: דְּ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,ְמ ַסיַּ יע ְל ַר ִ ּבי ֶא ְל ָﬠזָ ר
יּוֹשיט ֶאצְ ָ ּבעוֹ ַ ּב ַּמיִ ם
ִ ׁ ָאסוּר לוֹ ָל ָא ָדם ׁ ֶש
הוֹשיט
ִ ׁ  ְּכ ֶד ֶרךְ ׁ ֶש ָאסוּר ְל,ְ ּב ִת ׁ ְש ָﬠה ְ ּב ָאב
.ֶאצְ ָ ּבעוֹ ְ ּביוֹם ַה ִּכ ּיפו ִּרים

The Gemara comments: This statement supports the opinion
of Rabbi Elazar, as Rabbi Elazar said: It is prohibited for a
person to extend his finger into water on the Ninth of Av, just
as it is prohibited for him to extend his finger into water on
Yom Kippur.

 ֵאין ֵ ּבין ִּת ׁ ְש ָﬠה ְ ּב ָאב ְל ַת ֲﬠנִית:ית ִיבי
ִ ֵמ
יב ּו ר ֶא ָּלא ׁ ֶשזֶּ ה ָא ס ּו ר ַ ּב ֲﬠ ִ ׂשיַּ ית
ּ ִצ
אכה
ָ  וְ זֶ ה מו ָּּתר ַ ּב ֲﬠ ִ ׂשיַּ ית ְמ ָל,אכה
ָ ְמ ָל
יהם – זֶ ה
ֶ  ָהא ְל ָכל דִּ ְב ֵר.ְּ ּב ָמקוֹם ׁ ֶש ָּנ ֲהגו
:יבוּר ַּתנְיָא
ּ ִ וְ ִאילּ ּו ַ ּג ֵ ּבי ַּת ֲﬠנִית צ.וָ זֶ ה ׁ ָשוִ ין
ְּכ ׁ ֶש ָא ְמר ּו ָאסוּר ִ ּב ְר ִחיצָ ה – ל ֹא ָא ְמר ּו
–  ֲא ָבל ּ ָפנָיו יָ ָדיו וְ ַרגְ ָליו,ֶא ָּלא ָּכל גּ וּפוֹ
!ל ֹא

The Gemara raises an objection: The only diﬀerence between
the Ninth of Av and a communal fast is that on this day, a
communal fast, performance of labor is prohibited, and on
that day, the Ninth of Av, performance of labor is permitted
in a place where people are accustomed to perform labor. By
inference, with regard to all other matters this and that are
equal. However, with regard to a communal fast, it was
taught in a baraita: When the Sages said that bathing is prohibited, they said it only with regard to washing one’s entire
body, but with regard to washing one’s face, one’s hands, and
one’s feet in increments, the Sages did not say that it was
prohibited. Apparently, with respect to washing, the Rabbis
were stricter with regard to the Ninth of Av than they were with
regard to a communal fast.

: ֲא ַמר ַרב ּ ַפ ּ ָפאRav Pappa said:

Perek IV
Daf 55 Amud a
HALAKHA

A groom is exempt from reciting Shema – יאת
ַ ָח ָתן ּ ָפטוּר ִמ ְּק ִר
ש ַמע:
ְ ׁ A man who marries a virgin is exempt from reciting Shema for three days after the wedding if he has not yet consummated the marriage. Some authorities rule that one may not
opt to recite Shema (Beit Yosef). Other commentaries rule, for
a variety of reasons, that a groom recites Shema and it is in no
way presumptuous on his part (Rif; Rambam; Rosh). Nowadays,
when people are unable to concentrate properly when reciting
Shema even under normal circumstances, a groom recites Shema. Indeed, one who does not do so is guilty of presumptuousness (Be’er Heitev; Shulĥan Arukh, Oraĥ Ĥayyim 70:3).
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. ַּת ָּנא קו ֵּּלי קו ֵּּלי ָק ָתנֵיThe tanna is teaching a series of leniencies. He taught only
those aspects in which the Ninth of Av is more lenient than a
communal fast. He did not teach those aspects in which it is
more stringent. There was no attempt made to enumerate all
the diﬀerences.
.״ו ְּב ָכל ָמקוֹם ַּת ְל ִמ ֵידי ֲח ָכ ִמים וכו׳״
יאל
ֵ ימ ָרא דְּ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ְ ְל ֵמ
: וְ ַר ָ ּבנַן ָס ְב ִרי,יוֹה ָרא
ֲ ישינַן ְל
ִ ׁ ְ ָלא ָחי:ָס ַבר
יוֹה ָרא? וְ ָהא ִא ּ ְיפ ָכא ׁ ָש ְמ ִﬠינַן
ֲ ישינַן ְל
ִ ׁ ְָחי
 ִאם יִ ְרצֶ ה ִל ְקרוֹת ְק ִריַּ ת, ָח ָתן: דִּ ְתנַן,ְּלהו
 ַר ָ ּבן ׁ ִש ְמעוֹן.קוֹרא
ֵ – אשוֹן
ׁ ׁ ְש ַמע ַליְ ָלה ָה ִר
ּ  ל ֹא ָּכל ָהרוֹצֶ ה ִל:יאל ָא ַמר
יטוֹל
ֵ ֶ ּבן ַ ּג ְמ ִל
.ֶאת ַה ׁ ּ ֵשם יִ ּטוֹל

It was stated in the mishna: And in all places Torah scholars
are idle and do not perform labor on the Ninth of Av, and according to Rabban Shimon ben Gamliel one should always
conduct himself like a Torah scholar in this regard and refrain
from performing labor. The Gemara asks: Is that to say that
Rabban Shimon ben Gamliel holds that we are not concerned about presumptuousness when a person conducts
himself like a Torah scholar? And conversely, do the Rabbis
hold that we are concerned about presumptuousness? Didn’t
we hear them say the opposite? As we learned in a mishna:
With regard to the recitation of Shema on one’s wedding night,
the Rabbis said that if a groom wishes to recite Shema on the
first night despite his exemption, he may do so.H Rabban Shimon ben Gamliel says: Not everyone who wishes to assume
the reputation of a God-fearing person may assume it, and
consequently, not everyone who wishes to recite Shema on his
wedding night may do so. Their opinions in that mishna appear
contrary to their opinions in the current mishna.

 ַרב.יטה
ָּ  מו ְּח ֶל ֶפת ַה ׁ ּ ִש:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
. ְ ָלא ֵּת ּיפוֹך:יה דְּ ַרב ִא ִידי ָא ַמר
ָ ׁ ׁ ֵש
ּ ישא ְ ּב ֵר
 ֵּכיוָ ן,דְּ ַר ָ ּבנַ ן ַאדְּ ַר ָ ּבנַ ן ָלא ַק ׁ ְשיָ א; ָה ָכא
אכה וְ ִאיה ּו ָלא
ָ דְּ כו ֵּּלי ָﬠ ְל ָמא ָﬠ ְב ִדי ְמ ָל
 ֵּכיוָ ן, ֲא ָבל ָה ָתם.יוֹה ָרא
ֳ יחזִ י ְּכ
ֱ ָﬠ ֵביד – ֶמ
דְּ כו ֵּּלי ָﬠ ְל ָמא ָק ֵרי וְ ִאיה ּו נַ ִמי ָק ֵרי – ָלא
.יוֹה ָרא
ֳ יחזִ י ְּכ
ֱ ֶמ

Rabbi Yoĥanan said: The attribution of the opinions is reversed in one of the sources. Rav Sheisha, son of Rav Idi, said:
Do not reverse either text, as it is possible to resolve the diﬃculty in another manner. The contradiction between the statement of the Rabbis here and the statement of the Rabbis there
is not diﬃcult. Here, on the Ninth of Av, since everyone is
performing labor and he is not performing labor, his idleness
is conspicuous and appears like presumptuousness. However,
there, in the case of reciting Shema on one’s wedding night,
it does not appear like presumptuousness, as everyone is
reciting Shema and he is reciting it with them.

יאל ַאדְּ ַר ָ ּבן ׁ ִש ְמעוֹן
ֵ דְּ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
יאל ָלא ַק ׁ ְשיָ א; ָה ָתם הוּא
ֵ ֶ ּבן ַ ּג ְמ ִל
 וַ ֲאנַן ָס ֲה ֵדי דְּ ָלא ָמצֵ י ַּכ ּווּנֵי,דְּ ָב ֵﬠינַן ַּכ ָּוונָ ה
, ֲא ָבל ָה ָכא.יוֹה ָרא
ֳ יחזִ י ְּכ
ֱ יה – ֶמ
ּ דַּ ֲﬠ ֵת
אכה
ָ  ְמ ָל:יוֹה ָרא – ָא ְמ ִרי
ֳ יחזִ י ְּכ
ֱ ָלא ֶמ
 ּפוֹק ֲחזִ י ַּכ ָּמה ַ ּב ְט ָלנֵי.יה
ּ ִהיא דְּ ֵלית ֵל
.יכא ְ ּב ׁשו ָּקא
ָּ ִא

 ִ ּביהו ָּדה:אוֹמ ִרים
ְ
מתני׳ וַ ֲח ָכ ִמים
אכה ְ ּב ַﬠ ְר ֵבי ְפ ָס ִחים ַﬠד
ָ עוֹשין ְמ ָל
ׂ ִ ָהי ּו
ּ ָ עוֹשין ָּכל ִﬠ
.יקר
ׂ ִ  ו ַּב ָ ּג ִליל ל ֹא ָהי ּו,ֲחצוֹת
 ו ֵּבית ִה ֵּלל,אוֹס ִרים
ְ  ֵ ּבית ׁ ַש ַּמאי,ַה ַּליְ ָלה
.ַמ ִּת ִירין ַﬠד ָהנֵץ ַה ַח ָּמה

Similarly, the contradiction between the statement of Rabban Shimon
ben Gamliel here and the statement of Rabban Shimon ben Gamliel
there is not diﬃcult. There, in the case of reciting Shema on one’s wedding night, it is that we require concentration, and it is clear to all that
he is unable to concentrate because of his preoccupation with the
mitzva that he must perform. Therefore, if he recites Shema it appears
like presumptuousness. It is as though he is announcing: I am able to
concentrate although others in my situation are not. However, here, by
not performing labor on the Ninth of Av it does not appear like presumptuousness, as people say: It is because he has no labor to perform.
Go out and see how many idle people there are in the marketplace,
even on days when it is permitted to perform labor.

mishna

Apropos the discussion of performing labor on
Passover eve, diﬀerences in other customs were
cited. And the Rabbis say: In Judea, people would perform labor on
Passover eves until midday, and in the Galilee people would not perform laborN on Passover eve at all. With regard to performing labor on
the night before Passover eve, the night between the thirteenth and
fourteenth of Nisan, Beit Shammai prohibit performing labor,N and Beit
Hillel permit doing so until sunrise.

gemara

ּ ָ גמ׳ ֵמ ִﬠ
 ו ְּל ַב ּסוֹף,יק ָרא ָּתנָ א ִמנְ ָהגָ א
!ָּתנָ א ִא ּיסו ָּרא

The Gemara asks with regard to the mishna:
Initially, at the beginning of the chapter, the
tanna taught that in certain places there is merely a custom not to perform labor, and yet ultimately, in this latest mishna, he taught that according to the opinion of Beit Shammai, it is prohibited to perform labor.
Apparently, performance of labor is not dependent on custom but is
actually prohibited.

 ָלא ַק ׁ ְשיָ א; ָהא – ַר ִ ּבי:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
 ָא ַמר, דְּ ַתנְיָא. ָהא – ַר ִ ּבי יְ הו ָּדה,ֵמ ִאיר
אכה
ָ עוֹשין ְמ ָל
ׂ ִ  ִ ּביהו ָּדה ָהי ּו:ַר ִ ּבי יְ הו ָּדה
 ו ַּב ָ ּג ִליל ֵאינָן,ְ ּב ַﬠ ְר ֵבי ְפ ָס ִחים ַﬠד ֲחצוֹת
ּ ָ עוֹשין ָּכל ִﬠ
: ָא ַמר לוֹ ַר ִ ּבי ֵמ ִאיר.יקר
ִׂ
,ָמה ְר ָאיָ יה יְ הו ָּדה וְ גָ ִליל ְל ָכאן? ֶא ָּלא
,עוֹשין
ׂ ִ – אכה
ָ ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ַל ֲﬠ ׂשוֹת ְמ ָל
.עוֹשין
ׂ ִ ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ׁ ֶשלּ ֹא ַל ֲﬠשׂ וֹת – ֵאין
ִמדְּ ָק ָא ַמר ַר ִ ּבי ֵמ ִאיר ִמנְ ָהגָ א – ִמ ְּכ ָלל
.דְּ ַר ִ ּבי יְ הו ָּדה ִא ּיסו ָּרא ָק ָא ַמר

Rabbi Yoĥanan said: This is not diﬃcult, since that first mishna is in
accordance with the opinion of Rabbi Meir, and this current mishna is
in accordance with the opinion of Rabbi Yehuda. As it was taught in a
baraita that Rabbi Yehuda said: In Judea they would perform labor on
Passover eves until midday, and in the Galilee they would not perform
labor at all. Rabbi Meir said to him: What proof do you cite from Judea
and the Galilee to the discussion here? Rather, in a place where people
were accustomed to perform labor, one performs labor, and in a place
where people were accustomed not to perform labor, one does not
perform labor. The Gemara analyzes this baraita: From the fact that
Rabbi Meir is speaking about custom, by inference, Rabbi Yehuda is
speaking about a prohibition against performing labor in the Galilee.

וְ ָס ַבר ַר ִ ּבי יְ הו ָּדה ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר מו ָּּתר
 ַר ִ ּבי יְ הו ָּדה,אכה? וְ ָה ַתנְיָא
ָ ַ ּב ֲﬠ ִ ׂשיַּ ית ְמ ָל
נֶﬠ ְק ָרה
ֶ ְ ַה ְמנַ ֵּכ ׁש ִ ּב ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר ו:אוֹמר
ֵ
 וְ ֵאין,וֹת ָל ּה ִ ּב ְמקוֹם ַה ִּטיט
ְ ְ ּביָ דוֹ – ׁש
.וֹת ָל ּה ִ ּב ְמקוֹם ַה ָ ּג ִריד
ְ ׁש

The Gemara asks: And does Rabbi Yehuda hold that performance of
labor on the fourteenth is permitted everywhere other than the Galilee?
Wasn’t it taught in a baraita that Rabbi Yehuda says: With regard to one
who is weeding a field on the thirteenth of Nisan and a stalk of grain
was uprooted in his hand, he plants it in a muddy place so that it will
take root before the omer oﬀeringN is brought on the sixteenth of Nisan?
It will then be permitted to eat the grain after the omer oﬀering is brought.
However, one should not plant it in a dry place, as it will not take root
there immediately. If it begins to sprout only after the omer oﬀering is
brought, that grain will remain prohibited until after the following year’s
omer oﬀering is brought.

–  ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר,ִ ּב ׁ ְשל ֹ ׁ ָֹשה ָﬠ ָ ׂשר – ִאין
יה ְל ַר ִ ּבי יְ הו ָּדה
ּ  ִמ ְּכ ִדי ׁ ָש ְמ ִﬠינַ ן ֵל.ָלא
קוֹל ֶטת
ֶ  ָּכל ַה ְר ָּכ ָבה ׁ ֶש ֵאינָ ּה:דְּ ָא ַמר
,קוֹל ֶטת
ֶ ִל ׁ ְשל ֹ ׁ ָֹשה יָ ִמים – ׁשוּב ֵאינָ ּה
וְ ִאי ָס ְל ָקא דַּ ֲﬠ ָתךְ ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר מו ָּּתר
אכה – ָל ָּמה ִלי ׁ ְשל ֹ ׁ ָֹשה
ָ ַ ּב ֲﬠ ִ ׂשיַּ ית ְמ ָל
,יסר
ַ  וַ ֲח ֵמ,יסר
ַ יכא ַא ְר ֵ ּב
ָּ ָﬠ ָ ׂשר? וְ ָה ִא
ְּ ּו ִמ ְקצָ ת ׁ ִש
 ַ ּב ָ ּג ִליל:ית ַסר! ָא ַמר ָר ָבא
.ּׁ ָשנו

From Rabbi Yehuda’s statement it can be inferred that if a person was
weeding on the thirteenth of Nisan, yes, this is the halakha; however, on
the fourteenth of Nisan, no, one may not replant the stalk of grain. Now,
we learned that Rabbi Yehuda said: Any graft that does not take hold
in three days will no longer take hold. If it could enter your mind that
performing labor on the fourteenth is permitted, why do I need this
halakha to be taught specifically with regard to the thirteenth? It would
have been a greater novelty had he taught the halakha with regard to a
case that occurs on the fourteenth. Aren’t there three days remaining for
grain planted on the fourteenth to take root before the omer oﬀering, i.e.,
the fourteenth of Nisan, the fifteenth of Nisan, and part of the sixteenth of Nisan? Rava said: They taught this halakha of replanting a
stalk of wheat with regard to the Galilee; as mentioned in the baraita,
Rabbi Yehuda says that in the Galilee they do not perform labor at all.

NOTES

In the Galilee people would not perform labor –
עוֹשין
ׂ ִ ב ָ ּג ִליל ל ֹא ָהי ּו:
ּ ַ The Rabbis’ statement emphasizes that it was not due to local custom that people
refrained from labor; rather, performing labor on
the fourteenth was actually prohibited. Some
commentaries explain the diﬀerence in terms of
the punishment: A person who performs labor on
the fourteenth in violation of an actual prohibition
would be liable for excommunication by his community, but not if his performance only deviates
from local custom. Other commentaries assert that
the diﬀerence between custom and prohibition
is with regard to the question of whether or not
one who relocates must continue to observe the
practice. Local customs apply only to those who
reside in that particular place, while prohibitions
apply everywhere (Mikhtam).
Beit Shammai prohibit performing labor, etc. –
אוֹס ִרים וכו׳
ְ בית ׁ ַש ַּמאי:ּ ֵ Some commentaries explain
that, according to Rabbi Meir, there is no disagreement between Beit Hillel and Beit Shammai, because there cannot be a dispute with regard to
local custom. Rather, each one ascertains the local
custom and acts accordingly (Tosafot). Others explain that according to Beit Hillel, if there is a local
custom to refrain from working on the night of the
fourteenth, it is a custom based on error and should
be abandoned (Ran). Alternatively, the disagreement between Beit Hillel and Beit Shammai is with
regard to the status of the day and the night. Beit
Shammai consider the prohibition of working at
night to be part of the general prohibition against
working during the day. Therefore, in their opinion,
any activity that is prohibited during the day is also
prohibited the night before. However, Beit Hillel
liken Passover eve to a fast day, in that night and
day are considered two separate entities (Nimmukei
Yosef; see Rabbi Ovadya Bartenura; Tosefot Yom Tov).
Take root before the omer oﬀering – קוֹדם
ֵ יטה
ָ ְק ִל
עוֹמר
ֶ ל:ָ The Torah states that the new grain of the
year may be eaten only after the omer oﬀering is
brought. However, this applies only to the grain that
was planted and took root before the omer oﬀering
was brought. Any grain that took root after the omer
oﬀering was brought is permitted only after the
omer oﬀering of the following year.
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NOTES

Three crafts are permitted – של ֹ ֹׁש או ָּּמנִיּוֹת מו ָּּתרוֹת:
ָׁ
Some commentaries explain that the agreement
between Rabbi Meir and the Rabbis in the mishna
is only with regard to those places where the custom is not to perform labor on Passover eve. In
any other place, where that is not the custom, all
types of labor are permitted (Ra’avad; Ran). Other
commentaries understand that the mishna’s statement applies to initiating labor even in a place
where the custom is to perform labor on Passover
eve. Even in such a place, although anyone may
continue work that was started earlier, only people
in these three professions may initiate work on
the fourteenth of Nisan (Rashi; Rambam; Nimmukei Yosef).
Barbers – ה ַּס ּ ָפ ִרים:ַ Some add that not only is
cutting hair permitted, but sharpening or fixing
the scissors is permitted as well. In fact, whatever
actions are necessary for grooming before the
Festival are permitted (Nimmukei Yosef).
HALAKHA

Labor…on Passover eve – אכה ְ ּב ֶﬠ ֶרב ּ ֶפ ַסח
ָ מ ָל:ְ
Even in a community where the custom is to perform labor on Passover eve, only tailors, barbers,
and people who wash clothes may initiate new
tasks. This is in accordance with the opinion of
the Rabbis in the mishna. Some authorities teach
that these types of labor may be performed even
in a place where the custom is not to perform
labor on Passover eve (Rema, citing the Rosh).
With regard to other types of labor, if the task was
initiated the day before, it may be completed on
the fourteenth of Nisan before midday, as long as
it is for the purpose of the Festival (Shulĥan Arukh,
Oraĥ Ĥayyim 468:5).

 ְּכ ֵבית:יליָ א! ָא ַמר ַרב ׁ ֵש ׁ ֶשת
ְ יכא ֵל
ָּ  וְ ָה ִאThe Gemara further asks: Isn’t there the night between the thirteenth
,עוֹלם ְּכ ֵבית ִה ֵּלל
ָ  ְל: ַרב ַא ׁ ִשי ָא ַמר. ׁ ַש ַּמאיand the fourteenth of Nisan, during which according to the opinion
. ְל ִפי ׁ ֶש ֵאין דַּ ְר ָּכן ׁ ֶשל ְ ּבנֵי ָא ָדם ְלנַ ֵּכ ׁש ַ ּב ַּליְ ָלהof Beit Hillel, labor is permitted even in the Galilee, which is the halakha? Rabbi Yehuda could have taught the halakha with regard to
weeding on the night before the fourteenth. Rav Sheshet said: Rabbi
Yehuda said this in accordance with the opinion of Beit Shammai,
who prohibit performing labor that night. Rav Ashi said: There is no
reason to suggest implausibly that Rabbi Yehuda holds in accordance
with the opinion of Beit Shammai, contrary to the accepted halakha.
Actually, Rabbi Yehuda holds in accordance with the opinion of Beit
Hillel. However, he did not teach the case about the night before the
fourteenth of Nisan because it is not the typical manner of people
to weed at night. It is virtually impossible to identify weeds in the dark.
 ַחד, ו ְּב ַה ׁ ְש ָר ׁ ָשה,עוֹלם ִ ּביהו ָּדה
ָ  ְל: ָר ִבינָא ָא ַמרRavina said: Actually, it can be explained that Rabbi Yehuda is refer״מ ְקצָ ת
ִ  ְּת ֵרי,״מ ְקצָ ת ַהיּוֹם ְּככוּלּ וֹ״ – ָא ְמ ִרינַן
ִ ring to Judea. With regard to a plant taking root, we state only once
. ַהיּוֹם ְּככוּלּ וֹ״ – ָלא ָא ְמ ִרינַןthe principle: The legal status of part of the day is like that of the
entire day, but we do not state twice the principle: The legal status of
part of the day is like that of the entire day. When discussing a plant
that was replanted on the fourteenth, in the tally of three days, the
legal status of part of both the fourteenth and the sixteenth cannot be
like that of entire days. A plant takes root after a fixed amount of time,
and this is not aﬀected by formalistic halakhic principles like: The
legal status of part of the day is like that of the entire day.
אכה
ָ אוֹמר ָּכל ְמ ָל
ֵ
מתני׳ ַר ִ ּבי ֵמ ִאיר
וֹמ ָר ּה
ְ קוֹדם ְל ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר – ּג
ֶ ׁ ֶש ִה ְת ִחיל ָ ּב ּה
 ֲא ָבל ל ֹא יַ ְת ִחיל ָ ּב ּה ַ ּב ְּת ִח ָּלה,ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
.גוֹמ ָר ּה
ְ  ַאף ַﬠל ּ ִפי ׁ ֶשיָּ כוֹל ְל,ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
עוֹשין
ִׂ
 ׁ ָשל ֹ ֹׁש או ָּּמנִיּוֹת:אוֹמ ִרים
ְ וַ ֲח ָכ ִמים
: וְ ֵאלּ ּו ֵהן,אכה ְ ּב ַﬠ ְר ֵבי ְפ ָס ִחים ַﬠד ֲחצוֹת
ָ ְמ ָל
יוֹסי ַ ּבר
ֵ  ַר ִ ּבי. וְ ַה ּכ ְוֹב ִסין, וְ ַה ַּס ּ ָפ ִרים,יטין
ִ ַָה ַחיּ
ֵ יְ הו ָּדה
. ַאף ַרצְ ָﬠנִין:אוֹמר
 ֲא ָבל,וֹﬠד ְּתנַן
ֵ צוֹרךְ ַה ּמ
ֶ יב ֲﬠיָ א ְלהוּ; ְל
ּ ַ גמ׳ ִא
,וֹﬠד – ֲא ִפילּ ּו ִמיגְ ַמר נַ ִמי ָלא
ֵ צוֹרךְ ַה ּמ
ֶ ׁ ֶשלּ ֹא ְל
 ֲא ָבל,וֹﬠד ְּתנַן
ֵ צוֹרךְ ַה ּמ
ֶ  ׁ ֶשלּ ֹא ְל:אוֹ דִּ ְיל ָמא
 ֵ ּבין: אוֹ דִּ ְיל ָמא.חוֹלי ַמ ְת ִח ִּלינַ ן
ֵ צוֹר ְך ַא ְת
ֶ ְל
–  ִמיגְ ַמר,צוֹר ְך
ֶ וֹﬠד ֵ ּבין ׁ ֶש ּל ֹא ְל
ֵ צוֹר ְך ַה ּמ
ֶ ְל
.חוֹלי – ָלא
ֵ  ַא ְת,ִאין
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Perek IV . 55a . .פרק ד׳ דף נה

mishna

Rabbi Meir says: With regard to any labor that
one began before the fourteenth of Nisan, he
may complete it on the fourteenth before midday. However, one
may not begin to perform that labor from the outset on the fourteenth, even if he is able to complete it before midday. And the
Rabbis say: The practitioners of only three crafts are permittedN to
perform labor until midday on Passover eve,H and they are: Tailors,
barbers,N and launderers, whose work is needed for the Festival.
Rabbi Yosei bar Yehuda says: Even shoemakers are permitted to
work on the fourteenth.

gemara

A dilemma was raised before the Sages: Was
it with regard to labor for the purpose of the
Festival that we learned in the mishna that Rabbi Meir permits completing labor on the fourteenth, but labor that is not for the purpose
of the Festival may not even be completed? Or perhaps it was with
regard to labor that is not for the purpose of the Festival that we
learned that Rabbi Meir permits completing labor on the fourteenth,
but with regard to labor that is for the purpose of the Festival, we
may even initiate it. Or perhaps, with regard to both labor that is for
the purpose of the Festival and labor that is not for the purpose of
the Festival, completing, yes, it is permitted, but initiating, no, it is
prohibited.

ָּ  ֲא ָבל ל ֹא יַ ְת ִח יל ַ ּב ְּת ִח:ָּתא ׁ ְש ַמע
ילה
ּ  ֲא ִפ,יל ּו צִ ְלצוּל ָק ָטן
ּ ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר ֲא ִפ
יל ּו
ּ ילוּ״? ָלאו ֲא ִפ
ּ ״א ִפ
יל ּו
ֲ  ַמאי.ְ ׂש ָב ָכה ְק ַט ָּנה
ֶ ָהנֵי דִּ ְל
– חוֹלי
ֵ  ַא ְת, ִמיגְ ַמר – ִאין,וֹﬠד
ֵ צוֹרךְ ַה ּמ
צוֹרךְ – ִמיגְ ַמר נַ ִמי ָלא
ֶ  ִמ ְּכ ָלל דְּ ׁ ֶשלּ ֹא ְל.ָלא
!ָ ּג ְמ ִרינַן

Come and hear a resolution to the dilemma from that which we
learned: However, one may not begin work from the outset on the
fourteenth, even if it is a small belt, or even a small hairnet. What
is the meaning of the term even in this context? Isn’t it that even with
regard to those items that are for the purpose of the Festival, completing, yes, it is permitted, but initiating, no, it is prohibited? And
by inference, with regard to labor that is not for the purpose of the
Festival, we may not even complete labor that was begun previously.
This supports the first possibility cited above.

צוֹר ְך – ִמיגְ ַמר נַ ִמי
ֶ עוֹלם דְּ ׁ ֶש ּל ֹא ְל
ָ  ְל,ל ֹא
ּ
ּ
״א ִפילוּ״ – ֲא ִפיל ּו ָהנֵי נַ ִמי
ֲ  ו ַּמאי.ָ ּג ְמ ִרינַ ן
: דְּ ָס ְל ָקא דַּ ֲﬠ ָת ְך ָא ִמינָ א.דְּ ז ּו ְט ִרי נִינְ ה ּו
 נַ ְת ִחיל ְ ּבה ּו,אכ ָּתן
ְ ַה ְת ָח ָל ָתן זוֹ ִהיא ְ ּג ַמר ְמ ַל
.נַ ִמי ְל ַכ ְּת ִח ָּילה – ָק ַמ ׁ ְש ַמע ָלן

The Gemara rejects this answer: No; actually, this means that even
labor that is not for the purpose of the Festival we may also complete,
in accordance with the third possibility above. And what is the meaning of the term even? It is that this halakha applies even to these items,
a belt and a hairnet, which are small; as it could enter your mind to
say: Since they are small and their initiation is their completion, let
us even initiate their manufacture on the fourteenth ab initio. Therefore, it teaches us that even with regard to this type of labor, initiating
is prohibited. This baraita does not provide an unequivocal resolution
to the dilemma.

אכה
ָ  ָּכל ְמ ָל:אוֹמר
ֵ  ַר ִ ּבי ֵמ ִאיר, ָּתא ׁ ְש ַמעCome and hear the resolution to the dilemma from another source
– וֹﬠד
ֵ צוֹרךְ ַה ּמ
ֶ  ׁ ֶש ִהיא ְלfrom another source. Rabbi Meir says: With regard to any labor
that is for the purpose of the Festival,

Perek IV
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ְ ּג
ימ ַתי – ִ ּבזְ ַמן
ָ  ֵא.וֹמ ָר ּה ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
 ֲא ָבל,קוֹדם ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
ֶ ׁ ֶש ִה ְת ִחיל ָ ּב ּה
– קוֹדם ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
ֶ ל ֹא ִה ְת ִחיל ָ ּב ּה
 ֲא ִפילּ ּו,ל ֹא יַ ְת ִחיל ָ ּב ּה ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
ּ  ֲא ִפ,יל צוּל ָק ָטן
ְ ִצ
,יל ּו ְ ׂש ָב ָכה ְק ַט ָּנה
צוֹר ְך
ֶ  ׁ ֶש ּל ֹא ְל,וֹﬠד – ִאין
ֵ צוֹר ְך ַה ּמ
ֶ ְל
וֹﬠד – ָלא! הוּא ַהדִּ ין דַּ ֲא ִפילּ ּו ׁ ֶשלּ ֹא
ֵ ַה ּמ
: וְ ָהא ָקא ַמ ׁ ְש ַמע ָלן,צוֹרךְ נַ ִמי ָ ּג ְמ ִרינַן
ֶ ְל
ּ דַּ ֲא ִפ
ֶ יל ּו ְל
, ִמיגְ ַמר – ִאין,וֹﬠד
ֵ צוֹר ְך ַה ּמ
.חוֹלי – ָלא
ֵ ַא ְת

one completes it on the fourteenth. When is that the case? It is
when he initiated the labor prior to the fourteenth. However, if
he did not initiate the labor prior to the fourteenth, he should not
initiate it on the fourteenth, even if it is only manufacturing a small
belt or even a small hairnet. The Gemara analyzes this: When it is
for the purpose of the Festival, yes, one may complete this labor.
However, when it is not for the purpose of the Festival, no, one
may not complete it, in accordance with the third possibility above.
The Gemara rejects this analysis: Actually, the same is true; we may
also complete the task even when it is not for the purpose of the
Festival. And this comes to teach us that even when it is for the
purpose of the Festival, completing a labor, yes, one may do so,
but initiating a labor, no, one may not, in accordance with the third
aforementioned possibility.

אכה
ָ  ָּכל ְמ ָל:אוֹמר
ֵ  ַר ִ ּבי ֵמ ִאיר,ָּתא ׁ ְש ַמע
ּוֹמ ָר ּה ְ ּב ַא ְר ָ ּב ָﬠה
ְ וֹﬠד – ג
ֵ צוֹרךְ ַה ּמ
ֶ ׁ ֶש ִהיא ְל
.וֹﬠד – ָאסוּר
ֵ צוֹר ְך ַה ּמ
ֶ  וְ ׁ ֶש ֵאינָ ּה ְל,ָﬠ ָ ׂשר
אכה ְ ּב ַﬠ ְר ֵבי ְפ ָס ִחים ַﬠד
ָ עוֹשין ְמ ָל
ׂ ִ ְו
–  ָמקוֹם ׁ ֶש ָּנ ֲהג ּו.ֲּחצוֹת ְ ּב ָמקוֹם ׁ ֶש ָּנ ֲהגו
ְצוֹרך
ֶ  ְל: ל ֹא נָ ֲהג ּו – ָלא! ו ׁ ְּש ַמע ִמ ָּינ ּה,ִאין
– וֹﬠד
ֵ צוֹר ְך ַה ּמ
ֶ  ׁ ֶש ּל ֹא ְל,וֹﬠד – ִאין
ֵ ַה ּמ
. ׁ ְש ַמע ִמ ָּינ ּה,ָלא

Come and hear yet another resolution to the dilemma. Rabbi Meir
says: With regard to any labor that is for the purpose of the Festival, one may complete it on the fourteenth, and if it is not for the
purpose of the Festival, it is prohibited to complete it. And one
may perform labor on Passover eves until midday in a place where
people were accustomed to do so. The Gemara infers: In a place
where people were accustomed to perform labor, yes, one may do
so. However, in a place where people were not accustomed to
perform labor, no, one may not do so. And learn from it that for
the purpose of the Festival, yes, one may perform labor. However,
if it is not for the purpose of the Festival, no, one may not do so, in
accordance with the first aforementioned possibility. The Gemara
concludes: Indeed, learn from it that this is so.

.אוֹמ ִרים ׁ ָשל ֹׁש א ּו ָּמנִיּוֹת״
ְ
״וַ ֲח ָכ ִמים
וֹפר
ֵ יטין – ׁ ֶש ֵּכן ֶה ְדיוֹט ּת
ִ ָ ַה ַחיּ:ָּתנָ א
ֵ
ְּכ ַד ְר ּכוֹ ְ ּבח ּולוֹ ׁ ֶשל
 ַה ַּס ּ ָפ ִרין,מוֹﬠד
וְ ַה ּכ ְוֹב ִסין – ׁ ֶש ֵּכן ַה ָ ּבא ִמ ְּמ ִדינַ ת ַהיָּ ם
וְ ַה יּוֹצֵ א ִמ ֵ ּבית ָה ֲא ס ּו ִר ין ְמ ַס ּ ְפ ִר ין
יוֹסי
ֵ  ַר ִ ּבי.מוֹﬠד
ֵ ו ְּמ ַכ ְ ּב ִסין ְ ּבחוּלוֹ ׁ ֶשל
ֵ ְ ּב ַר ִ ּבי יְ הו ָּדה
 ׁ ֶש ֵּכן, ַאף ָה ַרצְ ָﬠנִין:אוֹמר
יהן ְ ּבחוּלוֹ
ֶ נְﬠ ֵל
ֲ עוֹלי ְרגָ ִלים ְמ ַת ְּקנִין ִמ
ֵ
.מוֹﬠד
ֵ ׁ ֶשל

It was stated in the mishna that the Rabbis say: The practitioners of
only three crafts are permitted to perform labor until midday on
Passover eve. It was taught in explanation of their opinion: The
tailors may perform labor on Passover eve, as a layperson is permitted to sew in his usual manner during the intermediate days of the
Festival. Since this type of labor is permitted during the intermediate
days, when the prohibition against labor is more stringent than on
Passover eve, one may be lenient on Passover eve as well. This is also
the case with regard to barbers and launderers, as well as one who
arrives from a country overseas and had no opportunity to cut his
hair or launder his clothes prior to the Festival, or one who leaves
prison. Such a person may cut his hair and wash his clothes on the
intermediate days of the Festival. Rabbi Yosei, son of Rabbi Yehuda, says: Shoemakers may also perform their labor, because
Festival pilgrims may repair their shoes during the intermediate
days.

 ְל ֵמ ִידין:יפ ְלגִ י? ָמר ָס ַבר
ַ ּ ְ ּב ַמאי ָק ִמ
ַּ ְּת ִח
 ו ָּמר.אכה
ָ אכה ִמ ּסוֹף ְמ ָל
ָ ילת ְמ ָל
אכה ִמ ּסוֹף
ָ  ֵאין ְל ֵמ ִידין ְּת ִח ַּילת ְמ ָל:ָס ַבר
.אכה
ָ ְמ ָל

The Gemara asks: With regard to what principle do the Rabbis and
Rabbi Yosei disagree? The Gemara answers: One Sage, Rabbi Yosei,
son of Rabbi Yehuda, holds: We learn the halakha with regard to
the initiation of labor from the halakha with regard to the conclusion of labor; if it is permitted to repair shoes, it is also permitted
to initiate their production. And one Sage, the Rabbis, holds: We
cannot learn the halakha with regard to the initiation of labor from
the halakha with regard to the conclusion of labor; therefore, although it is permitted to repair shoes, it is prohibited to produce
new ones.
: פרק ד׳ דף נה. Perek IV . 55b
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NOTES

One may place eggs – מוֹש ִיבין ׁש ָוֹב ִכין:
ִ ׁ Rashi and Rabbi
Ovadya Bartenura suggest an alternative explanation:
According to this statement, it is permissible to build
dovecotes for doves and to place an egg under a hen.
According to the Rambam, this phrase indicates that one
may build or repair a chicken coop, since the language of
the mishna does not seem to refer to brooding (see Me’iri).
In the last clause of the mishna we have arrived at the
halakhot of the intermediate days of the Festival – ֵס ָיפא
מוֹﬠד
ֵ א ָת ָאן ְלחוּלוֹ ׁ ֶשל:ֲ Several explanations have been suggested to reconcile the Rambam’s opinion, which forms
the basis for the accepted practice, with the standard
version of the Gemara. According to the Vilna Gaon, the
Rambam had a variant reading of the text: In the first
clause, we come to the intermediate days. In other words,
it is permitted to restore a hen that fled during the intermediate days, but one may place a new hen to brood
only on Passover eve. The Rabbis of Narvona retained
the standard version of the text, but explained that the
expression: The last clause, does not refer to the last part
of the mishna, which speaks of a hen that died, but to the
last clause of the first part of the mishna, i.e., the phrase:
A hen that fled. Therefore, the last clause of the final part
of the mishna: If it died, refers to Passover eve. Placing a
diﬀerent hen to brood is therefore prohibited under any
circumstances (see Me’iri).
With regard to the dung in a courtyard, one may clear
it to the sides – הזֶּ ֶבל ׁ ֶש ֶ ּב ָחצֵ ר ְמ ַס ְּל ִקין אוֹתוֹ ַל ְ ּצ ָד ִדין:ַ In the
Jerusalem Talmud there is a diﬀerent version of the Tosefta
that refers to dung in an alleyway. Therefore, the Gemara’s
question is not raised there.
HALAKHA

One may place eggs – מוֹש ִיבין ׁש ָוֹב ִכין:
ִ ׁ One may repair a
chicken coop on Passover eve, according to the Rambam’s
understanding of this mishna (Kesef Mishne). Some authorities permit placing a hen over an egg to brood (Rashi;
Rambam Sefer Zemanim, Hilkhot Yom Tov 8:20; Shulĥan
Arukh, Oraĥ Ĥayyim 468:6, 536:4; Levush).
A brooding hen that died – דּ וֹגֶ ֶרת ׁ ֶש ֵמ ָתה: If a hen was
brooding eggs for more than three days and died on
Passover eve, one may replace it with another so that
the chicks will be able to hatch (Rambam Sefer Zemanim,
Hilkhot Yom Tov 8:20; Shulĥan Arukh, Oraĥ Ĥayyim 468:7).

גוֹלים
ִ ְמוֹש ִיבין ׁש ָוֹב ִכין ַל ַּת ְרנ
ִ ׁ מתני׳
גוֹלת ׁ ֶש ָ ּב ְר ָחה
ֶ ְ וְ ַת ְרנ,ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
 וְ ִא ם. קוֹמ ּה
ָ אוֹת ּה ִל ְמ
ָ
ַמ ֲחזִ ִירין
.יה
ָ יבין ַא ֶח ֶרת ַּת ְח ֶּת
ִ מוֹש
ִ ׁ – ֵמ ָתה
גּ ְוֹר ִפין ִמ ַּת ַחת ַרגְ ֵלי ְב ֵה ָמה ְ ּב ַא ְר ָ ּב ָﬠה
.וֹﬠד ְמ ַס ְּל ִקין ַל ְ ּצ ָד ִדין
ֵ  ו ַּב ּמ,ָﬠ ָ ׂשר
,יאין ִמ ֵ ּבית ָהאו ָּּמן
ִ מוֹל ִיכין ֵּכ ִלים ו ְּמ ִב
ִ
.וֹﬠד
ֵ צוֹרךְ ַה ּמ
ֶ ַאף ַﬠל ּ ִפי ׁ ֶש ֵאינָ ם ְל

This mishna continues the discussion of the
halakhot of Passover eve. One may place
eggsNH under hens on the fourteenth of Nisan so that the birds will
brood until the eggs hatch.B And if a hen fled from brooding, one may
restore it to its place. And if a brooding hen died, one may place
another in its stead.H Similarly, one may sweep dung from beneath
the legs of an animalH on the fourteenth of Nisan. And during the
intermediate days of the Festival one may clear it to the sides. Similarly, one may take vessels to the craftsman’s house for repair and
bring others from there even though they are not for the purpose of
the Festival.

gemara

Now, the mishna stated that placing a brood,מוֹת ִבינַ ן
ְ
אוֹתוֹבי
ֵ
גמ׳ ָה ׁ ְש ָּתא
ing hen to sit on eggs is permitted; is it neces ֵס ָיפא:יב ֲﬠיָ א?! ָא ַמר ַא ַ ּביֵ י
ּ ָ דוֹרי ִמ
ֵ ַא ֲה
sary to mention that restoring a hen to its brooding place is permitted?
.מוֹﬠד
ֵ  ֲא ָת ָאן ְלחוּלוֹ ׁ ֶשלAbaye said: In the last clause of the mishna we have arrived at the
halakhot of the intermediate daysH of the Festival,N when placing
a hen to sit on eggs is prohibited, yet one may nevertheless restore a
hen that fled, as failure to do so will cause him to incur a loss. On the
fourteenth of Nisan, one may even place a hen to brood ab initio.
 ל ֹא ׁ ָשנ ּו ֶא ָּלא:ָא ַמר ַרב ה ּונָ א
 דְּ ַא ַּכ ִּתי ל ֹא,וֹך ׁ ְשל ׁ ָֹשה ְל ִמ ְר ָד ּה
ְ ּת
 וְ ַא ַחר ׁ ְשל ׁ ָֹשה.ימ ָרא ִמ ָּינ ּה
ְ ִּ ָפ ַרח צ
יﬠי
ֵ יב ָת ּה – דְּ ָפ ְס ָדא ָל ּה ֵ ּב
ָ יש
ִ ׁ ִל
, ֲא ָבל ְל ַא ַחר ׁ ְשל ׁ ָֹשה ְל ִמ ְר ָד ּה.ְלגַ ְמ ִרי
 וְ תוֹךְ ׁ ְשל ׁ ָֹשה,ימ ָרא ִמ ָּינ ּה
ְ ִדְּ ָפ ַרח ָל ּה צ
יﬠי
ֵ יש ָיב ָת ּה דְּ ַא ַּכ ֵּתי ָלא ּ ְפ ִס ִידי ֵ ּב
ִ ׁ ִל
 ַר ִ ּבי ַא ִמי.ְלגַ ְמ ִרי – ָלא ַמ ַה ְד ִרינַ ן
יש ָיב ָת ּה
ִ ׁ  ֲא ִפילּ ּו ּתוֹךְ ׁ ְשל ׁ ָֹשה ִל:ָא ַמר
.ַמ ַה ְד ִרינַן

Rav Huna said: They taught this halakha that one may restore the hen
to the eggs only when it is within three days of its rebellion, when
the hen fled from its place, as the heat has not yet completely dissipated from the hen, so that restoring the hen to its place to resume its
brooding will be eﬀective; furthermore, this halakha applies only if it
is also at least three days after the hen began sitting, when failure to
restore the hen to sit on the eggs will cause the eggs to be totally ruined, as on the one hand they are no longer edible, and on the other
hand the chick in the egg is only partially formed. However, if it is
more than three days after its rebellion, when its heat has completely dissipated, or within three days from when it began sitting,
when failure to restore the hen to sit on the eggs will not yet cause the
eggs to be totally ruined, one may not restore the hen to sit on the
eggs. Rabbi Ami said: Even within three days from when it began
sitting, one may restore the hen to sit on the eggs.

 ְל ֶה ְפ ֵסד:יפ ְלגִ י? ָמר ָס ַבר
ַ ּ ְ ּב ַמאי ָק ִמ
–  ְל ֶה ְפ ֵסד מ ּו ָﬠט,ְּמרו ֶ ּּבה – ָח ׁ ְש ׁשו
 ְל ֶה ְפ ֵסד מו ָּﬠט: ו ָּמר ָס ַבר,ּל ֹא ָח ׁ ְש ׁשו
.ּנַ ִמי ָח ׁ ְש ׁשו

The Gemara asks: With regard to what principle do Rav Huna and
Rabbi Ami disagree? The Gemara explains: One Sage, Rav Huna,
holds that with regard to a major loss, the Sages were concerned
about the eggs being completely ruined, and therefore one may restore
the hen to its place only if it had already sat on the eggs for three or
more days. With regard to a minor loss of being forced to sell at a
discount the unhatched eggs that were incubated for less than three
days, they were not concerned. And one Sage, Rabbi Ami, holds
that with regard to a minor loss, they were also concerned, and
therefore the Sages permitted one to restore the hen to its place during
the intermediate days of the Festival.

 ַהזֶּ ֶבל: ָּתנ ּו ַר ָ ּבנַ ן.״גּ ְוֹר ִפין ִמ ַּת ַחת״
,ׁ ֶש ֶ ּב ָחצֵ ר ְמ ַס ְּל ִקין אוֹתוֹ ַל ְ ּצ ָד ִדין
יאין אוֹתוֹ
ִ ִׁ ֶש ָ ּב ֶר ֶפת וְ ׁ ֶש ֶ ּב ָחצֵ ר – מוֹצ
.ָל ַא ׁ ְש ּ ָפה

It was stated in the mishna: One may sweep the dung from beneath
the legs of an animal on the fourteenth of Nisan. The Sages taught in
greater detail in the Tosefta: With regard to the dung in a courtyard,
one may clear it to the sides,N and with regard to the dung that is in
the barn and in a courtyard, one may take it out to the garbage
dump.H

One may sweep dung from beneath the legs of an
animal – גּ ְוֹר ִפין ִמ ַּת ַחת ַרגְ ֵלי ְב ֵה ָמה: It is permitted to sweep
dung from beneath an animal’s legs on Passover eve
(Shulĥan Arukh, Oraĥ Ĥayyim 468:8).
The intermediate days – מוֹﬠד
ֵ  חוּלוֹ ׁ ֶשל: One may not
place a hen to brood on eggs during the intermediate
days of a Festival. If a hen that was already brooding fled,
it may be returned within three days of fleeing. However,
it is prohibited to replace it with another hen, even if the
first one died (Rema). Some early authorities (Rabbeinu
Ĥananel; Roke’aĥ; Maharam Ĥalawa) and later ones (Derisha; Taz) are lenient with regard to this last issue, based
on Rashi’s understanding of the Gemara (Shulĥan Arukh,
Oraĥ Ĥayyim 536:4).

mishna

Removal of dung – סילוּק ַהזֶּ ֶבל:ִ One may not remove
dung from a courtyard on Passover eve. However, it may
be swept to the sides. If the courtyard becomes filthy,
the dung may be removed to the garbage dump, in accordance with Rava’s statement (Shulĥan Arukh, Oraĥ
Ĥayyim 468:9).

BACKGROUND

Brooding of hens – גוֹלים
ִ ְדגִ ַירת ַּת ְרנ:ּ ְ Brooding in birds, and specifically hens, depends on several factors. During the brooding period, the temperature of many birds rises. Occasionally,
there are specific areas of the bird’s body that become even
warmer. This is part of the complex mechanism of brooding. The bird’s temperature during this period depends on
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the activation of internal glands and the external stimulation from the brooding itself. It is possible that if a hen stops
brooding for whatever reason, after some time the internal
stimulus will also cease, described in the Gemara as the dissipation of heat, and restoring the hen to sit on the egg would
be pointless.

 ֶזֶבל ׁ ֶש ֶ ּב ָחצֵ ר:ָהא ּגו ָּפא ַק ׁ ְשיָא! ָא ְמ ַר ְּת
: וַ ֲה ַדר ָּתנֵי.ְמ ַס ְּל ִקין אוֹתוֹ ַל ְ ּצ ָד ִדין
יאין אוֹתוֹ
ִ ִׁ ֶש ָ ּב ֶר ֶפת וְ ׁ ֶש ֶ ּב ָחצֵ ר מוֹצ
; ָלא ַק ׁ ְשיָ א:ָל ַא ׁ ְש ּ ָפה! ָא ַמר ַא ַ ּביֵ י
 ָּכאן – ְ ּבחוּלוֹ,ָּכאן – ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
 ָהא וְ ָהא: ָר ָבא ָא ַמר.מוֹﬠד
ֵ
ׁ ֶשל
 ִאם: וְ ָה ִכי ָק ָא ַמר,מוֹﬠד
ֵ ְ ּבחוּלוֹ ׁ ֶשל
יאין אוֹתוֹ
ִ ִנַﬠ ָ ׂשה ָחצֵ ר ְּכ ֶר ֶפת – מוֹצ
ֲ
.ָל ַא ׁ ְש ּ ָפה

The Gemara asks: This matter itself is diﬃcult. On the one hand,
you said: With regard to the dung in a courtyard, one may clear it
to the sides, from which it may be inferred that one may not take it
out to the garbage dump. And then it was taught in the Tosefta:
With regard to the dung that is in the barn and in a courtyard, one
may take it out to the garbage dump. Abaye said: This is not difficult. Here, where the Sages permitted taking out the dung to the
garbage dump, it refers to the fourteenth of Nisan. There, where
they permitted only moving it to the sides, it refers to the intermediate days of the Festival. Rava said: Both this case and that case
refer to the intermediate days, and this is what it is saying: In an
ordinary courtyard one may only move the dung to the sides; however, if the courtyard becomes as filthy as a barn, one may take out
the dung to the garbage dump.

יא ין ִמ ֵ ּבית
ִ יכין ֵּכ ִל ים ּו ְמ ִב
ִ ״מוֹל
ִ
 ָ ּב ֵדיק ָלן: ָא ַמר ַרב ּ ַפ ּ ָפא.ָהא ּו ָּמן״
יאין ֵּכ ִלים
ִ יכין ו ְּמ ִב
ִ מוֹל
ִ : ְּתנַ ן,ָר ָבא
ְצוֹרך
ֶ  ַאף ַﬠל ּ ִפי ׁ ֶש ֵאינָן ְל,ִמ ֵ ּבית ָהאו ָּּמן
יאין ֵּכ ִלים
ִ  ֵאין ְמ ִב:ּ ו ְּר ִמינְ הו.וֹﬠד
ֵ ַה ּמ
חוֹש ׁש ָל ֶהן ׁ ֶש ָּמא
ֵ ׁ  וְ ִאם,ִמ ֵ ּבית ָהאו ָּּמן
!ָ ּיִגנְ ב ּו – ְמ ַפ ּנָן ְל ָחצֵ ר ַא ֶח ֶרת

It was stated in the mishna: One may take vessels to the craftsman’s
house for repair and bring others from there. Rav Pappa said: Rava
tested us.N We learned in the mishna: One may take vessels to the
craftsman’s houseH for repair and bring others from there even if
they are not for the purpose of the Festival. He raised a contradiction from that which we learned: One may not bring vessels from
a craftsman’s house, and if he is concerned lest they be stolen, he
may move them to another courtyard belonging to the craftsman,
but not to his own house.

 ָלא ַק ׁ ְשיָ א; ָּכאן – ְ ּב ַא ְר ָ ּב ָﬠה:ו ְּמ ׁ ַש ּנִינַן
.מוֹﬠד
ֵ
 ָּכאן – ְ ּבח ּולוֹ ׁ ֶשל,ָﬠ ָ ׂשר
 ָהא וְ ָהא ְ ּבחוּלוֹ ׁ ֶשל:ימא
ָ יב ֵﬠית ֵא
ּ ָ וְ ִא
, וְ ָלא ַק ׁ ְשיָ א; ָּכאן – ְ ּב ַמ ֲא ִמינוֹ,מוֹﬠד
ֵ
.ָּכאן – ְ ּב ׁ ֶש ֵאינוֹ ַמ ֲא ִמינוֹ

And we answered: This is not diﬃcult. Here, where one may bring
vessels from the craftsman’s house, it is referring to the fourteenth
of Nisan. There, where one may not bring them, it is referring to
the intermediate days of the Festival.NH And if you wish, say instead
that this and that are referring to the intermediate days, and nevertheless, this is not diﬃcult. Here, where one may not bring them
home, it is referring to a case where he trusts that the craftsman will
return the items; there, where it is permitted to take the vessels
home, it is referring to a case where he does not trust him.

,יאין ֵּכ ִלים ִמ ֵ ּבית ָהאו ָּּמן
ִ  ְמ ִב:וְ ָה ַתנְיָא
 וְ ַה ּכוֹס ִמ ֵ ּבית,ְּכגוֹן ַה ַּכד ִמ ֵ ּבית ַה ַּכדָּ ר
, ֲא ָבל ל ֹא צֶ ֶמר ִמ ֵ ּבית ַה ַ ּצ ָ ּבע.ַהזַּ ָ ּגג
 וְ ִאם ֵאין.וְ ל ֹא ֵּכ ִלים ִמ ֵ ּבית ָהאו ָּּמן
נוֹתן לוֹ ְ ׂש ָכרוֹ ו ַּמ ּנִיחוֹ
ֵ – ֹאכל
ַ לוֹ ַמה יּ
ִיחן
ָ  וְ ִאם ֵאינוֹ ַמ ֲא ִמינוֹ – ַמ ּנ.ֶאצְ לוֹ
חוֹש ׁש ׁ ֶש ָּמא
ֵ ׁ  וְ ִאם.ַ ּב ַ ּביִ ת ַה ָּסמוּךְ לוֹ
.ינְﬠה ְ ּבתוֹךְ ֵ ּביתוֹ
ָ ִיאן ְ ּבצ
ָ יִ ָ ּגנְ ב ּו – ְמ ִב

As it was taught in the following baraita: One may bring vessels
from the house of a craftsman, such as a jug from the house of a
potter, or a cup from the house of a glassmaker,B but one may
bring neither wool from the house of a dyer nor other vessels
from the house of a craftsman that are not for the purpose of the
Festival. And if the craftsman has nothing to eat, one gives the
craftsman his payment on the intermediate days of the Festival and
leaves the item with him. And if he does not trust that the craftsman will deliver the items, he leaves them in the adjacent house.
And if he is concerned lest the item be stolen, he may bring them
to his house surreptitiously.

.יכין ַק ׁ ְשיָ א
ִ מוֹל
ִ
,יא ין
ִ ֵּת ַרצְ ָּת ְמ ִב
 וְ ָכל ׁ ֶש ֵּכן דְּ ֵאין,יאין
ִ  ֵאין ְמ ִב:דְּ ָק ָתנֵי
יכין! ֶא ָּלא ְמ ַח ַּו ְור ָּתא ִּכ ְד ׁ ָשנִינַ ן
ִ מוֹל
ִ
ּ ָ ֵמ ִﬠ
.יק ָרא

The Gemara asks: You have resolved the issue of bringing items
from a craftsman’s house, but taking items to his house is diﬃcult,
as it was taught: One may not bring, and all the more so one may
not take items to be repaired. Therefore, the Gemara rejects the
second answer and concludes: Rather, it is clear as we answered
initially, i.e., the baraita refers to the intermediate days and the
mishna refers to Passover eve.

נְשי
ֵ ׁ מתני׳ ׁ ִש ׁ ּ ָשה דְּ ָב ִרים ָﬠ ׂש ּו ַא
 וְ ַﬠל. ַﬠל ׁ ְשל ׁ ָֹשה ִמיח ּו ְ ּביָ ָדם,יְ ִריחוֹ
 וְ ֵאלּ ּו ֵהן ׁ ֶשלּ ֹא.ׁ ְשל ׁ ָֹשה ל ֹא ִמיח ּו ְ ּביָ ָדם
, ַמ ְר ִּכ ִיבין דְּ ָק ִלים ָּכל ַהיּוֹם:ִמיח ּו ְ ּביָ ָדם
גוֹד ׁ ִשין
ְ ְ וְ קוֹצְ ִרין ו,כוֹר ִכין ֶאת ׁ ְש ַמע
ְ ְו
: וְ ֵא ּל ּו ׁ ֶש ִּמיח ּו ְ ּביָ ָדם.עוֹמר
ֶ ִל ְפנֵי ָה
,ַמ ִּת ִירין ַ ּג ְמזִ יּוֹת ׁ ֶשל ֶה ְקדֵּ ׁש

NOTES

Rava tested us – ב ֵדיק ָלן ָר ָבא:ּ ָ Occasionally, one of the Sages,
such as the head of a yeshiva, would challenge his students
with a question, often with regard to an uncommon case. At
times, these questions were those to which the questioner
had no clear answer. At other times, however, questions
were presented simply to test the knowledge of the students.
As is clear from this story, the Sage posing the question did
not always express his own opinion on the matter.
The halakhot of the intermediate days – וֹﬠד
ֵ דִּ ינֵי חוֹל ַה ּמ: The
halakhot that apply to the intermediate days of the Festivals
are described in detail in tractate Moed Katan. Certain types
of labor are permitted during the intermediate days, while
other types are prohibited. Labor is permitted if it fills a great
need, or if refraining from that labor would cause one to
incur financial loss. One may not work during the intermediate days merely to make a profit. A craftsman may work at
his craft if he has nothing to eat, in which case people may
provide him with work.
Branches – ג ְמזִ יּוֹת:ּ ַ According to Rashi and others, this refers to branches that grow from the stump of a tree that
was consecrated and chopped down. Other commentaries
explain that these are branches that grow from the roots
surrounding a tree. In the latter case as well, one might conclude that those branches were not included in the original
consecration (ge’onim).
HALAKHA

Vessels to and from the craftsman’s house – ֵּכ ִלים ִמ ֵ ּבית
האו ָּּמן:ָ Vessels may be taken to a craftsman to be repaired
and may be brought from his house on Passover eve, even
if they are not for the purpose of the Festival. This ruling is in
accordance with the statement of Rav Pappa and the conclusion of the Gemara (Shulĥan Arukh, Oraĥ Ĥayyim 468:10).
Bringing vessels during the intermediate days – ֲה ָב ַאת
וֹﬠד
ֵ כ ִלים ְ ּבחוֹל ַה ּמ:ֵּ One may not bring vessels from a craftsman during the intermediate days of a Festival unless they
are for the purpose of the Festival. If the craftsman has nothing to eat, and the customer does not trust him, the items
may be moved to an adjacent courtyard but may then only
be taken home surreptitiously (Shulĥan Arukh, Oraĥ Ĥayyim
534:3).

BACKGROUND

Cup from the house of a glassmaker – כוֹס ִמ ֵ ּבית ַהזַּ ָ ּגג:ּ

mishna

The mishna continues the discussion of the
halakhot of Passover eve, along with other
local customs. Six actions were performed by the Jewish residents
of Jericho, contrary to common practice. With regard to three,
the Sages reprimanded them, and with regard to three, the Sages
did not reprimand them. And these are the ones with regard to
which they did not reprimand them: The residents of Jericho
would graft palm trees the entire day on the fourteenth of Nisan;
and they would bundle Shema, as explained in the Gemara; and
they would harvest and pile grain before the omer oﬀering was
brought. And these are the ones with regard to which the Sages
reprimanded them: They would permit the use of consecrated
branchesN of carob or sycamore trees. This refers to trees whose
branches were cut and consecrated for Temple upkeep, which
subsequently sprouted new branches;

Glass vessels from the talmudic period
: פרק ד׳ דף נה. Perek IV . 55b
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