Perek II
Daf 28 Amud a
נוֹתר יֶ ׁ ְשנוֹ
ָ : ָחזַ ר ַר ִ ּבי יְ הו ָּדה וְ ָדנוֹ דִּ ין ַא ֵחרThen Rabbi Yehuda presented a diﬀerent logical derivation: The
 ַמה.וֹתירוּ״
ִ ״בל ּת
ַ  וְ ָח ֵמץ ְ ּב,וֹתירוּ״
ִ ״בל ּת
ַ  ְ ּבprohibition against eating and deriving benefit from leftover sacrificial
.וֹתר ִ ּב ְ ׂש ֵר ָיפה – ַאף ָח ֵמץ ִ ּב ְ ׂש ֵר ָיפה
ָ ּ נmeat is clearly included in the prohibition of: And you shall not leave
over. And leavened bread is also included, in a sense, in the prohibition of: And you shall not leave over, as once the time it may be eaten
expires, one violates the prohibitions of: It shall not be seen, and: It
shall not be found, by owning it. Just as leftover sacrificial meat is
subject to burning, so too, leavened bread is subject to burning.
 ָא ׁ ָשם ָּתלוּי וְ ַח ַּטאת ָהעוֹף ַה ָ ּבא:ָא ְמר ּו לוֹ
״בל
ַ  ׁ ֶש ֵהן ְ ּב:ּיוֹכיחו
ִ , ָ ִל ְד ָב ֶריך,ַﬠל ַה ָּס ֵפק
אוֹמ ִרים ִ ּב ְ ׂש ֵר ָיפה – וְ ַא ָּתה
ְ  ׁ ֶש ָאנ ּו.ּת ִוֹתירוּ״
.אוֹמר ִ ּב ְקבו ָּרה! ׁ ָש ַתק ַר ִ ּבי יְ הו ָּדה
ֵ

They said to him: According to your opinion, an uncertain guiltoﬀering and a bird sacrificed as a sin-oﬀering in a case of doubt will
proveN that this comparison is not valid, as they are also included in
the prohibition of: And you shall not leave over, since these oﬀerings
are prohibited after the time in which they may be eaten has expired.
As we say that they are subject to burning, but you say that an uncertain guilt-oﬀering is subject to burial. Rabbi Yehuda was silent,
as he had no response.

 ַּכ ּ ָפא:ינָשי
ֵ ׁ  ַהיְ ינ ּו דְּ ָא ְמ ִרי ֱא:יוֹסף
ֵ  ָא ַמר ַרבRav Yosef said: This is as people say: In the spoon that the carpenter
N
.נִשרוֹף ַח ְרדְּ ָלא
ׂ ְ וה
ּ  דְּ ָח ָטא נַ ָ ּג ָרא ְ ּבגַ ָּוmade, the mustard will burn his palate. In other words, one can be
harmed by his own actions. Similarly, in this case the strongest proof
against Rabbi Yehuda’s opinion is the one based on Rabbi Yehuda’s
own statement.

NOTES

According to your opinion…will prove – ִָל ְד ָב ֶריך
יוֹכיח ּו:
ִ Why don’t the Rabbis use the a fortiori inference that they suggest and derive that one must
burn leavened bread? Apparently they believe that
one cannot derive halakhot of non-sacred items
from halakhot of consecrated items (Maharam
Ĥalawa; see Tosafot).
The mustard will burn – נִשרוֹף ַח ְרדְּ ָלא:
ׂ ְ Some explain this expression to mean that the carpenter’s
mustard is burned in the spoon that he himself
made (Rabbeinu Ĥananel).
He who made the stocks [saddana] shall sit in
the stocks – סדָּ נָ א ְ ּב ַס ְדנֵי יָ ֵתיב:ַ Some have a diﬀerent
version of the text, which reads sadda’a. This then
is referring to one who builds ships and rafts and
is condemned to be chained up on them (Arukh).
Idols…into the Dead Sea – בוֹדה זָ ָרה ְליַ ם ַה ֶּמ ַלח
ָ ﬠ:ֲ
This applies specifically to the Dead Sea, since it is
a place devoid of people. Therefore, whatever is
thrown into it is considered gone forever.

 ִמדְּ וִ יל, ַסדָּ נָ א ְ ּב ַס ְדנֵי יָ ֵתיב:()א ַמר ַא ַ ּביֵ י
ָ Abaye said another folk expression: He who made the stocks [sadN
.יה ִמ ׁ ְש ַּת ֵּלים
ּ  יְ ֵדdana] shall sit in the stocks; he is repaid through his own handiwork.
יה
ּ  ִמדְּ וִ יל יְ ֵד, ִ ּגיָּ ָרא ְ ּבגִ ֵירי ִמ ְק ֵטיל: ָר ָבא ָא ַמרRava said another similar saying: He who made the arrows shall be
. ִמ ׁ ְש ַּת ֵּליםkilled with his own arrows; he is repaid through his own handiwork.
.זוֹרה וכו׳״
ֶ ְאוֹמ ִרים ְמ ָפ ֵרר ו
ְ
״וַ ֲח ָכ ִמים
זוֹרה
ֶ ְ ְמ ָפ ֵרר ו:יכי ָק ָא ַמר
ִ  ֵה,ּיב ֲﬠיָ א ְלהו
ּ ַ ִא
 ְמ ָפ ֵרר: אוֹ דִּ ְיל ָמא. ו ְּמ ָפ ֵרר ו ַּמ ִּטיל ַליָּ ם,ּח ָלרו
 ְּתנַן.ינֵיה
ֶ ְו
ּ  ֲא ָבל ַמ ִּטיל ַליָּ ם ְ ּב ֵﬠ,ּח זוֹרה ָלרו
 ַר ִ ּבי:בוֹדה זָ ָרה ִּכי ַהאי ַ ּגוְ ונָ א
ָ נַ ִמי ַ ּג ֵ ּבי ֲﬠ
 אוֹ ַמ ִּטיל,ּח זוֹרה ָלרו
ֶ ְוֹחק ו
ֵ  ׁש:אוֹמר
ֵ יוֹסי
ֵ
וֹחק
ֵ יכי ָק ָא ַמר? ׁש
ִ  ֵה:ּיב ֲﬠיָ א ְלהו
ּ ַ  וְ ִא.ַליָּ ם
 אוֹ.וֹחק ּו ַמ ִּטיל ַליָּ ם
ֵ  וְ ׁש,ּח זוֹרה ָלרו
ֶ ְו
 ֲא ָבל ַמ ִּטיל,ּח זוֹרה ָלרו
ֶ ְוֹחק ו
ֵ  ׁש:דִּ ְיל ָמא
.ינֵיה
ּ ַליָּ ם ְ ּב ֵﬠ

It was taught in the mishna: And the Rabbis say that leavened bread
need not be burned; rather, one may even crumble it and throw it
into the wind or the sea.H A dilemma was raised before the Sages:
With regard to what case are they speaking? Do they mean that he
must specifically crumble it and throw it into the wind or crumble
it and throw it into the sea? Or perhaps one may crumble it and
throw it into the wind, but he may cast it into the sea in its pure,
unadulterated form, without crumbling it first. We also learned in a
mishna with regard to idolatry in a case like this that Rabbi Yosei
says: He may grind the idol and throw the dust into the wind or cast
it into the sea.H And a dilemma was raised before the Sages: With
regard to what case are they speaking? Must one specifically grind
it and throw it into the wind or grind it and throw it into the sea?
Or perhaps he may grind it and throw it into the wind; however, he
may throw it into the sea in its pure, unadulterated form.

בוֹדה זָ ָרה דִּ ְליַ ם
ָ  ֲﬠ, ִמ ְס ַּת ְ ּב ָרא:ָא ַמר ַר ָ ּבה
 ָח ֵמץ,ַה ֶּמ ַלח ָקא ָאזְ ָלא – ָלא ָ ּב ֵﬠי ׁ ְש ִח ָיקה
 ֲא ַמר.דְּ ִל ׁ ְש ָאר נַ ֲהרוֹת ָק ָאזֵ יל ָ ּב ֵﬠי ּ ֵפירוּר
! ִא ּ ְיפ ָכא ִמ ְס ַּת ְ ּב ָרא, ַאדְּ ַר ָ ּבה:יוֹסף
ֵ יה ַרב
ּ ֵל
,יסה – ָ ּב ֵﬠי ׁ ְש ִח ָיקה
ָּ בוֹדה זָ ָרה דְּ ָלא ְמ ִמ
ָ ֲﬠ
.ָח ֵמץ דְּ ֵמ ִמיס – ָלא ָ ּב ֵﬠי ּ ֵפירוּר

Rabba said: It stands to reason that since idols are thrown into the
Dead Sea,N they do not need grinding, as there is no concern that
they will be removed and used again. However, leavened bread that
may be thrown into other rivers, needs crumbling before being cast
away. Rav Yosef said to him: On the contrary, the opposite is more
reasonable. Idols, which do not normally disintegrate in the water,
need grinding. However, leavened bread, which disintegrates in the
water on its own, does not need crumbling.H
HALAKHA

Removal of leavened bread – ביעוּר ָח ֵמץ:ּ ִ When one removes leavened bread, he may do so by crumbling it and throwing it into the
wind, by burning it, or by casting it into the sea, in accordance with
the majority opinion of the Rabbis (Shulĥan Arukh, Oraĥ Ĥayyim
445:1).

not throw them into the Dead Sea one must grind them up first
(Shulĥan Arukh, Yoreh De’a 146:14).

Crumbling leavened bread – פירוּר ָח ֵמץ:ֵ ּ One may remove
leavened bread by throwing it into the sea, even without
crumbling it first. However, if it is hard, he should crumble it
Removal of idolatry – בוֹדה זָ ָרה
ָ ביעוּר ֲﬠ:ּ ִ Idols, or any objects used before throwing it in, in accordance with the opinion of Rav
for idolatry, must be ground up and then thrown into the sea or Yosef and his explanation of the baraita (Shulĥan Arukh, Oraĥ
into the wind. Even Rabba seems to agree that when one does Ĥayyim 445:1).
. פרק ב׳ דף כח. Perek II . 28a
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It is permitted to derive benefit – נָאה
ָ מו ָּּתר ַ ּב ֲה: In the
Jerusalem Talmud it is explained that this statement
was made with regard to a place where bread baked
by a gentile was considered to be prohibited. Therefore, it does not say that one may eat this leavened
bread, as it was prohibited regardless. However, there
are those who are lenient and permit one to eat bread
baked by a gentile.

יה
ֵ ָ ַּתנְ יָ א ְּכו,יה דְּ ַר ָ ּבה
ֵ ַָּתנְ יָ א ְּכו
ּ ות
ּ ות
 ָהיָ ה:יה דְּ ַר ָ ּבה
ֵ ָ ַּתנְ יָ א ְּכו.יוֹסף
ֵ דְּ ַרב
ּ ות
 ָהיָה.ּח זוֹרה ָלרו
ֶ ְְמ ַה ֵּלךְ ַ ּב ִּמ ְד ָ ּבר – ְמ ָפ ֵרר ו
.ְמ ַה ֵּל ְך ַ ּב ְּס ִפינָ ה – ְמ ָפ ֵרר ו ַּמ ִּטיל ַליָּ ם
 ָהיָ ה ְמ ַה ֵּל ְך:יוֹסף
ֵ יה דְּ ַרב
ֵ ַָּתנְ יָ א ְּכו
ּ ות
 ָהיָ ה,ּח זוֹרה ָלרו
ֶ ְוֹחק ו
ֵ ַ ּב ִּמ ְד ָ ּבר – ׁש
.וֹחק ו ַּמ ִּטיל ַליָּ ם
ֵ ְמ ַה ֵּלךְ ַ ּב ְּס ִפינָ ה – ׁש

A baraita was taught in accordance with the opinion of Rabba and a
baraita was taught in accordance with the opinion of Rav Yosef. The
Gemara explains: A baraita was taught in accordance with the opinion
of Rabba: If one was walking in the desert with leavened bread in his
hand and the time came on the eve of Passover to remove it, then he
must crumble the leavened bread and throw it into the wind. If he was
traveling on a ship, he must crumble the leavened bread and throw it
into the sea. And a baraita was taught in accordance with the opinion
of Rav Yosef: If one was walking in the desert and found an idol, he
must grind it and throw it into the wind. If he was traveling on a ship,
he must grind it and throw it into the sea.

 ּ ֵפירוּר ַק ׁ ְשיָא ְל ַרב,ׁ ְש ִח ָיקה ַק ׁ ְשיָא ְל ַר ָ ּבה
–  ָהא:יוֹסף! ׁ ְש ִח ָיקה ְל ַר ָ ּבה ָלא ַק ׁ ְשיָ א
ֵ
 ּ ֵפירוּר. ָהא – ִל ׁ ְש ָאר נְ ָהרוֹת,ְליָ ם ַה ֶּמ ַלח
,יטי
ֵּ  ָהא – ְ ּב ִח:יוֹסף ָלא ַק ׁ ְשיָ א
ֵ ְל ַרב
.ָהא – ְ ּבנַ ֲה ָמא

The Gemara comments: The requirement of grinding in one baraita is
diﬃcult for Rabba, since according to his opinion there is no need to
grind idols before throwing them into the sea. And the requirement of
crumbling leavened bread mentioned in the other baraita is diﬃcult
for Rav Yosef, as in his opinion leavened bread need not be crumbled
before it is thrown into the sea. The Gemara answers: The requirement
of grinding is not diﬃcult for Rabba. This case, where one is not required to grind it, is where he throws it into the Dead Sea. That case,
where he is required to grind it before throwing it, is where he throws
it into other rivers. Similarly, the requirement of crumbling is not difficult for Rav Yosef. This case is dealing with a bag of wheat that became leavened. Since wheat does not disintegrate on its own, one must
grind it up and scatter it into the water. That case is referring to bread.
Since bread will disintegrate in the water on its own, there is no need to
crumble it.

HALAKHA

Leavened bread of a gentile over which Passover
has elapsed – ח ֵמץ ׁ ֶשל גּוֹי ׁ ֶש ָﬠ ַבר ָﬠ ָליו ַה ּ ֶפ ַסח:ָ Leavened
bread of a gentile over which Passover has elapsed
may be eaten by a Jew after Passover, in accordance
with the mishna (Shulĥan Arukh, Oraĥ Ĥayyim 448:1).
Leavened bread of a Jew over which Passover has
elapsed – יִש ָר ֵאל ׁ ֶש ָﬠ ַבר ָﬠ ָליו ַה ּ ֶפ ַסח
ׂ ְ ח ֵמץ:ָ It is prohibited
to derive benefit from leavened bread of a Jew over
which Passover has elapsed, in accordance with the
mishna (Shulĥan Arukh, Oraĥ Ĥayyim 445:3).

mishna

It is permitted for a Jew to derive benefitN from
מתני׳ ָח ֵמץ ׁ ֶשל גּ וֹי ׁ ֶש ָﬠ ַבר ָﬠ ָליו
leavened bread of a gentile over which Pass וְ ׁ ֶשל יִ ְ ׂש ָר ֵאל,ַה ּ ֶפ ַסח – מו ָּּתר ַ ּב ֲהנָ ָאה
over has elapsed,H i.e., leavened bread that remains after the conclusion
ָ ״ל ֹא יֵ ָר ֶאה ְלך: ׁ ֶש ֶּנ ֱא ַמר, ָאסוּר ַ ּב ֲהנָ ָאהof Passover. However, it is prohibited to derive benefit from leaven of
. ְ ׂשאוֹר״a Jew over which Passover has elapsed,H as it is stated: “And no leavened
bread shall be seen with you, neither shall there be leaven seen with
you, in all your borders” (Exodus : ).
נִיתין? ל ֹא ַר ִ ּבי יְ הו ָּדה וְ ל ֹא
ִ גמ׳ ַמ ּנִי ַמ ְת
 ַמאי.יוֹסי ַה ְ ּג ִל ִילי
ֵ ַר ִ ּבי ׁ ִש ְמעוֹן וְ ל ֹא ַר ִ ּבי
 ָח ֵמץ ֵ ּבין ִל ְפנֵי זְ ַמנּ וֹ ֵ ּבין:ִהיא – דְּ ַתנְיָא
וֹך
ְ  ּת,עוֹבר ָﬠ ָליו ְ ּב ָלאו
ֵ – ְל ַא ַחר זְ ַמנּ וֹ
 דִּ ְב ֵרי,עוֹבר ָﬠ ָליו ְ ּב ָלאו וְ ָכ ֵרת
ֵ – זְ ַמנּ וֹ
.ַר ִ ּבי יְ הו ָּדה

gemara

The Gemara begins by asking: Who is the author of the mishna? It is not in accordance
with the opinion of Rabbi Yehuda, and it is not in accordance with the
opinion of Rabbi Shimon, and it is not in accordance with the opinion
of Rabbi Yosei HaGelili. The Gemara clarifies this question: What is
the case about which these Sages disagree, and what are their opinions
on this issue? The Gemara explains: As it was taught in a baraita: One
who eats or derives benefit from leavened bread, whether before its
time, starting at midday on Passover eve, or after its time, i.e., leavened
bread over which Passover has elapsed, transgresses a negative mitzva.
During its time, on Passover itself, one who eats leavened bread transgresses a negative mitzva and is liable to receive karet. This is the
statement of Rabbi Yehuda.

Perek II
Daf 28 Amud b
 ָח ֵמץ ִל ְפנֵי זְ ַמנּ וֹ:אוֹמר
ֵ
ַר ִ ּבי ׁ ִש ְמעוֹן
עוֹבר ָﬠ ָליו ְ ּבל ֹא
ֵ ו ְּל ַא ַחר זְ ַמנּ וֹ – ֵאינוֹ
עוֹבר ָﬠ ָליו ְ ּב ָכ ֵרת
ֵ – וֹך זְ ַמנּ וֹ
ְ  ּת,ְּכלוּם
 ו ִּמ ׁ ּ ָש ָﬠה ׁ ֶש ָאסוּר ַ ּב ֲא ִכ ָילה ָאסוּר,ו ְּב ָלאו
יוֹסי
ֵ  ַר ִ ּבי. ֲא ָתאן ְל ַת ָּנא ַק ָּמא,ַ ּב ֲהנָ ָאה
ְיאך
ַ  ֵה, ָ ְּת ַמ ּה ַﬠל ַﬠצְ ְמך:אוֹמר
ֵ ַה ְ ּג ִל ִילי
?ָח ֵמץ ָאסוּר ַ ּב ֲהנָ ָאה ָּכל ׁ ִש ְב ָﬠה
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Rabbi Shimon says: One who eats or derives benefit from leavened
bread, both before its time and after its time, does not transgress any
prohibition. During its time one is liable to receive karet and transgresses a negative mitzva for eating or deriving benefit from leavened
bread. And from the time that it is prohibited to eat leavened bread,
beginning at midday on Passover eve, it is also prohibited to derive
benefit from it. The Gemara comments: With this last sentence we have
come to the opinion of the first tanna, as this statement appears to
present Rabbi Yehuda’s opinion and not that of Rabbi Shimon. Rabbi
Yosei HaGelili says: Be astounded with yourself. How can it be prohibited to derive benefit from leavened bread for all seven days? In
other words, he disagrees with the premise that it is prohibited to derive
benefit from leavened bread even during the seven days of Passover.

אוֹכל ָח ֵמץ ִמ ׁ ּ ֵש ׁש ׁ ָשעוֹת ו ְּל ַמ ְﬠ ָלה
ֵ  ו ִּמ ּנַיִ ן ְלThe baraita discusses a related issue: From where is it derived that
 ״ל ֹא:עוֹבר ְ ּבל ֹא ַּת ֲﬠ ֶ ׂשה – ׁ ֶש ֶּנ ֱא ַמר
ֵ  ׁ ֶשהוּאone who eats leavened bread on Passover eve from the sixth
. דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה,ֹאכל ָﬠ ָליו ָח ֵמץ״
ַ  תhour and onward transgresses a negative mitzva? As it is stated:
“And you shall sacrifice the Paschal lamb to the Lord your God, of
the flock and the herd, in the place which the Lord shall choose
to cause His name to dwell there. You shall eat no leavened bread
with it; for seven days you shall eat matzot, the bread of aﬄiction”
(Deuteronomy : – ). The juxtaposition of the Paschal lamb
with the prohibition of leavened bread teaches that the prohibition to eat leavened bread begins from the time that the Paschal
lamb is slaughtered, namely, the afternoon of the fourteenth of
Nisan. This is the statement of Rabbi Yehuda.
לוֹמר
ַ  וְ ִכי ֶא ְפ ׁ ָשר:ָא ַמר לוֹ ַר ִ ּבי ׁ ִש ְמעוֹן
ֹאכל ָﬠ ָליו
ַ  ״ל ֹא ת:ֵּכן? וַ ֲהל ֹא ְּכ ָבר נֶ ֱא ַמר
.ֹאכל ָﬠ ָליו ַמ ּצוֹת״
ַ ָח ֵמץ ׁ ִש ְב ַﬠת יָ ִמים ּת
ֹאכל
ַ לוֹמר ״ל ֹא ת
ַ ִאם ֵּכן ַמה ַּת ְלמוּד
ָﬠ ָליו ָח ֵמץ״ – ְ ּב ׁ ָש ָﬠה ׁ ֶשיֶּ ׁ ְשנוֹ ְ ּבקוּם ֱאכוֹל
 ו ְּב ׁ ָש ָﬠה,ֹאכל ָח ֵמץ
ַ ַמ ָ ּצה – יֶ ׁ ְשנוֹ ְ ּב ַבל ּת
ׁ ֶש ֵאינוֹ ְ ּבקוּם ֱאכוֹל ַמ ָ ּצה – ֵאינוֹ ְ ּב ַבל
.ֹאכל ָח ֵמץ
ַ ּת

Rabbi Shimon said to him: Is it possible to say this? Isn’t it already stated: “You shall eat no leavened bread with it; for seven
days you shall eat matzot”? Since the verse links the prohibition
of leavened bread to the mitzva of eating matza, one should also
say that one must eat matza on the fourteenth of Nisan. If so, what
does it mean when the verse states: “You shall eat no leavened
bread with it”? The verse indicates that at a time when he is
under the obligation to get up and eat matza, he is subject to the
prohibition of: You shall eat no leavened bread. And at a time
when he is under no obligation to get up and eat matza, he is not
subject to the prohibition of: You shall eat no leavened bread.

ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי יְ הו ָּדה? ְּת ָל ָתא ְק ָר ֵאי
 ״וְ ָכל ַמ ְח ֶמצֶ ת, ״ל ֹא יֵ ָא ֵכל ָח ֵמץ״:ְּכ ִת ִיבי
 ַחד.ֹאכל ָﬠ ָליו ָח ֵמץ״
ַ  ״ל ֹא ת,ֹאכלוּ״
ֵ ל ֹא ת
תוֹך
ְ  וְ ַחד ְל, וְ ַחד ְל ַא ַחר זְ ַמנּ וֹ,ִל ְפנֵי זְ ַמנּ וֹ
.זְ ַמנּ וֹ

The Gemara asks: What is the reason for the opinion of Rabbi
Yehuda? The Gemara explains: There are three verses that are
writtenN with regard to this prohibition, and in Rabbi Yehuda’s
opinion each one teaches that the prohibition applies at a diﬀerent
time. One verse states: “Leavened bread shall not be eaten” (Exodus : ). Another verse states: “And all that which is leavened
you shall not eat; in all your habitations you shall eat matzot”
(Exodus : ). And a third verse states: “You shall eat no leavened bread with it” (Deuteronomy : ). One verse indicates
that there is a prohibition against eating leavened bread even before its time, on Passover eve. One verse indicates that there is a
prohibition against eating leavened bread after its time as well, if
a Jew owned it during Passover. And one verse indicates that the
prohibition applies during Passover itself.

 ״וְ ָכל,תוֹך זְ ַמנּ וֹ
ְ  ַחד – ְל:וְ ַר ִ ּבי ׁ ִש ְמעוֹן
 ֵאין: ְל ִכ ְד ַתנְ יָ א,יה
ּ ַמ ְח ֶמצֶ ת״ – ִמ ָ ּב ֵﬠי ֵל
 ֵמ ֲח ַמת דָּ ָבר,ִלי ֶא ָּלא ׁ ֶש ִּנ ְת ַח ֵּמץ ֵמ ֵא ָליו
״כל ַמ ְח ֶמצֶ ת
ַ ַא ֵחר ִמ ּנַיִ ן? ַּת ְלמוּד
ָּ :לוֹמר
.ֹאכלוּ״
ֵ ל ֹא ת

The Gemara asks: And how does Rabbi Shimon interpret these
three verses? The Gemara explains: One verse is required to teach
about the prohibition during its time. The verse: “And all that
which is leavened you shall not eat” is required for another halakha, as it was taught in a baraita: I have derived that leavened
bread is prohibited only if it became leavened on its own,
through its own natural process. From where do I derive that if
it became leavened due to another substanceNH it is considered
to be leavened bread as well? The verse states: “All that which is
leavened you shall not eat.” This indicates that all leavened bread,
no matter how it became so, is forbidden during Passover.

ּ ָ יֵא ֵכל ָח ֵמץ״ – ִמ
ָ ״ל ֹא
;יה ְל ִכ ְד ַתנְיָא
ּ יב ֵﬠי ֵל
 ִמ ּנַיִ ן ְל ֶפ ַסח ִמצְ ַריִ ם:אוֹמר
ֵ יוֹסי ַה ְ ּג ִל ִילי
ֵ ַר ִ ּבי
– נוֹהג ֶא ָּלא יוֹם ֶא ָחד
ֵ ימ ּוצוֹ
ּ ׁ ֶש ֵאין ִח
ְ ו ְּס ִמיך, ״ל ֹא יֵ ָא ֵכל ָח ֵמץ״:לוֹמר
ַ ַּת ְלמוּד
ַ :יה
.״היּוֹם ַא ֶּתם יֹצְ ִאים״
ּ ֵל

The verse “Leavened bread shall not be eaten” is also required
for another halakha. As it was taught in a baraita that Rabbi Yosei
HaGelili says: From where is it derived that the prohibition
against eating leavened bread during the first Passover in EgyptN
applied for only one day? The verse states: “Leavened bread
shall not be eaten,” and this is juxtaposed to the verse that states:
“This day you go forth in the month of spring” (Exodus : ). This
indicates that the prohibition against eating leavened bread during
the first Passover in Egypt applied for only that one day.

NOTES

Three verses are written – ת ָל ָתא ְק ָר ֵאי ְּכ ִת ִיבי:ְּ Maharam
Ĥalawa explains that the verse “You shall eat no leavened
bread with it” is referring to the time before Passover, the
verse “All that which is leavened you shall not eat” is referring to Passover itself, and the verse “Leavened bread shall
not be eaten” teaches that the prohibition applies after
Passover has ended.
Became leavened on its own…if due to another substance – נִ ְת ַח ֵּמץ ֵמ ֵא ָליו ֵמ ֲח ַמת דָּ ָבר ַא ֵחר: The conclusion
reached here is that there is almost no practical diﬀerence between dough that became leavened on its own
and dough that became leavened through the addition
of another substance. The only diﬀerence between these
two cases is with regard to the prohibition of: It shall not
be found. If one actively causes the dough to become leavened or if one purchases leavened bread, he transgresses
this prohibition and is flogged. However, if the dough became leavened by itself then he is not flogged, because he
did not perform an action (Rambam; Me’iri).
The Passover in Egypt and in later generations – ּ ֶפ ַסח
מצְ ַריִ ם וְ דּ וֹרוֹת:ִ There are several diﬀerence between the halakhot of the first Passover observed by the Jewish people
before they left Egypt and the halakhot of the festival of
Passover that apply to all subsequent generations. Some
of these diﬀerences, such as the requirements to designate
the Paschal lamb on the tenth of Nisan and to smear its
blood on the doorpost, are explicitly mentioned in the
Torah. Other diﬀerences, such as the one mentioned here
with regard to the prohibition against eating leavened
bread beyond the first day of the Festival, are the subject of
dispute among the Sages. This dispute leads to a diﬀerence
in the understanding of the verses, as some verses indicate
that the prohibition against eating leavened bread applied
for only one day during the Passover in Egypt, while others
seem to indicate that the prohibition lasted for a full seven
days even during that first Passover.
HALAKHA

Became leavened due to another substance – …ׁ ֶש ִּנ ְת ַח ֵּמץ
מ ֲח ַמת דָּ ָבר ַא ֵחר:ֵ Leavened bread is prohibited during Passover whether it became leavened on its own or through
the addition of another substance (Sefer Mitzvot Gadol,
negative mitzva 76).

?יה
ּ  ֵמ ֲח ַמת דָּ ָבר ַא ֵחר ְמנָ א ֵל, וְ ַר ִ ּבי יְ הו ָּדהThe Gemara asks: And Rabbi Yehuda, from where does he derive
.יה ַר ֲח ָמנָ א ִ ּב ְל ׁשוֹן ַמ ְח ֶמצֶ ת
ּ  ִמדְּ ַא ּ ְפ ֵקthat leavened bread that became leavened due to another substance is prohibited? The Gemara answers: He derives it from the
fact that the Merciful One expresses this halakha with the general term: “That which is leavened”; no additional amplification
is required.
: פרק ב׳ דף כח. Perek II . 28b
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NOTES

It is written in this and it is written in that – ְּכ ִתיב ְ ּב ַהאי ו ְּכ ִתיב
ב ַהאי:
ּ ְ Many versions of the talmudic text contain the additional term: “And they are necessary,” i.e., both verses need to
be mentioned. This assertion can be explained as follows: If
the obligation to eat matza were mentioned only with regard
to an uncircumcised man and a resident alien, one might say
that they are obligated to eat matza because they are not
obligated in the second Pesaĥ. However, this would not apply
to one who was ritually impure or on a distant journey, as such
a person must bring the second Pesaĥ at a later date. On the
other hand, if the obligation to eat matza were mentioned
only in reference to one who was ritually impure or on a distant
journey, one might assume that it applies only to him, because
he is also obligated to perform other mitzvot. However, with
regard to an uncircumcised man or a resident alien, perhaps
there would be no such obligation, since they are excluded
from other mitzvot as well. Therefore, both verses are necessary
(Maharam Ĥalawa).
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Perek II . 28b . :פרק ב׳ דף כח

יה? ִאי
ִ יוֹסי ַה ְ ּג ִל
ֵ  דְּ ַר ִ ּביThe Gemara asks: And this teaching of Rabbi Yosei HaGelili with
ּ ילי ְמנָ א ֵל
,״היּוֹם״
ַ יה
ְ  ִמדִּ ְס ִמ:ימא
ָ  ָ ּב ֵﬠית ֵאregard to the Passover in Egypt, from where does Rabbi Yehuda
ּ יך ֵל
.ימא – ְסמו ִּכין ָלא דָּ ֵר ׁיש
ָ  ִאי ָ ּב ֵﬠית ֵאderive it? The Gemara answers: If you wish, say that he derives it
from the fact that the phrase “this day” is juxtaposed to it. In
Rabbi Yehuda’s opinion, the entire verse: “Leavened bread shall
not be eaten” is not required to make this point; instead, this verse
indicates that there is an additional time when leavened bread is
prohibited. Nonetheless, the juxtaposition with the following
phrase does indicate something significant, namely, that the prohibition in Egypt was limited to one day. If you wish, say instead
that Rabbi Yehuda does not employ the homiletic method of
juxtaposition of verses, except in limited circumstances. Accordingly, Rabbi Yehuda does not accept Rabbi Yosei HaGelili’s opinion at all and holds that the prohibition against eating leavened
bread during the Passover in Egypt applied for all seven days.
אוֹכל ָח ֵמץ ִמ ׁ ּ ֵש ׁש
ֵ  ו ִּמ ּנַיִ ן ְל:ָא ַמר ָמר
עוֹבר ְ ּבל ֹא
ֵ ׁ ָשעוֹת ו ְּל ַמ ְﬠ ָלה ׁ ֶשהוּא
ֹאכל ָﬠ ָליו
ַ  ״ל ֹא ת:ַּת ֲﬠ ֶ ׂשה – ׁ ֶש ֶּנ ֱא ַמר
 ָא ַמר לוֹ ַר ִ ּבי. דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה,ָח ֵמץ״
ַ  וְ ִכי ֶא ְפ ׁ ָשר:ׁ ִש ְמעוֹן
לוֹמר ֵּכן? וַ ֲהל ֹא
ֹאכל ָﬠ ָליו ָח ֵמץ
ַ  ״ל ֹא ת:ְּכ ָבר נֶ ֱא ַמר
ַ ׁ ִש ְב ַﬠת יָ ִמים ּת
,ֹאכל ָﬠ ָליו ַמ ּצוֹת״

The Master said in the aforementioned baraita: From where is it
derived that one who eats leavened bread from the sixth hour
and onward transgresses a negative mitzva? As it is stated: “You
shall eat no leavened bread with it”; this is the statement of
Rabbi Yehuda. Rabbi Shimon said to him: And is it possible to
say this? Isn’t it already stated: “You shall eat no leavened bread
with it; for seven days you shall eat matzot,” linking the time of
the prohibition against eating leavened bread with the time of the
mitzva to eat matza?

יה ַר ִ ּבי
ּ  ׁ ַש ּ ִפיר ָק ָא ַמר ֵל,וְ ַר ִ ּבי יְ הו ָּדה
 ַההוּא: ָׁ ִש ְמעוֹן! וְ ַר ִ ּבי יְ הו ָּדה ָא ַמר ְלך
חוֹבה ֲא ִפילּ ּו ַ ּבזְּ ַמן ַהזֶּ ה הוּא
ָ קוֹבעוֹ
ְ ְל
.דַּ ֲא ָתא

The Gemara asks: And indeed Rabbi Shimon is saying well to
Rabbi Yehuda, so how does Rabbi Yehuda use this verse to support his opinion? The Gemara answers that Rabbi Yehuda could
have said to you: That verse comes to establish it as an obligation even nowadays. One might have assumed that after the destruction of the Temple, when the Paschal lamb can no longer be
brought, the obligation to eat matza no longer applies either.
Therefore, the verse links the prohibition against eating leavened
bread to the obligation to eat matza in order to teach that just as
it is prohibited to eat leavened bread even in the absence of the
Temple, so too, there remains an obligation to eat matza as well.

?יה
ָ קוֹבעוֹ
ְ וְ ַר ִ ּבי ׁ ִש ְמעוֹן ְל
ּ חוֹבה ְמנָ א ֵל
 וְ ַר ִ ּבי.ֹאכלוּ״
ְ ״ב ֶﬠ ֶרב ּת
ּ ָ יה ִמ
ּ נָ ְפ ָקא ֵל
יה ְל ָט ֵמא וְ ׁ ֶש ָהיָ ה
ּ ָ יְ הו ָּדה? ִמ
ּ יב ֵﬠי ֵל
: ָס ְל ָקא דַּ ֲﬠ ָתךְ ָא ִמינָ א.חוֹקה
ָ ְ ּב ֶד ֶרךְ ְר
ֹאכל – ַמ ָ ּצה ו ָּמרוֹר
ַ הוֹאיל ו ְּב ֶפ ַסח ל ֹא י
ִ
. ָקא ַמ ׁ ְש ַמע ָלן,נַ ִמי ָלא נֵיכוֹל

The Gemara asks: And Rabbi Shimon, from where does he derive the need to establish it as an obligation even after the destruction of the Temple? The Gemara answers: He derives it from
the following verse: “In the first month, on the fourteenth day of
the month in the evening, you shall eat matzot, until the twentyfirst day in the evening” (Exodus : ). This verse connects the
obligation to eat matza to the date of Passover and not only to the
Paschal lamb. The Gemara asks: And Rabbi Yehuda, what does
he derive from this verse? The Gemara answers: He requires it to
teach that there remains an obligation for one who is ritually
impure or on a distant journey and cannot bring the Paschal
lamb. It could enter your mind to say that since he will not eat
the Paschal lamb, he may also not eat matza and bitter herbs.
Therefore, the verse teaches us that he is obligated to eat them.

 ָט ֵמא וְ ׁ ֶש ָהיָ ה ְ ּב ֶד ֶר ְך:וְ ַר ִ ּבי ׁ ִש ְמעוֹן
 דְּ ָלא,יך ְק ָרא
ְ חוֹקה ָלא ִאיצְ ְט ִר
ָ ְר
 ״וְ ָכל ָﬠ ֵרל: דִּ ְכ ִתיב.ָ ּג ַרע ֵמ ָﬠ ֵרל ו ֶּבן נֵ ָכר
,אוֹכל
ֵ ֹאכל ּבוֹ״ – ּבוֹ הוּא ֵאינוֹ
ַ ל ֹא י
 וְ ַר ִ ּבי.אוֹכל הוּא ְ ּב ַמ ָ ּצה ו ְּב ָמרוֹר
ֵ ֲא ָבל
. ו ְּכ ִתיב ְ ּב ַהאי, ְּכ ִתיב ְ ּב ַהאי:יְ הו ָּדה

And Rabbi Shimon, from where does he derive this halakha? In
his opinion, a verse is not necessary to teach that one who is
ritually impure or on a distant journey is obligated to eat matza
and bitter herbs, as he is no worse than an uncircumcised man
or a resident alien. As it is written: “And no uncircumcised man
shall eat of it” (Exodus : ). The added emphasis in “of it” indicates that only it, the Paschal lamb, he does not eat; however,
he must eat matza and bitter herbs. The Gemara asks: And
Rabbi Yehuda, how would he respond? The Gemara answers:
Granted, the Torah did not need to add this verse. Nonetheless, it
is written in this context that one who is impure or on a distant
journey is obligated to eat matza and bitter herbs. And it is written
in thatN context with regard to the uncircumcised man and the
resident alien as well.

נִיתין? ִאי ַר ִ ּבי יְ הו ָּדה – ָח ֵמץ
ִ  ַמ ּנִי ַמ ְתAfter clarifying the opinions of Rabbi Yehuda, Rabbi Shimon, and
 וְ ִאי ַר ִ ּבי. ֲא ִפילּ ּו דְּ גוֹי, ְס ָת ָמא ָק ָא ַמרRabbi Yosei HaGelili, the Gemara asks: In accordance with whose
–  ׁ ִש ְמעוֹןopinion is the mishna taught? If one suggests that it is in accordance
with the opinion of Rabbi Yehuda, this cannot be, as Rabbi Yehuda
said leavened bread without stipulation that the leavened bread
belong to a Jew, indicating that one may not even benefit from
leavened bread of a gentile over which Passover elapsed. Therefore,
since this opinion contradicts the statement made in the mishna
discussed here, Rabbi Yehuda can be ruled out as its author. And if
it is in accordance with the opinion of Rabbi Shimon,

Perek II
Daf 29 Amud a
 וְ ִאי.יש ָרא ָקא ׁ ָש ֵרי
ְ ׁ  דְּ יִ ְ ׂש ָר ֵאל נַ ִמי ִמRabbi Shimon also permits one to derive benefit from leavened
ּ יוֹסי ַה ְ ּג ִל ִילי – ֲא ִפ
וֹך זְ ַמנּ וֹ
ְ יל ּו ּת
ֵ  ַר ִ ּביbread after Passover even if it was owned by a Jew. And if the mish!יש ָרא ָקא ׁ ָש ֵרי ַ ּב ֲהנָ ָאה
ְ ׁ  נַ ִמי ִמna follows the opinion of Rabbi Yosei HaGelili, he would permit
one to derive benefit from it even during Passover.
עוֹלם ַר ִ ּבי
ָ  ְל:ָא ַמר ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב
 וְ יָ ֵליף ְ ׂשאוֹר דַּ ֲא ִכ ָילה,יְ הו ָּדה ִהיא
–  ַמה ּ ְ ׂשאוֹר דִּ ְר ִאיָּ יה.ִמ ּ ְ ׂשאוֹר דִּ ְר ִאיָּ יה
רוֹאה
ֶ  ֲא ָבל ַא ָּתה,רוֹאה
ֶ ׁ ֶש ְּלךָ ִאי ַא ָּתה
בוֹה – ַאף ְ ׂשאוֹר
ּ ׁ ֶשל ֲא ֵח ִרים וְ ׁ ֶשל ָ ּג
 ֲא ָבל,אוֹכל
ֵ  ׁ ֶש ְּלךָ ִאי ַא ָּתה,דַּ ֲא ִכ ָילה
.בוֹה
ּ אוֹכל ׁ ֶשל ֲא ֵח ִרים וְ ׁ ֶשל ָ ּג
ֵ ַא ָּתה

Rav Aĥa bar Ya’akov said: Actually, it is possible to explain that the
mishna is in accordance with the opinion of Rabbi Yehuda, and he
derives the restrictions pertaining to the eating of leaven from the
restrictions relating to seeing leaven. The prohibition against seeing
leaven is worded: “It shall not be seen by you.” It is understood to
mean that you should not see your own or another Jew’s leaven.
But you may see leaven that belongs to others, i.e., gentiles, and
leaven consecrated to God. Similarly, with regard to the prohibition
against eating leaven that was owned by a Jew during Passover after
Passover, you may not eat your own leavened bread, but you may
eat the leavened bread of others or the leaven consecrated to God
after Passover.

יתנָ א
ְ יה ְל ִמ
ּ ָ ו ְּב ִדין הוּא דְּ ִא
ּ יב ִﬠי ֵל
ּ דַּ ֲא ִפ
 וְ ַאיְּ ִידי,יל ּו ַ ּב ֲא ִכ ָילה נַ ִמי ׁ ָש ֵרי
– דְּ ָתנָ א דְּ יִ ְ ׂש ָר ֵאל ָאס ּור ַ ּב ֲהנָ ָאה
 ו ְּב ִדין.ָּתנָ א נַ ִמי דְּ גוֹי מו ָּּתר ַ ּב ֲהנָ ָאה
ּ יתנָ א דַּ ֲא ִפ
יל ּו
ְ יה ְל ִמ
ּ ָ הוּא דְּ ִא
ּ יב ִﬠי ֵל
 וְ ַאיְּ ִידי,תוֹך זְ ַמנּ וֹ מו ָּּתר ַ ּב ֲהנָ ָאה
ְ ְ ּב
דְּ ָתנָ א דְּ יִ ְ ׂש ָר ֵאל ְל ַא ַחר זְ ַמנּ וֹ – ָּתנָ א
.נַ ִמי דְּ גוֹי ְל ַא ַחר זְ ַמנּ וֹ

And by right it should have taught that even the eating of leavened
bread belonging to a gentile is permitted after the conclusion of
Passover, but since the tanna taught that it is forbidden to derive
benefit from leavened bread belonging to a Jew after Passover, he
also taught that it is permitted to derive benefit from leavened
bread belonging to a gentile. However, one should understand that
it is permitted to eat this leavened bread as well. And similarly, by
right it should have taught that even during Passover it is permitted to derive benefit from leavened bread that belongs to gentiles.
But since the tanna taught about the leavened bread belonging to
a Jew after Passover, he also taught about the leavened bread belonging to a gentile after Passover. Thus, one should not infer halakhot from the exact formulation of these details in the baraita, but
rather understand that the mishna follows Rabbi Yehuda’s opinion.

NOTES

Since he transgressed – יה
ִ
This statement
ּ הוֹאיל וְ ָﬠ ַבר ֲﬠ ֵל:
should not be understood as meaning that he actually violated the commandment of seeing leavened bread. Rabbi
Shimon fines him even in a case where he might come to
commit such a transgression, such as when the leavened
bread was in a gentile’s possession over Passover (see Ritva).
Some claim that, as with other cases of fines, this fine applies
only to one who intentionally violated this commandment,
and therefore the food would be permitted to one who
acted unwittingly or under duress. Similarly, it would be
permitted to one who did not violate the commandment.
This, however, does not appear to be the case in the Gemara
(Mikhtam).

,עוֹלם ַר ִ ּבי ׁ ִש ְמעוֹן ִהיא
ָ  ְל: ָר ָבא ָא ַמרRava said: This is not so. Actually our mishna is in accordance
הוֹאיל וְ ָﬠ ַבר
ִ נָסא ָקנֵיס
ָ  וְ ַר ִ ּבי ׁ ִש ְמעוֹן ְקwith the opinion of Rabbi Shimon. However, this is diﬃcult, as
.יה ְ ּב ַבל יֵ ָר ֶאה ו ַּבל יִ ָּמצֵ א
ּ  ֲﬠ ֵלRabbi Shimon states that it is permitted for a Jew to derive benefit
from leavened bread that had been owned by another Jew during
Passover, while our mishna explicitly states that this is forbidden.
This can be resolved by explaining that Rabbi Shimon argues that
it is permitted only according to Torah law. However, one who intentionally commits such a transgression incurs a penalty. Since
he transgressedN the prohibition it shall not be seen and the prohibition it shall not be found, the Sages decreed that it is forbidden
for him to derive benefit from this leavened bread.H

HALAKHA

Leavened bread over which Passover has elapsed – ָח ֵמץ
ש ָﬠ ַבר ָﬠ ָליו ַה ּ ֶפ ַסח:
ֶ ׁ One may not derive benefit from leavened
bread that was under Jewish ownership during Passover due

to a rabbinically instituted fine, in accordance with the opinion
of Rabbi Shimon, as explained by Rava (Rambam Sefer Zemanim,
Hilkhot Ĥametz UMatza 1:4).
. פרק ב׳ דף כט. Perek II . 29a
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