NOTES

Third degree ritual impurity – ישי
ִ ׁ ש ִל:
ְ ׁ The further removed
an object is from contact with the initial source of ritual
impurity, the lower its own level of ritual impurity. An object
that comes in contact with the source will have first-degree
ritual impurity, any food that object touches will in turn have
second-degree ritual impurity, and so on.

 ָה ָכא נַ ִמי – ּ ָפחוֹת:ימא
ָ יב ֵﬠית ֵא
ּ ָ ִא
:ימא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִא.ּ ָפחוֹת ִמ ַּכ ֵ ּביצָ ה
 דְּ ָהו ּו,אשוֹן
ׁ ָה ָתם – דְּ נָ גְ ע ּו ְלה ּו ָ ּב ִר
, ָה ָכא – דְּ נָ גְ ע ּו ְ ּב ׁ ֵשנִי,ְלה ּו ִאינְ ה ּו ׁ ֵשנִי
.ישי
ִ ׁ דְּ ָהו ּו ְלה ּו ׁ ְש ִל

The Gemara answers: If you wish, say this answer: Here, too, it is
to be understood that one must tread on less than an egg-bulk at a
time. And if you wish, say this answer instead: There, where the
Gemara requires less than an egg-bulk, it is a case where the grapes
came into contact with an item that was impure with first-degree
ritual impurity, such that they became impure with second-degree
ritual impurity. When a liquid touches an object that is impure with
second-degree ritual impurity, it becomes impure by rabbinic decree with first-degree ritual impurity. Therefore, in that case one
must be careful to tread only on less than an egg-bulk at a time. Here,
it is speaking of a case where they came into contact with an item
that was impure with second-degree ritual impurity, such that they
became impure with third-degree ritual impurity.N In that case,
the liquid that comes out of the grapes would not become ritually
impure at all.

 ַאף ֲאנַן נַ ִמי ָּתנֵינָ א ״וְ נָ ַתן:ָא ַמר ָר ָבא
ָﬠ ָליו ַמיִ ם ַחיִּ ים ֶאל ֶּכ ִלי״ – ׁ ֶש ְּת ֵהא
 ״וְ נָ ַתן״ – ַא ְל ָמא ְּתלו ׁ ִּשין.ִחיּו ָּתן ַ ּב ְּכ ִלי
!ּ וְ ָהא ְמחו ָ ּּב ִרין נִינְ הו,ּנִינְ הו

Rava said: We, too, have learned that the Sages created higher
standards with regard to consecrated items. As it was taught that the
verse says with regard to the red heifer: “And for the impure they
shall take the ashes of the burning of the sin-oﬀering, and he shall
put flowing water into a vessel” (Numbers : ), which teaches
that the flowing water from the spring should flow directly into the
vessel in which it will be sanctified. On the other hand, the verse
says “and he shall put,” meaning that the water should be poured
into the vessel. Apparently the water is detached,N but it is clearly
attached to the spring, as it was previously stated that the water
must flow directly into the vessel.

NOTES

Degree of ritual impurity based on contact with ritually impure items

Apparently the water is detached – א ְל ָמא ְּתלו ׁ ִּשין:ַ See Tosafot,
who mention another explanation of this statement, suggested
by Rabbeinu Ĥananel: This statement means that despite the
fact that the waters of the purification oﬀering are physically
connected to the spring, they should be considered detached
for the purposes of the halakhot of ritual impurity. In his com-

mentary on tractate Para, Rabbi Shimshon of Saens notes at
least one diﬃculty with this explanation. If one accepts this
explanation, then the stringent ruling is not based on a higher
standard imposed by the Sages but dictated by the Torah itself.
Although Rashi’s position is diﬃcult for other reasons, it appears
to fit better within the context of the discussion here.

Perek II
Daf 35 Amud a
HALAKHA

Eating tithes in a state of purity – א ִכ ַילת ַמ ֲﬠ ֵ ׂשר ְ ּב ָט ֳה ָרה:ֲ This
is referring to the second tithe. One who eats second tithe
while he is in a state of ritual impurity is flogged for violating a Torah prohibition. Once he has immersed, he may eat
second tithe immediately, without waiting for the sun to set
(Rambam Sefer Zera’im, Hilkhot Ma’aser Sheni 3:1–4).
One who immersed himself during the day with regard
to teruma – טבוּל יוֹם ִ ּב ְתרו ָּמה:ְ One who immersed himself
during the day may not eat teruma until the sun has set
(Rambam Sefer Zera’im, Hilkhot Terumot 7:2).
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. ָה ִכי נַ ִמי – ַמ ֲﬠ ָלה, ֶא ָּלא ַמ ֲﬠ ָלהRather, this is merely a higher standard, as by Torah law the water
may be drawn with one vessel and sanctified in another vessel. The
Sages added that this water must be sanctified in the same vessel in
which it was drawn from the spring, and they found support for their
opinion in the Torah. Here too, the Sages established a higher
standard for a consecrated object that became ritually impure, as
they decreed that it cannot be ritually purified through insertion in
the ground.
 ַאף ֲאנַן נַ ִמי,ימי ַ ּבר ַא ׁ ִשי
ִ ֲא ַמר ַרב ׁ ִש
.אוֹכל ַ ּב ַּמ ֲﬠ ֵ ׂשר
ֵ –  ָט ַבל וְ ָﬠ ָלה:ָּתנֵינָ א
.אוֹכל ַ ּב ְּתר ּו ָמה
ֵ
– ֶה ֱﬠ ִריב ׁ ִש ְמ ׁשוֹ
. ַ ּב ֳ ּק ָד ׁ ִשים – ָלא,ַ ּב ְּתר ּו ָמה – ִאין
, ַמ ֲﬠ ָלה:ַא ַּמאי? ָטהוֹר הוּא! ֶא ָּלא
.ָה ִכי נַ ִמי – ַמ ֲﬠ ָלה

Rav Shimi bar Ashi said: We, too, learned a similar statement in a
baraita: When the period of ritual impurity of a zav or leper has
been completed, and he immersed during the day and emerged, he
may eat tithes immediately.H Once the sun set for him, he may eat
teruma.H Rav Shimi bar Ashi infers from this statement: With regard to teruma, yes, he may eat it; however, with regard to consecrated food, no, he may not. Given that conclusion, Rav Shimi bar
Ashi asks: Why is there a diﬀerence between teruma and consecrated foods? After all, he is ritually pure. Rather, the Sages established a higher standard for consecrated food, and permitted one
to eat them only after sacrificing the requisite purification oﬀering.
Here too, the Sages established a higher standard for the ritual
purity of consecrated liquids.

: ַאף ֲאנַ ן נַ ִמי ָּתנֵינָ א,ֲא ַמר ַרב ַא ׁ ִשי
״וְ ַה ָ ּב ָ ׂשר״ – ְל ַר ּבוֹת ֶאת ָה ֵﬠצִ ים
יטמוּיֵ י
ְ  ֵﬠצִ ים ו ְּלבוֹנָ ה ְ ּבנֵי ִא.ו ְּלבוֹנָ ה
–  ָה ָכא נַ ִמי,נִינְ ה ּו? ֶא ָּלא ַמ ֲﬠ ָלה
.ַמ ֲﬠ ָלה

Rav Ashi said: We, too, learned another case where the Sages established a higher standard. The verse says: “And the flesh that
touches any ritually impure thing shall not be eaten; it shall be burnt
with fire. And as for the flesh, anyone who is ritually pure may eat
from it” (Leviticus : ). And the flesh comes to include the wood
in the Temple and the frankincense.H The Gemara asks: Do wood
and frankincense have the capacity to become ritually impure,
given that they are neither food nor drink? Rather, the Sages established a higher standard for these objects due to their sanctity; here
too, the Sages established a higher standard for the ritual purity of
consecrated liquids.

mishna

מתני׳ ֵאלּ ּו דְּ ָב ִרים ׁ ֶש ָא ָדם יוֹצֵ א ָ ּב ֶהן
,עוֹרים
ִ  ַ ּב ּ ְ ׂש, ַ ּב ִח ִּטים:חוֹבתוֹ ַ ּב ּ ֶפ ַסח
ָ יְ ֵדי
וֹל ת
ֶ יב
ּ  ו ַּב ׁ ּ ִש, ו ַּב ׁ ּ ִש יפוֹן,ַ ּב ּכ ּו ְּס ִמ ין
 וְ יוֹצְ ִאין ַ ּבדְּ ַמאי ו ְּב ַמ ֲﬠ ֵ ׂשר.ׁש ּו ָﬠל
 ו ְּב ַמ ֲﬠ ֵ ׂשר,אשוֹן ׁ ֶש ִּנ ְּט ָלה ְּתרו ָּמתוֹ
ׁ ִר
 וְ ַה ּכ ֲֹהנִים ַ ּב ַח ָּלה,ּׁ ֵשנִי וְ ֶה ְקדֵּ ׁש ׁ ֶש ִּנ ְפדּ ו
,ו ַּב ְּתרו ָּמה

These are the types of grain with which a
person fulfills his obligation to eat matza
on the first night of Passover: With wheat, with barley, with spelt
[kusmin],B with rye [shifon],B and with oats [shibbolet shu’al].HNB
And one fulfills his obligation by eating not only matza made from
properly tithed grains, but even with matza made from doubtfully
tithed produce, and matza made with first tithe from which its
teruma was already taken, or second tithe and consecrated food
that were redeemed. And priests may eat matza prepared from
ĥalla, the portion of dough that is given to priests, or with teruma,
as priests are permitted to eat these portions.

אשוֹן
ׁ  וְ ל ֹא ְ ּב ַמ ֲﬠ ֵ ׂשר ִר,ֲא ָבל ל ֹא ַ ּב ֶּט ֶבל
 וְ ל ֹא ְ ּב ַמ ֲﬠ ֵ ׂשר,ׁ ֶש ּל ֹא נִ ְּט ָלה ְּתרו ָּמתוֹ
 ַחלּ וֹת ַה ּת ָוֹדה.ּׁ ֵשנִי וְ ֶה ְקדֵּ ׁש ׁ ֶשלּ ֹא נִ ְפדּ ו
 ֲﬠ ָ ׂש ָאן ְל ַﬠצְ מוֹ – ֵאין יוֹצֵ א,ו ְּר ִק ֵיקי נָזִ יר
 ֲﬠ ָ ׂש ָאן ִל ְמ ּכוֹר ַ ּב ׁשוּק – יוֹצְ ִאין,ָ ּב ֶהן
.ָ ּב ֶהן

However, one may not fulfill one’s obligation to eat matza made
with untithed produce, nor with matza made from the first tithe
from which its teruma was not separated, nor with matza made
either from the second tithe, nor from consecrated grain that was
not redeemed. With regard to one who prepared loaves of matza
that are brought with a thanks-oﬀering, or to the wafers brought
by a nazirite,N the Sages drew the following distinction: If he prepared them for himself, then he does not fulfill his obligation to
eat matza with them. However, if he prepared them to sell them
in the market to those who require these loaves or wafers, one
fulfills the obligation to eat matza with them.

HALAKHA

Impurity of wood and frankincense – טו ְּמ ַאת ֵﬠצִ ים ו ְּלבוֹנָ ה:
Although the wood and frankincense of the Temple are not
foods and therefore cannot become ritually impure by Torah
law, the Sages instituted a higher standard with regard to
them. Consequently, if a ritually impure object touches them
they are disqualified for sacrificial use (Rambam Sefer Avoda,
Hilkhot Issurei Mizbe’aĥ 6:8).
Grains that can be used for matza – דְּ גָ נִים ְל ַמ ָ ּצה: One can
fulfill his obligation to eat matza with matza prepared from
one of the following types of grain: Wheat, spelt, barley,
rye, and oats, as stated in the mishna. The practice is to use
matza prepared from wheat flour, ab initio (Rema, based on
the Maharil; Rav Ya’akov HaLevi Molin; Shulĥan Arukh, Oraĥ
Ĥayyim 453:1).
NOTES

Five types of grain – ח ֵמ ׁ ֶשת ִמינֵי דָּ גָ ן:ֲ In the Jerusalem Talmud,
it is stated that the five types of grain are derived from the
halakhot of ĥalla. The Gemara there adds that the verse: “And
put in wheat, sora, barley, nisman, and spelt as its border”
(Isaiah 28:25) is a homiletic allusion to this list. Sora is interpreted as oats, nisman is rye, while the phrase “its border”
means the limit of what is considered bread.
Loaves of a thanks-oﬀering or wafers brought by a
nazirite – ח ּלוֹת ַה ּת ָוֹדה ו ְּר ִק ֵיקי נָ זִ יר:ַ Four types of bread are
brought with a thanks-oﬀering, three of which are types of
matza, namely, wafers, loaves, and flour mixed with water
and oil. The fourth type consists of loaves of leavened bread.
Since the loaves contain very little oil, they are not considered rich, enhanced matza. Likewise, the wafers of a nazirite
contain only a small amount of oil (Rabbeinu Yehonatan).

BACKGROUND

Spelt [kusmin] – כו ְּּס ִמין:ּ Spelt, called kusemet in the Bible, is
identified as the species Triticum spelta L. This grain was cultivated in Israel and the surrounding region.
Spelt is similar to wheat both in the manner of its growth
and in its appearance; nevertheless, it can be distinguished by
its two rows in every stalk, which contain seeds tightly connected to the chaﬀ. The cultivation of this species is fairly uncommon both due to the diﬃculty involved in separating the
chaﬀ from the grain and because its stalk can easily crumble
into small pieces.

Rye [shifon] – שיפוֹן:
ִ ׁ The identification of the species shifon
is the subject of considerable debate. According to Rashi, it is
a species of grain that is neither wheat nor barley, but Secale
cereale, rye, a type of grain cultivated in Europe. Other commentaries suggest that it is a kind of wild wheat, while yet
others claim it is actually the grain known nowadays as oats,
Avena sativa, a tall winter grain that grows up to 1–2 m in height,
whose flowers are arranged in clusters.
In Israel, this grain was used primarily as animal fodder. It was
only in northern Europe that people began to consume it on a
large scale, either as porridge or ground into flour and mixed
with other grains in the production of bread.

Oats [shibbolet shu’al ] – ש ּב ֶוֹלת ׁשו ָּﬠל:
ִ ׁ The identification of
shibbolet shu’al is a matter of debate among the commentaries
and the scholars, and many diﬀerent suggestions have been
put forward. Rashi and many other commentaries identify this
grain as Avenu sterilis, oats, which is the meaning of shibbolet
shu’al in modern Hebrew. However, others maintain that this
plant is more likely a type of domesticated barley, perhaps
Hordeum sativum. Although it is infrequently cultivated today,
Hordeum sativum is sometimes used in the production of beer
due to its high sugar content. Yet others suggest that shibbolet
shu’al may actually be a type of wild barley, perhaps Hordeum
spontaneum, a small plant found in Israel whose grain can be
used to produce flour.

Stalks of spelt

Stalks of rye

Oats
. פרק ב׳ דף לה. Perek II . 35a
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BACKGROUND

Rice [orez] – אוֹרז:
ֶ Rice, Oryza sativa, is an annual plant from the
grain family. It can grow as high as 1 m and is cultivated mostly
in swamps or irrigated summer ponds. When inside their shells,
rice grains are ordinarily yellow, although some strains are red.
Rice originated in the Far East, but by the mishnaic period
it had been imported to Israel and was cultivated there as well.
Rice was used primarily in porridge, as its lack of gluten renders it virtually impossible to be formed into bread. Numerous
attempts have been made to develop strains of rice from which
bread can be prepared. Apparently, although rice does rise
somewhat, it does not become leavened like wheat or barley.
Like millet, rice is classified as grain by botanical definitions;
however, it is not a bread grain, in contrast to the species of
grain mentioned in the mishna.

Rice plant
Millet [doĥan] – וֹחן
ַ ּד: The identification of doĥan is also debated by the commentaries and the scholars. The most commonly
accepted opinion identifies it as the grain Panicum miliaceum.
This plant grows to a height of 1–1.5 m, and its flowers are contained within long panicles. Its small seeds, 2–3 mm in diameter,
are yellow or gold. Nowadays this grain is mainly used as animal
fodder or as porridge. Although flour prepared from this grain
cannot be used to form bread, it is sometimes added to bread
made from other types of grain.

,יטין
ִּ  ּכ ּו ְּס ִמין ִמין ִח:גמ׳ ָּתנָ א
,עוֹרין
ִ יב ֶוֹלת ׁשו ָּﬠל וְ ׁ ִשיפוֹן – ִמין ְ ׂש
ּ ׁ ִש
,יש ָרא
ְ ׁ ִּ ׁ ִשיפוֹן – ד,ּכו ְּּס ִמין – גּ ו ְּל ָ ּבא
–  ָהנֵי.יב ֶוֹלת ׁשו ָּﬠל – ׁ ְש ִב ֵילי ַת ֲﬠ ָלא
ּ ׁ ִש
.דוֹחן – ָלא
ַ ָאוֹרז ו
ֶ ,ִאין

gemara

The Gemara identifies the species mentioned in the mishna. One of the Sages
taught in the Tosefta: Spelt is a type of wheat, while oats [shibbolet shu’al] and rye [shifon] are a type of barley. The Gemara
translates the lesser-known species into the vernacular Aramaic:
Spelt is called gulba; rye is dishra; and oats are shevilei ta’ala. The
Gemara infers: These species, yes, they may be used for matza;
however, rice [orez]B and millet [doĥan],BH no, they may not be
used.

ֵּ ְמנָ ָהנֵי ִמ
ילי? ֲא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
, וְ ֵכן ְּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל,ָל ִק ׁיש
:יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ וְ ֵכן ְּתנָ א דְּ ֵבי ַר ִ ּבי ֱא ִל
ֹאכל ָﬠ ָליו ָח ֵמץ
ַ ָא ַמר ְק ָרא ״ל ֹא ת
ֹאכל ָﬠ ָליו ַמ ּצוֹת״
ַ ׁ ִש ְב ַﬠת יָ ִמים ּת
ימוּץ – ָא ָדם
ּ דְּ ָב ִרים ַה ָ ּב ִאים ִל ֵידי ִח
 יָ צְ א ּו,חוֹבתוֹ ַ ּב ַּמ ָ ּצה
ָ יוֹצֵ א ָ ּב ֶהן יְ ֵדי
ימוּץ ֶא ָּלא
ּ ֵא ּל ּו ׁ ֶש ֵאין ָ ּב ִאין ִל ֵידי ִח
.ִל ֵידי ִס ְירחוֹן

The Gemara asks: From where are these matters, that matza
cannot be prepared from rice or millet, derived? Rabbi Shimon
ben Lakish said, and likewise a Sage of the school of Rabbi
Yishmael taught, and likewise a Sage of the school of Rabbi
Eliezer ben Ya’akov taught that the verse states: “You shall eat
no leavened bread with it; seven days you shall eat with it matza, the bread of aﬄiction” (Deuteronomy : ). This verse indicates that only with substances which will come to a state of
leavening, a person fulfills his obligation to eat matza with
them, provided he prevents them from becoming leavened. This
excludes these foods, i.e., rice, millet, and similar grains, which,
even if flour is prepared from them and water is added to their
flour, do not come to a state of leavening but to a state of decay
[siraĥon].N

,יוֹחנָ ן ֶ ּבן נו ִּרי
ָ נִיתין דְּ ָלא ְּכ ַר ִ ּבי
ִ ַמ ְת
 וְ ַחיָּ ִיבין,אוֹרז ִמין דָּ גָ ן הוּא
ֶ :דְּ ָא ַמר
יוֹחנָן ֶ ּבן
ָ  ַר ִ ּבי: דְּ ַתנְיָא.ַﬠל ִח ּימוּצוֹ ָּכ ֵרת
 ִמ ּ ְפנֵי ׁ ֶש ָ ּקרוֹב,דוֹחן
ַ ָאוֹרז ו
ֶ אוֹסר ְ ּב
ֵ נו ִּרי
.ְל ַה ְח ִמיץ

The Gemara notes: The mishna is not in accordance with the
opinion of Rabbi Yoĥanan ben Nuri, who said: Rice is a fullfledged type of grain, and one is liable to receive karet for eating
it in its leavened state, like other types of grain.N As it was taught
in a baraita: Rabbi Yoĥanan ben Nuri prohibits eating cooked
rice and millet on Passover, due to the fact that they are close to
being leavened.

– ״ש ָ ּקרוֹב ְל ַה ְח ִמיץ״
ֶ ׁ :ּיב ֲﬠיָ א ְלהו
ּ ַ  ִאA dilemma was raised before the scholars who were studying this
״קרוֹב
ָ  אוֹ דִּ ְיל ָמא, דְּ ָק ֵדים ו ַּמ ְח ִמיץissue. What is the meaning of the expression: That it is close to
. ָח ֵמץ ָ ּגמוּר – ָלא ָהוֵ י, ְל ַה ְח ִמיץ״ ָהוֵ יbecoming leavened? Does this mean that it will be leavened
even quicker than wheat or barley? Or does it perhaps mean that
it is only close to being leavened, i.e., it resembles leavened bread,
but it is not full-fledged leavened bread. In other words, perhaps
Rabbi Yoĥanan ben Nuri maintains that these grains cannot in fact
become full-fledged leavened bread, and one is not punished with
karet for eating them on Passover. However, he rules that one
should nevertheless avoid eating them, due to their similarity to
leavened bread.

HALAKHA

Rice and millet – דוֹחן
ַ ָאוֹרז ו:
ֶ Rice, millet, and other grains
similar to the five types are all considered kitniyot, legumes,
with which one may not fulfill the obligation to eat matza.
This ruling is in accordance with the majority opinion of the
Rabbis, contrary to Rabbi Yoĥanan ben Nuri. Since we accept the Gemara’s assertion that these other species do not
become leavened, it is even permitted to cook them during Passover. However, some authorities prohibit doing so
out of concern that one might mistakenly mingle one of

the forbidden five types of grain with them (Tur; Hagahot
Maimoniyot; Mordekhai). The common practice in Ashkenazi
communities is not to eat any type of kitniyot during Passover. However, other communities maintain diﬀerent customs.
Some are not concerned about these stringencies at all. Others have a tradition to refrain from eating rice and millet, but
they eat other types of kitniyot. Various other customs and
traditions are observed in diﬀerent locales (Shulĥan Arukh,
Oraĥ Ĥayyim 453:1).

NOTES

To a state of decay [siraĥon] – ל ֵידי ִס ְירחוֹן:ִ Some commentaries explain that the word siraĥon in this context is related to
the phrase “the overlapping excess [seraĥ ha’odef ]” (Exodus
26:12). That is, the bread will not rise but there will be some
excess matter due to the fermentation (Rav Yehuda ben Rav
Binyamin HaRofeh).

יוֹחנָן ֶ ּבן נו ִּרי וַ ֲח ָכ ִמים
ָ שיטוֹת ַר ִ ּבי:
ִ ׁ In the Jerusalem Talmud, it is
stated that the identification of certain species of grain that
are fit for matza was based on an examination performed by
the Sages to determine whether or not the flour produced
from these grains will be leavened. Accordingly, the dispute
between Rabbi Yoĥanan ben Nuri and the Rabbis is about
whether or not the fermentation process of certain grains can
The opinions of Rabbi Yoĥanan ben Nuri and the Rabbis – be defined as leavening.

Millet stalks
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:יוֹחנָן ֶ ּבן נו ִּרי
ָ  ָא ַמר ַר ִ ּבי, דְּ ַתנְיָא, ָּתא ׁ ְש ַמעThe Gemara responds: Come and hear a resolution to this question, as it was taught in a baraita that Rabbi Yoĥanan ben Nuri
,ימוּצוֹ ָּכ ֵרת
ֶ
ּ  וְ ַחיָּ ִיבין ַﬠל ִח,אוֹרז ִמין דָּ גָ ן הוּא
.חוֹבתוֹ ַ ּב ּ ֶפ ַסח
ָ  וְ ָא ָדם יוֹצֵ א ּבוֹ יְ ֵדיsaid: Rice is a full-fledged type of grain. Therefore, one is liable
to receive karet for eating it in its leavened state, and a person
can fulfill his obligation to eat matza with it on Passover. This
baraita clearly indicates that, according to the opinion of Rabbi
Yoĥanan ben Nuri, rice becomes leavened like other grains, and
the expression: It is close to becoming leavened, means that it
becomes leavened quicker than other grains.
 ְק ָר ִמית:אוֹמר
ֵ יוֹחנָ ן ֶ ּבן נו ִּרי
ָ וְ ֵכן ָהיָ ה ַר ִ ּבי
: ַמאי ְק ָר ִמית? ָא ַמר ַא ַ ּביֵ י.ַחיֶּ ֶיבת ַ ּב ַח ָּלה
:נִיתא? ָא ַמר ַרב ּ ַפ ּ ָפא
ָ ָ ַמאי ׁ ִשיצ.נִיתא
ָ ָׁ ִשיצ
.נִיתא
ָ נִיתא דְּ ִמ ׁ ְש ַּת ְּכ ָחא ֵ ּבינֵי ַּכ ָּל
ָ ָׁ ִשיצ

And so too, Rabbi Yoĥanan ben Nuri would say: One who has
prepared bread from keramit, a type of wild wheat, is obligated
to separate ĥalla, just as he must separate ĥalla from dough prepared of other types of grain. The Gemara asks: What is keramit?
Abaye said: It is a plant called shitzanita. Since this name was not
widely known either, the Gemara asks: What is shitzanita?BN Rav
Pappa said: This is the wild grain that is found between papyrus
reeds.B

:ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ֵר ׁיש ָל ִק ׁיש
ּ יסה ׁ ֶש ּנ
וֹשה ְ ּביַ יִ ן וְ ׁ ֶש ֶמן ו ְּד ַב ׁש – ֵאין
ָ ׁ ִיל
ָּ ִﬠ
 יְ ֵתיב ַרב ּ ַפ ּ ָפא וְ ַרב.ימוּצָ ּה ָּכ ֵרת
ּ ַחיָּ ִיבין ַﬠל ִח
ﬠ ַק ֵּמ ּיה דְּ ַרב ִא ִידי ַ ּבר יְהוֹש
ֻ ׁ הוּנָא ְ ּב ֵר ּיה דְּ ַרב
. וִ ֵיתיב ַרב ִא ִידי ַ ּבר ָא ִבין וְ ָקא ְמנַ ְמנֵ ם,ָא ִבין
ﬠ ְל ַרב הוֹש
ֻ ׁ ְיה דְּ ַרב י
ּ יה ַרב הוּנָ א ְ ּב ֵר
ּ ָא ַמר ֵל
? ַמאי ַט ְﬠ ָמא דְּ ֵר ׁיש ָל ִק ׁיש:ּ ַפ ּ ָפא

Rabba bar bar Ĥana said that Reish Lakish said: With regard to
dough that was kneaded with wine, oil, or honey, one is not
liable to receive karet for eating it in its leavened state, since these
liquids will not cause the dough to be leavened. Rav Pappa and
Rav Huna, son of Rav Yehoshua, were sitting before Rav Idi bar
Avin, and Rav Idi bar Avin was sitting and dozing as his students
conversed. Rav Huna, son of Rav Yehoshua, said to Rav Pappa:
What is the reason of Reish Lakish, who maintains that one is
not liable to receive karet for this type of leavening?

ֹאכל ָﬠ ָליו
ַ  דְּ ָא ַמר ְק ָרא ״ל ֹא ת:יה
ּ ָא ַמר ֵל
ָח ֵמץ ]וגו׳[״ דְּ ָב ִרים ׁ ֶש ָא ָדם יוֹצֵ א ָ ּב ֶהן יְ ֵדי
.ימוּצוֹ ָּכ ֵרת
ָ
ּ חוֹבתוֹ ַ ּב ַּמ ָ ּצה – ַחיָּ ִיבין ַﬠל ִח
,חוֹבתוֹ
ָ הוֹאיל וְ ֵאין ָא ָדם יוֹצֵ א ָ ּב ּה יְ ֵדי
ִ ,וְ ָהא
יה ַמ ָ ּצה ֲﬠ ׁ ִש ָירה – ֵאין ַחיָּ ִיבין ַﬠל
ּ דְּ ָהוְ יָ א ֵל
.ימוּצָ ּה ָּכ ֵרת
ּ ִח

Rav Pappa said to him: The verse states: “You shall eat no leavened bread with it; seven days you shall eat with it matza” (Deuteronomy : ). In light of the juxtaposition of leavened bread and
matza, Reish Lakish compares these two types of bread: With
regard to those substances through which a person fulfills his
obligation to eat matza, one is liable to receive karet for eating
them in their leavened state. And with regard to this dough,
which was kneaded with wine, oil, or honey, since a person does
not fulfill his obligation to eat matza with it, as it is called rich,
i.e., enhanced, matza,H one is not liable to receive karet for eating
it in its leavened state on Passover. Matza is called the bread of
aﬄiction, or the poor man’s bread, a description that does not
apply to dough prepared with wine, oil, or honey.

ﬠ ְל ַרב הוֹש
ֻ ׁ ְיה דְּ ַרב י
ִ ֵא
ּ יה ַרב הוּנָ א ְ ּב ֵר
ּ ית ֵיב
–  ִאם ָח ֵמץ הוּא, ִה ְמ ָחה ּו וּגְ ָמעוֹ:ּ ַפ ּ ָפא
 וְ ִאם ַמ ָ ּצה הוּא – ֵאין ָא ָדם,ָﬠנ ּו ׁש ָּכ ֵרת
 דְּ ֵאין, וְ ָהא ָה ָכא.חוֹבתוֹ ַ ּב ּ ֶפ ַסח
ָ יוֹצֵ א יְ ֵדי
 וְ ַחיָּ ִיבין ַﬠל,חוֹבתוֹ ַ ּב ַּמ ָ ּצה
ָ ָא ָדם יוֹצֵ א יְ ֵדי
!ימוּצוֹ ָּכ ֵרת
ּ ִח

Rav Huna, son of Rav Yehoshua, raised an objection to Rav
Pappa: We learned with regard to one who took a baked item,
dissolved it in water, and swallowed this mixture on Passover:
If the baked item is leavened bread, he is punished with karet;
and if it is matza, a person does not fulfill his obligation to eat
matza on Passover with this food. The reason one does not fulfill
the obligation to eat matza is because swallowing in this manner
is not considered an act of eating. But here this is a case where a
person does not fulfill his obligation to eat matza with this
dissolved food, and nevertheless he is liable to receive karet
for eating it in its leavened state. This ruling conflicts with Rav
Pappa’s general principle.

:ּ ֲא ַמר ְלהו,ית ַﬠר ְ ּבה ּו ַרב ִא ֵידי ַ ּבר ָא ִבין
ְ  ִאAt this point Rav Idi bar Avin woke up, due to their discussion,
 ִמ ׁ ּשוּם: ַהיְ ינ ּו ַט ְﬠ ָמא דְּ ֵר ׁיש ָל ִק ׁיש, דַּ ְרדְּ ֵקיand said to them: Children, this is the reasoning of Reish
, דְּ ָהו ּו ְלה ּו ֵמי ֵפירוֹתLakish: One is not liable to receive karet for eating dough kneaded
with oil or honey, because oil and honey are considered fruit
juices,

BACKGROUND

Shitzanita – נִיתא
ָ ָשיצ:
ִ ׁ The ge’onim call this produce
kormei de’agma, an Aramaic name that is apparently a
reference to Glyceria fluitans, water mannagrass, from the
grain family. This perennial plant grows in areas that are
covered in water. It can grow up to 1 m in height, while
its leaves can be as wide as 10 cm. Although its stalks are
moist and edible, water mannagrass is normally used as
a high-quality animal fodder.
The grains of this plant are also edible, especially as a
porridge that was known for its pleasant taste. In some
places, there was a significant demand for this grain. The
fact that this species is from the grain family is probably
the reason for the discussion as to whether or not it is
considered like other bread grains, as Rabbi Yoĥanan
ben Nuri maintains that it is considered a bread grain
with regard to the halakhot of leavened bread and ĥalla.

Water mannagrass
Papyrus reeds – נִיתא
ָ כ ָּל:ַּ This is apparently the Cyperus
papyrus, from the reed family. This grass-like perennial
plant grows stems 2–5 m tall, with web-like clusters of
small shoots sprouting from its edge. This plant can be
found in swamps throughout Israel and the surrounding
region. Its roots descend deep into the water, with new
stems sprouting every year. These reeds were used in
the construction of rafts and in forming papyrus paper.
Although the root stems are also edible, nowadays they
are mostly used in the production of mats.

Papyrus reeds
HALAKHA

Rich matza – מ ָ ּצה ֲﬠ ׁ ִש ָירה:ַ Dough kneaded with any liquid other than water is not considered leavened bread
and may be eaten on Passover. However, one cannot
fulfill his obligation to eat matza by consuming this socalled rich matza (Shulĥan Arukh, Oraĥ Ĥayyim 462:1).

NOTES

What is shitzanita – נִיתא
ָ ָמאי ׁ ִשיצ:ַ Some commentaries explain
this discussion as follows: The Sages first noted that keramit is
shitzanita, a species of wild grain. They then inquired what particular type of wild grain it is, to which Rav Pappa replied that
it is the wild grain that grows between the papyrus reeds (Rav
Ya’akov Emden).

Rashi brings two alternative definitions of shitzanita:
Nigella sativa, an annual flowering plant indigenous to
the Near East, which produces black seeds that can be
used as a spice; and darnel, Lolium temulentum, a weed
that grows in wheat fields and is similar in appearance
to wheat.
. פרק ב׳ דף לה. Perek II . 35a
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Fruit Juice – מי ֵפירוֹת:ֵ Fruit juice, as well as any liquid other
than water that has not been mixed with water, is not considered to cause dough to leaven at all (Shulĥan Arukh, Oraĥ
Ĥayyim 462:1).
Matzot from doubtfully tithed produce – מצּ וֹת דְּ ַמאי:ַ One
who eats matza made from doubtfully tithed produce has
fulfilled his obligation (Rambam Sefer Zemanim, Hilkhot
Ĥametz UMatza 6:7 and Sefer Ahava, Hilkhot Berakhot 1:20).

. ו ֵּמי ֵפירוֹת ֵאין ַמ ְח ִמיצִ יןand fruit juiceH does not cause dough to be leavened. Therefore,
dough prepared with these liquids is not considered full-fledged
leavened bread.
.״יוֹצֵ א ַ ּבדְּ ַמאי ו ְּב ַמ ֲﬠ ֵ ׂשר וכו׳״
יה! ֵּכיוָ ן דְּ ִאי
ּ דְּ ַמאי?! ָהא ָלא ֲחזִ י ֵל
אוֹכל
ֵ ְיה ָהוֵ י ָﬠנִי ו
ּ ָ ּב ֵﬠי ַמ ְפ ַקר ְלנִ ְכ ֵס
.יה
ּ דְּ ַמאי – ָה ׁ ְש ָּתא נַ ִמי ֲחזִ י ֵל

The Gemara turns to the cases of the mishna. The mishna taught
that one can fulfill his obligation to eat matza with doubtfully
tithed produceH and with produce of the first tithe, from which
teruma has been separated. The Gemara asks: Can one really fulfill
his obligation with doubtfully tithed produce? It is not suitable
for him to eat. The Sages prohibited the eating of doubtfully tithed
produce that has not been tithed. The Gemara answers: Since, if
one so desires he may renounce all his property, thereby becoming
a poor person who is permitted to eat doubtfully tithed produce,
now too it is suitable for him, even though he did not declare his
property ownerless. Consequently, if he used doubtfully tithed
produce as matza, he has fulfilled the mitzva after the fact.

 ַמ ֲא ִכ ִילין ֶאת ָה ֲﬠנִיִּ ים דְּ ַמאי:דִּ ְתנַ ן
 וְ ָא ַמר ַרב.וְ ֶאת ַא ְכ ַסנְ יָ א דְּ ַמאי
:אוֹמ ִרים
ְ  ֵ ּבית ׁ ַש ַּמאי, ָּתנָ א:הוּנָ א
ֵאין ַמ ֲא ִכ ִילין ֶאת ָה ֲﬠנִיִּ ים דְּ ַמאי וְ ֶאת
:אוֹמ ִרים
ְ  ו ֵּבית ִה ֵּלל,ָה ַא ְכ ַסנְיָא דְּ ַמאי
.ַמ ֲא ִכ ִילין

As we learned in a mishna: One may feed the poor doubtfully
tithed produce, and he may also feed Jewish soldiers [akhsanya]NL
who lodge with him doubtfully tithed produce.H And Rav Huna
said that it was taught that Beit Shammai say: One may neither
feed the poor doubtfully tithed produce, nor feed soldiers doubtfully tithed produce. And Beit Hillel say: One may feed these
groups doubtfully tithed produce. This mishna indicates that doubtfully tithed produce is not prohibited to the same extent as entirely
untithed produce, as in certain situations the prohibition pertaining
to doubtfully tithed produce does not take eﬀect.

Eating doubtfully tithed produce – א ִכ ַילת דְּ ַמאי:ֲ One may
feed doubtfully tithed produce to the poor and to guests;
however, he should inform them that they are being served
doubtfully tithed produce, so that they can tithe it if they
want (Rambam Sefer Zera’im, Hilkhot Ma’aserot 10:11).
First tithe from grain on the stalks – יב ִלים
ּ ֳ מ ֲﬠ ֵ ׂשר ִמן ַה ׁ ּ ִש:ַ A
Levite who separated the first tithe from grain when it is still
on its stalks is not required to separate teruma gedola from
this tithe. However, if he separates the tithe after the grain
has been placed in a pile, he must set aside teruma gedola
(Shulĥan Arukh, Yoreh De’a 331).

ׁ ״מ ֲﬠ ֵ ׂשר ִר
ַ The mishna taught that one can fulfill the obligation to eat matza
אשוֹן ׁ ֶש ִּנ ְּט ָלה ְּתר ּו ָמתוֹ
ָ  ּ ְפ ׁ ִש. וכו׳״with produce of the first tithe from which its teruma, the teruma
 דְּ ֵכיוָ ן ׁ ֶש ּנ ְִּט ָלה ְּתרו ָּמתוֹ,יטא
! חו ִּּלין ָהוֵ יof the tithe, was taken and given to a priest. The Gemara asks: Isn’t
that obvious, as, since its teruma has been taken, it is non-sacred
food? What novel element is taught by this statement?
Normal tithing procedure for one hundred units of produce
NOTES

Soldiers [akhsanya] – א ְכ ַסנְיָא:ַ Some commentaries explain
that the term akhsanya refers to an inn whose guests are
mostly poor, and that even any wealthy people staying
there are without food. Under these circumstances, they
are permitted to eat doubtfully tithed produce (Me’iri).
LANGUAGE

Soldiers [akhsanya] – א ְכ ַסנְיָא:ַ From the Greek ξενία, xenia,
meaning hospitality oﬀered to a foreigner. Some versions
of the text read afasnia, from the Greek ὀψωνία, opsonia,
meaning provisions of food for soldiers.
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,יב ִלים
ּ ֳ  ׁ ֶש ִה ְקדִּ ימוֹ ַ ּב ׁ ּ ִש,יכא
ָ ָלא צְ ִר
 וְ ל ֹא,ימנּ ּו ְּתרו ַּמת ַמ ֲﬠ ֵ ׂשר
ֶ וְ נִ ְּט ָלה ֵה
 וְ ִכ ְד ַר ִ ּבי,דוֹלה
ָ ימנּ ּו ְּתרו ָּמה ְ ּג
ֶ נִט ָלה ֵה
ְּ
.ַּא ָ ּבהו

The Gemara answers: No, it is necessary to teach the halakha in a
case where a Levite preceded the priest while the grain was still on
its stalks.H Ordinarily, the Levite would be given his first tithe only
after the priest had taken the teruma gedola; however, in this case
the Levite took his portion before the priest. And the teruma of the
tithe was taken by the Levite from his tithe so that he would be
permitted to eat the tithe; however, the teruma gedola was not
taken from the produce at all. And the novel element of the mishna
is in accordance with the opinion of Rabbi Abbahu.

דְּ ָא ַמר ַר ִ ּבי ַא ָ ּבה ּו ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן
אשוֹן ׁ ֶש ִה ְקדִּ ימוֹ
ׁ  ַמ ֲﬠ ֵ ׂשר ִר:ֶ ּבן ָל ִק ׁיש
,דוֹלה
ָ יב ִלים – ּ ָפטוּר ִמ ְּתרו ָּמה ְ ּג
ּ ֳ ַ ּב ׁ ּ ִש
 ״וַ ֲה ֵרמ ֶֹתם ִמ ֶּמנּ ּו ְּתר ּו ַמת:ׁ ֶש ֶּנ ֱא ַמר
 ַמ ֲﬠ ֵ ׂשר ִמן.ה׳ ַמ ֲﬠ ֵ ׂשר ִמן ַה ַּמ ֲﬠ ֵ ׂשר״
 וְ ל ֹא ְּתרו ָּמה, ַָה ַּמ ֲﬠ ֵ ׂשר ָא ַמ ְר ִּתי ְלך
.דוֹלה ו ְּתרו ַּמת ַמ ֲﬠ ֵ ׂשר ִמן ַה ַּמ ֲﬠ ֵ ׂשר
ָ ְ ּג

As Rabbi Abbahu said that Rabbi Shimon ben Lakish said: First
tithe in which the Levite preceded the priest while the grain was
still on the stalks is exempt from teruma gedola, even though the
Levite thereby reduces the amount of grain the priest receives. As
it is stated: “Moreover you shall speak to the Levites and say to
them: When you take from the children of Israel the tithe which I
have given you from them as your inheritance, and you shall set
apart from it a gift for the Lord, a tithe from the tithe” (Numbers
: ). This verse teaches that the Levite is obligated to set apart a
tithe from the tithe, i.e., the teruma of the tithe, and not teruma
gedola and the teruma of the tithe from the tithe.

 ֶא ָּלא:יה ַרב ּ ַפ ּ ָפא ְל ַא ַ ּביֵ י
ּ ָא ַמר ֵל
ּ  ֲא ִפ,ֵמ ַﬠ ָּתה
יל ּו ִה ְקדִּ ימוֹ ַ ּב ְּכ ִרי נַ ִמי
 ָﬠ ֶליךָ ָא ַמר ְק ָרא:יה
ָ ּ ִל
ּ יפ ֵטר! ָא ַמר ֵל
יכם ָּת ִרימ ּו ֵאת ָּכל
ֶ ״מ ּכֹל ַמ ְּתנ ֵֹת
ִ
.ְּתרו ַּמת ה׳״

Rav Pappa said to Abaye: However, if that is so, even if the Levite
preceded the priest after the kernels of grain were removed from
the stalks and placed in a pile, the Levite should not have to separate
teruma gedola in this case either. Abaye said to him: With regard
to your claim, the verse states: “From all that is given to you, you
shall set apart all of that which is the Lord’s teruma, of all the best
of it, even its consecrated portion” (Numbers : ). This verse
teaches that the Levites must designate a portion of the gifts they
receive and give it to the priests.

–  וְ ַהאי,ית?! ַהאי – ִא ְיד ַ ּגן
ָ  ו ָּמה ָר ִאThe Gemara asks: And what did you see to lead you to require
. ָלא ִא ְיד ַ ּגןthe separation of teruma gedola from first tithe that was taken
from grain in piles and not from first tithe that was taken from
grain on stalks? Abaye answers: This produce, after being
threshed and placed into piles, is completely processed and has
become grain;N and that produce on the stalk did not yet become grain, and the Levite is therefore exempt from separating
teruma gedola from it. Produce that has been arranged in a pile
is called grain by the Torah and is given to the priest. Once it is
classified as grain, the right of the priest takes eﬀect and the
Levite is required to separate teruma gedola from it.
.״מ ֲﬠ ֵ ׂשר ׁ ֵשנִי וְ ֶה ְקדֵּ ׁש ׁ ֶש ִּנ ְפדּ ּו וכו׳״
ַ
יטא! ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַן – ׁ ֶש ָּנ ַתן
ָ ּ ְפ ׁ ִש
 וְ ָקא,חוֹמ ׁש
ֶ ֶאת ַה ֶ ּק ֶרן וְ ל ֹא נָ ַתן ֶאת ַה
.חוֹמ ׁש ְמ ַﬠ ֵּכב
ֶ ַמ ׁ ְש ַמע ָלן דְּ ֵאין

The mishna taught that one can fulfill his obligation to eat matza
with second-tithe grain and with consecrated grain that was
redeemed. The Gemara asks: It is obvious that this is the case,
as consecrated grain that has been redeemed is non-sacred produce. The Gemara answers: With what are we dealing here?
We are dealing with a case where the consecrated property was
not completely redeemed, i.e., where one gave payment for the
principal, the value of the tithe, but he did not give payment
for the additional fifth due when redeeming consecrated items.
And the mishna teaches us that failure to add the fifth does not
invalidate the redemption. Although there is an obligation to
pay this additional fifth, the neglect of this duty does not prevent
the grain from becoming non-sacred.

.״וְ ַה ּכ ֲֹהנִים ַ ּב ַח ָּלה ו ַּב ְּתרו ָּמה וכו׳״
 ַמ ָ ּצה ׁ ָשוָ ה ְל ָכל:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ ּ ְפ ׁ ִש
״מ ּצוֹת״
ַ : ָקא ַמ ׁ ְש ַמע ָלן,ָא ָדם ָ ּב ֵﬠינַן
.יבה
ּ ָ ״מ ּצוֹת״ ִר
ַ

And the mishna further taught that priests can fulfill their obligation with matza of ĥalla and with teruma.H The Gemara again
asks: It is obvious that this is the case. Since a priest is permitted
to eat ĥalla and teruma, he can fulfill his obligation to eat matza
with them. The Gemara responds: This ruling is nevertheless
necessary, lest you say that we require matza that may be eaten
equally by anyone, which would mean that matza that may not
be eaten by regular Israelites is prohibited to priests as well. The
mishna therefore teaches us that the repetition of the words
“matzot,” “matzot” (Deuteronomy : , ) comes to amplify, i.e.,
one can fulfill one’s obligation to eat matza even with foods that
may be eaten only by specific people.

NOTES

This has become grain – האי ִא ְיד ַ ּגן:ַ Produce that has been arranged into a pile and smoothed over is considered to have
reached the stage of the completion of its work, and it is classified as grain. The proof is the verse that is referring to “grain from
the threshing floor” (Numbers 18:27). The definition of grain is
important with regard to teruma, which is called “the first of your
grain” (Deuteronomy 18:4; see Arukh).
Matza of untithed produce – מצּ וֹת ֶט ֶבל:ַ There are many diﬃculties concerning the meaning of this passage and its practical ramifications. Apparently, the Rabbis maintain that matza of untithed
produce may be eaten after the fact. Some commentaries claim
that matza of untithed produce is entirely prohibited to be eaten,
even according to the Rabbis, due to the fact that eating it would
be considered a mitzva that comes by means of a transgression.
However, others reject this explanation, contending that this
principle applies only to a commandment that involves praise of
God, e.g., the sacrifice of an oﬀering or taking the four species on
Sukkot. By contrast, the fulfillment of other mitzvot is not nullified
if they come by means of transgression (Tosefot Rabbeinu Peretz).
Others explain that to perform a mitzva in this manner is prohibited by rabbinic law (Ramban). Yet others suggest that the Rabbis
indeed prohibit this matza because it is a mitzva that comes by
means of a transgression, and the reason why this principle is in
eﬀect is that there is no mitzva to eat a second olive-bulk of matza.
Consequently, with regard to any consumption beyond a single
olive-bulk, the mitzva no longer applies while the prohibition
remains in force (Hashlama).
HALAKHA

Matza of ĥalla and teruma – מ ַ ּצת ַח ָּלה ו ְּתרו ָּמה:ַ Priests can fulfill
their obligation to eat matza with teruma or ĥalla, despite the fact
that this food may not be eaten by non-priests (Rambam Sefer
Zemanim, Hilkhot Ĥametz UMatza 6:8).
Matza of untithed produce – מ ַ ּצת ֶט ֶבל:ַ One cannot fulfill the obligation to eat matza with untithed produce, even if it is untithed by
rabbinic law (Rambam Sefer Zemanim, Hilkhot Ĥametz UMatza 6:7).

יטא! ָלא
ָ  ּ ְפ ׁ ִש.״א ָבל ל ֹא ַ ּב ֶּט ֶבל וכו׳״
ֲ We learned in the mishna: However, one may not fulfill this
NH
 ׁ ֶשזְּ ָרעוֹ, ְ ּב ֶט ֶבל ָטבוּל ִמדְּ ַר ָ ּבנַן,יכא
ָ  צְ ִרobligation with untithed produce. The Gemara asks: It is
. ְ ּב ָﬠצִ יץ ׁ ֶש ֵאינוֹ נָ קוּבobvious that this is the case, as it is always prohibited to eat tevel.
The Gemara explains: No, it is necessary to teach this halakha
in a case where it is considered untithed produce by rabbinic
law, and by Torah law the produce is permitted. For instance,
this is the case with regard to grain that one sowed in an unperforated flowerpot. Anything grown disconnected from the
ground is not defined as produce of the ground, and its owner
is exempt by Torah law from tithing it. However, by rabbinic law,
grain sowed in an unperforated flowerpot is considered untithed.
אשוֹן ׁ ֶש ּל ֹא נִ ְּט ָלה
ׁ  ״וְ ל ֹא ְ ּב ַמ ֲﬠ ֵ ׂשר ִרIt was also taught in the mishna: And one does not fulfill his
,יכא
ָ יטא! ָלא צְ ִר
ָ  ּ ְפ ׁ ִש. ְּתר ּו ָמ תוֹ״obligation with matza from produce of the first tithe, whose
. ׁ ֶש ִה ְקדִּ ימוֹ ַ ּב ְּכ ִריteruma, teruma of the tithe, was not taken. The Gemara asks: It
is obvious that this is the case, as this produce may not be eaten.
The Gemara answers: No, it is necessary for the mishna to teach
this with regard to a case where the Levite preceded the priest
after the kernels of grain were placed in a pile but before teruma
gedola was separated from the produce.
יה ַרב ּ ַפ ּ ָפא
ָ  ַמה ּו דְּ ֵתThe Gemara elaborates: Lest you say, as Rav Pappa said to
ּ ימא ְּכ ַד ֲא ַמר ֵל
.יה
ּ  ָקא ַמ ׁ ְש ַמע ָלן ִּכ ְד ׁ ָשנֵי ֵל, ְל ַא ַ ּביֵ יAbaye, that in that case too, the Levite should be exempt from
the requirement to separate teruma gedola from this produce,
the tanna of the mishna teaches us, as Abaye responded to Rav
Pappa, that there is a diﬀerence between a case when the grain
was on the stalks and when it was collected in a pile. Therefore,
one may not eat this produce before separating teruma gedola
from it.
: פרק ב׳ דף לה. Perek II . 35b
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LANGUAGE

Unminted coin [asimon] – א ִסימוֹן:
ֲ From the Greek
ἄσημον, asèmon, meaning without a mark or sign, or
a coin without an oﬃcial imprint.

 ״וְ ל ֹא ְ ּב ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי וְ ֶה ְקדֵּ ׁש ׁ ֶש ּל ֹא נִ ְפדּ ּוIt was further taught in the mishna: And one does not fulfill his obli!יטא
ָ  ּ ְפ ׁ ִש. וכו׳״gation to eat matza with second-tithe produce or consecrated grain
that was not redeemed. The Gemara asks: Isn’t that, too, obvious, as
it is prohibited to eat these foods?
 ו ַּמאי ״ל ֹא נִ ְפדּ וּ״ – ׁ ֶשלּ ֹא,ּעוֹלם דְּ נִ ְפדּ ו
ָ ְל
 ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי ׁ ֶש ּ ְפ ָדאוֹ ַﬠל.נִ ְפדּ ּו ְּכ ִה ְל ָכ ָתן
 דְּ ַר ֲח ָמנָ א ָא ַמר ״וְ צַ ְר ָּת,ַ ּגב ֲא ִסימוֹן
.ַה ֶּכ ֶסף״ – דָּ ָבר ׁ ֶשיֵּ ׁש לוֹ צו ָּרה

The Gemara answers: Actually, this is speaking of a case where they
were redeemed, and what is the meaning of the expression: They
were not redeemed? It means that they were not redeemed properly, e.g., second-tithe grain that was redeemed with an unminted
coin [asimon].L As the Merciful One says with regard to the redemption of the second tithe: “And you shall turn it into money, and bind
up the money in your hand, and go to the place which the Lord your
God shall choose” (Deuteronomy : ). The phrase “and bind up
[ve’tzarta] the money” indicates that the produce must be exchanged
for an object that has a form [tzura], not unminted metal.

ְּ  וְ ֶה ְקדֵּ ׁש – ׁ ֶש ִחAnd with regard to consecrated property, we are dealing with a case
,יללוֹ ַﬠל ַ ּג ֵ ּבי ַק ְר ַקע
. ״וְ נָ ַתן ַה ֶּכ ֶסף וְ ָקם לוֹ״: דְּ ַר ֲח ָמנָ א ָא ַמרwhere he redeemed it by exchanging it for land instead of money,
as the Merciful One says: “And he will give the fifth part of the
money of your valuation unto it and it shall be assured to him” (see
Leviticus : ). If one redeemed consecrated property with land
rather than money, the consecrated status is not transferred to the
land.
חוֹבתוֹ
ָ  יָ כוֹל יוֹצֵ א ָא ָדם יְ ֵדי: ָּתנ ּו ַר ָ ּבנַןThe Sages taught: I might have thought that a person fulfills his
 ָהא, ָּכל ֶט ֶבל נַ ִמי. ְ ּב ֶט ֶבל ׁ ֶש ּל ֹא נִ ְת ַקןobligation to eat matza with untithed produce that was not amend! ל ֹא נִ ְת ַקןed with regard to tithes. The Gemara analyzes the apparently redundant phrase untithed produce that was not amended. But isn’t all
untithed produce also not amended, by definition?
,צוֹר ּכוֹ
ְ  ְ ּב ֶט ֶבל ׁ ֶש ּל ֹא נִ ְת ַקן ָּכל:ֶא ָּלא
דוֹלה וְ ל ֹא
ָ ׁ ֶש ִּנ ְּט ָלה ִמ ֶּמנּ ּו ְּתר ּו ָמה ְ ּג
[]מ ֲﬠ ֵ ׂשר
ַ ,נִ ְּט ָלה ִמ ֶּמנּ ּו ְּתרו ַּמת ַמ ֲﬠ ֵ ׂשר
 וַ ֲא ִפילּ ּו ַמ ֲﬠ ֵ ׂשר,אשוֹן וְ ל ֹא ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי
ׁ ִר
? ִמ ּנַיִ ן,ָﬠנִי

Rather, this baraita is referring to untithed produce that was incompletely amended. How so? For example, produce from which teruma
gedola was taken, but the teruma of the tithe was not taken from it.
Alternatively, the first tithe was separated from the produce, but not
the second tithe; or, it is referring even to grain from which all the
tithes were separated, apart from the poor man’s tithe. Although no
sanctity applies to the poor man’s tithe, which is simply a monetary
gift to the poor, until this tithe has not been separated the grain remains untithed. From where is it derived that these types of grain
cannot be used for matza?

,ֹאכל ָﬠ ָליו ָח ֵמץ״
ַ  ״ל ֹא ת:לוֹמר
ַ ַּת ְלמוּד
ֹאכל ָﬠ ָליו
ַ יסוּרוֹ ִמ ׁ ּשוּם ַ ּבל ּת
ּ ִמי ׁ ֶש ִא
 יָ צָ א זֶ ה ׁ ֶש ֵאין ִא ּיסוּרוֹ ִמ ׁ ּשוּם ַ ּבל,ָח ֵמץ
ֹאכל
ַ  ֶא ָּלא ִמ ׁ ּשוּם ַ ּבל ּת,ֹאכל ָח ֵמץ
ַ ּת
.ֶט ֶבל

The verse states: “You shall not eat leavened bread with it; seven
days you shall eat with it matza” (Deuteronomy : ). One fulfills
his obligation to eat matza with food whose prohibition is solely
due to the prohibition: Do not eat leavened bread with it, if it was
not preserved in an unleavened state. This command excludes this
grain, which is not prohibited due to the prohibition: Do not eat
leavened bread, but rather due to the prohibition: Do not eat untithed produce.

יכן ָאזְ ָלא? ָא ַמר
ָ יסו ָּרא דְּ ָח ֵמץ ְל ֵה
ּ וְ ִא
, ָהא ַמ ּנִי – ַר ִ ּבי ׁ ִש ְמעוֹן ִהיא:ַרב ׁ ֵש ׁ ֶשת
.יס ּור
ּ יס ּור ָחל ַﬠל ִא
ּ  ֵאין ִא:דְּ ָא ַמר
:אוֹמר
ֵ  ַר ִ ּבי ׁ ִש ְמעוֹן,דְּ ַתנְיָא

The Gemara expresses surprise at this baraita. And the prohibition
of leavened bread, where did it go? In other words, doesn’t the prohibition: “You shall not eat leavened bread” apply to untithed produce
as well? Rav Sheshet said: In accordance with whose opinion is
this baraita? It is in accordance with the opinion of Rabbi Shimon,
who said: One prohibition does not take eﬀect where another
prohibition already exists.H No additional prohibitions can apply to
an object that is already prohibited, e.g., untithed grain. Consequently, the prohibition of leavened bread does not take eﬀect on untithed
produce. As it was taught in a baraita that Rabbi Shimon says:

HALAKHA

One prohibition does not take eﬀect where another prohibition already exists – אין ִא ּיסוּר ָחל ַﬠל ִא ּיסוּר:
ֵ There is a general
principle that no additional prohibitions can apply to an action or
object that is already prohibited by Torah law. There are certain exceptions to this principle, for example: Simultaneous prohibitions;
a prohibition that adds a significant element to the first prohibi-
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tion, such as a stricter punishment; or a more inclusive prohibition,
e.g., if the second prohibition is more comprehensive than the
first one. These exceptions are in accordance with the accepted
opinion in the mishna and the Gemara in tractate Keritot, and they
are contrary to Rabbi Shimon’s minority opinion (Rambam Sefer
Kedusha, Hilkhot Issurei Bia 17:8; Hilkhot Ma’akhalot Assurot 14:18).

