ישנָ א
ָ ּ ׁ ישה ִל
ָ ׁ ו ַּמאי ַמ ׁ ְש ַמע דְּ ַהאי ֲא ׁ ִש
יְח ֵּלק ְל ָכל ָה ָﬠם
ַ ַ ״ו:דַּ ֲח ׁ ִשיבו ָּתא – דִּ ְכ ִתיב
ְל ָכל ֲהמוֹן יִ ְ ׂש ָר ֵאל ְל ֵמ ִא ׁיש וְ ַﬠד ִא ׁ ּ ָשה
ְל ִא ׁיש ַח ַּלת ֶל ֶחם ַא ַחת וְ ֶא ׁ ְש ּ ָפר ֶא ָחד
.ישה ַא ַחת וגו׳״
ָ ׁ וַ ֲא ׁ ִש

The Gemara asks: From where may it be inferred that ashisha
is an expression that indicates importance? As it is written
with regard to King David’s celebration after he brought the Ark
of the Covenant to Jerusalem: “And he dealt among all the
people, among the whole multitude of Israel, both to men
and women, to every one a cake of bread, and an eshpar, and
an ashisha, and all the people departed, every one to his house”
( Samuel : ).

״א ׁ ְש ּ ָפר״ – ֶא ָחד
ֶ :וְ ָא ַמר ַרב ָחנָן ַ ּבר ַא ָ ּבא
ישה״ – ֶא ָחד ִמ ׁ ּ ִש ׁ ּ ָשה
ָ ׁ ״א ׁ ִש
ֲ ,ִמ ׁ ּ ִש ׁ ּ ָשה ַ ּב ּ ָפר
 דְּ ָא ַמר, ּו ְפ ִליגָ א דִּ ׁ ְשמ ּו ֵא ל.יפה
ָ ָ ּב ֵא
,ישה – ַ ּג ְר ָ ּבא דְּ ַח ְמ ָרא
ָ ׁ  ֲא ׁ ִש:ׁ ְשמו ֵּאל
.ישי ֲﬠנָ ִבים״
ֵ ׁ  ״וְ א ֲֹה ֵבי ֲא ׁ ִש:דִּ ְכ ִתיב

And Rav Ĥanan bar Abba said: The word eshpar refers to a
portion of meat equivalent to one-sixth of an ox, and the word
ashisha refers to a cake prepared from one-sixth of an eipha of
flour. And this interpretation disputes the opinion of Shmuel,
as Shmuel said: Ashisha means a jug of wine, as it is written:
“And those who love the jug [ashishei] of grapes” (Hosea : ).

()ביוֹם טוֹב
ּ ְ אוֹפין ּ ַפת ָﬠ ָבה
ִ  ֵאין: ָּתנ ּו ַר ָ ּבנַןThe Sages taught: One may not bake thick bread on the Fes, דִּ ְב ֵרי ֵ ּבית ׁ ַש ַּמאי, ַ ּב ּ ֶפ ַסחtival, on Passover, as it might be leavened before it has a chance
to bake; this is the statement of Beit Shammai.

Perek II
Daf 37 Amud a
HALAKHA

Thick bread – פת ָﬠ ָבה:ַ ּ One should not bake matza a handbreadth thick during Passover ab initio (Rabbeinu Yeruĥam,
based on the Gemara here). However, if one did so it is permitted to eat this matza after the fact (Magen Avraham; Shulĥan
Arukh, Oraĥ Ĥayyim 460:5).
A large quantity of bread on a Festival – פת ְמרו ָ ּּבה ַ ּב ַחג:ַ ּ One
may bake an ovenful of bread on a Festival, even if he does
not need it all on the Festival itself. However, this leniency applies only to small ovens, where the bread was pasted against
the inner walls and baked, not to larger ovens. With regard
to larger ovens, one may prepare only as much bread as he
plans to eat during the Festival itself (Beit Yosef; Shulĥan Arukh,
Oraĥ Ĥayyim 507:6).
NOTES

Shewbread – ל ֶחם ַה ּ ָפנִים:ֶ The Torah (Leviticus 24:5–9) describes the oﬀering of the twelve loaves of shewbread that
were placed on the sacred table in the Sanctuary each Shabbat. The bread of the previous week was divided among the
priests and consumed by them. The shewbread was unleavened and placed on the table in two arrangements of six
loaves each. Two bowls of frankincense were placed between
them, or on top of them, according to some opinions.

? וְ ַכ ָּמה ּ ַפת ָﬠ ָבה. ו ֵּבית ִה ֵּלל ַמ ִּת ִיריןAnd Beit Hillel permit one to bake bread in this manner. The
 ׁ ֶש ֵּכן ָמצִ ינ ּו ְ ּב ֶל ֶחם, ֶט ַפח: ָא ַמר ַרב הוּנָ אGemara asks: And how much thickness is required for the
H
. ַה ּ ָפנִים ֶט ַפחmatza to be considered thick bread? Rav Huna said: This
category includes matza that is a handbreadth thick. The proof
is as we found by the shewbread,N which could not be leavened
and which was a handbreadth thick.
–  ִאם ָא ְמר ּו ִ ּבזְ ִריזִ ין:יוֹסף
ֵ  ַמ ְת ִקיף ָל ּה ַרבRav Yosef strongly objects to this explanation: If the Sages
ֹאמר ּו ְ ּב ׁ ֶש ֵאינָן זְ ִריזִ ין? ִאם ָא ְמר ּו ְ ּב ַפת
ְ  יsaid that it is permitted to bake bread a handbreadth thick for
?ֹאמר ּו ְ ּב ַפת ׁ ֶש ֵאינוֹ ֲﬠ ֵמ ָילה
ְ  ֲﬠ ֵמ ָילה – יthe shewbread, which was prepared by diligent priests who
ensured that the dough did not become leavened, will they say
the same with regard to other people who are not as diligent?
Furthermore, if they said this with regard to well-kneaded
bread, will they say the same with regard to bread that is not
well kneaded?
ֹאמר ּו ְ ּב ֵﬠצִ ים
ְ ִאם ָא ְמר ּו ְ ּב ֵﬠצִ ים ֵיְב ׁ ִשין – י
ֹאמר ּו
ְ ַל ִחים? ִאם ָא ְמר ּו ְ ּב ַתנּ וּר ַחם – י
ְ ּב ַתנּ ּור צוֹנֵ ן? ִאם ָא ְמר ּו ְ ּב ַתנּ ּור ׁ ֶשל
?ֹאמר ּו ְ ּב ַתנּ וּר ׁ ֶשל ֶח ֶרס
ְ ַמ ֶּת ֶכת – י

Rav Yosef continues: If they said that bread a handbreadth thick
is permitted in a case where the bread was cooked with dry
wood, which was brought to the Temple during the dry summer
months, as the heat generated from this type of wood would
cause the bread to cook quickly before it leavened, will they say
the same with regard to ordinary people who cook with moist
wood? If they said this with regard to a hot oven in the Temple,
will they also say it is permitted with regard to a cool oven?
Finally, if they said so with regard to the shewbread, which was
baked in a metal oven that could be heated quickly, will they
say the same with regard to a clay oven? Clearly, these two
cases are diﬀerent, and no comparison can be drawn between
the shewbread and ordinary matza.

 ׁ ְש ִא ִילית ֶאת:ָא ַמר ַרב יִ ְר ְמיָ ה ַ ּבר ַא ָ ּבא
 ַרב:יכא דְּ ָא ְמ ִרי
ָּ  ִא. ו ַּמנּ ּו – ַרב,ַר ִ ּבי ְ ּביִ חוּד
 ׁ ְש ִא ִילית ֶאת:יִ ְר ְמיָ ה ַ ּבר ַא ָ ּבא ָא ַמר ַרב
 ַמאי.דוֹש
ׁ  ו ַּמנּ ּו – ַר ֵ ּבינ ּו ַה ָ ּק,ַר ִ ּבי ְ ּביִ חוּד
יה
ּ  וְ ַא ַּמאי ָקר ּו ֵל.ּ ַפת ָﬠ ָבה? ּ ַפת ְמרו ָ ּּבה
 וְ ִאי.ישה
ָ ׁ ישא ְ ּב ִל
ָ ׁ ּ ַפת ָﬠ ָבה? ִמ ׁ ּשוּם דִּ נְ ִפ
יה דְּ ַהאי ַּת ָּנא ְל ַפת
ָ ָ ּב ֵﬠית ֵא
ּ  ְ ּב ַא ְת ֵר:ימא
.יה
ּ ְמרו ָ ּּבה ּ ַפת ָﬠ ָבה ָקר ּו ֵל

Rabbi Yirmeya bar Abba said: I asked my special Rabbi, and
who is this? Rav. Some say that Rabbi Yirmeya bar Abba said
that Rav said: I asked my special Rabbi, and who is this? Our
holy Rabbi, Rabbi Yehuda HaNasi: What is the meaning of the
expression: Pat ava? He explained that it means: A large quantity of bread,HN a large batch of dough prepared in one session.
And why did they call it: Pat ava, thick bread? It is referred to
by this name due to the fact that it requires a large amount of
kneading. And if you wish, say instead that in the place where
this tanna lived, a large quantity of bread was simply called
pat ava, thick bread.

A large quantity of bread – פת ְמרו ָ ּּבה:ַ ּ Some commentaries
explain that Beit Shammai are concerned that some of the
bread will be left over after the Festival, and it will therefore
be considered as though one baked bread on a Festival for
later use. Conversely, Beit Hillel claim that although one does
not need all the bread, it will bake better if the oven is full
(Rabbi Yehonatan; Rav Yehuda ben Rav Binyamin HaRofeh;
Nimmukei Yosef ).
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 ַמאי ַט ְﬠ ָמא? ִאי ִמ ׁ ּשוּם דְּ ָקא ָט ַרח ִט ְיר ָחאThe Gemara asks: What is the reason for this prohibition against pre דְּ ל ֹא צָ ִריךְ – ַמאי ִא ְיריָ א ַ ּב ּ ֶפ ַסח? ֲא ִפילּ ּו ְ ּביוֹםparing a large batch? If the reason is due to the unnecessary exertion
! טוֹב נַ ִמיthat is required to knead a large amount of dough, which is an improper activity on a Festival, why discuss particularly the application
of this halakha to Passover? The same halakha should apply also to
other Festivals.
 וְ ַהאי ַּת ָּנא ְ ּביוֹם טוֹב ׁ ֶשל ּ ֶפ ַסח, ִאין ָה ִכי נַ ִמיThe Gemara answers: Yes, it is indeed so; it is prohibited to prepare a
 ֵאין:אוֹמ ִרים
ְ  ֵ ּבית ׁ ַש ַּמאי, ַּתנְיָא נַ ִמי ָה ִכי. ָק ֵאיlarge quantity of dough during any Festival. And while this tanna was
referring to the festival of Passover, he incidentally mentioned a haִ
. ו ֵּבית ִה ֵּלל ַמ ִּת ִירין,אוֹפין ּ ַפת ָﬠ ָבה ְ ּביוֹם טוֹב
lakha that actually applies to other Festivals as well. The Gemara comments: That opinion was also taught in a baraita, which states that Beit
Shammai say: One may not bake pat ava on a Festival, and Beit
Hillel permit baking bread in this manner on a Festival.
, יוֹצְ ִאין ְ ּב ַפת נְ ִקיָּ ה ו ְּב ַה ְד ָר ָאה:ָּתנ ּו ַר ָ ּבנַ ן
:ּ ַאף ַﬠל ּ ִפי ׁ ֶש ָא ְמרו,ו ִּב ְס ִר ִיקין ַה ְמצוּיָּ ִירין ַ ּב ּ ֶפ ַסח
 ָא ַמר ַרב.עוֹשין ְס ִר ִיקין ַה ְמצוּיָּ ִירין ַ ּב ּ ֶפ ַסח
ׂ ִ ֵאין
: דָּ ָבר זֶ ה ׁ ָש ַאל ַ ּביְ יתוֹס ֶ ּבן זוֹנִין ַל ֲח ָכ ִמים:יְהו ָּדה
עוֹשין ְס ִר ִיקין ַה ְמצוּיָּ ִירין
ׂ ִ ִמ ּ ְפנֵי ָמה ָא ְמר ּו ֵאין
,וֹהה ָﬠ ֶל ָיה
ָ  ִמ ּ ְפנֵי ׁ ֶש ָה ִא ׁ ּ ָשה ׁש:ַ ּב ּ ֶפ ַסח? ָא ְמר ּו לוֹ
.ו ְּמ ַח ַּמצְ ָּת ּה

The Sages taught: One fulfills the obligation to eat matza on Passover
with fine bread, with coarse bread, and after the fact with matza
shaped in figures, although they said that one should not bake matza
shaped in figuresH on Passover ab initio. Rav Yehuda said that Baitos
ben ZoninL asked the Sages about this matter: Why did the Sages say
that one may not prepare matza shaped in figures on Passover ab initio? They said to him: The reason is because a woman will tarry over
it as she prepares the bread, so that she can form the figure before it is
baked, and she will thereby cause it to become leavened.

HALAKHA

Matza shaped in figures – יקין ַה ְמצוּיָּ ִירין
ִ ס ִר:ְ
One may not prepare matza shaped in figures
on Passover. This halakha applies whether the
shapes are formed by a mold or prepared by
bakers, as we do not rely on the leniencies
stated in the Gemara, in accordance with
the statement of the Sages. The custom is to
poke small holes in the matzot, which are not
added to create a form, but rather to prevent
the matza from becoming leavened. After the
fact, if one shaped matza into a figure and it
was not leavened in the process, it may even
be used to fulfill one’s obligation to eat matza
(Shulĥan Arukh, Oraĥ Ĥayyim 460:4).
LANGUAGE

Baitos ben Zonin – ביְ יתוֹס ֶ ּבן זוֹנִין:
ּ ַ Baitos is
the Greek name Βοηθός, Boëthus, meaning
helper or aide, and may be a translation of the
Hebrew name Ezra. Zonin is the Greek name
Ζήνων, Zeno.
Spiced cakes [eskeritin] – יטין
ִ יס ְק ִר
ְ א:
ֶ Apparently from the Greek ἐσχαρίτης, escharitès, a
type of bread baked over the fire.

 וְ יִ ְק ָ ּב ֶﬠ ָּנה, ֶא ְפ ׁ ָשר יַ ֲﬠ ֶ ׂש ָּנה ַ ּבדְּ פוּס: ָא ַמר ָל ֶהםHe said to them: It is possible for a woman to prepare this matza with
,ֹאמר ּו ָּכל ַה ְּס ִר ִיקין – ֲאסו ִּרין
ְ  י: ִּכי ָּון! ָא ְמר ּו לוֹa mold, and she could set it immediately, without delaying the baking
. ו ְּס ִר ֵיקי ַביְ יתוֹס – מו ָּּת ִריןprocess. They said to him: People would fail to understand the distinction, and they would say that all shaped matza is prohibited, and yet
Baitos’ shaped matzaN is permitted. Consequently, the Sages rejected
this distinction, and prohibited all forms of matza shaped in figures on
Passover.
ְ  ּ ַפ ַﬠם ַא ַחת נִ ְכ:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ַ ּבר צָ דוֹק
נַס ִּתי
 וְ ֵה ִביא ּו ְל ָפנָיו,יאל
ֵ ַא ַחר ַא ָ ּבא ְל ֵבית ַר ָ ּבן ַ ּג ְמ ִל
, ַא ָ ּבא: ָא ַמ ְר ִּתי.יקין ַה ְמצ ּויָּ ִירין ַ ּב ּ ֶפ ַסח
ִ ְס ִר
יקין
ִ עוֹשין ְס ִר
ִׂ
״אין
ֵ ל ֹא ָּכ ְך ָא ְמר ּו ֲח ָכ ִמים
 ל ֹא ׁ ֶשל ָּכל, ְ ּבנִי:ַה ְמצוּיָּ ִירין ַ ּב ּ ֶפ ַסח״? ָא ַמר ִלי
.ּוֹמין ָא ְמרו
ִ  ֶא ָּלא ׁ ֶשל נַ ְח ּת,ָּא ָדם ָא ְמרו

Rabbi Elazar bar Tzadok said: Once I followed my father, Rabbi
Tzadok, into Rabban Gamliel’s home, and they brought before him
matza shaped in figures on Passover. I said: Father, didn’t the Sages
say that one may not prepare matza shaped in figures on Passover?
He said to me: My son, they did not say this prohibition for the matza
of all ordinary people; rather, they said so in regard to the matza of
bakers, who are under pressure to enhance the appearance of their
products to in order to increase sales. The dough could leaven, since
bakers might take too much time to ensure that the shape of their
matza is exactly right.

 ל ֹא ׁ ֶשל:יה
ָּ ִא
ּ  ָה ִכי ָק ָא ַמר ֵל,יכא דְּ ָא ְמ ִרי
 ָא ַמר ַר ִ ּבי. ֶא ָּלא ׁ ֶשל ָּכל ָא ָדם,ּוֹמין ָא ְמרו
ִ נַ ְח ּת
עוֹשין
ׂ ִ  וְ ֵאין,עוֹשין ְס ִר ִיקין ְּכ ִמין ְר ִק ִיקין
ׂ ִ :יוֹסי
ֵ
.ְס ִר ִיקין ְּכ ִמין ְ ּגלו ְּס ָקאוֹת

Some say that this is what Rabbi Tzadok said to his son: The Sages did
not say that this practice is prohibited with regard to the matza of bakers, who are expert and eﬃcient in their work and will do it quickly, but
rather this prohibition applies to the matza of all ordinary people.
According to both version of this exchange, it is permitted to eat this
matza after the fact. Rabbi Yosei said: One may prepare matzot shaped
as thin wafers, but one may not prepare matzot shaped as thick loaves,
as the latter is more likely to be leavened.

,יטין
ִ יס ְק ִר
ְ  וְ ֶא, וְ ַהדּ ו ְּב ׁ ָשנִין, ַה ּסו ְּפ ָ ּגנִין:ָּתנ ּו ַר ָ ּבנַן
. וְ ַה ְמדו ָּּמע – ּ ְפטו ִּרים ִמן ַה ַח ָּלה,וְ ַח ַּלת ַה ַּמ ְס ֵרת
:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְַמאי ַח ַּלת ַה ַּמ ְס ֵרת? ָא ַמר ַר ִ ּבי י
.זֶ ה ָחלוּט ׁ ֶשל ַ ּב ֲﬠ ֵלי ָב ִּתים

The Sages taught: Sponge-like cakes, honey cakes, spiced cakes
[eskeritin],L pan-fried bread [ĥallat hamasret],N and bread prepared
from a mixture of permitted grain and teruma,N their owners are all
exempt from ĥalla. The Gemara clarifies these obscure terms. What is
pan-fried bread? Rabbi Yehoshua ben Levi said: This is boiled bread
baked by ordinary homeowners in a deep frying pan.
NOTES

Baitos’ shaped matza – ס ִר ֵיקי ַביְ יתוֹס:ְ This halakha is based
on the well-known principle that the Sages did not distinguish between particular cases in the application of
their decrees. The Sages regularly included in their decrees activities that could be reasonably viewed as exceptions, in order to maintain the overall eﬀectiveness of
the decree.
Pan-fried bread [ĥallat hamasret] – ח ַּלת ַה ַּמ ְס ֵרת:ַ Some
commentaries associate masret, which is written with the
letter samekh, with the term masret, which is written with

a sin. Masret with the letter sin means a frying pan, as in
II Samuel 13:9. Consequently, ĥallat masret means bread
prepared in a frying pan (Mikhtam). However, others claim
that this bread was prepared by being boiled before it was
baked (Arukh).

required to separate ĥalla from this mixture, as they are permitted to eat ĥalla. Consequently, some commentaries explain that
this phrase refers to a case where an Israelite unwittingly ate
most of this mixture of teruma, or a case where a small quantity
of teruma fell into the dough and was nullified by the far larger
amount of non-consecrated dough. Yet others suggest that
Mixture of permitted grain and teruma – ה ְמדו ָּּמע:ַ According the dough actually belongs to a priest and claim that priests
to most commentaries, this refers to dough prepared from non- are also required to separate ĥalla, despite the fact that they
sacred grain into which teruma fell. However, it is unclear who is may eat it afterward. This is similar to the halakha that even a
eating this bread. It is presumably prohibited for an Israelite to priest may not eat untithed produce until he has separated its
eat it, due to the teruma it contains, while priests would not be teruma and tithes (Me’iri).
. פרק ב׳ דף לז. Perek II . 37a
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Pot-boiled stew [ilpas] – א ְיל ּ ָפס:ִ From the Greek λοπάς,
lopas, referring to a large vessel used for cooking, eating,
and drinking.

 ַה ָּלל ּו ַמ ֲﬠ ֵ ׂשה ִא ְיל ּ ָפס: ָא ַמר ֵר ׁיש ָל ִק ׁישReish Lakish said: These dishes are pot-boiled stew [ilpas],L not
 ַמ ֲﬠ ֵ ׂשה ִא ְיל ּ ָפס:יוֹחנָ ן ָא ַמר
ָ  וְ ַר ִ ּבי. ֵהןbread. Since this food is prepared in a pot and not in an oven, it has
. וְ ַה ָּלל ּו ׁ ֶש ֲﬠ ָ ׂש ָאן ַ ּב ַח ָּמה, ַחיָּ ִיביןbeen boiled rather than baked, and its owner is therefore exempt
from ĥalla. And Rabbi Yoĥanan said: Even the owner of bread
prepared like a pot-boiled stewH is obligated in ĥalla, but the owners of these pan-fried breads and the other baked goods listed are
exempt, as these breads were baked in the sun. Since they were not
baked over a fire, they are not classified as bread with regard to the
mitzva of ĥalla.
 ַה ּס ּו ְפ ָ ּג נִ ין וְ ַה דּ ו ְּב ׁ ָש נִ ין:יב י
ִ ית
ִ ֵמ
– יל ּ ָפס
ְ  ֲﬠ ָ ׂש ָא ן ָ ּב ִא,יטין
ִ יס ְק ִר
ְ וְ ָה ֶא
יה דְּ ַר ִ ּבי
ּ  ְּתיו ְּב ֵת. ַ ּב ַח ָּמה – ּ ְפטו ִּרין,ַחיָּ ִיבין
 ָא ַמר,ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש! ָא ַמר עו ָּּלא
 ָה ָכא ְ ּב ַמאי:ְלךָ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש
– יח ו ְּל ַב ּסוֹף ִה ְד ִ ּביק ָﬠ ְס ִקינַן – ׁ ֶש ִה ְר ִּת

The Gemara raises an objection to the statement of Rabbi Shimon
ben Lakish statement from a baraita: With regard to sponge-cakes,
honey cakes, or spiced cakes, if one prepared them in a pot, he is
obligated to separate ĥalla. However, if he prepared them in the sun,
he is exempt from this mitzva. This is a conclusive refutation of
the opinion of Rabbi Shimon ben Lakish. Ulla said: Rabbi Shimon ben Lakish could have said to you: With what are we dealing
here? We are dealing with a case where one heated the pot over the
fire and afterward pasted the dough to the sides of the hot pot. This
is considered like baking in an oven, and one is therefore obligated
to separate ĥalla from the dough.

– יח ַמאי ֲא ָבל ִה ְד ִ ּביק ו ְּל ַב ּסוֹף ִה ְר ִּת
״ﬠ ָ ׂש ָאן
ֲ  ַאדְּ ָתנֵי ֵס ָיפא,ָה ִכי נַ ִמי דִּ ְפטו ִּרין
:יתנֵי ְ ּב ִד ָיד ּה
ְ ַ ּב ַח ָּמה ּ ְפטו ִּרין״ ִל ְיפלוֹג וְ ִל
יח ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ְּכגוֹן ׁ ֶש ִה ְר ִּת
 ֲא ָבל ִה ְד ִ ּביק ו ְּל ַב ּסוֹף,ו ְּל ַב ּסוֹף ִה ְד ִ ּביק
!יח – ּ ְפטו ִּרין ִה ְר ִּת

The Gemara asks: However, if one pasted the dough to the sides of
the pot and afterward heated it, what is the halakha? So too, you
will say that is he is exempt from the mitzva of ĥalla? If so, rather
than teach in the latter clause of that baraita that the owner of the
bread is exempt if it was baked in the sun, let the tanna distinguish
and teach this halakha within the presentation of this case itself:
In what case is this statement, that one who prepares this bread in
a pot is obligated to separate ĥalla, said? For example, when one
heated the pot and afterward pasted the bread to its sides; but if
he placed the bread in the pot and then boiled it, he is exempt.
Why didn’t the baraita formulate the halakha in this manner?

 ַ ּב ֶּמה דְּ ָב ִרים:ַח ּס ֵוֹרי ְמ ַח ְּס ָרא וְ ָה ִכי ָק ָתנֵי
,יח ו ְּל ַב ּסוֹף ִה ְד ִ ּביק ֲאמו ִּרים – ׁ ֶש ִה ְר ִּת
נַﬠ ֶ ׂשה
ֲ – יח ֲא ָבל ִה ְד ִ ּביק ו ְּל ַב ּסוֹף ִה ְר ִּת
.ְּכ ִמי ׁ ֶש ֲﬠ ָ ׂש ָאן ַ ּב ַח ָּמה ו ְּפטו ִּרין

The Gemara answers: The text of the baraita is incomplete and is
teaching the following: In what case is this statement said? In a
case where one heated the pot and afterward pasted the bread to
its sides. However, if one placed the bread inside the pot and afterward boiled it, it is considered as though it had been cooked in
the sun, and he is exempt from separating ĥalla.

Greek lopas

 יוֹצְ ִאין ְ ּב ַמ ָ ּצה ִהינָ א ו ְּב ַמ ָ ּצה: ָּתא ׁ ְש ַמעCome and hear a diﬃculty from a baraita: One can fulfill the obliH
H
יח  ׁ ֶש ִה ְר ִּת: ָה ֲﬠשׂ וּיָ ה ָ ּב ִא ְיל ּ ָפס! ָה ָכא נַ ִמיgation to eat matza with half-baked matza and pot-boiled matza.
. ו ְּל ַב ּסוֹף ִה ְד ִ ּביקApparently, dough baked in a pot is classified as bread. The Gemara
answers: Here too, the baraita is referring to a case where one
heated the pot like an oven, and afterward he pasted the dough to
the sides of the pot.
ַמאי ַמ ָ ּצה ִהינָ א? ָא ַמר ַרב יְ הו ָּדה ָא ַמר
 ּכֹל ׁ ֶש ּפ ְוֹר ָס ּה וְ ֵאין ח ּו ִטין:ׁ ְשמו ֵּאל
 וְ ֵכן ַל ֲח ֵמי: ָא ַמר ָר ָבא.ימ ָּנה
ֶ נִ ְמ ׁ ָש ִכין ֵה
,״ל ֶחם״ ְּכ ִתיב
ֶ  ָה ָכא,יטא
ָ  ּ ְפ ׁ ִש.תוֹדה
ָ
!״ל ֶחם״ ְּכ ִתיב
ֶ וְ ָה ָכא

The Gemara asks: What is half-baked matza? Rav Yehuda said
that Shmuel said: This refers to any matza that is suﬃciently baked
so that when it is broken no strands of dough emerge from its
sides. Rava said: And likewise the loaves of the thanks-oﬀering
may be used if they have been baked to this extent. The Gemara asks:
It is obvious that this is the case, as here, with regard to matza,
“bread” is written, and there, with regard to the loaves of the
thanks-oﬀering, “bread” is also written (Leviticus : ). Since both
loaves are called bread, it is obvious that the same criteria should
apply to both cases.

 ״וְ ִה ְק ִריב:הוֹאיל ו ְּכ ִתיב
ִ :ימא
ָ  ַמה ּו דְּ ֵתThe Gemara rejects this assertion: This statement is necessary, lest
 ִמ ֶּמנּ ּוyou say the following: Since it is written with regard to a thanksoﬀering: “And he shall present from it
HALAKHA

Ĥalla from pot-boiled bread – מ ֲﬠ ֵ ׂשי ִא ְיל ּ ָפס ְ ּב ַח ָּלה:ַ Dough
baked in a pot is subject to the obligation of ĥalla, even though
the bread has not been prepared in an oven (Shulĥan Arukh,
Yoreh De’a 329:8).

eat matza with matza that has been baked to the extent that
no strands of dough emerge from it when it is broken, as stated
in the baraita and explained by the Gemara (Shulĥan Arukh,
Oraĥ Ĥayyim 461:3).

Half-baked matza – מ ָ ּצה ִהינָ א:ַ One can fulfill his obligation to

Pot-boiled matza – מ ָ ּצה ָה ֲﬠ ׂשוּיָ ה ָ ּב ִא ְיל ּ ָפס:ַ One can fulfill the
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obligation to eat matza with matza that was prepared by heating a pot and pasting dough to its sides. Some authorities say it
is forbidden to use this matza if one first pasted the dough and
afterward heated the pot (Rav Amram Gaon). One should therefore avoid preparing matza in this manner ab initio (Shulĥan
Arukh, Oraĥ Ĥayyim 461:2).

Perek II
Daf 37 Amud b
״א ָחד״ – ׁ ֶשלּ ֹא יִ ּטוֹל
ֶ , ֶא ָחד ִמ ָּכל ָק ְר ָ ּבן״one out of each oﬀering for a gift to the Lord; it shall belong to
 ָקא, וְ ָה ָכא ְּכ ַמאן דִּ ְפ ִר ָיסא דָּ ְמיָא, ּ ָפרוּסthe priest who sprinkles the blood of the peace-oﬀerings” (Lebe a whole
. ַמ ׁ ְש ַמע ָלןviticus : ), and the word “one” indicates that it must
loaf, i.e., that one should not take a broken piece,H and here the
bread has not been properly baked, it might therefore have been
thought that it is considered as though it were broken. Consequently, the baraita teaches us that this is nevertheless classified
as bread.
,וֹט ִרין
ְ  ֵ ּבית ׁ ַש ַּמאי ּפ,יסה
ָּ  ַה ְּמ ִﬠ:ֵמ ִית ִיבי
 ֵ ּבית,יטה
ָ  ַה ֲח ִל.יבין
ִ ְו ֵּבית ִה ֵּלל ְמ ַחיּ
.וֹט ִרין
ְ  ו ֵּבית ִה ֵּלל ּפ,יבין
ִ ְׁ ַש ַּמאי ְמ ַחיּ
?יטה
ָ יסה וְ ֵאיזֶ ה ּו ַה ֲח ִל
ָּ ֵאיזֶ ה ּו ַה ְּמ ִﬠ
,יסה – ֶק ַמח ׁ ֶש ַﬠל ַ ּג ֵ ּבי מוּגְ ָל ׁ ִשין
ָּ ַה ְּמ ִﬠ
.יטה – מוּגְ ָל ׁ ִשין ׁ ֶש ַﬠל ַ ּג ֵ ּבי ֶק ַמח
ָ ַה ֲח ִל

The Gemara raises an objection: With regard to me’isa, dough
that was boiled in water, Beit Shammai exempt one from separating ĥalla, and Beit Hillel obligate one to do so. As for dough that
has undergone the process of ĥalita, Beit Shammai obligate one
to separate ĥalla from it, and Beit Hillel exempt. The Gemara
asks: What is me’isa and what is ĥalita?N The Gemara explains:
Me’isa is dough prepared by pouring flour on boiling water
[muglashin],N whereas ĥalita is formed by pouring boiling water
on flour.H

אוֹמר ִמ ׁ ּשוּם
ֵ יוֹסי
ֵ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּב ַר ִ ּבי
 זֶ ה: וְ ָא ְמ ִרי ָל ּה, זֶ ה וָ זֶ ה ִל ְפטוּר:ָא ִביו
 ֶא ָחד:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים,וָ זֶ ה ְל ִחיּוּב
, ֲﬠ ָ ׂש ָאן ָ ּב ִא ְיל ּ ָפס – ּ ָפטוּר,זֶ ה וְ ֶא ָחד זֶ ה
.ַ ּב ַּתנּ וּר – ַחיָּ יב

Rabbi Yishmael, son of Rabbi Yosei, said in the name of his
father: From both this, me’isa, and that, ĥalita, one is exempt
from separating ĥalla. And some say that he said: With regard to
both this and that, one is obligated to separate ĥalla. And the
Rabbis say: With regard to both this and that, if one prepared
them in a pot, he is exempt from the mitzva of ĥalla; however, if
he prepared the bread in an oven, he is obligated to separate ĥalla.

יסה ו ַּמאי
ָּ  ַמאי ׁ ְשנָ א ַה ְּמ ִﬠ,וְ ַת ָּנא ַק ָּמא
יטה? ָא ַמר ַרב יְ הו ָּדה ָא ַמר
ָ ׁ ְשנָ א ֲח ִל
ימא
ָ  וְ ֵכן ָא ַמר ַר ִ ּבי יְהו ָּדה וְ ִא ֵית,ׁ ְשמו ֵּאל
ְלוֹקת ָ ּבזוֹ ָּכך
ֶ  ְּכ ַמ ֲח:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְַר ִ ּבי י
 ִמי ׁ ֶש ׁ ּ ָשנָ ה זוֹ, וְ ַת ְב ָרא.לוֹקת ָ ּבזוֹ
ֶ ַמ ֲח
.ל ֹא ׁ ָשנָ ה זוֹ

The Gemara asks: And according to the first tanna, who taught
that Beit Shammai and Beit Hillel disagree with regard to these
two cases, what is diﬀerent about me’isa and what is diﬀerent
about ĥalita? Why do Beit Shammai and Beit Hillel reverse their
opinions with regard to these types of bread? Rav Yehuda said
that Shmuel said, and likewise Rabbi Yehuda said, and some
say it was Rabbi Yehoshua ben Levi who said: As is the dispute
with regard to this type of bread, so is the dispute with regard
to that one; i.e., Beit Hillel are either lenient or stringent in both
cases. And the variation in the baraita is due to a breakN in its text,
which is actually a combination of two sources, because he who
taught this baraita did not teach that one, as the two statements
were taught by diﬀerent Sages.

אוֹמ ִרים ֶא ָחד זֶ ה
ְ  וַ ֲח ָכ ִמים:יהת
ַ ָק ָתנֵי ִמ
, ׁ ֶש ֲﬠ ָ ׂש ָאן ָ ּב ִא ְיל ּ ָפס – ּ ָפטוּר,וְ ֶא ָחד זֶ ה
!יוֹחנָ ן
ָ  ְּתיו ְּב ָּתא דְּ ַר ִ ּבי.ַ ּב ַּתנּ וּר – ַחיָּ יב
: דְּ ַתנְיָא. ַּת ָּנ ֵאי ִהיא:יוֹחנָן
ָ ָא ַמר ְלךָ ַר ִ ּבי
יבין
ִ ָיסה וַ ֲחלו ָּטה ַחיּ
ָּ יָ כוֹל יְ ֵהא ְמ ִﬠ
,״ל ֶחם״
ֶ :לוֹמר
ַ ַ ּב ַח ָּלה – ַּת ְלמוּד

In any event, the baraita is teaching that the Rabbis say: With
regard to both this and that, me’isa and ĥalita, if one prepared
them in a pot he is exempt from the mitzva of ĥalla, but if he
prepared them in an oven he is obligated to separate ĥalla. This
is apparently a conclusive refutation of Rabbi Yoĥanan, who
claims that one is obligated to separate ĥalla from bread cooked
in a pot. The Gemara answers: Rabbi Yoĥanan could have said
to you: It is a dispute between tanna’im, as it was taught in a
baraita: I might have thought that one is obligated to separate
ĥalla from me’isa and ĥaluta; therefore the verse states “bread”
to inform us that this is not the case.

 ֵאין ֶל ֶחם ֶא ָּלא:אוֹמר
ֵ
ַר ִ ּבי יְ הו ָּדה
 ַר ִ ּבי יְ הו ָּדה ַהיְ ינ ּו ַּת ָּנא.ָה ָאפוּי ַ ּב ַּתנּ וּר
יל ּ ָפס
ְ ַק ָּמא! ֶא ָּלא ָלאו – ַמ ֲﬠ ֵ ׂשה ִא
 ַמ ֲﬠ ֵ ׂשה: ַּת ָּנא ַק ָּמא ָס ַבר.ִּא ָּיכא ֵ ּבינַיְ יהו
: וְ ַר ִ ּבי יְ ה ּו ָדה ָס ַבר,יבין
ִ ָיל ּ ָפס ַחיּ
ְ ִא
,ַמ ֲﬠ ֵ ׂשה ִא ְיל ּ ָפס ּ ְפטו ִּרין

Rabbi Yehuda says: Bread is nothing other than that which is
baked in an oven. The Gemara asks: The opinion of Rabbi Yehuda is the same as that of the first tanna. Rather, is it not the
case that the practical diﬀerence between them is in the case of
bread prepared as pot-boiled stew? The first tanna maintains
that one is obligated to separate ĥalla from bread prepared as
pot-boiled stew, unlike bread prepared by me’isa and ĥalita. And
Rabbi Yehuda maintains: Similar to me’isa and ĥalita, one is exempt from separating ĥalla from bread prepared as pot-boiled
stew, as it was not baked in an oven.

HALAKHA

Loaves of a thanks-oﬀering to a priest – ל ֶחם ּת ָוֹדה ַל ּכ ֵֹהן:ֶ A
thanks-oﬀering includes forty loaves, ten loaves of four different types. Since the priests take a tenth of each type, each
receives a full loaf without breaking the loaves. However, if
one brought only four loaves, one of each type, the priest’s
portion must be separated before the bread is baked, while
it is still dough, as one may not break apart a portion of a
loaf (Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 9:22).
Boiled dough – יסה ֲחלו ָּטה
ָּ ﬠ:ִ One must separate ĥalla from
dough whether the flour was poured on the water or the water was poured on the flour. This ruling is in accordance with
the opinion of Rabbi Yoĥanan and with the second version
of Rabbi Yosei’s opinion cited in the baraita (Shulĥan Arukh,
Yoreh De’a 329:8).
NOTES

Me’isa and ĥalita – יטה
ָ יסה וַ ֲח ִל
ָּ מ ִﬠ:ְ See Tosafot. Other commentaries note that one might have thought there is a difference between flour poured on water, in which case the
water is in a primary vessel straight from the pot on the fire,
and between hot water poured on flour, as this water is no
longer in a primary vessel but has begun to cool (Tosefot Rid).
Boiling water [muglashin] – מוּגְ ָל ׁ ִשין: The Arukh cites a version
of the text that reads: Mei gelashim, i.e., gelashim water. Gelashim means boiling, presumably so called because it bubbles
over [golesh] the edge of the pot. Other commentaries suggest that muglashin is derived from the Aramaic root gelosh,
meaning bald, as scalding water will cause hair to fall oﬀ the
skin. A proof for this interpretation is the Aramaic translation
of the word gibbe’aĥ, bald, in the Torah (Leviticus 13:41) as
gelosh (Ra’avad).
Break – ת ְב ָרא:ַּ This word indicates that the quoted baraita is
not a single unit. Instead it should be divided, as it contains
statements taught by diﬀerent Sages. Rabbeinu Ĥananel explains that this is an expression of an oath, and it serves to
emphasize that the two statements are unrelated.
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NOTES

If one pasted bread inside a pot and lit a torch
opposite it – ה ְד ִ ּביק ִמ ִ ּב ְפנִים וַ ֲאבו ָּקה ְּכנֶ גְ דּ וֹ:ִ Some
commentaries explain that this question is referring to a pot (see Tosafot). The statement that this
is performed by most poor people does not mean
that paupers bake bread in a pot in this fashion,
but rather that they heat ovens in this manner, and
therefore the same halakha should apply if one
heats a pot in this way (Tosefot Rid).
HALAKHA

Ĥalla from dough of second-tithe produce – ַח ָּלה
מ ִﬠ ַּיסת ַמ ֲﬠ ֵ ׂשר:ֵ One is obligated to separate ĥalla from
dough of the second tithe in Jerusalem (Rambam
Sefer Zera’im, Hilkhot Bikkurim 6:4).

, דְּ כו ֵּּלי ָﬠ ְל ָמא – ַמ ֲﬠ ֵ ׂשה ִא ְיל ּ ָפס ּ ְפטו ִּרין,ל ֹא
.וְ ָה ָכא – ְּכגוֹן ׁ ֶש ָחזַ ר וַ ֲא ָפאוֹ ַ ּב ַּתנּ וּר ָקא ִמ ּ ַיפ ְלגִ י
–  ֵּכיוָ ן ׁ ֶש ָחזַ ר וַ ֲא ָפאוֹ ַ ּב ַּתנּ וּר:דְּ ַת ָּנא ַק ָּמא ָס ַבר
 ֵאין ֶל ֶחם: וְ ַר ִ ּבי יְ הו ָּדה ָס ַבר,יה
ּ ֶל ֶחם ָק ֵרינַן ֵ ּב
ּ ָ  וְ ֵכיוָ ן דְּ ֵמ ִﬠ,יק ָרא
ּ ָ ֶא ָּלא ָה ָאפוּי ַ ּב ַּתנּ וּר ֵמ ִﬠ
יק ָרא
.יה – ָלאו ֶל ֶחם הוּא
ּ ֵָלאו ַ ּב ַּתנּ וּר ַא ְפי

The Gemara rejects this suggestion: No, it is possible to say that
everyone agrees that the owner of bread prepared as pot-boiled
stew is exempt from ĥalla, and here they disagree with regard to a
case where one subsequently baked it in the oven. The first tanna
maintains that since one subsequently baked it in the oven, it is
called bread, and one must separate ĥalla from it. And Rabbi Yehuda maintains that bread is nothing other than that which is
initially baked in an oven, and since this food was not initially
baked in an oven, it is not classified as bread.

: ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי יְהו ָּדה – דִּ ְכ ִתיב: ָא ַמר ָר ָבאRava said: What is the reason of Rabbi Yehuda? As it is written:
נָשים ַל ְח ְמ ֶכם ְ ּב ַתנּ וּר ֶא ָחד״ ֶל ֶחם
ִ ׁ “ ״וְ ָאפ ּו ֶﬠ ֶ ׂשרAnd ten women shall bake your bread in one oven” (Leviticus
: ). Rava learns from this verse that bread baked in one oven is
 וְ ׁ ֶש ֵאין ָאפוּי,ָה ָאפוּי ְ ּב ַתנּ וּר ֶא ָחד – ָקרוּי ֶל ֶחם
called bread, and that which is not baked in one oven, but rather
,ְ ּב ַתנּ וּר ֶא ָחד – ֵאין ָקרוּי ֶל ֶחם
in several diﬀerent vessels, is not called bread.
 וִ ֵיתיב,יה דְּ ַר ִ ּבי זֵ ָירא
ֵ יוֹסף ַא
ֵ יְ ֵתיב ַר ָ ּבה וְ ַרב
ּ חוֹר
יה ַר ָ ּבה ְל ַר ִ ּבי
ּ  ֲא ַמר ֵל.יה דְּ עו ָּּלא
ּ ַר ִ ּבי זֵ ָירא ַק ֵּמ
 ִה ְד ִ ּביק ִמ ִ ּב ְפנִים:ֵיה ֵמעו ָּּלא
ּ  ְ ּב ֵﬠי ִמ ּינ:זֵ ָירא
ימא
ָ  ַמאי ֵא:יה
ּ יח ִמ ַ ּבחוּץ ַמהוּ? ֲא ַמר ֵל וְ ִה ְר ִּת
 ֵהי נִיה ּו: ֲא ַמר ִלי,יה
ּ יה? דְּ ִאי ָא ִמינָ א ֵל
ּ ֵל
?ַמ ֲﬠ ֵ ׂשה ִא ְיל ּ ָפס

Rabba and Rav Yosef sat behind Rabbi Zeira and Rabbi Zeira sat
before Ulla to hear him teach Torah. Rabba said to Rabbi Zeira:
Raise the following dilemma of Ulla: If one pasted bread inside a
pot and heated it from the outside, what is the halakha? Is one
obligated to separate ĥalla from this bread? He said to him: Why
should I say this question to Ulla? For if I say this to him, he will
say to me: What is the halakha with regard to bread prepared as
pot-boiled stew? In other words, he will reply that my question is
eﬀectively the same as that well-known case.

ֵיה
ֵ יה ַרב
ּ  ְ ּבע ּו ִמ ּינ:יוֹסף ְל ַר ִ ּבי זֵ ָירא
ּ ֲא ַמר ֵל
.ּ ִה ְד ִ ּביק ִמ ִ ּב ְפנִים וַ ֲאבו ָּקה ְּכנֶ גְ דּ וֹ ַמהו,ֵמעו ָּּלא
,יה
ָ  ַמאי ֵא:יה
ּ יה? דְּ ִאי ָא ִמינָ א ֵל
ּ ימא ֵל
ּ ֲא ַמר ֵל
.עוֹשין ֵּכן
ׂ ִ  רוֹב ֲﬠנִיִּ ים:ֲא ַמר ִלי

Rav Yosef further said to Rabbi Zeira: Raise the following dilemma of Ulla: If one pasted bread inside a pot and lit a torch
opposite it,N what is the halakha? He again said to him: Why
should I say this question to Ulla? As if I say this to him, he will
say to me: The majority of poor people do this when they use a
pot for cooking, and therefore this too should be considered the
same as bread prepared like pot-boiled stew.

 ְל ִד ְב ֵרי,יסה ׁ ֶשל ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי
ָּ  ִﬠ: ָא ַמר ַרב ַא ִסיRav Asi said: With regard to dough of second-tithe produce, in
 ְל ִד ְב ֵרי, ַר ִ ּבי ֵמ ִאיר – ּ ְפט ּו ָרה ִמן ַה ַח ָּלהaccordance with the statement of Rabbi Meir, one is exempt from
, ֲח ָכ ִמים – ַחיֶּ ֶיבת ַ ּב ַח ָּלהseparating ĥalla from it. The reason is that Rabbi Meir considers
second tithe to be consecrated property, which means that although
its owner is entitled to use this produce, it does not in fact belong
to him. By contrast, in accordance with the statement of the Rabbis, who maintain that second-tithe produce is the property of its
owner, one is obligated to separate ĥalla from it.H

Perek II
Daf 38 Amud a
HALAKHA

Matzot of second-tithe produce – ַמצּ וֹת ׁ ֶשל ַמ ֲﬠ ֵ ׂשר
שנִי:
ֵ ׁ One can fulfill his obligation to eat matza on the
first night of Passover with second-tithe produce if
he is in Jerusalem, in accordance with the opinion of
the Rabbis (Rambam Sefer Zemanim, Hilkhot Ĥametz
UMatza 6:8).
A citron of second-tithe produce – ֶא ְתרוֹג ׁ ֶשל ַמ ֲﬠ ֵ ׂשר
שנִי:
ֵ ׁ One should avoid using a second-tithe citron to
fulfill his obligation to take the four species ab initio,
as he may render it susceptible to ritual impurity.
However, one who did so has fulfilled his obligation
after the fact, in accordance with the opinion of
the Rabbis (Rambam Sefer Zemanim, Hilkhot Shofar
VeSukka VeLulav 8:2).

–  ְל ִד ְב ֵרי ַר ִ ּבי ֵמ ִאיר, ַמ ּצוֹת ׁ ֶשל ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִיWith regard to matzot of second-tithe produce:H In accordance
 ְל ִד ְב ֵרי,חוֹבתוֹ ַ ּב ּ ֶפ ַסח
ָ  ֵאין ָא ָדם יוֹצֵ א ָ ּב ּה יְ ֵדיwith the statement of Rabbi Meir, a person cannot fulfill his
.חוֹבתוֹ ַ ּב ּ ֶפ ַסח
ָ  ֲח ָכ ִמים – יוֹצֵ א ָ ּב ּה יְ ֵדיobligation to eat matza on the first night of Passover with this
matza. Rabbi Meir considers it consecrated property, and one
must eat matza that belongs to him, not consecrated property. In
accordance with the statement of the Rabbis, one can fulfill his
obligation with this type of matza on the first night of Passover.
–  ְל ִד ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ֶא ְתרוֹג ׁ ֶשל ַמ ֲﬠ ֵ ׂשר ׁ ֵשנִי
 ְל ִד ְב ֵרי,חוֹבתוֹ ְ ּביוֹם טוֹב
ָ ֵאין יוֹצֵ א ּבוֹ יְ ֵדי
חוֹבתוֹ ְ ּביוֹם
ָ ֲח ָכ ִמים – ָא ָדם יוֹצֵ א ּבוֹ יְ ֵדי
.טוֹב

The same dispute applies to a citron of second-tithe produce:H In
accordance with the statement of Rabbi Meir,N one cannot fulfill
his obligation to take the four species on the first day of the festival
of Sukkot with this citron. In accordance with the statement of the
Rabbis, a person can use this citron to fulfill his obligation on the
first day of the festival of Sukkot.

NOTES

Second-tithe produce, in accordance with the statement
of Rabbi Meir – מ ֲﬠ ֵ ׂשר ׁ ֵשנִי ְל ִד ְב ֵרי ַר ִ ּבי ֵמ ִאיר:ַ Both the Rabbis and
Rabbi Meir agree that one is required to bring second-tithe
produce to Jerusalem, or if this is diﬃcult, he should redeem
it for money and take this money to Jerusalem. After reaching Jerusalem, the owner must eat the second-tithe produce

186

Perek II . 38a . .פרק ב׳ דף לח

or food purchased with the second-tithe money. Nevertheless, the Rabbis and Rabbi Meir disagree as to whether this
second-tithe produce is considered the property of its owner.
According to the Rabbis, despite the fact that the Torah imposed certain limitations with regard to the place where it
may be eaten, second-tithe produce is in the legal possession

of its owner. Conversely, Rabbi Meir maintains that the status
of second-tithe produce is that of consecrated property, and
the Torah permits the owner to consume this oﬀering only
in Jerusalem. This dispute is the basis for the diﬀerent opinions with regard to using second tithe for purposes other than
ordinary consumption.

