Perek I
Daf 3 Amud a
 ֵ ּבית, ַה ַּמ ּ ֶפ ֶלת אוֹר ִל ׁ ְשמוֹנִים וְ ֶא ָחדfrom a mishna that deals with to the oﬀering of a woman who
H
 ו ֵּבית ִה ֵּלל,וֹט ִרין ִמ ָ ּק ְר ָ ּבן
ְ  ׁ ַש ַּמאי ּפmiscarries on or of the eighty-first day after her previous childbirth:
Th
e
Torah
obligates
a
woman
to
bring an oﬀering after child.ְמ ַחיְּ ִיבים
birth, including a miscarriage.N However, one oﬀering suﬃces for
any births or miscarriages that occur within eighty days of the
original birth, as the halakhic ramifications of that birth last eighty
days (see Leviticus : – ). The mishna cited addresses the borderline case of a woman who miscarries on the night of the eighty-first
day following the birth. Beit Shammai exempt her from bringing
another oﬀering, as the oﬀering she brought for the previous childbirth exempts her from bringing another for the miscarriage. And
Beit Hillel obligate her to bring a second oﬀering.
 ַמאי:ָא ְמר ּו ָ)ל ֶהן( ֵ ּבית ִה ֵּלל ְל ֵבית ׁ ַש ַּמאי
ׁ ְשנָ א אוֹר ׁ ְשמֹנִים וְ ֶא ָחד ִמיּוֹם ׁ ְשמֹנִים
וְ ֶא ָחד? ִאם ׁ ִשי ָּוה לוֹ ַל ּטו ְּמ ָאה – ל ֹא
יִ ׁ ְשוֶ ה לוֹ ַל ָ ּק ְר ָ ּבן? ִמדְּ ָק ָא ַמר ֵ ּבית ִה ֵּלל
 ַמאי ׁ ְשנָ א אוֹר ׁ ְשמוֹנִים:ְל ֵבית ׁ ַש ַּמאי
 ׁ ְש ַמע ִמ ָּינ ּה,וְ ֶא ָחד ִמיּוֹם ׁ ְשמוֹנִים וְ ֶא ָחד
.אוֹר ָתא הוּא! ׁ ְש ַמע ִמ ָּינ ּה
ְ אוֹר

Beit Hillel said to Beit Shammai: What is diﬀerent between or
of the eighty-first and the day of the eighty-first? If they are equal
with regard to the halakhot of ritual impurity, i.e., the blood of this
woman is no longer ritually pure and all of the standard strictures
of ritual impurity apply to her, will the two time periods not be
equal with regard to the oﬀering as well? In terms of the meaning
of or, from the fact that Beit Hillel said to Beit Shammai: What
is diﬀerent between or of the eighty-first and the day of the
eighty-first, learn from it that or is night. Indeed, learn from it
that or means night.

ִ ֵמ
;ישי
ִ ׁ  יָ כוֹל יְ ֵהא נֶ ֱא ָכל אוֹר ִל ׁ ְש ִל:ית ִיבי
, זְ ָב ִחים נֶ ֱא ָכ ִלים ְליוֹם ֶא ָחד:וְ ִדין הוּא
 ַמה ְּל ַה ָּלן.ו ׁ ְּש ָל ִמים נֶ ֱא ָכ ִלים ִל ׁ ְשנֵי יָ ִמים
ַליְ ָלה ַא ַחר ַהיּוֹם – ַאף ָּכאן ַליְ ָלה ַא ַחר
,ַהיּוֹם

The Gemara raises an objection with regard to the meaning of the
word or from a baraita: One might have thought that a peace-offering, which may be eaten for two days, may also be eaten on or
of the third day. And it is a logical derivation that leads to that
conclusion. How so? Other oﬀerings, e.g., sin-oﬀerings, are eaten
for one day, and peace-oﬀerings are eaten for two days. Just as
there, with regard to other oﬀerings, the night follows the previous
day, i.e., the oﬀering may be eaten during the day and the subsequent night, so too here, with regard to peace-oﬀerings, say that
the night follows the day, and rule that they may be eaten on the
night after the second day.

HALAKHA

A woman who miscarries on or of the eighty-first –
ה ַּמ ּ ֶפ ֶלת אוֹר ִל ׁ ְשמוֹנִים וְ ֶא ָחד:ַ A woman who gives birth, becomes pregnant again, and miscarries on the night of
the eighty-first day after her previous birth must bring a
separate oﬀering (Rambam Sefer Korbanot, Hilkhot Meĥusrei
Kappara 1:8).
The time for eating an oﬀering – זְ ַמן ֲא ִכ ַילת ָק ְר ָ ּבן: An offering that may be eaten for two days and one night, e.g.,
a peace-oﬀering, may not be eaten on the evening of the
third day, as explained in the baraita (Rambam Sefer Avoda,
Hilkhot Ma’aseh HaKorbanot 10:6).
Burning of the leftover sacrificial meat – וֹתר
ָ ּש ֵר ַיפת ַהנ:
ְׂ
One must burn any leftover meat of a peace-oﬀering on
the morning of the third day. As explained in the baraita, it
is not burned immediately after the conclusion of the period for its consumption, the night after of the second day
(Rambam Sefer Avoda, Hilkhot Pesulei HaMukdashin 19:4).
NOTES

Childbirth and the oﬀering – ל ָידה וְ ָק ְר ָ ּבן:ֵ The halakhot of
a woman after childbirth, i.e., her ritual impurity and the
oﬀering she must bring, are detailed in the Torah (Leviticus 12:1–6) and explained in several places in the Talmud,
primarily in tractates Nidda and Kinnim. The basic halakha
is that a woman after childbirth is ritually impure for one
week after giving birth to a boy and for two weeks after
giving birth to a girl. For the next thirty-three days after
the birth of a boy, or sixty-six days after the birth of a girl,
she remains ritually pure even if she experiences uterine
bleeding. This blood is called the blood of purity. These
eighty days, i.e., fourteen of impurity plus sixty-six of purity
following the birth of a girl, are defined as the time period
following the birth. A woman who miscarries during this
period is not obligated to bring an additional oﬀering, as
the miscarriage is considered adjacent to the previous birth.

״ביוֹם זִ ְב ֲח ֶכם יֵ ָא ֵכל
ּ ְ :לוֹמר
ַ  ַּת ְלמ ּודTherefore, the verse states: “And when you sacrifice a peace-oﬀerוֹתר ַﬠד יוֹם״ – ְ ּבעוֹד יוֹם
ָ ּ ו ִּמ ָּמ ֳח ָרת וְ ַהנing to God, you shall sacrifice it of your own will. It shall be eaten
.ישי
ִ ׁ  וְ ֵאינוֹ נֶ ֱא ָכל ְלאוֹר ׁ ְש ִל, הוּא נֶ ֱא ָכלthe same day you sacrifice it, and on the next day; and if any
remains until the third day, it shall be burnt with fire” (Leviticus
: – ). This verse means that it may be eaten while it is still day,
i.e., during the second day, and it may not be eaten on or of the
third day.H
 זְ ָב ִחים: וְ ִדין הוּא,יָ כוֹל יִ ּ ָ ׂש ֵרף ִמיָּ ד
 ּו ׁ ְש ָל ִמים,נֶ ֱא ָכ ִלין ְליוֹם וָ ַליְ ָלה ֶא ָחד
 ַמה,נֶ ֱא ָכ ִלין ִל ׁ ְשנֵי יָ ִמים וְ ַליְ ָלה ֶא ָחד
 ַאף,יפה
ָ ילה ְ ׂש ֵר
ָ יכף ַל ֲא ִכ
ֶ ְּל ַה ָּלן – ֵּת
.יכף ַל ֲא ִכ ָילה ְ ׂש ֵר ָיפה
ֶ ָּכאן – ֵּת

The baraita continues: If a peace-oﬀering may not be eaten beyond
the second day, one might have thought that it should be burned
immediately after the conclusion of the second day, and this too
is the conclusion of a logical derivation: Other oﬀerings are
eaten for one day and night, and peace-oﬀerings are eaten for
two days and one night. Just as there, the oﬀerings are burned
immediately after their permitted time for eating concludes, on
the morning of the second day, so too here, with regard to peaceoﬀerings, one could say that they must be burned immediately
after their permitted time for eating concludes, at night after the
second day.

וֹתר ִמ ְ ּב ַ ׂשר ַהזָּ ַבח
ָ ּ ״וְ ַהנ:לוֹמר
ַ ַּת ְלמוּד
ישי ָ ּב ֵא ׁש יִ ּ ָ ׂש ֵרף״ – ַ ּביּוֹם
ִ ׁ ַ ּביּוֹם ַה ׁ ּ ְש ִל
. וְ ִאי ַא ָּתה ׂש ְוֹרפוֹ ַ ּב ַּליְ ָלה,()ש ֵוֹרף
ׂ ַא ָּתה
,ישי״
ִ ׁ  ״יְ ֵהא נֶ ֱא ָכל אוֹר ַל ׁ ּ ְש ִל:ִמדְּ ָק ָא ַמר
.אוֹר ָתא הוּא! ׁ ְש ַמע ִמ ָּינ ּה
ְ  אוֹר:ַא ְל ָמא

Therefore, the verse states: “And if any remains of the flesh of
the sacrifice on the third day, it shall be burnt with fire” (Leviticus : ), meaning: You must burn it during the day, and you
do not burn it at night.H With regard to the meaning of or, from
the fact that the baraita states: One might have thought that it may
be eaten on or of the third day, apparently or is evening. The
Gemara concludes: Indeed, learn from it that or is evening.
. פרק א׳ דף ג. Perek I . 3a
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HALAKHA

Yom Kippur prayers – ת ִפילּ וֹת יוֹם ַה ִּכ ּפו ִּרים:ְּ In all five Amida
prayers of Yom Kippur, the evening, morning, additional,
afternoon, and additional closing prayers, one recites seven
blessings and the confessional prayer (Tur, Oraĥ Ĥayyim 619).
The evening prayer after Yom Kippur – ַﬠ ְר ִבית ְ ּבמוֹצָ ֵאי יוֹם
כ ּפוּר:ִּ At the conclusion of Yom Kippur, one recites the standard evening Amida prayer and includes havdala in the
fourth blessing: Who graciously grants knowledge. This
ruling is in accordance with the opinion of Rabbi Ĥanina
ben Gamliel (Shulĥan Arukh, Oraĥ Ĥayyim 624:1).

 אוֹר ׁ ֶשל יוֹם ַה ִּכ ּפו ִּרים ִמ ְת ּ ַפ ֵּלל:ָּתא ׁ ְש ַמע
 ׁ ַש ֲח ִרית ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע,ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה
, ַ ּב ּמו ָּסף ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה,ו ִּמ ְתוַ דֶּ ה
 ָ ּב ַﬠ ְר ִבית,ַ ּב ִּמנְ ָחה ִמ ְת ּ ַפ ֵּלל ׁ ֶש ַבע ו ִּמ ְתוַ דֶּ ה
 ַר ִ ּבי ֲחנִינָ א ֶ ּבן.ִמ ְת ּ ַפ ֵּלל ֵמ ֵﬠין ׁ ְשמוֹנָ ה ָﬠ ָ ׂשר
 ִמ ְת ּ ַפ ֵּלל:בוֹתיו
ָ  ִמ ׁ ּשוּם ֲא,אוֹמר
ֵ יאל
ֵ ַ ּג ְמ ִל
יך
ְ  ִמ ּ ְפנֵי ׁ ֶש ָ ּצ ִר,ׁ ְשמוֹנָ ה ָﬠ ָ ׂשר ׁ ְש ֵלימוֹת
: ַא ְל ָמא.לוֹמר ַה ְבדָּ ָלה ְ ּבחוֹנֵ ן ַהדָּ ַﬠת
ַ
.אוֹר ָתא הוּא! ׁ ְש ַמע ִמ ָּינ ּה
ְ אוֹר

NOTES

The tanna of our mishna – וְ ַת ָּנא דִּ ַידן: This question is specifically directed to the tanna of our mishna, as in the other
mishnayot and baraitot the word or clearly is referring to
the evening. However, in this mishna there is room for misunderstanding, as evident from the earlier discussion of
the Gemara. Consequently, the tanna should have used an
unambiguous phrase (Rabbeinu Gershom).
He employed a euphemism – ישנָ א ְמ ַﬠ ְליָא הוּא נָ ַקט
ָ ּ ׁ ל:ִ Based
on several other sources, the Ra’avad rejects the plain
meaning of this answer. He concludes that the expression
or leyom serves to underscore that the activity in question
should be performed adjacent to the light of the previous
day, when it is not yet night.
The animals that are not pure – הוֹרה
ָ ה ְ ּב ֵה ָמה ֲא ׁ ֶשר ֵאינֶ ָּנ ּה ְט:ַ
The early commentaries ask: Given that the Torah speaks of
non-kosher animals many times, why is the phrase avoided
only in this particular verse? Some explain that here the
Torah uses this occasion to teach that one should avoid
speaking in a coarse manner, as this is the first instance
where non-kosher animals are mentioned. In most cases,
however, the Torah uses the word impure because it is more
concise (Rav Yehuda ben Rav Binyamin HaRofeh). Others
contend that before the Torah was given, when there was
no legal distinction between animals, the term non-kosher
animal was considered derogatory. However, after the Torah
was given, it was no longer a derogatory term, as it is merely
a halakhic designation concerning the status of the animal
(Rabbeinu Yona in Sha’arei Teshuva). Alternatively, when
the Torah deals with a prohibition it uses the derogatory
term to emphasize the negative features of these animals
(Me’iri; Maharam Ĥalawa). Yet others claim that when the
Torah (Genesis 7:8) is referring to an animal that is not pure,
it is not referring to the matter of kosher and non-kosher
at all; rather, those animals which mated with animals of
other species are described as impure. Consequently, in
this context the word impure would be derogatory and is
therefore avoided (Ran; Me’iri).
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Come and hear another proof: On or of Yom Kippur, one recites
seven blessings in the Amida prayer and confesses his sins;H in
the morning prayer, one recites seven blessings and confesses;
in the additional prayer, one recites seven blessings and confesses; in the afternoon prayer, one recites seven blessings
and confesses; in the evening prayer,H one recites an abridged
version of the standard Amida prayer of eighteen blessings, as
the people are weary from fasting. Rabbi Ĥanina ben Gamliel
says in the name of his forefathers: One recites the eighteen
complete blessings, due to the fact that he is required to recite
havdala in the fourth blessing of the Amida: Who graciously
grants knowledge. It cannot be inserted in the abridged version.
Apparently, or is evening. The Gemara concludes: Indeed, learn
from it that or means evening.

ילי
ֵ  ֵל: דְּ ָתנֵי דְּ ֵבי ׁ ְשמו ֵּאל, ָּתא ׁ ְש ַמעCome and hear another proof, as it was taught in the school of
 ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר ּב ְוֹד ִקין ֶאת ֶה ָח ֵמץ ְלאוֹרShmuel: On the evening of the fourteenth of Nisan, one search!אוֹר ָתא הוּא
ְ  אוֹר: ַא ְל ָמא, ַה ֵּנרes for leavened bread by candlelight. Apparently, or is evening,
as this baraita replaces or with the word evening.
 דְּ כו ֵּּלי, ֵ ּבין ַרב הוּנָ א ו ֵּבין ַרב יְהו ָּדה:ֶא ָּלא
 ָמר, וְ ָלא ּ ְפ ִליגִ י.אוֹר ָתא הוּא
ְ  אוֹר:ָﬠ ְל ָמא
יה דְּ ַרב
ּ  ְ ּב ַא ְת ֵר.יה
ּ יה ו ָּמר ִּכי ַא ְת ֵר
ּ ִּכי ַא ְת ֵר
יה דְּ ַרב יְ הו ָּדה
ּ  ו ְּב ַא ְת ֵר,הוּנָ א ָקר ּו נַ גְ ֵהי
.ָקר ּו ֵל ֵילי

It is clear from these proofs that the expression or in the mishna
means the evening before the day. How, then, could the amora’im
dispute whether it is referring to the morning or evening? Rather,
the Gemara rejects its previous assumption with regard to the
dispute, as everyone, both Rav Huna and Rav Yehuda, agrees
that or is evening, and they do not disagree with regard to the
halakha. However, this Master stated the halakha in accordance
with the expression accepted in his place, and that Master stated
the halakha in accordance with the expression accepted in his
place. In Rav Huna’s place, they call the evening light, and in
Rav Yehuda’s place they call it night, although both terms refer
to the same period.

?״ל ֵילי״
ֵ וְ ַת ָּנא דִּ ַידן ַמאי ַט ְﬠ ָמא ל ֹא ָק ָתנֵי
 ו ִּכ ְד ַר ִ ּבי.ישנָ א ְמ ַﬠ ְליָ א הוּא דְּ נָ ַקט
ָ ּ ׁ ִל
:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ דְּ ָא ַמר ַר ִ ּבי י,ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְי
,עוֹלם ַאל יוֹצִ יא ָא ָדם דָּ ָבר ְמגו ֶּּנה ִמ ּ ִפיו
ָ ְל
אוֹתיּוֹת וְ ל ֹא
ִ ׁ ֶש ֲה ֵרי ִﬠ ֵ ּקם ַה ָּכתוּב ׁ ְשמוֹנֶ ה
״מן
ִ : ׁ ֶש ֶּנ ֱא ַמר,הוֹצִ יא דָּ ָבר ְמגו ֶּּנה ִמ ּ ִפיו
הוֹרה ו ִּמן ַה ְ ּב ֵה ָמה ֲא ׁ ֶשר
ָ ַה ְ ּב ֵה ָמה ַה ְּט
.הרה״
ָ ֵאינֶ ָּנ ּה ְט

The Gemara asks: And the tanna of our mishna,N what is the
reason that he didn’t explicitly teach: The night of the fourteenth,
as it was taught in the school of Shmuel? The Gemara answers:
He employed a euphemism.N Since the tanna of our mishna did
not want to mention darkness, he preferred the term or to refer to
the night of the fourteenth. And this is in accordance with a statement of Rabbi Yehoshua ben Levi. As Rabbi Yehoshua ben Levi
said: A person should never express a crude matter, as the
formulation of a verse was distorted by the addition of eight letters rather than have it express a crude matter, as it is stated:
“From the pure animals and from the animals that are not pure
[asher einena tehora]”N (Genesis : ). To avoid using the Hebrew
term for impure [teme’a], which is four letters: Tet, mem, alef, heh,
the verse replaced the term with the euphemism meaning “that
are not pure,” which is spelled with twelve letters: Alef, shin, reish;
alef, yod, nun, nun, heh; tet, heh, reish, heh.

״כי יִ ְהיֶ ה
ִּ : ׁ ֶש ֶּנ ֱא ַמר, ֵּת ׁ ַשע:ַרב ּ ַפ ּ ָפא ָא ַמר
ְבךָ ִא ׁיש ֲא ׁ ֶשר ל ֹא יִ ְהיֶ ה ָטהוֹר ִמ ְּק ֵרה
. וי״ו דְּ ָטהוֹר, ֶﬠ ֶ ׂשר: ָר ִבינָ א ָא ַמר.ָליְ ָלה״
, ׁ ֵש ׁש ֶﬠ ְ ׂש ֵרה:ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב ָא ַמר
״כי ָא ַמר ִמ ְק ֶרה הוּא ִ ּב ְל ִּתי
ִּ :ׁ ֶש ֶּנ ֱא ַמר
.ָטהוֹר הוּא ִּכי ל ֹא ָטהוֹר״

Rav Pappa said: A diﬀerent verse added nine letters, as it is stated: “If there be among you any man who is not ritually pure
[asher lo yihye tahor] by reason of that which happened to him
by night” (Deuteronomy : ). To avoid using the three-letter
Hebrew word for impure, tameh, spelled tet, mem, alef, the verse
employs the twelve-letter phrase “who is not ritually pure,” spelled:
Alef, shin, reish; lamed, alef; yod, heh, yod, heh; tet, heh, reish. Ravina
said: The verse actually adds ten letters because of the letter vav
of the word tahor, as the word is spelled in its plene form. Rav
Aĥa bar Ya’akov said: Yet another verse adds sixteen letters, as it
is stated: “For he said, something has happened to him, he is
not ritually pure; surely he is not ritually pure [bilti tahor hu ki
lo tahor]” Samuel : ). To avoid using the three-letter word
tameh, the verse employs the nineteen-letter phrase “he is not
ritually pure; surely he is not ritually pure,” spelled: Beit, lamed,
tav, yod; tet, heh, vav, reish; heh, vav, alef; kaf, yod; lamed, alef; tet,
heh, vav, reish.

עוֹלם יְ ַס ּ ֵפר
ָ  ְל:ַּתנְיָא דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
 ׁ ֶש ֲה ֵרי ְ ּבזָ ב ְק ָראוֹ,ָא ָדם ְ ּב ָל ׁשוֹן נְ ִקיָּ ה
:אוֹמר
ֵ ְ״מוֹשב״ ו
ָ ׁ ״מ ְר ָּכב״ ו ְּב ִא ׁ ּ ָשה ְק ָראוֹ
ֶ
 ״וְ ַד ַﬠת:אוֹמר
ֵ ְ ו,״וְ ִת ְב ַחר ְל ׁשוֹן ֲﬠרו ִּמים״
:ְ ׂש ָפ ַתי ָ ּברוּר ִמ ֵּללוּ״

–  ָהנֵי ִמ ֵּילי:ימא
ָ אוֹמר״? וְ ִכי ֵּת
ֵ ְַמאי ״ו
ָ ְאוֹרי
ַ ִ ּב ְד
 ֲא ָבל ִ ּב ְד ַר ָ ּבנַ ן ָלא – ָּתא,יתא
.אוֹמר ״וְ ִת ְב ַחר ְל ׁשוֹן ֲﬠרו ִּמים״
ֵ ְ ו:ׁ ְש ַמע
ֵּ  ָהנֵי ִמ:ימא
 ֲא ָבל,ילי – ִ ּב ְד ַר ָ ּבנַ ן
ָ וְ ִכי ֵּת
ֵּ ְ ּב ִמ
 ״וְ ַד ַﬠת:אוֹמר
ֵ ְ ו,ילי דְּ ָﬠ ְל ָמא – ָלא
.ְ ׂש ָפ ַתי ָ ּברוּר ִמ ֵּללוּ״

:ו ְּב ִא ׁ ּ ָשה ָלא ְּכ ִתיב ָ ּב ּה ֶמ ְר ָּכב?! וְ ָה ְכ ִתיב
יה וַ ִּת ְר ַּכ ְבנָ ה ַﬠל
ָ נַﬠר ֶֹת
ֲ ְ״וַ ָּת ָקם ִר ְב ָקה ו
יﬠתו ָּתא
ֲ ַה ְ ּג ַמ ִּלים״! ָה ָתם ִמ ׁ ּש ּום ִ ּב
 ״וַ יִּ ַ ּקח: וְ ָה ְכ ִתיב.אוֹר ָחא ִהיא
ְ דִּ גְ ַמ ִּלים
מ ׁ ֶֹשה ֶאת ִא ׁ ְש ּתוֹ וְ ֶאת ָ ּבנָיו וַ יַּ ְר ִּכ ֵיבם ַﬠל
ַה ֲחמֹר״! ָה ָתם

Likewise, a baraita was taught in the school of Rabbi Yishmael:
A person should always converse euphemistically,N as one finds
in the following verses. The first: “And whichever saddle that the
zav rides upon shall be ritually impure” (Leviticus : ), which
discusses the impurity imparted by a zavN to an object on which
he sits, calls this action riding. And the verse: “And anyone who
touches anything on which she sat” (Leviticus : ), which discusses the parallel ritual impurity of a woman, a zava,N calls the
action sitting. Since riding is slightly demeaning for a woman, as
it involves an immodest splaying of the legs, the verse avoids the
term riding and opts to convey the more modest image of sitting.
And it says in another verse: “And you choose the language of
the crafty” ( Job : ), meaning that one should be clever when
speaking and avoid inappropriate phrases. And it says in another
verse: “My words shall utter the uprightness of my heart; and that
which my lips know they shall speak sincerely” ( Job : ).
The Gemara asks: What is the need for the proofs from the two
additional verses introduced by the phrase: And it says? The baraita already proved its point from the verses with regard to zav
and zava. The Gemara answers: The additional verses are necessary, lest you say: This requirement to use clean language applies
only in the language written in the Torah, but in rabbinic formulations, no, there is no obligation to use clean language. To counter this argument, the tanna says, come and hear: And it says:
“And you choose the language of the crafty,” which indicates that
this principle extends beyond the language of the Torah. And lest
you say that this requirement applies only to rabbinic language,
but when it comes to ordinary speech, no, one need not speak
euphemistically, the baraita adds: And it says: “And that which
my lips know they shall speak sincerely,” i.e., one must speak
euphemistically in every situation.
With regard to the above baraita taught in the school of Rabbi
Yishmael, the Gemara asks: And with regard to a woman, is the
term riding not written in the Torah? But isn’t it written: “And
Rebecca and her damsels arose and they rode upon camels”
(Genesis : )? The Gemara answers: There, due to fear of
camels, that is standard conduct. Since a camel’s back is high oﬀ
the ground, a woman cannot sit on it sidesaddle; consequently,
she may ride on it without being considered immodest. The Gemara cites another relevant verse. But isn’t it written: “And Moses took his wife and his children and rode them upon his
donkey” (Exodus : )? The Gemara answers: There, despite
the fact that his wife was also on the donkey, the verse employs
the language of riding

NOTES

Euphemism and dignified language – ָל ׁשוֹן נְ ִקיָּ ה ו ְּל ׁשוֹן
כבוֹד:ָּ Some Sages distinguish between these two terms.
One should go out of his way to speak euphemistically, so as
to avoid using a crude phrase. Dignified language, however,
is used not to avoid despicable language, but rather to avoid
language that includes a slight trace of the derogatory or
which bears a negative connotation, e.g., the direct mention of night. One need not avoid that type of speech at the
expense of brevity (Rabbeinu Yehonatan).
Zav – זָב: This refers to a man suﬀering from gonorrhea. The
halakhot relating to the severe ritual impurity caused by this
condition are detailed in the Torah (Leviticus 15:1–15) and in
tractate Zavim. The zav becomes ritually impure as a result
of the secretion of a white, pus-like discharge from his penis.
A man who experiences a discharge of that kind on one occasion becomes ritually impure for one day, like a man who
has discharged semen. If he experiences a second discharge
on the same day or the following day, or a prolonged initial
discharge, he contracts the more severe ritual impurity of
a zav, which lasts seven days. If he experiences a third discharge within the next twenty-four hours, he is obligated
to bring a pair of doves, one for a sin-oﬀering and one for a
burnt-oﬀering, as part of his purification process.
Not only does the man himself become ritually impure,
he imparts ritual impurity by coming into contact with vessels or people; by being moved by them; by moving them;
by lying or sitting on them; or through the medium of a
large stone that the zav is lying on, which is positioned over
them. The fluids he secretes, i.e., his spittle, urine, and semen,
impart ritual impurity, and any article on which he sits or lies
becomes a primary source of ritual impurity and can itself
impart ritual impurity to other articles.
Zava – זָ ָבה: This is a woman who experiences a flow of
menstrual-type blood on three consecutive days during the
eleven days of the month, when the blood she secretes is not
considered menstrual blood but the blood of ziva. The first
secretion makes her ritually impure, but until the third secretion her status is that of a woman who is merely required to
wait until one day has passed, and she is not subject to all the
halakhic rulings of a zava. After experiencing bleeding on the
third day, the woman is considered a zava and is obligated
to bring an oﬀering as part of her purification process. A
zava imparts ritual impurity in the same way as does a zav.
In addition, a man who engages in sexual relations with her
becomes a primary source of ritual impurity and imparts
ritual impurity to others.

Perek I
Daf 3 Amud b
.אוֹר ָחא הוּא
ְ  ִמ ׁ ּשוּם ָ ּבנָיוdue to his children, as it is standard practice for children to ride.
! ״וְ ִהיא ר ֶֹכ ֶבת ַﬠל ַה ֲחמוֹר״:וְ ָה ְכ ִתיב
– יליָ א
ִ יﬠתו ָּתא דְּ ֵל
ֲ ָה ָתם ִמ ׁ ּש ּום ִ ּב
 ִמ ׁ ּשוּם:ימא
ָ יב ִﬠית ֵא
ּ ָ  וְ ִא.אוֹר ָחא הוּא
ְ
 ִמ ׁ ּש ּום,יכא
ִ יﬠתו ָּתא דְּ ֵל
ֲ ִ ּב
ָּ יליָ א – ֵל
יב ִﬠית
ּ ָ  וְ ִא.יכא
ֲ ִ ּב
ָּ יﬠתו ָּתא דְּ ָדוִ ד – ִא
,יכא
ֲ  ִ ּב:ימא
ָ ֵא
ָּ יﬠתו ָּתא דְּ ָדוִ ד נַ ִמי ֵל
.יכא
ֲ ִמ ׁ ּשוּם ִ ּב
ָּ יﬠתו ָּתא דְּ ַהר ִא

The Gemara raises another diﬃculty. But isn’t it written with
regard to Abigail: “And it was so, as she rode on her donkey and
came down by the covert of the mountain” Samuel : ). This
verse employs the language of riding in reference to a woman on
a donkey. The Gemara answers: There, due to the fear of the
night, it is standard practice for a woman to ride and not merely
sit on the donkey. And if you wish, say instead: There is no consideration due to the fear of the night that would explain why she
was permitted to ride in the regular manner; rather, there is a
consideration due to fear of David. And if you wish, say instead:
There is no consideration due to fear of David either; however,
there is a consideration due to the fear of the incline when riding
down the mountain.
: פרק א׳ דף ג. Perek I . 3b
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HALAKHA

A person should always teach his student in a concise
manner – עוֹלם יִ ׁ ְשנֶ ה ָא ָדם ְל ַת ְל ִמידוֹ דֶּ ֶר ְך ְק ָצ ָרה
ָ ל:ְ One should
always attempt to teach his student in a concise manner
(Rambam Sefer HaMadda, Hilkhot Deot 2:4).
One does not investigate beyond the altar – ֵאין ּב ְוֹד ִקין
ח  ִמן ַה ִּמזְ ֵ ּב: When the court investigates family lineage, as
soon as they find an ancestor who served as a priest in the
Temple service, they need not investigate further. It can be
assumed that a priest whose lineage was compromised
would not have been allowed to participate in the Temple
service (Rambam Sefer Kedusha, Hilkhot Issurei Bia 20:2).
NOTES

Rides and sits – יוֹש ֶבת
ֶ ׁ ְרוֹכ ֶבת ו:
ֶ See Tosafot and other commentaries, who discuss the correct interpretation of this
passage. Some explain that the Gemara’s question is not
with regard to the language of the verses, but the facts
of the incidents: Why did these women ride the animals
instead of sitting on them in a more modest way?
Tired [mesankan] – מ ַסנְ ַקן:ְ Several explanations were provided for this word. Some say it means tired (Rashi), while
others claim it means to push or struggle, just as a goat
that has fallen into mud pushes and struggles to free itself
(Teshuvot HaGe’onim). According to this opinion, these
students felt as though they were stuck in the mud, as
they did not properly understand what they were learning.
Yet others explain that it means filled, like a goat stuﬀed
with eggs and spices. In other words, the Sages are saying
that they feel full and satisfied after learning this halakha
(ge’onim; Arukh).
Two students – שנֵי ַּת ְל ִמ ִידים:
ְ ׁ The student who used the
word impure spoke in a more concise manner, which the
Gemara stated is appropriate for a teacher to his students.
Nevertheless, a student may speak at slightly greater length
in a more refined manner, in deference to his teacher. Furthermore, the use of the term impure is actually imprecise
in this context, as there is no obligation to collect olives
while ritually impure; rather, one is simply not obligated
to be in a state of ritual purity when collecting olives
(Mikhtam).
Harvesting grapes and olives – בצִ ָירה ו ְּמ ִס ָיקה:ּ ְ The Gemara
in tractate Shabbat 17a explains the reason for this diﬀerence in halakha: Although some liquid will drip from olives
when they are placed in a basket, this is not considered oil
and does not render the olives susceptible to ritual impurity.
In addition, this liquid is of no significance to the person
collecting the olives. Therefore, even if it were oil, it would
not render the olives susceptible to impurity. In contrast,
the liquid that seeps from picked grapes is suitable to be
wine, and the person picking the grapes is interested in
preventing it from going to waste.
A trace [shemetz] of disqualification – ש ֶמץ ּ ְפסוּל:
ֶ ׁ Some
commentaries explain that the term shemetz refers to
disqualification from marriage, as in the verse (Exodus
32:25): “For a derision [leshimtza] among their enemies”
(see Tosafot). The Sages suspected that this priest’s lineage
disqualified him from marrying a Jew of faultless lineage.
BACKGROUND

Lizard’s tail – זְ נַ ב ַה ְּל ָט ָאה: The use of this expression as a
measurement is based on the fact that when a predator
catches a lizard by the tail, the lizard leaves its tail behind
and escapes. As the average length of a lizard’s tail is 4 cm,
its volume is minuscule.
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:יתא ִמי ָלא ְּכ ִתיב ָט ֵמא? ֶא ָּלא
ָ ְאוֹרי
ַ ו ְּב
יכא דְּ ִכי ֲה ָד ֵדי נִינְ ה ּו – ִמ ׁ ְש ָּת ֵﬠי
ָ ָּכל ֵה
– ישין ִמ ֵּילי
ִ ׁ יכא דִּ נְ ִפ
ָ  ָּכל ֵה,ְ ּב ָל ׁשוֹן נְ ִקיָּ ה
 ִּכ ְד ָא ַמר ַרב הוּנָ א.ִמ ׁ ְש ָּת ֵﬠי ְ ּב ָל ׁשוֹן ְק ָצ ָרה
 וְ ָא ְמ ִרי ָל ּה ָא ַמר ַרב הוּנָ א ָא ַמר,ָא ַמר ַרב
עוֹלם יִ ׁ ְשנֶ ה ָא ָדם
ָ  ְל:ַרב ִמ ׁ ּשוּם ַר ִ ּבי ֵמ ִאיר
.ְל ַת ְל ִמידוֹ דֶּ ֶרךְ ְק ָצ ָרה

The Gemara asks: But isn’t the word impure written in the Torah? Apparently, the Torah does not consistently employ euphemisms, and indeed the word impure appears regularly. Rather,
anywhere that two phrases are equal in length, the verse speaks
employing a euphemism. Anywhere that the words of the euphemism are more numerous, requiring a lengthier description,
the Torah speaks employing concise language, in accordance
with that which Rav Huna said that Rav said, and some say it
was Rav Huna who said that Rav said in the name of Rabbi Meir:
A person should always teach his student in a concise manner.H

יכא דְּ ִכי ֲה ָד ֵדי נִינְ ה ּו ִמ ׁ ְש ָּת ֵﬠי
ָ וְ ָכל ֵה
יוֹש ֶבת דְּ ִכי
ֶ ׁ ְרוֹכ ֶבת ו
ֶ ִ ּב ְל ׁשוֹן ָּכבוֹד? וְ ָהא
רוֹכ ֶבת! ״ר ֶֹכ ֶבת״
ֶ  וְ ָק ָא ַמר,ֲּה ָד ֵדי נִינְ הו
.ְּכ ִתיב

The Gemara asks: And anywhere that the phrases are equal in
length, does the verse always speak employing dignified language? Aren’t the Hebrew words for rides [rokhevet], spelled:
Reish, vav, kaf, beit, tav; and sits [ yoshevet],N spelled: Yod, vav,
shin, beit, tav, of equal length, and yet the verse states: Rides
Samuel : ). The Gemara answers: The Hebrew word for
rides is written without a vav in the defective form, rendering
it shorter than the term for sits. Brevity takes precedence over
dignified language.

,יה דְּ ַרב
ּ ָהנְ ה ּו ְּת ֵרי ַּת ְל ִמ ֵידי דְּ ָהו ּו יָ ְת ִבי ַק ֵּמ
יתינַן ַהאי ׁ ְש ַמ ֲﬠ ָּתא ְּכ ָד ָבר
ִ ִ ׁ ְשו:ַחד ֲא ַמר
יתינַ ן ַהאי
ִ ִ ׁ ְשו: וְ ַחד ֲא ַמר,ַא ֵחר ְמ ַסנְ ַקן
יש ְּת ֵﬠי ַרב
ְ ׁ  וְ ָלא ִא.ׁ ְש ַמ ֲﬠ ָּתא ִּכגְ ִדי ְמ ַסנְ ַקן
. ְַ ּב ֲה ֵדי דְּ ָה ֵאיך

The Gemara relates an incident involving the use of appropriate
language: There were these two students who were sitting before
Rav and were weary from studying a complex issue. One of them
said: This halakha we are studying is rendering us as tired as a
tired [mesankan]N something else, a euphemism for a pig. And
the other one said: This halakha is rendering us as tired as a tired
kid. Rav would not speak with that student who made reference
to a pig, as one who speaks inappropriately is undoubtedly flawed
in character.

יה
ּ ָהנְ ה ּו ְּת ֵרי ַּת ְל ִמ ֵידי דְּ ָהו ּו יָ ְת ִבי ַק ֵּמ
,יוֹחנָ ן ֶ ּבן זַ ַּכאי
ָ דְּ ִה ֵּלל וְ ַחד ִמ ּינַיְ יה ּו ַר ָ ּבן
יה דְּ ַר ִ ּבי וְ ַחד ִמ ּינַיְ יה ּו ַר ִ ּבי
ּ  ַק ֵּמ:וְ ָא ְמ ִרי ָל ּה
 ִמ ּ ְפנֵי ָמה ּבוֹצְ ִרין ְ ּב ָט ֳה ָרה: ַחד ֲא ַמר.יוֹחנָן
ָ
 ִמ ּ ְפנֵי:מוֹס ִקין ְ ּב ָט ֳה ָרה? וְ ַחד ֲא ַמר
ְ וְ ֵאין
?ּמוֹס ִקין ְ ּבטו ְּמ ָאה
ְ ָמה ּבוֹצְ ִרין ְ ּב ָט ֳה ָרה ו
הוֹר ָאה
ָ  מו ְּב ָטח ֲאנִי ָ ּבזֶ ה ׁ ֶש ּמ ֶוֹרה:ָא ַמר
 וְ ל ֹא ָהיָ ה יָ ִמים מו ָּﬠ ִטים ַﬠד.ְ ּביִ ְ ׂש ָר ֵאל
.הוֹר ָאה ְ ּביִ ְ ׂש ָר ֵאל
ָ הוֹרה
ָ ׁ ֶש

The Gemara additionally relates that there were these two studentsN who were sitting before Hillel, and one of them was
Rabban Yoĥanan ben Zakkai. And some say they were sitting
before Rabbi Yehuda HaNasi, and one of them was the amora
Rabbi Yoĥanan. One of them said: Due to what reason need one
be careful to harvest grapes in a state of ritual purity, by insisting
on the use of pure vessels, and one need not harvest olivesN in a
state of ritual purity? And the other one said the same point, only
he worded it diﬀerently: Due to what reason need one harvest
grapes in a state of ritual purity, but one may harvest olives in a
state of ritual impurity? Their teacher said: I am certain that this
first student, who spoke in a clean manner, will issue halakhic
rulings in Israel. The Gemara adds: And it was not even a few
days later that he issued halakhic rulings in Israel.

יﬠנִי
ַ  ִה ִ ּג:ּ ַחד ֲא ַמר ְלהו,ָהנְ ה ּו ְּת ָל ָתא ַּכ ֲהנֵי
: וְ ַחד ֲא ַמר,יﬠנִי ַּכזַּ יִ ת
ַ  ִה ִ ּג: וְ ַחד ֲא ַמר,ַּכ ּפוֹל
 ָ ּב ְדק ּו ַא ֲח ָריו.יﬠנִי ִּכזְ נַ ב ַה ְּל ָט ָאה
ַ ִה ִ ּג
.ו ָּמצְ א ּו ּבוֹ ׁ ֶש ֶמץ ּ ְפסוּל

The Gemara relates an incident involving the use of appropriate
language. There were these three priests in the Temple, each
of whom received a portion of the showbread divided among
the priests. Since there were many priests, each one received only
a small amount. One said to them: I received a bean-sized portion. And one said: I received an olive-bulk. And one said: I
received a portion the size of a lizard’s tail.B They investigated
the background of the latter priest, who used the imagery of
an impure creeping animal, and they found a trace [shemetz] of
disqualificationN in his background.

ח  ֵאין ּב ְוֹד ִקין ִמן ַה ִּמזְ ֵ ּב:()תנְ יָ א
ַּ  וְ ָהאThe Gemara assumes that they found a problem in his lineage that
! ו ְּל ַמ ְﬠ ָלהdisqualified him from the priesthood. The Gemara asks: But
wasn’t it taught in a baraita that one does not investigate a priest’s
lineage beyond the altar?H When the court investigated the lineage of a priest, they would investigate his ancestry only until they
discovered a priest who sacrificed oﬀerings on the altar. At that
point, they would halt the investigation. A priest of questionable
lineage would certainly not have been permitted to serve on the
altar. However, in this incident the lineage of a priest who had
brought oﬀerings was indeed called into question.

ימא
ָ ״ש ֶמץ ּ ְפסוּל״ ֶא ָּלא ֵא
ֶ ׁ ימא
ָ  ָלא ֵּתThe Gemara rejects this contention: Do not say that they found
 ׁ ָשאנֵי:ימא
ָ  וְ ִאי ָ ּב ֵﬠית ֵא.״ש ַחץ ּ ְפסוּל״
ַ ׁ a trace [shemetz] of disqualification, referring to his lineage.
.יה
ּ  ָה ָתם – דְּ ִאיה ּו דְּ ַא ַרע נַ ְפ ׁ ֵשRather, say that they found arrogance [shaĥatz] of disqualification, and for that reason he was disqualified from the priesthood.
And if you wish, say instead: There it is diﬀerent, as he cast aspersions upon himself. Although it is generally assumed that any
priest who participates in the Temple service is qualified to do so,
this priest discredited his own lineage through his conduct.
ַההוּא ַא ְר ָמ ָאה דַּ ֲהוָ ה ָס ֵליק וְ ָא ֵכיל
״כל
ָּ : ְּכ ִתיב, ֲא ַמר,ּ ְפ ָס ִחים ִ ּבירו ׁ ָּש ַליִ ם
״כל ָﬠ ֵרל ל ֹא
ַ ֶ ּבן נֵ ָכר ל ֹא י
ָּ ,ֹאכל ּבוֹ״
ֹאכל ּבוֹ״ וַ ֲאנָ א ָהא ָק ֲא ִכ ְילנָ א ִמ ׁ ּשו ְּפ ֵרי
ַ י
.ׁשו ְּפ ֵרי

With regard to the investigation of the priestly lineage, the Gemara relates: A certain gentile would ascend on the pilgrimage
to Jerusalem, claiming he was Jewish, and eat Paschal lambs in
Jerusalem. He would then return home and boast about how he
had tricked the Jews. He said: It is written: “This is the statute of
the Paschal lamb; no foreigner may eat of it” (Exodus : ), and
another verse says: “Any uncircumcised man shall not eat of it”
(Exodus : ). And yet, I ate from the finest of the fine portions
of the Paschal lamb.

 ִמי:יה ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירא
ּ ֲא ַמר ֵל
. ָלא:יה
ּ ָקא ָספ ּו ָל ְך ֵמ ַא ְליָ ה? ֲא ַמר ֵל
 ְספ ּו ִלי:ּימא ְלהו
ָ ִּכי ָס ְל ַק ְּת ְל ָה ָתם ֵא
 ֵמ ַא ְליָ ה:ּ ִּכי ְס ִליק ֲא ַמר ְלהו.ֵמ ַא ְליָ ה
בוֹה
ּ  ַא ְליָ ה ַל ָ ּג:יה
ּ  ֲא ַמר ּו ֵל.ְספ ּו ִלי
.ָס ְל ָקא

Rabbi Yehuda ben Beteira said to him, in an attempt to thwart
any repetition of this action: Did they feed you from the fat tail
of the lamb? Do you really think they gave you the finest portion?
The gentile was ignorant of the fact that the fat tail is sacrificed on
the altar, not eaten. The gentile said to him: No. Rabbi Yehuda
ben Beteira replied: If so, when you ascend there next time, say
to them: Feed me the fat tail. The next year when he ascended,
he said to the other members of the group he joined: Feed me
from the fat tail. They said to him: The fat tail is oﬀeredHB up to
God.

 ַמאן ֲא ַמר ָל ְך ָה ִכי? ֲא ַמר:יה
ּ ֲא ַמר ּו ֵל
 ַמאי:ּ ֲא ַמרו. ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירא:ְּלהו
יה וְ ַא ׁ ְש ְּכחוּה ּו
ּ ַהאי דְּ ַק ָּמן? ְ ּב ַדק ּו ַ ּב ְת ֵר
יה
ּ  ׁ ָש ְלח ּו ֵל.ּ ו ְּק ַטלוּהו,דְּ ַא ְר ָמ ָאה הוּא
 ׁ ְש ָלם ָל ְך:ְל ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירא
 דְּ ַא ְּת ִ ּבנְצִ ִיבין,ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירא
!ו ְּמצו ָּד ָתךְ ּ ְפרו ָּסה ִ ּבירו ׁ ָּש ָליִ ם

They said to him: Who said that to you, to ask for that portion?
He said to them testily: It was Rabbi Yehuda ben Beteira. They
said: What is this incident that has come before us? Could Rabbi Yehuda ben Beteira have told him to eat the fat tail? This matter
must be investigated further. They investigated his background
and found that he was a gentile, and they killed him.N They sent
a message to Rabbi Yehuda ben Beteira: Peace unto you, Rabbi
Yehuda ben Beteira, as you are in Netzivin and your net is
spread in Jerusalem.B Despite your distance from Jerusalem, you
enabled us to apprehend a person who deceived us.

 ׁ ְש ַדרו ּּה ַר ָ ּבנַ ן ְל ַר ִ ּבי,ַרב ָּכ ֲהנָ א ֲח ַל ׁש
ֻ ׁ ְי
 זִ יל:יה
ּ  ֲא ַמר ּו ֵל,יה דְּ ַרב ִא ִידי
ּ ﬠ ְ ּב ֵר הוֹש
יה דְּ נָ ח
ּ  ֲא ָתא ַא ׁ ְש ְּכ ֵח.ינֵיה
ּ ְִּ ּבדוֹק ַמאי ד
יה
ּ  וַ ֲא ַה ְד ֵר,יה
ּ יה ִל ְלבו ׁ ֵּש
ּ  ְק ַר ֵﬠ.יה
ּ נַ ְפ ׁ ֵש
ֵ יה ַל ֲא
 ֲא ַמר ּו. ו ְּב ִכי וַ ֲא ִתי,יה
ּ חוֹר
ּ ִל ְק ָר ֵﬠ
 ֲאנָ א ָלא:ּיה? ֲא ַמר ְלהו
ּ  נָ ח נַ ְפ ׁ ֵש:יה
ּ ֵל
. ״וּמוֹצִ יא דִּ ָ ּבה הוּא ְכ ִסיל״,ָק ָא ִמינָ א

The Gemara relates another incident in praise of one who is careful to refrain from improper or negative language. Rav Kahana
fell ill, and the Sages sent Rabbi Yehoshua, son of Rav Idi, as
their emissary to him. They said to him: Go and assess what is
Rav Kahana’s condition at present. Rabbi Yehoshua, son of Rav
Idi, went and found that Rav Kahana had passed away. He rent
his garment and turned his garment around so the tear would
be behind him and would not be immediately apparent, and he
was crying as he was coming. They said to him: Did Rav Kahana
pass away? He said to them: I did not say that, as the verse states:
“And he who utters slanderN is a fool” (Proverbs : ). This verse
indicates that it is undesirable to be a bearer of bad tidings, and if
one must inform others of the unfortunate news, he should do so
in an indirect manner.

 ִּכי ֲא ָתא,יוֹחנָן ֲחקו ָּק ָאה נְ ְַפק ְל ִק ְריָ ָיתא
ָ
נַﬠ ׂש ּו יָ פוֹת? ֲא ַמר
ֲ יטין
ִּ  ִח:יה
ּ ֲא ַמר ּו ֵל
:יה
ֲ עוֹרים
ִ  ְ ׂש:ָל ֶהם
ּ  ֲא ַמר ּו ֵל.נַﬠ ׂש ּו יָ פוֹת
:מוֹרים! דִּ ְכ ִתיב
ִ צֵ א ו ַּב ּ ֵ ׂשר ַל ּסו ִּסים וְ ַל ֲח
.״ה ּ ְ ׂשע ִֹרים וְ ַה ֶּת ֶבן ַל ּסו ִּסים וְ ָל ָר ֶכ ׁש״
ַ
נַﬠ ׂש ּו
ֲ ימר? ֶא ׁ ְש ָּת ַקד
ָ יה ְל ֵמ
ּ ַמאי ָהוֵ י ֵל
נַﬠ ׂש ּו
ֲ  ֲﬠ ָד ׁ ִשים: ִאי נַ ִמי.יטין יָ פוֹת
ִּ ִח
.יָ פוֹת

The Gemara continues to cite examples of clean language:
Yoĥanan from Ĥakuk went to the villages. When he came, they
said to him: Did the wheat crop develop nicely? Reluctant to say
that the wheat crop did not develop nicely, he said to them: The
barley crop developed nicely, leaving them to draw their own
conclusion. They said to him, mockingly: Go out and inform the
horses and donkeys about the barley, as it is written: “Barley
and hay for the horses and swift steeds” Kings : ). The Gemara asks: What could he have said to better express the bad
news euphemistically? The Gemara answers: He could have said:
Last year’s wheat crop developed nicely. Alternatively, he could
have said that this year’s crop of lentils, which is also food for
people, has developed nicely.

HALAKHA

The fat tail is oﬀered – בוֹה
ּ א ְליָ ה ַל ָ ּג:ַ The fat tail of the Paschal
lamb may not be eaten but is sacrificed on the altar (Rambam
Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 1:18).
BACKGROUND

The fat tail is oﬀered – בוֹה
ּ א ְליָ ה ַל ָ ּג:ַ Some fat tails are visible
in this image of sheep in Sopot, a village near Belgrade, Serbia.

Sheep with fat tails
Netzivin and Jerusalem – נְצִ ִיבין וִ ירו ׁ ָּש ָליִ ם: In this map the
great distance between Jerusalem and the city of Netzivin in
Babylonia is clearly visible.

Netzivin and Jerusalem
NOTES

He was a gentile and they killed him – א ְר ָמ ָאה הוּא ו ְּק ַטלוּה ּו:ַ
This incident is puzzling. On what basis did they kill him?
Although there is a prohibition against a gentile partaking
of the Paschal lamb, the prohibition is for a Jew to give him
the oﬀering, not for the gentile to partake. This is not one of
the seven Noahide mitzvot. Some commentaries explain that
this man was killed as an extraordinary measure required by
the particular circumstances, as God’s name was desecrated
through his actions (Rav A. Y. Kook, Tuv Re’iya).
He who utters slander – מוֹצִ יא דִּ ָ ּבה: Although they sent Rabbi Yehoshua, son of Rav Idi, specifically to determine whether
or not Rav Kahana had passed away, the principle on which
he operated is more general; the death of a righteous person
is a calamity for the world, and one should attempt to avoid
relating news of that sort explicitly. The same principle applies to the next incident in the Gemara, in which Yoĥanan
of Ĥakuk preferred not to mention directly the inferior quality
of the wheat crop (Me’iri).

: פרק א׳ דף ג. Perek I . 3b
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