Perek III
Daf 49 Amud a
מתני׳ ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר ׁ ֶש ָחל ִל ְהיוֹת
ַ ּב ׁ ּ ַש ָ ּבת – ְמ ַב ֲﬠ ִרין ֶאת ַה ּכֹל ִמ ִּל ְפנֵי
 וַ ֲח ָכ ִמים. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ַה ׁ ּ ַש ָ ּבת
יﬠזֶ ר ַ ּבר צָ דוֹק
ֶ  ַר ִ ּבי ֱא ִל. ִ ּבזְ ַמנּ וֹ:אוֹמ ִרים
ְ
–  וְ חו ִּּלין, ְּתרו ָּמה – ִמ ִּל ְפנֵי ַה ׁ ּ ַש ָ ּבת:אוֹמר
ֵ
.ִ ּבזְ ַמ ּנָן

:אוֹמר
ֵ יﬠזֶ ר ַ ּבר צָ דוֹק
ֶ  ַר ִ ּבי ֱא ִל,גמ׳ ַּתנְיָא
 וְ ָחל,ּ ַפ ַﬠם ַא ַחת ׁ ָש ַבת ַא ָ ּבא ְ ּביַ ְבנֶ ה
 ו ָּבא זוֹנִין,ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר ִל ְהיוֹת ַ ּב ׁ ּ ַש ָ ּבת
יﬠ  ִה ִ ּג: וְ ָא ַמר,יאל
ֵ ְממו ֶּּנה ׁ ֶשל ַר ָ ּבן ַ ּג ְמ ִל
 וְ ָה ַל ְכ ִּתי ַא ַחר.ֵﬠת ְל ַב ֵﬠר ֶאת ֶה ָח ֵמץ
.יﬠ ְרנ ּו ֶאת ֶה ָח ֵמץ
ַ  ו ִּב,ַא ָ ּבא
הוֹל ְך ִל ׁ ְשחוֹט ֶאת ּ ִפ ְסחוֹ
ֵ מתני׳ ַה
 וְ ֶל ֱאכוֹל ְסעוּדַּ ת ֵאירו ִּסין,וְ ָלמוּל ֶאת ְ ּבנוֹ
ְ וְ נִ זְ ַּכר ׁ ֶשיֵּ ׁש לוֹ ָח ֵמץ ְ ּבתוֹך,ְ ּב ֵבית ָח ִמיו
 ִאם יָ כוֹל ַל ֲחזוֹר ו ְּל ַב ֵﬠר וְ ַל ֲחזוֹר.ֵ ּביתוֹ
–  וְ ִאם ָלאו,יב ֵﬠר
ַ ְִל ִמצְ וָ תוֹ – יַ ֲחזוֹר ו
.ְמ ַב ְּטלוֹ ְ ּב ִל ּבוֹ

 ּו ִמן, ּו ִמן ַה ָּנ ָה ר,ְל ַה ִ ּציל ִמן ַהגּ וֹיִ ם
 ו ִּמן ַה ַּמ ּפ ֶוֹלת, ו ִּמן ַהדְּ ֵל ָיקה,ַה ִּל ְס ִטים
–  וְ ִל ׁ ְש ּבוֹת ׁ ְש ִב ַיתת ָה ְר ׁשוּת.ַיְב ֵּטל ְ ּב ִל ּבוֹ
.יַ ֲחזוֹר ִמיָּ ד

mishna

With regard to the fourteenth of Nisan that
occurs on Shabbat,H one removes all leaven
from his possession, whether it is teruma or non-sacred food, before
Shabbat,N except for that which will be eaten during the first part of
Shabbat. In that case, one cannot remove leaven from his possession
on the fourteenth of Nisan itself as he does in other years. This is the
statement of Rabbi Meir. And the Rabbis say:N One may remove
the leaven at its usual timeN on the fourteenth of Nisan by throwing
it away or declaring it ownerless. Rabbi Eliezer bar Tzadok says:
Teruma should be removed before Shabbat, as only a few people are
permitted to eat it and therefore one can presume that it will remain
uneaten during Shabbat. However, non-sacred foods should be removed at their usual time, on the fourteenth of Nisan itself.

gemara

It was taught in the Tosefta that Rabbi Eliezer
bar Tzadok says: One time my father, Rabbi
Tzadok, spent Shabbat in Yavne,B and the fourteenth of Nisan occurred on that Shabbat. Zonin,P who was the appointee of Rabban
Gamliel, came and said: The time has come to remove leavened
bread; and I went with my father and we removed the leavened
bread. This story serves as anecdotal evidence that leaven is removed
at the usual time on the fourteenth of Nisan, even on Shabbat.

mishna

One who is traveling on the eve of Passover
to slaughter his Paschal lamb, to circumcise
his son, or to eat a betrothal feastHN in his father-in-law’s house, and
he remembers that he has leavened bread in his house, if he is able
to return to his house and remove the leaven and afterward return
to the mitzva toward which he was traveling, he should return home
and remove his leaven. But if there is not enough time for him to go
home and remove the leaven, and still complete the mitzva that he
already began, he should nullify it in his heart, as by Torah law this
is suﬃcient.

If one was traveling to save Jews from an attack by gentiles,N from a
flooding river, from bandits, from a fire, or from a collapsed building, he should not even attempt to return, and instead he should
nullify the leaven in his heart. This applies even if he could remove
his leaven and still return to his previous activity. If he went to establish his Shabbat residence in order to adjust his Shabbat limit for an
optional purpose,N rather than in order to fulfill a commandment, he
should return immediately to remove his leaven.
NOTES

One removes all leaven before Shabbat – ְמ ַב ֲﬠ ִרין ֶאת ַה ּכֹל ִמ ִּל ְפנֵי
ה ׁ ּ ַש ָ ּבת:ַ Some interpret this phrase literally, meaning that one
should remove all leaven from his possession before Shabbat
and not leave any for consumption on Shabbat. According to this
interpretation, one would be required to eat matza for Shabbat
meals, with the added assumption that the prohibition against
eating matza on Passover eve applies only after midday (Rabbi
Zeraĥya HaLevi; ge’onim).
The dispute between Rabbi Meir and the Rabbis – לוֹקת
ֶ ַמ ֲח
ר ִ ּבי ֵמ ִאיר וַ ֲח ָכ ִמים:ַ Some explain the basis for this dispute as follows: Rabbi Meir contends that the only acceptable method for
removing leaven from one’s possession is through burning, which
is a prohibited labor on Shabbat. The Rabbis contend that other
methods of removing leaven are acceptable, and therefore one
may eliminate it on Shabbat itself (Rabbi Zeraĥya HaLevi).
Before Shabbat…at its usual time – ת…בזְ ַמנּ וֹ
ּ ִ ל ְפנֵי ַה ׁ ּ ַש ָ ּב:ִ Some
suggest a completely diﬀerent explanation of this dispute: Rabbi
Meir states that one must eliminate leaven before nightfall on
Friday, whereas the Rabbis disagree and state that a person must
eliminate leaven on Friday before midday, as one would be required to do on Passover eve during an ordinary year. According

to this explanation, Rabbi Eliezer bar Tzadok claims that one
should eliminate non-sacred leaven on Friday before midday;
however, teruma should be eliminated just prior to nightfall
(Tzafnat Pane’aĥ).

HALAKHA

The fourteenth of Nisan that occurs on Shabbat –
א ְר ָ ּב ָﬠה ָﬠ ָ ׂשר ׁ ֶש ָחל ִל ְהיוֹת ַ ּב ׁ ּ ַש ָ ּבת:
ַ When Passover eve occurs on Shabbat, one must remove leaven from his
possession before Shabbat, leaving only enough food
for the first two Shabbat meals. This is the ruling of the
Rambam and some of the ge’onim, in accordance with
the opinions of Rabbi Eliezer bar Tzadok in the mishna
and Rabbi Elazar of Bartota in the baraita on daf 13a
(Shulĥan Arukh, Oraĥ Ĥayyim 444:1).
One who is traveling to perform a mitzva on Passover
eve – הוֹל ְך ְל ִמצְ וָ ה ְ ּב ֶﬠ ֶרב ּ ֶפ ַסח
ֵ ה:ַ If one is traveling on
Passover eve to perform a mitzva, such as circumcising
his son or participating in a feast that constitutes or celebrates a mitzva, and he remembers that he has some
leaven in his house, he should return home to remove
it, provided he will have enough time afterward to fulfill
the mitzva he had already begun. However, if he will
not have time to do so, he should nullify the leaven
to himself. If the time for removing leaven has already
passed, he is required to return home in any case, as he
can no longer nullify it to himself (Be’er Heitev). If one
is traveling to save people from a dangerous situation,
such as a flood, he should not go back for the leaven
even if he will have enough time to remove the leaven
and save the people. If he is traveling for his own optional needs, he should return home (Shulĥan Arukh,
Oraĥ Ĥayyim 444:7).
BACKGROUND

Yavne – יַבנֶ ה:
ְ Yavne, a town in Judea, was a center of
Torah study during the Second Temple period. After the
destruction of the Temple, Rabban Yoĥanan ben Zakkai
reestablished the Sanhedrin there and the town attained great prominence as an important Torah center.
As the seat of the Sanhedrin, Yavne was the spiritual
center of the entire Jewish population in Eretz Yisrael.
The Yavne Yeshiva, initially headed by Rabban Yoĥanan
ben Zakkai and later by Rabban Gamliel II of Yavne, attracted many of the greatest Torah scholars of that era.
At Yavne, many ordinances were enacted to restore
Jewish religious and spiritual life after the destruction
of the Temple. It remained an important center until the
time of the bar Kokheva rebellion.
PERSONALITIES

Zonin – זוֹנִין: Zonin, from the Greek name Ζήνων, Zeno,
apparently ran the internal aﬀairs of the household of
the Nasi. Baitos ben Zonin (see above, 37a) was apparently his son, and he also had strong ties to the
household of the Nasi. Zonin was wealthy and very
scrupulous in his observance of mitzvot, as is evident
from several incidents the Talmud relates about him.

Betrothal feast – סעוּדַּ ת ֵאירו ִּסין:ְ The Sages of the Jerusalem Talmud note the significance attributed here to peace and harmony
between people, as the mishna compares a betrothal feast to
commandments such as the Paschal lamb and circumcision, the
violation of which carries the punishment of karet.
To save Jews from an attack by gentiles – ל ַה ִ ּציל ִמן ַהגּוֹיִ ם:ְ Even if
one is traveling to save only Jewish property, rather than Jewish
lives, he is not required to return (Me’iri). Even if he has enough
time to accomplish both tasks, he should not return, lest he be
delayed and prevented from performing the mitzva (Rabbeinu
Yehonatan).
To establish his Shabbat residence for an optional purpose –
ל ׁ ְש ּבוֹת ׁ ְש ִב ַיתת ָה ְר ׁשוּת:ִ In the Jerusalem Talmud it is explained that
in this case, the person is planning to travel in order to study with
his master. Although this is a mitzva, it is considered optional relative to fulfilling the requirement to eliminate leaven.
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HALAKHA

And remembered that there was consecrated meat in his hand –
וְ נִ זְ ַּכר ׁ ֶשיֵּ ׁש ְ ּביָ דוֹ ְ ּב ַ ׂשר ק ֶֹד ׁש: If one leaves Jerusalem with sacrificial
meat and remembers only after he passes the area of Tzofim
that he has it, he must burn it in the place where he remembers.
However, if he has not yet reached that point, he must return
and burn it in Jerusalem (Rambam Sefer Avoda, Hilkhot Pesulei
HaMukdashin 19:8).
For how much is one required to return – ﬠד ַּכ ָּמה ֵהן חוֹזְ ִרין:ַ If
one leaves Jerusalem with an olive-bulk of sacrificial meat, he is
required to return and burn it in Jerusalem. With regard to leaven,
one must return to his house to destroy an egg-bulk, in accordance
with the opinion of the Rabbis (Rambam Sefer Avoda, Hilkhot Pesulei HaMukdashin 19:8; Shulĥan Arukh, Oraĥ Ĥayyim 444:7).
A Torah scholar and an optional feast – ת ְל ִמיד ָח ָכם ִ ּב ְסעוּדַּ ת ְר ׁשוּת:ַּ
It is fitting for a Torah scholar to eat optional meals only in his home
and to avoid eating in the company of ignoramuses. He should not
eat excessively, even in the company of scholars. It is proper for him
to participate in public feasts only when they constitute a mitzva,
such as at the wedding of a Torah scholar and the daughter of a
Torah scholar (Rambam Sefer HaMadda, Hilkhot Deot 5:2).
BACKGROUND

Mount Scopus [Tzofim] – צוֹפים:
ִ Authorities disagree as to whether
this refers to a specific location near Jerusalem or more generally
to any place from which it is possible to see [litzpot] the city. Some
say Tzofim refers to Mount Scopus [Har HaTzofim]. Others claim
that it refers to what is today known as Shuafat, located near the
northern neighborhoods of modern-day Jerusalem.

View of the Old City of Jerusalem from Mount Scopus

View of Mount Scopus and Old City of Jerusalem from Sherover Promenade in southern
Jerusalem
LANGUAGE

Gifts [sivlonot] – ס ְבלוֹנוֹת:ִ Possibly from the Greek σύμβολον,
symbolon, meaning collateral, gift, marriage agreement, covenant,
treaty, or contract.

וְ ֵכן ִמי ׁ ֶשיָּ צָ א ִמיר ּו ׁ ָש ַליִ ם וְ נִ זְ ַּכר
 ִאם ָﬠ ַבר,ׁ ֶשיֵּ ׁש ְ ּביָ דוֹ ְ ּב ַ ׂשר ק ֶֹד ׁש
 וְ ִאם,צוֹפים – ׂש ְוֹרפוֹ ִ ּב ְמקוֹמוֹ
ִ
ָלאו – חוֹזֵ ר וְ ׂש ְוֹרפוֹ ִל ְפנֵי ַה ִ ּב ָירה
.ֵמ ֲﬠצֵ י ַה ַּמ ֲﬠ ָר ָכה

And so too, the same halakha applies to one who left Jerusalem
and remembered that there was consecrated meat in his
hand.H Meat that is taken out of Jerusalem becomes disqualified,
and one is required to burn it in proximity to the Temple. If he
passed the area of Mount Scopus [Tzofim],B beyond which one
cannot see Jerusalem, he burns the meat at the site where he is
located; and if he has not traveled that far, he must return and
burn it before the Temple with wood from the arrangement
on the altar, which was designated for burning consecrated items
that were disqualified.

וְ ַﬠד ַּכ ָּמה ֵהן חוֹזְ ִרין? ַר ִ ּבי ֵמ ִאיר
 ַר ִ ּבי יְ הו ָּדה, זֶ ה וָ זֶ ה ְ ּב ַכ ֵ ּביצָ ה:אוֹמר
ֵ
 וַ ֲח ָכ ִמים. זֶ ה וָ זֶ ה ְ ּב ַכזַּ יִ ת:אוֹמר
ֵ
, ְ ּב ַ ׂשר ק ֶֹד ׁש – ְ ּב ַכזַּ יִ ת:אוֹמ ִרים
ְ
.וְ ָח ֵמץ – ְ ּב ַכ ֵ ּביצָ ה

The mishna asks: For how much leaven or consecrated meat is
one required to return?H Rabbi Meir says: In both this case and
that case, one must return for an egg-bulk. Rabbi Yehuda says:
In both this case and that case, one must return for an olive-bulk.
And the Rabbis say that the amount depends on the case: With
regard to consecrated meat, he is required to return if he has an
olive-bulk, but in a case where he remembers that he has leavened bread, he required to return only for an egg-bulk.

gemara

The Gemara raises a contradiction beהוֹל ְך ֶל ֱאכוֹל
ֵ  ַה:גמ׳ ּו ְר ִמינְ ה ּו
tween this mishna and another source.
ְסע ּו דַּ ת ֵא יר ּו ִסין ְ ּב ֵבית ָח ִמיו
It was taught in a baraita: One who is traveling to eat a beיתת ָה ְר ׁשוּת – יַ ֲחזוֹר
ַ  וְ ִל ׁ ְש ּבוֹת ׁ ְש ִבtrothal feast in his father-in-law’s house or to establish
. ִמיָּ דhis Shabbat residence for an optional purpose, must return
immediately to remove his leaven. This contradicts the mishna,
which states that one who is going to a betrothal feast may
nullify the leaven without returning for it, because the meal is
considered a mitzva.
–  ָלא ַק ׁ ְשיָ א; ָהא:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
: דְּ ַתנְיָא,יוֹסי
ֵ  ָהא – ַר ִ ּבי,ַר ִ ּבי יְ הו ָּדה
 דִּ ְב ֵרי ַר ִ ּבי,ְסעו ַּדת ֵאירו ִּסין – ְר ׁשוּת
. ִמצְ וָ ה:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי.יְ הו ָּדה

Rabbi Yoĥanan said: This is not diﬃcult, as there is a tannaitic
dispute with regard to the issue. This source, the baraita, is
in accordance with the opinion of Rabbi Yehuda, while
that source, the mishna, is in accordance with the opinion of
Rabbi Yosei. As it was taught in a baraita: A betrothal feast is
optional; this is the statement of Rabbi Yehuda. Rabbi Yosei
says: It is a mitzva.

: דְּ ָא ַמ ר ַרב ִח ְס דָּ א,וְ ָה ׁ ְש ָּתא
 ֲא ָבל,לוֹקת – ִ ּב ְסעוּדָּ ה ׁ ְשנִ יָּ ה
ֶ ַמ ֲח
אשוֹנָ ה – דִּ ְב ֵרי ַה ּכֹל
ׁ ִ ּב ְסעוּדָּ ה ִר
ימא ָהא וְ ָהא ַר ִ ּבי
ָ  ֲא ִפילּ ּו ֵּת.ִמצְ וָ ה
 וְ ָלא ַק ׁ ְשיָ א; ָהא – ִ ּב ְסעוּדָּ ה,יְ הו ָּדה
. ָהא – ִ ּב ְסעוּדָּ ה ׁ ְשנִיָּה,אשוֹנָ ה
ׁ ִר

And now that Rav Ĥisda said: The dispute between Rabbi
Yehuda and Rabbi Yosei applies to the second betrothal feast,
where the groom takes part in an additional meal with the bride’s
family, but everyone agrees that the first betrothal feast is a
mitzva, the contradiction between the mishna and the baraita
can be resolved diﬀerently. Even if you say that this mishna and
that baraita are both in accordance with the opinion of Rabbi
Yehuda, it is not diﬃcult. This mishna, which relates to the meal
as a mitzva, is referring to the first meal. That baraita, which
assumes that the meal is not a mitzva, is referring to the second
meal.

 ֲאנִי ל ֹא: ָא ַמר ַר ִ ּבי יְ הו ָּדה,ַּתנְ יָ א
,ׁ ָש ַמ ְﬠ ִּתי ֶא ָּלא ְסעוּדַּ ת ֵאירו ִּסין
 ָא ַמר לוֹ ַר ִ ּבי.ֲא ָבל ל ֹא ִס ְבלוֹנוֹת
 ֲאנִי ׁ ָש ַמ ְﬠ ִּתי ְסעוּדַּ ת ֵאירו ִּסין:יוֹסי
ֵ
.וְ ִס ְבלוֹנוֹת

It was taught in a baraita that Rabbi Yehuda said: I heard only
that there is a mitzva with regard to a betrothal feast itself, but
not with regard to the feast of the gifts [sivlonot],L when the
groom would present gifts to the bride. While a festive meal was
eaten on this occasion, it was not considered to be a mitzva.
Rabbi Yosei said to him: I heard that both a betrothal feast and
the feast of the gifts are considered mitzvot.

 ָּכל ְסעוּדָּ ה:אוֹמר
ֵ  ַר ִ ּבי ׁ ִש ְמעוֹן, ַּתנְיָאHaving discussed whether a betrothal feast is a mitzva, the Ge ׁ ֶש ֵאינָ ּה ׁ ֶשל ִמצְ וָ ה – ֵאין ַּת ְל ִמידmara addresses a related issue. It was taught in a baraita that
. ָח ָכם ַר ׁ ּ ַשאי ֵל ָהנוֹת ִמ ֶּמ ָּנהRabbi Shimon says: A Torah scholar may not Hderive benefit
from partaking in any feast that is not a mitzva.
 ְּכגוֹן:יוֹחנָ ן
ָ ְּכגוֹן ַמאי? ָא ַמר ַר ִ ּבי
 ו ַּבת ַּת ְל ִמיד,ַ ּבת ּכ ֵֹהן ְליִ ְ ׂש ָר ֵאל
:יוֹחנָן
ָ  דְּ ָא ַמר ַר ִ ּבי.ָח ָכם ְל ַﬠם ָה ָא ֶרץ
עוֹלה
ֶ ַ ּבת ּכ ֵֹהן ְליִ ְ ׂש ָר ֵאל – ֵאין זִ ּווּגָ ן
.יָ ֶפה
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The Gemara asks: In what case does this statement apply? Rabbi Yoĥanan said: In a case where the daughter of a priest marries an Israelite, or where the daughter of a Torah scholar marries an ignoramus. Although a wedding feast is generally a
mitzva, it is not in this case, as Rabbi Yoĥanan said: When the
daughter of a priest marries an Israelite their union will not be
auspicious, as it is disgraceful for the priesthood when the
daughter of a priest marries an Israelite.

 אוֹ ַא ְל ָמנָ ה:ַמאי ִהיא? ָא ַמר ַרב ִח ְסדָּ א
נִיתא
ָ  ְ ּב ַמ ְת.אוֹ ְ ּגר ּו ׁ ָשה אוֹ זֶ ַרע ֵאין ָל ּה
יאתוֹ
ָ  אוֹ ְמ ִב,קוֹב ְר ּתוֹ
ַ קוֹב ָר ּה אוֹ
ְ :ָּתנָ א
.ִל ֵידי ֲﬠנִיּוּת

 ָה רוֹצֶ ה:יוֹח נָ ן
ָ ִא ינִ י? וְ ָהא ָא ַמר ַר ִ ּבי
 ָּכל ׁ ֶש ֵּכן,ׁ ֶשיִּ ְת ַﬠ ׁ ּ ֵשר – יִ ְד ַ ּבק ְ ּבזַ ְרעוֹ ׁ ֶשל ַא ֲהרֹן
:ׁ ֶש ּת ָוֹרה ו ְּכהו ָּּנה ַמ ֲﬠ ׁ ַש ְר ָּתן – ָלא ַק ׁ ְשיָ א
. ָהא – ְ ּב ַﬠם ָה ָא ֶרץ,ָהא – ְ ּב ַת ְל ִמיד ָח ָכם

The Gemara asks: What is meant by this statement that their union
will be inauspicious? Rav Ĥisda said: The inauspicious nature of
such a marriage can be identified based on the verse describing the
return of a daughter of a priest to her father’s house after marrying
a non-priest. The verse is understood as mentioning that the marriage will result in one of three possibilities: she will either be a
widow, a divorcee, or without children (see Leviticus : ). It
was taught in a baraita: Either her husband will bury her or she
will bury him, because one of them will die young, or she will
cause him to become poor.
The Gemara asks: Is that so? Didn’t Rabbi Yoĥanan himself
say: One who wishes to become wealthy should cling to the
descendants of Aaron, and all the more so should the merit of
the Torah and the priesthood cause them to become wealthy.
The Gemara answers: This is not diﬃcult, as this case, where he
becomes wealthy, refers to a Torah scholar who marries a woman
of priestly lineage. In that case their union will be a successful one.
That case, where their union will not be auspicious, refers to an
ignoramus who marries a woman of priestly lineage.H

 ָלא: ֲא ַמר. ֲח ַל ׁש,נְסיב ַּכ ַהנְ ָּתא
ֵ ﬠ הוֹש
ֻ ׁ ְ ַר ִ ּבי יThe Gemara relates that Rabbi Yehoshua married a daughter of
a priest and became ill. He said: Apparently, it is not satisfac דְּ ָהוֵ י,יה
ָ
ּ יה ְל ַא ֲהרֹן דְּ ֶא ְד ַ ּבק ְ ּבזַ ְר ֵﬠ
ּ נִיחא ֵל
tory
to Aaron the priest that I cling to his descendants, so that
.יה ַח ְתנָ א ִּכי ֲאנָ א
ּ ֵל
he has a son-in-law like me.
 נָ ְפק ּו,ַרב ִא ִידי ַ ּבר ָא ִבין נְ ֵסיב ַּכ ַהנְ ָּתא
יה
ִ ֵיה ְּת ֵרי ְ ּבנֵי ְס ִמ
ּ  ַרב ׁ ֵש ׁ ֶשת ְ ּב ֵר,יכי
ּ ִמ ּינ
.יה דְּ ַרב ִא ִידי
ֻ ׁ ְדְּ ַרב ִא ִידי וְ ַר ִ ּבי י
ּ ﬠ ְ ּב ֵר הוֹש
 ִאי ָלא נָ ֵס ְיבנָ א ַּכ ַהנְ ָּתא:ֲא ַמר ַרב ּ ַפ ּ ָפא
.יﬠ ְּת ִרי
ַ ָלא ִא

The Gemara also relates that Rav Idi bar Avin married a daughter
of a priest. Two sons who were ordainedN to decide halakhic
matters came from him, namely Rav Sheshet, son of Rav Idi, and
Rabbi Yehoshua, son of Rav Idi. Similarly, Rav Pappa said: Had
I not married a daughter of a priest, I would not have become
wealthy.

– נָס ְיבנָ א ַּכ ַהנְ ָּתא
ֵ  ִאי ל ֹא: ֲא ַמר ַרב ָּכ ֲהנָ אOn the other hand, Rav Kahana,P who was not a priest, said: Had
 וְ ָהא ִל ְמקוֹם ּת ָוֹרה:יה
ּ  ָא ְמר ּו ֵל. ָלא ְ ּג ַלאיI not married a daughter of a priest, I would not have been ex.ינָשי
ֵ ׁ ית! ָלא ְ ּג ַלאי ִּכ ְדגָ ִלי ֱא
ָ  ָ ּג ִלiled, as Rav Kahana was forced to flee from Babylonia to Eretz
Yisrael. They said to him: But you were exiled to a place of Torah,
which is not a punishment at all. He answered: I was not exiled
as people are generally exiled, i.e., I did not emigrate of my own
free will; rather, I was forced to flee from the authorities.
 ּכֹל ַה ֶּנ ֱהנֶ ה ִמ ְּסעוּדַּ ת:ָא ַמר ַר ִ ּבי יִ צְ ָחק
 ״וְ א ְֹכ ִלים: ׁ ֶש ֶּנ ֱא ַמר,ָה ָר ׁשוּת ַל ּסוֹף גּ ֶוֹלה
: ו ְּכ ִתיב,ָּכ ִרים ִמ ּצֹאן וַ ֲﬠגָ ִלים ִמ ּתוֹךְ ַמ ְר ֵ ּבק״
.ֹאש גּ ִוֹלים״
ׁ ״ל ֵכן ַﬠ ָּתה יִגְ ל ּו ְ ּבר
ָ

Rabbi Yitzĥak said: Anyone who benefits from partaking in an
optional feast, which is not a mitzva, will ultimately be exiled, as
it is stated: “And eat the lambs of the flock and the calves out of
the midst of the stall” (Amos : ), and it is written: “Therefore
now they shall go into exile at the head of the exiles; and the
revelry of those who stretched themselves out shall pass away”
(Amos : ).

 ָּכל ַּת ְל ִמיד ָח ָכם ַה ַּמ ְר ֶ ּבה:ָּתנ ּו ַר ָ ּבנַ ן
ְסעו ָּדתוֹ ְ ּב ָכל ָמקוֹם – סוֹף ַמ ֲח ִריב ֶאת
יתם ֶאת
ֵּ ַ ו ְּמי, ו ְּמ ַא ְל ֵמן ֶאת ִא ׁ ְש ּתוֹ,ֵ ּביתוֹ
 ו ַּמ ֲחלוֹקוֹת,ּח ִמ ֶּמנּ ו  וְ ַת ְלמוּדוֹ ִמ ׁ ְש ַּת ֵּכ,גּוֹזָ ָליו
נִש ָמ ִﬠים
ְ ׁ  ו ְּד ָב ָריו ֵאינָ ם,ַר ּבוֹת ָ ּבאוֹת ָﬠ ָליו
,ו ְּמ ַח ֵּלל ׁ ֵשם ׁ ָש ַמיִ ם וְ ׁ ֵשם ַר ּבוֹ וְ ׁ ֵשם ָא ִביו
גוֹרם ׁ ֵשם ַרע לוֹ ו ְּל ָבנָיו וְ ִל ְבנֵי ָבנָיו ַﬠד סוֹף
ֵ ְו
.ָּכל ַהדּ וֹרוֹת

The Gemara continues discussing a Torah scholar who benefits
from optional feasts. The Sages taught: Any Torah scholar who
feasts excessively everywhere degrades himself and brings suﬀering upon himself. He will ultimately destroy his house,N widow
his wife, orphan his chicks, i.e., his children, and his studies will
be forgotten. Much dispute will come upon him, his words will
not be heeded, and he will desecrate God’s name and the name
of his master and the name of his father. And he will cause a bad
name for himself, his children, and his descendants throughout
future generations.

יה ַ ּבר ֵמ ִחים
ּ  ָקר ּו ֵל:ַמאי ִהיא? ֲא ַמר ַא ַ ּביֵ י
 ַרב. ַ ּבר ַמ ְר ִקיד ֵ ּבי ּכו ֵּבי: ָר ָבא ֲא ַמר.ַּתנּ ו ֵּרי
 ַרב ׁ ְש ַמ ְﬠיָ ה. ַ ּבר ְמ ַל ֵחיךְ ּ ִפינְ ֵכי:ּ ַפ ּ ָפא ֲא ַמר
. ַ ּבר ָמךְ ָר ַבע:ֲא ַמר

The Gemara asks: What is this bad reputation that he causes to
himself and his descendants? Abaye said: His son is called the
son [bar] of the one who heats ovens,N since this person continually heated ovens in order to prepare food for feasts. Rava said:
His son will be called the son of the one who dances in inns [bei
kuvei],L as he seems to be invited to every feast to entertain the
guests. Rav Pappa said: His son will be called the son of the one
who licks bowls [pinkhei].L Rav Shemaya said: His son will be
called the son of the one who folds his garment and crouches, i.e.,
falls asleep drunk.

HALAKHA

Marriage to the daughter of a priest – נִשו ִּאין ְל ַבת ּכ ֵֹהן:
ׂ
The daughter of a priest should marry a Torah scholar in
order for their marriage to be successful, as if she marries a man who is not a Torah scholar, the troubles the
Sages warned about may come to pass (Shulĥan Arukh,
Even HaEzer 2:8).
NOTES

Two sons who were ordained – יכי
ִ ת ֵרי ְ ּבנֵי ְס ִמ:ְּ The verse
states with regard to the descendants of Aaron: “They will
teach your laws to Jacob” (Deuteronomy 33:10). Through
the merit of this marriage, Rav Idi bar Avin was granted
sons who became Torah scholars (Maharsha).
Destroy his house, etc. – מ ֲח ִריב ֶאת ֵ ּביתוֹ וכו׳:ַ Some explain that this expression means that such a person will
spend all his money on these feasts. He will widow his
wife by becoming deserving of divine punishment for
his actions (Rav Yehuda ben Rav Binyamin HaRofeh). Dispute will come upon him as is common with drunkards,
whose intoxication leads them to quarrel (Maharsha).
The son [bar] of the one who heats ovens – ַ ּבר ֵמ ִחים
תנּ ו ֵּרי:ַּ Some say that the gluttonous person himself will
be referred to by this title, and that the word bar does not
mean son but rather is used in a general way to express a
sense of belonging, as in the expression bar mitzva, one
who is subject to mitzvot. The expression would indicate
that the person is constantly engaged in this degrading
activity (Maharal, Maharsha).
PERSONALITIES

Rav Kahana – רב ָּכ ֲהנָ א:ַ Many diﬀerent Sages are referred
to as Rav Kahana. The Rav Kahana mentioned here apparently refers to the one who was a disciple-colleague
of Rav.
Rav Kahana came to study with Rav while still in his
youth. Although he was a student of Rav with regard
to traditions and sources, he was able to grasp halakhic
reasoning independently. Nonetheless, he was a devoted
student, zealously guarding Rav’s honor. When someone
once threatened to bring fabricated charges against Rav
to the authorities, Rav Kahana thwarted this plan by causing the man’s death. As a result of this incident, he was
forced to flee to Eretz Yisrael. Once in Eretz Yisrael, he
studied with scholars such as Rabbi Yoĥanan and Reish
Lakish, who described him as the lion who ascended
from Babylonia. However, it seems that the other scholars
of Eretz Yisrael did not treat him with due respect, and he
later returned to Babylonia. His statement here alludes to
his move to Eretz Yisrael.
LANGUAGE

Inns [bei kuvei] – בי ּכו ֵּבי:
ּ ֵ From the Arabic ﻛﻮب, kūb,
which literally means a jug without a handle, and can
be used to refer to the place where the jugs are stored.
Bowls [ pinkhei ] – פינְ ֵכי:ִ ּ From the Greek πίναξ, pinax,
meaning a trencher or a platter.
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NOTES

Acceptable and unacceptable – מ ְת ַק ֵ ּבל וְ ֵאינוֹ ִמ ְת ַק ֵ ּבל:ִ Some explain that the metaphor indicates that the union will take hold
and be fruitful (Maharsha).
BACKGROUND

Bramble – סנֶ ה:ְ This plant, which is also referred to as vardina in
the Talmud, is apparently Rubus sanctus, a species of the rose family. Also called the holy bramble, it is a small flowering evergreen
that either grows along the ground or climbs upward. It grows
primarily near riverbeds or in other wet regions throughout Eretz
Yisrael. Its leaves are made up of three or four small parts and
many strong thorns, some of which are bent. Its flowers, which
are approximately 2 cm in diameter, are pinkish-purple or white,
and it produces black and red fruits, which are the berries of the
bramble referred to in the Gemara. Although these fruits are edible,
they are often small, hard, and dry, and they are vastly diﬀerent
from cultivated grapes.

עוֹלם יִ ְמ ּכוֹר ָא ָדם ָּכל
ָ  ְל:ָּתנ ּו ַר ָ ּבנַן
.יִשא ַ ּבת ַּת ְל ִמיד ָח ָכם
ׂ ָ ּ ְַמה ׁ ּ ֶשיֵּ ׁש לוֹ ו
ׁ ֶש ִאם ֵמת אוֹ גּ ֶוֹלה – מו ְּב ָטח לוֹ
 וְ ַאל יִ ּ ָ ׂשא,ׁ ֶש ָ ּבנָיו ַּת ְל ִמ ֵידי ֲח ָכ ִמים
ַ ּבת ַﬠם ָה ָא ֶרץ– ׁ ֶש ִאם ֵמת אוֹ ּג ֶוֹלה
.ָ ּבנָיו ַﬠ ֵמי ָה ָא ֶרץ

On the topic of proper marriage partners, the Gemara cites the
following discussion. The Sages taught: One should always be
willing to sell all he has in order to marry the daughter of a
Torah scholar, as if he dies or if he is exiled and he cannot raise
his children, he can be assured that his sons will be Torah
scholars, since their mother will ensure that they are well educated. And one should not marry the daughter of an ignoramus,
as if he dies or is exiled, his sons will be ignoramuses.

עוֹלם יִ ְמ ּכוֹר ָא ָדם ָּכל
ָ  ְל:ָּתנ ּו ַר ָ ּבנַן
ַמה ׁ ּ ֶשיֵּ ׁש לוֹ וְ יִ ּ ָ ׂשא ַ ּבת ַּת ְל ִמיד
. וְ יַ ּ ִ ׂשיא ִ ּב ּתוֹ ְל ַת ְל ִמיד ָח ָכם,ָח ָכם
 דָּ ָבר,ָמ ׁ ָשל ְל ִﬠנְ ֵבי ַה ֶ ּג ֶפן ְ ּב ִﬠנְ ֵבי ַה ֶ ּג ֶפן
 וְ ל ֹא יִ ּ ָ ׂשא ַ ּבת ַﬠם.נָ ֶאה ו ִּמ ְת ַק ֵ ּבל
ָה ָא ֶרץ – ָמ ׁ ָשל ְל ִﬠנְ ֵבי ַה ֶ ּג ֶפן ְ ּב ִﬠנְ ֵבי
 דָּ ָבר ָּכעוּר,ַה ְּסנֶ ה

Furthermore, the Sages taught: One should always be willing
to sell all he has in order to marry the daughter of a Torah
scholar and in order to marry oﬀ his daughter to a Torah
scholar. This type of marriage can be compared to grapes of a
vine that become intertwined with grapes of a vine, something
which is beautiful and acceptableN to God and man. And one
should not marry the daughter of an ignoramus. This type of
marriage can be compared to grapes of a vine that have become
intertwined with berries of a bramble,B which is something
unseemly

Holy bramble

Perek III
Daf 49 Amud b
BACKGROUND

Heads of congregations – נֵסיּוֹת
ִ אשי ְּכ
ֵ ׁ ר:ָ This title referred to those
who managed the aﬀairs of the congregation. Those who filled this
position were always well respected and continually engaged in
mitzvot. Indeed, the priest who occupied this position in the Temple had a status just below that of the deputy High Priest. This title
may be found on various tombstones from the talmudic period.

HALAKHA

Whom is it fitting to marry – את ִמי ָראוּי ָל ֵ ׂשאת:ֶ It is proper for a
man to marry the daughter of a Torah scholar, or of a respectable
family, or of people of action, or of those who are well known for
their scrupulous performance of mitzvot (Shulĥan Arukh, Even
HaEzer 2:6).

. וְ ֵאינוֹ ִמ ְת ַק ֵ ּבלand unacceptable.
עוֹלם יִ ְמ ּכוֹר ָא ָדם ָּכל
ָ  ְל:ָּתנ ּו ַר ָ ּבנַן
ׂ ָ ּ ְַמה ׁ ּ ֶשיֵּ ׁש לוֹ ו
.יִשא ַ ּבת ַּת ְל ִמיד ָח ָכם
ל ֹא ָמצָ א ַ ּבת ַּת ְל ִמיד ָח ָכם – יִ ּ ָ ׂשא
דוֹלי
ֵ  ל ֹא ָמצָ א ַ ּבת ְ ּג.דוֹלי ַהדּ וֹר
ֵ ַ ּבת ְ ּג
 ל ֹא.נֵסיּוֹת
ִ אשי ְּכ
ֵ ׁ יִשא ַ ּבת ָר
ׂ ָ ּ – ַהדּ וֹר
נֵסיּוֹת – יִ ּ ָ ׂשא ַ ּבת
ִ אשי ְּכ
ֵ ׁ ָמצָ א ַ ּבת ָר
 ל ֹא ָמצָ א ַ ּבת ַ ּג ָ ּב ֵאי.ַ ּג ָ ּב ֵאי צְ ָד ָקה
.צְ ָד ָקה – יִ ּ ָ ׂשא ַ ּבת ְמ ַל ְּמ ֵדי ִתינוֹקוֹת
 ִמ ּ ְפנֵי,וְ ל ֹא יִ ּ ָ ׂשא ַ ּבת ַﬠ ֵּמי ָה ָא ֶרץ
 וְ ַﬠל,יהן ׁ ֶש ֶרץ
ֶ וֹת
ֵ ּנְש
ׁ  ו,ׁ ֶש ֵהן ׁ ֶש ֶקץ
״ארוּר ׁש ֵוֹכב
ָ :אוֹמר
ֵ יהן הוּא
ֶ נוֹת
ֵ ְ ּב
.ִﬠם ָּכל ְ ּב ֵה ָמה״

The Sages taught: A person should always be willing to sell all
he has in order to marry the daughter of a Torah scholar. If he
cannot find the daughter of a Torah scholar, he should marry
the daughter of one of the great people of the generation, who
are pious although they are not Torah scholars. If he cannot find
the daughter of one of the great people of the generation, he
should marry the daughter of one of the heads of the
congregations.B If he cannot find the daughter of one of the
heads of the congregations, he should marry the daughter of
one of the charity collectors. If he cannot find the daughter of
one of the charity collectors, he should marry the d aughter of
one of the schoolteachers. However, he should not marry the
daughter of an ignoramus [am ha’aretz]N because they are
vermin and their wives are similar to a creeping animal, as their
lifestyle involves the violation of numerous prohibitions. And
with regard to their daughters the verse states: “Cursed is he
who lies with an animal” (Deuteronomy : ), as they are
similar to animals in that they lack any knowledge or moral
sense.H
NOTES

Ignoramus [am ha’aretz] – ﬠם ָה ָא ֶרץ:ַ Many explanations
are suggested for the various statements in the Gemara
here with regard to ignoramuses; however, certain points
are generally agreed upon. The term ignoramus is used to
refer to several diﬀerent types of people at diﬀerent levels
of knowledge and observance. It may refer to people at
the lowest levels, and even to those who have studied the
Bible and Mishna but have not been adequately trained in
advanced talmudic logic. It appears that the statements
made here apply to the most boorish type of ignoramus.
In accordance with the Gemara’s definition elsewhere, this
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is referring to one who has not studied Bible or Mishna or
engaged in any type of productive activity. Such a person
is not only ignorant of the Torah, but also degrades mitzva
observance and does not contribute to society. One who
falls into this category should be entirely avoided, as he
is likely to intentionally or unintentionally violate halakha.
The term am ha’aretz used in reference to an ignoramus
originates from the fact that gentiles were originally called
nations of the earth [amei ha’aretz]. Others say that the title
is related to the word amum, meaning dim or weak, and that
an ignoramus has a weak spirit (Arukh).

 ַﬠם ָה ָא ֶרץ ָאסוּר ֶל ֱאכוֹל:אוֹמר
ֵ  ַר ִ ּבי,ַּתנְ יָ א
 ״זֹאת ּת ַוֹרת ַה ְ ּב ֵה ָמה: ׁ ֶש ֶּנ ֱא ַמר,()ב ֵה ָמה
ּ ְ ְ ּב ַ ׂשר
עוֹסק ַ ּב ּת ָוֹרה – מו ָּּתר ֶל ֱאכוֹל
ֵ וְ ָהעוֹף״ ָּכל ָה
– עוֹסק ַ ּב ּת ָוֹרה
ֵ  וְ ָכל ׁ ֶש ֵאינוֹ,ְ ּב ַ ׂשר ְ ּב ֵה ָמה וָ עוֹף
.ָאסוּר ֶל ֱאכוֹל ְ ּב ַ ׂשר ְ ּב ֵה ָמה וָ עוֹף

The Gemara continues its discussion with regard to an ignoramus. It was taught in a baraita that Rabbi Yehuda HaNasi
says: It is prohibited for an ignoramus to eat meat, as it is
stated: “This is the law [torah] of the beast and of the fowl”
(Leviticus : ). He expounds: Anyone who engages in
Torah study is permitted to eat the meat of animals and
fowl, and anyone who does not engage in Torah study is
prohibited to eat the meat of animals or fowl.N

נוֹחרוֹ
ֲ  ַﬠם ָה ָא ֶרץ מו ָּּתר ְל:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ָא ְמר ּו.ְ ּביוֹם ַה ִּכ ּיפו ִּרים ׁ ֶש ָחל ִל ְהיוֹת ַ ּב ׁ ּ ַש ָ ּבת
:וֹחטוֹ! ָא ַמר ָל ֶהן
ֲ  ֱאמוֹר ְל ׁש, ַר ִ ּבי:לוֹ ַּת ְל ִמ ָידיו
. וְ זֶ ה – ֵאינוֹ ָטעוּן ְ ּב ָר ָכה,זֶ ה – ָטעוּן ְ ּב ָר ָכה

The Gemara proceeds to mention some sharply negative
statements of the Sages in which they overstated their negative sentiments with regard to ignoramuses, although these
ignoramuses were wicked in addition to being boors (ge’onim).
Rabbi Elazar said: It is permitted to stab an ignoramus to
death on Yom KippurN that occurs on Shabbat. His students said to him: Master, at least say that it is permitted to
slaughter him. He said to them: I intentionally used the
word stab, as this term, slaughtering, requires a blessing
when one slaughters an animal, and that term, stabbing, does
not require a blessing in any context.

 ַﬠם ָה ָא ֶרץ ָאסוּר ְל ִה ְת ַלוּוֹת:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
אוֹר ְך
ֶ ְ״כי ִהיא ַחיֶּ יךָ ו
ִּ : ׁ ֶש ֶּנ ֱא ַמר,ִﬠ ּמוֹ ַ ּבדֶּ ֶר ְך
יָ ֶמיךָ ״ ַﬠל ַחיָּ יו ל ֹא ָחס – ַﬠל ַחיֵּ י ֲח ֵבירוֹ ל ֹא
.ָּכל ׁ ֶש ֵּכן

Rabbi Elazar said: It is prohibited to accompany an ignoramus while traveling on the road due to concern that the
ignoramus might try to harm his traveling partner, as it is
stated with regard to Torah: “For it is your life and the
length of your days” (Deuteronomy : ). An ignoramus
has not studied any Torah, indicating that he is not concerned about his own life; with regard to another’s life, all
the more so.

:יוֹחנָן
ָ  ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמר ַר ִ ּביRabbi Shmuel bar Naĥmani said that Rabbi Yoĥanan said:
 ָא ַמר ַר ִ ּבי.קוֹרעוֹ ַּכדָּ ג
ְ  ַﬠם ָה ָא ֶרץ מו ָּּתר ְלIt is permitted to tear open an ignoramus like a fish. Rabbi
. ו ִּמ ַ ּג ּבוֹ: ׁ ְשמו ֵּאל ַ ּבר יִ צְ ָחקShmuel bar Yitzĥak said: And one may cut him open from
his back and thereby cause his immediate death by piercing
his spinal cord rather than his stomach.
יתי ַﬠם ָה ָא ֶרץ
ִ ִ ְּכ ׁ ֶש ָהי: ָא ַמר ַר ִ ּבי ֲﬠ ִק ָיבא,ַּתנְיָא
נַש ֶכנּ ּו
ְ ּ ׁ  ִמי יִ ֵּתן ִלי ַּת ְל ִמיד ָח ָכם וַ ֲא:ָא ַמ ְר ִּתי
! ֱאמוֹר ַּכ ֶּכ ֶלב, ַר ִ ּבי: ָא ְמר ּו לוֹ ַּת ְל ִמ ָידיו.ַּכ ֲחמוֹר
ְנוֹשך
ֵ ׁ –  וְ זֶ ה,נוֹשךְ וְ ׁש ֵוֹבר ֶﬠצֶ ם
ֵ ׁ –  זֶ ה:ָא ַמר ָל ֶהן
.וְ ֵאינוֹ ׁש ֵוֹבר ֶﬠצֶ ם

It was taught in a baraita that Rabbi Akiva said: When I was
an ignoramus I said: Who will give me a Torah scholar so
that I will bite him like a donkey? His students said to him:
Master, say that you would bite him like a dog! He said to
them: I specifically used that wording, as this one, a donkey,
bites and breaks bones, and that one, a dog, bites but does
not break bones.

ֵ  ָהיָ ה ַר ִ ּבי ֵמ ִאיר,ַּתנְיָא
 ָּכל ַה ַּמ ּ ִ ׂשיא ִ ּב ּתוֹ:אוֹמר
ּ ְל ַﬠם ָה ָא ֶרץ – ְּכ ִא
ָ וֹפ ָת ּה ו ַּמ ּנ
ְ יל ּו ּכ
ִיח ּה ִל ְפנֵי
וֹשת
ֶ ׁ אוֹכל וְ ֵאין לוֹ ּב
ֵ ְ ָמה ֲא ִרי דּ ֵוֹרס ו.ֲא ִרי
ּבוֹﬠל וְ ֵאין לוֹ
ֵ ּ ָפנִים – ַאף ַﬠם ָה ָא ֶרץ ַמ ֶּכה ו
.וֹשת ּ ָפנִים
ֶ ׁ ּב

It was taught in a baraita that Rabbi Meir would say: Anyone who marries oﬀ his daughter to an ignoramus is considered as though he binds her and places her before a lion.
Why is this so? Just as a lion mauls its prey and eats and has
no shame, so too, an ignoramus strikes his wife and then
engages in sexual relations with her without appeasing her
first, and has no shame.

NOTES

Is prohibited to eat the meat of animals or fowl – ָאסוּר
ל ֱאכוֹל ְ ּב ַ ׂשר ְ ּב ֵה ָמה וָ עוֹף:ֶ Some explain this statement in the
following manner: Since an ignoramus is unable to distinguish between an animal or fowl that was slaughtered
properly and one that was not, he may not eat them. Others
say that in his boorishness he will cause his animals to develop conditions that will cause them to die within twelve
months and thereby attain the status of tereifa, which would
mean that they may not be consumed. For this reason, the
Gemara mentioned the meat of animals and fowl, with
regard to which these concerns exist, but did not mention
fish, which do not need to be slaughtered and cannot attain
the status of tereifa (ge’onim).
It is permitted to stab an ignoramus on Yom Kippur –
נוֹחרוֹ ְ ּביוֹם ַה ִּכ ּיפו ִּרים
ֲ מו ָּּתר ְל: Some explain that this refers to
an ignoramus who was attempting to murder someone or
who was chasing a young betrothed woman in order to
rape her. In such a case it is permitted to save the potential
victim by killing the pursuer by any means necessary (Rif ).
Indeed, this is the case with regard to any type of pursuer
who is on his way to commit these sins (see Ran). An ignoramus is specified only because he is more likely to commit
such a crime (Ritva), as it is diﬃcult to attribute this behavior
to a Torah scholar (Me’iri). Most commentaries hold that this
is an exaggeration and is stated only in order to encourage
the study of Torah and to encourage people to keep their
distance from ignoramuses (Rav Sherira Gaon; Ran; Ritva;
and others).
If we did not need – יכין
ִ א ְיל ָמ ֵלא ָאנ ּו צְ ִר:ִ Some understand
this statement in the following manner: If Torah scholars did
not need the ignoramuses, they would create more boundaries between the two groups, engendering even greater
animosity between them (Ĥokhmat Mano’aĥ).
As though he had sexual relations with the ignoramus’s
betrothed bride – וֹﬠל ֲארו ָּסתוֹ
ֵ כ ִא ּיל ּו ּב:ְּ Some explain this
expression in the following way: This is similar to a case
where a man does not recognize the good qualities of his
betrothed bride and divorces her, and she subsequently
marries a superior man. When her first husband sees her
new husband, he will certainly be anguished. Similarly, the
ignoramus, who despised the study of Torah, will surely be
anguished when he sees the Torah scholar engaged in Torah
study (Petaĥ Einayim).

 ִא ְיל ָמ ֵלא ָאנ ּו צְ ִר ִיכין:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל, ַּתנְיָאIt was taught in a baraita that Rabbi Eliezer says: If we
N
.ּאוֹתנו
ָ הוֹרגִ ין
ְ  ָל ֶהם ְל ַמ ּ ָ ׂשא ו ַּמ ָּתן – ָהי ּוdid not need the ignoramuses for business, they would
kill us.
עוֹסק ַ ּב ּת ָוֹרה ִל ְפנֵי
ֵ  ָּכל ָה:ָּתנָ א ַר ִ ּבי ִחיָּ יא
ּ ַﬠם ָה ָא ֶרץ – ְּכ ִא
,וֹﬠל ֲארו ָּסתוֹ ְ ּב ָפנָיו
ֵ יל ּו ּב
מוֹר ׁ ָשה״ ַאל
ָ ״ת ָוֹרה צִ ָּוה ָלנ ּו מ ׁ ֶֹשה
ּ :ׁ ֶש ֶּנ ֱא ַמר
.אוֹר ָסה״
ָ ״מ
ְ ״מוֹר ׁ ָשה״ ֶא ָּלא
ָ ִּת ְק ִרי

The Gemara shifts to a discussion of an ignoramus who has
some degree of sensitivity (Me’iri). Rabbi Ĥiyya taught:
Anyone who engages in Torah study in the presence of
an ignoramus, causing the ignoramus embarrassment and
anguish over his inability to study Torah, is considered
as though he had sexual relations with the ignoramus’s
betrothed brideN in his presence, as it is stated: “Moses
commanded us the Torah, an inheritance [morasha] for
the congregation of Jacob” (Deuteronomy : ). Do not read
it as inheritance [morasha]; rather, read it as betrothed
[me’orasa]. The Torah is compared to the betrothed bride
of the Jewish people until one studies it and thereby consummates his marriage with it.
: פרק ג׳ דף מט. Perek III . 49b
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NOTES

The wives hate Torah scholars more than the
ignoramuses themselves– יוֹתר ֵמ ֶהן
ֵ נְש ֵוֹת ֶיהן:
ׁ The
reason for this is because the women are not involved in business and thus have less interaction
with Torah scholars. The only knowledge these
women have of Torah scholars is with regard to
the distance the Torah scholars created between
the groups. Therefore, the wives hate them to a
greater degree.
Statements were made with regard to ignoramuses – דְּ ָב ִרים נֶ ֶא ְמר ּו ְ ּב ַﬠ ֵּמי ָה ָא ֶרץ: They should
not be selected to witness an action, since they
lack the knowledge to know what to scrutinize
in witnessing; their testimony is not accepted
out of concern that they report imprecisely, embellish upon what they saw or heard, or testify
based on that which seems to be correct without
verifying that it is true; they should not be appointed as guardians over charity funds due to
a concern that they will divide the money inequitably (Rabbeinu Yehonatan); and one should
not accompany them when traveling, as they
are unfamiliar with or unconcerned about the
concept: “You shall not stand over your fellow’s
blood” (Leviticus 19:16), and consequently in a
dangerous situation they will flee rather than
save their traveling companions (Me’iri).
HALAKHA

The testimony of an ignoramus – ֵﬠדוּת ַﬠם
ה ָא ֶרץ:ָ One who has not studied Torah and
Mishna and has no profession may serve as a
witness only if he is known to be upright and to
act properly. Some say, based on Rabbi Yosei’s
statement, that we are not particular about this
today (Shulĥan Arukh, Ĥoshen Mishpat 34:17).
An ignoramus as a steward – רוֹפוֹס ַﬠם
ְ ַא ּפ
ּ וֹט
ה ָא ֶרץ:ָ When a court appoints a guardian over
an estate of orphans, an ignoramus should not
be appointed to this position because he is
suspected of improper conduct (Shulĥan Arukh,
Ĥoshen Mishpat 290:2).
Zimmun for an olive-bulk of food – ימוּן ְ ּב ַכזַּ יִ ת
ּ ִ ז:
One who eats an olive-bulk of bread is required
to join a zimmun and recite Grace after Meals, as
stated in tractate Berakhot (Shulĥan Arukh, Oraĥ
Ĥayyim 184:6, 196:4).
LANGUAGE

Steward [apotropos] – רוֹפוֹס
ְ א ּפ:
ַ From the
ּ וֹט
Greek ἐπίτροπος, epitropos, meaning appointee
or guardian of an estate.
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Perek III . 49b . :פרק ג׳ דף מט

דוֹלה ִ ׂשנְ ָאה ׁ ֶש ּ ׂשוֹנְ ִא ין ַﬠ ֵּמי ָה ָא ֶרץ
ָ ְ ּג
יוֹתר ִמ ּ ִ ׂשנְ ָאה ׁ ֶש ּ ׂשוֹנְ ִאין
ֵ ,ְל ַת ְל ִמיד ָח ָכם
יוֹתר
ֵ ּנְש ֵוֹת ֶיהן
ׁ  ו,יִש ָר ֵאל
ׂ ְ עוֹלם ֶאת
ָ אוּמוֹת ָה
.יוֹתר ִמ ּכו ָּּלן
ֵ –  ׁ ָשנָ ה ו ֵּפ ֵיר ׁש: ָּתנָ א.ֵמ ֶהן

Similarly, he said: The hatred which ignoramuses have for a Torah
scholar is greater than the hatred that the nations of the world have
for the Jewish people. And the wives of the ignoramuses hate Torah
scholars more than the ignoramuses themselves.N It was taught in the
Tosefta that one who studied Torah and left his studies hates Torah
scholars more than all of them.

 ׁ ִש ׁ ּ ָשה דְּ ָב ִרים נֶ ֶא ְמר ּו ְ ּב ַﬠ ֵּמי:ָּתנ ּו ַר ָ ּבנַ ן
 וְ ֵאין ְמ ַק ְ ּב ִלין,מוֹס ִרין ָל ֶהן ֵﬠדוּת
ְ  ֵאין:ָה ָא ֶרץ
 וְ ֵאין, וְ ֵאין ְמגַ ִּלין ָל ֶהן סוֹד,ִמ ֶּמנּ ּו ֵﬠדוּת
,תוֹמים
ִ ְרוֹפוֹס ַﬠל ַהי
ְ אוֹתן ַא ּפ
ָ ְמ ַמ ּנִין
ּ וֹט
רוֹפוֹס ַﬠל קו ּ ָּפה
ְ אוֹתן ַא ּפ
ָ וְ ֵאין ְמ ַמ ּנִין
ּ וֹט
 וְ יֵ ׁש. ְ וְ ֵאין ִמ ְת ַל ִּוין ִﬠ ָּמ ֶהן ַ ּבדֶּ ֶרך,ׁ ֶשל צְ ָד ָקה
. ַאף ֵאין ַמ ְכ ִריזִ ין ַﬠל ֲא ֵב ָידתוֹ:אוֹמ ִרים
ְ

The Sages taught: Six statements were made with regard to
ignoramuses:N One may not entrust them with testimony,H i.e., one
may not appoint them as witnesses to a particular event or transaction.
Additionally, one may not accept testimony from them, as they are not
considered trustworthy, and one should not reveal a secret to them, as
they will reveal it. One may not appoint them as steward [apotropos]L
over an estate belonging to orphans,H due to concern that they might
make improper use of the orphans’ property. Likewise, one may not
appoint them as guardian over a charity fund. Finally, one should not
accompany them while traveling on the road, due to concern for one’s
safety. And there are those who say: One does not even announce their
lost items, meaning that if one finds a lost article from such a person, he
is allowed to keep it without making an eﬀort to locate the owner (Me’iri).

ֵיה זַ ְר ָﬠא
ּ  זִ ְמנִין דְּ נָ ֵפיק ִמ ּינ: וְ ַת ָּנא ַק ָּמאThe Gemara asks: What is the reasoning of the first tanna, who holds
 ״יָ ִכין וְ צַ דִּ יק: ׁ ֶש ֶּנ ֱא ַמר,יה
ּ  ַמ ַﬠ ְליָ א וְ ָא ֵכיל ֵלthat one must announce having found the lost article of an ignoramus?
. יִ ְל ָ ּב ׁש״The Gemara explains: Sometimes upstanding oﬀspring will come from
him and will consume the property, as it is stated: “He may prepare it
but the just shall put it on” ( Job : ). It is possible for a wicked person
to prepare something for himself that will later be used by a righteous
person.
. ״וְ ֵכן ִמי ׁ ֶשיָּ צָ א וכו׳״The Gemara returns to explaining the mishna. It was taught: And so too,
one who left Jerusalem with sacrificial meat in his possession must return
to Jerusalem to burn it, just as one is required to return in order to remove
leaven from his possession. According to Rabbi Meir, this halakha applies
with regard to an egg-bulk of sacrificial meat or leaven, whereas Rabbi
Yehuda disagrees and says the minimum amount for both is an olive-bulk.
ימ ָרא דְּ ַר ִ ּבי ֵמ ִאיר ָס ַבר ַּכ ֵ ּביצָ ה הוּא
ְ ְל ֵמ
? וְ ַר ִ ּבי יְהו ָּדה ָס ַבר ַּכזַּ יִ ת נַ ִמי ֲח ׁ ִשיב,דַּ ֲח ׁ ִשיב
, ַﬠד ַּכ ָּמה ֵהן ְמזַ ְּמנִין – ַﬠד ַּכזַּ יִ ת:ו ְּר ִמינְ ִהי
! ַﬠד ַּכ ֵ ּביצָ ה:אוֹמר
ֵ וְ ַר ִ ּבי יְ הו ָּדה

The Gemara asks: Is that to say that Rabbi Meir holds that an egg-bulk
is the minimal amount that is considered significant, and Rabbi Yehuda
holds that an olive-bulk is also considered significant? The Gemara
raises a contradiction from a mishna in Berakhot: How much food must
one eat in order to obligate those with whom he ate in a zimmun? An
olive-bulk of foodH is suﬃcient according to the unattributed opinion in
the mishna, which is generally that of Rabbi Meir. And Rabbi Yehuda
says: An egg-bulk is the minimum measure to obligate those with whom
one ate in a zimmun. This seems to contradict the opinions of Rabbi Meir
and Rabbi Yehuda stated in the mishna here.

.יטה
ָ  מו ְּח ֶל ֶפת ַה ׁ ּ ִש:יוֹחנָן
ָ  ָא ַמר ַר ִ ּביRabbi Yoĥanan said: The opinions are reversed in one of these sources,
and must be emended.
וֹך; ָה ָתם
ְ עוֹלם ל ֹא ֵּת ּיפ
ָ  ְל:ַא ַ ּביֵ י ָא ַמר
 ָה ָתם. ָה ָכא ִ ּב ְס ָב ָרא ּ ְפ ִליגִ י,ִ ּב ְק ָר ֵאי ּ ְפ ִליגִ י
–  ״וְ ָא ַכ ְל ָּת״:ִ ּב ְק ָר ֵאי ּ ְפ ִליגִ י; ַר ִ ּבי ֵמ ִאיר ָס ַבר
 וַ ֲא ִכ ָילה, ״וְ ָ ׂש ָב ְﬠ ָּת״ – זוֹ ׁ ְש ִתיָּ ה,זוֹ ֲא ִכ ָילה
 ״וְ ָא ַכ ְל ָּת: וְ ַר ִ ּבי יְ ה ּו ָדה ָס ַבר.ְ ּב ַכזַּ יִ ת
 וְ ֵאיזוֹ,יﬠה
ָ וְ ָ ׂש ָב ְﬠ ָּת״ – ֲא ִכ ָילה ׁ ֶשיֵּ ׁש ָ ּב ּה ְ ׂש ִב
.זוֹ – ְ ּב ַכ ֵ ּביצָ ה

Abaye said: Actually, do not reverse the opinions. There, they disagree
with regard to the interpretation of verses, while here, they disagree
with regard to logical reasoning. How so? There, with regard to zimmun,
they disagree with regard to the interpretation of verses. Rabbi Meir
holds that the verse: “And you shall eat and be satisfied and bless the
Lord your God” (Deuteronomy : ) should be understood as follows:
“And you shall eat,” that is eating; “and be satisfied,” that is drinking.
The standard halakhic principle is that eating is defined as the consumption of an olive-bulk. And Rabbi Yehuda holds: “And you shall eat
and you shall be satisfied” refers to eating that includes satisfaction.
And what is considered eating with satisfaction? It is consumption of an
egg-bulk.

: דְּ ַר ִ ּבי ֵמ ִאיר ָס ַבר.ָה ָכא ִ ּב ְס ָב ָרא ּ ְפ ִליגִ י
–  ַמה ּטו ְּמ ָאתוֹ ְ ּב ַכ ֵ ּביצָ ה,ֲחזָ ָרתוֹ ְּכטו ְּמ ָאתוֹ
: וְ ַר ִ ּבי יְ הו ָּדה ָס ַבר,ַאף ֲחזָ ָרתוֹ ְ ּב ַכ ֵ ּביצָ ה
ֲחזָ ָרתוֹ

However, here, in the cases of leaven and consecrated food, they disagree not with regard to the interpretation of verses but with regard to
logical reasoning, as Rabbi Meir holds: The requirement to return
consecrated food is analogous to its ritual impurity. Just as its susceptibility to ritual impurity is only when it is the size of an egg-bulk, so
too, the requirement to return it is only when it is the size of an egg-bulk.
And Rabbi Yehuda holds: The requirement to return consecrated food

