Perek IV
Daf 54 Amud a
״מיִ ם ֲﬠמו ִּּקים
ַ .וְ ִא ׁיש ְּתבוּנָ ה יִ ְד ֶל ָּנה״
 ״וְ ִא ׁיש,ֵﬠצָ ה ְב ֶלב ִא ׁיש״ – זֶ ה עו ָּּלא
ְּתבוּנָ ה יִ ְד ֶל ָּנה״ – זֶ ה ַר ָ ּבה ַ ּבר ַ ּבר
 וְ ִאינְ ה ּו ְּכ ַמאן ְס ָברו ָּה? ִּכי ָהא.ָחנָ ה
 ָא ַמר,דְּ ָא ַמר ַר ִ ּבי ִ ּבנְ יָ ִמין ַ ּבר יֶ ֶפת
 ֵ ּבין, ְמ ָב ְר ִכין ַﬠל ָהאוּר:יוֹחנָ ן
ָ ַר ִ ּבי
ְ ּבמוֹצָ ֵאי ׁ ַש ָ ּבת ֵ ּבין ְ ּבמוֹצָ ֵאי יוֹם
. וְ ֵכן ַﬠ ָּמא דְּ ַבר.ַה ִּכ ּפו ִּרים

but a man of understanding will draw it out” (Proverbs : ).
Counsel in the heart of man is like deep water; that is a reference
to Ulla, who had a thought but did not articulate it. But a man of
understanding will draw it out; that is a reference to Rabba bar
bar Ĥana, who understood the allusion even though it was not articulated. The Gemara asks: And in accordance with whose opinion do Ulla and Rabba bar bar Ĥana hold, leading them to reject
Rabbi Abba’s statement of Rabbi Yoĥanan’s opinion? The Gemara
answers: They hold in accordance with that which Rabbi Binyamin bar Yefet said that Rabbi Yoĥanan said: One recites the
blessing over fireN both at the conclusion of Shabbat and at the
conclusion of Yom Kippur. And that is how the people act.H

 ֵאין ְמ ָב ְר ִכין ַﬠל ָהאוּר ֶא ָּלא:ֵמ ִית ִיבי
ַּ הוֹאיל ו ְּת ִח
ילת
ִ
,ְ ּבמוֹצָ ֵאי ׁ ַש ָ ּבת
ְרוֹאה – ְמ ָב ֵרך
ֶ  וְ ֵכיוָ ן ׁ ֶש.ְ ּב ִריָּ יתוֹ הוּא
סוֹד ָרן ַﬠל
ְ :אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.ִמיָּ ד
 ֲה ָל ָכה ְּכ ַר ִ ּבי:יוֹחנָן
ָ  וְ ָא ַמר ַר ִ ּבי.ַה ּכוֹס
!יְ הו ָּדה

The Gemara raises an objection from that which was previously
taught: One recites a blessing over fire only at the conclusion of
Shabbat and not at the conclusion of Festivals or Yom Kippur, since
the conclusion of Shabbat is the time of its original creation. And
once he sees it, he recites the blessing immediately. Rabbi Yehuda says: One does not recite the blessing immediately; rather, he
waits and arranges and recites the blessings over fire and spices over
the cup of wine that accompanies the recitation of havdala. And
Rabbi Yoĥanan said: The halakha is in accordance with the opinion of Rabbi Yehuda.

, ָלא ַק ׁ ְשיָ א; ָּכאן – ְ ּבאוּר ׁ ֶש ׁ ּ ָש ַבתThe Gemara asks: Since the blessing over fire commemorates the
 ָּכאן – ְ ּבאוּר ַהיּוֹצֵ א ִמן ָה ֵﬠצִ ים ו ִּמןcreation of fire, why is this blessing recited after Yom Kippur? The
. ָה ֲא ָבנִיםGemara answers: This is not diﬃcult. Here, where Rabbi Yoĥanan
said that one recites the blessing at the conclusion of Yom Kippur,
it is referring to fire that rested on Yom Kippur, i.e., fire for which
no prohibition was involved in its kindling, either because it was
kindled before Shabbat or because it was kindled in a permitted
manner, e.g., for a dangerously ill person. There, where Rabbi
Yoĥanan said that the blessing is recited only at the conclusion
of Shabbat, it is referring to fire generated from wood and from
stones after Shabbat, similar to the primordial fire, which was
created at the conclusion of Shabbat.
 אוּר ַהיּוֹצֵ א ִמן ָה ֵﬠצִ ים ו ִּמן:ָּתנֵי ֲח ָדא
: וְ ָתנֵי ֲח ָדא.ָה ֲא ָבנִים – ְמ ָב ְר ִכין ָﬠ ָליו
–  ָלא ַק ׁ ְשיָ א; ָּכאן.ֵאין ְמ ָב ְר ִכין ָﬠ ָליו
 ָּכאן – ְ ּבמוֹצָ ֵאי יוֹם,ְ ּבמוֹצָ ֵאי ׁ ַש ָ ּבת
.ַה ִּכ ּפו ִּרים

It was taught in one baraita: With regard to fire generated from
wood and stones, one recites a blessing over it; and it was taught
in one other baraita: One does not recite a blessing over it. This
apparent contradiction is not diﬃcult. Here, where the baraita
states that one recites a blessing, it is referring to the conclusion of
Shabbat.H There, where the baraita states that one does not recite
a blessing, it is referring to the conclusion of Yom Kippur.H

 ָא ַמר. ַר ִ ּבי ִחיָּ יא ְמ ַכ ּנ ְָסן,ַר ִ ּבי ְמ ַפזְּ ָרן
 ַאף ַﬠל ּ ִפי:ימי
ִ ִַּר ִ ּבי יִ צְ ָחק ַ ּבר ַא ְבד
סוֹד ָרן ַﬠל
ְ ְׁ ֶש ַר ִ ּבי ְמ ַפזְּ ָרן – חוֹזֵ ר ו
. ְּכ ֵדי ְלהוֹצִ יא ָ ּבנָיו ו ְּבנֵי ֵ ּביתוֹ,ַה ּכוֹס

Rabbi Yehuda HaNasi would distribute the blessings over the fire
and the spices, reciting each when the opportunity arose. Rabbi
Ĥiyya would collect them, reciting all the blessings at the same
time in the framework of havdala. Rabbi Yitzĥak bar Avdimi said:
Even though Rabbi Yehuda HaNasi distributes them and recites
each blessing at his first opportunity, he repeats the blessings and
arranges and recites them over the cup of wine in order to fulfill
the obligation of his children and the members of his household.

וְ אוּר ְ ּבמוֹצָ ֵאי ׁ ַש ָ ּבת ִא ְיב ִרי? וְ ָהא
 ֲﬠ ָ ׂש ָרה דְּ ָב ִרים נִ ְב ְרא ּו ְ ּב ֶﬠ ֶרב:ַּתנְיָא
: ֵא ּל ּו ֵהן,ׁ ַש ָ ּבת ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת
, ו ִּמ ְכ ָּתב, ְּכ ָתב, וָ ֶק ׁ ֶשת, וְ ַה ָּמן,ְ ּב ֵאר
 ו ְּמ ָﬠ ָרה, וְ ִק ְברוֹ ׁ ֶשל מ ׁ ֶֹשה,וְ ַהלּ וּחוֹת
יחת ּ ִפי
ַ  ּ ְפ ִת,ּׁ ֶש ָﬠ ַמד ּבוֹ מ ֶֹשה וְ ֵא ִליָּ הו
לוֹﬠ
 יחת ּ ִפי ָה ָא ֶרץ ִל ְב
ַ  ו ְּפ ִת,ָה ָאתוֹן
.ֶאת ָה ְר ׁ ָש ִﬠים

The Gemara stated that fire was originally created at the conclusion
of Shabbat. The Gemara asks: Was fire created at the conclusion
of Shabbat? Wasn’t it taught in a baraita: Ten miraculous phenomena were created in heaven on Shabbat eveN during twilight, and
were revealed in the world only later? They were: Miriam’s well, and
the manna that fell in the desert, and the rainbow, writing [ketav],
and the writing instrument [mikhtav],N and the tablets of the Ten
Commandments, and the grave of Moses,N and the cave in which
Moses and Elijah stood, the opening of the mouth of Balaam’s
donkey, and the opening of the earth’s mouth to swallow the
wicked in the incident involving Korah.

NOTES

Blessing over fire – ב ְר ַּכת ָהאוּר:ּ ִ Some commentaries explain
that the blessing over fire is unlike other blessings of enjoyment, since it is not recited each time one sees fire. Rather, it
is a blessing of praise for the existence of fire, similar to the
blessings recited by one who sees the sea or the mountains.
This blessing is recited at the conclusion of Shabbat, for two
reasons: First, because fire was created at that time, and second, because the fire rested, so to speak, as no benefit was
derived from it during Shabbat (Ritva).
Phenomena that were created on Shabbat eve – דְּ ָב ִרים
נ ְב ְרא ּו ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת:ִּ Since the Bible states that “There is nothing new under the sun” (Ecclesiastes 1:9), these miraculous
phenomena, which deviate from the natural order, must have
been prearranged as part of Creation. Therefore, they are not
actually new; they are simply a later manifestation of the original Creation (Pardes Rimonim; Maharsha). These phenomena
are listed because the verb create is not used when describing them. They must have actually been created to exist in
potential until that potential was realized (Maharam Ĥalawa).
Writing [ketav] and the writing instrument [mikhtav] –
כ ָתב ו ִּמ ְכ ָּתב:ְּ This concept is explained in many diﬀerent ways.
Some commentaries explain that ketav refers to the written
alphabet used by each nation in their language, while mikhtav
refers to the Assyrian alphabet used on the tablets given to
Moses (Rashash). Other commentaries state that ketav refers
to standard script, while mikhtav refers to the miraculous
script that appeared on the tablets, which could be read from
all four sides (ge’onim; Rabbeinu Ĥananel; Arukh). Still other
commentaries understand that ketav refers to the letters of
the alphabet, whereas mikhtav refers to combining these
letters into words (Rabbeinu Ĥananel). Others explain that
ketav refers to the natural ability to express oneself in writing,
while mikhtav refers to the shapes of the letters (Rav Sherira
Gaon). Rabbi Ovadya Bartenura teaches that ketav refers to
the miraculous writing on the tablets, and mikhtav refers
to the letter sent by Elijah to King Jehoram, which was also
miraculous because the letter reached him years after Elijah
had ascended to the heavens.
The grave of Moses – ק ְברוֹ ׁ ֶשל מ ׁ ֶֹשה:ִ The miracle associated
with the burial of Moses is that no one knows the location
of his grave, as the verse states: “No man knows of his grave”
(Deuteronomy 34:6; Pardes Rimonim).
HALAKHA

When does one recite a blessing over fire – ָמ ַתי ְמ ָב ְר ִכים ַﬠל
האוּר:ָ The blessing over fire is recited both at the conclusion
of Shabbat and the conclusion of Yom Kippur, in accordance
with the opinion of Rabbi Yoĥanan (Shulĥan Arukh, Oraĥ
Ĥayyim 624:4).
Fire at the conclusion of Shabbat – אוּר ְ ּבמוֹצָ ֵאי ׁ ַש ָ ּבת: The
blessing over fire recited at the conclusion of Shabbat may be
recited over any fire, provided it was not used for prohibited
activities. One may even use fire that was kindled after Shabbat. If one does not have a fire, he need not exert eﬀort to find
one (Shulĥan Arukh, Oraĥ Ĥayyim 298:5, 8).
Fire at the conclusion of Yom Kippur – אוּר ְ ּבמוֹצָ ֵאי יוֹם
ה ִּכ ּפו ִּרים:ַ After Yom Kippur one may recite the blessing only
over fire that was burning throughout Yom Kippur. One may
not recite the blessing over fire kindled after Yom Kippur. The
Rashba, citing the Ra’avad, and the Maggid Mishne state that
one should make a concerted eﬀort to find fire after Yom
Kippur on which to recite the blessing, to underscore the fact
that Yom Kippur has greater sanctity than the three pilgrimage
Festivals, as on Yom Kippur kindling fire is prohibited (Magen
Avraham; Shulĥan Arukh, Oraĥ Ĥayyim 298:5, 8).
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NOTES

Phenomena that were created before the
world was created – קוֹדם
ֶ דְּ ָב ִרים ׁ ֶש ִּנ ְב ְרא ּו
עוֹלם
ָ ש ִּנ ְב ָרא ָה:
ֶ ׁ This statement means that
God created these phenomena before He
created the world, as without them the world
either could not exist or its existence would
not be justified. Torah, repentance, the Throne
of Glory, and the Temple all enable man to
know God and serve Him, which is the ultimate purpose of Creation. The Garden of Eden
and Gehenna represent the concept of reward
and punishment. The name of the Messiah relates to hope and anticipation of the ultimate
redemption. As these foundational ideas were
essential to the world, it was necessary for
them to precede Creation (Midrash Shlomo).

 ַאף ָהאוּר:אוֹמר ִמ ׁ ּשוּם ָא ִביו
ֵ ַר ִ ּבי נְ ֶח ְמיָ ה
 ַאף:אוֹמר ִמ ׁ ּשוּם ָא ִביו
ֵ ֹאשיָּ ה
ִ ׁ  ַר ִ ּבי י.וְ ַה ּ ֶפ ֶרד
. ַאף ַה ְ ּצ ָבת:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.ָה ַאיִ ל וְ ַה ׁ ּ ָש ִמיר
, צַ ְב ָּתא ְ ּבצַ ְב ָּתא ִמ ְת ַﬠ ְ ּב ָדא:אוֹמר
ֵ הוּא ָהיָ ה
יתא ַמאן ֲﬠ ַבד? ָהא ָל ֵאי – ְ ּב ִריָּ ה
ָ ְוְ צַ ְב ָּתא ַק ַּמי
 ֶא ְפ ׁ ָשר יַ ֲﬠ ֶ ׂש ָּנה:יה
ּ  ָא ַמר ֵל.ִ ּב ֵידי ׁ ָש ַמיִ ם ִהיא
 ָהא ָל ֵאי – ְ ּב ִריָּ ה ִ ּב ֵידי.ַ ּבדְּ פוּס וְ יִ ְק ָ ּב ֶﬠ ָּנה ִּכי ָּון
!ָא ָדם ִהיא

Rabbi Neĥemya said in the name of his father: Even the fire and the
mule, which is a product of crossbreeding, were created at that time.
Rabbi Yoshiya said in the name of his father: Even the ram slaughtered by Abraham in place of Isaac, and the shamir worm used to shape
the stones for the altar, were created at that time. Rabbi Yehuda says:
Even the tongs were created at this time. He would say: Tongs can be
fashioned only with other tongs, but who fashioned the first tongs?
Indeed, the first pair of tongs was fashioned at the hand of Heaven. An
anonymous questioner said to him: It is possible to fashion tongs with
a mold and align it without the need for other tongs. Indeed, the first
tongs were a creation of man. In any event, fire was originally created
before Shabbat, not at the conclusion of Shabbat.

 ָהא – ְ ּבאוּר,ָלא ַק ׁ ְשיָ א; ָהא – ְ ּבאוּר דִּ ַידן
 א ּור, א ּור דִּ ַידן – ְ ּבמוֹצָ ֵאי ׁ ַש ָ ּבת.יה ָּנם
ִ ֵדְּ ג
יה ָּנם ְ ּב ֶﬠ ֶרב
ִ ֵ וְ אוּר דְּ ג.יה ָּנם – ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת
ִ ֵדְּ ג
 ׁ ִש ְב ָﬠה דְּ ָב ִרים:יב ִרי? וְ ָהא ַּתנְ יָ א
ְ ׁ ַש ָ ּבת ִא
, ּת ָוֹרה: וְ ֵאלּ ּו ֵהן,עוֹלם
ָ קוֹדם ׁ ֶש ִּנ ְב ָרא ָה
ֶ נִ ְב ְרא ּו
 ו ֵּבית, וְ ִכ ֵּסא ַה ָּכבוֹד,יה ָּנם
ִ ֵ וְ ג, וְ גַ ן ֵﬠ ֶדן,ו ְּת ׁשו ָּבה
.יח  ו ׁ ְּשמוֹ ׁ ֶשל ָמ ׁ ִש,ַה ִּמ ְקדָּ ׁש

The Gemara answers: This is not diﬃcult. This baraita is referring to
our fire, and that baraita is referring to the fire of Gehenna. The Gemara explains: Our fire was created at the conclusion of Shabbat, but
the fire of Gehenna was created on Shabbat eve. The Gemara proceeds
to ask: Was the fire of Gehenna created on Shabbat eve? Wasn’t it
taught in a baraita: Seven phenomena were created before the world
was created,N and they are: Torah, and repentance, and the Garden
of Eden, and Gehenna, and the Throne of Glory, and the Temple, and
the name of Messiah.

.אשית דַּ ְר ּכוֹ״
ִ ׁ  ״ה׳ ָקנָ נִי ֵר: ּת ָוֹרה – דִּ ְכ ִתיבThe Gemara provides sources for each of these phenomena. Torah was
: ו ְּכ ִתיב,״ב ֶט ֶרם ָה ִרים יֻ ָּלדוּ״
ּ ְ : ְּת ׁשו ָּבה – דִּ ְכ ִתיבcreated before the world was created, as it is written: “The Lord made
.ֹאמר ׁשוּב ּו ְבנֵי ָא ָדם״
ֶ נוֹש ַﬠד דַּ ָּכא וַ ּת
ׁ ״ת ׁ ֵשב ֱא
ָּ me as the beginning of His way, the first of His works of old” (Proverbs
: ), which, based on the subsequent verses, is referring to the Torah.
Repentance was created before the world was created, as it is written:
“Before the mountains were brought forth, or ever You had formed
the earth and the world, even from everlasting to everlasting, You are
God,” and it is written immediately afterward: “You return man to
contrition; and You say: Repent, children of man” (Psalms : – ).
 ״וַ יִּ ַּטע ה׳ ֱאל ִֹהים ַ ּגן ְ ּב ֵﬠ ֶדן: ַ ּגן ֵﬠ ֶדן – דִּ ְכ ִתיבThe Garden of Eden was created before the world was created, as it is
״כי ָﬠרוּךְ ֵמ ֶא ְתמוֹל
ִ  ֵ ּג. ִמ ֶ ּק ֶדם״written: “And God planted the Garden of Eden in the east [mikedem]”
ִּ :יה ָּנם – דִּ ְכ ִתיב
.( ָּת ְפ ֶּתה״Genesis : ). The term: In the east [mikedem] is interpreted in the
sense of: Before [mikodem], i.e., before the world was created. Gehenna was created before the world was created, as it is written: “For
its hearth is ordained of old” (Isaiah : ). The hearth, i.e., Gehenna,
was created before the world was created.
״כ ֵּסא
ִּ :ִּכ ֵּסא ַה ָּכבוֹד ו ֵּבית ַה ִּמ ְקדָּ ׁש – דִּ ְכ ִתיב
 ׁ ְשמוֹ.אשוֹן ְמקוֹם ִמ ְקדָּ ׁ ֵשנוּ״
ׁ ָּכבוֹד ָמרוֹם ֵמ ִר
עוֹלם ִל ְפנֵי
ָ  ״יְ ִהי ׁ ְשמוֹ ְל:יח – דִּ ְכ ִתיב ׁ ֶשל ָמ ׁ ִש
.ׁ ֶש ֶמ ׁש יִ נּ וֹן ׁ ְשמוֹ״

The Throne of Glory and the Temple were created before the world
was created, as it is written: “Your Throne of Glory on high from the
beginning, in the place of our Sanctuary” ( Jeremiah : ). The name
of Messiah was created before the world was created, as it is written in
the chapter discussing the Messiah: “May his name endure forever;
his name existed before the sun” (Psalms : ). The name of Messiah
already existed before the creation of the sun and the rest of the world.

קוֹדם ׁ ֶש ִּנ ְב ָרא
ֶ  ֲח ָל ָל ּה הוּא דְּ נִ ְב ָרא: ָא ְמ ִריThis baraita states that Gehenna was created before the world was cre.יה ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת
ָ  ָהated and not during twilight before the first Shabbat. They say in answer:
ּ  וְ אוּר דִּ ֵיד,עוֹלם
The void of Gehenna was created before the world, but its fire was
created on Shabbat eve.
 ַר ִ ּבי,יה ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת ִא ְיב ִרי? וְ ָה ַתנְיָא
ּ וְ אוּר דִּ ֵיד
דוֹש ָ ּברו ְּך הוּא
ׁ  אוּר ׁ ֶש ָ ּב ָרא ַה ָ ּק:אוֹמר
ֵ יוֹסי
ֵ
: ׁ ֶש ֶּנ ֱא ַמר,עוֹלם
ָ ְ ּב ׁ ֵשנִי ַ ּב ׁ ּ ַש ָ ּבת – ֵאין לוֹ ְּכ ִביָּ יה ְל
וֹש ִﬠים ִ ּבי ִּכי
ְ ׁ נָשים ַה ּפ
ִ ׁ ״וְ יָ צְ א ּו וְ ָרא ּו ְ ּב ִפגְ ֵרי ָה ֲא
 וְ ָא ַמר.תוֹל ְﬠ ָּתם ל ֹא ָתמוּת וְ ִא ׁ ּ ָשם ל ֹא ִת ְכ ֶ ּבה״
ַ
 ִמ ּ ְפנֵי ָמה ל ֹא:יה דְּ ַר ִ ּבי עו ָּּלא
ּ ַר ִ ּבי ַ ּב ָּנ ָאה ְ ּב ֵר
״כי טוֹב״ ְ ּב ׁ ֵשנִי ַ ּב ׁ ּ ַש ָ ּבת – ִמ ּ ְפנֵי ׁ ֶש ִּנ ְב ָרא
ִּ נֶ ֱא ַמר
 ַאף ַﬠל: וְ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר.יה ָּנם
ִ ּבוֹ אוּר ׁ ֶשל ֵ ּג
,ּ ִפי ׁ ֶשלּ ֹא נֶ ֱא ַמר ּבוֹ ִּכי טוֹב – ָחזַ ר ו ְּכ ָללוֹ ַ ּב ׁ ּ ִש ׁ ּ ִשי
 ״וַ יַּ ְרא ֱאל ִֹהים ֶאת ָּכל ֲא ׁ ֶשר ָﬠ ָ ׂשה:ׁ ֶש ֶּנ ֱא ַמר
.וְ ִה ֵּנה טוֹב ְמאֹד״
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The Gemara asks: And was its fire created on Shabbat eve? Wasn’t it
taught in a baraita that Rabbi Yosei says: The fire that the Holy One,
Blessed be He, created on the second day of the week will never be
extinguished, as it is stated: “And they shall go forth, and look upon
the carcasses of the men who have rebelled against Me; for their
worm shall not die, nor will their fire be extinguished; and they shall
be an abhorrence to all flesh” (Isaiah : )? And Rabbi Bana’a, son
of Rabbi Ulla, said: Why doesn’t the verse state: That it was good, at
the end of the second day of the week of Creation, as it does on the
other days? It is because on that day the fire of Gehenna was created.
And Rabbi Elazar said that even though: That it was good, was not
stated with regard to Gehenna, He later included it on the sixth day,
as it is stated: “And God saw all that He had done and behold, it was
very good” (Genesis : ).

 וְ אוּר,עוֹלם
ָ קוֹדם ׁ ֶש ִּנ ְב ָרא ָה
ֶ  ֲח ָל ָל ּה:ֶא ָּלא
 ְ ּב ַמ ֲח ׁ ָש ָבה, וְ אוּר דִּ ַידן.יה ְ ּב ׁ ֵשנִי ַ ּב ׁ ּ ַש ָ ּבת
ּ דִּ ֵיד
 וְ ל ֹא נִ ְב ָרא ַﬠד,יב ְראוֹת ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת
ּ ָ ָﬠ ָלה ִל
 ׁ ְשנֵי:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי, דְּ ַתנְיָא.מוֹצָ ֵאי ׁ ַש ָ ּבת
יב ְראוֹת ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת
ּ ָ ְד ָב ִרים ָﬠל ּו ְ ּב ַמ ֲח ׁ ָש ָבה ִל
 ו ְּבמוֹצָ ֵאי ׁ ַש ָ ּבת,וְ ל ֹא נִ ְב ְרא ּו ַﬠד מוֹצָ ֵאי ׁ ַש ָ ּבת
אשוֹן
ׁ יﬠה ְ ּב ָא ָדם ָה ִר
ָ ֵּדוֹש ָ ּברוּךְ הוּא ד
ׁ נָ ַתן ַה ָ ּק
 וְ ֵה ִביא ׁ ְשנֵי ֲא ָבנִים,ֵמ ֵﬠין דּ וּגְ ָמא ׁ ֶשל ַמ ְﬠ ָלה
 וְ ֵה ִביא ׁ ְש ֵּתי.ו ְּט ָחנָ ן זוֹ ָ ּבזוֹ וְ יָ צָ א ֵמ ֶהן אוּר
 ַר ָ ּבן.ְב ֵהמוֹת וְ ִה ְר ִּכיב זוֹ ָ ּבזוֹ וְ יָ צָ א ֵמ ֶהן ּ ֶפ ֶרד
ימי ֲﬠנָ ה
ֵ  ּ ֶפ ֶרד ִ ּב:אוֹמר
ֵ יאל
ֵ ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
 ״הוּא ֲﬠנָ ה ֲא ׁ ֶשר ָמצָ א ֶאת: ׁ ֶש ֶּנ ֱא ַמר,ָהיָ ה
.ַהיֵּ ִמם ַ ּב ִּמ ְד ָ ּבר״

Rather, the void of Gehenna was created before the world was created,
and its fire was created only on the second day of the week. And the
thought arose in God’s mind to create our fire on Shabbat eve; however, it was not actually created until the conclusion of Shabbat, as it
was taught in a baraita that Rabbi Yosei says: The thoughts of two
phenomena arose in God’s mind on Shabbat eve,N but were not actually created until the conclusion of Shabbat. At the conclusion of
Shabbat, the Holy One, Blessed be He, granted Adam, the first man,
creative knowledge similar to divine knowledge, and he brought two
rocks and rubbed them against each other, and the first fire emerged
from them. Adam also brought two animals, a female horse and a male
donkey, and mated them with each other, and the resultant oﬀspring
that emerged from them was a mule. Rabban Shimon ben Gamliel
disagrees and says that the first mule was in the days of Anah, as it is
stated: “And these are the children of Zibeon: Aiah and Anah; this is
Anah who found the mules in the wilderness, as he fed the donkeys
of Zibeon his father” (Genesis : ).

, ֲﬠנָ ה ּ ָפסוּל ָהיָ ה:אוֹמ ִרים
ְ דּ ְוֹר ׁ ֵשי ֲחמוּרוֹת ָהי ּו
״א ֶּלה
ֵ : ׁ ֶש ֶּנ ֱא ַמר,עוֹלם
ָ יכךְ ֵה ִביא ּ ְפסוּל ָל
ָ ְל ִפ
״א ֶּלה ְבנֵי צִ ְבעוֹן
ֵ : ו ְּכ ִתיב,ְבנֵי ֵ ׂש ִﬠיר ַהח ִֹרי״
 ְמ ַל ֵּמד ׁ ֶש ָ ּבא צִ ְבעוֹן ַﬠל, ֶא ָּלא.וְ ַאיָּ ה וַ ֲﬠנָ ה״
.הוֹליד ִמ ֶּמ ָּנה ֲﬠנָ ה
ִ ְִא ּמוֹ ו

The interpreters of Torah symbolism [ĥamurot]N would say: Anah
was the product of an incestuous relationship, and as a result he was
spiritually unfit to produce oﬀspring. Therefore, he brought an example of unfitness, i.e., an animal physically unfit to produce oﬀspring,
into the world, as it is stated: “These are the sons of Seir the Horite,
the inhabitants of the land: Lotan, and Shoval, and Zibeon, and Anah”
(Genesis : ). And it is also stated: “And these are the sons of Zibeon: Aiah and Anah” (Genesis : ). One verse describes both Anah
and Zibeon as sons of Seir, meaning that they are brothers, while the
other verse describes Anah as Zibeon’s son. Rather, this teaches that
Zibeon cohabited with his mother, the wife of Seir, and fathered Anah
from her. He is called Seir’s son although in fact he was the oﬀspring of
Seir’s son and Seir’s wife.

.יל ָמא ְּת ֵרי ֲﬠ נָ ה ָה ו ּו ?! ֲא ַמ ר ָר ָבא
ְ וְ ִד
ְּ ָא ִמינָ א ִמ
,יל ָתא דְּ ׁ ָשבוֹר ַמ ְל ָּכא ָלא ֲא ָמ ָר ּה
: ֲא ַמר ַרב ּ ַפ ּ ָפא, ִא ָּיכא דְּ ָא ְמ ִרי.ו ַּמנּ ּו – ׁ ְשמו ֵּאל
ְּ ָא ִמינָ א ִמ
,יל ָתא דְּ ׁ ָשבוֹר ַמ ְל ָּכא ָלא ֲא ָמ ָר ּה
 ״הוּא ֲﬠנָ ה״ – הוּא: ָא ַמר ְק ָרא.ו ַּמנּ ּו – ָר ָבא
ּ ָ ֲﬠנָ ה דְּ ֵמ ִﬠ
.יק ָרא

The Gemara asks: And perhaps there were two people named Anah,
one the son of Zibeon and the other the son of Seir? Rava said: I will
state a matter that even King Shapur did not state. And who is this
King Shapur? This cannot be a reference to Shapur, king of Persia;
rather, it must be an epithet for someone else. He is Shmuel, whose
legal rulings were accepted by the public like the edicts of a king by his
subjects. Some say a diﬀerent version, that it was Rav Pappa who said:
I will state a matter that even King Shapur did not state. And who is
he that Rav Pappa is referring to by the epithet King Shapur? He is Rava.
The verse said: “This is Anah who found the mules,” indicating that he
is the same Anah mentioned initially in the earlier verse.

 ֲﬠ ָ ׂש ָרה דְּ ָב ִרים נִ ְב ְרא ּו ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת:ָּתנ ּו ַר ָ ּבנַן
, וָ ֶק ׁ ֶשת, ו ָּמן, ְ ּב ֵאר: וְ ֵא ּל ּו ֵהן,ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת
, ִק ְברוֹ ׁ ֶשל מ ׁ ֶֹשה, וְ ַהלּ וּחוֹת, וְ ַה ִּמ ְכ ָּתב,ַה ְּכ ָתב
יחת
ַ  ּ ְפ ִת,ּו ְּמ ָﬠ ָרה ׁ ֶש ָﬠ ַמד ָ ּב ּה מ ֶֹשה וְ ֵא ִליָּ הו
לוֹﬠ ֶאת
 יחת ּ ִפי ָה ָא ֶרץ ִל ְב
ַ  ו ְּפ ִת,ּ ִפי ָה ָאתוֹן
 ַאף ַמ ְקלוֹ ׁ ֶשל ַא ֲהרֹן:אוֹמ ִרים
ְ  וְ יֵ ׁש.ָה ְר ׁ ָש ִﬠים
,אוֹמ ִרים ַאף ַה ַּמזִ ִיקין
ְ  וְ יֵ ׁש,יה
ָ יה ו ְּפ ָר ֶח
ָ ׁ ְש ֵק ֶד
 ַאף:אוֹמ ִרים
ְ וְ יֵ ׁש

The Sages taught: Ten phenomena were created on Shabbat eve during twilight, and they were: Miriam’s well, and manna, and the rainbow, writing, and the writing instrument, and the tablets, the grave
of Moses, and the cave in which Moses and Elijah stood, the opening
of the mouth of Balaam’s donkey, and the opening of the mouth of
the earth to swallow the wicked in the time of Korah. And some say
that even Aaron’s staﬀ was created then with its almonds and its blossoms. Some say that even the demons were created at this time. And
some say that even

NOTES

The thoughts of two phenomena arose in
God’s mind on Shabbat eve – ׁ ְשנֵי ְד ָב ִרים ָﬠל ּו
יב ְראוֹת ְ ּב ֶﬠ ֶרב ׁ ַש ָ ּבת
ּ ָ ב ַמ ֲח ׁ ָש ָבה ִל:ּ ְ These two items,
fire and a mule, which Rabbi Yosei states were
not created until the conclusion of Shabbat,
are the same two items that Rabbi Neĥemya
teaches were created at twilight just before
Shabbat. Nevertheless, these opinions are not
in conflict, as the intention to create these
things existed prior to Shabbat, inasmuch as
their potential had already been created. The
stones that sparked the first fire, as well as the
animals from which the first mule was sired,
were both already in existence. By making use
of these materials, Adam succeeded in fulfilling
God’s original intention (Maharsha).
The interpreters of Torah symbolism
[ĥamurot] – דּ ְוֹר ׁ ֵשי ֲחמוּרוֹת: Some commentaries explain that this expression is from an
Arabic term meaning incident. According to
that explanation, these people interpret matters
homiletically, based on related incidents that
transpired (Rav Sa’adia Gaon).

Perek IV
Daf 54 Amud b
.אשוֹן
ׁ  ִ ּבגְ דוֹ ׁ ֶשל ָא ָדם ָה ִרthe garment of Adam, the first man,N was created at this time, as it is
stated: “And God made for Adam and his wife garments of skins and
clothed them” (Genesis : ).
NOTES

The garment of Adam, the first man – אשוֹן
ׁ בגְ דוֹ ׁ ֶשל ָא ָדם ָה ִר:ּ ִ Some ally a garment made of light, or spelled with an alef, and was therefore
commentaries explain that this refers to Adam’s covering of skin, in miraculous (Rashash). Furthermore, since God Himself fashioned
Hebrew or spelled with an ayin. According to Rabbi Meir, it was actu- the garments for Adam and Eve, they were miraculous by definition.
: פרק ד׳ דף נד. Perek IV . 54b
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NOTES

The day of consolation – יוֹם ַה ֶּנ ָח ָמה: Most later commentators explain that this refers to the day of consolation for the entire Jewish people, when the Jewish
people will be redeemed (Maharsha; Yefe To’ar).
Currency will circulate – ﬠ ׁ ֶשיֵּ צֵ א ה ַּמ ְט ֵ ּב:ַ A variant
reading of Rashi states: If this were not the case, how
would the poor earn a living? This means that the
poor have no work in the fields or the vineyards and
they are able to earn a living only by engaging in
business.
In a place where people were accustomed to perform labor – אכה
ָ  ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ַל ֲﬠ ׂשוֹת ְמ ָל: The purpose
of the halakhot of the Ninth of Av is to create an experience of mourning. Wearing leather shoes, engaging
in intimacy, and studying Torah are prohibited for a
mourner, and these are prohibited on the Ninth of
Av as well. However, working on the Ninth of Av is
not prohibited, even though work is prohibited for a
mourner, because mourning the destruction of the
Temple is not mourning for a recent loss (Melekhet
Shlomo).
The only communal fast in Babylonia – ֵאין ַּת ֲﬠנִית
יבוּר ְ ּב ָב ֶבל
ּ ִצ: There are several explanations of Shmuel’s statement. According to Rashi, he is referring
specifically to Babylonia, which receives most of its
water from rivers and doesn’t need much rainfall. As
a result, public fasts for rain were seldom declared
there. The author of the Me’iri adds that even though
there are other countries where rain is needed, a
communal fast day may be declared only in Eretz
Yisrael, because all countries in the Diaspora have the
same legal status as Babylonia. The Ra’avad explains
that this statement applies to all countries outside of
Eretz Yisrael, because the generations after talmudic
period are weak, and living in the Diaspora weakens
them further. Therefore, the stringencies of fasting
from twilight and not wearing leather shoes are not
imposed upon them. The Ramban writes that a community of Jews outside of Eretz Yisrael does not have
the legal status of a community; rather, it is deemed a
group of individuals. Therefore, communal fasts, with
all of the associated stringencies, are not decreed for
that population.
Determination of the first day of the new month –
יﬠא דְּ יַ ְר ָחא
ָ ל ְק ִב:ִ Tosafot note that the custom is not
to observe two days of Yom Kippur in the Diaspora,
contrary to the custom with regard to the three pilgrimage Festivals. Some commentaries assert that
when the New Moon was declared based on the
testimony of witnesses who saw the moon first, two
days of Yom Kippur were observed in places that the
messengers from Jerusalem were unable to reach
(Rav Ya’akov Emden). Other commentaries explain
that this refers to a community that fasts on Yom
Kippur and then discovers that Yom Kippur is actually
the next day. In that case, they are required to fast
the next day as well. However, if an error of that kind
took place on the Ninth of Av, the community is not
required to fast the next day (Tosefot Rabbeinu Peretz).

HALAKHA

Labor on the Ninth of Av – אכה ְ ּב ִת ׁ ְש ָﬠה ְ ּב ָאב
ָ מ ָל:ְ
The prohibition against performing labor on the
Ninth of Av, especially labor that may be postponed
(Rema), depends on local custom. In certain places
the custom is to prohibit labor, while in other places
it is not. It is customary for Torah scholars to refrain
from performing labor, and any person may conduct
himself like a Torah scholar in this regard, as stated in
the mishna by Rabban Shimon ben Gamliel (Shulĥan
Arukh, Oraĥ Ĥayyim 554:22).
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 ׁ ִש ְב ָﬠה דְּ ָב ִרים ְמכ ּו ִּסים:ָּתנ ּו ַר ָ ּבנַ ן
 וְ יוֹם,יתה
ָ  יוֹם ַה ִּמ: ֵאלּ ּו ֵהן,ִמ ְ ּבנֵי ָא ָדם
ﬠ יוֹד
ֵ  וְ ֵאין ָא ָדם,עוֹמק ַהדִּ ין
ֶ ְ ו,ַה ֶּנ ָח ָמה
ﬠ יוֹד
ֵ  וְ ֵאין ָא ָדם,ַמה ְ ּב ִל ּבוֹ ׁ ֶשל ֲח ֵבירוֹ
 ו ַּמ ְלכוּת ֵ ּבית דָּ וִ ד ָמ ַתי,ַ ּב ֶּמה ִמ ְ ׂש ַּת ֵּכר
. ו ַּמ ְלכוּת ַחיֶּ ֶיבת ָמ ַתי ִּת ְכ ֶלה,ַּת ֲחזוֹר

Apropos the list of items created during twilight, the Gemara cites that
the Sages taught: Seven matters are concealed from people, and they
are: The day of death; and the day of consolationN from one’s concerns; the profundity of justice, ascertaining the truth in certain disputes; and a person also does not know what is in the heart of another; and a person does not know in what way he will earn a profit;
and one does not know when the monarchy of the house of David will
be restored to Israel; and when the wicked Roman monarchy will
cease to exist.

 ׁ ְשל ֹ ׁ ָֹשה דְּ ָב ִרים ָﬠל ּו ְ ּב ַמ ֲח ׁ ָש ָבה:ָּתנ ּו ַר ָ ּבנַן
 וְ ִאם ל ֹא ָﬠל ּו – דִּ ין הוּא,יב ְראוֹת
ּ ָ ִל
 וְ ַﬠל ַה ֵּמת,יח  ַﬠל ַה ֵּמת ׁ ֶשיַּ ְס ִר:ּׁ ֶשיַ ֲﬠלו
 וְ ַﬠל ַה ְּתבו ָּאה,ׁ ֶשיִּ ׁ ְש ַּת ַּכח ִמן ַה ֵּלב
ﬠ  ַﬠל ַה ַּמ ְט ֵ ּב:אוֹמ ִרים
ְ
 וְ יֵ ׁש.ׁ ֶש ֵּת ָר ֵקב
.ׁ ֶשיֵּ צֵ א

The Sages taught on a similar note: The thoughts of three matters arose
in God’s mind to be created, and if they did not arise in His thoughts,
by right they should have arisen in His thoughts, as they are fundamental to the existence of the world. God created a world in which a corpse
rots, so that it requires burial and the family does not continually suﬀer
by seeing the corpse; that the deceased are forgotten from the heart,
and the sense of pain and loss diminishes with time; and that grain will
rot so that it cannot be hoarded forever, and therefore one must sell his
produce. And some say: He instituted that currency will circulateN so
that people will accept money as a method of payment.

אכה
ָ מתני׳ ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ַל ֲﬠ ׂשוֹת ְמ ָל
 ָמקוֹם ׁ ֶש ָּנ ֲהג ּו.עוֹשין
ׂ ִ – ְ ּב ִת ׁ ְש ָﬠה ְ ּב ָאב
.עוֹשין
ִׂ
אכה – ֵאין
ָ ׁ ֶש ּל ֹא ַל ֲﬠ ׂשוֹת ְמ ָל
.ו ְּב ָכל ָמקוֹם ַּת ְל ִמ ֵידי ֲח ָכ ִמים ְ ּב ֵט ִלים
עוֹלם
ָ  ְל:אוֹמר
ֵ יאל
ֵ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
.יַ ֲﬠ ֶ ׂשה ָא ָדם ַﬠצְ מוֹ ַּת ְל ִמיד ָח ָכם

יבוּר
ּ ִ ֵאין ַּת ֲﬠנִית צ:גמ׳ ָא ַמר ׁ ְשמו ֵּאל
.ְ ּב ָב ֶבל ֶא ָּלא ִּת ׁ ְש ָﬠה ְ ּב ָאב ִ ּב ְל ַבד
ימ ָרא דְּ ָס ַבר ׁ ְשמו ֵּאל ִּת ׁ ְש ָﬠה ְ ּב ָאב
ְ ְל ֵמ
ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת ׁ ֶש ּלוֹ ָאס ּור? וְ ָה ָא ַמר
 ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת, ִּת ׁ ְש ָﬠה ְ ּב ָאב:ׁ ְשמו ֵּאל
 ָק ָס ַבר ׁ ְשמו ֵּאל:ימא
ָ ׁ ֶשלּ וֹ מו ָּּתר! וְ ִכי ֵּת
 ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת ׁ ֶש ּלוֹ,יבוּר
ּ ִָּכל ַּת ֲﬠנִית צ
וֹתין
ִ אוֹכ ִלין וְ ׁש
ְ
:מו ָּּתר – וְ ָה ֲאנַ ן ְּתנַ ן
עוֹטי ַמאי – ָלאו
ֵ  ְל ַמ.ִמ ְ ּבעוֹד יוֹם
עוֹטי
ֵ  ְל ַמ, ל ֹא.עוֹטי ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת
ֵ ְל ַמ
.יכה
ָ ִמ ׁ ּ ֶש ָח ׁ ֵש

mishna

This mishna continues the previous discussion
of customs. In a place where people were
accustomed to perform laborN on the Ninth of Av,H one performs
labor. In a place where people were accustomed not to perform labor,
one does not perform labor. And in all places Torah scholars are idle
and do not perform labor on the Ninth of Av, due to the mourning over
the Temple’s destruction. Rabban Shimon ben Gamliel says: With
regard to the Ninth of Av, a person should always conduct himself as
a Torah scholar and refrain from performing labor.

gemara

Shmuel said: The only communal fast in BabyloniaN during which all the stringencies of a
communal fast are observed is the Ninth of Av. The Gemara asks: Is
that to say, based on the parallel he drew between them, that Shmuel
holds that the Ninth of Av is as stringent as communal fast days, in that
during twilight on the Ninth of Av all activities prohibited on the Ninth
of Av are prohibited? But didn’t Shmuel say: During twilight of the
Ninth of Av all activities prohibited on the Ninth of Av are permitted,
and the Sages did not decree any prohibitions during this time? And if
you say that Shmuel holds: With regard to every communal fast, during twilight those activities considered to be aﬄictions are permitted,
didn’t we learn in a mishna with regard to a public fast day: One may
eat and drink while it is still day? The Gemara analyzes this statement:
What does the expression: While it is still day, come to exclude? What,
isn’t it to exclude twilight of a communal fast day, when these activities
are prohibited? The Gemara rejects this: No, it is to exclude the time
after dark, when these aﬄictions are certainly in eﬀect.

The Gemara suggests: Let us say that this baraita supports Shmuel’s
ָ
 ֵאין ֵ ּבין ִּת ׁ ְש ָﬠה ְ ּב ָאב:יה
ּ נֵימא ְמ ַסיַּ יע ֵל
 ְליוֹם ַה ִּכ ּיפו ִּרים ֶא ָּלא ׁ ֶשזֶּ ה ְס ֵפיקוֹ ָאסוּרopinion that the only diﬀerence between the Ninth of Av and Yom
. וְ זֶ ה ְס ֵפיקוֹ מו ָּּתרKippur is that with regard to this, Yom Kippur, its uncertainty is prohibited, as eating and drinking on Yom Kippur is prohibited by Torah
law, whereas with regard to that, the Ninth of Av, its uncertainty is
permitted, as the aﬄictions of the Ninth of Av are rabbinic decrees.
?ַמאי ְס ֵפיקוֹ מו ָּּתר – ָלאו ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת
יה דְּ ַרב
ָ ׁ ָלא – ִּכ ְד ָא ַמר ַרב ׁ ֵש
ּ ישא ְ ּב ֵר
: ָה ָכא נַ ִמי,יﬠא דְּ יַ ְר ָחא
ָ  ִל ְק ִב:ִא ִידי
.יﬠא דְּ יַ ְר ָחא
ָ ִל ְק ִב

The Gemara explains the support for Shmuel’s opinion: What is the
meaning of the expression: With regard to that, the Ninth of Av, its
uncertainty is permitted? Is it not referring to twilight, with regard to
which there is uncertainty whether it is day or night? Apparently, it is
permitted to eat during twilight on the Ninth of Av. The Gemara rejects
this: No, it is as Rav Sheisha, son of Rav Idi, said in a diﬀerent context:
It is referring to uncertainty with regard to the determination of the
first day of the new month,N which would require observance of the
Festival for two days. Here, too, the baraita is referring to uncertainty
with regard to determination of the first day of the new month. Since
the Ninth of Av is a fast of rabbinic origin, there is no requirement to
observe two days.

 עו ְ ּּברוֹת ו ֵּמנִיקוֹת ִמ ְת ַﬠנּ וֹת:דָּ ַר ׁש ָר ָבא
 ְּכ ֶד ֶר ְך ׁ ֶש ִּמ ְת ַﬠנּ וֹת,ּו ַמ ׁ ְש ִלימוֹת ּבוֹ
 ו ֵּבין,ּו ַמ ׁ ְש ִלימוֹת ְ ּביוֹם ַה ִּכ ּיפ ּו ִרים
 וְ ֵכן ָא ְמר ּו.ַה ׁ ּ ְש ָמ ׁשוֹת ׁ ֶש ּלוֹ ָא ס ּור
יוֹחנָן
ָ  ו ִּמי ָא ַמר ַר ִ ּבי.יוֹחנָן
ָ ִמ ׁ ּ ְש ֵמ ּיה דְּ ַר ִ ּבי
ָ ָה ִכי? וְ ָה ָא ַמר ַר ִ ּבי
 ִּת ׁ ְש ָﬠה ְ ּב ָאב:יוֹחנָן
 ַמאי ָלאו – ְל ֵבין.יבוּר
ּ ִֵאינוֹ ְּכ ַת ֲﬠנִית צ
.אכה
ָ  ִל ְמ ָל,ַה ׁ ּ ְש ָמ ׁשוֹת? ל ֹא

Rava taught: Pregnant women and nursing womenH fast and complete the fast on the Ninth of Av in the manner that they fast and
complete the fast on Yom Kippur, and during twilight on the Ninth
of AvH it is prohibited to eat or drink. And they likewise said so in
the name of Rabbi Yoĥanan. The Gemara asks: And did Rabbi
Yoĥanan actually say that? Didn’t Rabbi Yoĥanan say: The Ninth of
Av is not like a communal fast decreed to pray for rain? What, isn’t
it referring to the matter of twilight? Apparently, Rabbi Yoĥanan
holds that it is permitted to eat and drink during twilight on the Ninth
of Av. The Gemara answers: No, it is referring to performing labor,
which is prohibited on the Ninth of Av, in contrast to other fasts.

אכה? ָּתנֵינָא! ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ַל ֲﬠשׂ וֹת
ָ ְמ ָל
,עוֹשין
ִׂ
– אכה ְ ּב ִת ׁ ְש ָﬠה ְ ּב ָאב
ָ ְמ ָל
ו ְּב ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ׁ ֶשלּ ֹא ַל ֲﬠ ׂשוֹת – ֵאין
יאל
ֵ  וַ ֲא ִפילּ ּו ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל.עוֹשין
ִׂ
ל ֹא ָא ַמר ֶא ָּלא דְּ ִכי יָ ֵתיב וְ ָלא ָﬠ ֵביד
יסר – ל ֹא
ַ  ֲא ָבל ֵמ.יוֹה ָרא
ֲ יחזִ י ְּכ
ֱ ָלא ֶמ
!ָא ַסר

The Gemara expresses surprise: It is referring to performing labor?
We already learned explicitly in the mishna: In a place where people
were accustomed to perform labor on the Ninth of Av, one performs labor; in a place where people were accustomed not to perform labor, one does not perform labor. Apparently, the prohibition
against performing labor on the Ninth of Av depends on local custom
and is not an outright prohibition. And even Rabban Shimon ben
Gamliel only said that one may conduct himself as a Torah scholar
and refrain from performing labor because when one sits and does
not perform labor, it does not appear as presumptuousness on his
part. It does not create the impression that he actually considers
himself a Torah scholar because others may simply think that he has
no work to do. However, in terms of prohibiting the performance of
labor, he does not prohibit performing labor on the Ninth of Av.

– יב ּור
ּ ִֶא ָּלא ַמאי ֵאינוֹ ְּכ ַת ֲﬠנִית צ
ַּ ִל ְת ִפ
:יוֹחנָ ן
ָ  וְ ָה ָא ַמר ַר ִ ּבי,נְﬠ ָילה
ִ ילת
הוֹלךְ ָּכל ַהיּוֹם
ֵ ְו ְּלוַ אי ׁ ֶשיִּ ְת ּ ַפ ֵּלל ָא ָדם ו
!ּכוּלּ וֹ

Rather, what is the meaning of the expression: The Ninth of Av is not
like a communal fast? It was stated with regard to the closing prayer.
On a communal fast day there are four prayers, and on Yom Kippur
there are five prayers, but on the Ninth of Av there are only three
prayers, like an ordinary weekday. But didn’t Rabbi Yoĥanan say: If
only a person would continue to pray throughout the entire day?N
This indicates that according to Rabbi Yoĥanan, a person may recite
additional prayers if he so chooses.

HALAKHA

Pregnant women and nursing women – עו ְ ּּברוֹת ו ֵּמנִיקוֹת:
Pregnant women and nursing women are required to
complete the fast on the Ninth of Av just as they are on
Yom Kippur, in accordance with the opinion of Rava. However, if a pregnant or nursing woman is sick and needs to
eat, she is required to do so, as is the case with any sick
person (Shulĥan Arukh, Oraĥ Ĥayyim 554:5).
Twilight on the Ninth of Av – בין ַה ׁ ּ ְש ָמ ׁשוֹת ְ ּב ִת ׁ ְש ָﬠה ְ ּב ָאב:ּ ֵ
Twilight on the Ninth of Av is of the same legal status as
the Ninth of Av itself. This is true with regard to both the
twilight before the fast and the twilight after it, in accordance with the opinion of Rava (Shulĥan Arukh, Oraĥ
Ĥayyim 553:2).
NOTES

If only a person would continue to pray throughout
the entire day – הוֹלך ָּכל ַהיּוֹם ּכו ּּלוֹ
ֵ ְו ְּלוַ אי ׁ ֶשיִּ ְת ּ ַפ ֵּלל ָא ָדם ו: Although Rabbi Yoĥanan made this statement with regard
to one who is uncertain whether or not he prayed, the
sentiment is certainly relevant on the Ninth of Av, when
it is appropriate for one to recite supplications. Rabbi
Yoĥanan would certainly agree that on the Ninth of Av,
anyone who can supplement his prayers should do so
(Tosefot Rabbeinu Peretz).

יב ֵﬠית
ּ ָ  וְ ִא. ָה ָכא ְר ׁשוּת,חוֹבה
ָ  ָה ָתםThe Gemara answers: There, on a communal fast day, it is a require– יבוּר
ּ ִ ַמאי ֵאינוֹ ְּכ ַת ֲﬠנִית צ:ימא
ָ  ֵאment to recite five prayers; here, on the Ninth of Av, reciting addi. ְל ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠהtional prayers is optional according to Rabbi Yoĥanan. And if you
wish, say instead: What is the meaning of the expression: The Ninth
of Av is not like a communal fast? It is with regard to the twenty-four
blessings that are recited on a communal fast, as six blessings were
added to the eighteen blessings of the daily Amida prayer. On the
Ninth of Av one recites only the standard eighteen blessings.
״אינוֹ ְּכ ַת ֲﬠנִית
ֵ  ַמאי: ַרב ּ ַפ ּ ָפא ָא ַמרRav Pappa said: What is the meaning of the phrase: The Ninth of
 ֶא ָּלא,אשוֹנוֹת
ׁ יב ּור״ – ֵאינוֹ ָּכ ִר
ּ ִ צAv is not like a communal fast? It comes to teach a stringency. There
. וַ ֲאסו ָּרה, ָּכ ַא ֲחרוֹנוֹתare diﬀerent types of communal fasts for rain. The first three fasts are
the least stringent; the next three are more stringent; and the final
seven fasts are the most stringent of all. The statement teaches that
the Ninth of Av is not like the first fast days, which are more lenient
in several respects; for example, they do not begin during twilight.
Rather, it is like the final fast days, when eating and performing labor
are prohibited during twilight.
 ֵאין ֵ ּבין ִּת ׁ ְש ָﬠה ְ ּב ָאב ְליוֹם:ית ִיבי
ִ ֵמ
ַה ִּכ ּיפו ִּרים ֶא ָּלא ׁ ֶשזֶּ ה ְס ֵפיקוֹ ָאסוּר וְ זֶ ה
 ַמאי ְס ֵפיקוֹ מו ָּּתר – ָלאו.ְס ֵפיקוֹ מו ָּּתר
ישא
ָ ׁ ֵ ּבין ַה ׁ ּ ְש ָמ ׁשוֹת ׁ ֶשלּ וֹ? ָא ַמר ַרב ׁ ֵש
.יﬠא דְּ יַ ְר ָחא
ָ  ִל ְק ִב, ָלא:ְ ּב ֵר ּיה דְּ ַרב ִא ִידי
.ָהא ְל ָכל דְּ ָב ִרים – זֶ ה וָ זֶ ה ׁ ָשוִ ין

The Gemara raises an objection: Didn’t we already learn that the only
diﬀerence between the Ninth of Av and Yom Kippur is that with
regard to this, Yom Kippur, its uncertainty is prohibited, because
eating and drinking on Yom Kippur are prohibited by Torah law,
whereas with regard to that, the Ninth of Av, its uncertainty is permitted? What is the meaning of the expression referring to the Ninth
of Av: Its uncertainty is permitted? Is it not referring to its twilight,
contrary to the statement of Rav Pappa? The Gemara rejects this. Rav
Sheisha, son of Rav Idi, said in a diﬀerent context: No. It is uncertainty with regard to the determination of the first day of the new
month. There is no requirement to observe a second day of the Ninth
of Av. By inference, with regard to all other matters this and that are
equal.
: פרק ד׳ דף נד. Perek IV . 54b
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: דְּ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,ְמ ַסיַּ יע ְל ַר ִ ּבי ֶא ְל ָﬠזָ ר
יּוֹשיט ֶאצְ ָ ּבעוֹ ַ ּב ַּמיִ ם
ִ ׁ ָאסוּר לוֹ ָל ָא ָדם ׁ ֶש
הוֹשיט
ִ ׁ  ְּכ ֶד ֶרךְ ׁ ֶש ָאסוּר ְל,ְ ּב ִת ׁ ְש ָﬠה ְ ּב ָאב
.ֶאצְ ָ ּבעוֹ ְ ּביוֹם ַה ִּכ ּיפו ִּרים

The Gemara comments: This statement supports the opinion
of Rabbi Elazar, as Rabbi Elazar said: It is prohibited for a
person to extend his finger into water on the Ninth of Av, just
as it is prohibited for him to extend his finger into water on
Yom Kippur.

 ֵאין ֵ ּבין ִּת ׁ ְש ָﬠה ְ ּב ָאב ְל ַת ֲﬠנִית:ית ִיבי
ִ ֵמ
יב ּו ר ֶא ָּלא ׁ ֶשזֶּ ה ָא ס ּו ר ַ ּב ֲﬠ ִ ׂשיַּ ית
ּ ִצ
אכה
ָ  וְ זֶ ה מו ָּּתר ַ ּב ֲﬠ ִ ׂשיַּ ית ְמ ָל,אכה
ָ ְמ ָל
יהם – זֶ ה
ֶ  ָהא ְל ָכל דִּ ְב ֵר.ְּ ּב ָמקוֹם ׁ ֶש ָּנ ֲהגו
:יבוּר ַּתנְיָא
ּ ִ וְ ִאילּ ּו ַ ּג ֵ ּבי ַּת ֲﬠנִית צ.וָ זֶ ה ׁ ָשוִ ין
ְּכ ׁ ֶש ָא ְמר ּו ָאסוּר ִ ּב ְר ִחיצָ ה – ל ֹא ָא ְמר ּו
–  ֲא ָבל ּ ָפנָיו יָ ָדיו וְ ַרגְ ָליו,ֶא ָּלא ָּכל גּ וּפוֹ
!ל ֹא

The Gemara raises an objection: The only diﬀerence between
the Ninth of Av and a communal fast is that on this day, a
communal fast, performance of labor is prohibited, and on
that day, the Ninth of Av, performance of labor is permitted
in a place where people are accustomed to perform labor. By
inference, with regard to all other matters this and that are
equal. However, with regard to a communal fast, it was
taught in a baraita: When the Sages said that bathing is prohibited, they said it only with regard to washing one’s entire
body, but with regard to washing one’s face, one’s hands, and
one’s feet in increments, the Sages did not say that it was
prohibited. Apparently, with respect to washing, the Rabbis
were stricter with regard to the Ninth of Av than they were with
regard to a communal fast.

: ֲא ַמר ַרב ּ ַפ ּ ָפאRav Pappa said:

Perek IV
Daf 55 Amud a
HALAKHA

A groom is exempt from reciting Shema – יאת
ַ ָח ָתן ּ ָפטוּר ִמ ְּק ִר
ש ַמע:
ְ ׁ A man who marries a virgin is exempt from reciting Shema for three days after the wedding if he has not yet consummated the marriage. Some authorities rule that one may not
opt to recite Shema (Beit Yosef). Other commentaries rule, for
a variety of reasons, that a groom recites Shema and it is in no
way presumptuous on his part (Rif; Rambam; Rosh). Nowadays,
when people are unable to concentrate properly when reciting
Shema even under normal circumstances, a groom recites Shema. Indeed, one who does not do so is guilty of presumptuousness (Be’er Heitev; Shulĥan Arukh, Oraĥ Ĥayyim 70:3).
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Perek IV . 55a . .פרק ד׳ דף נה

. ַּת ָּנא קו ֵּּלי קו ֵּּלי ָק ָתנֵיThe tanna is teaching a series of leniencies. He taught only
those aspects in which the Ninth of Av is more lenient than a
communal fast. He did not teach those aspects in which it is
more stringent. There was no attempt made to enumerate all
the diﬀerences.
.״ו ְּב ָכל ָמקוֹם ַּת ְל ִמ ֵידי ֲח ָכ ִמים וכו׳״
יאל
ֵ ימ ָרא דְּ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ְ ְל ֵמ
: וְ ַר ָ ּבנַן ָס ְב ִרי,יוֹה ָרא
ֲ ישינַן ְל
ִ ׁ ְ ָלא ָחי:ָס ַבר
יוֹה ָרא? וְ ָהא ִא ּ ְיפ ָכא ׁ ָש ְמ ִﬠינַן
ֲ ישינַן ְל
ִ ׁ ְָחי
 ִאם יִ ְרצֶ ה ִל ְקרוֹת ְק ִריַּ ת, ָח ָתן: דִּ ְתנַן,ְּלהו
 ַר ָ ּבן ׁ ִש ְמעוֹן.קוֹרא
ֵ – אשוֹן
ׁ ׁ ְש ַמע ַליְ ָלה ָה ִר
ּ  ל ֹא ָּכל ָהרוֹצֶ ה ִל:יאל ָא ַמר
יטוֹל
ֵ ֶ ּבן ַ ּג ְמ ִל
.ֶאת ַה ׁ ּ ֵשם יִ ּטוֹל

It was stated in the mishna: And in all places Torah scholars
are idle and do not perform labor on the Ninth of Av, and according to Rabban Shimon ben Gamliel one should always
conduct himself like a Torah scholar in this regard and refrain
from performing labor. The Gemara asks: Is that to say that
Rabban Shimon ben Gamliel holds that we are not concerned about presumptuousness when a person conducts
himself like a Torah scholar? And conversely, do the Rabbis
hold that we are concerned about presumptuousness? Didn’t
we hear them say the opposite? As we learned in a mishna:
With regard to the recitation of Shema on one’s wedding night,
the Rabbis said that if a groom wishes to recite Shema on the
first night despite his exemption, he may do so.H Rabban Shimon ben Gamliel says: Not everyone who wishes to assume
the reputation of a God-fearing person may assume it, and
consequently, not everyone who wishes to recite Shema on his
wedding night may do so. Their opinions in that mishna appear
contrary to their opinions in the current mishna.

 ַרב.יטה
ָּ  מו ְּח ֶל ֶפת ַה ׁ ּ ִש:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
. ְ ָלא ֵּת ּיפוֹך:יה דְּ ַרב ִא ִידי ָא ַמר
ָ ׁ ׁ ֵש
ּ ישא ְ ּב ֵר
 ֵּכיוָ ן,דְּ ַר ָ ּבנַ ן ַאדְּ ַר ָ ּבנַ ן ָלא ַק ׁ ְשיָ א; ָה ָכא
אכה וְ ִאיה ּו ָלא
ָ דְּ כו ֵּּלי ָﬠ ְל ָמא ָﬠ ְב ִדי ְמ ָל
 ֵּכיוָ ן, ֲא ָבל ָה ָתם.יוֹה ָרא
ֳ יחזִ י ְּכ
ֱ ָﬠ ֵביד – ֶמ
דְּ כו ֵּּלי ָﬠ ְל ָמא ָק ֵרי וְ ִאיה ּו נַ ִמי ָק ֵרי – ָלא
.יוֹה ָרא
ֳ יחזִ י ְּכ
ֱ ֶמ

Rabbi Yoĥanan said: The attribution of the opinions is reversed in one of the sources. Rav Sheisha, son of Rav Idi, said:
Do not reverse either text, as it is possible to resolve the diﬃculty in another manner. The contradiction between the statement of the Rabbis here and the statement of the Rabbis there
is not diﬃcult. Here, on the Ninth of Av, since everyone is
performing labor and he is not performing labor, his idleness
is conspicuous and appears like presumptuousness. However,
there, in the case of reciting Shema on one’s wedding night,
it does not appear like presumptuousness, as everyone is
reciting Shema and he is reciting it with them.

