 ״וְ ֵכן ְל ִﬠנְיַ ן טו ְּמ ָאה ִאם ַמ ְק ּ ִפיד ָﬠ ָליו חוֹצֵ ץWe learned in the mishna: And similarly, with regard to the halakhot of
. וְ ִאם רוֹצֶ ה ְ ּב ִקיּוּמוֹ ֲה ֵרי הוּא ָּכ ֲﬠ ֵר ָיבה״immersion to purify the bowl from ritual impurity, if one is particular
about the dough that is stuck in the cracks and he plans to remove it and
use it, it is a foreign substance that interposesH between the kneading
bowl and the water of the ritual bath, and invalidates the immersion of
the bowl, leaving it ritually impure. And if he wants the dough to remain
in place, its status is like that of the kneading bowl itself and is not an
interposition.
, ִמי דָּ ֵמי? ָה ָתם – ְ ּב ׁ ִשיעו ָּרא ַּת ְליָ א ִמ ְּיל ָתאThe Gemara asks: Is it comparable? How can the mishna compare the
. ָה ָכא – ִ ּב ְק ֵפ ָידא ַּת ְליָ א ִמ ְּיל ָתאhalakhot of leaven on Passover to the halakhot of interpositions that invalidate an immersion to purify from ritual impurity? There, with regard
to leaven, the matter is contingent upon the measure of the dough, as
an olive-bulk of leaven is prohibited. Here, with regard to interpositions
that invalidate an immersion, the matter is contingent upon whether or
not one is particular about the presence of the dough. In other words,
with regard to interpositions it is the attitude of the owner of the bowl
that is the decisive factor, not the quantity of the dough.
ימא ו ְּל ִﬠנְיַ ן ַה ּטו ְּמ ָאה
ָ  ֵא: ָא ַמר ַרב יְ הו ָּדהThe Gemara answers that Rav Yehuda said: Say that the mishna should
. ֵאינוֹ ֵּכןbe read: And with regard to interpositions that invalidate an immersion
to purify from ritual impurity, it is not so, as it is not the quantity of the
dough but the particularity of the owner that is the decisive factor.

HALAKHA

If one is particular about it, it interposes – ִאם
מ ְק ּ ִפיד ָﬠ ָליו חוֹצֵ ץ:ַ For an impure vessel to be purified through immersion, it must be cleaned
from any substance that interposes between it
and the water. If the owner of the vessel does
not object to the substance remaining on the
surface, the immersion is eﬀective, provided
that the majority of the vessel is not covered.
However, if the owner objects to the presence
of the substance, the immersion of the vessel
is ineﬀective (Rambam Sefer Tahara, Hilkhot
Mikvaot 1:12).
NOTES

Doesn’t the mishna teach: And similarly – ָהא
ן…ק ָתנֵי
ָ וְ ֵכ: Some commentaries have noted that
a diﬃculty of this kind, based on the phrasing
of the mishna, is generally raised only when
there is an alternative explanation available
that would not require a deviation from the accepted text of the mishna. When there is no
acceptable alternative, the emended reading
of the mishna is accepted (Rashash).

 ָהא ״וְ ֵכן ְל ִﬠנְיַ ן טו ְּמ ָאה״:יה ַא ַ ּביֵ י
ּ  ָא ַמר ֵלAbaye said to him: Doesn’t the mishna teach: And similarlyN with re וְ ֵכן: ָה ִכי ָק ָא ַמר: ָק ָתנֵי! ֶא ָּלא ָא ַמר ַא ַ ּביֵ יgard to ritual impurity. The text of the mishna cannot be so drastically
emended merely to resolve a diﬃculty. Rather, Abaye said: This is what
the mishna is saying: And similarly,
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 ו ִּב ׁ ְש ָאר יְ מוֹת. ְל ִﬠנְיַ ן צֵ ירוּף טו ְּמ ָאה ַ ּב ּ ֶפ ַסחwith regard to the combination of two pieces vis-à-vis ritual impurityN
.יכא ּ ְפלוּגְ ָּתא
ָּ  ַה ׁ ּ ָשנָ ה ִאduring Passover, when it depends upon their volume. However, during
the rest of the year there is a distinction based upon whether the owner
is particular about it or not.
יכא ּ ָפחוֹת ִמ ַּכ ֵ ּביצָ ה
ִ ֵה
ָּ יכי דָּ ֵמי? ְּכגוֹן דְּ ִא
 ַ ּב ּ ֶפ ַסח דְּ ִא ּיסוּרוֹ. וְ נָ גְ ע ּו ְ ּב ַהאי ָ ּבצֵ ק,אוֹכ ִלין
ָ
, ִ ּב ׁ ְש ָאר יְ מוֹת ַה ׁ ּ ָשנָ ה,ָח ׁשוּב – ִמצְ ָט ֵרף
ְּ דְּ ִב ְק ֵפ ָידא ַּת ְליָ א ִמ
 ִאם ַמ ְק ּ ִפיד,יל ָתא
 ִאם רוֹצֶ ה ְ ּב ִקיּוּמוֹ – ֲה ֵרי,ָﬠ ָליו – ִמצְ ָט ֵרף
.הוּא ָּכ ֲﬠ ֵר ָיבה

The Gemara explains: What are the circumstances of the mishna’s case?
It is a case where there is less than an egg-bulk of ritually impure food,
and it touched this dough in the bowl, and then it came into contact with
ritually pure food. During Passover, when the prohibition that applies
to the dough causes it to be considered significant although it is a very
small quantity, it combines with the first piece of food. Together they are
the size of an egg-bulk, which is able to transmit the ritual impurity of
foods. However, during the rest of the year, when there is no prohibition
that imparts this significance to the dough, the matter is dependent on
the owner’s particularity; if he is particular about it, i.e., he does not
want the dough to be there, it is considered food rather than part of the
bowl, and it combines with the other piece of food. However, if one
prefers its continued presence in its current location, it is considered
like part of the kneading bowl itself, rather than food.

 ִמי ָק ָתנֵי ִמצְ ָט ֵרף? וְ ָהא: ַמ ְת ִקיף ָל ּה ָר ָבאRava strongly objects to this: Was the language taught in the mishna:
 וְ ֵכן ְל ַה ֲﬠלוֹת: חוֹצֵ ץ ָק ָתנֵי! ֶא ָּלא ָא ַמר ָר ָבאCombines? Didn’t the mishna teach that it interposes? Abaye’s explana. ָט ֳה ָרה ָל ֲﬠ ֵר ָיבהtion does not account for this term. Rather, Rava said that the mishna
should be understood as saying: And so too with regard to purifying the
kneading bowl via immersion.
NOTES

With regard to the combination of two pieces vis-à-vis ritual impurity – ל ִﬠנְיַ ן צֵ ירוּף טו ְּמ ָאה:ְ Seemingly, it would have been simpler
to say that the mishna is referring to contracting ritual impurity: On
Passover, the prohibition causes an olive-bulk of dough to be considered significant and thus susceptible to contracting ritual impurity.
During the rest of the year, this small amount of dough is considered

to be part of the kneading bowl, in which case it is not susceptible to
the ritual impurity of foods, provided the owner does not object to
its presence. If the owner is particular about its presence, it is treated
as dough. This explanation is not presented because the dough is
prohibited during Passover in any case, and therefore its susceptibility
to the ritual impurity of foods is irrelevant (Tosafot).
. פרק ג׳ דף מו. Perek III . 46a
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,יט ִמי ַה ְך ֲﬠ ֵר ָיבה
ְ יכי דָּ ֵמי – ְּכגוֹן דְּ ִא
ִ ֵה
–  ַ ּב ּ ֶפ ַסח דְּ ִא ּיסוּרוֹ ָח ׁשוּב.ו ָּב ֵﬠי ְל ַא ְט ּבו ֵּלי
 ִ ּב ׁ ְש ָאר. וְ ָלא ָס ְל ָקא ָל ּה ְט ִב ָילה,חוֹצֵ ץ
ְּ יְ מוֹת ַה ׁ ּ ָשנָ ה ִ ּב ְק ֵפ ָידא ַּת ְליָ א ִמ
,יל ָתא
 וְ ִאם רוֹצֶ ה,ִאי ַמ ְק ּ ִפיד ָﬠ ָליו – חוֹצֵ ץ
.ְ ּב ִקיּוּמוֹ – ֲה ֵרי הוּא ָּכ ֲﬠ ֵר ָיבה

The Gemara explains: What are the circumstances of the mishna’s
case? It is a case where the kneading bowl became ritually impure,
and one wishes to immerse it. During Passover, when the prohibition of an olive-bulk of leaven causes it to be considered significant, it interposes between the water and the kneading bowl, and
the immersion is ineﬀective. However, during the rest of the year,
the matter depends upon whether or not the owner is particular
about it. If he is particular about the dough and wishes to remove
it, it interposes between the water and the bowl. However, if the
owner desires it to be present, it is considered like part of the
kneading bowl itself, and it does not interpose between the water
and the bowl.

 ִמי ָק ָתנֵי ״וְ ֵכן ְל ִﬠנְיַ ן:ַמ ְת ִקיף ָל ּה ַרב ּ ַפ ּ ָפא
ָט ֳה ָרה״? ָהא ְל ִﬠנְיַ ן טו ְּמ ָאה ָק ָתנֵי! ֶא ָּלא
הוֹריד טו ְּמ ָאה
ִ  וְ ֵכן ְל ִﬠנְיַ ן ְל:ָא ַמר ַרב ּ ַפ ּ ָפא
.ָל ֲﬠ ֵר ָיבה

Rav Pappa strongly objects to this: Was the language taught in the
mishna: And similarly with regard to ritual purity? Didn’t the
mishna teach: And similarly with regard to ritual impurity? Rather, Rav Pappa said the mishna should be understood as saying: And
similarly with regard to the transfer of ritual impurity to the
kneading bowl via this dough.

יכי דָּ ֵמי – ְּכגוֹן דְּ נָ גַ ע ׁ ֶש ֶרץ ְ ּב ַהאי
ִ ֵה
, דְּ ִא ּיסוּרוֹ ָח ׁשוּב – חוֹצֵ ץ, ַ ּב ּ ֶפ ַסח.ָ ּבצֵ ק
 ִ ּב ׁ ְש ָאר יְ מוֹת.וְ ל ֹא נָ ֲח ָתה ָל ּה טו ְּמ ָאה
 ִאם ַמ ְק ּ ִפיד, דְּ ִב ְק ֵפ ָידא ַּת ְליָ א,ַה ׁ ּ ָשנָ ה
 ִאם רוֹצֶ ה ְ ּב ִקיּוּמוֹ – ֲה ֵרי,ָﬠ ָליו – חוֹצֵ ץ
.הוּא ָּכ ֲﬠ ֵר ָיבה

The Gemara explains: What are the circumstances of the mishna’s
case? It is a case where the carcass of a creeping animalN touched
this dough.H During Passover, when its prohibition causes the
dough to be considered significant, it interposes between the bowl
and the creeping animal, and ritual impurity does not descend to
the kneading bowl, i.e., the kneading bowl does not become impure.
During the rest of the year, when it depends upon whether one is
particular about the presence of the dough, if he is particular about
it, it interposes between the bowl and the creeping animal and
prevents the bowl from becoming impure. However, if he desires
it to be present, it is considered like it is part of the kneading bowl
itself. Therefore, the entire bowl becomes ritually impure when the
carcass of the creeping animal touches the dough.

 ִאם יֵ ׁש ַּכיּוֹצֵ א ּבוֹ,מתני׳ ָ ּבצֵ ק ַה ֵח ֵר ׁש
.ׁ ֶש ֶה ְח ִמיץ – ֲה ֵרי זֶ ה ָאסוּר

mishna

Deaf doughNH is dough for which it is
diﬃcult to determine if it has been leavened.
It is comparable to a deaf-mute, who cannot communicate. If there
is dough similar to it in that water was added to both at the same
time, which became leavened, the deaf dough is prohibited. Although it has not shown external signs of becoming leavened, it can
be presumed that the deaf dough has also become leavened.

NOTES

A creeping animal – ש ֶרץ:
ֶ ׁ In broad terms, this term refers to
rodents, lizards, insects, or any other small creature that crawls.
In this particular case, the reference is to the halakha that ritual
impurity is imparted by the carcasses of eight specific creeping
animals (Leviticus 11:29–37). The Sages extensively debated the
identification of these eight creatures. Though not definitive,
the popularly accepted identifications are: weasel, mouse, toad,
hedgehog, chameleon, lizard, snail, and mole. In the Talmud
these eight creatures are often referred to by the term creeping
animal, without any further description.

that has become leavened and dough that has not become
leavened. While leavened dough makes a sound when tapped,
dough that has not become leavened makes no such sound. The
dough described here does not make a sound when tapped and
is therefore called deaf dough (Rambam). Another interpretation is that leavened dough produces a low sound, like a deaf
person, as opposed to matza, which produces a clear sound
(Ra’avad). Alternatively, just as a person who is hard of hearing
processes sound slowly, so too, this dough becomes leavened
slowly (Ramban). Yet another explanation is that this dough does
Deaf dough – בצֵ ק ַה ֵח ֵר ׁש:
ּ ָ See Rashi’s explanation of this ex- not become leavened in the typical manner, comparable to a
pression. Another explanation is that the mishna is referring deaf person, who does not process information in the typical
to a diﬀerence that can be discerned audibly between dough manner (ge’onim).
HALAKHA

The carcass of a creeping animal touched this dough – נָ גַ ע
ש ֶרץ ְ ּב ַהאי ָ ּבצֵ ק:
ֶ ׁ If the carcass of a creeping animal touched
dough stuck to the side of a kneading bowl during Passover,
the kneading bowl does not become ritually impure. This is
because the prohibition of leaven renders the dough significant, and it is considered an independent entity from the bowl.
During the rest of the year, if the owner is particular about
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this dough, then the kneading bowl is ritually pure; if not,
it is impure. This ruling is in accordance with Rav Pappa’s explanation of the mishna (Rambam Sefer Tahara, Hilkhot Kelim
20:9).

pared at the same time became leavened, this dough is
also presumed to have become leavened, as stated in the
mishna. If no other dough was prepared at the same time,
it should be assumed that the time it would take the dough
to become leavened is equal to the time it takes to walk
Deaf dough – בצֵ ק ַה ֵח ֵר ׁש:
ּ ָ With regard to dough that does one mil, which is two thousand cubits (Shulĥan Arukh, Oraĥ
not show signs of becoming leavened, if other dough pre- Ĥayyim 459:2).

gemara

The Gemara seeks to clarify the ruling
?ּגמ׳ ִאם ֵאין ׁ ָשם ַּכיּוֹצֵ א ּבוֹ ַמהו
of the mishna: If there is no dough
ָא ַמר ַר ִ ּבי ַא ָ ּבה ּו ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
similar to it, what is the halakha? Rabbi Abbahu said that
 ְּכ ֵדי ׁ ֶשיֵּ ֵלךְ ָא ָדם ִמ ִּמגְ דַּ ל נוּנָ יָא: ָל ִק ׁישRabbi Shimon ben Lakish said: According to the Sages, leaven. ִמיל, ְל ִט ֶ ּב ְריָ אing occurs in the time it takes a person to walk the distance
from Migdal NunayaB to Tiberias,B which is a mil,HB two
thousand cubits.
ימא ִמיל! ָהא ָקא ַמ ׁ ְש ַמע ָל ן
ָ ֵ וְ נThe Gemara asks about this formulation: Why is it necessary to
 דְּ ׁ ִשיעו ָּרא דְּ ִמיל ְּכ ִמ ִּמגְ דַּ ל נוּנָ יָא וְ ַﬠדmention the distance between these two places? Let us say that
. ִט ֶ ּב ְריָ אleavening begins after the time it takes a person to walk a mil.
The Gemara answers: This statement incidentally teaches us
that the length of a mil is the distance from Migdal Nunaya to
Tiberias.B

HALAKHA

The time it takes to walk a mil – ה ּילו ְּך ִמיל:ִ There are several
diﬀerent opinions with regard to this length of time. Some say
that it is eighteen minutes, others suggest that it is twenty-four
minutes, while others rule that it is twenty-two minutes (Vilna
Gaon). With regard to the prohibitions against leaven on Passover,
the universally accepted practice is to be stringent; therefore, the
halakha is based on the shortest of these rulings. In addition to
determining whether dough has become leaven, this unit of time
also plays a role regarding certain halakhot of prayer (see Maharil;
Ĥavot Ya’ir; Peri Ĥadash; Magen Avraham; and others; Shulĥan
Arukh, Oraĥ Ĥayyim 459:2).

BACKGROUND

Migdal Nunaya – מגְ דַּ ל נוּנָ יָא:ִ Migdal Nunaya is also referred
to in some sources as Migdala or Taricheae, which means in
Greek “the place of salting fish.” Today the town of Migdal is
situated in the near proximity of the ancient Migdala.
In September 2009, a salvage dig of the Israel Antiquities Authority prior to the construction of a hotel revealed
an ancient synagogue believed to be from approximately
two thousand years ago. In the center of the main hall,
which measures 120 sq m, archaeologists discovered an
unusual stone carved with a seven-branched candelabrum. It is the first of its kind to be discovered from the early
Roman period.

him, Rabbi Yoĥanan became its leading spiritual figure and
headed the yeshiva there, at which point Tiberias became
the Torah center of Eretz Yisrael for many years.
Most of the disciples of Rabbi Yoĥanan, particularly those
who emigrated from Babylonia, lived and continued their
studies in Tiberias. Reish Lakish lived there, as did Rabbi Elazar
ben Pedat, Rabbi Ami, Rabbi Yirmeya, and Rabbi Yona, and
it is likely that most of the Jerusalem Talmud was redacted
there. After the talmudic period, Tiberias remained a significant creative religious and spiritual center. Many of the
works of aggadic midrash and numerous liturgical poems
were composed there.
During the post-talmudic era, the inhabitants of Tiberias were renowned as experts in Hebrew grammar. The
system of Hebrew vocalization still used today is called Tiberian vocalization, as it was formulated and established
there.
Mil – מיל:ִ The talmudic mil is a unit of distance related to, but
not identical to, the Roman mile, from which it received its
name. One mil equals two thousand cubits. This is equivalent
to 960 m according to Rav Ĥayyim Na’e, and 1,150 m according to the Ĥazon Ish.
Tiberias and Migdal Nunaya – ט ֶ ּב ְריָא ו ִּמגְ דַּ ל נוּנָ יָא:ִ

Archaeological site at Migdala

Rock with engraving of a candelabrum found in the synagogue at Migdala
Tiberias – ט ֶ ּב ְריָ א:ִ Tiberias is a city on the shore of the Sea
of Galilee, founded by Herod Antipas (c. 18 CE ). It was apparently constructed on the site of earlier settlements, and
according to some opinions in the Talmud (Megilla 6a), it was
the site of the biblical city of Rakkat. At the outset, Tiberias
was a town with a mixed Jewish and gentile population, and
the Jewish population was not distinguished for its Torah
scholarship. However, after the destruction of the Temple,
several prominent Torah scholars lived there, such as Ben
Azzai and Rabbi Meir. Tiberias reached its apex when the
Sanhedrin moved there (c. 235 CE ) and it became the seat of
the Great Council, presided over by Rabbi Yehuda Nesia. After Map indicating the distance from Migdal Nunaya to Tiberias
. פרק ג׳ דף מו. Perek III . 46a
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NOTES

With regard to a kneader – ל ַ ּג ָ ּבל:ַ See the explanations of Rashi
and Tosafot. Others explain that this teaches that the preferable
time within which one may knead dough before it becomes
leavened is the time it takes for an average person to walk four
mil. This longer duration applies as long as the dough is being
kneaded, as opposed to the case of the deaf dough, with regard
to which the Gemara stated that it becomes leavened in the
amount of time it takes to walk one mil. In that case, the dough
was kneaded and then left alone (ge’onim).
With regard to prayer – ל ְּת ִפ ָּלה:ַ Some explain that this is referring to one who experienced a seminal emission and must
immerse in a ritual bath before prayer. This statement clarifies
that such a person is required to walk up to four mil in order to
immerse (Rav Sherira Gaon). Others explain that it means that
one who walks this distance must recite the traveler’s prayer
(ge’onim). Others understand the expression diﬀerently and say
that it informs us that one may pray despite the fact that he feels
the need to relieve himself, provided he is able to wait the time
it takes to walk four mil (Ritva).
With regard to washing hands – נְט ַילת יָ ַדיִ ם
ִ ל:ִ Some say that this
is referring to washing one’s hands before prayer (ge’onim). Others understand that this is referring to a person who has relieved
himself but has no water with which to wash. If he can find water
to wash his hands within the next four mil, he should wait until
he can wash his hands to recite the blessing: Who formed man
in wisdom [asher yatzar], which is recited after performing one’s
bodily functions. However, if one cannot find water within this
distance, he should clean his hands in a diﬀerent way. Others
suggest that this is referring to washing one’s hands before eating in the following case: If one washed his hands in the morning
on the condition that he would not need to do so again, he may
rely on this first washing if there is no water within four mil (Ritva).
Rabbi Ayvu – ()אינְיָיא
ִ ר ִ ּבי:ַ The standard text of the Vilna Talmud
makes reference to Rabbi Inya and includes a note in the margin
of the text indicating that the correct version should read: Rabbi
Ayvu. In context, it is clear that this alternate version is accurate.
Ĥalla – ח ָּלה:ַ The Torah commands the separation of a portion of
dough, which is given to the priests (Numbers 15:20). This portion
is called ĥalla and is governed by all the halakhot pertaining to
teruma, the priests’ portion of the crop. The Torah does not specify
a measure for ĥalla. When baking for personal use, the Sages
required an individual to give one twenty-fourth of his dough,
while a commercial baker must give one forty-eighth. Ĥalla must
be taken from all dough made from any one of the five types of
grain, provided that the quantity of flour is at least a tenth of an
epha in volume. If ĥalla is not taken, the dough is considered
tevel and may not be eaten.
Nowadays, as all Jews have the status of being ritually impure,
ĥalla is governed by the same halakhot as is ritually impure
teruma and must be burned. Accordingly, the measures mentioned above no longer apply; only a small portion is separated
from the dough and burned, and the rest of the dough may then
be used. A blessing is recited for the separation of ĥalla, which is
considered one of the mitzvot practiced particularly by women.
The halakhot of this mitzva are discussed comprehensively in
tractate Ĥalla.
Ĥalla in ritual impurity – ח ָּלה ְ ּבטו ְּמ ָאה:ַ According to the Ra’avad,
this is referring to a case where enough dough was kneaded
to require one to separate ĥalla, and only then did the dough
become ritually impure. However, if the dough became impure
before the obligation to separate ĥalla took eﬀect, the dough
should be divided into smaller pieces and baked separately, so
that the obligation to separate ĥalla will not apply. After the
pieces are baked, one may place them in a single basket (Rashba;
Rabbeinu Gershom).

 ָא ַמר ַר ִ ּבי ַא ָ ּבה ּו ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבןRabbi Abbahu said that Rabbi Shimon ben Lakish said:
NH
– נְט ַילת יָ ַדיִ ם
ִ  ַל ַ ּג ָ ּבל וְ ַל ְּת ִפ ָּלה וְ ִל: ָל ִק ׁישWith regard to a kneader, i.e., one who kneads dough for
. ַא ְר ָ ּב ָﬠה ִמ ִיליןothers and should maintain the ritual purity of the dough; and
similarly, with regard to washing one’s hands for prayer
(Arukh),NH and with regard to washing handsN before eating,
one must search either for a ritual bath to immerse the vessel
he is using to knead the dough, or for water to purify his hands,
provided that water is accessible within the time it takes to
walk four mil, eight thousand cubits.
, ַאיְ יב ּו ֲא ָמ ָר ּה:ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
. וַ ֲח ָדא ִמ ּינַיְ יה ּו ִﬠ ּבוּד,וְ ַא ְר ָ ּב ָﬠה ָא ַמר ָ ּב ּה
ֵּ יב ָדן אוֹ ׁ ֶש ִה
יל ְך ָ ּב ֶהן
ּ ְ  וְ כו ָּּלן ׁ ֶש ִﬠ:דִּ ְתנַ ן
. חוּץ ֵמעוֹר ָה ָא ָדם,הוֹרין
ִ בוֹדה – ְט
ָ ְּכ ֵדי ֲﬠ
()אינְיָ יא
ִ בוֹדה? ָא ַמר ַר ִ ּבי
ָ וְ ַכ ָּמה ְּכ ֵדי ֲﬠ
ּ  ְּכ ֵדי ִה:ָא ַמר ַר ִ ּבי יַ ַּנאי
ילו ְּך ַא ְר ָ ּב ָﬠה
.ִמ ִילין

Rav Naĥman bar Yitzĥak said: Ayvu said this halakha, and
he said it about four cases, as opposed to the three cases
mentioned previously. And one of them pertained to the
tanning of hides,H which lasts for the time that it takes a person to walk four mil. As we learned in a mishna: And all types
of thin, soft hides, which have the status of flesh with regard
to ritual impurity because their texture is similar to flesh, that
were tanned in order to be made into leather, or that one trod
upon for as long as necessary for the leatherworking process,
are ritually pure. They are considered to be leather and are
no longer considered like the flesh of the animal, except for
the skin of a human corpse, which always remains ritually
impure. The Gemara asks: How much time must one tread
upon a hide for the leatherworking process? Rabbi AyvuN
said that Rabbi Yannai said: It is the amount of time it takes
to walk four mil.

 ל ֹא ׁ ָשנ ּו ֶא ָּלא:יוֹסי ְ ּב ַר ִ ּבי ֲחנִינָ א
ֵ ָא ַמר ַר ִ ּבי
 ֲא ָבל ְל ַא ֲח ָריו – ֲא ִפילּ ּו ִמיל ֵאינוֹ,ְל ָפנָיו
 ִמיל הוּא, ו ִּמ ָּינ ּה: ָא ַמר ַרב ַא ָחא.חוֹזֵ ר
. ָהא ּ ָפחוֹת ִמ ִּמיל – חוֹזֵ ר,דְּ ֵאינוֹ חוֹזֵ ר

Rabbi Yosei, son of Rabbi Ĥanina, said: They taught that
one must search for water to wash one’s hands before eating
or prayer for the amount of time it takes to walk four mil only
when the water is before him, in the direction that he is traveling. However, when it is behind him, he need not return
even a mil. Rav Aĥa said: From this statement one may infer
that he need not return a mil, but he must return less than
one mil in order to obtain water.

ישין ַח ָּלה ְ ּבטו ְּמ ָאה
ִ ׁ מתני׳ ֵּכיצַ ד ַמ ְפ ִר
?ְ ּביוֹם טוֹב

mishna

How does one separate ĥallaN in ritual impurityN during the Festival day
of Passover? Ordinarily, one may separate ritually pure ĥalla
from dough and give it to a priest immediately so that he may
eat it. Ritually impure ĥalla is unfit for a priest and must be
burned, yet it is prohibited to bake or burn anything that is
not fit to be eaten during the Festival day. However, it is also
prohibited to wait and burn it after the Festival day, since it
will become leavened in the meantime.

HALAKHA

With regard to a kneader – ל ַ ּג ָ ּבל:ַ It is preferable to prepare
dough in a state of ritual purity. If it is possible for one to find
water to purify himself within a distance of four mil, he should
do so. This halakha is in accordance with Rashi’s explanation of the opinion of Rabbi Abbahu (Rambam Sefer Zera’im,
Hilkhot Bikkurim 8:11).
With regard to prayer – ל ְּת ִפ ָּלה:ַ One who needs to pray
but has no water with which to wash his hands should
continue on his journey for up to an additional four mil in
order to wash them, provided the proper time for prayer
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will not elapse in the interim, as explained in the Arukh. If
one has already passed a source of water, he should return
to it, if it is within a distance of one mil (Shulĥan Arukh, Oraĥ
Ĥayyim 92:4).
Tanning hides – יבוּד עוֹרוֹת
ּ ﬠ:ִ If thin, soft hides, which initially have the same status as the flesh of the animal, are
tanned or trodden upon, they are no longer considered
flesh. They do not contract ritual impurity, as stated in
the Gemara (Rambam Sefer Tahara, Hilkhot She’ar Avot
HaTumot 1:9).

 ל ֹא ִּת ְק ָרא ָל ּה ׁ ֵשם:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִלRabbi Eliezer says: A woman should not designate it as ĥalla
 ַּת ִּטיל:אוֹמר
ֵ  ֶ ּבן ְ ּב ֵת ָירא. ַﬠד ׁ ֶש ֵּת ָא ֶפהprior to baking; rather, she should refrain from doing so until it is
H
:ﬠ הוֹש
ֻ ׁ ְ ָא ַמר ַר ִ ּבי י. ַ ּב ּצוֹנֵןbaked. In other words, she should wait until she has baked all of
the dough, and there is no risk of it becoming leavened. Only then
should she separate ĥalla from it. The portion of ĥalla may then be
kept until after the Festival day, when it may be burned. Ben Beteira
says: She should separate the ĥalla before it is baked, and place the
dough in cold waterN so that it will not become leavened.N Rabbi
Yehoshua said:
NOTES

She should place it in cold water – ת ִּטיל ַ ּבצּ וֹנֵן:ַּ According to
this opinion, the water must be cold and must be continuously
dripping into the container (Nimukei Yosef; Ritva).
The dispute between Rabbi Eliezer and ben Beteira – לוֹקת
ֶ ַמ ֲח
יﬠזֶ ר ו ֶּבן ְ ּב ֵת ָירא
ֶ ר ִ ּבי ֱא ִל:ַ Several explanations are suggested for
this dispute. Rabbeinu Gershom explains it as follows: According to Rabbi Eliezer it is prohibited to allow this dough
to become leavened because, since one can decide to which
priest to give one’s ĥalla and thereby earn the priest’s appreciation, one is considered to have a financial stake in the dough,
which is a form of ownership. Therefore, allowing this dough
to become leavened violates the prohibition against own-

HALAKHA

Ritually impure ĥalla on Passover – ח ָּלה ְט ֵמ ָאה ַ ּב ּ ֶפ ַסח:ַ One
who kneads dough on a Festival day of Passover should not
designate it as ĥalla; rather, one should bake it all together
and then separate ĥalla. If one forgot and designated the
ĥalla, he should place the ĥalla in cold water so it does not
become leavened. The preferred method is in accordance
with the opinion of Rabbi Eliezer, as the Gemara rules in
accordance with his view. If one forgot, he may follow the
opinion of ben Beteira, as the authorities state that Rabbi
Eliezer did not dispute him after the fact (Shulĥan Arukh,
Oraĥ Ĥayyim 457:2).

ing leavened bread on Passover. However, it is permissible to
bake the dough because one may separate ĥalla after it has
been baked.
Ben Beteira agrees that one may not allow the ĥalla to become leavened due to the prohibition against owning leavened
bread, but he holds that baking the portion that will become
ĥalla is prohibited, as it is considered unnecessary baking on
the Festival. The Rosh explains that, according to Rabbi Eliezer,
placing the dough in cold water is prohibited, since one might
do this in an improper way (see Maharam Ĥalawa). On the
other hand, according to ben Beteira, baking the dough before
separating ĥalla is prohibited because it appears to be an unnecessary circumvention of the halakha (Mikhtam).

Perek III
Daf 46 Amud b
ל ֹא זֶ ה הוּא ָח ֵמץ ׁ ֶש ּמוּזְ ָה ִרין ָﬠ ָליו ְ ּב ַבל
יש ָת ּה
ָ ׁ  ַמ ְפ ִר, ֶא ָּלא.יֵ ָר ֶאה ו ְּב ַבל יִ ָּמצֵ א
–  וְ ִאם ֶה ְח ִמיצָ ה,ִיח ָת ּה ַﬠד ָה ֶﬠ ֶרב
ָ ו ַּמ ּנ
.ֶה ְח ִמיצָ ה

This is not the leavened bread about which we are warned with
the prohibitions: It shall not be seen, and: It shall not be found.
These prohibitions do not apply because the ĥalla does not actually
belong to the owner of the dough; it is instead considered to be
consecrated property. Rather, she should separate the ĥalla and
leave it until the evening; and if it becomes leavened, then it will
become leavened, but this is of no concern.

gemara

The Gemara suggests: Let us say that the
,טוֹבת ֲהנָ ָאה ָק ִמ ּ ַיפ ְלגִ י
ַ ימא ְ ּב
ָ גמ׳ ֵל
tanna’im disagree with regard to benefit of
טוֹבת ֲהנָ ָאה
ַ :יﬠזֶ ר ָס ַבר
ֶ דְּ ַר ִ ּבי ֱא ִל
discretion,N i.e., benefit accrued from the option of giving ĥalla,
טוֹבת ֲהנָ ָאה
ַ :ﬠ ָס ַבר הוֹש
ֻ ׁ ְ וְ ַר ִ ּבי י, ָממוֹןteruma and tithes to whichever priest or Levite one chooses. The
. ֵאינָ ּה ָממוֹןSages debated whether this benefit has monetary value and would
constitute a form of ownership. Rabbi Eliezer holds: Benefit of
discretion is considered to have monetary value. Therefore, one
owns the ĥalla he separates, and he must be careful to prevent it
from becoming leavened. However, Rabbi Yehoshua holds: Benefit of discretion is not considered to have monetary value. One
does not own the ĥalla, and therefore he may allow it to become
leavened.
״טוֹבת
ַ
 דְּ כ ּו ֵּלי ָﬠ ְל ָמא ָס ְב ִרי,ָלא
״הוֹאיל״
ִ ֲהנָ ָאה ֵאינָ ּה ָממוֹן״ וְ ָה ָכא ְ ּב
 ָא ְמ ִרינַן:יﬠזֶ ר ָס ַבר
ֶ  דְּ ַר ִ ּבי ֱא ִל.ָק ִמ ּ ַיפ ְלגִ י
– ית ׁ ִשיל ֲﬠ ָל ּה
ְ הוֹאיל וְ ִאי ָ ּב ֵﬠי ִא
ִ
 ָלא:ﬠ ָס ַבר הוֹש
ֻ ׁ ְ וְ ַר ִ ּבי י.מוֹנֵיה הוּא
ָמ
ּ
.הוֹאיל
ִ ָא ְמ ִרינַן

The Gemara rejects this suggestion: No, everyone holds that benefit of discretion is not considered to have monetary value, and
here they disagree with regard to the principle of: Since, etc. As
Rabbi Eliezer holds:N We say that since, if he wants, he can askN
to have his separation of the ĥalla voided when he regrets having
done so, it is his property. Even if one does not actually revoke the
status of the ĥalla, the fact that the potential for such an action exists
indicates that he still maintains a form of ownership of this dough.
And Rabbi Yehoshua holds: We do not say that since he could
theoretically revoke the status of the ĥalla, the dough is considered
his. Consequently, he may leave it until the end of the Festival day
without being concerned that it will become leavened.

 ַרב,אוֹפה ִמיּוֹם טוֹב ַלחוֹל
ֶ  ָה,ית ַמר
ְּ  ִאApropos the principle: Since, etc., the Gemara cites a related dispute.
 ֵאינוֹ: ַר ָ ּבה ָא ַמר,לוֹקה
ֶ : ִח ְסדָּ א ָא ַמרIt was stated that the amora’im disagree with regard to one who
bakes bread on a Festival day for use during the week.H Rav Ĥisda
.לוֹקה
ֶ
said: He is flogged because he has desecrated the Festival. Rabba
said: He is not flogged.

NOTES

Benefit of discretion – טוֹבת ֲהנָ ָאה:
ַ This term refers to one’s
right to distribute obligatory dues to a priest of his own
choosing; a priest himself may not purchase the rights to
teruma or ĥalla. Since one may not receive remuneration
for the dues, there is no set value for the benefit one gains
as a result of his ability to distribute the dues. Therefore, the
Sages debate whether or not benefit of discretion has real
monetary value.
Rabbi Eliezer holds – יﬠזֶ ר ָס ַבר
ֶ ר ִ ּבי ֱא ִל:ַ The early commentaries ask how it is possible to attribute this position to Rabbi
Eliezer when Rabbi Eliezer is quoted elsewhere as having
said that one cannot revoke the status of consecrated items
(Tosefot Yom Tov). Some answer by claiming that ĥalla is
diﬀerent from other types of consecrated property in that it
remains the property of its owner, and therefore Rabbi Eliezer
agrees that it is possible to revoke its status (Rav Menaĥem
Azarya de Fano). Others suggest that Rabbi Eliezer holds
that one cannot revoke the status of consecrated property
only when it results in leniency, but Rabbi Eliezer would not
apply such a rule when it results in stringency, as in this case.
If he wants he can ask – אי ָ ּב ֵﬠי ִא ְית ׁ ִשיל:ִ Some claim that
it is possible to revoke only the status of objects that were
unintentionally consecrated. Based on this explanation, the
entire mishna is discussing a case where the items were accidentally consecrated (Rabbeinu Efrayim). Although there is
a general rule that, ab initio, one may not dissolve vows to do
a mitzva, this is applied only when one seeks to avoid fulfilling the mitzva. However, in this case, where the nullification
is only temporary and is performed to avoid the violation of
a prohibition, the request to void would be granted and the
dough’s status as ĥalla would be revoked (Ritva).
HALAKHA

One who bakes on a Festival day for use during the week –
אוֹפה ִמיּוֹם טוֹב ַלחוֹל
ֶ ה:ָ It is prohibited to bake on a Festival day
for a weekday. However, one who does so is not flogged,
due to the possibility that guests might visit and one would
then need the food, as stated by Rabba. Rabba’s opinion is
based upon the opinion of Rabbi Eliezer, whose ruling is
accepted in this case (Hagahot Maimoniyot; Shulĥan Arukh,
Oraĥ Ĥayyim 503:1).
: פרק ג׳ דף מו. Perek III . 46b
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HALAKHA

Baking and cooking on a Festival for Shabbat – ֲא ִפיָּ ה
ּ ׁ ו ִּב: When a Festival occurs on
צוֹר ְך ׁ ַש ָ ּבת
ֶ ישוּל ְ ּביוֹם טוֹב ְל
a Friday, one may not bake or cook on the Festival for
Shabbat without a joining of cooked foods [eiruv tavshilin]. This prohibition is rabbinic and was enacted so that
people would not cook on a Festival for a weekday, in
accordance with the opinion of Rabba (Rambam Sefer
Zemanim, Hilkhot Yom Tov 6:1).
A dangerously ill animal – ב ֵה ָמה ַה ְמסו ֶּּכנֶ ת:ּ ְ One may not
slaughter a dangerously ill animal during a Festival unless
there is enough time left in the day to roast and eat an
olive-bulk of its meat (Shulĥan Arukh, Oraĥ Ĥayyim 498:6).

 ָלא ָא ְמ ִרינַ ן,לוֹקה
ֶ : ַרב ִח ְסדָּ א ָא ַמרThe Gemara explains the two opinions: Rav Ĥisda said that he is
flogged because we do not say that since guests may happen to
.יה״
ְ יה
ִ
ּ אוֹר ִחים ֲחזִ י ֵל
ּ ״הוֹאיל ו ִּמ ְיק ַל ִﬠי ֵל
visit
him,N the bread is fit for him on the Festival day itself. Rabba
.הוֹאיל
ִ  ָא ְמ ִרינַן,לוֹקה
ֶ  ֵאינוֹ:ַר ָ ּבה ָא ַמר
said that he is not flogged because we say that since guests may
visit him, the bread is considered to have been baked for use on the
Festival day itself. Even if guests do not actually come, he has not
desecrated the Festival.
, ְל ִד ָיד ְך:יה ַר ָ ּבה ְל ַרב ִח ְסדָּ א
ּ ָא ַמר ֵל
יא ְך
ַ הוֹאיל – ֵה
ִ דְּ ָא ְמ ַר ְּת ָלא ָא ְמ ִרינַ ן
:יה
ִ
ּ אוֹפין ִמיּוֹם טוֹב ְל ׁ ּ ַש ָ ּבת? ָא ַמר ֵל
.ִמ ׁ ּשוּם ֵﬠירו ֵּבי ַת ְב ׁ ִש ִילין

Rabba said to Rav Ĥisda: According to you, who said that we do
not say the principle: Since, etc., how is it permitted to bake on a
Festival for Shabbat? He said to him: One is permitted to bake on
a Festival for Shabbat due to the joining of cooked foods [eiruv
tavshilin]N instituted by the Sages.

ו ִּמ ׁ ּשוּם ֵﬠירו ֵּבי ַת ְב ׁ ִש ִילין ׁ ָש ֵרינַן ִא ּיסו ָּרא
יתא
ָ ְאוֹרי
ַ ְּ ִמד:יה
ָ ְאוֹרי
ַ ְּד
ּ יתא? ָא ַמר ֵל
 וְ ַר ָ ּבנַן הוּא,נַﬠ ִ ׂשין ְ ּביוֹם טוֹב
ֲ צוֹר ֵכי ׁ ַש ָ ּבת
ְ
אוֹפין
ִ ֹאמר ּו
ְ  ְ ּגזֵ ָירה ׁ ֶש ָּמא י,יה
ּ דְּ גָ זְ ר ּו ֵ ּב
 וְ ֵכיוָ ן דְּ ַאצְ ַרכו ּּה.ִמיּוֹם טוֹב ַאף ַלחוֹל
יה
ִ ַר ָ ּבנַ ן ֵﬠירו ֵּבי ַת ְב ׁ ִש
ּ ילין – ִאית ֵל
.יכ ָירא
ֵּ ֶה

Rabba responded: Due to the practice of the joining of cooked
foods, which was instituted by the Sages, may one permit a Torah
prohibition? Rav Ĥisda said to him: By Torah law, whatever one
needs for Shabbat may be done on a Festival, and the prohibition
against performing labor during the Festival does not apply to preparations for Shabbat. It was the Sages who decreed that one may
not bake on a Festival for Shabbat, as a decree lest people say that
one may bake on the Festival even for use during the week. And
since the Sages required a joining of cooked foods, one has a
conspicuous marker reminding him that baking on the Festival for
Shabbat is permitted but baking on the Festival for a weekday is
prohibited.H

 ְ ּב ֵה ָמה ַה ְמסו ֶּּכנֶ ת ל ֹא יִ ׁ ְשחוֹט:יה
ּ ֵא ִית ֵיב
ימ ָּנה ַּכזַּ יִ ת
ֶ ֶא ָּלא ְּכ ֵדי ׁ ֶשיָּ כוֹל ֶל ֱאכוֹל ֵה
 יָ כוֹל ֶל ֱאכוֹל – ַאף ַﬠל.צָ ִלי ִמ ְ ּבעוֹד יוֹם
, ִ ּב ׁ ְש ָל ָמא ְל ִד ִידי.יכל
ַ ַ ּגב דְּ ָלא ָ ּב ֵﬠי ְל ֵמ
הוֹאיל וְ ִאי ָ ּב ֵﬠי
ִ – ״הוֹאיל״
ִ
דְּ ָא ְמ ִרי
.יכל ָמצֵ י ָא ֵכיל – ִמ ׁ ּשוּם ָה ִכי יִ ׁ ְשחוֹט
ַ ְל ֵמ
 דְּ ָא ְמ ַר ְּת ָלא ָא ְמ ִרינַ ן,ֶא ָּלא ְל ִד ָיד ְך
?״הוֹאיל״ – ַא ַּמאי יִ ׁ ְשחוֹט
ִ

Rabba raised an objection to Rav Ĥisda’s opinion from a baraita:
If one wishes to slaughter a dangerously ill animalH before it dies
on its own and becomes prohibited for consumption, he may not
slaughter it on a Festival day unless there is enough time so that he
can eat an olive-bulk of it roasted while it is still day. Rabba reads
this statement precisely: The baraita stipulates that the slaughter is
permitted if one can eat the meat while it is still day, although he
is not required to actually eat the meat. Granted, according to my
position, that I said that one may rely on the principle: Since, etc.,
this ruling is reasonable. Since if one wants to eat he may eat, due
to that reason alone he may slaughter the animal. But according to
you, who said that we do not say the principle of: Since, etc., why
may he slaughter such an animal?

. ִמ ׁ ּש ּו ם ֶה ְפ ֵסד ָמ מוֹנוֹ: יה
ּ  ָא ַמ ר ֵלRav Ĥisda said to him: He is permitted to slaughter the animal due
יסו ָּרא
ּ  ו ִּמ ׁ ּשוּם ֶה ְפ ֵסד ָממוֹנוֹ ׁ ָש ֵרינַ ן ִאto the monetary loss that would be incurred by not slaughtering it,
!?יתא
ָ ְאוֹרי
ַ ְּ דand not due to the principle of: Since, etc. Rabba asked rhetorically:
Will we permit a Torah prohibition due to monetary loss?
 ִמ ׁ ּשוּם ֶה ְפ ֵסד ָממוֹנוֹ ָ ּג ַמר, ִאין:יה
ּ  ֲא ַמר ֵלRav Ĥisda said to him: Yes, although this factor on its own does
 וְ ִאי ֶא ְפ ׁ ָשר ְל ַכזַּ יִ ת, ְ ּב ִל ּבוֹ ֶל ֱאכוֹל ַּכזַּ יִ תnot mitigate the prohibition. Rather, due to the monetary loss that
.יטה
ָ  ָ ּב ָ ׂשר ְ ּבל ֹא ׁ ְש ִחwould otherwise be incurred, one decided to eat an olive-bulk of
the meat, although he does not need to. And since it is impossible
to eat even an olive-bulk of meat without slaughtering the animal,
one is permitted to slaughter the animal.
 ֶל ֶחם ַה ּ ָפנִים:יה
ִ  ֵאRabba raised another objection to him: The shewbread in the
ּ ית ֵיב
Temple

NOTES

Since guests may happen to visit him – יה
ְ הוֹאיל ו ִּמ
ִ
ּ יק ַל ִﬠי ֵל
אוֹר ִחים:
ְ The Maharam Ĥalawa explains that the fact that guests
might visit cannot be used to permit an activity that would
otherwise be prohibited. The discussion is about whether one
is exempt from lashes because the certainty of the violation has
been undermined; however, the action is still prohibited.
Joining of cooked foods [eiruv tavshilin] – ﬠרוּב ַּת ְב ׁ ִש ִילין:ֵ Eiruv
tavshilin, or the joining of cooked foods, is a ritual that permits
one to cook and prepare food on a Festival that occurs on a
Friday, for use on Shabbat. A fundamental diﬀerence between a
Festival and Shabbat is that certain activities in the preparation
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of food are permitted on Festivals. However, the Sages decreed
that food may not be prepared for use after the Festival, or even
from one day of a Festival to the next. This prohibition creates
a diﬃculty if Shabbat follows directly after a Festival. In those
circumstances, the Sages permitted an individual to prepare
food for Shabbat on the Festival, provided that prior to the beginning of the Festival he puts aside specifically for Shabbat a
dish of bread and a cooked item. This dish is called the eiruv
tavshilin. One who put aside a joining of cooked foods may cook
on the Festival for Shabbat, as the preparation of these foods is
considered the continuation of the preparation of the joining of
cooked foods.

