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 ו ְּל ַא ַחד, ַל ֲﬠ ָ ׂש ָרה,נֶ ֱא ָכל ְל ִת ׁ ְש ָﬠה
? ֵּכיצַ ד.יוֹתר
ֵ ָﬠ ָ ׂשר – ל ֹא ּ ָפחוֹת וְ ל ֹא
 נֶ ֱא ָפה ְ ּב ֶﬠ ֶרב,ְּכ ַד ְר ּכוֹ – ְל ִת ׁ ְש ָﬠה
 ָחל.ׁ ַש ָ ּבת – נֶ ֱא ָכל ַ ּב ׁ ּ ַש ָ ּבת ְל ִת ׁ ְש ָﬠה
יוֹם טוֹב ִל ְהיוֹת ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת – נֶ ֱא ָכל
טוֹבים
ִ  ׁ ְשנֵי יָ ִמים.ַל ׁ ּ ַש ָ ּבת ַל ֲﬠ ָ ׂש ָרה
ֹאש ַה ׁ ּ ָשנָ ה – נֶ ֱא ָכל ַל ׁ ּ ַש ָ ּבת
ׁ ׁ ֶשל ר
וֹחה ל ֹא
ֶ ּ ְל ִפי ׁ ֶש ֵאינוֹ ד,ְל ַא ַחד ָﬠ ָ ׂשר
 וְ ִאי.ֶאת ַה ׁ ּ ַש ָ ּבת וְ ל ֹא ֶאת ַהיוֹם טוֹב
נַﬠ ִ ׂשין ְ ּביוֹם טוֹב
ֲ צוֹר ֵכי ׁ ַש ָ ּבת
ְ ָא ְמ ַר ְּת
?ַא ַּמאי ָלא דָּ ֵחי יוֹם טוֹב

may be eaten on the ninth, tenth, or eleventh days from when it
is baked, no less and no more. How so? In its usual manner it is
eaten on the ninth day after it was baked, as it is baked on Shabbat
eve and it is eaten on the next Shabbat, on the ninth day from when
it was baked. If a Festival occurs on Shabbat eve, the shewbread
is not baked on the Festival day but rather on Thursday, the eve of
the Festival. Consequently, it is eaten on Shabbat of the next week,
on the tenth day from when it was baked. If the two Festival days
of Rosh HaShana preceded Shabbat, the shewbread is baked on
Wednesday, Rosh HaShana eve, and it is eaten on the next Shabbat,
on the eleventh day from when it was baked, because baking
the shewbreadH does not override Shabbat or a Festival.N Rabba
asks: If you say that whatever one needs for Shabbat may be done
on a Festival, why doesn’t the baking of this bread override the
Festival? Since the shewbread is eaten on Shabbat, it should be
considered food that one is permitted to prepare during the Festival.

HALAKHA

Baking the shewbread – א ִפיַּ ית ֶל ֶחם ַה ּ ָפנִים:ֲ Baking the shewbread does not override either Shabbat or a Festival. Therefore,
when the two days of Rosh HaShana occur on Thursday and
Friday, the shewbread must be baked on Wednesday. The
shewbread is always eaten on the following Shabbat. In the
case when Rosh HaShana occurs on Thursday and Friday, it is
eaten on the eleventh day from when it was baked (Rambam
Sefer Avoda, Hilkhot Temidin 5:10).
Baking of the two loaves – א ִפיַּ ית ׁ ְש ֵּתי ַה ֶּל ֶחם:ֲ The baking of
the two loaves oﬀered on Shavuot does not override Shabbat
or a Festival, and consequently they must be baked before
the Festival begins. If the day before the Festival occurs on
Shabbat, the loaves must be baked on Friday. Therefore, there
are times when the two loaves are eaten on the third day
after they have been baked (Rambam Sefer Avoda, Hilkhot
Temidin 8:8).

ָ  ׁ ְשבוּת ְק:יה
,ּרוֹבה – ִה ִּתירו
ּ  ֲא ַמר ֵלRav Ĥisda said to him: They permitted one to override the rabָ  ׁ ְשבוּת ְרbinic decree in the Temple only with regard to baking on a Festival
.ּחוֹקה – ל ֹא ִה ִּתירו
for the proximate Shabbat, i.e., Shabbat that immediately follows
the Festival. However, they did not permit one to override the
rabbinic decree to prepare for a distant Shabbat,N namely Shabbat
of the next week.
 דְּ ָא ַמר,יאל
ֵ ו ְּל ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
וֹחה
ֶ ּ ד:ִמ ׁ ּשוּם ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ַה ְּסגָ ן
וֹחה ֶאת יוֹם
ֶ ּ וְ ֵאינוֹ ד,ֶאת יוֹם טוֹב
?ימר
ַ יכא ְל ֵמ
ָּ  ַמאי ִא,צוֹם

The Gemara asks: And according to Rabban Shimon ben Gamliel,
who said in the name of Rabbi Shimon, son of the deputy High
Priest, that the baking of the shewbread overrides a Festival but
does not override the fast day of Yom Kippur, what can be said?
Apparently, the issue is the subject of a tannaitic dispute between
Rabbi Shimon, son of the deputy High Priest, who contends that it
is permissible to prepare the shewbread during a Festival, and the
Rabbis, who prohibit it.

רוֹבה
ָ  ׁ ְשבוּת ְק: ְ ּב ָהא ּ ְפ ִליגִ י; ָמר ָס ַברThe Gemara explains that they do not dispute the basic principle.
 ו ָּמר.ּחוֹקה ל ֹא ִה ִּתירו
ָ  ׁ ְשבוּת ְר,ּ ִה ִּתירוRather, this is the point over which they disagree: One Sage, i.e.,
.ּחוֹקה נַ ִמי ִה ִּתירו
ָ  ׁ ְשבוּת ְר: ָס ַברthe Rabbis, holds that they permitted one to override the rabbinic decree only to prepare for the proximate Shabbat, but they
did not permit one to override the rabbinic decree to prepare for
a distant Shabbat. Therefore, the baking of the shewbread does not
override the Festival. And one Sage, Rabbi Shimon, holds that they
also permitted one to override the rabbinic decree in order to
prepare for a distant Shabbat.
 ׁ ְש ֵּתי ַה ֶּל ֶחם ֵאינָ ן:ְמ ִתיב ַרב ָמ ִרי
יוֹתר
ֵ  וְ ל ֹא,נֶ ֱא ָכלוֹת ל ֹא ּ ָפחוֹת ִמ ׁ ּ ְשנַיִ ם
 ֵּכיצַ ד? נֶ ֱאפוֹת ֶﬠ ֶרב יוֹם.ַﬠל ׁ ְשל ׁ ָֹשה
,טוֹב – נֶ ֱא ָכלוֹת ְליוֹם טוֹב ִל ׁ ְשנַיִ ם
– ָחל יוֹם טוֹב ִל ְהיוֹת ַא ַחר ַה ׁ ּ ַש ָ ּבת
 ְל ִפי,נֶ ֱא ָכלוֹת ְליוֹם טוֹב ִל ׁ ְשל ׁ ָֹשה
וֹחה ל ֹא ֶאת ַה ׁ ּ ַש ָ ּבת וְ ל ֹא
ָ ּׁ ֶש ֵאינָ ּה ד
צוֹר ֵכי
ְ  וְ ִאי ָא ְמ ַר ְּת.ֶאת ַהיוֹם טוֹב
 ָה ׁ ְש ָּתא,ׁ ַש ָ ּבת נַ ֲﬠ ִ ׂשין ְ ּביוֹם טוֹב
דְּ ׁ ַש ָ ּבת ְ ּביוֹם טוֹב ׁ ָש ֵרי – דְּ יוֹם טוֹב
!?יב ֲﬠיָ א
ּ ָ ְ ּביוֹם טוֹב ִמ

Rav Mari raised an objection: The two loavesN of bread that are
brought as a communal oﬀering on Shavuot are eaten by the priests
no sooner than the second day and no later than the third day
from when they are baked. How so? They are generally baked on
the eve of the Festival and eaten on the Festival, the second day
from their baking. If the Festival occurs after Shabbat, they are
baked on Friday and they are eaten on the third day from the baking, because the baking of the two loavesH does not override Shabbat or the Festival. Rav Mari asks: If you say that whatever one
needs for Shabbat may be done on a Festival, now that it is permitted to engage in the necessary preparations for Shabbat on a
Festival, is it necessary to mention that it is permitted to bake for
the Festival itself on the Festival? As such, why doesn’t the baking
of the two loaves override the Festival?

Preparation of the our for the two loaves
NOTES

Laws of the shewbread – ה ְלכוֹת ֶל ֶחם ַה ּ ָפנִים:ִ The laws of the
shewbread are stated in the Torah (Leviticus 24:6–9) and explained in tractate Menaĥot. The twelve loaves of shewbread
were placed on the sacred golden table inside the Sanctuary
every Shabbat. On the following Shabbat, the loaves were
removed and distributed for consumption by the priests. New
loaves were then placed on the table.
They did not permit one to override the rabbinic decree for
a distant Shabbat – חוֹקה ל ֹא ִה ִּתיר ּו
ָ שבוּת ְר:
ְ ׁ At first glance, it is
diﬃcult to understand the suggestion that one may bake on
a Festival for Shabbat a week later. It seems that this was the
rationale: Although the loaves are eaten only on the Shabbat
of the next week, the baking could be considered a necessary preparation for the proximate Shabbat, as the mitzva to
place the shewbread on the sacred table pertains to Shabbat
immediately following the Festival (Tosefot Rabbeinu Peretz).
The two loaves – ש ֵּתי ַה ֶּל ֶחם:
ְ ׁ Two loaves were brought as a
communal oﬀering on the festival of Shavuot (Leviticus 23:17).
In contrast to most of the other meal-oﬀerings, these loaves
were leavened. Two lambs, the communal peace-oﬀerings,
were brought together with these two loaves. Both the loaves
and the lambs were ceremonially waved. Afterward, they
were divided up among the priests and eaten in the Temple
courtyard.

״ל ֶכם״
ָ  דְּ ָא ַמר ְק ָרא, ׁ ָשאנֵי ָה ָתםThe Gemara answers: It is diﬀerent there, in the case of the two
.בוֹה
ּ ״ל ֶכם״ וְ ל ֹא ַל ָ ּג
ָ loaves, as the verse says: “No kind of labor shall be done on them,
save that which every man must eat, that only may be done for you”
(Exodus : ). This indicates that it is permitted to cook and bake
only “for you,” i.e., for human consumption, and not for the One
above, namely for the Temple service.
. פרק ג׳ דף מז. Perek III . 47a
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Liable for violating eight prohibitions – יה ִמ ׁ ּשוּם
ָ וְ ַחיָּ ִיבין ָﬠ ֶל
שמוֹנָ ה ָלאוִ ין:
ְ ׁ It is possible to add more negative commandments to this list by stating that one was plowing with
several pairs of oxen and donkeys. However, this list includes only diﬀerent prohibitions that one can transgress
through a single action, not multiple violations of the same
prohibition.
The exact way in which these eight prohibitions are enumerated is a subject of debate. According to Rashi, there are
separate prohibitions to plow with a consecrated ox, which
is set aside as a sacrifice, and to plow with a consecrated
donkey, which is donated to the Temple treasury. According
to Tosafot, these are counted as one negative commandment, whereas there are two commandments with regard
to forbidden mixtures of diverse kinds, one for food crops
in a vineyard and one for a forbidden mixture of seeds.
Others note that there are two negative commandments
that pertain to a nazirite: When one violates the terms of
being a nazirite, he also violates the general prohibition
of violating an oath derived from the verse: “He shall not
violate his word” (Numbers 30:3; see Avnei Nezer; Turei Even).

 דְּ ָא ַמר ִמ ׁ ּשוּם,יאל
ֵ ו ְּל ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
,וֹחה ֶאת יוֹם טוֹב
ֶ ּ ד:ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ַה ְּסגָ ן
ימר? ָס ַבר ָל ּה ְּכ ַא ָ ּבא
ַ יכא ְל ֵמ
ָּ ַמאי ִא
.״ל ֶכם״ – ָל ֶכם וְ ל ֹא ַל ּגוֹיִ ם
ָ : דְּ ָא ַמר,ׁ ָשאוּל

The Gemara asks: And according to Rabban Shimon ben Gamliel, who said in the name of Rabbi Shimon, son of the deputy
High Priest, that baking the shewbread overrides the Festival,
what can be said? How does he understand the term: For you?
The Gemara answers: He holds in accordance with the opinion
of Abba Shaul, who said that this verse should be understood in
the following manner: Cooking and baking are permitted for you,
and not for gentiles; for the sake of the Temple service, however,
they are permitted.

יה ַרב ִח ְסדָּ א ְל ַר ָ ּבה ְ ּביַ ד ַרב ַא ָחא
ּ ׁ ָש ַלח ֵל
 וְ ָהא,״הוֹאיל״
ִ
 ִמי ָא ְמ ִרינַן:ַ ּבר ַרב הוּנָ א
יה
ָ חוֹר ׁש ֶּת ֶלם ֶא ָחד וְ ַחיָּ ִיבין ָﬠ ֶל
ֵ  יֵ ׁש:ְּתנַן
חוֹר ׁש ְ ּב ׁשוֹר
ֵ  ַה:ִמ ׁ ּש ּום ׁ ְשמוֹנָ ה ָלאוִ ין
, וְ ִכ ְל ַאיִ ם ַ ּב ֶּכ ֶרם, וְ ֵהן מו ְּקדָּ ׁ ִשים,וַ ֲחמוֹר

Rav Ĥisda sent a question to Rabba with Rav Aĥa bar Rav Huna:
Do we say the principle: Since, etc.? Didn’t we learn in a mishna:
There is a case in which one plows one furrow and is liable for
violating eight prohibitionsN with this single act? The mishna
explains that this applies to one who plows with an ox and a
donkey, thereby violating the prohibition: “You shall not plow
with an ox and a donkey together” (Deuteronomy : ), and
they were consecrated, in which case plowing with them constitutes misuse of consecrated property. If his plowing aids the
growth of food crops in a vineyard, he has transgressed a third
prohibition.

 ּכ ֵֹהן וְ נָ זִ יר ַא ֵ ּבית,יﬠית ְ ּביוֹם טוֹב
ִ ּו ׁ ְש ִב
ישה
ָ ׁ הוֹאיל – ַא ֲח ִר
ִ  וְ ִאי ָא ְמ ִרינַן.ַה ּטו ְּמ ָאה
יס ּוי דַּ ם
ּ הוֹאיל וַ ֲחזִ י ְל ִכ
ִ
יחיֵּ יב
ַ ָלא ִל
!צִ ּיפוֹר

And he is plowing during the Sabbatical year, when agricultural
labor is prohibited, on a Festival. Additionally, the person plowing is a priest and a nazirite, and he is plowing a place of ritual
impurity, i.e., a burial site. It is prohibited for a priest and a nazirite
to become impure by walking over the burial spot of a corpse.
Therefore, the one plowing commits two transgressions simply by
traversing the field. And if we say the principle: Since, etc., he
should not be liable for plowingN on a Festival, since the dirt he
loosens is fit for covering the bloodN of a bird. One who slaughters a bird or a non-domesticated animal is required by Torah law
to cover the blood. Since it is possible that one will need to slaughter many such animals or birds and will not have enough dirt to
cover their blood, his plowing may end up facilitating covering
the blood. Therefore, it should not be considered a prohibited
labor on the Festival.
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NOTES

He should not be liable for plowing – יחיֵּ יב
ַ ישה ָלא ִל
ָ ׁ א ֲח ִר:ַ
Generally, this statement is understood to mean that since
covering the blood of a slaughtered bird or non-domesticated animal is a positive commandment, it overrides the
prohibition of labor on a Festival. However, several early
commentaries point out that there are positive and negative commandments associated with labor on a Festival,
and the general rule is that a positive commandment does
not override both a positive and negative commandment.
Some say that in this case the positive commandment to
cover the blood does in fact override the negative commandment not to perform labor during the Festival. While
the positive commandment to refrain from labor remains,
one is not flogged for violating this positive commandment.
However, other sources do not accept this explanation.
Some explain that the question is not referring to the violation of plowing during the Festival, but instead is referring
to the prohibition of plowing diverse kinds. According to
this interpretation, the positive commandment of covering
blood overrides the prohibition of diverse kinds, reducing
the number of prohibitions for which one is flogged (Tosefot
Rabbeinu Peretz).
Covering the blood – כ ּסוּי ַהדָּ ם:ִּ The commandment to
cover the blood of slaughtered birds and non-domesticated animals is mentioned in the Torah (Leviticus 17:13) and is
described in greater detail in the sixth chapter of tractate
Ĥullin. The essential principles of this commandment are as
follows: When one slaughters a non-domesticated animal
or a bird, the blood that emerges upon slaughtering must
be covered with earth. This earth must be fine enough to
scatter on the surface of the blood; therefore, one may not
use clumps of dirt or mud for this purpose. The commandment does not apply to the blood of a domesticated animal.
Fit to be crushed – כוֹת ׁ ָשן
ְ ראוּיוֹת ְל:ְ See Tosafot. Some explain this to mean that the clods of dirt could have been
crushed before plowing, such that by plowing one could
move the dirt and thereby cover the bird’s blood. Otherwise,
the positive commandment to cover the blood would not
be fulfilled through the act of plowing itself, and therefore it
could not override the negative commandment of plowing
on a Festival (Rashash).
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 ַ ּב ֲא ָבנִים: ֲא ַמר ַרב ּ ַפ ּ ָפא ַ ּבר ׁ ְשמו ֵּאלThe Gemara answers that Rav Pappa bar Shmuel said: The case
. ְמקו ְּרזָ לוֹתis one in which a person plowed sharp stones, i.e., clods of dirt
that have hardened and are unfit to be used to cover blood.
ישה ְ ּביוֹם טוֹב
ָ ׁ כוֹת ׁ ָשן! ו ְּכ ִת
ְ  ְראוּיוֹת ְלThe Gemara asks: Aren’t these clods of dirt fit to be crushedN and
.כוֹת ׁ ָשן ִּכ ְל ַא ַחר יָ ד
ְ  ִמי ׁ ָש ֵרי? ְראוּיוֹת ְלused to cover blood? The Gemara responds: Is crushing permit! ְ ּבצוּנְ ָמאted on a Festival? The Gemara counters: But they are fit to be
crushed in an unusual manner, which is not prohibited by Torah
law. The Gemara answers: The case is one in which a person
plowed hard, rocky soil, which cannot be crushed.
,יﬠה?! צוּנְ ָמא ִמ ְּל ַמ ְﬠ ָלה
ָ  צוּנְ ָמא ַ ּבר זְ ִרThe Gemara asks: Is hard soil fit for planting? The case under
יה ִמ ׁ ּשוּם
ּ  וְ ֵת ּיפוֹק ֵל.ּח ִמ ְּל ַמ ָּטה  וְ ָﬠ ָפר ִּתיחוdiscussion is one in which a person was preparing the ground in
!ּח  ָﬠ ָפר ִּתיחוorder to plant food crops in a vineyard. The Gemara answers: In
this case, there was hard soil above and fertile, loose soil underneath, into which seeds could be planted. The Gemara rejects this
answer: Derive that the act of plowing would be permitted in that
case due to the loose soil, which is suitable for covering blood.
. ְ ּב ִטינָ א: ֶא ָּלא ָא ַמר ָמר ַ ּבר ַרב ַא ׁ ִשיRather, Mar bar Rav Ashi said: The case is one in which a person
.יﬠה הוּא? ִ ּב ְמתוּנְ ָּתא
ָ  וְ ִטינָ א ַ ּבר זְ ִרplowed mud, which is not fit for covering blood. The Gemara
asks rhetorically: Is mud fit for planting? The Gemara answers:
The case is one in which a person plowed moist earth, which is
suitable for planting but which cannot be used to cover blood.

 ַה ְמ ַב ׁ ּ ֵשל ִ ּגיד ַה ּנ ׁ ֶָשה:יה ַא ַ ּביֵ י
ּ ֵא ִית ֵיב
לוֹקה
ֶ ,אוֹכלוֹ
ְ ְְ ּב ָח ָלב ְ ּביוֹם טוֹב ו
לוֹקה ִמ ׁ ּש ּום ְמ ַב ׁ ּ ֵשל ִ ּגיד
ֶ :ָח ֵמ ׁש
,אוֹכל ִ ּגיד
ֵ לוֹקה ִמ ׁ ּשוּם
ֶ ְ ו,ְ ּביוֹם טוֹב
,לוֹקה ִמ ׁ ּשוּם ְמ ַב ׁ ּ ֵשל ָ ּב ָ ׂשר ְ ּב ָח ָלב
ֶ ְו
,אוֹכל ָ ּב ָ ׂשר ְ ּב ָח ָלב
ֵ לוֹקה ִמ ׁ ּשוּם
ֶ ְו
 וְ ִאי ָא ְמ ִרינַן.לוֹקה ִמ ׁ ּשוּם ַה ְב ָﬠ ָרה
ֶ ְו
,יחיֵּ יב
ַ ״הוֹאיל״ – ַא ַה ְב ָﬠ ָרה ָלא ִל
ִ
!יה ְלצָ ְר ּכוֹ
ִ
ּ הוֹאיל דַּ ֲחזִ י ֵל

Abaye raised an objection to Rabba’s acceptance of the principle:
Since, etc. One who cooks the sciatic nerveB in milk on a Festival
and eats it is flogged for five distinct prohibitions.N How so? He is
flogged due to the prohibition of cooking the sciatic nerve on a
Festival, which is prohibited because the sciatic nerve is unfit for
consumption; and he is flogged due to the prohibition of eating the
sciatic nerve, which is explicitly prohibited by the Torah; and he is
flogged due to the prohibition of cooking meat in milk; and he
is flogged due to the prohibition of eating meat cooked in milk;
and lastly, he is flogged due to the prohibition of kindling a fire unnecessarily on a Festival. And if we say the principle: Since, etc., he
should not be liable for kindling a fire unnecessarily, since the fire is
fit for use in attending to his legitimate Festival needs, e.g., cooking
permitted foods.

BACKGROUND

Sciatic nerve –  ִ ּגיד ַה ּנ ׁ ֶָשה:

 ַא ּ ֵפיק ַה ְב ָﬠ ָרה וְ ַﬠיֵּ יל ִ ּגיד:יה
ּ  ֲא ַמר ֵלRabba said to him: Remove the prohibition of kindling a fire from
. ַה ּנ ׁ ֶָשה ׁ ֶשל נְ ֵב ָילהthis list and add the prohibition of eating a sciatic nerve from an
animal carcass that was not properly slaughtered.
ִ :וְ ָה ָתנֵי ַר ִ ּבי ִחיָּ יא
לוֹקין ׁ ְש ַּתיִ ם ַﬠל
ּ ׁ ֲא ִכ ָילתוֹ וְ ׁ ָשל ֹׁש ַﬠל ִ ּב
 וְ ִאי,ישוּלוֹ
יב ֵﬠי
ּ ָ  ׁ ָשל ֹׁש ַﬠל ֲא ִכ ָילתוֹ ִמ:יתא
ָ ִא
!יה
ּ ֵל

Cow’s sciatic nerve

Abaye responded: Didn’t Rabbi Ĥiyya teach with regard to this
mishna: He is flogged twice for his eating, as he violated the prohibitions of eating the sciatic nerve and eating meat cooked in milk, and
three times for his cooking, as he violated the prohibitions of kindling a fire, cooking on a Festival, and cooking meat in milk? And if it
is so, that the case is one in which the sciatic nerve was taken from an
animal carcass, Rabbi Ĥiyya should have stated that he is flogged
three times for his eating, as he violated the prohibitions of eating a
sciatic nerve, eating meat cooked in milk, and eating an animal carcass.

 ַא ּ ֵפיק ַה ְב ָﬠ ָרה וְ ַﬠיֵּ יל ֲﬠצֵ י: ֶא ָּלאRather, Rabba said: Remove the prohibition of kindling a fire and
. מו ְּקצֶ הadd in its place the prohibition of using wood that has been set aside
from use on the Festival.
יתא הוּא? ֲא ַמר
ָ ְאוֹרי
ַ ְּּומ ּו ְקצֶ ה ד
 ״וְ ָהיָ ה ַ ּביּוֹם: דִּ ְכ ִתיב, ִאין:יה
ּ ֵל
,ַה ׁ ּ ִש ׁ ּ ִשי וְ ֵה ִכינ ּו ֵאת ֲא ׁ ֶשר ִיָביאוּ״
וְ ַאזְ ָה ָר ָת ּה ֵמ ָה ָכא – ִמ״ל ֹא ַת ֲﬠ ֶ ׂשה
.אכה״
ָ ָכל ְמ ָל

; וְ ָהא ַא ְּת הוּא דְּ ָא ְמ ַר ְּת:יה
ּ ֲא ַמר ֵל
 וְ ָא ְמ ִרי,ֵיה ֵמ ַרב ִח ְסדָּ א
ּ ְ ּב ַﬠאי ִמ ּינ
 ֵה ִביא:ֵיה ֵמ ַרב הוּנָ א
ּ ָל ּה ְ ּב ַﬠאי ִמ ּינ
ֶ ׂשה ֵמ ֲא ָפר ו ׁ ְּש ָחטוֹ ָּת ִמיד ְ ּביוֹם טוֹב
?ַּמהו

The Gemara asks: Is the prohibition against utilizing set-aside material prohibited by Torah law, such that a person is flogged for violating
this prohibition? He said to him: Yes, as it is written: “And it shall
come to pass on the sixth day that they shall prepare that which
they bring in” (Exodus : ). This verse teaches that anything that has
not been prepared before the Festival is considered to be set-aside, and
it is prohibited to utilize it. This verse indicates that utilizing set-aside
objects is prohibited; however, it does not formulate this prohibition
as a negative commandment. Therefore, the Gemara adds that the
warning indicating that it is a negative commandment is from here:
“You shall not perform any labor” (Exodus : ). This general statement pertaining to Shabbat includes utilizing objects that were not
set aside for use before Shabbat.

NOTES

Flogged for five distinct prohibitions – לוֹקה ָח ֵמ ׁש:
ֶ This
baraita is not accepted as the halakha. It is ruled elsewhere
that nerves and tendons do not have flavor and therefore
the prohibition of cooking meat in milk does not apply
to them, as they are not considered meat. Similarly, many
authorities conclude that one is not flogged for eating the
sciatic nerve from an animal carcass that was not properly
slaughtered (Me’iri).
Palges – פ ְל ֵ ּגס:ַ ּ The Torah describes two types of male sheep
that are brought as sacrifices: A lamb and a ram. A sheep is
considered a lamb from when it is eight days old until it is
one year old, and it becomes a ram when it is in its second
year. According to the Sages, it is valid for oﬀerings that
require a ram only once a month has passed in its second
year. During the first month of its second year, it is referred
to as a palges and may not be oﬀered as a lamb or a ram.
HALAKHA

Palges – פ ְל ֵ ּגס:ַ ּ A sheep between the age of one year and one
year and thirty days may not be oﬀered as either a lamb or a
ram (Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 1:14).
LANGUAGE

Palges – פ ְל ֵ ּגס:ַ ּ From the Greek πάλλαξ, pallax, meaning an
intermediate age between childhood and adulthood.

Abaye said to him: Wasn’t it you who said: I raised a dilemma before
Rav Ĥisda, and some say the correct version is: I raised a dilemma
before Rav Huna: If one brought a lamb from the meadow, and the
lamb is therefore set-aside because it was not designated for use before
the Festival, and he slaughtered it as the daily oﬀering on a Festival,
what is the halakha? Is it permissible to oﬀer this sacrifice?

:)א ַמר ִלי( ֲﬠ ָל ּה
ֲ , וְ ַא ְּת ָא ְמ ַר ְּת ָלןAnd you said to us: He said to me about this issue that the answer
can be derived from a verse in Ezekiel pertaining to communal oﬀer,״שה״ – וְ ל ֹא ַה ְ ּבכוֹר
ֶׂ
ings. The verse states: “And one lamb of the flock, out of two hundred,
from the well-watered pastures of Israel” (Ezekiel : ). This verse is
expounded in the following manner: The word lamb is referring to
either a male or female lamb, but not to a firstborn, as that status
applies only to male sheep.
,״א ַחת״ – וְ ל ֹא ַמ ֲﬠ ֵ ׂשר
ַ The word one indicates that a sacrifice may not be brought from the
animal tithe. The lamb must be one that can stand alone. An animal
designated as tithe is always part of a group, as it is the tenth animal
to leave the pen; therefore, it cannot be oﬀered as a communal oﬀering.
,״מן ַה ּצֹאן״ – וְ ל ֹא ַה ּ ַפ ְל ֵ ּגס
ִ The expression: Of the flock indicates that only some animals of the
flock may be oﬀered, whereas one may not oﬀer a palges,NHL which is
no longer a lamb but is not yet considered a ram.
: פרק ג׳ דף מז. Perek III . 47b
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