלה ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי: ָא ַמר ַרב ָּכ ֲהנָ אRav Kahana said: When Rabbi Yishmael, son of Rabbi Yosei,
fell ill, Rabbi Yehuda HaNasi sent a message to him: Tell us
 ֱאמוֹר ָלנ ּו ׁ ְשנַיִ ם ו ׁ ְּשל ׁ ָֹשה:יוֹסי ׁ ָש ַלח לוֹ ַר ִ ּבי
ֵ
. ָ דְּ ָב ִרים ׁ ֶש ָא ַמ ְר ָּת ָלנ ּו ִמ ׁ ּשוּם ָא ִביךtwo or three matters that you said to us, citing your father.
״ה ְלל ּו
ַ  ַמאי דִּ ְכ ִתיב: ָּכךְ ָא ַמר ַא ָ ּבא,ׁ ָש ַלח לוֹ
עוֹלם ַמאי
ָ  א ּו ּמוֹת ָה,ֶאת ה׳ ָּכל גּ וֹיִ ם״
״ה ְלל ּו ֶאת ה׳ ָּכל
ַ :ֲﬠ ִב ְיד ַּתיְ יהוּ? ָה ִכי ָק ָא ַמר
,ּגּוֹיִ ם״ – ַא ְ ּגבוּרוֹת וְ נִ ְפ ָלאוֹת דְּ ָﬠ ֵביד ַ ּב ֲה ַדיְ יהו
.ָּכל ׁ ֶש ֵּכן ָאנ ּו דְּ ״גָ ַבר ָﬠ ֵלינ ּו ַח ְסדּ וֹ״

He sent back to him: My father said as follows: What is the
meaning of that which is written: “Praise the Lord, all you
nations, laud Him all you peoples. For His mercy is great toward us, and the truth of the Lord endures forever, halleluya”
(Psalms )? What are the nations of the world doing by
praising God for His great mercies toward Israel? Rabbi Yosei
explained: Rather, this is what the verse is saying: “Praise the
Lord, all you nations” for the mighty acts and the wonders
that God performed before their eyes. All the more so we,
the recipients of these acts, should praise and thank Him, as
His mercy is great toward us.

.יח  ֲﬠ ִת ָידה ִמצְ ַריִ ם ׁ ֶש ָּת ִביא דּ וֹרוֹן ַל ָּמ ׁ ִש:וְ עוֹד
דוֹש
ׁ  ָא ַמר לוֹ ַה ָ ּק.ְּכ ָסבוּר ֵאינוֹ ְמ ַק ֵ ּבל ֵמ ֶהם
 ַא ְכ ַסנְיָא ָﬠשׂ ּו. ַק ֵ ּבל ֵמ ֶהם:יח ָ ּברוּךְ הוּא ַל ָּמ ׁ ִש
 ״יֶ ֱא ָתי ּו ַח ׁ ְש ַמ ּנִים ִמ ּנִי: ִמיָּ ד.ְל ָבנַיי ְ ּב ִמצְ ַריִ ם
.ִמצְ ָריִ ם״

And furthermore, Rabbi Yishmael sent another of his father’s
teachings to Rabbi Yehuda HaNasi: In the future, Egypt will
bring a gift to the Messiah when all of the nations gather
before him, as the verse says: “Out of Your temple at Jerusalem,
where kings shall bring presents to you” (Psalms : ). The
Messiah will think it appropriate not to accept gifts from
them, as the Egyptians abused Israel. The Holy One, Blessed
be He, will say to the Messiah: Accept their gifts from them,
as they granted lodging to My children in Egypt. They lived
there for many years before being enslaved. Immediately,
“Nobles shall come out of Egypt” (Psalms : ).

 ו ָּמה ַה ָּלל ּו:חוֹמר ְ ּב ַﬠצְ ָמ ּה
ֶ ָנָש ָאה ּכו ּׁש ַקל ו
ְׂ
ְ ׁ  ֲאנִי ׁ ֶשלּ ֹא, ְׁ ֶש ּנ ׁ ְִש ַּת ְﬠ ְ ּבד ּו ָ ּב ֶהן ָּכך
נִש ַּת ְﬠ ַ ּב ְד ִּתי
דוֹש ָ ּברו ְּך
ׁ ָ ּב ֶהן ל ֹא ָּכל ׁ ֶש ֵּכן?! ָא ַמר לוֹ ַה ָ ּק
״כ ּו ׁש ָּת ִריץ יָ ָדיו
ּ : ִמיָּ ד. ַק ֵ ּבל ֵמ ֶהם:הוּא
.ֵלאל ִֹהים״

Upon seeing that Egypt’s gift has been accepted, Kush will
want to bring a gift too. Kush will draw an a fortiori inference
with regard to itself: Just as the gifts of these Egyptians were
accepted despite the fact that they enslaved the Jewish people,
all the more so is it not clear that a gift from me, who did not
enslave them, should be accepted? The Holy One, Blessed
be He, will say to the Messiah: Accept it from them. Immediately, “Kush shall hasten to stretch out her hands to God”
(Psalms : ).

NOTES

I love that the Lord should hear – א ַה ְב ִּתי ִּכי יִ ׁ ְש ַמע:
ָ The difficulty with this verse is that to love is generally a transitive
verb, whereas here it does not appear to refer to a person or
an object. Therefore, the phrase is understood as a reference
to God’s love for Israel (Maharsha; Rav Yoshiya Pinto). Some

commentaries state that this verse appears disrespectful, as
King David seems to be saying that he loves God only when
He listens to his pleas. For this reason, the Gemara seeks an
alternative to the straightforward meaning of the verse
(Iyyun Ya’akov).
: פרק י׳ דף קיח. Perek X . 118b
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NOTES

Written with a single quill – נִ ְכ ָּת ִבין ְ ּבקו ְּלמוֹס ֶא ָחד: Some commentaries explain that Rome writes only negative comments
about Israel (Arukh; Rashi; Rashbam). Incidentally, the ge’onim
use the phrase: Written with a single quill, in reference to any
unequivocal matter. Other authorities teach that every nation has two angels, one of which records the nation’s merits,
while the other inscribes its sins. Rome is the exception to this
rule. Since it commits exclusively negative acts, it has only a
single stenographer (ge’onim).
The intimacies [kereivot] that they desired – ְק ֵריבוֹת ׁ ֶש ָהי ּו
ח ֵפצִ ים:ֲ The Maharsha’s version of the text reads: Battles [keravot], instead of closeness. This is referring to the wars of Israel’s
rebellion against Nebuchadnezzar during the period of the
First Temple. These wars were fought against the advice of
Jeremiah the Prophet. Likewise, toward the end of the Second
Temple period, the Sages warned against taking up arms
against Rome. Their pleas were ignored, and the destruction
of the Temple followed soon after.
BACKGROUND

The great city of Rome – רוֹמי
ִ כ ַר ְך ָ ּגדוֹל ׁ ֶשל:ְּ The statement of
Rabbi Yishmael, son of Rabbi Yosei, was issued when Rome
was at the pinnacle of its glory and power. The city itself was
extremely large, with an overflowing population. Since Italy
could not provide enough food for all of the residents of
Rome, they imported grain, mainly from Egypt. Abundant
storehouses were filled to serve the city’s needs.

חוֹמר
ֶ ָ]רוֹמי[ ָה ְר ׁ ָש ָﬠה ַקל ו
ִ
נָש ָאה ַמ ְלכוּת
ְׂ
 ָאנ ּו,יהן – ָּכ ְך
ֶ  ו ָּמה ַה ָּלל ּו ׁ ֶש ֵאין ַא ֵח:ְ ּב ַﬠצְ ָמ ּה
דוֹש
ׁ יהן – ל ֹא ָּכל ׁ ֶש ֵּכן?! ָא ַמר לוֹ ַה ָ ּק
ֶ ׁ ֶש ָאנ ּו ַא ֵח
ּ ְ :יאל
״ג ַﬠר ַחיַּ ת ָקנֶ ה״ – ְ ּגעוֹר
ֵ ָ ּברו ְּך הוּא ְלגַ ְב ִר
.ַחיָּ ה ו ְּקנֵ ה ְלךָ ֵﬠ ָדה

After that, the wicked kingdom of Rome will draw an a
fortiori inference with regard to itself: Just as the gifts of
these, who are not their brothers, were accepted in this
manner, we, the descendants of Edom, who are their
brothers, all the more so is it not clear that our gifts will
be accepted? The Holy One, Blessed be He, will say to
Gabriel: “Rebuke the wild beast of the reeds [kaneh],
the multitude of [adat] the bulls” (Psalms : ). Rebuke
the beast and acquire [keneh] the congregation [eda] of
Israel. The nation of Rome, which enslaved Israel in its
current exile, is less worthy than the other two nations.

, ְ ּגעוֹר ַחיַּ ת ָקנֶ ה ׁ ֶשדָּ ָרה ֵ ּבין ַה ִּק ּנִים: ָד ָבר ַא ֵחרAlternatively, the verse “Rebuke the wild beast of the
. ״יְ ַכ ְר ְס ֶמ ָּנה ֲחזִ יר ִמיָּ ַﬠר וְ זִ יז ָ ׂש ַדי יִ ְר ֶﬠ ָּנה״: דִּ ְכ ִתיבreeds,” means rebuke the beast that dwells between the
reeds, as it is written: “The pig out of the wood ravages
it, and that which moves in the field feeds on it” (Psalms
: ). This verse is referring to Edom, whose behavior is
compared elsewhere to that of a pig.
 ְ ּגעוֹר:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
ָ ְ ּב ַחיָּ ה ׁ ֶש ָּכל ַמ ֲﬠ ֶ ׂש
.יה נִ ְכ ָּת ִבין ְ ּבקו ְּלמוֹס ֶא ָחד
ּ
״ﬠ ַדת ַא ִ ּב ִירים ְ ּב ֶﬠגְ ֵלי ַﬠ ִּמים״ – ׁ ֶש ׁ ָש ֲחט ּו ַא ִ ּב ִירים
ֲ
.ַּכ ֲﬠגָ ִלים ׁ ֶש ֵאין ָל ֶהם ְ ּב ָﬠ ִלים

Rabbi Ĥiyya bar Abba said that Rabbi Yoĥanan said that
the verse means: Rebuke the beast, all of whose actions
are written with a single quill.N Kaneh can mean a reed,
or a quill. In other words, rebuke a nation that speaks of
others in only one manner, for the worse. The verse continues: “The multitude of the bulls, with the calves of the
peoples, everyone submitting himself with pieces of silver.
He has scattered the peoples who delight in war” (Psalms
: ). “The multitude of the bulls [abirim], with the
calves of the peoples”; this is referring to Rome, who
slaughtered mighty people [abirim] like ownerless
calves.

,וֹש ִטין יָ ד ְל ַק ֵ ּבל ָממוֹן
ְ ׁ ״מ ְת ַר ּ ֵפס ְ ּב ַר ֵ ּצי ָכ ֶסף״ ׁ ֶש ּפ
ִ
״פיזַּ ר ַﬠ ִּמים ְק ָרבוֹת
ִ ּ .עוֹשין ְרצוֹן ְ ּב ָﬠ ִלים
ׂ ִ וְ ֵאין
 ִמי ָ ּג ַרם ָל ֶהם ְליִ ְ ׂש ָר ֵאל ׁ ֶשיִּ ְת ּ ַפזְּ ר ּו ְל ֵבין,יֶ ְח ּ ָפצוּן״
.עוֹלם? ְק ֵריבוֹת ׁ ֶש ָהי ּו ֲח ֵפצִ ין ָ ּב ֶהן
ָ או ּּמוֹת ָה

“Everyone submitting himself with pieces of silver,”
means that the oﬃcials of Rome open their hands to
receive money as bribes or taxes, but actually they do not
perform the will of their masters, as they cannot be
trusted even in this regard. “He has scattered the peoples
who delight in war”; what caused the Jewish people to
be scattered among the nations of the world? The intimacies that they desiredN with them. Their exile among
the nations was caused by their attraction to the customs
and behavior of gentiles.

 ׁ ְשל ֹׁש ֵמאוֹת וְ ׁ ִש ׁ ּ ִשים וַ ֲח ִמ ׁ ּ ָשה:וְ עוֹד ׁ ָש ַלח לוֹ
 וְ ָכל ֶא ָחד וְ ֶא ָחד.רוֹמי
ִ ׁ ְשוָ ִוקים ִ ּב ְכ ַרךְ ָ ּגדוֹל ׁ ֶשל
,ָהי ּו ּבוֹ ׁ ְשל ֹׁש ֵמאוֹת וְ ׁ ִש ׁ ּ ִשים וַ ֲח ִמ ׁ ּ ָשה ִ ּב ָירנִיּוֹת
וְ ָכל ִ ּב ָירנִית ו ִּב ָירנִית ָהי ּו ּבוֹ ׁ ְשל ֹׁש ֵמאוֹת וְ ׁ ִש ׁ ּ ִשים
 וְ ָכל ַמ ֲﬠ ָלה ו ַּמ ֲﬠ ָלה ָהי ּו ּבוֹ ְּכ ֵדי,וַ ֲח ִמ ׁ ּ ָשה ַמ ֲﬠלוֹת
.עוֹלם ּכוּלּ וֹ
ָ ָלזוּן ֶאת ָּכל ָה

And Rabbi Yishmael further sent to Rabbi Yehuda HaNasi: There were
markets in the great city of Rome,B
and each and every one of them contained
towers,
and each and every tower contained
floors, and each
and every floor contained enough food to sustain the
entire world.

 וְ ָא ְמ ִרי ָל ּה ְ)ל ַר ִ ּבי,ָא ַמר ַר ִ ּבי )יִ ׁ ְש ָמ ֵﬠאל( ְל ַר ִ ּבי
 ָהנֵי ְל ַמן? ָּל ְך ו ְּל ַח ְב ָר ְך:(יוֹסי
ֵ יִ ׁ ְש ָמ ֵﬠאל ַ ּבר
קוֹד ׁש
ֶ ״ס ְח ָר ּה וְ ֶא ְתנַ ָּנ ּה
ַ : ׁ ֶש ֶּנ ֱא ַמר,ו ְּל ַח ְברו ָּת ְך
יּוֹש ִבים ִל ְפנֵי ה׳
ְ ׁ ַלה׳ ל ֹא יֵ ָאצֵ ר וְ ל ֹא יֵ ָח ֵסן ִּכי ַל
.יִ ְהיֶ ה וגו׳״

Rabbi Yishmael also said to Rabbi Yehuda HaNasi, and
some say that he said it to Rabbi Yishmael, son of Rabbi
Yosei: For whom did they store all this food? He replied:
For you and your colleagues and the colleagues of your
colleagues, i.e., for the Jewish people and their Sages, as
it is stated: “Her grain and her hire shall be consecrated
to the Lord; it shall not be treasured nor laid up; for her
gain shall be for those who dwell before the Lord, to eat
their fill, and for stately clothing” (Isaiah : ).

Ruins of Trajan’s Market in Rome, thought to be the world’s most ancient
shopping center

 ״ל ֹא יֵ ָאצֵ ר״ – זֶ ה:יוֹסף
ֵ  ַמאי ״ל ֹא יֵ ָאצֵ ר״? ָּתנֵי ַרבThe Gemara asks: What is the meaning of the phrase: “It
״כי
ִּ  ַמאי. ֵ ּבית אוֹצָ ר; ״וְ ל ֹא יֵ ָח ֵסן״ – זֶ ה ֵ ּבית ְ ּגנִיזָ הshall not be treasured”? Rav Yosef teaches: “It shall not
:יּוֹש ִבים ִל ְפנֵי ה׳״? ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
ְ ׁ  ַלbe treasured,” this is referring to items brought into a
storehouse; “nor laid up,” this means a treasury, where
valuable items were stored behind guarded walls. What
is the meaning of the phrase: “Who dwell before the
Lord?” Rabbi Elazar said:
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