Perek IV
Daf 52 Amud a
ּ ׁ ִַ ּביּ
ישוּב ָלא ָﬠ ִב ְידנָ א – ִמ ּ ְפ נֵ י ׁ ִשינּ ּו י
 ָה ִכי,יה
ֶ ַה ַּמ ֲח
ּ  ַ ּב ִּמ ְד ָ ּבר ַמאי? ֲא ַמר ֵל.לוֹקת
ּ ׁ ִ ַ ּביּ:ֲא ַמר ַרב ַא ִמי
–  ַ ּב ִּמ ְד ָ ּבר,ישוּב – ָאסוּר
.מו ָּּתר

we do not perform labor in the settled area due to the need to avoid
deviation that causes dispute, as it is the custom in the Diaspora to refrain
from performance of labor on those days. However, in the desert outside
the Jewish community, what is the halakha? He said to him that this is
what Rav Ami said: In a settled area it is prohibited; in the desert it is
permitted.H

ַרב נָ ָתן ַ ּבר ַא ְסיָא ֲאזַ ל ִמ ֵ ּבי ַרב ְל ּפו ְּמ ְ ּב ִד ָיתא
.יוֹסף
ֵ יה ַרב
ּ  ׁ ַש ְמ ֵּת,ְ ּביוֹם טוֹב ׁ ֵשנִי ׁ ֶשל ֲﬠ ֶצ ֶרת
יה ָמר נְ גִ ֵידי! ֲא ַמר
ּ  ו ְּלנַ גְ ֵד:יה ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
ימנ ּו
ְ  דִּ ְב ַמ ַﬠ ְר ָבא ִמ,יה
ּ  ֲﬠ ִד ָיפא ֲﬠ ַב ִדי ֵל: יה
ּ ֵל
.ימנ ּו ַא ׁ ּ ַש ְמ ָתא
ְ ַא ְּנגִ ָידא דְּ ַבר ֵ ּבי ַרב וְ ָלא ִמ

Tangentially, it is reported that Rav Natan bar Asya relied upon his
knowledge of the calendar and traveled from Rav’s study hall to
PumbeditaB on the second day of the festival of Assembly, i.e., Shavuot,
and thereby desecrated the second day of the Festival by traveling beyond
the town limits. Rav Yosef excommunicated him as punishment for this
act. Abaye said to Rav Yosef: Let the Master flog Rav Natan bar Asya
for this grave sin. Rav Yosef said to him: I punished him more severely,
as in Eretz Yisrael they vote to flogN a Torah scholar, but do not
vote to punish him with excommunication,H in deference to the Torah.
Apparently, excommunication is a more severe punishment than lashes.

יה
ֵ יה ַרב
ָּ ִא
ּ  ֲא ַמר ֵל.יוֹסף
ּ ֵּ נַ גְ ד,יכא דְּ ָא ְמ ִרי
 דְּ ַרב ו ׁ ְּשמו ֵּאל דְּ ָא ְמ ִרי,יה ָמר
ַ ׁ :ַא ַ ּביֵ י
ּ נְש ְּמ ֵת
טוֹבים ׁ ֶשל
ִ  ְמנַ דִּ ין ַﬠל ׁ ְשנֵי יָ ִמים:ַּּת ְרוַ יְ יהו
ֵּ  ָהנֵי ִמ:יה
ינִיש
ׁ ילי – ִא
ּ ָ ּג ֻליּוֹת! ֲא ַמר ֵל
 דְּ ָט ָבא, ָה ָכא צו ְּר ָבא ִמדְּ ַר ָ ּבנַן הוּא,דְּ ָﬠ ְל ָמא
ימנ ּו ַא ְּנגַ ְד ָּתא דְּ ַבר
ְ  דִּ ְב ַמ ַﬠ ְר ָבא ִמ.יה ֲﬠ ַב ִדי
ּ ֵל
.ימנ ּו ַא ׁ ּ ַש ְּמ ָתא
ְ ֵ ּבי ַרב וְ ָלא ִמ

Some say: Rav Yosef ordered the court oﬃcer to flog him.N Abaye said
to Rav Yosef: Let the Master excommunicate him, as it is Rav and
Shmuel who both say that one excommunicates for desecration of the
second day of the Festival in the Diaspora.NH Rav Yosef said to him: That
applies to an ordinary person. Here, he is a Torah scholar. I did what
was best for him, as in Eretz Yisrael they vote to flog a Torah scholar
but do not vote to punish him with excommunication. Rav Yosef did
not wish to sentence him to so severe a punishment.

.יﬠית וכו׳״
ִ ״כיּוֹצֵ א ּבוֹ ַה ּמ ִוֹליךְ ּ ֵפירוֹת ׁ ְש ִב
ַּ
נוֹתנִין
ְ :יה ְל ַר ִ ּבי יְ הו ָּדה ָהא דִּ ְתנַ ן
ּ וְ ֵלית ֵל
ָﬠ ָליו חו ְּמ ֵרי ַה ָּמקוֹם ׁ ֶשיָּ צָ א ִמ ׁ ּ ָשם וְ חו ְּמ ֵרי
?ַה ָּמקוֹם ׁ ֶש ָה ַלךְ ְל ׁ ָשם

We learned in the mishna: Similarly, one who transports Sabbatical Year
produce from a place where a crop has ceased in the fields to a place where
it has not yet ceased, or from a place where it has not yet ceased to a place
where it has already ceased, is obligated to remove the produce from his
possession, in accordance with the stringencies of both locations. Rabbi
Yehuda says that one need not remove the produce, as he can say to a local
resident: You too go out and bring this produce from a place where it
remains in the field. Therefore, he may partake of the produce that he
brought with him. The Gemara asks: And is Rabbi Yehuda not in agreement with that which we learned in the mishna: The Sages impose upon
him the stringencies of both the place from which he left and the
stringencies of the place to which he went?

 ִמ ְּיל ָתא:יה דְּ ַרב ִא ִידי
ָ ׁ ָא ַמר ַרב ׁ ֵש
ּ ישא ְ ּב ֵר
 אוֹ: וְ ָה ִכי ָק ָא ַמר.ַא ֲח ִר ִיתי ָק ָא ַמר ַר ִ ּבי יְ הו ָּדה
 וְ ׁ ָש ַמע,ִּמ ָּמקוֹם ׁ ֶשלּ ֹא ָּכל ּו ְל ָמקוֹם ׁ ֶשלּ ֹא ָּכלו
 ַר ִ ּבי יְ הו ָּדה.ׁ ֶש ָּכל ּו ִ ּב ְמקוֹמוֹ – ַחיָּ יב ְל ַב ֵﬠר
יכא
ָ  צֵ א וְ ָה ֵבא ְלךָ ַאף ַא ָּתה ֵמ ֵה:אוֹמר
ֵ
.ּ וְ ָהא ל ֹא ָּכל ּו ְלהו,ּיתינְ הו
ִ ְדְּ ַאי

Rav Sheisha, son of Rav Idi, said: Rabbi Yehuda is stating a diﬀerent
matter, and this is what the mishna is saying: Or if one went from a
place where a crop has not ceased in the fields to a place where it has
also not ceased in the fields, and he heard that it now ceased in the fields
in his original location, he is then required to remove the fruits from his
possession.N Rabbi Yehuda says: He need not remove it and can say to
the people of his location of origin: You, too, go out and bring these fruits
from a place where they remain in the field, as they have not ceased in
the fields here, and I may continue eating this produce.

NOTES

They vote to flog – ימנ ּו ַא ְּנגִ ָידא
ְ מ:ִ Some commentaries explain this
statement in a diﬀerent manner. In Eretz Yisrael, the Sages would
convene and vote on a case until the majority agreed that a Sage who
sinned should be punished with lashes. However, when it was necessary to excommunicate another Sage, it was carried out immediately
because this punishment was meted out only for the most serious
transgressions (Rabbeinu Ĥananel; Rif ).

One excommunicates for desecration of the second day of the
Festival in the Diaspora – ;של ָ ּג ֻליּוֹת
ֶ טוֹבים
ִ מנַדִּ ין ַﬠל ׁ ְשנֵי יָ ִמים:ְ The severity of this punishment is due to the rabbinic origin of this halakha.
If it were treated lightly, the populace might eventually abandon it
altogether (see Ran).

HALAKHA

In a settled area it is prohibited, in the desּ ׁ ִביּ:ּ ַ
ert it is permitted – ישוּב ָאסוּר ַ ּב ִּמ ְד ָ ּבר מו ָּּתר
Residents of Eretz Yisrael who travel abroad
with the intention of returning are required
to refrain from violating the laws of the Festival, even in private, when arriving at a Jewish
settled area on the second day of the Festival.
Since this custom is universally accepted outside Eretz Yisrael, violating the halakhot of the
Festival in those circumstances is prohibited
(Magen Avraham based on Rabbi Zeraĥya HaLevi). Outside a Jewish settled area, the travelers
may continue to observe the accepted practice
in Eretz Yisrael. However, one who does not
intend to return to Eretz Yisrael may not violate the halakhot of the Festival on the second
day, even when he is outside the settled areas
(Shulĥan Arukh, Oraĥ Ĥayyim 496:3).
A Torah scholar who has sinned – ַּת ְל ִמיד ָח ָכם
ש ָח ָטא:
ֶ ׁ It is common practice to avoid excommunicating or ostracizing a Torah scholar, even
if he performed an action that carries that punishment. Rather, an attempt is undertaken to
maintain distance from him. However, if he
deserves it, he may be flogged even with rabbinically ordained lashes for rebelliousness.
If a Torah scholar sins and corrupts others to
sin along with him, he is excommunicated
(Shulĥan Arukh, Yoreh De’a 334:42).
One who displays contempt for the second
day of the Festival – ה ְּמזַ ְלזֵ ל ְ ּביוֹם טוֹב ׁ ֵשנִי:ַ One
who displays contempt for the second day of
the Festival in the Diaspora is punished with
ostracism. If he is a Torah scholar, he is flogged
instead, in accordance with the second version
of the discussion between Abaye and Rav Yosef
(Shulĥan Arukh, Oraĥ Ĥayyim 496:1).
BACKGROUND

Pumbedita – פו ְּמ ְ ּב ִד ָיתא:ּ A city on the Euphrates River, northwest of Neharde’a, Pumbedita
was an important center of the Babylonian
Jewish community for many generations. As
early as the Second Temple period Pumbedita
was called: The Diaspora, as it was considered
the center of Babylonian Jewry. After the destruction of Neharde’a, some scholars from
its yeshiva relocated to Pumbedita, and from
then on Torah study continued there without
interruption until the end of the geonic period.
The scholars of Pumbedita were particularly
famous for their acumen. The most famous
heads of the Pumbedita Yeshiva were its founder Rav Yehuda, Rabba, Rav Yosef, Abaye, Rav
Naĥman bar Yitzhak, Rav Zevid, and Rafram
bar Pappa. The Pumbedita Yeshiva was very
prominent in the geonic period as well, often
overshadowing the yeshiva in Sura. The last
heads of the Pumbedita Yeshiva were the renowned ge’onim Rav Sherira Gaon and his son,
Rav Hai Gaon.

One who comes from a place where they have ceased must remove – ה ָ ּבא ְל ָמקוֹם ׁ ֶש ָּכל ּו ְמ ַב ֵﬠר:ַ There is no concern that this deviation
The severity of ostracism – חו ְּמ ַרת ַה ּנִידּ וּי: The Sages in tractate Moed from the local custom will cause conflict, because one who removes
Katan note that even though ostracism does not have the same physi- the produce declares it ownerless and available for the poor, and there
cal eﬀect as lashes, it is still considered a more severe punishment, as it are others who do the same (Maharam Ĥalawa). Some commentaries
includes elements of both excommunication and curse, even though explain that with regard to an obligation by Torah law, the concern lest
it cause dissent is irrelevant (Tiferet Yisrael).
a person achieves immediate atonement with lashes.
. פרק ד׳ דף נב. Perek IV . 52a
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NOTES

One may eat based on the first – אשוֹן
ׁ אוֹכ ִלין ַﬠל ָה ִר:
ְ
Some commentaries explain the dispute between Rabbi
Eliezer and Rabbi Yehoshua as follows: Rabbi Eliezer sees
all the vegetables as one entity because each vegetable
adds flavor to the entire mixture. Therefore, once it is prohibited to eat the first type, the last type is also prohibited.
Rabbi Yehoshua uses similar reasoning and reaches the
opposite conclusion. Since each type of vegetable contains aspects of the others, it is as though some element
of it remains in the field. Consequently, as long as one
type remains in the field, one may continue eating the
entire mixture on that basis (Me’iri).
The opinions of Rabbi Eliezer and Rabbi Yehuda –
יﬠזֶ ר וְ ַר ִ ּבי יְהו ָּדה
ֶ ש ּיטוֹת ַר ִ ּבי ֱא ִל:
ִ ׁ Several commentaries assert
that by Torah law, everyone agrees that it is permitted
to eat the type of vegetable that has ceased in the field
because several types of vegetables are mixed together.
However, it is possible that nevertheless, these vegetables would be prohibited to avoid dispute to prevent
deviation from the local custom, as had only one type
of vegetable been preserved, it would be prohibited.
Indeed, the vegetables remain permitted only when
combined with other types of vegetables. This is the
basis for the similarity between the tannaitic dispute in
this case and the dispute between Rabbi Yehuda and
the Rabbis with regard to deviation from local custom.

?ימ ָרא דְּ ַר ִ ּבי יְ הו ָּדה ְלקו ָּּלא ָק ָא ַמר
ְ ְל ֵמ
 ל ֹא ָא ַמר ַר ִ ּבי יְ הו ָּדה:וְ ָה ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ֵאינוֹ ַחיָּ יב: ְֶא ָּלא ְלחו ְּמ ָרא! ֶא ָּלא ֵא ּיפוֹך
ָ צֵ א וְ ָה ֵבא ְלך:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה,ְל ַב ֵﬠר
יכא דְּ ַאיְ ִיתינְ ה ּו – וְ ָהא ָּכל ּו
ָ ַאף ַא ָּתה ֵמ ֵה
.ְּלהו

The Gemara asks: Is that to say that Rabbi Yehuda is stating his
opinion as a leniency in his dispute with the Rabbis? Didn’t Rabbi
Elazar say: Rabbi Yehuda stated his opinion as a stringency?
Rather, reverse the statements in the mishna: If one travels from a
place where a crop has not ceased in the fields to another place
where it has not ceased in the fields, and hears that it has ceased in
the fields in his original location, he is not required to remove that
produce from his house. Rabbi Yehuda says: You, too, go out and
bring these fruits from the place where I brought them, and the
crop has ceased in the fields there, and therefore he is required to
remove the produce from his house.

: וְ ָה ִכי ָק ָא ַמר,עוֹלם ִּכ ְד ָק ָתנֵי
ָ  ְל:ַא ַ ּביֵ י ָא ַמר
,ּאוֹ ִמ ָּמקוֹם ׁ ֶש ּל ֹא ָּכל ּו ְל ָמקוֹם ׁ ֶש ָּכלו
קוֹמן וַ ֲﬠ ַדיִ ין ל ֹא ָּכל ּו – ֵאינוֹ
ָ וְ ֶה ֱחזִ ָירן ִל ְמ
 צֵ א וְ ָה ֵבא:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.ַחיָּ יב ְל ַב ֵﬠר
יתינְ ה ּו – וְ ָהא
ִ ְיכא דְּ ַאי
ָ ְלךָ ַאף ַא ָּתה ֵמ ֵה
.ָּּכל ּו ְלהו

Abaye said: Actually, maintain the dispute in the mishna as it is
taught, and this is what the mishna is saying: Or, if he brought it
from place where it has not ceased in the fields to a place where
it has ceased in the fields, and he returned the fruits to their original place where they have still not ceased from the fields, he is not
required to remove the produce. Rabbi Yehuda says: You, too, go
out and bring these fruits from the place where I brought them,
and hasn’t the crop ceased from the fields there? When he brought
the produce back, he took it from a location where the fruit had
ceased to be available, and he is required to remove it.

 ַא ּט ּו, ְל ַר ִ ּבי יְ הו ָּדה:ַמ ְת ִקיף ָל ּה ַרב ַא ׁ ִשי
 ָא ַמר,ַא ַ ּג ָ ּבא דַּ ֲח ָמ ָרא ְק ַל ִטינְ הוּ? ֶא ָּלא
: דִּ ְתנַ ן, ִ ּב ְפלוּגְ ָּתא דְּ ָהנֵי ַּת ָּנ ֵאי:ַרב ַא ׁ ִשי
,ַה ּכ ֵוֹב ׁש ׁ ְשל ׁ ָֹשה ְּכ ָב ׁ ִשין ְ ּב ָח ִבית ַא ַחת
.אשוֹן
ׁ אוֹכ ִלין ַﬠל ָה ִר
ְ :אוֹמר
ֵ ַר ִ ּבי ֶא ְל ָﬠזָ ר

Rav Ashi strongly objects to this: Is that to say that, according to
Rabbi Yehuda, did the back of the donkey absorb these fruits? In
other words, should this fruit be prohibited just because he transported the fruits on a donkey’s back through a place where it no
longer exists in the field, even though it was neither grown there nor
is he eating it there? Rather, Rav Ashi said: The dispute between
the Rabbis and Rabbi Yehuda is parallel to the dispute of these
tanna’im, as we learned in a mishna: With regard to one who preserves three types of vegetable preserves in one barrelH during the
Sabbatical Year, Rabbi Eliezer says: One may eat all three vegetables based on the status of the first.N One may eat all three only
until the date that the first of those vegetables ceases in the field.
Thereafter, he is required to remove all the vegetables because they
form a mixture of the prohibited and the permitted.

, ַאף ַﬠל ָה ַא ֲחרוֹן:אוֹמר
ֵ
ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
 ּכֹל ׁ ֶש ָּכ ָלה ִמינוֹ ִמן:אוֹמר
ֵ יאל
ֵ ַר ָ ּבן ַ ּג ְמ ִל
 וַ ֲה ָל ָכה,ַה ּ ָ ׂש ֶדה – ַיְב ֵﬠר ִמינוֹ ִמן ֶה ָח ִבית
.ִּכ ְד ָב ָריו

Rabbi Yehoshua says: One may even continue eating all of them
based on the status of the final type of those vegetables, until it is
no longer present in the field.N Rabban Gamliel says: Any of the
vegetables whose type has ceased from the field, he will remove
its type from the barrel and it may not be eaten; and the halakha
is in accordance with his statement. The parallels between the
dispute in this mishna and the dispute between the Rabbis and
Rabbi Yehuda are: The unattributed opinion in the mishna is parallel to the opinion of Rabbi Yehoshua opinion: As long as there is
an element of leniency, it is all permitted. Rabbi Yehuda’s opinion
is parallel to the opinion of Rabbi Eliezer: As long as there is an
element of stringency, it is all prohibited (Rabbeinu Ĥananel).

: דִּ ְתנַן, ִ ּב ְפלוּגְ ָּתא דְּ ָהנֵי ַּת ָּנ ֵאי: ָר ִבינָ א ָא ַמרRavina said: The dispute between the Rabbis and Rabbi Yehuda is
parallel to the dispute of these tanna’im, as we learned in a mishna:
אוֹכ ִלין ִ ּב ְת ָמ ִרין ַﬠד ׁ ֶשיִּ ְכ ֶלה ָה ַא ֲחרוֹן
ְ
One
may eat dates in all of Judea until the last palm tree, which
:אוֹמר
ֵ יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל.צוֹﬠר
ַ ׁ ֶש ְ ּב
produces the latest dates, in Tzoar, has ceased producing dates.H
Rabban Shimon ben Gamliel says:

HALAKHA

Three types of vegetable preserves in one barrel – ׁ ְשל ׁ ָֹשה
כ ָב ׁ ִשים ְ ּב ָח ִבית ַא ַחת:ְּ If one preserves three types of vegetables
in one barrel during the Sabbatical Year, he must remove each
kind of vegetable from the barrel once it is no longer present in the field. If one begins removing that type, it is considered completely removed, in accordance with the opinion of
Rabban Gamliel as cited in tractate Shevi’it in the Jerusalem
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Talmud (Kesef Mishne; Rambam Sefer Zera’im, Hilkhot Shemitta
VeYovel 7:6).
Until when may one eat dates – אוֹכ ִלים ְּת ָמ ִרים
ְ ﬠד ָמ ַתי:ַ One may
eat dates in Judea until the fruit is no longer present in Tzoar,
which is usually close to Purim (Rambam Sefer Zera’im, Hilkhot
Shemitta VeYovel 7:11).

Perek IV
Daf 52 Amud b
One may continue eating dates based on those that have fallen
אוֹכ ִלין
ְ  וְ ֵאין,אוֹכ ִלין ַﬠל ׁ ֶשל ֵ ּבין ַה ֵּכ ִיפין
ְ
.יצין
ּ ִ  ַﬠל ׁ ֶש ֵ ּבין ַה ׁ ּ ִשoﬀ the tree and are stuck between the palm branches. But one
may not continue eating on the basis of the dates that have fallen
between the thorn branches, as animals are unable to reach them
there. According to the first tanna in the mishna cited, one may
continue eating fruit as long as an animal has access to its type,
parallel to the opinion of the Rabbis with regard to removal. Rabban Shimon ben Gamliel’s opinion is parallel to the opinion of
Rabbi Yehuda: If the fruit from a certain place is not available to
all, one is required to remove it.
, ׁ ָשל ֹ ֹׁש ֲא ָרצוֹת ַל ִ ּביעוּר; יְהו ָּדה:ְּתנַן ָה ָתם
 וְ ׁ ָשל ֹ ֹׁש ֲא ָרצוֹת ְ ּב ָכל. וְ גָ ִליל,וְ ֵﬠ ֶבר ַהיַּ ְרדֵּ ן
 וְ ָל ָּמה ָא ְמר ּו ׁ ָשל ֹׁש ֲא ָרצוֹת.ַא ַחת וְ ַא ַחת
אוֹכ ִלין ְ ּב ָכל ַא ַחת
ְ ַל ִ ּביעוּר – ׁ ֶשיִּ ְהי ּו
.וְ ַא ַחת ַﬠד ׁ ֶשיִּ ְכ ֶלה ָה ַא ֲחרוֹן ׁ ֶש ָ ּב ּה

Since the Gemara discussed the point when Sabbatical Year produce must be removed in diﬀerent places, it cites a mishna from
tractate Shevi’it that deals with a similar topic. We learned there
in a mishna: Eretz Yisrael is divided into three separate landsB
with regard to removal,HN Judea, Transjordan, and the Galilee.
And there are three lands in each and every one of them: The
valley, the mountains, and the plains, in which the halakhot of
removal diﬀer. And why did the Sages say that there are three
lands with regard to removal if those lands themselves are further
divided? It is so that people will eat in each and every one until
a certain crop ceases from the field in the last of the regions that
comprise it. Therefore, even if a certain fruit is no longer available
in a particular region within the land, it may still be eaten there as
long as it is available in one of the other regions.

ֵּ ְמנָ א ָהנֵי ִמ
ילי? ָא ַמר ַרב ָח ָמא ַ ּבר
:יוֹסי ַ ּבר ֲחנִינָ א
ֵ ע ּו ְק ָבא ָא ַמר ַר ִ ּבי
ָא ַמר ְק ָרא ״וְ ִל ְב ֶה ְמ ְּתךָ וְ ַל ַחיָּ ה ֲא ׁ ֶשר
אוֹכ ֶלת ִמן
ֶ
ְ ּב ַא ְרצֶ ךָ ״ ָּכל זְ ַמן ׁ ֶש ַחיָּ ה
 ָּכ ָלה.ַה ּ ָ ׂש ֶדה – ַה ֲא ֵכל ַל ְ ּב ֵה ָמה ׁ ֶש ַ ּב ַ ּביִ ת
ַָל ַחיָּ ה ֲא ׁ ֶשר ַ ּב ּ ָ ׂש ֶדה – ַּכ ֵּלה ִל ְב ֶה ְמ ְּתך
.ִמן ַה ַ ּביִ ת

The Gemara asks: From where are these matters derived, that it
is permitted to continue eating a type of fruit that has ceased from
the fields in a region, as long as it has not ceased elsewhere in the
land, but that once it has ceased from the fields in the entire land
it is prohibited, despite the fact that it has not ceased from the
fields in the other lands? Rav Ĥama bar Ukva said that Rabbi
Yosei bar Ĥanina said: The verse says with regard to land during
the Sabbatical Year: “And for the cattle and the beasts that are
in your land, all its produce may be eaten” (Leviticus : ), from
which it is derived: As long as the undomesticated animals eat
a type of produce from the field,H one may feed that type to the
domesticated animal in his house, as it still remains in the field.
Deriving benefit from that type of produce is permitted. However, if that type of produce has ceased for the undomesticated
animals in the field, cease providing it to your domesticated
animal in the house.

ילה
ָ  וּגְ ִמ ִירי דְּ ֵאין ַחיָּ ה ׁ ֶש ִ ּביהו ָּדה ְ ּג ֵדAnd we learned as a tradition that an undomesticated animal in
 וְ ֵאין ַחיָּ ה ׁ ֶש ַ ּב ָ ּג ִליל,ילִ  ַﬠל ּ ֵפירוֹת ׁ ֶש ַ ּב ָ ּגJudea does not develop on the produce of the Galilee, and an
. ְ ּג ֵד ָילה ַﬠל ּ ֵפירוֹת ׁ ֶש ִ ּביהו ָּדהundomesticated animal in the Galilee does not develop on the
fruits of Judea. In each region there are conditions uniquely
suited to the species that live there (Sefat Emet). Animals wander
from region to region within Judea or within the Galilee in search
of food, but they do not stray beyond the borders of the land of
their habitat.

BACKGROUND

Three lands – של ֹ ֹׁש ֲא ָרצוֹת:
ָ ׁ This map displays the three lands
mentioned in the Gemara, and the three regions within each
land. The boundaries of each land are described in great
detail in the mishna and Tosefta of tractate Shevi’it. The division into lands dates back to a time when the area between
Judea and the Galilee was inhabited primarily by gentiles
and Samaritans. Therefore, the Gemara did not discuss the
halakhic status of that area.

Map of the three lands and their regions
HALAKHA

Three lands with regard to removal – של ֹ ֹׁש ֲא ָרצוֹת ַל ִ ּביעוּר:
ָׁ
Eretz Yisrael is divided into three lands with regard to the
removal of produce that grows during the Sabbatical Year:
Judea, Transjordan, and the Galilee. As long as a certain species remains in one field in a particular land, one may continue to eat it throughout that land (Rambam Sefer Zera’im,
Hilkhot Shemitta VeYovel 7:9).
Animals eat from the field – אוֹכ ֶלת ִמן ַה ּ ָ ׂש ֶדה
ֶ חיָּ ה:ַ When a
certain type of vegetable or fruit is no longer available for
animals to eat in the field, one must remove the fruit from his
house (Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 7:1).

NOTES

Removal during the Sabbatical Year – יﬠית
ִ ביעוּר ַה ׁ ּ ְש ִב:ּ ִ There
are two primary opinions with regard to the requirement to
remove produce that grows during the Sabbatical Year. Among
those who hold each opinion, there is disagreement with regard to the details. The opinion of Rashi, the Rambam, and
the Ra’avad is that removal must be performed after a certain
species is no longer found in the field. Removal is performed
by destroying the produce that remains in the house, either by

burning it, throwing it into the sea, or the like. According to
Tosafot, the Sefer Mitzvot Gadol, the Ramban, and others, the
process entails removing the produce from one’s house and
then declaring it ownerless. When a given type of produce is
no longer in the field, one removes it from his home, and then
he declares it ownerless and renders it available to both the
poor and the wealthy to eat in the field. According to some
authorities, it may be eaten only by the poor.
: פרק ד׳ דף נב. Perek IV . 52b
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HALAKHA

Sabbatical Year fruits that left Eretz Yisrael – יﬠית
ִ ּ ֵפירוֹת ׁ ְש ִב
שיָּ צְ א ּו ֵמ ֶא ֶרץ יִ ְ ׂש ָר ֵאל:
ֶ ׁ If produce that grows in Eretz Yisrael
during the Sabbatical Year is taken abroad, it must be removed wherever it is taken. The halakha in this case is not
in accordance with the opinion of Rabbi Shimon ben Elazar,
as is evident from both the Gemara here and the discussion
in the Jerusalem Talmud (Kesef Mishne). In addition, several
authorities cite a version of the baraita in which the first
opinion is stated in the name of Rabbi Yehuda HaNasi, and
the halakha is always ruled in accordance with his opinion
(Radbaz; Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 7:12).
To eat and not to destroy – ל ָא ְכ ָל ּה…וְ ל ֹא ְל ֶה ְפ ֵסד:ְ One may
chop down trees during the Sabbatical Year before they
have begun to produce fruit. However, it is prohibited to
chop them down after they have begun producing fruit
(Rambam Sefer Zera’im, Hilkhot Shemitta VeYovel 5:17).
NOTES

Scrupulous…as Raĥava – יק…כ ַר ֲח ָבה
ֵדָּ י: How exactly the
ְּ
example proves Raĥava’s scrupulousness is unclear, and
various explanations were provided to explain it. Some explain that Raĥava was uncertain whether this halakha was
stated by Rav Yehuda or by Rabbi Yehuda, and therefore he
taught it in the name of both Sages (Rashi). Others posit
that he used a term that encompassed both possibilities
by referring to Ravi Yehuda (Rabbeinu Ĥananel). Yet others
explain that Raĥava’s scrupulousness is evident in the fact
that he transmitted this halakha using the word stav rather
than the word itztaba, which is more commonly used in the
mishna (Rashi in tractate Berakhot).
LANGUAGE

Colonnade [stav] – ס ָטיו:ְ From the Greek στοά, stoa, meaning a roofed row of columns. Stav refers to a row of columns
that are attached to a building. The Gemara is referring to a
double stav, two rows of columns.
BACKGROUND

Date covering – מ ְת ַחל:ַ This term refers to the part of the
palm tree that covers the emerging flowers before they
grow into fruit, and that protects the smaller fruits. Once the
dates have ripened, it serves no purpose. This is an example
of a protective covering that is needed for the fruit only during a certain period of its growth.

Palm tree owers emerging from their protective covering
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Perek IV . 52b . :פרק ד׳ דף נב

 ּ ֵפירוֹת ׁ ֶשיָּ צְ א ּו ֵמ ֶא ֶרץ יִ ְ ׂש ָר ֵאל:ָּתנ ּו ַר ָ ּבנַן
ְלחוּצָ ה ָל ָא ֶרץ – ִמ ְת ַ ּב ֲﬠ ִרין ְ ּב ָכל ָמקוֹם
:אוֹמר
ֵ
 ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר.ׁ ֶש ֵהן
 ִמ ׁ ּשוּם ׁ ֶש ֶּנ ֱא ַמר,ּקוֹמן וְ יִ ְת ַ ּב ֲﬠרו
ָ יַ ְחזְ ר ּו ִל ְמ
!יה
ְּ
ּ  ָהא ֲא ִפ ְיק ֵּת,״ב ַא ְרצֶ ךָ ״

The Sages taught: Sabbatical Year fruits that left Eretz YisraelH
and went to the Diaspora must be removed in any place that
they are located. Rabbi Shimon ben Elazar says: That is not so.
Rather, the fruits should return to their place of origin in Eretz
Yisrael and be removed there. According to his opinion, removal
may not be performed outside Eretz Yisrael because it is stated:
“In your land,” indicating that this activity may be performed only
in Eretz Yisrael. The Gemara asks: Didn’t you derive from this
verse that each of the three lands in Eretz Yisrael has a diﬀerent
halakhic status?

: ִאי נַ ִמי,״ב ַא ְרצֶ ךָ ״
ּ ְ ,״ב ָא ֶרץ״
ּ ָ יה
ּ  ָק ֵרי ֵ ּבThe Gemara answers: Read the phrase as both in the land and in
.״א ׁ ֶשר ְ ּב ַא ְרצֶ ךָ ״
ֲ  ֵמyour land. It is possible to derive two halakhot from this verse;
one halakha is with regard to Eretz Yisrael in general, i.e., one may
not perform removal outside of Eretz Yisrael, the land, and one is
with regard to the diﬀerent lands within Eretz Yisrael, your land.
Alternatively, the second halakha can be derived from the extraneous words in the expression: “That are in your land,” as the
Torah could have suﬃced with the phrase: “In your land.”
ַרב ָס ְפ ָרא נְ ַפק ֵמ ֶא ֶרץ יִ ְ ׂש ָר ֵאל ְלחוּצָ ה
יה ַ ּג ְר ָ ּבא דְּ ַח ְמ ָרא
ּ  ֲהוָ ה ַ ּב ֲה ֵד,ָל ָא ֶרץ
יה
ִ דִּ ׁ ְש ִב
ּ יה ַרב הוּנָ א ְ ּב ֵר
ּ  ָלו ּו ַ ּב ֲה ֵד.יﬠית
יכא
ָּ  ִא:ּ ֲא ַמר ְלהו.דְּ ַרב ִא ָיקא וְ ַרב ָּכ ֲהנָ א
ֵיה דְּ ַר ִ ּבי ַא ָ ּבה ּו ֲה ָל ָכה
ּ יה ִמ ּינ
ּ יﬠ ֵל דִּ ׁ ְש ִמ
ְּכ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר אוֹ ל ֹא? ֲא ַמר
:ּיה ַרב ָּכ ֲהנָ א; ָה ִכי ָא ַמר ַר ִ ּבי ַא ָ ּבהו
ּ ֵל
 ֲא ַמר.ֲה ָל ָכה ְּכ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר
 ָה ִכי,יה דְּ ַרב ִא ָיקא
ּ יה ַרב הוּנָ א ְ ּב ֵר
ּ ֵל
 ֵאין ֲה ָל ָכה ְּכ ַר ִ ּבי ׁ ִש ְמעוֹן:ָּא ַמר ַר ִ ּבי ַא ָ ּבהו
.ֶ ּבן ֶא ְל ָﬠזָ ר

The Gemara relates: Rav Safra left Eretz Yisrael and went to the
Diaspora, and he had with him a jug of Sabbatical Year wine. Rav
Huna, son of Rav Ika, and Rav Kahana accompanied him. He
said to them: Is there anyone who heard from Rabbi Abbahu
whether the halakha is in accordance with the opinion of Rabbi
Shimon ben Elazar or not? According to his opinion, Rav Safra
would be required to return the wine to Eretz Yisrael. Rav Kahana
said to him that this is what Rabbi Abbahu said: The halakha is
in accordance with the opinion of Rabbi Shimon ben Elazar,
and one is required to return and perform removal of the Sabbatical Year produce in Eretz Yisrael. Rav Huna, son of Rav Ika,
said that this is what Rabbi Abbahu said: The halakha is not in
accordance with the opinion of Rabbi Shimon ben Elazar, and
one may perform removal wherever he may be.

 נְ קוֹט ָהא ְּכ ָל ָלא דְּ ַרב:ֲא ַמר ַרב ָס ְפ ָרא
 דְּ ָדיֵ יק וְ גָ ַמר ׁ ְש ַמ ֲﬠ ָת ָתא,הוּנָ א ִ ּב ָיד ְך
.יתא
ָ ִּיה ְּכ ַר ֲח ָבה דְּ פו ְּמ ַ ּבד
ּ יה דְּ ַר ֵ ּב
ּ ִמ ּפו ֵּּמ
 ַהר ַה ַ ּביִ ת:דְּ ָא ַמר ַר ֲח ָבה ָא ַמר ַרב יְ הו ָּדה
 ָק ֵרי. ְס ָטיו ִל ְפנִים ִמ ְּס ָטיו,ְס ָטיו ָּכפוּל ָהיָה
״ﬠ ִּמי ְ ּב ֵﬠצוֹ יִ ׁ ְש ָאל ו ַּמ ְקלוֹ
ַ :יוֹסף
ֵ יה ַרב
ּ ֲﬠ ֵל
.ִ ּיַגיד לוֹ״ – ָּכל ַה ֵּמ ֵיקל לוֹ ַמ ִ ּגיד לוֹ

Rav Safra said: Take that principle of Rav Huna in your hand,
i.e., rely on it, as he is scrupulous and he learned the halakha
well from the mouth of its originator, as the Sage RaĥavaN from
the city of Pumbedita would do. Raĥava was famous for the
precision with which he would transmit material that he learned
from his teacher. The Gemara cites an example: Raĥava said that
Rav Yehuda said: The Temple Mount was a double colonnade
[stav],L as there was a colonnade within a colonnade there. Here
Raĥava used his teacher’s language in describing the structure of
the Temple and the rows of columns. He did not employ the common term used for a colonnade, itztaba, but rather stav, using the
language he heard from his teacher. With regard to the case where
Rav Safra relied on Rav Huna’s opinion and was lenient, Rav Yosef
mockingly read the verse: “My nation ask counsel of their stock,
and its staﬀ [maklo] tells to them” (Hosea : ) and interpreted
it homiletically with regard to Rav Safra: Anyone who is lenient
[mekel] tells him the halakha. He listens to the opinion of only
the Sage who rules leniently.

.יﬠית
ִ יתא דִּ ׁ ְש ִב
ָ ַָר ִ ּבי ֶא ְיל ַﬠאי ַקץ ָּכ ְפנִיּ
״ל ָא ְכ ָלה״ ָא ַמר
ְ ?יכי ָﬠ ֵביד ָה ִכי
ִ ֵה
 ָהנֵי:ימא
ָ  וְ ל ֹא ְל ֶה ְפ ֵסד! וְ ִכי ֵּת,ַר ֲח ָמנָ א
 ֲא ָבל ֵה ָיכא,ִמ ֵּילי – ֵה ָיכא דְּ נָ ֵחית ְל ֵפ ָירא
 וְ ָה ָא ַמר ַרב.דְּ ָלא נָ ֵחית ְל ֵפ ָירא – ָלא
 ָהנֵי ַמ ְת ַח ֵּלי:נַ ְח ָמן ָא ַמר ַר ָ ּבה ַ ּבר ֲאבו ּּה
וֹמר
ֵ נַﬠ ׂש ּו ׁש
ֲ ְהוֹאיל ו
ִ ,דְּ ָﬠ ְר ָלה ֲא ִס ִירי
.ְל ֵפ ֵירי

The Gemara continues to discuss the halakhot of the Sabbatical
Year: Rabbi Elai chopped down a palm tree containing unripe
dates of the Sabbatical Year. The Gemara asks: How did he do
this? The Merciful One says: “And the Sabbatical produce of the
land shall be for you to eat” (Leviticus : ), from which it is inferred: To eat and not to destroy.H It is prohibited to destroy
Sabbatical Year produce, and it is permitted only to eat it. And if
you say that this restriction applies only in a case where it has
reached the status of fruit, but in a case where it has not yet
reached the status of fruit, no, it does not apply; didn’t Rav
Naĥman say that Rabba bar Avuh said: Those orla date coveringsB are prohibited like other orla fruit, as their legal status is that
of food because they became protection for the fruit? They are
not considered part of the tree that may be eaten in the orla years.

,ימת ֲהוָ ה – ְ ּבכו ְּפ ֵרי
ַ וֹמר ְל ֵפ ֵירי ֵא
ֵ וְ ׁש
וְ ָקא ָק ֵרי ְלה ּו ּ ֵפ ֵירי! ַרב נַ ְח ָמן דְּ ָא ַמר
:אוֹמר
ֵ
יוֹסי
ֵ  ַר ִ ּבי,יוֹסי דִּ ְתנַ ן
ֵ ְּכ ַר ִ ּבי
 ו ְּפ ִליגִ י.ְס ָמ ַדר ָאסוּר ִמ ּ ְפנֵי ׁ ֶשהוּא ּ ֵפ ֵירי
.יה
ּ ַר ָ ּבנַן ֲﬠ ֵל

 ו ִּמי:ימי ִמ ְּנ ַה ְרדְּ ָﬠא
ִ ַמ ְת ִקיף ָל ּה ַרב ׁ ִש
יוֹסי ִ ּב ׁ ְש ָאר
ֵ יה דְּ ַר ִ ּבי
ּ ּ ְפ ִליגִ י ַר ָ ּבנַן ֲﬠ ֵל
ָ ִא
ימ ַתי ֵאין
ָ  ֵמ ֵא:ילנוֹת? וְ ָהא ְּתנַ ן
?יﬠית
ִ קוֹצְ צִ ין ֶאת ָה ִא ָילנוֹת ַ ּב ׁ ּ ְש ִב
 ָּכל ָה ִא ָילנוֹת:אוֹמ ִרים
ְ ֵ ּבית ׁ ַש ַּמאי
:אוֹמ ִרים
ְ
 ו ֵּבית ִה ֵּלל.ִמ ׁ ּ ֶשיּוֹצִ יא ּו
 וְ ַה ְ ּג ָפנִים,ֶּה ָחרו ִּבין ִמ ׁ ּ ֶשיְּ ׁ ַש ְר ׁ ְשרו

The Gemara analyzes this: And when do these coverings serve
as protection for the fruit? When the fruit is still young and
one nevertheless calls them fruit. Dates are considered fruit
even when they are undeveloped. Just as it is prohibited to eat
these dates during the orla period, it is similarly prohibited to
destroy them during the Sabbatical Year. The Gemara answers:
It is Rav Naĥman who stated his opinion in accordance with
the individual opinion of Rabbi Yosei, contrary to the majority
opinion. As we learned in a mishna that Rabbi Yosei says: The
grape bud,H i.e., a cluster of grapes in its earliest stage, immediately after the flowers drop from the vine, is prohibitedN due to
orla because it is already considered a fruit. However, the Rabbis disagree with him, explaining that fruit at that stage is not
considered fruit.
Rav Shimi of Neharde’a strongly objects to this: Do the Rabbis disagree with Rabbi Yosei with regard to the fruits of all
other trees besides grapes, that even in the very first stage of
ripening, they are considered fruit? Didn’t we learn in a mishna:
From when may one no longer chop down trees during the
Sabbatical Year,N as he thereby damages the fruit? Beit Shammai say: In the case of all the trees, from when the blossoms
fall and fruit begins to emerge in its earliest stage. And Beit
Hillel say: There is a distinction between diﬀerent types of trees.
The carob trees may not be chopped down from when they
form chains of carobs;H and the vines,

HALAKHA

Grape bud – ס ָמ ַדר:ְ Grape leaves, stems, and buds are not considered fruit and may be eaten during the first three years after
the vine is planted. The prohibitions of orla and the restrictions
of fourth-year fruit are not in eﬀect with regard to those items
that grow on a vine in accordance with the opinion of the Rabbis
in their dispute with Rabbi Yosei (Rambam Sefer Zera’im, Hilkhot
Ma’aser Sheni 9:13).
The carob trees from when they form chains of carobs – ֶה ָחרו ִּבין
מ ׁ ּ ֶשיְּ ׁ ַש ְר ׁ ְשר ּו:ִ It is prohibited to chop down a tree during the Sabbatical Year once it is evident that the tree has begun to produce
fruit. In carob trees, this occurs once chains of carobs begin to
form. Vines reach this stage once they form kernels, and olive
trees reach it once they bud. The same halakha applies to other
fruit trees once they produce unripe fruit (Rambam Zera’im, Hilkhot
Shemitta VeYovel 5:18).
NOTES

Grape bud is prohibited – ס ָמ ַדר ָאסוּר:ְ One opinion in the Jerusalem Talmud maintains that this halakha was stated with regard to
a nazirite, who may not eat a bud from a grape vine, since it is also
considered to be the fruit of a vine (see Rabbi Shimshon of Saens).
May one no longer chop down trees during the Sabbatical
Year – יﬠית
ִ אין קוֹצְ צִ ין ֶאת ָה ִא ָילנוֹת ַ ּב ׁ ּ ְש ִב:
ֵ Although generally it is
prohibited to chop down fruit trees due to the prohibition against
wanton destruction, it is permitted under certain circumstances.
For example, one may chop down a fruit tree if it is not producing
suﬃcient fruit or if the tree’s wood is worth more than its fruit.
However, during the Sabbatical Year, one may not chop down a
fruit tree under any circumstances, because the Sabbatical Year
produce is for eating and not for destruction (Rabbeinu Peretz).

Perek IV
Daf 53 Amud a
 ו ׁ ְּש ָאר,ּ וְ ַהזֵּ ִיתים ִמ ׁ ּ ֶשיָּ נֵיצו,ִּמ ׁ ּ ֶשיַּגְ ִריעו
 וְ ָא ַמר ַרב.ָּּכל ָה ִא ָילנוֹת ִמ ׁ ּ ֶשיּוֹצִ יאו
 הוּא,ּﬠ  הוּא ֵ ּגירו,וֹסר
ֶ  הוּא ּב:ַא ִסי
!? ְ ּפוֹל ַה ָּל ָבן ָס ְל ָקא דַּ ֲﬠ ָתך.ּפוֹל ַה ָּל ָבן
. ׁ ִשיעוּרוֹ ְּכפוֹל ַה ָּל ָבן:ימא
ָ ֶא ָּלא ֵא

from when the grapes form kernels and grow slightly;N and
olive trees, from when they blossom; and all other trees may
not be chopped down from when they produce fruit. And Rav
Asi said: It is an unripe grape, it is a grape kernel, it is a white
bean, i.e., their legal status is the same. Before this is explained,
the Gemara expresses astonishment: Does it enter your mind
that the grape is at any stage a white bean? Rather, say: The size
of an unripe grape is equivalent to the size of a white bean.

– וֹסר
ֶ  ּב:יה דְּ ָא ַמר
ּ ו ַּמאן ׁ ָש ְמ ַﬠ ְּת ֵל
 ׁ ְש ָאר: וְ ָק ָתנֵי. ַר ָ ּבנַן, ְס ָמ ַדר – ָלא,ִאין
 ֶא ָּלא ַר ִ ּבי.ָּּכל ָה ִא ָילנוֹת ִמ ׁ ּ ֶשיּוֹצִ יאו
נִיס ַחנֵי ַקץ
ְ ֶא ְיל ַﬠאי ִ ּב ְד

In any case, whom did you hear that said: An unripe grape, yes,
is considered fruit, while a grape bud, no, it is not considered
fruit? Wasn’t it the Rabbis, who disagree with Rabbi Yosei? And
it is taught that, according to the Rabbis, it is prohibited to chop
down all other trees from when they produce fruit. This indicates that unripe dates have the same status as ordinary dates.
Rather, the Gemara retracts its previous answer and explains
that Rabbi Elai chopped down a palm tree with stunted dates,H
which never ripen on the tree. It was permitted to chop down
the tree because the dates can be ripened only after they are
removed from the tree.

HALAKHA

Chopped down a palm tree with stunted dates – נִיס ַחנֵי ַקץ
ְ ב ְד:ּ ִ
One may not chop down trees with unripe dates during the Sabbatical Year because the fruit will be destroyed. However, if one
knows that the unripe fruit will never ripen, he may chop down
the trees, in accordance with the Gemara’s conclusion concerning
the opinion of Rabbi Elai (Rambam Sefer Zera’im, Hilkhot Shemitta
VeYovel 15:18).
One may eat grapes – אוֹכ ִלין ָ ּב ֲﬠנָ ִבים:
ְ
One may eat dates during
the Sabbatical Year until there are none left in the fields of Tzoar,
which coincides with Purim. Olives may be eaten until Shavuot.
Pressed figs may be eaten until Hanukkah. Grapes may be eaten
until the Passover after the Sabbatical Year, because the grapes
that grow at the beginning of the Sabbatical Year actually are
attributed to the sixth year (Kesef Mishne), in accordance with the
final baraita cited in the Gemara (Rambam Sefer Zera’im, Hilkhot
Shemitta VeYovel 7:11).

אוֹכ ִלין ָ ּב ֲﬠנָ ִבים ַﬠד ׁ ֶשיִּ ְכל ּו
ְ : ָּתנ ּו ַר ָ ּבנַןThe Sages taught: One may eat grapesH during the Sabbatical
 ִאם יֵ ׁש ְמאו ָּחרוֹת,אוֹכל
ֶ  דָּ ִליּוֹת ׁ ֶשלYear until the grapes on the vine branches in the place called
.יהן
ֶ אוֹכ ִלין ֲﬠ ֵל
ְ –  ֵמ ֶהןOkhel have ceased. And if there are grapes elsewhere later
than those, one may continue eating grapes on their basis, as
the Sages’ statement is merely based on the assumption that the
grapes in Okhel are the last to remain in the field, but the halakha is not specific to them.
NOTES

From when the grapes form kernels – מ ׁ ּ ֶשיַּ גְ ִריע ּו ַה ְ ּג ָפנִים:ִ
commentaries assert, based on the Jerusalem Talmud,
This measurement criterion refers to a certain size grape. that the liquid should be detectable inside the grape, as
Some commentaries explain that the minimum measure the verse states: “For He draws away the drops of water”
is reached when the grape is large enough that the seed (Job 36:27; see Rabbeinu Ĥananel and Rabbi Shimshon
can be seen through the grape (Arukh; Rambam). Other of Saens).
. פרק ד׳ דף נג. Perek IV . 53a
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