Perek II
Daf 36 Amud a
.אוֹכל נְ ֵב ָלה ְ ּביוֹם ַה ִּכ ּפו ִּרים ּ ָפטוּר
ֵ  ָהOne who unwittingly eats an unslaughtered animal carcass on Yom
KippurN is exempt from bringing a sin-oﬀering to atone for this consumption. The prohibition against eating on Yom Kippur does not
apply to the already prohibited meat of an animal carcass, which means
only the prohibition against eating an unslaughtered animal carcass is
violated by this act.
ּ  ֲא ִפ:ָר ִבינָ א ָא ַמר
ימא ַר ָ ּבנַ ן; ִמי
ָ יל ּו ֵּת
,ֹאכל ָח ֵמץ ִ ּב ְל ַבד
ַ ׁ ֶש ִא ּיסוּרוֹ ִמ ׁ ּשוּם ַ ּבל ּת
ֹאכל
ַ יָ צָ א זֶ ה ׁ ֶש ֵאין ִא ּיסוּרוֹ ִמ ׁ ּשוּם ַ ּבל ּת
ֹאכל
ַ  ֶא ָּלא ַאף ִמ ׁ ּשוּם ַ ּבל ּת,ָח ֵמץ ִ ּב ְל ַבד
.ֶט ֶבל

HALAKHA

Matza of second tithe – מ ַ ּצת ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי:ַ Matza of
second tithe may be used by anyone to fulfill the
mitzva to eat matza (Rambam Sefer Zemanim, Hilkhot
Ĥametz UMatza 6:8).

Ravina said: Even if you say that this baraita is in accordance with the
Rabbis, who maintain that a prohibition can take eﬀect where another prohibition already exists, it can be explained as follows: One
fulfills his obligation to eat matza with food whose prohibition is
solely due to the commandment: Do not eat leavened bread, which
excludes this grain, which is forbidden not only due to the prohibition: Do not eat leavened bread, but also due to the prohibition: Do
not eat untithed produce.

״ב ְל ַבד״ ְּכ ִתיב?! ֶא ָּלא ְמ ַח ַּו ְור ָּתא
ּ ִ  ִמידֵּ יThe Gemara raises a diﬃculty against this explanation: Is the word:
. ִּכ ְד ַרב ׁ ֵש ׁ ֶשתOnly, written in the baraita? This word, which is critical for Ravina’s
explanation, does not appear in the baraita at all. Rather, it is clear
that this must be explained in accordance with the explanation of Rav
Sheshet, who maintains that the baraita should be attributed to Rabbi
Shimon.
חוֹבתוֹ
ָ  יָ כוֹל יוֹצֵ א ָא ָדם יְ ֵדי:ָּתנ ּו ַר ָ ּבנַ ן
:לוֹמר
ַ ְ ּב ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי ִ ּבירו ׁ ָּש ַליִ ם – ַּת ְלמוּד
 יָ צָ א,״ל ֶחם עוֹנִי״ – ַמה ׁ ּ ֶש ֶּנ ֱא ָכל ַ ּב ֲאנִינוּת
ֶ
,זֶ ה ׁ ֶש ֵאינוֹ נֶ ֱא ָכל ַ ּב ֲאנִינוּת ֶא ָּלא ְ ּב ִ ׂש ְמ ָחה
.יוֹסי ַה ְ ּג ִל ִילי
ֵ דִּ ְב ֵרי ַר ִ ּבי

The Sages taught: I might have thought that a person can fulfill his
obligation to eat matza on Passover with matza of second titheH in
Jerusalem. Therefore, the verse states: “You shall eat no leavened
bread with it; seven days you shall eat with it matza, the bread of affliction [leĥem oni]”N (Deuteronomy : ), oni with the letter ayin, i.e.,
poor man’s bread. As this is similar to the phrase: Bread of acute
mourning [leĥem oni], oni with an alef, it can be inferred that this
mitzva must be fulfilled with matza that can be eaten during a period
of acute mourning, on the day one’s close relative has died. This excludes this second tithe, which cannot be eaten during a period of
acute mourning but only in a state of joy, as the Torah states: “I have
not eaten from it in my acute mourning” (Deuteronomy : ). This
is the statement of Rabbi Yosei HaGelili.

״מ ּצוֹת״
ַ ,״מ ּצוֹת״
ַ :אוֹמר
ֵ
יבא
ָ ַר ִ ּבי ֲﬠ ִק
״ל ֶחם
ֶ :לוֹמר
ַ  ִאם ֵּכן ַמה ַּת ְלמוּד,יבה
ּ ָ ִר
וֹשה ְ ּביַ יִ ן וְ ׁ ֶש ֶמן
ָ ׁ ּיסה ׁ ֶש ּנִיל
ָּ עוֹנִי״ – ּ ְפ ָרט ְל ִﬠ
.ו ְּד ַב ׁש

Rabbi Akiva says: The repetition of matzot matzot serves to amplify,
and teaches that all types of matza may be eaten on Passover. The baraita asks: If so, what is the meaning when the verse states leĥem oni,
poor man’s bread? The baraita answers: This phrase excludes dough
that was kneaded with wine, oil, or honey, which is not classified as
poor man’s bread and therefore cannot be used for this mitzva.

יבא? ִמי ְּכ ִתיב
ָ  ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי ֲﬠ ִקThe Gemara asks: What is the reason of Rabbi Akiva? The Gemara
.״ל ֶחם עוֹנִי״ ״עֹנִי״ ְּכ ִתיב
ֶ explains: Is it written in the consonantal text leĥem oni with a vav?
That would allude to the comparison of matza to food eaten by an onen,
an acute mourner, as onen is also spelled with a vav. Actually, it is
written leĥem oni without a vav, meaning poor man’s bread.
״ﬠנִי״? עוֹנִי
ָ  ִמי ָק ֵרינַן:יוֹסי ַה ְ ּג ִל ִילי
ֵ וְ ַר ִ ּבי
יה
ּ  ַהאי דְּ ָק ֵרינַ ן ֵ ּב: וְ ַר ִ ּבי ֲﬠ ִק ָיבא.ָק ֵרינַ ן
״ל ֶחם
ֶ : דְּ ָא ַמר ׁ ְשמו ֵּאל,עוֹנִי – ְּכ ִד ׁ ְשמו ֵּאל
.עוֹנִי״ – ֶל ֶחם ׁ ֶשעוֹנִין ָﬠ ָליו דְּ ָב ִרים ַה ְר ֵ ּבה

And Rabbi Yosei HaGelili could respond: Do we vocalize the word
as ani, as would be appropriate for a phrase meaning a poor man’s
bread? In fact, we vocalize it oni, which means oppression, aﬄiction,
or mourning. And Rabbi Akiva could retort: The fact that we vocalize
the word as oni is in accordance with a statement of Shmuel. As
Shmuel said: The expression leĥem oni means bread over which many
matters are recited [onin], an allusion to the Passover Seder, at which
one recites the Haggadah and eats matza.
NOTES

An animal carcass on Yom Kippur – נְ ֵב ָלה ְ ּביוֹם ַה ִּכ ּפו ִּרים: The
accepted ruling is that one who eats from an unslaughtered
animal carcass on Yom Kippur is liable to bring a sin-oﬀering,
as the prohibition against eating on Yom Kippur applies even
to an animal carcass. This is because the prohibition to eat
on Yom Kippur is more inclusive than the prohibition against
eating an animal carcass, as it adds to the scope of the earlier

prohibition, and the accepted view is that a prohibition of this
kind applies in addition to another prohibition. The prohibition
against eating on Yom Kippur is inclusive because it applies to
all types of food. Some commentaries say that it also adds to
the scope of the prohibition against eating an animal carcass, as
the prohibition of Yom Kippur is more severe (see the Halakha
notes on 35b for a more detailed explanation).

Leĥem oni – ל ֶחם עוֹנִי:ֶ The dispute between Rabbi Yosei HaGelili
and Rabbi Akiva with regard to the explanation of the term
leĥem oni can be explained as follows: Rabbi Yosei claims that
oni is a broad term that refers to pain and suﬀering in general,
so that leĥem oni means the bread of aﬄiction; whereas Rabbi
Akiva contends that oni refers solely to poverty, in accordance
with the plain meaning of the term, poor man’s bread.
. פרק ב׳ דף לו. Perek II . 36a
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NOTES

The dough must be burned immediately – ת ּ ָ ׂש ֵרף ִמיָּ ד:ִּ Although the Sages provide signs to identify whether dough
has leavened, these apply only to ordinary dough. Since
dough kneaded with wine, oil, and honey can become
leavened before the appearance of these visible signs of
leavening, the signs are irrelevant in this case (Tosefot Rid).
Knead and spread – ל ׁ ִשים ו ְּמ ַק ְּט ִפים:ָ The first tanna claims
that one may not knead these substances into dough, but
that one may spread them on top of dough. Although
one may not prepare dough with a mixture of water and
these substances, it is permitted to spread them on the
surface of the dough. By contrast, the Rabbis claim that it
is entirely prohibited to mix water and juice when preparing dough during Passover (Rabbeinu Ĥananel).
Meal-oﬀerings – מנָ חוֹת:ְ These include all oﬀerings of flour
or bread brought in the Temple. Among the meal-oﬀerings are the two loaves of bread brought on Shavuot, the
Temple shewbread, the various kinds of voluntary mealoﬀerings, the sinner’s meal-oﬀering, the loaves of bread
accompanying a thanks-oﬀering, the meal-oﬀerings that
accompany libations, the meal-oﬀering of a suspected
adulteress [sota], and the omer oﬀering. Numerous complex laws apply to these meal-oﬀerings, and most of tractate Menaĥot is devoted to a detailed discussion of them.
Most of the meal-oﬀerings are brought from unleavened
wheat flour. Likewise, most of these oﬀerings require taking a handful of the oﬀering, an essential element in the
sacrificial ceremony. Many types of meal-oﬀerings have oil
mixed with them or incense added to them at some stage
of their preparation. The halakhot of meal-oﬀerings parallel the halakhot of animal sacrifices in numerous respects,
and many of the acts that render animal sacrifices unfit
also render meal-oﬀerings unfit.
HALAKHA

Dough that was kneaded with fruit juice – וֹשה
ָ ׁ ִּﬠ ָּיסה ׁ ֶש ּנִיל
ב ֵמי ֵפירוֹת:ּ ְ One should not knead dough with fruit juice
and water on Passover. If one did prepare a mixture of
this kind, he must bake it before it is leavened, in accordance with the opinion of the Rabbis (Shulĥan Arukh, Oraĥ
Ĥayyim 462:2).
Kneading and spreading – ישה וְ ִק ּיטוּף
ָ ׁ ל:ִ Since it is permitted to knead dough with fruit juice, it is also permitted
to spread these juices on dough. The accepted practice
in Ashkenazi communities is to be stringent in this regard, in light of the opinion that fruit juice leavens dough
quickly. There is also a concern that water may have been
mixed with the fruit juice. The custom is not to spread
fruit juice on matza until after it has been baked (Rema).
Furthermore, matza of this kind should not be used for
the mitzva on the first night of Passover (Shulĥan Arukh,
Oraĥ Ĥayyim 462:4).
Baking meal-oﬀerings – א ִפיּיַ ת ְמנָ חוֹת:ַ The dough for all
baked meal-oﬀerings can be prepared with warm water,
as the attending priests would certainly be careful to prevent the dough from becoming leavened (Rambam Sefer
Avoda, Hilkhot Ma’aseh HaKorbanot 12:21).

ּ יסה ׁ ֶש ּנ
וֹשה
ָ ׁ ִיל
ָּ וְ ָס ַבר ַר ִ ּבי ֲﬠ ִק ָיבא ִﬠ
 ֵאין:ְ ּביַ יִ ן וְ ׁ ֶש ֶמן ו ְּד ַב ׁש ל ֹא? וְ ָה ַתנְיָ א
.יסה ַ ּב ּ ֶפ ַסח ְ ּביַ יִ ן וְ ׁ ֶש ֶמן ו ְּד ַב ׁש
ָּ ָל ׁ ִשין ִﬠ
 ִּת ּ ָ ׂש ֵרף:אוֹמר
ֵ יאל
ֵ  ַר ָ ּבן ַ ּג ְמ ִל,וְ ִאם ָל ׁש
 וְ ָא ַמר. יֵ ָא ֵכל:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים,ִמיָּ ד
 ׁ ַש ָ ּב ִתי ָהיְ ָתה ֵאצֶ ל ַר ִ ּבי:ַר ִ ּבי ֲﬠ ִק ָיבא
ֻ ׁ ְיﬠזֶ ר וְ ַר ִ ּבי י
ֶ ֱא ִל
 וְ ַל ׁ ְש ִּתי ָל ֶהם,ﬠ הוֹש
 וְ ל ֹא ָא ְמר ּו,יסה ְ ּביַ יִ ן וְ ׁ ֶש ֶמן ו ְּד ַב ׁש
ָּ ִﬠ
.ִלי דָּ ָבר

The Gemara asks: And does Rabbi Akiva maintain with regard to
dough that was kneaded with wine, oil, or honey, that it may not
be used for matza? But wasn’t it taught in a baraita: One may not
knead dough on Passover with wine, oil, or honey? And if one
kneaded dough in this manner, Rabban Gamliel says: The dough
must be burned immediately,N as it is leavened faster than other types
of dough. And the Rabbis say that although it is leavened quickly, one
can still prevent it from being leavened, and if he does
so it may be eaten.H And Rabbi Akiva said: It was my Shabbat to
serve before Rabbi Eliezer and Rabbi Yehoshua during Passover
(Rav Yehuda ben Rav Binyamin HaRofeh), and I kneaded for them
dough with wine, oil, and honey, and they said nothing to me by
way of objection.

וְ ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין ָל ׁ ִשין – ְמ ַק ְּט ִפין
 וַ ֲח ָכ ִמים. ֲא ָת ָאן ְל ַת ָּנא ַק ָּמא.ּבוֹ
 ֵאת ׁ ֶש ָּל ׁ ִשין ּבוֹ – ְמ ַק ְּט ִפין:אוֹמ ִרים
ְ
 וְ ֵאת ׁ ֶש ֵאין ָל ׁ ִשין ּבוֹ – ֵאין ְמ ַק ְּט ִפין,ּבוֹ
יסה
ָּ  וְ ׁ ָשוִ ין ׁ ֶש ֵאין ָל ׁ ִשין ֶאת ָה ִﬠ.ּבוֹ
.פוֹש ִרין
ְ ׁ ְ ּב

The baraita continues: And although one may not knead dough with
these ingredients, one may spread these substances on the surface of
the dough. The Gemara comments: With regard to this latter statement, we have come back to the opinion of the first tanna, who said
that one may not knead bread with wine, oil, or honey. And the Rabbis say: With regard to dough into which one may knead wine, oil,
or honey, one may likewise spread them on the dough, whereas
concerning dough into which one may not knead these ingredients,
one may not spreadNH them on the dough either. And everyone
agrees that one may not knead the dough with warm water, as this
will cause it to be leavened quickly. In any case, it is evident from here
that Rabbi Akiva himself prepared matza with wine, oil, and honey.

,אשוֹן
ׁ  ָהא – ְ ּביוֹם טוֹב ִר, ָלא ַק ׁ ְשיָ אThe Gemara answers: This is not diﬃcult, as this statement of Rabbi
. ָהא – ְ ּביוֹם טוֹב ׁ ֵשנִיAkiva’s, which maintains that one does not fulfill his obligation with
matza prepared with wine, oil, and honey, is referring to the first day
of the Festival, during which there is a special commandment to eat
matza. However, that second baraita, in which Rabbi Akiva states that
he prepared this type of dough himself, pertains to the second day of
Passover, when no special requirement to eat matza is in eﬀect. On
the second day, there is no mitzva to eat matza. It is only forbidden to
own or eat leavened bread; consequently so-called rich, or enhanced
matza, prepared from fruit juices, is permitted.
יוֹמא
ָ :נֵיה
ֻ ׁ ְְּכ ַד ֲא ַמר ְלה ּו ַר ִ ּבי י
ּ ﬠ ִל ְב הוֹש
 ִמ ָּכאן,ַק ָּמא ל ֹא ָּתלו ּׁש ּו ִלי ְ ּב ַח ְל ָ ּבא
: וְ ָה ַתנְיָא.וְ ֵא ָילךְ – לו ּׁש ּו ִלי ְ ּב ַח ְל ָ ּבא
 וְ ִאם,יסה ְ ּב ָח ָלב
ָּ ֵאין ָל ׁ ִשין ֶאת ָה ִﬠ
 ִמ ּ ְפנֵי ֶה ְר ֵ ּגל,ָל ׁש – ָּכל ַה ּ ַפת ֲאסו ָּרה
יוֹמא
ָ :ֲﬠ ֵב ָירה! ֶא ָּלא ָה ִכי ָק ָא ַמר
 ִמ ָּכאן,ַק ָּמא ל ֹא ָּתלו ּׁש ּו ִלי ְ ּבדו ְּב ׁ ָשא
.וְ ֵא ָילךְ – לו ּׁש ּו ִלי ְ ּבדו ְּב ׁ ָשא

,עוֹלם ְ ּב ַח ְל ָ ּבא
ָ  ְל:ימא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִאAnd if you wish, say instead that actually, Rabbi Yehoshua said: With
ַ  ִּכ ְדmilk, as Ravina said: If this bread, kneaded with milk, is prepared in
 ָה ָכא, ְּכ ֵﬠין ּת ָוֹרא ׁ ָש ֵרי:אמר ָר ִבינָא
. ְּכ ֵﬠין ּת ָוֹרא: נַ ִמיthe shape of an ox’s eye, it is permitted. In other words, if one forms
this dough in a unique shape, e.g., the eye of an ox, one may eat it, as
it is clearly distinguishable from ordinary bread. Therefore, there is
no concern that it will be eaten with meat. Here too, the baraita is
speaking about a case where he told them to prepare this matza in the
shape of an ox’s eye.
יסה
ָּ ״וְ ׁ ָשוִ ין ׁ ֶש ֵא ין ָל ׁ ִשין ֶאת ָה ִﬠ
? ַמאי ׁ ְשנָ א ִמ ְּמנָ חוֹת.וֹש ִרין״
ְ ׁ ַ ּב ּפ
,וֹש ִרין
ְ ׁ  ָּכל ַה ְּמנָ חוֹת נִילּ ׁוֹשוֹת ַ ּב ּפ:דִּ ְתנַן
)ו ִּמ ׁ ְש ַּת ְּמ ִרין( ׁ ֶשלּ ֹא יֶ ְח ְמצוּ! ִאם ָא ְמר ּו
?ֹאמר ּו ְ ּב ׁ ֶש ֵאין זְ ִריזִ ין
ְ ִ ּבזְ ִריזִ ין – י
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The Gemara adds that this is as Rabbi Yehoshua said to his sons: On
the first night of Passover, do not knead for me dough with milk,
but from the first night onward, knead my dough for me with milk.
The Gemara raises a diﬃculty: But wasn’t it taught in a baraita:
Throughout the whole year one may not knead dough with milk, and
if he kneaded dough with milk, the entire bread is prohibited, due
to the fact that one will become accustomed to sin, by unwittingly
eating it with meat? Rather, this is what he is saying: On the first
night of Passover do not knead me dough with honey; however, from
then onward, knead me dough with honey.

It was incidentally mentioned in the previous baraita: And everyone
agrees that one may not knead dough with warm water. The Gemara asks: In what way is this case diﬀerent from that of mealoﬀerings?N As we learned in a mishna: All meal-oﬀerings are kneaded with warm water and are watched so that they will not be
leavened. The Gemara explains that there is a distinction between
these two cases: If they say it is permitted for diligent priests to bake
with warm water,H shall they also say the same with regard to those
who are not diligent? The priests are diligent and expert in the Temple service and are able to take extreme care, but not everyone can be
relied upon to guard the dough unfailingly.

ִאי ָה ִכי ִמ ְיל ַתת נַ ִמי ָל ֵתית! ַא ָּל ָּמה ָא ַמר ַר ִ ּבי
:זֵ ָירא ָא ַמר ַר ָ ּבה ַ ּבר יִ ְר ְמיָ ה ָא ַמר ׁ ְשמו ֵּאל
!אוֹת ּה
ָ לוֹת ִתין
ְ יטין ׁ ֶשל ְמנָ חוֹת – ֵאין
ִּ ִח
יתא
ָ יתה – ֵל
ָ  ְל ִת,יתא
ָ ישה – ִ ּבזְ ִריזִ ין ִא
ָ ׁ ִל
.ִ ּבזְ ִריזִ ין

The Gemara raises a diﬃculty: If so, if we rely on the diligence of
the priests, let them also soak the grains in water to help them remove the husks. Why did Rabbi Zeira say that Rabba bar Yirmeya
said that Shmuel said: With regard to the wheat used in the mealoﬀerings, one may not soak it?H The Gemara answers: The kneading of the dough is performed by diligent priests; however, the act
of soaking is not performed by diligent priests. Instead, this soaking is performed outside of the Temple confines by less reliable
non-priests.

 ״וְ יָ צַ ק:יתא ִ ּבזְ ִריזִ ין? וְ ָה ְכ ִתיב
ָ ישה ִמי ִא
ָ ׁ וְ ִל
– יא ּה ֶאל ַה ּכ ֵֹהן״
ָ יה ׁ ֶש ֶמן וגו׳ וֶ ֱה ִב
ָ ָﬠ ֶל
ימד ַﬠל
ֵּ  ִל,ִמ ְּק ִמיצָ ה וְ ֵא ָיל ְך ִמצְ וַ ת ְּכהו ָּּנה
!יְ צִ ָיקה ו ְּב ִל ָילה ׁ ֶש ְּכ ׁ ֵש ָירה ְ ּב ָכל ָא ָדם

The Gemara asks: And with regard to kneading, is it performed only
by diligent priests?H But isn’t it written: “And when any one brings
a meal-oﬀering to the Lord, his oﬀering shall be of fine flour; and
he shall pour oil upon it, and place frankincense upon it. And he
shall bring it to Aaron’s sons the priests; and he shall take from it
his handful of its fine flour, and of its oil, together with all its frankincense” (Leviticus : – ). These verses indicate that from the
scooping of a handfulN and onward, the mitzva must be performed
by members of the priesthood. This teaches about the pouring of
the oil and the stirring of the mixture that they are valid even if
they are performed by any person, even a non-priest.

יתא – ִ ּב ְמקוֹם זְ ִריזִ ין
ָ  נְ ִהי דְּ ִבזְ ִריזִ ין ֵל,ישה
ָ ׁ ִל
 חוּץ, ְ ּב ִל ָילה ְּכ ׁ ֵש ָירה ַ ּבזָּ ר: דְּ ָא ַמר ָמר.ִא ָיתא
,יתה
ָ  ְל ַא ּפ ֵוֹקי ְל ִת.חוֹמת ֲﬠזָ ָרה – ּ ְפסו ָּלה
ַ ְל
. וְ ל ֹא ִ ּב ְמקוֹם זְ ִריזִ ין,דְּ ֵאינָ ּה ִ ּבזְ ִריזִ ין

The Gemara answers: With regard to kneading, although it is not
performed by diligent priests, it is nevertheless performed in the
place of the diligent. Kneading may be carried out by a non-priest,
but it must still be performed in the Temple courtyard. As the
Master said: Mixing is valid if performed by a non-priest; however, if it is conducted outside the walls of the courtyard,H it, the
meal oﬀering, is disqualified. This serves to exclude soaking,
which is neither performed by the diligent nor performed in the
place of the diligent.

NOTES

Handful – ק ִמיצָ ה:ְ Most meal-oﬀerings require a
handful to be taken by a priest and burnt on the altar;
e.g., see Leviticus 2:2. This service, which parallels the
slaughtering of an animal sacrifice, could be performed
only by a priest. According to many authorities, the
priest would scoop the flour out with the three middle
fingers of his right hand, using his thumb and little finger to remove any surplus flour. He would then place
the flour in a sacred vessel used in the Temple service
to consecrate it. Since the priest had to scoop out an
exact handful of flour, no more and no less, scooping
of the handful was one of the more diﬃcult services
in the Temple.
The omer meal-oﬀering – עוֹמר
ֶ מנְ ַחת ָה:ִ The Gemara
assumes that equal stringency should apply to the
omer and to leavened bread, despite the fact that the
omer is prepared from barley and, as the Gemara will
later note, barley is less likely to become leavened because it is smooth. However, given that the Sages do
not apply this distinction between wheat and barley
with regard to non-sacred food, it is certainly not accepted with regard to consecrated food (Rashash).
An act performed by the community is diﬀerent –
יבוּר ׁ ָשאנֵי
ּ ִצ: The principle that an action performed by
or on behalf of the entire Jewish people will be done
with great care is applicable to other situations as well.
This is not because there are many people involved
in the mitzva. In fact, the opposite is true, as people
are more likely to be lax if they know they can rely on
many other participants. Rather, a communal oﬀering
is overseen by the Great Sanhedrin, which ensures that
the entire process is performed properly.

 ִמנְ ַחת:עוֹמר? ְ ּד ַתנְיָא
ֶ  ו ַּמאי ׁ ְשנָ א ִמ ִּמנְ ַחת ָהThe Gemara asks: And in what way is this case diﬀerent from that
N
!אוֹת ּה
ָ צוֹב ִרין
ְ ְ ו,אוֹת ּה
ָ לוֹת ִתין
ְ עוֹמר
ֶ  ָהof the omer meal-oﬀering, which must also be guarded from leavening?
As
it
was
taught
in
a
baraita: With regard to the omer oﬀer.יבוּר ׁ ָשאנֵי
ּ ִצ
ing, one soaks itH and gathers it, without concern that it will become leavened. The Gemara answers: An act performed by the
community is diﬀerent,N as the Great Sanhedrin supervises these
operations, and those executing them no doubt proceed with great
caution.
חוֹבתוֹ
ָ  יָ כוֹל יוֹצֵ א ָא ָדם יְ ֵדי:ָּתנ ּו ַר ָ ּבנַ ן
״ב כֹל
ּ ְ :לוֹמ ר
ַ
ְ ּב ִב ּכ ּו ִר ים – ַּת ְל מ ּו ד
ֹאכל ּו ַמ ּצוֹת״ – ַמ ָ ּצה
ְ יכם ּת
ֶ בוֹת
ֵ מוֹש
ְׁ
 יָ צְ א ּו ִ ּב ּכו ִּרים,יכם
ֶ בוֹת
ֵ מוֹש
ְ ׁ ַה ֶּנ ֱא ֶכ ֶלת ְ ּב ָכל
יכם ֶא ָּלא
ֶ בוֹת
ֵ מוֹש
ְ ׁ ׁ ֶש ֵאין נֶ ֱא ָכ ִלין ְ ּב ָכל
.יוֹסי ַה ְ ּג ִל ִילי
ֵ  דִּ ְב ֵרי ַר ִ ּבי,ִ ּבירו ׁ ָּש ַליִ ם

The Sages taught in another baraita: I might have thought that one
can fulfill his obligation by eating matza prepared from the wheat
of first fruits;H therefore, the verse states: “In all of your habitations you shall eat matzot” (Exodus : ). This verse indicates that
one fulfills his obligation only with matza that may be eaten “in all
of your habitations.” This expression excludes first fruits, which
may not be eaten in all of your habitations, but only in Jerusalem.
This is the statement of Rabbi Yosei HaGelili.

 ַמה ָּמרוֹר, ַמ ָ ּצה ו ָּמרוֹר:אוֹמר
ֵ ַר ִ ּבי ֲﬠ ִק ָיבא
.ׁ ֶש ֵאינוֹ ִ ּב ּכו ִּרים – ַאף ַמ ָ ּצה ׁ ֶש ֵאינָ ּה ִ ּב ּכו ִּרים
ִאי ַמה ָּמרוֹר ׁ ֶש ֵאין ְ ּב ִמינוֹ ִ ּב ּכו ִּרים – ַאף
,ַמ ָ ּצה ׁ ֶש ֵאין ְ ּב ִמ ָּינ ּה ִ ּב ּכו ִּרים

Rabbi Akiva says: That verse is not the source for this halakha;
rather, the fact that one cannot fulfill his obligation with matza of
first fruits is derived from the juxtaposition of matza and bitter
herbs: Just as bitter herbs are not first fruits, as they are not included in the seven species to which the mitzva of first fruits applies,
so too matza may not be from first fruits. If you will claim: Just as
bitter herbs are from a species that are not brought as first fruits,
so too matza must be prepared from a species that are not brought
as first fruits, e.g., spelt,
HALAKHA

Soaking the wheat for meal-oﬀerings – ל ִת ַיתת ְמנָ חוֹת:ְ One
may not soak the wheat used for meal-oﬀerings, lest he fail to
guard it carefully from becoming leavened, as stated by Shmuel
(Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 12:20).

ing of a handful of this oﬀering and onward, the rite must be
performed by priests (Rambam Sefer Avoda, Hilkhot Ma’aseh
HaKorbanot 12:23).

Soaking the omer – עוֹמר
ֶ יתת ָה
ַ ל ִת:ְ The grain oﬀered in the
omer sacrifice may be soaked, as the court carefully supervises
the entire process (Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 12:20).

The role of the priests in the bringing of the meal-oﬀering –
ת ְפ ִקיד ַה ּכ ֲֹהנִים ְ ּב ַה ְק ָר ַבת ַה ִּמנְ ָחה:ַּ All actions performed in the
process of preparing a meal-oﬀering, i.e., grinding, kneading,
and baking, may be performed by non-priests. From the scoop-

Mixing outside the Temple courtyard – ב ִל ָילה ִמחוּץ ָל ֲﬠזָ ָרה:
ְּ
A meal-oﬀering that is mixed outside the Temple courtyard
is disqualified (Rambam Sefer Avoda, Hilkhot Pesulei HaMukdashin 11:6).

Matza from first fruits – מ ַ ּצת ִ ּב ּכו ִּרים:ַ Priests cannot fulfill the
mitzva to eat matza with first fruits, even in Jerusalem, as this
matza cannot be eaten outside the capital (Rambam Sefer Zemanim, Hilkhot Ĥametz UMatza 6:8).
. פרק ב׳ דף לו. Perek II . 36a
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First fruits – ב ּכו ִּרים:ּ ִ The obligation to bring first fruits
to the Temple is stated in the Torah (Deuteronomy 26:1–
11) and is discussed in great detail in tractate Bikkurim,
in the mishna and in the Jerusalem Talmud. This mitzva
involves the bringing of a small amount of first fruits,
one-sixtieth of the harvest, before teruma is separated
from the crop. The first fruits must be brought from the
seven types of fruit for which Israel is praised all the way
to the Temple in Jerusalem. A large, festive ceremony
accompanied the procession of the first fruits to the city.
The owner of the fruit would bring his basket up to the
altar, where he would wave it and recite the prayers of
praise and thanksgiving that appear in the Torah. At this
stage of the ritual, the status of the first fruits becomes
like that of teruma, and the fruits belong to the priest.
Carrying is nothing other than eating – ֵאין ְ ׂש ֵאת ֶא ָּלא
א ִכ ָילה:ֲ The verse is interpreted as follows: Second tithe
can be exchanged either because “the way is too long
for you,” if one lives far from Jerusalem, even if the tithe
is pure; or due to the fact “that you are not able to carry
it,” i.e., it has been brought into Jerusalem but cannot
be used (Rashi).
HALAKHA

Second-tithe produce that became ritually impure –
מ ֲﬠ ֵ ׂשר ׁ ֵשנִי ׁ ֶש ּנ ְִט ָמא:ַ Ritually impure second-tithe produce
may be redeemed, even in Jerusalem. The fruits purchased with its redemption money must be eaten in
a state of ritual purity, like second-tithe produce itself
(Rambam Sefer Zera’im, Hilkhot Ma’aser Sheni 3:3).

עוֹרין ׁ ֶשיֵּ ׁש ְ ּב ִמינָ ן
ִ יטין ּו ְ ׂש
ִּ אוֹצִ יא ִח
״מ ּצ וֹת
ַ :לוֹמ ר
ַ
יכ ּו ִר ים! ַּת ְל מ ּו ד
ּ ִ ּב
יבה
ּ ָ  ִאי ַמ ּצוֹת ַמ ּצוֹת ִר.יבה
ּ ָ ַמ ּצוֹת״ – ִר
ּ ֲא ִפ
יה ַר ִ ּבי
ּ יל ּו ִ ּב
ּ יכ ּו ִרים נַ ִמי! ֲה ַדר ֵ ּב
.ֲﬠ ִק ָיבא

I would then think this comparison excludes wheat and barley,
which are from a species that are brought as first fruitsN and should
therefore not be used for the mitzva of matza. Therefore, the verse
states: “Matzot,” “matzot” (Deuteronomy : , ) to amplify and
teach that any matza is acceptable for this mitzva. The Gemara asks:
If the repetition of matzot matzot comes to amplify this halakha that
any matza is fit for Passover use, it should also include matza prepared
from first-fruit wheat. The Gemara answers: This is indeed true, and
Rabbi Akiva retracted his statement. He too derives the halakha from
the verse: “In all of your habitations.”

חוֹבתוֹ
ָ  יָ כוֹל יֵ צֵ א ָא ָדם יְ ֵדי:דְּ ַתנְ יָ א
״בכֹל
ּ ְ :לוֹמר
ַ
יכ ּו ִרים – ַּת ְלמ ּוד
ּ ְ ּב ִב
ֹאכל ּו ַמ ּצוֹת״ – ַמ ָ ּצה
ְ יכם ּת
ֶ מוֹשב ֵֹת
ְׁ
יכו ִּרים
ָ ׁ ַה ֶּנ ֱא ֶכ ֶלת ְ ּב ָכל
ּ  יָ צְ א ּו ִ ּב,מוֹשבוֹת
 ֶא ָּלא,מוֹשבוֹת
ָ ׁ ׁ ֶש ֵאינָ ן נֶ ֱא ָכ ִלין ְ ּב ָכל
 יָ כוֹל ׁ ֶש ֲאנִי מוֹצִ יא ַא ף.ִ ּביר ּו ׁ ָש ַליִ ם
״מ ּצוֹת
ַ :לוֹמר
ַ ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי – ַּת ְלמוּד
.יבה
ּ ָ ַמ ּצוֹת״ ִר

As it was taught in a baraita: I might have thought that a person can
fulfill his obligation with matza from first fruit; therefore the verse
states: “In all of your habitations you shall eat matzot” (Exodus
: ). The verse indicates that one can fulfill his obligation with
matza that may be eaten in all habitations. It excludes first fruits,
which may not be eaten in all habitations, but only in Jerusalem. I
might have thought that I should also exclude second-tithe produce
as fit for matza; therefore the verse states: “Matzot,” “matzot.” As
stated above, this repetition serves to amplify, and it includes second
tithe in the materials that may be used in the preparation of matza.

ית ְל ַר ּבוֹת ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי ו ְּלהוֹצִ יא
ָ ו ָּמה ָר ִא
יכו ִּרים – ַמ ְר ֶ ּבה ֲאנִי ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי ׁ ֶשיֵּ ׁש
ּ ִ ּב
,(יﬠזֶ ר
ֶ )א ִל
ֱ מוֹשבוֹת ִּכ ְד ַר ִ ּבי
ָ ׁ לוֹ ֶה ֵּיתר ְ ּב ָכל
יתר
ֵּ יכו ִּרים ׁ ֶש ֵאין ָל ֶהן ֶה
ּ וּמוֹצִ יא ֲאנִי ִ ּב
.מוֹשבוֹת
ָ ׁ ְ ּב ָכל

The Gemara asks: And what did you see that led you to include
second-tithe produce due to the words matzot matzot but to exclude
first fruits? The Gemara explains: I include the second tithe, which
has a means by which it may be permitted to be eaten in all habitations, in accordance with the opinion of Rabbi Eliezer, as will be
explained. And I exclude first fruits, which do not have, under any
circumstances, a manner by which it is permitted to eat them in all
habitations.

 ִמ ּנַיִ ן ְל ַמ ֲﬠ ֵ ׂשר:(יﬠזֶ ר
ֶ )א ִל
ֱ דְּ ָא ַמר ַר ִ ּבי
ּ ׁ ֵשנִי ׁ ֶש ִּנ ְט ָמא ׁ ֶש ּפ ִוֹדין אוֹתוֹ ֲא ִפ
יל ּו
״כי ל ֹא
ַ ִ ּביר ּו ׁ ָש ַליִ ם – ַּת ְלמוּד
ִּ :לוֹמר
תו ַּכל ְ ׂש ֵאתוֹ״

The Gemara explains: As Rabbi Eliezer said: From where is it derived with regard to second-tithe produce that became ritually
impure,H that one may redeem it even in Jerusalem? Second-tithe
produce that has been redeemed may be removed from the city. The
verse states: “And if the way is too long for you, so that you are not
able to carry it [se’eto], because the place is too far from you, which
the Lord your God shall choose to set His name there, when the Lord
your God shall bless you” (Deuteronomy : ).

: וְ ֵאין ְ ׂש ֵאת ֶא ָּלא ֲא ִכ ָילה – ׁ ֶש ֶּנ ֱא ַמרAnd it is derived by means of a verbal analogy that this carrying [se’et]
N
. ״וַ יִ ּ ָ ׂשא ַמ ְ ׂשאֹת ֵמ ֵאת ּ ָפנָיו״is nothing other than eating, as it is stated: “And portions [masot]
were taken to them from before him” (Genesis : ). In light of
this parallel language, the Gemara understands the phrase “so that you
are not able se’eto” to mean: So that you are not able to eat it. Like
second-tithe produce that has not yet been taken into Jerusalem,
second-tithe produce in the capital that cannot be eaten due to ritual
impurity can be redeemed and taken out of the city. Consequently,
second tithe can indeed be considered food that may be eaten “in all
of your habitations.”
 ְ ּב ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי:יה דְּ ָא ַמר
ּ ַמאן ׁ ָש ְמ ַﬠ ְּת ֵל
 וְ ָק ְמ ַמ ֵﬠיט ְלה ּו,יה – ַר ִ ּבי ֲﬠ ִק ָיבא
ּ נָ ֵפיק ֵ ּב
 ׁ ְש ַמע.יכם״
ֶ מוֹשב ֵֹת
ְ ׁ ״בכֹל
ּ ְ יכו ִּרים ִמ
ּ ְל ִב
.יה
ּ  ֲה ַדר ֵ ּב:ִמ ָּינ ּה

The Gemara applies this discussion to the issue at hand: Who did
you hear that said: One can fulfill his obligation to eat matza with
second tithe? It is the opinion of Rabbi Akiva, and yet he excludes
first fruits due to the expression: “In all of your habitations.” Learn
from this that Rabbi Akiva retracted his opinion and accepted
Rabbi Yosei HaGelili’s derivation.

״ל ֶחם
ֶ יה ִמ
ֵ  וְ ַר ִ ּביThe Gemara asks: And Rabbi Yosei HaGelili, why does he learn this
ּ  ֵּת ּיפוֹק ֵל,יוֹסי ַה ְ ּג ִל ִילי
 יָ צָ א זֶ ה ׁ ֶש ֵאין, עוֹנִי״ – ִמי ׁ ֶש ֶּנ ֱא ָכל ְ ּבאוֹנִיhalakha from the phrase: “In all of your habitations”? Let him derive
! נֶ ֱא ָכל ֶא ָּלא ְ ּב ִ ׂש ְמ ָחהit from the phrase: Leĥem oni (Deuteronomy : ). Rabbi Yosei
HaGelili derives from this expression that matza must be prepared
from produce that can be eaten in a state of acute mourning; that
excludes this second tithe, which may be eaten only in a state of joy.
This exposition should apply to first fruits as well, as they must also
be eaten in a state of joy.
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יכו ִּרים
ּ  ִ ּב: דְּ ַתנְיָא,יה ְּכ ַר ִ ּבי ׁ ִש ְמעוֹן
ּ  ָס ַבר ֵלThe Gemara explains: Rabbi Yosei HaGelili maintains in accordance
. וְ ַר ִ ּבי ׁ ִש ְמעוֹן ַמ ִּתיר, ֲאסו ִּרין ָלאוֹנֵןwith the opinion of Rabbi Shimon, who says that an acute mourner
may eat first fruits. As it was taught in a baraita: First fruits are prohibited to an acute mourner,H and Rabbi Shimon permits an acute
mourner to eat first fruits.
 ״ל ֹא תו ַּכל:ַמאי ַט ְﬠ ָמא דְּ ַר ָ ּבנַן – דִּ ְכ ִתיב
״תרו ַּמת
ְּ :ֶל ֱאכֹל ִ ּב ׁ ְש ָﬠ ֶריךָ ״ וְ ָא ַמר ָמר
 דְּ ִא ְית ַק ׁש ִ ּב ּיכו ִּרים,יָ ֶדךָ ״ – ֵאלּ ּו ִ ּב ּיכו ִּרים
 ַמה ַּמ ֲﬠ ֵ ׂשר ָאסוּר ָלאוֹנֵן – ַאף,ְל ַמ ֲﬠ ֵ ׂשר
.יכו ִּרים ָאסוּר ָלאוֹנֵן
ּ ִ ּב

HALAKHA

First fruits for an acute mourner – ב ּכו ִּרים ָלאוֹנֵן:ּ ִ It is
prohibited for an acute mourner to eat first fruits, and
one who does so is punished with lashes for rebelliousness, as he has violated a rabbinic prohibition
(Rambam Sefer Zera’im, Hilkhot Bikkurim 3:6).
Second tithe for an acute mourner – מ ֲﬠ ֵ ׂשר ָלאוֹנֵן:ַ
As stated in the Torah, an acute mourner may not eat
second-tithe produce (Rambam Sefer Zera’im, Hilkhot
Ma’aser Sheni 3:5).

The Gemara explains this dispute: What is the reason for the Rabbis’
opinion, which maintains that an acute mourner may not eat first fruits?
As it is written: “You may not eat within your gates the tithe of your
corn, or of your wine, or of your oil, or the firstlings of your herd or of
your flock, nor any of your vows which you vow, nor your free-will offerings, nor the oﬀering of your hand” (Deuteronomy : ). And the
Master said: “The oﬀering of your hand,” these are first fruits, as this
verse compares first fruits to the second tithe: Just as the second tithe
is prohibited to an acute mourner,H as stated explicitly in the Torah,
so too are first fruits prohibited to an acute mourner.

The time for bringing first fruits – זְ ַמן ִ ּב ּכו ִּרים: One
who brings first fruits to the Temple between Shavuot and Sukkot recites the prayers of thanks to God
stated in the Torah. If he brings his first fruits between
Sukkot and Hanukkah, they are still accepted but he
does not recite these prayers (Rambam Sefer Zera’im,
Hilkhot Bikkurim 4:13).

, ְּתרו ָּמה ָק ֵרינְ ה ּו ַר ֲח ָמנָ א: וְ ַר ִ ּבי ׁ ִש ְמעוֹןAnd Rabbi Shimon says in response to this contention: First fruits are
–  ַּכ ְּתרו ָּמה; ַמה ְּתרו ָּמה מו ֶּּת ֶרת ָלאוֹנֵןcalled teruma by the Merciful One and therefore their status is like
.יכו ִּרים מו ָּּתר ָלאוֹנֵן
ּ  ַאף ִ ּבthat of teruma: Just as teruma is permitted to an acute mourner, so
too first fruits are permitted to an acute mourner.

Matza prepared from fine sifted flour – סוֹלת
ֶ מ ַ ּצת:ַ
One may bake matza with even the finest of sifted flour, as matza made with this type of flour is
still called poor man’s bread (Shulĥan Arukh, Oraĥ
Ĥayyim 454:3).

ּ ֵ  נְ ִהי דְּ ֶה, וְ ַר ִ ּבי ׁ ִש ְמעוֹןThe Gemara asks: And Rabbi Shimon, although he does not accept
יה
ּ יק ׁיש ֵלית ֵל
,יבא ְ ּבה ּו
ָ יכ ַּתב ְּכ ִת
ְ יהא ִמ
ָ  ִ ׂש ְמ ָחה ִמthis juxtaposition of first fruits and second tithe, in any case the word
! דִּ ְכ ִתיב ״וְ ָ ׂש ַמ ְח ָּת ְ ּב ָכל ַה ּטוֹב״joy is written with regard to first fruits, as it is written: “And you shall
rejoice in all the good that the Lord has given you and your household”
(Deuteronomy : ). In light of this, how can Rabbi Shimon permit an
acute mourner to eat first fruits?
: דִּ ְתנַן, ַההוּא ִלזְ ַמן ִ ׂש ְמ ָחה הוּא דַּ ֲא ָתאThe Gemara answers: Rabbi Shimon does not learn from that verse that
 ֵמ ֶה ָחג,קוֹרא
ֵ ְ ֵמ ֲﬠ ֶצ ֶרת וְ ַﬠד ֶה ָחג – ֵמ ִביא וone must eat first fruits while he is personally happy; rather, it comes
.קוֹרא
ֵ  וְ ַﬠד ֲחנו ָּּכה – ֵמ ִביא וְ ֵאינוֹto teach us that first fruits should be eaten during the period of rejoicing. As we learned in a mishna: From Shevuot until Sukkot, one brings
first fruits and recites the prayers of thanks to God that appear in the
Torah. From Sukkot until Hanukkah one may bring first fruits, but he
does not recite the portion from the Torah.H This mishna states that
the ideal time for bringing first fruits to the Temple is during the joyous
harvest season, from which it may be inferred that this verse is not referring to personal joy of the one bringing the first fruits, but rather to the
period of communal joy.
״ל ֶחם עֹנִי״ – ּ ְפ ָרט ְל ָחלוּט
ֶ :ָּתנ ּו ַר ָ ּבנַ ן
 יָ כוֹל ל ֹא יֵ צֵ א ָא ָדם יְ ֵדי.ישה
ָ ׁ וְ ַל ֲא ׁ ִש
חוֹבתוֹ ֶא ָּלא ְ ּב ַפת ַה ְד ָר ָאה – ַּת ְלמוּד
ָ
ּ  וַ ֲא ִפ,יבה
יל ּו
ּ ָ ״מ ּצוֹת ַמ ּצוֹת״ – ִר
ַ :לוֹמר
ַ
 ִאם ֵּכן ַמה ַּת ְלמוּד.ְּכ ַמ ּצוֹת ׁ ֶשל ׁ ְשלֹמֹה
״ל ֶחם עוֹנִי״ – ּ ְפ ָרט ְל ָחל ּוט
ֶ :לוֹמר
ַ
.ישה
ָ ׁ וְ ַל ֲא ׁ ִש

Boiled matza [ĥalut] and large cakes – ָחלוּט
ישה
ָ ׁ וַ ֲא ׁ ִש: Matza that was prepared via a process
of ĥalita, by mixing boiling water and flour before
kneading, may not be used to fulfill one’s obligation
to eat matza on Passover. Nowadays, we are unfamiliar with the diﬀerent types of ĥalita, and therefore
this method is avoided altogether, even for matza
that will not be used to fulfill the mitzva (Shulĥan
Arukh, Oraĥ Ĥayyim 454:3).
LANGUAGE

Coarse [hadra’a] – ה ְד ָר ָאה:ַ According to the Arukh’s
version of the text, this word is derived from the
Latin horedeum, barley. In other words, this bread
was considered low quality because it consisted of
barley, as opposed to fine bread, which was prepared
from wheat.

The Sages taught that the phrase poor man’s bread [leĥem oni] excludes matza that was boiled [ĥalut]N in hot water after it was baked,
which is considered to be a relative delicacy; and this expression also
excludes matza that was baked as a large cake [ashisha].N I might have
thought that a person fulfills his obligation to eat matza only with
coarse [hadra’a]L bread;N therefore, the verse states: “Matzot,” “matzot,” which serves to amplify and include matza prepared with finegrade flour. And in fact, one could fulfill his obligation even with matzot like those of King Solomon, which were prepared from the finest
sifted flour.H If so, what is the meaning when the verse states: “Poor
man’s bread”? This phrase comes to exclude boiled matza and large
cakes,H but it does not exclude matza prepared from refined flour.

NOTES

Boiled [ĥalut] – חלוּט:ָ The commentaries provide several explanations of the term ĥalut, as well as for the reason this process
invalidates matza for the mitzva. Some say that it refers to matza
placed in boiling honey or oil, which is disqualified as matza ashira,
enhanced matza (Rav Hai Gaon; Rav Yehuda ben Rav Binyamin
HaRofeh; Rabbeinu Efrayim; Ramban; Mikhtam). Others claim that
even placing matza in boiling water invalidates it, as this renders it a
kind of delicacy (Rabbi Zeraĥya HaLevi in the Ba’al HaMaor; Ra’avad;
Rashi possibly agrees as well). Yet others suggest that ĥalut refers
to dough boiled in water. It cannot be used as matza as it was not
baked, and is therefore not classified as bread (Rabbeinu Yehonatan;
see the Ba’al HaMaor).

Ashisha – ישה
ָ ׁ א ׁ ִש:
ֲ Some commentaries say that this is dough
prepared with oil and honey (Ba’al HaMaor; Rabbeinu Yehonatan),
while others claim it is a very large matza that has the appearance
of a significant dish, i.e., one that would not be eaten by paupers
(Rav Yehuda ben Rav Binyamin HaRofeh).
Coarse [hadra’a] bread – ה ְד ָר ָאה:ַ Everyone agrees that this refers
to bread prepared from poor-quality flour. Some commentaries
claim that hadra’a is derived from dara, which means worm, and
refers to bread prepared from wheat that has been destroyed by
worms (Maharam Ĥalawa, citing Rambam; others). Other suggest
that the root is hadar, meaning beautiful, a euphemism for inferior
bread (Mikhtam).
: פרק ב׳ דף לו. Perek II . 36b
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ישנָ א
ָ ּ ׁ ישה ִל
ָ ׁ ו ַּמאי ַמ ׁ ְש ַמע דְּ ַהאי ֲא ׁ ִש
יְח ֵּלק ְל ָכל ָה ָﬠם
ַ ַ ״ו:דַּ ֲח ׁ ִשיבו ָּתא – דִּ ְכ ִתיב
ְל ָכל ֲהמוֹן יִ ְ ׂש ָר ֵאל ְל ֵמ ִא ׁיש וְ ַﬠד ִא ׁ ּ ָשה
ְל ִא ׁיש ַח ַּלת ֶל ֶחם ַא ַחת וְ ֶא ׁ ְש ּ ָפר ֶא ָחד
.ישה ַא ַחת וגו׳״
ָ ׁ וַ ֲא ׁ ִש

The Gemara asks: From where may it be inferred that ashisha
is an expression that indicates importance? As it is written
with regard to King David’s celebration after he brought the Ark
of the Covenant to Jerusalem: “And he dealt among all the
people, among the whole multitude of Israel, both to men
and women, to every one a cake of bread, and an eshpar, and
an ashisha, and all the people departed, every one to his house”
( Samuel : ).

״א ׁ ְש ּ ָפר״ – ֶא ָחד
ֶ :וְ ָא ַמר ַרב ָחנָן ַ ּבר ַא ָ ּבא
ישה״ – ֶא ָחד ִמ ׁ ּ ִש ׁ ּ ָשה
ָ ׁ ״א ׁ ִש
ֲ ,ִמ ׁ ּ ִש ׁ ּ ָשה ַ ּב ּ ָפר
 דְּ ָא ַמר, ּו ְפ ִליגָ א דִּ ׁ ְשמ ּו ֵא ל.יפה
ָ ָ ּב ֵא
,ישה – ַ ּג ְר ָ ּבא דְּ ַח ְמ ָרא
ָ ׁ  ֲא ׁ ִש:ׁ ְשמו ֵּאל
.ישי ֲﬠנָ ִבים״
ֵ ׁ  ״וְ א ֲֹה ֵבי ֲא ׁ ִש:דִּ ְכ ִתיב

And Rav Ĥanan bar Abba said: The word eshpar refers to a
portion of meat equivalent to one-sixth of an ox, and the word
ashisha refers to a cake prepared from one-sixth of an eipha of
flour. And this interpretation disputes the opinion of Shmuel,
as Shmuel said: Ashisha means a jug of wine, as it is written:
“And those who love the jug [ashishei] of grapes” (Hosea : ).

()ביוֹם טוֹב
ּ ְ אוֹפין ּ ַפת ָﬠ ָבה
ִ  ֵאין: ָּתנ ּו ַר ָ ּבנַןThe Sages taught: One may not bake thick bread on the Fes, דִּ ְב ֵרי ֵ ּבית ׁ ַש ַּמאי, ַ ּב ּ ֶפ ַסחtival, on Passover, as it might be leavened before it has a chance
to bake; this is the statement of Beit Shammai.

Perek II
Daf 37 Amud a
HALAKHA

Thick bread – פת ָﬠ ָבה:ַ ּ One should not bake matza a handbreadth thick during Passover ab initio (Rabbeinu Yeruĥam,
based on the Gemara here). However, if one did so it is permitted to eat this matza after the fact (Magen Avraham; Shulĥan
Arukh, Oraĥ Ĥayyim 460:5).
A large quantity of bread on a Festival – פת ְמרו ָ ּּבה ַ ּב ַחג:ַ ּ One
may bake an ovenful of bread on a Festival, even if he does
not need it all on the Festival itself. However, this leniency applies only to small ovens, where the bread was pasted against
the inner walls and baked, not to larger ovens. With regard
to larger ovens, one may prepare only as much bread as he
plans to eat during the Festival itself (Beit Yosef; Shulĥan Arukh,
Oraĥ Ĥayyim 507:6).
NOTES

Shewbread – ל ֶחם ַה ּ ָפנִים:ֶ The Torah (Leviticus 24:5–9) describes the oﬀering of the twelve loaves of shewbread that
were placed on the sacred table in the Sanctuary each Shabbat. The bread of the previous week was divided among the
priests and consumed by them. The shewbread was unleavened and placed on the table in two arrangements of six
loaves each. Two bowls of frankincense were placed between
them, or on top of them, according to some opinions.

? וְ ַכ ָּמה ּ ַפת ָﬠ ָבה. ו ֵּבית ִה ֵּלל ַמ ִּת ִיריןAnd Beit Hillel permit one to bake bread in this manner. The
 ׁ ֶש ֵּכן ָמצִ ינ ּו ְ ּב ֶל ֶחם, ֶט ַפח: ָא ַמר ַרב הוּנָ אGemara asks: And how much thickness is required for the
H
. ַה ּ ָפנִים ֶט ַפחmatza to be considered thick bread? Rav Huna said: This
category includes matza that is a handbreadth thick. The proof
is as we found by the shewbread,N which could not be leavened
and which was a handbreadth thick.
–  ִאם ָא ְמר ּו ִ ּבזְ ִריזִ ין:יוֹסף
ֵ  ַמ ְת ִקיף ָל ּה ַרבRav Yosef strongly objects to this explanation: If the Sages
ֹאמר ּו ְ ּב ׁ ֶש ֵאינָן זְ ִריזִ ין? ִאם ָא ְמר ּו ְ ּב ַפת
ְ  יsaid that it is permitted to bake bread a handbreadth thick for
?ֹאמר ּו ְ ּב ַפת ׁ ֶש ֵאינוֹ ֲﬠ ֵמ ָילה
ְ  ֲﬠ ֵמ ָילה – יthe shewbread, which was prepared by diligent priests who
ensured that the dough did not become leavened, will they say
the same with regard to other people who are not as diligent?
Furthermore, if they said this with regard to well-kneaded
bread, will they say the same with regard to bread that is not
well kneaded?
ֹאמר ּו ְ ּב ֵﬠצִ ים
ְ ִאם ָא ְמר ּו ְ ּב ֵﬠצִ ים ֵיְב ׁ ִשין – י
ֹאמר ּו
ְ ַל ִחים? ִאם ָא ְמר ּו ְ ּב ַתנּ וּר ַחם – י
ְ ּב ַתנּ ּור צוֹנֵ ן? ִאם ָא ְמר ּו ְ ּב ַתנּ ּור ׁ ֶשל
?ֹאמר ּו ְ ּב ַתנּ וּר ׁ ֶשל ֶח ֶרס
ְ ַמ ֶּת ֶכת – י

Rav Yosef continues: If they said that bread a handbreadth thick
is permitted in a case where the bread was cooked with dry
wood, which was brought to the Temple during the dry summer
months, as the heat generated from this type of wood would
cause the bread to cook quickly before it leavened, will they say
the same with regard to ordinary people who cook with moist
wood? If they said this with regard to a hot oven in the Temple,
will they also say it is permitted with regard to a cool oven?
Finally, if they said so with regard to the shewbread, which was
baked in a metal oven that could be heated quickly, will they
say the same with regard to a clay oven? Clearly, these two
cases are diﬀerent, and no comparison can be drawn between
the shewbread and ordinary matza.

 ׁ ְש ִא ִילית ֶאת:ָא ַמר ַרב יִ ְר ְמיָ ה ַ ּבר ַא ָ ּבא
 ַרב:יכא דְּ ָא ְמ ִרי
ָּ  ִא. ו ַּמנּ ּו – ַרב,ַר ִ ּבי ְ ּביִ חוּד
 ׁ ְש ִא ִילית ֶאת:יִ ְר ְמיָ ה ַ ּבר ַא ָ ּבא ָא ַמר ַרב
 ַמאי.דוֹש
ׁ  ו ַּמנּ ּו – ַר ֵ ּבינ ּו ַה ָ ּק,ַר ִ ּבי ְ ּביִ חוּד
יה
ּ  וְ ַא ַּמאי ָקר ּו ֵל.ּ ַפת ָﬠ ָבה? ּ ַפת ְמרו ָ ּּבה
 וְ ִאי.ישה
ָ ׁ ישא ְ ּב ִל
ָ ׁ ּ ַפת ָﬠ ָבה? ִמ ׁ ּשוּם דִּ נְ ִפ
יה דְּ ַהאי ַּת ָּנא ְל ַפת
ָ ָ ּב ֵﬠית ֵא
ּ  ְ ּב ַא ְת ֵר:ימא
.יה
ּ ְמרו ָ ּּבה ּ ַפת ָﬠ ָבה ָקר ּו ֵל

Rabbi Yirmeya bar Abba said: I asked my special Rabbi, and
who is this? Rav. Some say that Rabbi Yirmeya bar Abba said
that Rav said: I asked my special Rabbi, and who is this? Our
holy Rabbi, Rabbi Yehuda HaNasi: What is the meaning of the
expression: Pat ava? He explained that it means: A large quantity of bread,HN a large batch of dough prepared in one session.
And why did they call it: Pat ava, thick bread? It is referred to
by this name due to the fact that it requires a large amount of
kneading. And if you wish, say instead that in the place where
this tanna lived, a large quantity of bread was simply called
pat ava, thick bread.

A large quantity of bread – פת ְמרו ָ ּּבה:ַ ּ Some commentaries
explain that Beit Shammai are concerned that some of the
bread will be left over after the Festival, and it will therefore
be considered as though one baked bread on a Festival for
later use. Conversely, Beit Hillel claim that although one does
not need all the bread, it will bake better if the oven is full
(Rabbi Yehonatan; Rav Yehuda ben Rav Binyamin HaRofeh;
Nimmukei Yosef ).
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