?אוֹמר״
ֵ ְ ַמאי ״וWith regard to this teaching, the Gemara asks a question: What is
the reason for the last citation introduced by the final And the verse
says? Why doesn’t the previous verse, “At that time I will search
Jerusalem with lamps,” provide suﬃcient proof that the search must
be conducted by the light of the lamp?
,״ב ֵﬠת ַה ִהיא״ קו ָּּלא הוּא
ּ ָ  ַהאי:ימא
ָ וְ ִכי ֵּת
 ָלא ָ ּב ֵד ְיקנָ א ָל ּה ִ ּבירו ׁ ָּש ַליִ ם:דְּ ָק ָא ַמר ַר ֲח ָמנָ א
,הוֹרא טו ָּבא
ָ ְ דְּ נָ ֵפ ׁיש נ,הוֹרא דַּ ֲאבו ָּקה
ָ ְִ ּבנ
,הוֹרא ְט ֵפי
ָ ְ דְּ זו ַּטר נ,הוֹרא דִּ ׁ ְש ָרגָ א
ָ ְֶא ָּלא ִ ּבנ
– דְּ ָﬠוֹן ַר ָ ּבה ִמ ׁ ְש ַּת ַּכח וְ ָﬠוֹן זו ַּטר ָלא ִמ ׁ ְש ַּת ַּכח
.נִש ַמת ָא ָדם״
ְ ׁ  ״נֵ ר ה׳:ָּתא ׁ ְש ַמע

And the Gemara answers: The last verse is necessary, lest you say
that this verse: “At that time, etc.” is a leniency, as God is saying:
I will not search Jerusalem by the light of a torch, whose light is
great, and through which I will expose every sin. Rather, I will
search by the light of a small lamp, whose light is smaller, which
will ensure that great sins will be discovered and small sins will
not be discovered. To counter this argument, the tanna states:
Come and hear, “The spirit of man is the lamp of God, searching
all the inward parts.” This verse indicates that everything will be
found by the light of the lamp, which is the most eﬀective manner
of searching.

 וְ ל ֹא, ֵאין ּב ְוֹד ִקין ל ֹא ְלאוֹר ַה ַח ָּמה: ָּתנ ּו ַר ָ ּבנַןThe Sages taught: One does not search for leaven, neither by the
NH
 ֶא ָּלא, וְ ל ֹא ְלאוֹר ָה ֲאבו ָּקה, ְלאוֹר ַה ְּל ָבנָ הlight of the sun, nor by the light of the moon, nor by the light
H
, ְלאוֹר ַה ֵּנרof a torch. Rather, the search should be conducted by the light of
a lamp,

NOTES

Neither by the light of the sun – ל ֹא ְלאוֹר ַה ַח ָּמה: In
the Jerusalem Talmud it is stated that this is referring to one who neglected to search for leaven on
the evening of the fourteenth of Nisan and had no
choice but to conduct his search on the morning of
the fourteenth.
HALAKHA

Searching for leaven by the light of the sun –
ב ִד ָיקה ְלאוֹר ַה ַח ָּמה:ּ ְ Even if one conducts the search
for leaven during the day, he may not search for
leaven by the light of the sun. The lone exception to
this principle is an area adjacent to a window. The
same halakha applies to the light of the moon, in
accordance with the baraita (Shulĥan Arukh, Oraĥ
Ĥayyim 433:1).
Searching for leaven with a torch – ב ִד ָיקה ַ ּב ֲאבו ָּקה:ּ ְ
One may not conduct the search for leaven with a
torch. The legal status of two candles braided together is like that of a torch in terms of this halakha
(Rema, citing Maharil). Instead, the search should be
performed with a single lamp (Shulĥan Arukh, Oraĥ
Ĥayyim 433:2).
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 וְ ַאף ַﬠל ּ ִפי.ִמ ּ ְפנֵי ׁ ֶשאוֹר ַה ֵּנר יָ ֶפה ִל ְב ִד ָיקה
: ׁ ֶש ֶּנ ֱא ַמר,ׁ ֶש ֵאין ְר ָאיָ ה ַלדָּ ָבר – זֵ ֶכר ַלדָּ ָבר
,יכם״
ֶ ״ש ְב ַﬠת יָ ִמים ְ ׂשאֹר ל ֹא יִ ָּמצֵ א ְ ּב ָב ֵּת
ִׁ
״ב ֵﬠת
ּ ָ :אוֹמר
ֵ ְ ו, ״וַ יְ ַח ּ ֵפ ׂש ַ ּב ָ ּגדוֹל ֵה ֵחל״:אוֹמר
ֵ ְו
:אוֹמר
ֵ ְ ו,ַה ִהיא ֲא ַח ּ ֵפ ׂש ֶאת יְ רו ׁ ָּש ַליִ ם ַ ּב ֵּנרוֹת״
.נִש ַמת ָא ָדם ח ֵֹפ ׂש ָּכל ַח ְד ֵרי ָ ּב ֶטן״
ְ ׁ ״נֵ ר ה׳

because the light of a lamp is eﬀective for searching. And even
though there is no proof for this matter, there is an allusion to
this matter, as it is stated: “Seven days leaven shall not be found
in your houses” (Exodus : ), and it says: “And he searched,
starting with the eldest, and ending with the youngest; and the
goblet was found in Benjamin’s sack…” (Genesis : ). And it
says: “At that time I will search Jerusalem with lamps” (Zephaniah
: ), and it says: “The spirit of man is the lamp of God, searching
all the inward parts” (Proverbs : ).

– נֵימא ֶ ּב ָחצֵ ר
ָ ַהאי אוֹר ַה ַח ָּמה ֵה ִיכי דָּ ֵמי? ִאי
 ִמ ּ ְפנֵי, ָחצֵ ר ֵאינָ ּה צְ ִר ָיכה ְ ּב ִד ָיקה:ָה ָא ַמר ָר ָבא
–  ֶא ָּלא ְ ּב ַא ְכ ַס ְד ָרה.עוֹר ִבין ְמצוּיִ ין ׁ ָשם
ְ ׁ ֶש ָה
!אוֹר ּה נִ ְבדֶּ ֶקת
ָ  ַא ְכ ַס ְד ָרה ְל:ָה ָא ַמר ָר ָבא

The Gemara asks a question: This light of the sun, by which one
may not conduct the search for leaven, what are the circumstances
of this case? If we say it is referring to conducting a search in the
courtyard,H didn’t Rava say that a courtyard does not require
searching, due to the ravens and other birds that are found there,
and will certainly eat any leaven there? Rather, perhaps this ruling
is referring to a portico, which is not frequented by ravens. However, this cannot be the correct interpretation either, as didn’t Rava
say with regard to that case that a portico may be searched by its
own light, i.e., one need not use a lamp at all when searching a
portico, but one may search it by sunlight?H

?יכא
ָ  ו ְּד ֵה. ַל ֲארו ָ ּּבה דְּ ַב ֶח ֶדר,יכא
ָ  ָלא צְ ִרThe Gemara answers: No, this statement with regard to sunlight is
 ֶא ָּלא, ִאי ְל ַב ֲה ֵדי ֲארו ָ ּּבה – ַהיְ ינ ּו ַא ְכ ַס ְד ָרהnecessary with regard to the skylight that is in a room. The Ge. ַל ְ ּצ ָד ִדיןmara asks: And with regard to the area to which the tanna is referring, where in the room is it located? If he is referring to the place
opposite the skylight, the legal status of that area is like that of a
portico, as its abundant sunlight is adequate to search for leaven.
Rather, the tanna is referring to the sides of the room. In those areas,
one cannot rely on the sunlight from the skylight. He must search
by the light of the lamp.

HALAKHA

Searching a courtyard – ב ִד ַיקת ָחצֵ ר:ּ ְ It is not necessary to search
the middle of a courtyard for leaven, as it can be assumed that any
leaven left there would have been eaten by birds, in accordance
with the opinion of Rava (Shulĥan Arukh, Oraĥ Ĥayyim 433:6).

Searching a portico – ב ִד ַיקת ַא ְכ ַס ְד ָרה:
ּ ְ One who searches for
leaven during the day in a portico with a great deal of light or in
an area near a window does so without a lamp (Shulĥan Arukh,
Oraĥ Ĥayyim 433:1).
. פרק א׳ דף ח. Perek I . 8a
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NOTES

Torch – אבו ָּקה:
ֲ Some commentaries say that in
contrast to a lamp, which has a single wick, a torch
is comprised of several wicks entwined. Others
explain that the diﬀerence is that a lamp burns
oil while a torch is made of wax (Rabbi Yehonatan
of Narvonne).
Veranda roof – יﬠ ִ ַ ּגג ַהיָּ צ: A diﬀerent version of the
Gemara states: Roof and veranda. The advantage
of this latter reading is that the standard reading
indicates that other roofs must be searched for
leaven, which is not the case (Ritva).
A bed that…separates – ה…ה ַּמ ְפ ֶס ֶקת
ַ מ ָּט:ִ This interpretation, that there might be leaven under the
bed, is in accordance with the opinion of Rashi.
Others explain that the issue here is whether
searching the bed itself is comparable to searching upper and lower holes in the house (Rabbi
Yitzĥak ibn Giat).
BACKGROUND

Veranda roof – יﬠ ִ ַ ּגג ַהיָּ צ: A small room or part of
a room that protrudes from a house with an inclined roof.
A bed that…separates – ה…ה ַּמ ְפ ֶס ֶקת
ַ מ ָּט:ִ A bed
with wood and stones beneath it that divides a
room into two parts.
HALAKHA

A veranda roof and a closet roof – יﬠ וְ ַה ִּמגְ דָּ ל ִגג ַהיָּ צ:ּ ַ
One is not required to search the tops of closets or
the roofs of verandas that are inclined and cannot
be used for storage, as it can be assumed these
places do not contain any leaven (Shulĥan Arukh,
Oraĥ Ĥayyim 433:5).
Searching a cowshed and chicken coops – ְ ּב ִד ַיקת
ר ֶפת וְ לו ִּלין:ֶ There is no need to search for leaven in
a cowshed or chicken coop, as any leaven there
would have been eaten by the animals or chickens, as stated in the baraita (Shulĥan Arukh, Oraĥ
Ĥayyim 433:7).
Searching holes in the wall – חוֹרים
ִ ב ִד ַיקת:ּ ְ With
regard to a hole in a wall that separates two neighbors, each one searches for leaven as far as he can
reach. It is suﬃcient for each neighbor to render
null and void any leaven in the unreachable space
in the hole (Shulĥan Arukh, Oraĥ Ĥayyim 433:7).
Searching holes in the house – חוֹרי ַה ַ ּביִ ת
ֵ ב ִד ַיקת:ּ ְ
In the case of holes in the wall and protrusions
that are either higher than a person’s reach or less
than three handbreadths oﬀ the ground (based
on the Jerusalem Talmud; Vilna Gaon), one is not
required to search for leaven (Shulĥan Arukh, Oraĥ
Ĥayyim 433:4).

 ַמאי דִּ ְכ ִתיב:וַ ֲאבו ָּקה ל ֹא? וְ ָה ָא ַמר ָר ָבא
״וְ נֹגַ ּה ָּכאוֹר ִּת ְהיֶ ה ַק ְרנַיִ ם ִמיָּ דוֹ לוֹ וְ ׁ ָשם
וֹמין ִ ּב ְפנֵי
ִ ּיקים ד
ִ ִֶּח ְביוֹן ֻﬠזּוֹ״ ְל ַמה ַ ּצד
 וְ ָא ַמר.ׁ ְש ִכינָ ה – ַּכ ֵּנר ִ ּב ְפנֵי ָה ֲאבו ָּקה
 ֲאב ּו ָקה ְל ַה ְבדָּ ָלה – ִמצְ וָ ה ִמן:ָר ָבא
!ַה ּמו ְּב ָחר

 זֶ ה יָ כוֹל: ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחקRav Naĥman bar Yitzĥak said: The baraita does not prohibit the use of
a torch due to its failure to provide suﬃcient light. Rather, it is due to
 וְ זֶ ה – ֵאינוֹ,חוֹרין וְ ַל ְּס ָד ִקין
ִ ְל ַה ְכנִיסוֹ ַל
the
fact that one can put this lamp into holes and crevices, as it is a
 ַרב.חוֹרין וְ ַל ְּס ָד ִקין
ִ יָ כוֹל ְל ַה ְכנִיסוֹ ַל
small flame, and one cannot put that torch into holes and crevices,
–  וְ זֶ ה, זֶ ה – אוֹרוֹ ְל ָפנָיו:זְ ִביד ָא ַמר
as it is a large flame.
–  ַהאי: ַרב ּ ַפ ּ ָפא ָא ַמר. אוֹרוֹ ְל ַא ֲח ָריוRav Zevid said: This lamp projects its light before it, facilitating the
: ָר ִבינָ א ָא ַמר. וְ ַהאי – ָלא ָ ּב ֵﬠית,ָ ּב ֵﬠית
search, and that torch projects its light behind it, on the person
conducting the search.
 וְ ַהאי – ִמ ְיק ַטף,הוֹרא
ָ ְַהאי – ָמ ׁ ַש ְך נ
. ִא ְיקטו ֵּפיRav Pappa said: The reason is that when using this torch one fears starting a fire, and when using that lamp he does not fear starting a fire.
Ravina said: This lamp consistently draws light, and the light of that
torch fluctuates. Although overall the torch provides greater light than
a lamp, it is less eﬀective for use in a search.
״כל
ִ ״כל ָמקוֹם ׁ ֶש ֵאין ַמ ְכ
ָּ .נִיסין כו׳״
ָּ
ָמקוֹם״ ְל ַא ּתוֹיֵ י ַמאי? ְל ַא ּתוֹיֵ י ָהא
חוֹרי ַ ּביִ ת ָה ֶﬠ ְליוֹנִים
ֵ :דְּ ָתנ ּו ַר ָ ּבנַ ן
, וְ גַ ג ַה ִּמגְ דָּ ל,יﬠ ִ וְ גַ ג ַהיָּ צ,וְ ַה ַּת ְח ּתוֹנִים
 וְ אוֹצְ רוֹת, ו ַּמ ְת ֵ ּבן, וְ לו ִּלין,וְ ֶר ֶפת ָ ּב ָקר
יכין
ִ  וְ אוֹצְ רוֹת ׁ ֶש ֶמן – ֵאין צְ ִר,יַ יִ ן
יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל.ְ ּב ִד ָיקה
תוֹך ַה ַ ּביִ ת
ְ חוֹל ֶקת ְ ּב
ֶ  ִמ ָּטה ַה:אוֹמר
ֵ
.יכה ְ ּב ִד ָיקה
ָ ו ַּמ ְפ ֶס ֶקת – צְ ִר

We learned in the mishna: Any place into which one does not typically
take leaven does not require searching. The Gemara asks: What does the
inclusive phrase: Any place, come to include? The Gemara answers that
it comes to include that which the Sages taught in a baraita: The upper
and lower holes in the wall of a house that are diﬃcult to use, as well as
a veranda roof,NB a closet roof,H a cowshed, chicken coops,H a storehouse for straw, a wine cellar, and a storeroom for oil; all these do not
require that a search be conducted. Rabban Shimon ben Gamliel says:
A bed that divides the area inside a house and space separatesNB the
bottom of the bed from the floor requires a search, as there might be
leaven beneath it.

–  חוֹר ׁ ֶש ֵ ּבין ָא ָדם ַל ֲח ֵבירוֹ:ּו ְּר ִמינְ הו
 וְ זֶ ה,זֶ ה ּב ֵוֹדק ַﬠד ְמקוֹם ׁ ֶשיָּ דוֹ ַמ ַ ּג ַﬠת
 וְ ַה ׁ ּ ְש ָאר,ּב ֵוֹדק ַﬠד ְמקוֹם ׁ ֶשיָּ דוֹ ַמ ַ ּג ַﬠת
יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל.ְמ ַב ְּטלוֹ ְ ּב ִל ּבוֹ
,תוֹך ַה ַ ּביִ ת
ְ חוֹל ֶקת ְ ּב
ֶ  ִמ ָּטה ַה:אוֹמר
ֵ
, יה
ָ וְ ֵﬠצִ ים וַ ֲא ָבנִ ים ְסד ּו ִרים ַּת ְח ֶּת
.יכה ְ ּב ִד ָיקה
ָ ו ַּמ ְפ ֶס ֶקת – ֵאינָ ּה צְ ִר

The Gemara raises a contradiction between this baraita and another:
With regard to a hole in a wallH that is between a house belonging to one
person and a house belonging to another, this neighbor searches to the
point that his hand reaches, and that neighbor searches to the point
that his hand reaches. And as for leaven found in the rest of the hole,
each one renders it null and void in his heart. Rabban Shimon ben
Gamliel says: A bed that divides the area inside a house, with wood
and stones placed under it, and space separates the bottom of the bed
from the wood and stones beneath it, does not require searching.

חוֹרין
ִ  ַק ׁ ְשיָ א, ַק ׁ ְשיָ א ִמ ָּטה ַא ִּמ ָּטהThis is diﬃcult due to a contradiction between the ruling with regard to
!חוֹרין
ִ  ַאa bed in the first baraita, where Rabban Shimon ben Gamliel says that it
requires a search, and the ruling with regard to a bed in the second baraita, where he rules that no search is required. Furthermore, it is similarly
diﬃcult due to a contradiction between the ruling with regard to holes
in the first baraita, that a search is not required, and the ruling with regard
to holes in the second baraita, that a search is required.
– חוֹרין ָלא ַק ׁ ְשיָ א; ָהא
ִ חוֹרין ַא
ִ
. וְ ָהא – ְ ּב ִמיצְ ֵﬠי,ְ ּב ִﬠ ָיל ֵאי ו ְּב ַת ָּת ֵאי
– ִמ ָּטה ַא ִּמ ָּטה ָלא ַק ׁ ְשיָ א; ָהא
.ית ַּתאי
ַּ  ָהא – דְּ ִמ,דְּ ִמ ְיד ַליָ א

38

Perek I . 8a . .פרק א׳ דף ח

The Gemara asks: And is the light of a torchN not bright enough for
searching? But didn’t Rava say: What is the meaning of that which is
written, “And a brightness appears as the light; He has rays at His side;
and there is the hiding of His power” (Habakkuk : ), which indicates
that God will provide rays of glory for the righteous in the future? The
Sages explained this verse by means a parable: To what are the righteous
comparable before the Divine Presence? They are comparable to a
lamp in the face of a torch. This statement indicates that the light of a
torch is significantly greater than that of a lamp, and consequently, a torch
should be more eﬀective in the search for leaven. And likewise Rava said:
One who uses a torch for the blessing over fire in havdala has performed
the mitzva in the optimal manner. Apparently, the light of a torch is
greater than that of a lamp.

The Gemara answers: The apparent contradiction between the first
ruling with regard to holes and the second ruling with regard to holes
is not diﬃcult. This baraita, which rules that one need not search them,
is referring to upper and lower holes, which are diﬃcult to use. And that
baraita, which rules that one is required to search them, is referring to
intermediate holes,H whose use is convenient. The apparent contradiction between the first ruling with regard to a bed and the second ruling
with regard to a bed is similarly not diﬃcult. This baraita, which rules
that one is required to search them, is referring to a bed that is raised oﬀ
the floor, and that ruling, that one need not search them, is referring to
a bed that is low and the space beneath it cannot be used, and presumably,
there is no leaven there.

!?יך ְ ּב ִד ָיקה
ְ וְ אוֹצְ רוֹת יַ יִ ן ֵאין צָ ִר
, אוֹצְ רוֹת יַ יִ ן – צָ ִריךְ ְ ּב ִד ָיקה:וְ ָה ַתנְיָא
!יך ְ ּב ִד ָיקה
ְ אוֹצְ רוֹת ׁ ֶש ֶמן – ֵאין צָ ִר
 ִאי.ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַן – ְ ּב ִמ ְס ַּת ּ ֵפק
!ָה ִכי ׁ ֶש ֶמן נַ ִמי

With regard to this baraita, the Gemara asks: And do wine storages not
require searching? But wasn’t it taught in a baraita: Wine storages
require searching; oil storages do not require searching. The Gemara
answers: With what are we dealing here? It is a case where one supplies wine from the storage during the meal. The Gemara raises a diﬃculty: If so, then in the case of oil storages, if one supplies oil from the
storage during the meal, he should be obligated to search there as well.

 יַ יִ ן – ֵאין, ׁ ֶש ֶמן – יֵ ׁש ֶק ַבע ַל ֲא ִכ ָילהThe Gemara answers: With regard to oil, there is a fixed quantity used
. ֶק ַבע ִל ׁ ְש ִתיָּ הfor eating a meal. A person knows how much oil he will require before
the meal begins, and he will therefore supply himself with any oil that
he will need before the meal, and no leaven will enter the storage. However, with regard to wine, there is no fixed quantity used for drinking,
as one does not know how much wine he will drink during the meal.
Consequently, it is possible that he will descend to his wine cellar with
bread in his hand to replenish his supply of wine.
 ָﬠ ׂש ּו אוֹצְ רוֹת ׁ ֵש ָכר: ָּתנֵי ַר ִ ּבי ִחיָּ יאRabbi Ĥiyya teaches: The Sages rendered the legal status of the beer
N
 ְ ּב ָב ֶבל ְּכאוֹצְ רוֹת יַ יִ ן ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאלstorages in Babylonia like that of wine storages in Eretz Yisrael, with
. ְ ּב ִמ ְס ַּת ּ ֵפקregard to one who supplies wine from the storage during the meal. Any
storage from which one replenishes his supply during the meal requires
searching for leaven.
יך
ְ  ֵ ּבי דָּ גִ ים ֵאין צָ ִר: ָא ַמר ַרב ִח ְסדָּ אRav Ĥisda said: A fish storage does not require searching. The
יכין ְ ּב ִד ָיקה! ָלא
ִ  צְ ִר: וְ ָה ַתנְיָא. ְ ּב ִד ָיקהGemara raises a diﬃculty: But wasn’t it taught in a baraita that a fish
. ָהא – ְ ּבזו ָּט ֵרי, ַק ׁ ְשיָא; ָהא – ְ ּב ַר ְב ְר ֵביstorage requires searching? The Gemara answers: This is not diﬃcult;
this lenient ruling is referring to large fish, and that stringent ruling
deals with small fish.N Since one does not know exactly how many small
fish he will require for the meal, he might need to replenish his supply
during his meal.

NOTES

Beer storages in Babylonia – אוֹצְ רוֹת ׁ ֵש ָכר ְ ּב ָב ֶבל: Since
beer was unpopular in Eretz Yisrael it was consumed
in limited amounts, and it was unlikely that one would
need to enter a beer cellar in the middle of a meal
(Rabbeinu Mano’aĥ).
Large and small fish – ר ְב ְר ֵבי וְ זו ָּט ֵרי:ַ Some commentaries claim that the reason one would need to replenish
his supply of small fish during a meal is that it is diﬃcult
to assess how many he will require, whereas it is easier
to assess the size of big fish (Rav Ya’akov Emden). Others explain that big fish are more expensive, and one
would therefore wish to bring as few as possible to
the table, while bringing cheaper small fish is not a
problem (Ĥokhmat Mano’aĥ).
BACKGROUND

Scorpion – ﬠ ְק ָרב:ַ Scorpions are found widely distributed over all continents, with the exception of Antarctica, in a variety of terrestrial habitats except the highlatitude tundra. Scorpions number over 1,700 described
species, with thirteen extant families recognized to
date. Scorpion venom has a fearsome reputation, but
only about twenty-five species are known to have
venom capable of killing a human being. One of the
species found in the Middle East is Buthus occitanus, the
common yellow scorpion. This scorpion is venomous
but its toxicity varies markedly across its range.

 ֵ ּבי ִמ ְיל ֵחי ו ֵּבי: ָא ַמר ַר ָ ּבה ַ ּבר ַרב הוּנָ אRabba bar Rav Huna said: A salt storage and a storage for candles
 ֵ ּבי: ָא ַמר ַרב ּ ַפ ּ ָפא. ִק ֵירי צָ ִריךְ ְ ּב ִד ָיקהrequire searching for leaven, as one might have entered those storages
. צִ ֵיבי ו ֵּבי ַּת ְמ ֵרי צָ ִריךְ ְ ּב ִד ָיקהduring a meal. Rav Pappa likewise said: A wood storage and a storage
for dates require searching for the same reason.
יבין אוֹתוֹ ְל ַה ְכנִיס
ִ ְ ֵאין ְמ ַחיּ:ָּתנָ א
חוֹרין וְ ַל ְּס ָד ִקין ִל ְבדּ וֹק – ִמ ּ ְפנֵי
ִ יָ דוֹ ַל
נֵימא ִמ ּ ְפנֵי
ָ  ַמאי ַס ָּכנָ ה? ִאי.ַה ַּס ָּכנָ ה
יכי
ִ ַס ָּכנַ ת ַﬠ ְק ָרב – ִּכי ִמ ׁ ְש ַּת ֵּמ ׁש ֵה
.יכא – דְּ נָ ַפל
ָ יש ַּת ֵּמ ׁש? ָלא צְ ִר
ְ ׁ ִא

It was taught in the Tosefta: The Sages do not require one to place his
hand into holes and crevices to search for leaven, due to the danger
involved. The Gemara asks: Due to what danger? If we say it is due to
the danger of a scorpionB that might be in this hole, when he made use
of the hole in the first place, how did he make use of it if there were
scorpions there? If the hole is never used, there is no need to search it
in any case. The Gemara answers: No, it is necessary to search this hole
in a case where leaven fell into it unintentionally.

:ִאי נָ ַפל – ָל ָּמה ִלי ְ ּב ִד ָיקה? וְ ָה ְתנַ ן
ָח ֵמץ ׁ ֶש ָּנ ְפ ָלה ָﬠ ָליו ַמ ּפ ֶוֹלת – ֲה ֵרי הוּא
בוֹﬠר! ָה ָתם – ׁ ֶש ֵאין ַה ֶּכ ֶלב יָ כוֹל
ָ ִּכ ְמ
 ָה ָכא – ְּכ ׁ ֶש ַה ֶּכ ֶלב יָ כוֹל,ְל ַח ּ ֵפשׂ ַא ֲח ָריו
.ְל ַח ּ ֵפ ׂש ַא ֲח ָריו

The Gemara asks: If the tanna is referring to a case where leaven fell into
the hole, again, why do I need to conduct a search? But didn’t we learn
in a mishna with regard to leaven upon which a rockslide fell,H it is
considered removed from the owner’s possession? Here too, any leaven that fell into the hole should be considered removed. The Gemara
answers: There, where the tanna said it is as though it were removed, he
is referring to a case where the rockslide buries the leaven so that even
a dog cannot search for it. Here, it is referring a hole that is not so deep,
and therefore a dog can search for it and extract the leaven from the
hole.

Common yellow scorpion
HALAKHA

Leaven upon which a rockslide fell – ָח ֵמץ ׁ ֶש ָּנ ְפ ָלה ָﬠ ָליו
מ ּפ ֶוֹלת:ַ If the rockslide fell on leaven and formed a pile
more than six handbreadths high, so that a dog cannot
get to it, one need not conduct a search. It is suﬃcient
for him to nullify it in his heart (Shulĥan Arukh, Oraĥ
Ĥayyim 433:8).

 ׁ ְשלו ֵּחי ִמצְ וָ ה: וְ ָהא ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ רThe Gemara questions the halakha in the Tosefta from a diﬀerent angle.
 ׁ ֶש ָּמא:נִיזּוֹקין! ָא ַמר ַרב ַא ׁ ִשי
ִ
 ֵאינָ ןWhy is there any concern about danger in this case? But didn’t Rabbi
. וְ ָא ֵתי ְל ַﬠיּוֹנֵי ַ ּב ְת ָר ּה,ֹאבד לוֹ ַמ ַחט
ַ  ּתElazar say: Those on the path to perform a mitzva are not susceptible
to harm throughout the process of performing the mitzva? Rav Ashi
said: Here we are concerned lest he will also have lost a needle in the
same place, and he will look for it while he is searching for the leaven.
Since he is not merely searching for leaven, the merit of the mitzva will
not protect him.
!?ו ְּכ ַהאי ַ ּג וְ ונָ א ָלאו ִמצְ וָ ה ה ּוא
״ס ַלע זוֹ ִלצְ ָד ָקה
ֶ אוֹמר
ֵ  ָה:וְ ָה ַתנְ יָ א
״ש ֶא ְהיֶ ה ֶ ּבן
ֶ ׁ ִ ּב ׁ ְש ִביל ׁ ֶשיִּ ְחיֶ ה ְ ּבנִי״ אוֹ
עוֹלם ַה ָ ּבא״
ָ ָה

The Gemara asks: And in a case like that, where there is personal interest intermingled with the performance of a mitzva, is it not nevertheless
considered a mitzva? But wasn’t it taught in a baraita that one who
says: I am contributing this sela to charity so that my son will live, or
if he says: I am performing the mitzva so that I will be one destined for
the World-to-Come,
. פרק א׳ דף ח. Perek I . 8a
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This is a full-fledged righteous person – ה ֵרי זֶ ה צַ דִּ יק ָ ּגמוּר:ֲ See
Rashi and Tosafot, who discuss the extent of his righteousness
in this context. In any case, everyone agrees that this person
is not considered a pious individual (Ĥiddushei HaRan). Some
commentaries say that this teaching applies only to the mitzva of
charity and other interpersonal mitzvot. The reason is that since
another person benefits from the charity, the ulterior motive of
the one performing the mitzva does not undermine the mitzva
(Rabbi Yom Tov of Trani).
HALAKHA

A hole in a wall between a Jew and a gentile – חוֹר ׁ ֶש ֵ ּבין יְ הו ִּדי
ל ַא ְר ַמאי:ְ One need not search a hole in a wall between the house
of a Jew and a gentile, as the gentile might suspect the Jew of
casting a spell on him. This might in turn endanger the Jew. The
halakha is in accordance with Pelimu, as the Gemara’s discussion centers upon his ruling (Shulĥan Arukh, Oraĥ Ĥayyim 433:7).
LANGUAGE

Fields [baga] – באגָ א:ּ ָ From the Persian bāγ, meaning a garden.
In Aramaic the word connotes an open, rural space, or a field.

 ֲה ֵרי זֶ ה צַ דִּ יק ָ ּגמוּר! דִּ ְיל ָמא ָ ּב ַתרthis person is a full-fledged righteous personN as far as that mitz. דְּ ָב ַדק ָא ֵתי ְל ַﬠיּוֹנֵי ַ ּב ְת ָר ּהva is concerned? These ulterior motives, e.g., seeking a reward, do
not detract from the value of the mitzva. The Gemara answers:
There is still concern lest he look for the needle after he searched
for leaven and completed the search. There is danger that since he
already completed the mitzva, its merit will not protect him when
he is searching for the needle.
 ִמ ׁ ּשוּם:ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק ָא ַמר
: דְּ ַתנְיָא. ו ְּפ ִלימ ּו ִהיא,ַס ָּכנַ ת ַהגּ וֹיִ ם
חוֹר ׁ ֶש ֵ ּבין יְ הו ִּדי ְל ַא ְר ַמאי – ּב ֵוֹדק
 וְ ַה ׁ ּ ְש ָאר,ַﬠד ְמקוֹם ׁ ֶשיָּ דוֹ ַמ ַ ּג ַﬠת
 ָּכל ַﬠצְ מוֹ: ּ ְפ ִלימ ּו ָא ַמר.ְמ ַב ְּטלוֹ ְ ּב ִל ּבוֹ
.ֵאינוֹ ּב ֵוֹדק ִמ ּ ְפנֵי ַה ַּס ָּכנָ ה

Rav Naĥman bar Yitzĥak said: The danger referred to by the
Tosefta is the danger posed by gentiles. And this ruling is in accordance with the opinion of the tanna Pelimu. As it was taught
in a baraita: With regard to a hole in a wall located between the
residences of a Jew and a gentile,H one searches in the hole as far
as his hand reaches, and the rest he renders null and void in his
heart. Pelimu said: One does not search the entire hole at all,
due to the danger involved.

ימא ַס ָּכנַ ת
ָ ֵַמאי ַס ָּכנָ ה? ִא י נ
יכי
ִ יש ַּת ֵּמ ׁיש ֵה
ְ ׁ ְּכ ׁ ָש ִפים – ִּכי ִא
– יש ַּת ֵּמ ׁיש
ְ ׁ יש ַּת ֵּמ ׁיש? ָה ָתם ִּכי ִא
ְ ׁ ִא
.יה
ָ ְיְ ָמ ָמא וּנ
ּ  וְ ל ֹא ַמ ִּסיק ַאדַּ ֲﬠ ֵת,הוֹרא
 ו ַּמ ִּסיק, ו ׁ ְּש ָרגָ א הוּא,ָה ָכא – ֵל ְיליָ א
.יה
ּ ַאדַּ ֲﬠ ֵת

The Gemara asks: Due to what danger? If we say it is due to the
danger of sorcery, i.e., the gentile will suspect the Jew of casting
spells on him and will come to hate him and threaten him, if so,
when he made use of the hole in the first place, how did he make
use of it without arousing the enmity of his gentile neighbor? If
the hole is never used there is no need to search it in any case. The
Gemara answers: There, when he made use of the hole, it was
during the day and there was light, and the gentile would not
raise the suspicion that the Jew was casting spells in his mind.
Here, it is during the night and the search is performed with a
lamp, and the gentile would raise the suspicion that the Jew was
casting spells in his mind.

 ׁ ְשלו ֵּחי ִמצְ וָ ה:וְ ָה ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
יח ֶהיזֵּ ָיקא יכא דִּ ׁ ְש ִכ
ָ נִיזּוֹקין! ֵה
ִ ֵאינָן
ֹאמר ׁ ְשמו ֵּאל
ֶ  ״וַ יּ: ׁ ֶש ֶּנ ֱא ַמר,ׁ ָשאנֵי
יך ֵא ֵל ְך וְ ׁ ָש ַמע ׁ ָשאוּל וַ ֲה ָרגָ נִי
ְ ֵא
ָֹאמר ה׳ ֶﬠגְ ַלת ָ ּב ָקר ִּת ַ ּקח ְ ּביָ ֶדך
ֶ וַ יּ
.וגו׳״

The Gemara raises a diﬃculty: But didn’t Rabbi Elazar say that
those on the path to perform a mitzva are not susceptible to
harm throughout the process of performing the mitzva? The
Gemara responds: In a place where danger is commonplace it is
diﬀerent, as one should not rely on a miracle, as it is stated with
regard to God’s command to Samuel to anoint David as king in
place of Saul: “And Samuel said: How will I go, and Saul will
hear and kill me; and God said: Take in your hand a calf and
say: I have come to oﬀer a sacrifice to God” Samuel : ). Even
when God Himself issued the command, there is concern with
regard to commonplace dangers.

 ָהנֵי ְ ּבנֵי ֵ ּבי ַרב:ֵיה ֵמ ַרב
ּ ְ ּבע ּו ִמ ּינ
יתי ַק ְד ָמא
ֵ  ַמה ּו ְל ֵמ,דְּ ָדיְ ִירי ְ ּב ָבאגָ א
,ּ נֵיתו:ּוַ ֲח ׁשו ָּכא ְל ֵבי ַרב? ֲא ַמר ְלהו
 נֵיזִ יל ַמאי? ֲא ַמר.ארי
ִ ָﬠ ַלי וְ ַﬠל ַצ ָּו
. ל ֹא יָ ַד ְﬠנָ א:ְּלהו

They raised a dilemma before Rav: With regard to those members of the school of Rav who live in the fields [baga]LB far away
from the city, what is the halakha as to whether they may come
early before dawn and in the evening after dark to Rav’s school,
or should they be concerned about robbers? He said to them: Let
them come, and responsibility for their safety is upon me and
my neck. They asked him: What is your opinion about returning
home? He said to them: I do not know if it is possible to rely on
the protection of the mitzva when returning home.

 ׁ ְשלו ֵּחי: ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,ית ַמר
ְּ  ִאOn a related note, it was stated that Rabbi Elazar said: Those on
נִיזּוֹקין ל ֹא ַ ּב ֲה ִל ָיכ ָתן וְ ל ֹא
ִ  ִמצְ וָ ה ֵאינָןthe path to perform a mitzva are not susceptible to harm; nei ְּכ ַמאן. ַ ּב ֲחזִ ָיר ָתןther when they go nor when they return. The Gemara asks: In
accordance with whose opinion did he say this?

BACKGROUND

Who live in the fields – דְּ ָדיְ ִירי ָ ּבאגָ א: In several places in Babylonia people lived in cities with high population density
that were sometimes also surrounded by walls. During the
day, these residents would leave the city to work in the fields.
The empty space between one city and another was a kind
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of no-man’s land, and it was common for groups of thieves,
bandits, and sometimes even dangerous animals to prey
on people walking in those areas. For this reason walking
in this open area at night was considered dangerous even
near the city.

יסי ֶ ּבן יְ הו ָּדה
ִ  ִא, דְּ ַתנְ יָ א,– ִּכי ַהאי ַּת ָּנא
 ְּכ ַל ּ ֵפי ׁ ֶש ָא ְמ ָרה ּת ָוֹרה ״וְ ל ֹא יַ ְחמֹד:אוֹמר
ֵ
ִָא ׁיש ֶאת ַא ְרצְ ךָ ״ – ְמ ַל ֵּמד ׁ ֶש ְּת ֵהא ּ ָפ ָר ְתך
ָגוֹל ְּתך
ְ ְ ַּת ְרנ,רוֹﬠה ָ ּב ֲא ָפר וְ ֵאין ַחיָּ ה ַמזִּ ָיק ָת ּה
ָ
.ְמנַ ֶ ּק ֶרת ָ ּב ַא ׁ ְש ּ ָפה וְ ֵאין חו ְּלדָּ ה ַמזִּ ָיק ָת ּה

NOTES

The Gemara answers: It is in accordance with the opinion of this
tanna, as it was taught in a baraita that Isi ben Yehuda says: With
regard to that which the Torah said: “And no man shall covet
your land, when you go up to appear before God your Lord three
times in the year” (Exodus : ), this teaches that your cow
shall grazeN in the meadow and no beast will harm it, and your
rooster shall peck in the garbage dump and no marten [ĥulda]B
shall harm it. In other words, your property will be protected
while everyone ascends to Jerusalem for the Festival, despite the
fact that the farm will not be defended.

That your cow shall graze – רוֹﬠה
ָ ָש ְּת ֵהא ּ ָפ ָר ְתך:
ֶ ׁ Some
commentaries explain that the protection of the animals
is derived from a homiletic interpretation of the verse: No
man shall covet your land. Your land is a reference to one’s
cow, as is stated elsewhere in the Gemara that one of the
Sages called his cow: My field. The phrasing of the verse
in Hebrew can also be interpreted as: No one will covet
your man, a reference to one’s rooster, which is called man
[gever] (Tosefot Rabbeinu Peretz; Tosefot Ĥakhmei Angliya).
BACKGROUND

ֶ ָוַ ֲהל ֹא דְּ ָב ִרים ַקל ו
 ו ָּמה ֵאלּ ּו ׁ ֶשדַּ ְר ָּכן,חוֹמר
ִ
ִלזּוֹק – ֵאינָן
 ְ ּבנֵי ָא ָדם ׁ ֶש ֵאין דַּ ְר ָּכן,נִיזּוֹקין
ּ
 ֵאין ִלי ֶא ָלא.ִלזּוֹק – ַﬠל ַא ַחת ַּכ ָּמה וְ ַכ ָּמה
ָ ַ ּב ֲה ִל
:לוֹמר
ַ  ַ ּב ֲחזָ ָרה ִמ ּנַיִ ן? ַּת ְלמ ּוד,יכה
נִית ַב ּב ֶֹקר וְ ָה ַל ְכ ָּת ְלא ָֹה ֶליךָ ״ ְמ ַל ֵּמד
ָ ״ו ָּפ
.ׁ ֶש ֵּת ֵלךְ וְ ִת ְמצָ א ָא ָה ְלךָ ְ ּב ׁ ָשלוֹם

And are these matters not inferred a fortiori? And if those animals that typically are harmed by other animals are not harmed,
due to the protection provided by the mitzva, people who typically are not harmed, as they are capable of protecting themselves, all the more so, will not be harmed due to the protection
provided by the mitzva of ascending to Jerusalem for the Festival.
I have only derived that one is protected when going to Jerusalem; from where is it derived that one is protected even when
returning from the Temple? The verse states: “You shall roast
and eat the Paschal lamb in the place which God your Lord shall
choose; and you shall turn in the morning and go to your tents”
(Deuteronomy : ). This teaches that you shall go and upon
your return find your tent in peace, unharmed.

ָ  ַ ּב ֲה ִל,וְ ִכי ֵמ ַא ַחר דַּ ֲא ִפילּ ּו ַ ּב ֲחזִ ָירה
יכה ָל ָּמה
 ָּכל ָא ָדם: דְּ ָא ַמר ַר ִ ּבי ַא ִמי,ִלי? ְל ִכ ְד ַר ִ ּבי ַא ִמי
 וְ ׁ ֶש ֵאין לוֹ,עוֹלה ָל ֶרגֶ ל
ֶ – ׁ ֶשיֵּ ׁש לוֹ ַק ְר ַקע
.עוֹלה ָל ֶרגֶ ל
ֶ ַק ְר ַקע – ֵאין

The Gemara asks: And once we derived that the merit of a mitzva protects a person even when returning, why do I need a
source to teach that he is protected when he goes? This teaching
could also be derived by means of an a fortiori inference. The
Gemara answers: Actually, the first verse is interpreted in accordance with the opinion of Rabbi Ami, as Rabbi Ami said: Any
person who has land in his possession is obligated to ascend to
the Temple for the three pilgrim Festivals. And one who does
not have land in his possession is not obligated to ascend for the
Festivals, as the verse states: Your land, in the context of the
obligation to ascend to Jerusalem for the three Pilgrim Festivals.

:ָא ַמר ַר ִ ּבי ָא ִבין ַ ּבר ַרב ַאדָּ א ָא ַמר ַר ִ ּבי יִ צְ ָחק
וֹסר ִ ּבירו ׁ ָּש ַליִ ם – ְּכ ֵדי
ָ ִּמ ּ ְפנֵי ָמה ֵאין ּ ֵפרוֹת ִ ּגינ
 ִא ְל ָמ ֵלא:אוֹמ ִרים
ְ עוֹלי ְרגָ ִלים
ֵ ׁ ֶש ּל ֹא יְ ה ּו
וֹסר
ָ ּל ֹא ָﬠ ִלינ ּו ֶא ָּלא ֶל ֱאכוֹל ּ ֵפרוֹת ִ ּגינ
 נִ ְמצֵ את ֲﬠ ִליָּ יה ׁ ֶש ּל ֹא,ִּ ּבירו ׁ ָּש ַליִ ם – דַּ יֵּ ינו
.ִל ׁ ְש ָמ ּה

Apropos the ascent to Jerusalem for a Festival and the performance of a mitzva with ulterior motives, the Gemara cites that
which Rabbi Avin bar Rav Adda said that Rabbi Yitzĥak said:
Due to what reason are there no fruits of Ginnosar,B which
were of the highest quality, growing in Jerusalem? Why is Jerusalem not graced with this produce? The reason is so that the
pilgrims would not say: If we had ascended only to eat the fruit
of Ginnosar, it would have been suﬃcient for us. The ascent to
Jerusalem would then be performed not for its own sake.

Marten [ĥulda] – חו ְּלדָּ ה: The ĥulda of the Talmud, which
is probably the same as the ĥoled of Leviticus 19:29, is
described here as a predator of fowl; in tractate Ta’anit 8a
it is referenced as killing a human baby. Yisrael Aharoni,
an influential early-twentieth-century Israeli zoologist,
proposed that it is the brown rat. This is indeed predatory,
and thus ĥulda became the name for the rat in modern
Hebrew. However, we now know that brown rats only
reached the Middle East from Norway very recently; in
the talmudic era, the only rat present was the black rat,
a much smaller rodent, which is not predatory. A more
viable approach is that of the medieval European rabbinic
tradition, which identifies the ĥulda as a member of the
weasel family. The weasel itself does not live in the Middle
East, although it did live there in the early biblical era and
possibly survived through to talmudic times. However, it
is exclusively carnivorous, and would not drag leavened
bread, as is mentioned in this chapter. The marten, which
belongs to the same family, is found in Israel and it may
be the ĥulda.

Marten

BACKGROUND

Ginnosar – וֹסר
ָ ּ ִ ּגינ: Ginnosar is the name of a beautiful valley that
stretches along the western shore of the Sea of Galilee, north
of Tiberias. Josephus describes the area as follows: Its nature is
wonderful as well as its beauty; its soil is so fruitful that all sorts
of trees can grow upon it, and the inhabitants accordingly plant
all sorts of trees there; the temper of the air is so well mixed that
it agrees very well with those several sorts, particularly walnuts,
which require the coldest air, and which flourish there in vast
plenty; there are palm trees also, which grow best in hot air;
fig trees also and olives grow near them, which yet require an
air that is more temperate. It supplies men with the principal
fruits, with grapes and figs continually during ten months of
the year, and the rest of the fruits as they become ripe together
through the whole year; for besides the good temperature of
the air, it is also watered from a most fertile fountain (Wars of
the Jews, Book 3, 10:8).
In modern-day Israel, Kibbutz Ginnosar is situated in the
valley of Ginnosar. In contrast to ancient times, when residents
of the valley would earn their main income from agriculture, the
kibbutz’s economy is based primarily on tourism.
View of Kibbutz Ginnosar from the Sea of Galilee

View of Kibbutz Ginnosar from Mount Arbel
: פרק א׳ דף ח. Perek I . 8b
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NOTES

The fruit of Ginnosar and the hot springs of Tiberias –
וֹסר וְ ַח ֵּמי ִט ֶ ּב ְריָא
ָ ּפרוֹת ִ ּגינ:ֵ ּ Some commentaries connect this
discussion to the tradition that many types of vegetation
from a variety of places were grown in Jerusalem. This
statement indicates that the same conditions existed in
Jerusalem as in Ginnosar and Tiberias. Therefore, the Gemara explains, the only reason these entities don’t exist
in Jerusalem is so that people would not travel on the
pilgrimage for ulterior motives (Tosefot Rabbeinu Peretz).
Two rows – ש ֵּתי ׁשוּרוֹת:
ְ ׁ In the Jerusalem Talmud an opinion is cited that it is not suﬃcient to search the top row
in the right-angle shape of the letter gamma, but one
must search the row beneath that one as well, also in the
shape of a gamma.
HALAKHA

Any place into which one does not take leaven – ָמקוֹם
נִיסין ּבוֹ ָח ֵמץ
ִ ש ֵאין ַמ ְכ:
ֶ ׁ The principle with regard to the
search for leaven is that no search is required in any place
where it is unlikely that leaven was introduced (Shulĥan
Arukh, Oraĥ Ĥayyim 433:3).
LANGUAGE

Gamma [gam] –  ַ ּגאם: From the Greek Γάμμα (Γ), gamma,
the third letter of the Greek alphabet. The Sages use the
term gamma to refer to a right angle.

:וֹס ַּתאי ְ ּב ַר ִ ּבי יַ ַּנאי
ְ ַּּכיּוֹצֵ א ּבוֹ ָא ַמר ַר ִ ּבי ד
ִמ ּ ְפנֵי ָמה ֵאין ַח ֵּמי ִט ֶ ּב ְריָא ִ ּבירו ׁ ָּש ַליִ ם – ְּכ ֵדי
 ִא ְל ָמ ֵלא:אוֹמ ִרים
ְ עוֹלי ְרגָ ִלים
ֵ ׁ ֶש ּל ֹא יְ ה ּו
– ל ֹא ָﬠ ִלינ ּו ֶא ָּלא ִל ְרחֹץ ְ ּב ַח ֵּמי ִט ֶ ּב ְריָ א
. וְ נִ ְמצֵ את ֲﬠ ִליָּ יה ׁ ֶשלּ ֹא ִל ׁ ְש ָמ ּה,ּדַּ יֵּ ינו

On a similar note, Rabbi Dostai, son of Rabbi Yannai, said: Due
to what reason are the hot springs of Tiberias not located in
Jerusalem? It is so that the pilgrims would not say: If we had
only ascended to bathe in the hot springs of Tiberias,N it would
have been suﬃcient for us. The ascent to Jerusalem would then
be performed not for its own sake.

 ַמ ְר ֵּתף. ״ו ַּב ֶּמה ָא ְמר ּו ׁ ְש ֵּתי ׁשוּרוֹת וכו׳״We learned in the mishna: And with regard to what did the Sages
!?יה
ּ  ַמאן דְּ ַכר ׁ ְש ֵמof previous generations say that one must search two rows of wine
barrels in a cellar, etc. The Gemara asks: A cellar, who mentioned
anything about that? What led the tanna to begin a discussion of
a wine cellar?
נִיסין
ִ  ָּכל ָמקוֹם ׁ ֶש ֵאין ַמ ְכ:ָה ִכי ָק ָא ַמר
 וְ אוֹצְ רוֹת,יך ְ ּב ִד ָיקה
ְ ּבוֹ ָח ֵמץ – ֵאין צָ ִר
.יך ְ ּב ִד ָיקה
ְ יַ יִ ן וְ אוֹצְ רוֹת ׁ ֶש ֶמן נַ ִמי ֵאין צָ ִר
ו ַּב ֶּמה ָא ְמר ּו ׁ ְש ֵּתי ׁשוּרוֹת ַ ּב ַּמ ְר ֵּתף – ְמקוֹם
. ו ְּב ִמ ְס ַּת ּ ֵפק,נִיסין ּבוֹ ָח ֵמץ
ִ ׁ ֶש ַּמ ְכ

The Gemara answers that this is what the tanna is saying: Any
place into which one does not take leavenH does not require
searching, and wine storages and oil storages also do not require searching. And with regard to what did the Sages say that
one must search two rows in a cellar? This statement is referring
to a place into which one brings leavened bread, and where one
supplies wine from the storage during the meal.

.אוֹמ ִרים ׁ ְש ֵּתי ׁשוּרוֹת וכו׳״
ְ ״ ֵ ּבית ׁ ַש ַּמאי
 ׁ ְש ֵּתי ׁשוּרוֹת ׁ ֶש ָא ְמר ּו – ִמן:ָא ַמר ַרב יְ הו ָּדה
:יוֹחנָן ָא ַמר
ָ  וְ ַר ִ ּבי.קוֹרה
ָ ָה ָא ֶרץ וְ ַﬠד ׁ ְש ֵמי
.ׁשו ָּרה ַא ַחת ְּכ ִמין ַ ּגאם

We learned in the mishna that Beit Shammai say that one must
search the first two rowsN across the entire cellar. Rav Yehuda
said: The two rows that they stated are two full rows in the front,
from the ground up to the ceiling.B And Rabbi Yoĥanan said:
These two rows are one row at a right angle, like the shape of the
letter gamma [gam],LB i.e., the entire length and height of the front
row and the entire top row of the barrels along the length and
width of the cellar.

יה
ֵ ָ ַּתנְיָ א ְּכו,יה דְּ ַרב יְ הו ָּדה
ּ ות
ּ ַּתנְיָ א ְּכוָ ֵת
,יה דְּ ַרב יְ הו ָּדה
ֵ ָ ַּתנְ יָ א ְּכו.יוֹחנָ ן
ָ דְּ ַר ִ ּבי
ּ ות
 ׁ ְש ֵּתי ׁשוּרוֹת ַﬠל ּ ְפנֵי:אוֹמ ִרים
ְ ֵ ּבית ׁ ַש ַּמאי
 ו ׁ ְּש ֵּתי ׁשוּרוֹת ׁ ֶש ָא ְמר ּו – ִמן.ָּכל ַה ַּמ ְר ֵּתף
יה דְּ ַר ִ ּבי
ָ ָה ָא ֶרץ וְ ַﬠד ׁ ְש ֵמי
ּ  ַּתנְיָא ְּכוָ ֵות.קוֹרה
, ׁ ְש ֵּתי ׁשוּרוֹת ַﬠל ּ ְפנֵי ָּכל ַה ַּמ ְר ֵּתף:יוֹחנָ ן
ָ
רוֹאה
ֶ  וְ ֶﬠ ְליוֹנָ ה,רוֹאה ֶאת ַה ּ ֶפ ַתח
ָ ִחיצוֹנָ ה
ימ ָּנה וְ ׁ ֶש ְּל ַמ ָּטה
ֶ  ׁ ֶש ִּל ְפנִים ֵה.ֶאת ַה ּק ָוֹרה
.ימ ָּנה – ֵאין צָ ִריךְ ְ ּב ִד ָיקה
ֶ ֵה

The Gemara comments: One baraita was taught in accordance
with the opinion of Rav Yehuda, and one baraita was taught in
accordance with the opinion of Rabbi Yoĥanan. One baraita was
taught in accordance with the opinion of Rav Yehuda: Beit
Shammai say that one must search two rows across the entire
front of the cellar, and the two rows that were stated are from
the ground up to the ceiling. One baraita was taught in accordance with the opinion of Rabbi Yoĥanan: One must search two
rows across the entire cellar, i.e., the outer row that faces the
door, and the upper row that faces the ceiling. The rows inward
from the outermost one and the rows lower than the uppermost
one do not require searching.

BACKGROUND
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The opinion of Beit Shammai according to the interpretation
of Rav Yehuda – יטת ֵ ּבית ׁ ַש ַּמאי ְל ִפי ּ ֵפירו ּׁש ַרב יְהו ָּדה
ַ ש:
ִׁ

The opinion of Beit Shammai according to the interpretation
of Rabbi Yoĥanan – יוֹחנָן
ָ יטת ֵ ּבית ׁ ַש ַּמאי ְל ִפי ּ ֵפירו ּׁש ַר ִ ּבי
ַ ש:
ִׁ

Rows that require searching according to Rav Yehuda

Rows that require searching according to Rabbi Yoĥanan

״ש ֵּתי ׁש ּו רוֹת
ְ ׁ :אוֹמ ִרים
ְ
ֵ ּבית ִה ֵּלל
: ָא ַמר ַרב.ַה ִחיצוֹנוֹת ׁ ֶש ֵהן ָה ֶﬠ ְליוֹנוֹת״
: ו ׁ ְּשמו ֵּאל ָא ַמר.ימ ָּנה
ֶ ֶﬠ ְליוֹנָ ה וְ ׁ ֶש ְּל ַמ ָּטה ֵה
 ַמאי ַט ְﬠ ָמא.ימ ָּנה
ֶ ֶﬠ ְליוֹנָ ה וְ ׁ ֶש ִּל ְפנִים ֵה
״ﬠ ְליוֹנוֹת״
ֶ  וְ ָהא.״חיצוֹנוֹת״
ִ דְּ ַרב – דָּ יֵ יק
ֵ ָק ָתנֵי! ְל ַמ
.יתא
ָ ָעוֹטי ַּת ָּת ֵאי דְּ ַת ְתי

We further learned in the mishna that Beit Hillel say: It is sufficient to search the two external rows, which are the upper
ones.N There is an amoraic dispute with regard to this statement.
Rav said it is referring to the uppermost row of barrels and the
row that is beneath it.B And Shmuel said it means the uppermost front row and the next one that is inward into the cellar.B
What is the reason for the opinion of Rav? He infers from the
term: Outer rows, that Beit Hillel mean that both rows face
outward. The Gemara raises a diﬃculty: But doesn’t the mishna also teach: Upper rows, indicating that both rows are adjacent to the ceiling? The Gemara answers: This term comes to
exclude the lowest of the lower rows. One must search only
the top two rows.

 ֶﬠ ְל יוֹנָ ה וְ ׁ ֶש ִּל ְפ נִ ים:ּו ׁ ְשמ ּו ֵא ל ָא ַמ ר
.״ﬠ ְליוֹנוֹת״
ֶ  ַמאי ַט ְﬠ ָמא – דָּ יֵ יק,ימ ָּנה
ֶ ֵה
יאתא
ָ ָעוֹטי ַ ּגוְ י
ֵ ״חיצוֹנָ ה״ ָק ָתנֵי! ְל ַמ
ִ וְ ָהא
,יה דְּ ַרב
ֵ ָ ַר ִ ּבי ִחיָּ יא ָּתנֵי ְּכו.יאתא
ָ ָדְּ גַ וְ י
ּ ות
.יה דִּ ׁ ְשמו ֵּאל
ֵ ָוְ כו ְּּלה ּו ַּת ָּנ ֵאי ָּתנ ּו ְּכו
ּ ות
.יה דִּ ׁ ְשמו ֵּאל
ֵ ָוְ ִה ְל ְכ ָתא ְּכו
ּ ות

And Shmuel said the mishna is referring to the uppermost
front row and the next one that is inward into the cellar. What
is the reason for the opinion of Shmuel? He infers from the
term: Upper rows, that one must search the first two rows on
the top level of barrels. The Gemara raises a diﬃculty: But
doesn’t the mishna also teach: Outer row? The Gemara answers that this word comes to exclude the innermost of the
inner rows. One must search only the two outermost rows. The
Gemara comments: Rabbi Ĥiyya teaches a baraita in accordance with the opinion of Rav, and all the other tanna’im, who
recite the mishnayot and baraitot by heart, teach in accordance
with the opinion of Shmuel. The Gemara concludes: And the
halakha is in accordance with the opinion of Shmuel.H

NOTES

External and upper rows – חיצוֹנוֹת וְ ֶﬠ ְליוֹנוֹת:ִ This dispute is
puzzling, as the inferences from the terms outer and upper
are presumably equally valid and the amora’im should both
learn the halakha from both. Some commentaries explain that
Rav maintains it is more plausible to infer a conclusion from
the earlier phrase, outer row, whereas Shmuel claims that the
term outer merely modifies the more central term, upper rows
(Tosafot of Rabbi Shimshon of Saens; Tosefot Rabbeinu Peretz).

BACKGROUND

The opinion of Beit Hillel according to the interpretation of
Rav – יטת ֵ ּבית ִה ֵּלל ְל ִפי ּ ֵפירו ּׁש ַרב
ַ ש:
ִׁ

The opinion of Beit Hillel according to the interpretation of
Shmuel – יטת ֵ ּבית ִה ֵּלל ְל ִפי ּ ֵפירו ּׁש ׁ ְשמו ֵּאל
ַ ש:
ִׁ

Rows that require searching according to Rav

Rows that require searching according to Shmuel
HALAKHA

Searching barrels that are in the cellar – ְ ּב ִד ַיקת ָח ִביוֹת
ש ַ ּב ַּמ ְר ֵּתף:
ֶ ׁ In a cellar with barrels of wine stacked in rows, one
is obligated to search the upper row and the row beneath
it. This ruling is in accordance with Rav’s explanation of Beit
Hillel’s opinion, as the halakha is in accordance with Rav in
his disagreements with Shmuel. This is based on the rulings

of the Rambam, the Rosh, and Rabbeinu Yona, whose versions of the Gemara apparently do not include the statement: And the halakha is in accordance with the opinion
of Shmuel, which is probably a later addition that was not
part of the original text of the Gemara (Shulĥan Arukh, Oraĥ
Ĥayyim 433:9).
: פרק א׳ דף ח. Perek I . 8b
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