 ָא ַכל ַמ ָ ּצה ַ ּבזְּ ַמן ַהזֶּ ה:ָא ַמר ָר ָבא
 ְל ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ֲﬠזַ ְריָ ה,ַא ַחר ֲחצוֹת
 דְּ ֵכיוָ ן,יטא
ָ  ּ ְפ ׁ ִש.חוֹבתוֹ
ָ ל ֹא יָ צָ א יְ ֵדי
!ית ַק ׁש ְל ֶפ ַסח – ְּכ ֶפ ַסח דָּ ֵמי
ְ דְּ ִא

Rava said: Nowadays, if one ate matza after midnight,H according to the opinion of Rabbi Elazar ben Azarya, he has not
fulfilled his obligation. The Gemara expresses surprise at this
statement: It is obvious that this is the case, for since the verse
juxtaposes matza to the Paschal lamb, it is considered like the
Paschal lamb, and therefore matza may also be eaten only until
midnight.

יה ְק ָרא
ָ ַמה ּו דְּ ֵת
ּ  ָהא ַא ּ ְפ ֵק:ימא
ּ ֵ ֵמ ֶה
 דְּ ִכי,ישא – ָק ַמ ׁ ְש ַמע ָל ן
ָ ׁ יק
יתא
ָ ְיה ְק ָרא – ְל ִמ ְּיל ָתא ַק ַּמי
ּ ַא ְהדְּ ֵר
.יה
ּ ַא ְהדְּ ֵר

The Gemara answers: Rava’s statement is necessary, lest you say
that the verse has removed the halakha of matza from this
juxtaposition, as Rava maintains that eating matza is a distinct
mitzva that applies even nowadays. One might therefore have
thought that the halakhot of eating matza diﬀer entirely from
those of the Paschal lamb. Rava therefore teaches us that when
the verse repeats the mitzva to eat matza on the first night, it
restores this mitzva to its original status, which means that one
may eat matza only at a time when he may also eat the Paschal
lamb.

״ה ּ ִפי ּגוּל וְ ַהנּ ָוֹתר ְמ ַט ֵּמא ֶאת ַהיָּ ַדיִ ם
ַ
 ַחד, ַרב הוּנָ א וְ ַרב ִח ְסדָּ א.וכו׳״
 וְ ַחד, ִמ ׁ ּשוּם ֲח ׁ ֵש ֵדי ְכהו ָּּנה:ָא ַמר
: ַחד ָא ַמר. ִמ ׁ ּשוּם ֲﬠצֵ ֵלי ְכהו ָּּנה:ָא ַמר
. ַּכ ֵ ּביצָ ה: וְ ַחד ָא ַמר,ַּכזַּ יִ ת

The mishna taught that piggul and notar render one’s hands
ritually impure. This issue is subject to a dispute between Rav
Huna and Rav Ĥisda. One of them said: The reason for this
enactment is due to suspected priests, i.e., priests who were
suspected of invalidating oﬀerings; and the other one said the
reason is due to lazy priests. Rav Huna and Rav Ĥisda also
disagree about another matter: One of them said that the ritual
impurity of notar and piggul applies even to an olive-bulk of the
meat; and one of them said it applies only to an egg-bulk.H

HALAKHA

Matza after midnight – ה…א ַחר ֲחצוֹת
ַ מ ָ ּצ:ַ One should be careful not
to eat the final olive-bulk portion of matza, i.e., the afikoman, after
midnight, as the ruling of the halakha is in accordance with the
stringent opinion of Rabbi Elazar ben Azarya (Rosh). Furthermore,
the bitter herbs should also be eaten and hallel recited before midnight (Rema based on the Ran; Shulĥan Arukh, Oraĥ Ĥayyim 477:1).
The measure of piggul for ritual impurity – שיעוּר טו ְּמ ַאת ּ ִפי ּגוּל:
ִ ׁ An
oﬀering disqualified by improper intention [piggul] and leftover
sacrificial meat [notar] both contract ritual impurity if they contain at
least an egg-bulk of meat. Since their ritual impurity is rabbinic, the
halakha is lenient in this regard and they do not contract ritual impurity when they are merely the size of an olive-bulk (Kesef Mishne;
Rambam Sefer Tahara, Hilkhot She’ar Avot HaTumot 8:3).
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.וֹתר
ָ ּ וְ ַחד ָּתנֵי ַאנ, ַחד ָּתנֵי ַא ּ ִפיגּ וּלThe Gemara explains that there is no dispute between Rav Huna
and Rav Ĥisda concerning the reason for the prohibition. One
of these two Sages teaches his explanation with regard to the
case of piggul, mentioned in the mishna; and the other one
teaches it with regard to notar.

NOTES

Due to suspected priests – מ ׁ ּשוּם ֲח ׁ ֵש ֵדי ְכהו ָּּנה:ִ Some commentaries
explain that if people see priests touching an oﬀering disqualified
by piggul, they will suspect the priests of planning to eat it afterward.
Therefore, the Sages decreed that all oﬀerings disqualified by piggul
are ritually impure, so the priests will not even touch them (Arukh).

 ַמאן דְּ ָתנֵי ַא ּ ִפיגּ וּל – ִמ ׁ ּשוּם ֲח ׁ ֵש ֵדיThe Gemara elaborates: The one who teaches it with regard to
N
וֹתר – ִמ ׁ ּשוּם
ָ ּ ְכהו ָּּנה; ַמאן דְּ ָתנֵי ַאנpiggul maintains that the reason is due to suspected priests.
. ֲﬠצֵ ֵלי ְכהו ָּּנהAs a result of enmity between priests, one priest might cause the
oﬀerings of another to become piggul. To dissuade priests from
doing so, the Sages instituted that one who touches piggul is
rendered ritually impure, which ensures that the oﬀending
priest also suﬀers from his actions. He who teaches this explanation with regard to notar claims that the reason is due to lazy
priests, to prevent sloth among the priests. The Sages decreed
that notar causes ritual impurity, to ensure that the priests ate
the sacrificial meat within the allotted time.
. ַּכ ֵ ּביצָ ה: וְ ַחד ָא ַמר: ַחד ָא ַמר ַּכזַּ יִ תIt was stated above that Rav Huna and Rav Ĥisda disagree with
 ַמאן דְּ ָא ַמר ַּכזַּ יִ ת – ְּכ ִא ּיסוּרוּ; ו ַּמאןregard to the size of the meat that confers ritual impurity. One
. דְּ ָא ַמר ַּכ ֵ ּביצָ ה – ְּכטו ְּמ ָאתוֹof them said that an olive-bulk of meat contracts ritual impurity, and one of them said that only an egg-bulk contracts ritual impurity. The Gemara explains the reasoning behind this
debate. The one who said that an olive-bulk contracts ritual
impurity maintains that the ritual impurity of notar and piggul
is similar to its prohibition. Since notar and piggul are prohibited when they are an olive-bulk, the same applies to their ritual impurity. And the one who said that sacrificial meat becomes
ritually impure when it is an egg-bulk maintains that it is similar to its ritual impurity. In other words, just as the minimum
size of ritual impurity for other types of meat is an egg-bulk, the
same applies to piggul and notar.
. פרק י׳ דף קכא. Perek X . 121a
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HALAKHA

The blessing recited over the Paschal lamb and the Festival
oﬀering – ב ְר ַּכת ַה ּ ֶפ ַסח וְ ַהזֶּ ַבח:ּ ִ The blessing recited over the Paschal lamb does not exempt one from reciting a blessing over the
Festival peace-oﬀering, nor does the blessing recited over the
Festival oﬀering exempt one from reciting a blessing over the
Paschal lamb. This ruling is in accordance with Rabbi Akiva, whose
opinion is generally accepted as halakha (Rambam Sefer Zemanim,
Hilkhot Ĥametz UMatza 8:7).

מתני׳ ֵ ּב ֵירךְ ִ ּב ְר ַּכת ַה ּ ֶפ ַסח – ּ ָפ ַטר ֶאת
ׁ ֶשל זֶ ַבח; ֵ ּב ֵירךְ ֶאת ׁ ֶשל זֶ ַבח – ל ֹא ּ ָפ ַטר
 ַר ִ ּבי. דִּ ְב ֵרי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל,ֶאת ׁ ֶשל ּ ֶפ ַסח
 וְ ל ֹא זוֹ,וֹט ֶרת זוֹ
ֶ  ל ֹא זוֹ ּפ:אוֹמר
ֵ ֲﬠ ִק ָיבא
.וֹט ֶרת זוֹ
ֶ ּפ

mishna

If one recited the blessing over the
Paschal lamb, which is: Who sanctified
us with His mitzvot and commanded us to eat the Paschal lamb,
he has also exempted himself from reciting a blessing over the
Festival oﬀering.HN The blessing for the Festival peace-oﬀering
of the fourteenth of Nisan is: Who sanctified us with His
mitzvot and commanded us to eat the oﬀering. However, if he
recited the blessing over the Festival oﬀering, he has not
exempted himself from reciting a blessing over the Paschal
lamb. This is the statement of Rabbi Yishmael. Rabbi Akiva
says: This blessing does not exempt one from reciting a blessing over this one, and that blessing does not exempt that one,
as there is a separate blessing for each oﬀering.N

gemara

The Gemara explains the opinions of
 ְל ִד ְב ֵרי ַר ִ ּבי,לוֹמר
ַ גמ׳ ְּכ ׁ ֶש ִּת ְמצָ א
the tanna’im in the mishna. When you
 וְ ל ֹא,יכה
ָ יִ ׁ ְש ָמ ֵﬠאל – זְ ִר ָיקה ִ ּב ְכ ַלל ׁ ְש ִפ
analyze the matter you will find that according to the opinion
.יכה ִ ּב ְכ ַלל זְ ִר ָיקה
ָ  ׁ ְש ִפof Rabbi Yishmael, sprinkling of the blood on the altar is
included in the more general category of pouring.N In other
words, the blessing over the Paschal lamb, whose blood is
poured, includes the Festival peace-oﬀering, whose blood is
sprinkled, as sprinkling is included within the general category of pouring. But conversely, pouring is not included in
sprinkling. Consequently, when one recites the blessing over
the Festival peace-oﬀering, he has not exempted himself from
reciting a blessing over the Paschal lamb.
יכה ִ ּב ְכ ָלל
ָ  ל ֹא ׁ ְש ִפ: ְל ִד ְב ֵרי ַר ִ ּבי ֲﬠ ִק ָיבאBy contrast, according to the opinion of Rabbi Akiva, these
.יכה
ָ  זְ ִר ָיקה וְ ל ֹא זְ ִר ָיקה ִ ּב ְכ ַלל ׁ ְש ִפare two separate mitzvot: Pouring is not included in sprinkling, and sprinkling is not included in pouring. Therefore,
Rabbi Akiva maintains that each oﬀering requires its own
blessing.N

NOTES

The blessing over the Paschal lamb and the Festival
oﬀering – ב ְר ַּכת ַה ּ ֶפ ַסח וְ ַהזֶּ ַבח:
ּ ִ Several commentaries state
that the Gemara is not in fact discussing the blessings recited
before eating sacrificial meat. Rather, it is referring to the
blessings recited when these oﬀerings are actually sacrificed.
This interpretation fits better with the continuation of the
Gemara, which discusses the relationship between sprinkling
and pouring sacrificial blood (Rabbi Betzalel HaKohen).

sprinkling might be included in pouring is that pouring
sacrificial blood on the wall of the altar is the simplest and,
therefore, the most common way that blood is sprinkled.
All other types of sprinkling are more complex actions, and
therefore they can be viewed as included in the general
category of pouring. This is similar to the halakha that one
who recites a general blessing over food, such as: By His
word all things came to be, has fulfilled his obligation to
recite a blessing over a more specific food, e.g., Who creates
Paschal lamb and Festival oﬀering – פ ַסח וְ ַזֶבח:ֶ ּ Most com- fruit of the ground.
mentaries maintain that the other oﬀering mentioned here
is the Festival peace-oﬀering that was sacrificed on the fourteenth of Nisan. This oﬀering was consumed together with The dispute between Rabbi Yishmael and Rabbi Akiva –
ֶ מ ֲח:ַ According to the Jerusalem
the Paschal lamb. Although the Festival peace-oﬀering is לוֹקת ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל וְ ַר ִ ּבי ֲﬠ ִק ָיבא
eaten before the Paschal lamb, it is still possible that one Talmud, the dispute is whether the blessing for the Paschal
might forget to recite its blessing at the proper time or err lamb is included in the blessing over the Festival peaceand recite the blessing for the Paschal lamb over the Festival oﬀering, because the Paschal lamb belongs to the larger
peace-oﬀering (Or Zarua). Others state that this passage is category of oﬀerings, or whether the decisive factor is that
referring to oﬀerings in general, e.g., one who sacrificed a the Passover oﬀering is the primary oﬀering and the Festival
peace-oﬀering is secondary to it. The halakha is that a blessvow or a free-will oﬀering on Passover eve.
ing over a primary food exempts one from reciting a blessing
Pouring and sprinkling – יכה וּזְ ִר ָיקה
ָ ש ִפ:
ְ ׁ The reason why over the secondary item (Me’iri).
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.יק ַלע ְל ִפ ְדיוֹן ַה ֵ ּבן
ְ ַר ִ ּבי ִ ׂש ְמ ַלאי ִא
–  ַﬠל ּ ִפ ְדיוֹן ַה ֵ ּבן,יטא
ָ  ּ ְפ ׁ ִש:ֵיה
ּ ְ ּבע ּו ִמ ּינ
״א ׁ ֶשר ִקדְּ ׁ ָשנ ּו ְ ּב ִמצְ ו ָֹתיו וְ צִ ָּונ ּו ַﬠל ּ ִפ ְדיוֹן
ֲ
״בר ּו ְך
ּ ָ .ַה ֵ ּבן״ – ֲא ִבי ַה ֵ ּבן ְמ ָב ֵר ְך
– יﬠנ ּו ַלזְּ ַמן ַהזֶּ ה״
ָ ימנ ּו וְ ִה ִ ּג
ָ ְׁ ֶש ֶה ֱחיָ ינ ּו וְ ִקיּ
? ְּכ ֵֹהן ְמ ָב ֵרךְ אוֹ ֲא ִבי ַה ֵ ּבן ְמ ָב ֵרך

,יה
ּ ּכ ֵֹהן ְמ ָב ֵר ְך – דְּ ָק ָמ ֵטי ֲהנָ ָאה ִל ֵיד
אוֹ ֲא ִבי ַה ֵ ּבן ְמ ָב ֵר ְך – דְּ ָקא ָﬠ ֵביד
 ֲא ָתא ׁ ְש ִאיל.יה
ּ ִמצְ וָ ה? ָלא ֲהוָ ה ִ ּב ֵיד
 ֲא ִבי ַה ֵ ּבן:יה
ּ  ָא ְמר ּו ֵל.יה ִמ ְד ָר ׁ ָשא
ּ ֵ ּב
 ֲא ִבי ַה ֵ ּבן: וְ ִה ְל ְכ ָתא.ְמ ָב ֵר ְך ׁ ְש ַּתיִ ם
.ְמ ָב ֵרךְ ׁ ְש ַּתיִ ם

הדרן עלך ערבי פסחים
וסליקא לך מסכת פסחים

The Gemara discusses another case concerning the order of the
blessings: Rabbi Simlai attended a redemption of the firstborn
son.N The celebrants raised a dilemma before him with regard
to the blessings. First they noted that it is obvious that the blessing over the redemption of a first born son, which is: Who
sanctified us with His mitzvot and commanded us over the
redemption of the firstborn son, is certainly recited by the father of the son, as he is the one obligated to redeem his son.
However, with regard to the second blessing: Blessed are You,
Lord our God, King of the universe, Who has given us life
[sheheĥeyanu],N sustained us, and brought us to this time, does
the priest recite this blessing, or does the fatherN of the son
recite it?
The Gemara explains the two sides of the dilemma. It can be suggested that the priest recites the blessing, as he benefits from
the five sela he receives when the boy is redeemed. The blessing
of sheheĥiyanu is generally recited by the one who receives the
benefit. Or, perhaps the father of the son recites sheheĥeyanu, as
he is the one who performs the mitzva. Rabbi Simlai did not
have an answer readily available, and he went to ask this question
in the study hall. The scholars said to him that the father of the
son recites the two blessings: Over the redemption of the son
and sheheĥeyanu. The Gemara concludes: And the halakha is
that the father of the son recites two blessings.H

NOTES

Redemption of the firstborn son – פ ְדיוֹן ַה ֵ ּבן:ִ ּ The mitzva to
redeem a firstborn son is mentioned in several places in the Torah (Exodus 13:2; Numbers 3:11–13, 3:44–51). In short, a woman’s
firstborn son belongs to the priest. The boy’s father redeems the
baby for a fixed sum of five sela. One whose father is a Levi or
priest and one whose mother is the daughter of a Levi or priest
is not subject to this mitzva.
Who recites the blessing: Who has given us life – ִמי ְמ ָב ֵר ְך
ש ֶה ֱחיָ ינ ּו:
ֶ ׁ Some commentaries state that both the father, who
performs the mitzva, and the priest, who receives the benefit,
may recite the blessing. The dispute in this context is which
of them has the greater obligation. The individual whose obligation is greater should recite the blessing, while the other
person fulfills his obligation by answering: Amen (Rav Shmuel
Strashun).
The father and the priest – אב וְ כ ֵֹהן:
ָ Some commentaries
explain the two sides of the issue as follows: It can be claimed
that the father should not recite the blessing, as he loses money
through the mitzva. Therefore, the priest, who benefits from the
mitzva, should recite sheheĥeyanu. Conversely, one could say
that the father’s joy over the fact that his son is thirty days old is
suﬃcient cause for him to recite the blessing (Nimmukei Yosef ).
HALAKHA

The blessings over the redemption of the son – ִ ּב ְרכוֹת ּ ִפ ְדיוֹן
ה ֵ ּבן:ַ The father of the child recites two blessings at the redemption of his firstborn: Who commanded us over the redemption
of the son, and: Who has given us life [sheheĥeyanu] (Shulĥan
Arukh, Yoreh De’a 305:10).
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