Perek III
Daf 48 Amud a
NOTES

Libations – נְס ִכים:
ָ This refers to the wine oﬀered on the
altar. Wine libations were oﬀered together with burntoﬀerings of animals and peace-oﬀerings, as well as with the
leper’s sin-oﬀering and guilt-oﬀering. Diﬀerent quantities
of wine were oﬀered, depending on the animal that was
sacrificed: One-fourth of a hin, i.e., three log, was oﬀered
for any sheep other than a ram; one-third of a hin, four log,
was oﬀered for a ram; and half a hin, six log, was oﬀered
for a bullock. Libations of wine could also be brought as
independent, voluntary oﬀerings.
From the well-watered pastures of Israel – יִש ָר ֵאל
ׂ ְ מ ַּמ ׁ ְש ֵקה:ִ
It is not immediately obvious that only foods permitted for
consumption by Jews may be oﬀered on the altar, as blood
and forbidden fats, which may not be consumed, are in fact
oﬀered on the altar. As such, it must be noted that only
specific forbidden foods may be oﬀered on the altar; aside
from these, only permitted foods may be oﬀered.
What diﬀerence is there to me if it is prohibited due to a
diﬀerent prohibition – מה ִּלי ִאיסוּר דָּ ָבר ַא ֵחר:ַ This question
seems diﬃcult to understand: If the prohibition against
utilizing set-aside items is by rabbinic law, it would seem
that this is the reason for the distinction between untithed
produce and animals that are set aside; and the distinction
is not that one is inherently prohibited and one is prohibited due to an external factor. Apparently, since there is no
case where an object is prohibited as an oﬀering by Torah
law due to an external factor, the Sages also did not prohibit
items from being brought as oﬀerings for external reasons,
as all ordinances that the Sages instituted parallel Torah law
(Rabbi Elazar Moshe Horowitz).
Division of labors with regard to a Festival – ִחילּ וּק ְמ ָלאכוֹת
ליוֹם טוֹב:ְ The prohibitions of Shabbat diﬀer from those of a
Festival for the following reason: The very notion of division
of labors, namely that one is liable separately for violating
each of the primary categories of labor, is a novel one, and
it is derived from verses in the Torah that pertain to Shabbat. Therefore, it is applied only to Shabbat and not to the
Festivals.
HALAKHA

Orla is nullified in a mixture of two hundred – ָﬠ ְר ָלה ְ ּב ֵט ָילה
אתיִ ם
ַ ב ָמ:
ּ ְ If produce from the first three years of a tree’s
growth becomes mixed with two hundred times as much
permitted produce, the orla is nullified within the mixture.
A grapevine is considered a tree in this regard. However,
if it fell into a smaller amount of permitted produce, the
mixture is forbidden (Rambam Sefer Kedusha, Hilkhot
Ma’akhalot Assurot 15:14).
Libations from untithed produce [tevel ] – נְס ִכין ִמן ַה ֶּט ֶבל:
ָ It
is prohibited to bring meal-oﬀerings or libations from tevel
(Rambam Sefer Avoda, Hilkhot Issurei Mizbe’aĥ 5:9).
Oﬀerings from animals that are set-aside – ָק ְר ָ ּבנוֹת ִמן
ה ּמו ְּקצֶ ה:ַ One may bring oﬀerings of animals and wine that
are set-aside during a Festival, as stated in the baraita (Rambam Sefer Avoda, Hilkhot Issurei Mizbe’aĥ 5:10).
Division of labors – חילּ וּק ְמ ָלאכוֹת:ִ If one performs several
primary categories of labor on Shabbat during one lapse of
awareness, he must bring a sin-oﬀering for each category
of labor he unwittingly performs. However, if one performs
many types of labor during a Festival, he is flogged only
once (Rambam Sefer Zemanim, Hilkhot Yom Tov 1:3).

וֹתר ׁ ְש ֵּתי ֵמאוֹת
ַ אתיִ ם״ – ִמ ּמ
ַ ״מן ַה ָּמ
ִ The phrase: Out of two hundred, is expounded with regard to
N
 ִמ ָּכאן ְל ָﬠ ְר ָלה ׁ ֶש ְ ּב ֵט ָילה. ׁ ֶש ּנ ׁ ְִש ַּתיְּ יר ּו ַ ּב ּבוֹרwine brought as a libation: From the remaining two hundred
portions
that
remain
in
the
vat. This is referring to a case where
.אתיִ ם
ַ ְ ּב ָמ
wine prohibited as produce grown during a tree or vine’s first
three years [orla] is mixed with permitted wine. The halakha is
that this wine mixture may be brought as a libation only if there
is two hundred times more permitted wine than prohibited wine.
From here it is derived that orla is nullified in a mixture of two
hundred.H
ִ The phrase: From the well-watered pastures of Israel,N means
.״מ ַּמ ׁ ְש ֵקה יִ ְ ׂש ָר ֵאל״ – ִמן ַה ּמו ָּּתר ְליִ ְ ׂש ָר ֵאל
.נְס ִכין ִמן ַה ֶּט ֶבל
ָ יאין
ִ  ֵאין ְמ ִב:ּ ִמ ָּכאן ָא ְמרוthat sacrifices may be oﬀered only from that which is permitted
to Israel. From here, the Sages stated: One may not oﬀer libations from untithed produce [tevel],H since Jews are prohibited
from eating tevel.
 ַמה: ָא ְמ ַר ְּת,יָ כוֹל ל ֹא ִיָביא ִמן ַה ּמו ְּקצֶ ה
 ַאף ּכֹל,ֶּט ֶבל ְמיו ָּחד ׁ ֶש ִא ּיסוּר גּ וּפוֹ ָ ּג ַרם לוֹ
 יָ צָ א מו ְּקצֶ ה ׁ ֶש ֵאין,ׁ ֶש ִא ּיסוּר גּ וּפוֹ ָ ּג ַרם לוֹ
יס ּור דָּ ָבר
ּ יס ּור גּ וּפוֹ ָ ּג ַרם לוֹ ֶא ָּלא ִא
ּ ִא
 וְ ִאי ָא ְמ ַר ְּת ִא ּיסוּר מו ְּקצֶ ה.ַא ֵחר ָ ּג ַרם לוֹ
יסוּר גּ וּפוֹ ַמה ִּלי
ּ יתא – ַמה ִּלי ִא
ָ ְאוֹרי
ַ ְּד
?ִא ּיסוּר דָּ ָבר ַא ֵחר

I might have thought that one may not oﬀer an animal that is
set-aside on Shabbat or during a Festival; therefore, you have
said: Just as tevel is unique in that its inherent prohibition
caused it to be prohibited for Jews to eat, so too, anything
whose inherent prohibition caused it to be prohibited for Jews
to eat is invalid as an oﬀering. This excludes an animal that has
been set aside,H which does not have an inherent prohibition
that caused it to be prohibited for eating; rather, a diﬀerent
prohibition, i.e., the prohibition of utilizing set-aside objects on
Shabbat, caused it to be prohibited for eating. And if you say the
prohibition of utilizing set-aside material is by Torah law, what
diﬀerence is there to me if a food is inherently prohibited; and
what diﬀerence is there to me if it is prohibited due to a diﬀerent
prohibition?N If there is a distinction between these prohibitions,
it must be that the prohibition of utilizing set-aside material is
by rabbinic law, and therefore, like many other rabbinic decrees,
it does not apply in the Temple.

ּ  ִח: ָהא ַא ְּת הוּא דְּ ָא ְמ ַר ְּת: וְ עוֹדAnd furthermore, Abaye said to Rabba: It is possible to chalיל ּוק
ּ  ְמ ָלאכוֹת ַל ׁ ּ ַש ָ ּבת וְ ֵאין ִחlenge your interpretation of the baraita from a diﬀerent angle.
ילוּק ְמ ָלאכוֹת
. ְליוֹם טוֹבWasn’t it you who said, as cited in tractate Makkot, that there is
division of labors with regard to Shabbat, and therefore one is
required to bring two sin-oﬀerings if he performed two prohibited labors of diﬀerent primary categories in one lapse of awareness, or if he performed a prohibited labor twice, during separate
lapses of awareness; however, there is no division of laborsH with
regard to a Festival,N and therefore one is not punished with
multiple floggings for performing multiple prohibited labors?
Consequently, how could one be liable for multiple floggings for
the prohibition of utilizing set-aside materials and for cooking
the sciatic nerve on a Festival?
. ַא ּ ֵפיק ַה ְב ָﬠ ָרה וְ ַﬠיֵּ יל ֲﬠצֵ י ֲא ׁ ֵש ָירה: ֶא ָּלאRather, in order to make this baraita consistent with Rabba’s
 ״וְ ל ֹא יִ ְד ַ ּבק ְ ּביָ ְדךָ ְמאו ָּמה: וְ ַאזְ ָה ָרה ֵמ ָה ָכאopinion, remove the prohibition of kindling a fire and add in
. ִמן ַה ֵח ֶרם״its place the prohibition of using the wood of a tree designated
for idolatry [asheira]. And the warning, i.e., the source of the
negative commandment associated with using this wood, is derived from here, a verse that relates to an idolatrous city that
is burned: “Nothing from the spoil shall cling to your hand”
(Deuteronomy : ).
:יה דְּ ָר ָבא ְל ַא ַ ּביֵ י
ּ יה ַרב ַא ָחא ְ ּב ֵר
ּ  ֲא ַמר ֵלRav Aĥa, son of Rava, said to Abaye: If this case is referring to
תוֹﬠ ָבה ֶאל
ֵ  וְ ְנִל ֵקי נַ ִמי ִמ ׁ ּשוּם ״וְ ל ֹא ָת ִביאusing wood from an asheira, one should also be flogged due to
!יתךָ ״
ֶ  ֵ ּבhaving transgressed the prohibition of: “You shall not bring an
abominable thing into your home” (Deuteronomy : ). However, this would add an extra negative commandment to the list
enumerated in the baraita.
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, וְ ַﬠיֵּ יל ֲﬠצֵ י ֶה ְקדֵּ ׁש, ֶא ָּלא ַא ּ ֵפיק ַה ְב ָﬠ ָרהRather, remove the prohibition of kindling a fire and add in its place
N
;יהם ִּת ְ ׂש ְרפוּן ָ ּב ֵא ׁש
ֶ  ״וַ ֲא ׁ ֵש ֵר: וְ ַאזְ ָה ָרה ֵמ ָה ָכאthe prohibition of burning consecrated wood. And the warning, i.e.,
.יכם״
ֶ  ל ֹא ַת ֲﬠ ׂשוּן ֵּכן ַלה׳ ֱאל ֵֹהthe source of this negative command, is from here: “And you shall burn
their asheira trees with fire...you shall not do this to the Lord your God”
(Deuteronomy : – ). Therefore, one who burns a consecrated item in
a destructive manner is punished with lashes. In conclusion, no adequate
proof can be adduced from the baraita to reject Rabba’s opinion.
–  ָהא דְּ ַרב ִח ְסדָּ א וְ ַר ָ ּבה:ָא ַמר ָר ִמי ַ ּבר ָח ָמא
.ﬠ ִהיא הוֹש
ֻ ׁ ְיﬠזֶ ר וְ ַר ִ ּבי י
ֶ לוֹקת דְּ ַר ִ ּבי ֱא ִל
ֶ ַמ ֲח
 וְ ַר ִ ּבי,״הוֹאיל״
ִ
 ָא ְמ ִרינַ ן:יﬠזֶ ר ָס ַבר
ֶ דְּ ַר ִ ּבי ֱא ִל
.״הוֹאיל״
ִ
 ָלא ָא ְמ ִרינַן:ﬠ ָס ַבר הוֹש
ֻ ׁ ְי

Rami bar Ĥama said: This dispute between Rav Ĥisda and Rabba with
regard to the principle: Since, etc., is a matter of dispute between Rabbi Eliezer and Rabbi Yehoshua in the mishna. As, Rabbi Eliezer, who
says that ĥalla should be separated only after the bread has been baked,
holds that we say the principle: Since, etc.N Since any portion of the
dough could potentially be eaten if another part of the dough is designated as ĥalla, therefore, one is permitted to bake bread without separating ĥalla from it ab initio. And Rabbi Yehoshua holds: We do not say
the principle: Since, etc.

 ַﬠד ָּכאן ָלא ָק ָא ַמר, וְ ִד ְיל ָמא:ֲא ַמר ַרב ּ ַפ ּ ָפא
הוֹאיל – ֶא ָּלא
ִ יﬠזֶ ר ָה ָתם דְּ ָא ְמ ִרינַן
ֶ ַר ִ ּבי ֱא ִל
דִּ ְב ִﬠידָּ נָ א דְּ ָקא ָﬠיְ ִילי ְל ַתנּ ו ָּרא ָּכל ֲח ָדא וַ ֲח ָדא
אוֹר ִחין הוּא
ְ  ֲא ָבל ָה ָכא דִּ ְל,יה
ּ יה ְל ִד ֵיד
ּ ַחזְ יָא ֵל
ימא ָה ִכי נַ ִמי דְּ ָלא
ָ יה ָלא ֲחזִ י – ֵא
ּ  ְל ִד ֵיד,דַּ ֲחזִ י
.״הוֹאיל״
ִ
ָא ְמ ִרינַן

Rav Pappa said that this claim can be rejected in the following manner:
Perhaps Rabbi Eliezer only stated that we say the principle: Since, etc.,
there, in the case of the separation of ĥalla, because at the time that it
was placed into the oven, each and every loaf was fit for him, and there
was no indication as to which loaf he would designate as ĥalla. However, here, in a case where the bread one is baking on the Festival is fit
for guests but is not fit for him, say that so too, even according to the
opinion of Rabbi Eliezer we do not say the principle: Since, etc.

 וְ ִד ְיל ָמא ל ֹא:יה דְּ ַרב ִא ִידי
ָ ׁ ֲא ַמר ַרב ׁ ֵש
ּ ישא ְ ּב ֵר
ﬠ ָה ָתם הוֹש
ֻ ׁ ְ ַﬠד ָּכאן ָלא ָק ָא ַמר ַר ִ ּבי י.ִהיא
יכא ֲח ָדא
ִ
דְּ ָלא ָא ְמ ִרינַן
ָּ ״הוֹאיל״ – ֶא ָּלא דְּ ִא
 ֲא ָבל.אוֹר ִחין
ְ יה וְ ל ֹא ָל
ּ  ל ֹא ְל ִד ֵיד,דְּ ָלא ַחזְ יָ א
ימא ָה ִכי נַ ִמי
ָ אוֹר ִחין – ֵא
ְ יהת ָל
ַ  דַּ ֲחזִ י ִמ,ָה ָכא
.״הוֹאיל״
ִ
ָא ְמ ִרינַן

Rav Sheisha, son of Rav Idi, rejected Rami bar Ĥama’s statement for a
diﬀerent reason and said: Perhaps that is not so. Rabbi Yehoshua only
stated that we do not say the principle: Since, etc., there, where there
is one portion of the bread that is not fit for him or for guests, because
the piece that is designated as ĥalla cannot be eaten by anyone due to
the fact that it is ritually impure. However, here, in the case of one who
is baking bread during the Festival so that it can be eaten on a weekday,
when it is at least fit for guests, say that so too, even according to the
opinion of Rabbi Yehoshua, we say the principle: Since, etc.

.יה דְּ ַר ִ ּבי יִ ְר ְמיָ ה וְ ַר ִ ּבי זֵ ָירא
ּ ֲא ָמרו ָּה ַ]ר ָ ּבנַן[ ַק ֵּמ
 ֲא ַמר.יב ָל ּה
ּ ְ  ַר ִ ּבי זֵ ָירא ל ֹא ִק,יב ָל ּה
ּ ְ ַר ִ ּבי יִ ְר ְמיָה ִק
 ִמ ְּיל ָתא דְּ ַק ׁ ְשיָ א:יה ַר ִ ּבי יִ ְר ְמיָ ה ְל ַר ִ ּבי זֵ ָירא
ּ ֵל
יﬠזֶ ר
ֶ  ְ ּב ַמאי ּ ְפ ִליגִ י ַר ִ ּבי ֱא ִל,ָלן וְ ַא ְתיָ א ַּכ ָּמה ׁ ְשנֵי
יה דְּ גַ ְב ָרא
ֻ ׁ ְוְ ַר ִ ּבי י
ּ  ָה ׁ ְש ָּתא ֲא ָמרו ָּה ִמ ׁ ּ ְש ֵמ,ﬠ הוֹש
?נִיק ְ ּב ָל ּה
ַ ַר ָ ּבה – וְ ָלא

The Gemara recounts: The Sages said Rami bar Ĥama’s statement before Rabbi Yirmeya and Rabbi Zeira. Rabbi Yirmeya accepted it and
Rabbi Zeira did not accept it. Rabbi Yirmeya said to Rabbi Zeira:
The following matter has been diﬃcult for us to explain for several
years: With regard to what principle did Rabbi Eliezer and Rabbi
Yehoshua disagree? Now an explanation has been stated in the name
of a great man. Shall we not accept it?

יה
ִ  ֵה:יה
ּ  ָא ַמר ֵל,יכי ֲא ַק ְ ּב ָל ּה? דְּ ָתנֵינָ א
ּ ֲא ַמר ֵל
עוֹבר ִמ ׁ ּשוּם
ֵ  ֲה ֵרי הוּא, ָ ִל ְד ָב ֶריך:ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
 וְ ִאי.יה
ָ ״ל ֹא ַת ֲﬠ ֶ ׂשה ָכל ְמ ָל
ּ אכה״ וְ ׁ ָש ֵתיק ֵל
 ַט ְﬠ ָמא דִּ ִידי ִמ ׁ ּש ּום:יה
ָ יתא – ֵל
ָ ִא
ּ ימא ֵל
.הוֹאיל
ִ

He said to him: How can I accept it? We already learned in a baraita
with regard to their dispute: Rabbi Yehoshua said to Rabbi Eliezer:
According to your statement, one violates the prohibition: “You shall
not perform any labor” (Exodus : ). Rabbi Eliezer could not respond to this claim and was silent. But if it is as Rami bar Ĥama explained, Rabbi Eliezer should have said to him: The reason for my
opinion is due to the principle: Since, etc., on the basis of which no
prohibited labor has been performed.

, ָהא דְּ ָתנֵינָ א ְ ּב ָב ַריְ ָיתא, ְיט ְﬠ ִמיך
ַ  וְ ִל:יה
ּ ֲא ַמר ֵל
עוֹבר
ֵ  ִל ְד ָב ֶריךָ ֲה ֵרי הוּא:יﬠזֶ ר
ֶ ָא ַמר לוֹ ַר ִ ּבי ֱא ִל
.יה
ּ ַ ִמ ׁ ּשוּם
ּ ״בל יֵ ָר ֶאה ו ַּבל יִ ָּמצֵ א״ וְ ׁ ָש ֵתיק ֵל
יה
ּ יה? ָהא ָקא ַמ ֲה ֵדר ֵל
ּ ָה ִכי נַ ִמי דְּ ָלא ַא ֲה ַדר ֵל
 ל ֹא זֶ ה ּו ָח ֵמץ ׁ ֶש ּמוּזְ ָה ִרין ָﬠ ָליו: דִּ ְתנַן,נִיתין
ִ ְ ּב ַמ ְת
יה
ּ  ׁ ָש ֵתיק ֵל: ֶא ָּלא.ִמ ׁ ּשוּם ַ ּבל יֵ ָר ֶאה ו ַּבל יִ ָּמצֵ א
 ָה ִכי נַ ִמי.נִיתין
ִ יה ְ ּב ַמ ְת
ָ ְְ ּב ָב ַרי
ּ  ו ַּמ ֲה ַדר ֵל,יתא
יה
ִ יה ְ ּב ַמ ְת
ּ  וְ ַא ֲה ַדר ֵל,נִיתין
ּ  ׁ ָש ֵתיק ֵל:ֵאימוּר
.יתי
ִ ִ ּב ְמ ִכ ְיל ָּתא ַא ֲח ִר

Rabbi Yirmeya said to him: According to your reasoning, with regard
to that which we already learned in a baraita, that Rabbi Eliezer said
to him: According to your statement, he transgresses the prohibitions: It shall not be seen, and: It shall not be found, and in response
to this challenge Rabbi Yehoshua was silent, did he too not respond
to Rabbi Eliezer? He responded to him in the mishna, as we learned
in the mishna that Rabbi Yehoshua said: This is not the leavened bread
about which we are warned with the prohibitions: It shall not be seen,
and: It shall not be found. Rather, it must be explained in the following manner: He appeared to be silent in the baraita simply because his
response was not recorded, but he responded in the mishna. So too,
here it is possible to say that he appeared silent in the mishna, but he
responded in a diﬀerent tractate.

NOTES

And add the prohibition of burning consecrated wood – וְ ַﬠיֵּ יל ֲﬠצֵ י ֶה ְקדֵּ ׁש: Presumably,
there should be an additional prohibition for
using such wood, as by doing so one is misusing consecrated property. However, since one
is liable for misuse of consecrated property only
if he derives benefit worth at least a small coin
[peruta], this prohibition was not included with
the other prohibitions, which one transgresses
even at less than this amount (Tosefot Rid; Tosefot Rabbeinu Peretz; Maharam Ĥalawa).
Rabbi Eliezer holds that we say the principle:
Since, etc. – הוֹאיל
ִ אוֹמר ָא ְמ ִרינַן
ֵ יﬠזֶ ר
ֶ ר ִ ּבי ֱא ִל:ַ The
early commentaries disagree with regard to the
application of the principle: Since, etc., in this
context. The explanation cited by Rashi and
accepted by the Rif is that according to Rabbi
Eliezer, one may bake all of the dough based
upon the following application of this principle:
Since one can request to have the ĥalla status
revoked such that it would revert to being his
property, he would violate the prohibitions
against seeing and owning leavened dough.
Therefore, according to Rabbi Eliezer, the principle: Since, etc., applies only as a stringency
and not as a leniency. However, according to
Rabbi Yehoshua, the principle: Since, etc., does
not apply in this case and one may separate the
ĥalla immediately without being concerned
that he will violate any prohibition. This is because the potential to revoke the ĥalla status
is dependent upon him and it is in his power
to maintain the designation, in which case no
problem will arise (see Sefer HaMa’or; Milĥamot
Hashem; Maharam Ĥalawa).
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LANGUAGE

Melogna – מלוֹגְ נָ א:ְ The ge’onim recorded a version of the Gemara
that reads Maglona and indicates that this unit of measurement
was from the city of Maglo, home of Ĥoni HaMe’agel. According to
this explanation, Ĥoni’s name should be understood as a reference
to his city, i.e., Ĥoni HaMaglo’i. It is possible that it was Ĥoni himself
who established this unit of measurement (Rashbatz). Others suggest that the word refers to a large unit of measurement and is
related to the Greek μεγά ος, megalos, meaning large.
HALAKHA

A kav from Melogna for Passover – יס ָחא
ְ ק ָ ּבא ְמלוֹגְ נָ ָאה ְל ִפ:ַ One
may not knead more than an issaron, 43.2 egg-bulks, of dough at
one time during Passover. This ruling is in accordance with the
statement of Rav (Shulĥan Arukh, Oraĥ Ĥayyim 456:1).

,יﬠזֶ ר
ֶ  ֲה ָל ָכה ְּכ ַר ִ ּבי ֱא ִל:אוֹמר
ֵ  ַר ִ ּבי, ַּתנְיָאIt was taught in a baraita that Rabbi Yehuda HaNasi says: The
. ֲה ָל ָכה ְּכ ֶבן ְ ּב ֵת ָירא: וְ ַר ִ ּבי יִ צְ ָחק ָא ַמרhalakha with regard to the separation of ĥalla from impure
dough during Passover is in accordance with the opinion of
Rabbi Eliezer. And Rabbi Yitzĥak said: The halakha is in
accordance with the opinion of ben Beteira.
יסה? ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
ָּ וְ ַכ ָּמה ׁ ִשיעוּר ִﬠ
:אוֹמר
ֵ רוֹקה
ָ יוֹחנָן ֶ ּבן ְ ּב
ָ ְ ּבנוֹ ׁ ֶשל ַר ִ ּבי
עוֹרין – ׁ ְשל ׁ ֶֹשת
ִ  ו ִּב ְ ׂש,יטין – ַק ַ ּביִּ ן
ִּ ְ ּב ִח
אוֹמר ִמ ׁ ּש ּום ַר ִ ּבי
ֵ
 ַר ִ ּבי נָ ָתן.ַק ִ ּבין
. ִחילּ וּף ַהדְּ ָב ִרים:יﬠזֶ ר
ֶ ֱא ִל

The Gemara asks: How much dough may be kneaded at once
on Passover without concern that the dough will become leavened in the process? Rabbi Yishmael, son of Rabbi Yoĥanan
ben Beroka, says: With regard to wheat, one may use the
amount of flour that comes from two kav of grain; and with
regard to barley, one may use the amount of flour that comes
from three kav. Rabbi Natan says in the name of Rabbi
Eliezer: The matters are reversed. One may knead the flour
produced from three kav of wheat or two kav of barley without
concern that it will become leavened.

 ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ְ ּבנוֹ ׁ ֶשל ַר ִ ּבי,וְ ָה ַתנְיָא
–  ְ ּב ִח ִּטין:אוֹמר
ֵ
רוֹקה
ָ יוֹחנָ ן ֶ ּבן ְ ּב
ָ
עוֹרין – ַא ְר ָ ּב ָﬠה
ִ  ו ִּב ְ ׂש,ׁ ְשל ׁ ֶֹשת ַק ִ ּבין
,יכ ָתא
ָ ַק ִ ּבין! ָלא ַק ׁ ְשיָ א; ָהא – ַ ּב ֲח ִס
.יתא
ָ ָָהא – ִ ּב ְמ ַﬠ ְּלי

The Gemara asks: Wasn’t it taught in a diﬀerent baraita that
Rabbi Yishmael, son of Rabbi Yoĥanan ben Beroka, says:
With regard to wheat, one may use the amount of flour that
comes from three kav of grain, and with regard to barley, one
may use the amount of flour that comes from four kav? The
Gemara answers: This is not diﬃcult, as this latter baraita is
referring to low-quality grain, and that baraita is referring to
high-quality grain. One can obtain a higher proportion of flour
from high-quality grain than from low-quality grain, which
contains a greater amount of chaﬀ.

יﬠין
ִ  ׁ ְש ַמע ִמ ָּינ ּה ְ ּג ִר:ֲא ַמר ַרב ּ ַפ ּ ָפא
,יתא
ָ ָיטי ְמ ַﬠ ְּלי
ֵּ יכ ָתא ֵמ ִח
ָ יטי ֲח ִס
ֵּ ִח
יﬠן ַ ׂש ֲﬠ ֵרי ֲח ִס ָיכ ָתא ִמ ּ ַ ׂש ֲﬠ ֵרי
ַ ְט ֵפי ִמדִּ גְ ִר
ּ  דְּ ִא.יתא
,יל ָּתא
ְ יל ּו ָה ָתם ִּת
ָ ְָמ ַﬠ ְּלי
.וְ ָה ָכא ִר ְיב ָﬠא

Rav Pappa said: Learn from this that the extent to which lowquality wheat is worse than high-quality wheat is greater
than the extent to which low-quality barley is worse than
high-quality barley, i.e., the discrepancy between the diﬀerent
levels of quality is more significant with regard to wheat, as
there, in the case of wheat, they diﬀer by one-third; and here,
in the case of barley, they diﬀer by only one-fourth.

,יס ָחא
ְ  ַק ָ ּבא ְמלוֹגְ נָ ָאה ְל ִפ: ֲא ַמר ַרבRav said: A kav from the place MelognaL is the amount that
H
( )וְ ָה ַתנְיָא. וְ ֵכן ְל ַח ָּלהcan be used to prepare dough for Passover. And similarly,
with regard to ĥalla, that is the minimum amount of dough
from which ĥalla must be separated. The Gemara asks: Wasn’t
it taught in a baraita:

Perek III
Daf 48 Amud b
HALAKHA

The measure of flour for the obligation to separate ĥalla – ׁ ִשיעוּר
ח ָּלה:ַ One is required to separate ĥalla from bread made from 43.2
egg-bulks of flour. That is the measurement required by the Torah,
as stated in the mishna (Shulĥan Arukh, Yoreh De’a 324:1).
LANGUAGE

Kefiza – ק ִפיזָ א:ְ Related to the Middle Iranian word kabīz, which
refers to a measurement of volume.
NOTES

Kefiza by kefiza – ק ִפיזָ א ְק ִפיזָ א:ְ Some have a version that reads kefitza, which means a small amount, i.e., less than the large amount
mentioned above (Rav Yehuda ben Rav Binyamin HaRofeh).
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יבין
ִ ָ ֲח ֵמ ׁ ֶשת ְר ָב ִﬠים ֶק ַמח וְ עוֹד ַחיּDough made from five-quarters of a log of flour and a bit more
H
 ַק ָ ּבא ְמלוֹגְ נַ אי: ְ ּב ַח ָּלה! ָה ִכי ָק ָא ַמרobligates one to separate ĥalla? The Gemara answers that
this
is
what
Rav
is
saying:
A
kav
from Melogna is the same
.נַ ִמי ַא ַהאי ׁ ִשיעו ָּרא ָק ֵאי
measure as this, as it is not a regular kav but a larger measure,
identical to the amount from which one is required to separate
ĥalla.
נָשי דִּ ָידן נַ הוּג
ֵ ׁ  ָהנֵי:יוֹסף
ֵ ֲא ַמר ַרב
 ֲא ַמר.יס ָחא
ְ ְל ֵמ ָיפא ְק ִפיזָ א ְק ִפיזָ א ְל ִפ
,יך – ְלחו ְּמ ָרא
ְ  ַמאי דַּ ֲﬠ ִת:יה ַא ַ ּביֵ י
ּ ֵל
 דְּ ָקא,חו ְּמ ָרא דְּ ָא ֵתי ִל ֵידי קו ָּּלא הוּא
!ַמ ְפ ַקע ָל ּה ֵמ ַח ָּלה

Rav Yosef said: These women of our family ordinarily bake
kefizaL by kefiza,N i.e., three-quarters of a log at a time, on Passover, since it is easier to prevent small quantities of dough from
becoming leavened. Abaye said to him: What is your opinion?
Do you tell them to do this in order to be stringent? That is a
stringency that leads to a leniency, as by working with small
quantities one removes the dough from the obligation to separate ĥalla.

,יﬠזֶ ר
ֶ  דְּ ָﬠ ְב ַדן ְּכ ַר ִ ּבי ֱא ִל: יה
ּ ֲא ַמ ר ֵל
רוֹדה
ֶ  ָה:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,()דְּ ַתנְ יָ א
 וְ ָא ַמר.נוֹתן ַל ַּסל – ַה ַּסל ְמצָ ְר ָפן ְל ַח ָּלה
ֵ ְו
 ֲה ָל ָכה ְּכ ַר ִ ּבי:ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
.יﬠזֶ ר
ֶ ֱא ִל

Rav Yosef said to him: They do separate ĥalla from the dough, in accordance with the opinion of Rabbi Eliezer.H As it was taught in a baraita that Rabbi Eliezer says: One who removes loaves of bread from
an oven and places them in a basket, the basket combines themN to
reach the quantity from which one is required to separate ĥalla,H even if
each of the loaves would not attain the necessary measure for separating
ĥalla on their own. And Rav Yehuda said that Shmuel said: The halakha
is in accordance with the opinion of Rabbi Eliezer. Therefore, the
women of Rav Yosef ’s household would put all the finished matzot into
a basket and separate ĥalla from them.

 ָא ַמר ַר ִ ּבי,ית ַמר ֲﬠ ָל ּה
ְּ  וְ ָהא ִא:יה
ּ ֲא ַמר ֵל
 ל ֹא ׁ ָשנ ּו ֶא ָּלא ִּכ ָּכרוֹת ׁ ֶשל:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְי
–  ֲא ָבל ְּכ ָﬠ ִכין,וֹשכוֹת זוֹ ִמזּוֹ
ְ ׁ ּ ׁ ֶשנ,ָ ּב ֶבל
: ָא ַמר ַר ִ ּבי ֲחנִינָ א,ית ַמר ֲﬠ ָל ּה
ְּ ל ֹא! ָהא ִא
.ֲא ִפילּ ּו ְּכ ָﬠ ִכין

Abaye said to him: But wasn’t it stated with regard to that baraita that
Rabbi Yehoshua ben Levi said: They taught that a basket combines the
loaves only with regard to Babylonian loaves that bite from one another. In other words, the loaves are slightly attached, and when one
separates them, a bit from one loaf comes oﬀ with the other loaf. However, it does not apply to long, rod-like loaves [ke’akhin]LN that were
baked separately. Therefore, that principle cannot be applied to the case
discussed here, in which each batch of matza was baked on its own. Rav
Yosef answered: Wasn’t it stated with regard to that baraita that Rabbi
Ĥanina said: The halakha is in accordance with the opinion of Rabbi
Eliezer even with regard to long, rod-like loaves? This indicates that Rav
Yosef accepted the view of Rabbi Ĥanina.

 ַט ְב ָלא ׁ ֶש ֵאין ָל ּה ְל ִב ְ ּזְבזִ ין:ָ ּב ֵﬠי ַר ִ ּבי יִ ְר ְמיָה
 אוֹ,יכא
ָּ ַמהוּ? ּתוֹךְ ְּכ ִלי ָ ּב ֵﬠינַן – וְ ָהא ִל
?יכא
ָּ  ֲאוִ יר ְּכ ִלי ָ ּב ֵﬠינַן – וְ ָהא ִא:דִּ ְיל ָמא
.ֵּּתיקו

In light of this discussion, Rabbi Yirmeya raised a dilemma: With regard
to a board without a rim [levizbezin],L what is the halakha? Is it considered to be a vessel that combines loaves baked separately into one unit
with regard to ĥalla? Do we require the inside of the vessel in order to
combine the loaves, and that is lacking, since the board is flat rather than
concave? Or perhaps we require the airspace of the vessel, and that is
present in this case? The Gemara concludes: Let it stand unresolved.

, ַה ַּסל ְמצָ ְר ָפן:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,ַּתנְיָא
 ַר ָ ּבן. ַּתנּ וּר ְמצָ ְר ָפן:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
 ִּכ ָּכרוֹת ׁ ֶשל:אוֹמר
ֵ יאל
ֵ ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
.וֹשכוֹת זוֹ ִמזּוֹ – ִמצְ ָט ְרפוֹת
ְ ׁ ָּ ּב ֶבל ׁ ֶשנ

It was taught in a baraita that Rabbi Eliezer says: A basket combines
diﬀerent loaves placed in it with regard to the obligation to separate ĥalla.
Rabbi Yehoshua says: An oven combines them.N Rabban Shimon ben
Gamliel says: Babylonian loaves that bite from one another are combined; however, if the loaves are connected to any lesser degree, e.g., if
they are together in an oven or basket, they are not considered combined
for the purpose of separating ĥalla.

mishna

HALAKHA

Separating ĥalla on Passover – ה ְפ ָר ׁ ַשת ָח ָלה ְ ּב ֶפ ַסח:ַ
On Passover, it is preferable to prepare dough in a
small quantity, less than the amount from which
one is required to separate ĥalla, in order to reduce the likelihood that the dough will become
leavened. One may then bring multiple portions
of dough close to each other, so that ĥalla can be
separated from them collectively. However, it is
preferable to place all of the fully baked matzot
into one basket and to separate ĥalla at that point,
in accordance with the statement of Rabbi Eliezer
(Shulĥan Arukh, Oraĥ Ĥayyim 457:1).
Combining to reach the amount required for
ĥalla – צֵ רוּף ְל ָח ָלה: If several loaves or portions of
dough are not large enough for the commandment
of ĥalla to apply to each of them separately, the
basket into which they are placed after they have
been baked combines them into one batch, and
ĥalla is separated at that point. However, baking
the loaves together in one oven does not combine
them to add up to the minimum quantity required
for separating ĥalla. Placing the loaves together on
a utensil that is not concave also does not combine
these loaves, and there is no requirement to separate ĥalla in this case. Although the issue of loaves
on a utensil that is not concave is unresolved in the
Gemara, in practice one is not required to separate
ĥalla, as the commandment of ĥalla nowadays is
by rabbinic law (Shulĥan Arukh, Yoreh De’a 325:1).
LANGUAGE

Rod-like loaves [ke’akhin] – כ ָﬠ ִכין:ְּ Some explain
that this means snakelike, i.e., long narrow strips
that resemble a snake (Ma’adanei Melekh). Others
explain that it is related to the Arabic ﻛﻌﻚ, ka’k, or
the Persian kāk, meaning a loaf of bread, particularly one that is spiced.
Rim [levizbezin] – ל ִבזְ ְ ּבזִ ין:ְ Apparently from the
Greek λαβίς, labis, meaning handle, holder, or
clamp. It refers to an edge or a small frame added
to the edge of a window, table or shelf.

Rabban Gamliel says: Three women may knead
נָשים
ִ ׁ  ׁ ָשל ֹׁש:אוֹמר
ֵ יאל
ֵ מתני׳ ַר ָ ּבן ַ ּג ְמ ִל
their dough as one,N meaning at one time, and
 זוֹ, וְ אוֹפוֹת ְ ּב ַתנּ וּר ֶא ָחד,ָל ׁשוֹת ְּכ ַא ַחת
bake the batches of dough in one oven, one after the other, and they
. ַא ַחר זוֹneed not be concerned that their dough will become leavened while they
are waiting to use the oven.
עוֹסקוֹת
ְ נָשים
ִ ׁ  ׁ ָשל ֹׁש:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמיםAnd the Rabbis say: Three women may be engaged in preparing dough
 וְ ַא ַחת, ַא ַחת ָל ׁ ָשה, ְ ּב ָבצֵ ק ְּכ ַא ַחתas one, in the following manner: One kneads her dough as another one
arranges her own dough so it takes the form of matza, while another one
.אוֹפה
ָ  וְ ַא ַחת,עוֹר ֶכת
ֶ
bakes her dough.
NOTES

The basket combines them – ה ַּסל ְמצָ ְר ָפן:ַ Some say that this applies
only when the bread is moved directly from the oven to a basket,
but not when it is moved somewhere else in between (Tosefot Rid),
while others disagree (Or Zarua).

an oven combines discrete pieces of dough to attain the required
measurement. According to Rabbi Eliezer, the loaves of bread are
combined only when they are placed in one vessel (Maharam
Ĥalawa).

Long rod-like loaves – כ ָﬠ ִכים:ְּ See Rashi. According to the ge’onim,
this phrase actually refers to dome-shaped loaves that were baked
separately. Others explain that it refers to small rolls, which, due to
their size, do not become pressed together and stuck to each other
(Rabbeinu Yehonatan).

Three women may knead their dough as one – נָשים ָל ׁשוֹת
ִ ׁ ׁ ָשל ֹׁש
כ ַא ַחת:ְּ Rabban Gamliel is presumably setting a maximum time limit
with his statement, asserting that if dough sits idle for the time it
takes to bake two sets of matza it will not become leavened, but if
it remains for longer, it will become leavened. Others explain that he
An oven combines them – תנּ וּר ְמצָ ְר ָפן:ַּ According to Rashi and permits this procedure only when each batch of dough is handled
others, Rabbi Yehoshua contends that just as an oven combines the the entire time; however, if more than three women join the rotation,
diﬀerent rolls for the purposes of ĥalla, a basket certainly combines the dough may become leavened despite being handled. Accordthem. However, others claim that according to Rabbi Yehoshua only ing to the Rambam, the dough will not become leavened as long
an oven combines them, whereas a basket does not (Ritva).
as it is being handled, and there is no particular significance to the
According to some, there are three opinions with regard to the fact that the case cited here discusses three women (see Rabbeinu
obligation of separating ĥalla. According to one opinion, ĥalla is Gershom and the Ritva). According to Rav Sa’adia Gaon and other
taken only from a single batch of dough, based on the verse: “The early ge’onim, the case is one in which three women are preparing
first of your dough” (Numbers 15:20). According to Rabbi Yehoshua, one batch of dough.
: פרק ג׳ דף מח. Perek III . 48b
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NOTES

If the dough begins to rise she should
spread cold water – טוֹש ַ ּבצּ וֹנֵן
ׁ ת ַפח ִּת ְל:ָּ Some
understand this expression diﬀerently, explaining that if the dough begins to rise in the
oven, then one must strike it with one’s hand
so that it will not become leavened (Arukh).
Moist wood – ﬠצִ ים ַל ִחים:ֵ From this statement
it can be understood that at the time, dough
was kneaded and arranged into loaves or matzot before the oven was lit, as otherwise there
would be no diﬀerence between a hot or cold
oven or between moist or dry wood (Me’iri).
HALAKHA

As long as they are engaged in the dough –
עוֹסקוֹת ְ ּב ָבצֵ ק
ְ כל זְ ַמן ׁ ֶש:ָּ Dough being used to
prepare matza should not be left idle, even
for one moment. This is because as long as
someone is handling the dough it will not
become leavened, even if a great deal of time
passes, as stated in the baraita (Shulĥan Arukh,
Oraĥ Ĥayyim 459:2).
Cracked dough and dough at the beginning of the leavening process [siur] – ִסידּ וּק
וְ ִ ׂשיאוּר: Dough is considered to be leavened
once it has begun to rise and cracks appear on
its surface. A person is liable to receive karet
for eating such dough on Passover, even if
the cracks are not intermingled. However, if
the dough’s surface has merely become pale,
one is exempt for eating it. This ruling is in
accordance with the opinion of the Rabbis in
the mishna, rather than the opinion of Rabbi
Yehuda (Shulĥan Arukh, Oraĥ Ĥayyim 459:2).

ֵ  ַר ִ ּבי ֲﬠ ִק ָיבאRabbi Akiva says: Not all women, not all wood, and not all ovens are
 ל ֹא ָּכל ַה ּנ ׁ ִָשים וְ ל ֹא ָּכל:אוֹמר
: זֶ ה ַה ְּכ ָלל. ָה ֵﬠצִ ים וְ ל ֹא ָּכל ַה ַּתנּ ו ִּרים ׁ ָשוִ יןthe same, and therefore no set rules should be established. Rather, this
.טוֹש ַ ּב ּצוֹנֵן
ׁ  ָּת ַפח – ִּת ְלis theN principle: If the dough begins to rise, she should spread cold
water in which she immersed her hands, onto the dough, in order to stop
the leavening process.
 ִהיא ְמ ַק ֶּט ֶפת וַ ֲח ֶב ְיר ָּת ּה, ָל ׁ ָשה:גמ׳ ָּתנ ּו ַר ָ ּבנַן
אוֹפה
ָ
 ְמ ַק ֶּט ֶפת – ִהיא.יה
ָ ָל ׁ ָשה ַּת ְח ֶּת
ישית
ִ ׁ  וְ ַה ׁ ּ ְש ִל,יה
ָ וַ ֲח ֶב ְיר ָּת ּה ְמ ַק ֶּט ֶפת ַּת ְח ֶּת
אוֹפה
ָ  וַ ֲח ֶב ְיר ָּת ּה,אוֹפה – ִהיא ָל ׁ ָשה
ָ .ָל ׁ ָשה
 וְ חוֹזֶ ֶרת,ישית ְמ ַק ֶּט ֶפת
ִ ׁ  וְ ַה ׁ ּ ְש ִל,יה
ָ ַּת ְח ֶּת
עוֹסקוֹת ְ ּב ָבצֵ ק ֵאינוֹ ָ ּבא
ְ  ָּכל זְ ַמן ׁ ֶש.ֲח ִל ָילה
.ימוּץ
ּ ִל ֵידי ִח
.אוֹמר ל ֹא ָּכל ַה ּנ ׁ ִָשים וכו׳״
ֵ ַ״ר ִ ּבי ֲﬠ ִק ָיבא
 דַּ נְ ִּתי ִל ְפנֵי ַר ָ ּבן:יבא
ָ  ָא ַמר ַר ִ ּבי ֲﬠ ִק,ַּתנְ יָ א
נָשים זְ ִריזוֹת אוֹ
ִ ׁ  יְ ַל ְּמ ֵדינ ּו ַר ֵ ּבינ ּו ְ ּב,יאל
ֵ ַ ּג ְמ ִל
נָשים ׁ ֶש ֵאין זְ ִריזוֹת? ְ ּב ֵﬠצִ ים ַל ִחים אוֹ
ִ ׁ ְ ּב
?ְ ּב ֵﬠצִ ים ֵיְב ׁ ִשים? ְ ּב ַתנּ וּר ַחם אוֹ ְ ּב ַתנּ וּר צוֹנֵן
 זֶ ה, ֵאין ְלךָ ֶא ָּלא ַמה ׁ ּ ֶש ׁ ּ ָשנ ּו ֲח ָכ ִמים:ָא ַמר ִלי
.טוֹש ַ ּב ּצוֹנֵן
ׁ  ָּת ַפח ִּת ְל:ַה ְּכ ָלל

,אוֹכלוֹ ּ ָפט ּור
ְ  וְ ָה,מתני׳ ִ ׂשיא ּור יִ ּ ָ ׂש ֵרף
.אוֹכלוֹ ַחיָּ יב ָּכ ֵרת
ְ  וְ ָה,ִסידּ וּק – יִ ּ ָ ׂש ֵרף

–  ִסידּ וּק,ֵאיזֶ ה ּו ִ ׂשיאוּר – ְּכ ַק ְרנֵי ֲח גָ ִבים
. דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה,ׁ ֶש ִּנ ְת ָﬠ ְרב ּו ְס ָד ִקין זֶ ה ָ ּבזֶ ה
.אוֹכלוֹ ַחיָּ יב ָּכ ֵרת
ְ  זֶ ה וָ זֶ ה ָה:אוֹמ ִרים
ְ וַ ֲח ָכ ִמים
 ְּכ ָא ָדם,וְ ֵאיזֶ ה ּו ִ ׂשיאוּר – ָּכל ׁ ֶש ִה ְכ ִסיפ ּו ּ ָפנָיו
.רוֹתיו
ָ ׁ ֶש ָﬠ ְמד ּו ַ ׂש ֲﬠ
Dough rising and forming cracks
BACKGROUND

Antennae of locusts – ק ְרנֵי ֲחגָ ִבים:ַ This expression is used to describe both the shape of the
cracks as well as their size. The antennae of locusts have a distinct shape and are 12–15 mm.

Locust with antennae

 ֵאיזֶ ה ּו ִ ׂשיאוּר – ָּכל ׁ ֶש ִה ְכ ִסיפ ּו:גמ׳ ָּתנ ּו ַר ָ ּבנַן
–  ִסידּ ּוק.רוֹתיו
ָ ּ ָפנָיו ְּכ ָא ָדם ׁ ֶש ָﬠ ְמד ּו ַ ׂש ֲﬠ
 וַ ֲח ָכ ִמים. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ְּכ ַק ְרנֵי ֲח גָ ִבים
, ֵאיזֶ ה ּו ִ ׂשיאוּר – ְּכ ַק ְרנֵי ֲח גָ ִבים:אוֹמ ִרים
ְ
 וְ זֶ ה וָ זֶ ה.ִסידּ וּק – ׁ ֶש ִּנ ְת ָﬠ ְרב ּו ְס ָד ִקין זֶ ה ָ ּבזֶ ה
.אוֹכלוֹ ַחיָּ יב ָּכ ֵרת
ְ ָה

gemara

The Sages taught in a baraita: When the woman
who kneads first completes her kneading, she
arranges her dough and another woman kneads in her place. When the
first woman finishes arranging her dough, she bakes and another woman arranges her dough in her place, and the third woman kneads her
dough. When the first woman finishes baking, she kneads the dough for
her next batch, and another woman bakes in her place, and the third
woman arranges her dough, and they continue in turn. As long as they
are engaged in handling the dough,H it will not become leavened.

It was taught in the mishna that Rabbi Akiva says that not all women,
not all wood, and not all ovens are the same. It was taught in a baraita
that Rabbi Akiva said: I deliberated this matter before Rabban Gamliel,
asking: May our master teach us if your statement, cited in the mishna,
was said with regard to diligent women or women who are not diligent?
Was it said with regard to an oven fueled with moist woodN or dry wood?
Was it said with regard to a hot oven or a cold oven? Rabban Gamliel
himself said to me: You have only what the Sages taught, which is that
this is the principle: If the dough begins to rise such that there is a concern that it may become leavened, she should spread cold water onto the
dough to prevent it from becoming leavened.

mishna

Dough at the beginning of the leavening process
[siur], must be burned, but one who eats it is
exempt from the punishment of karet because the dough had not become
fully leavened. Dough that has reached the stage of cracking must be
burned, and one who eats it intentionally is liable to receive karet, as he
has intentionally eaten leavened bread during Passover.

What is considered siur? Dough that has been leavened to the point that
it has cracks that look like the antennae of locusts.B The stage of cracking
occurs later in the leavening process, when the cracks intermingle. This
is the statement of Rabbi Yehuda. And the Rabbis say: One who intentionally eats either this or that, dough with cracks like locust antennae
or with cracks that have become intermingled, is liable to receive karet,
as once dough begins to crack it has certainly become leavened. And what
is siur? It is any dough whose surface has becomes pale like the face of
a person whose hair stands on end due to fear.H

gemara

The Sages taught: What is siur? It is any dough
whose surface has become pale like the face of
a person whose hair stands on end due to fear. Cracking is considered
to have occurred when cracks like the antennae of locusts appear. This
is the statement of Rabbi Meir. And the Rabbis say: What is siur? It is
when the dough forms cracks like the antennae of locusts, and cracking
is when the cracks intermingle. And one who intentionally eats either
this or that is liable to receive karet.

,אוֹכלוֹ ּ ָפטוּר
ְ  וְ ָה, ִ ׂשיאוּר יִ ּ ָ ׂש ֵרף: וְ ָה ֲאנַ ן ְּתנַ ןThe Gemara asks: But didn’t we learn in the mishna that siur must be
 ְל ַר ִ ּבי ֵמ ִאיר זֶ ה וָ זֶ ה:ימא
ָ  דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה! ֵאburned but that one who eats it is exempt from karet; this is the state.אוֹכלוֹ ַחיָּ יב ָּכ ֵרת
ְ  ָהment of Rabbi Yehuda. The opinion attributed to the Rabbis in the baraita appears to be the same as that which is attributed to Rabbi Yehuda
in the mishna, but according to Rabbi Yehuda, one who eats siur is exempt
from karet. The Gemara answers: Say that the baraita should be understood in the following manner: According to the opinion of Rabbi Meir,
whose opinion was mentioned previously, one who intentionally eats
either this or that is liable to receive karet, whereas according to the
Rabbis he is exempt.
 ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי ֵמ ִאיר – ֵאין: ָא ַמר ָר ָבאRava said: What is the reason for the opinion of Rabbi Meir? It is that
 ְלךָ ָּכל ֶס ֶדק וָ ֶס ֶדק ִמ ְּל ַמ ְﬠ ָלה ׁ ֶש ֵאין לוֹ ַּכ ָּמהthere is no crack above that does not have several cracks below. There. ְס ָד ִקים ִמ ְּל ַמ ָּטהfore, even if only one small crack appears on the surface, it is a sign that
the inside of the dough is filled with cracks and has become leavened.
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