Perek IV
Daf 13 Amud a
ימ ִּת ָיה ְּכ ָהא דְּ ָא ַמר ַר ִ ּבי
ְ ַ ִקיּ:יוֹסי
ֵ ָא ַמר ַר ִ ּבי
 ָּכל ׁ ֶש ֵאינָ ּה:ׁ ְשמו ֵּאל ְ ּב ׁ ֵשם ַר ִ ּבי זְ ֵﬠ ָירא
ּ ָ כוֹלה ִל
יה – ל ֹא
ָ יק ֵרב ל ֹא ִהיא וְ ל ֹא דָּ ֶמ
ָ ְי
 וְ ַא ְּת ָא ְמ ַר ְּת.ָק ְד ׁ ָשה ֶא ָּלא ֶה ְקדֵּ ׁש דָּ ִמים
 ְל ַה ְק ִריבוֹ ֵאין ַא ְּת יָ כוֹל – דִּ ְכ ִתיב,יָ אוּת
 ִל ְפדוֹתוֹ ֵאין ַא ְּת,״ב ָ ּב ָקר״ וְ ל ֹא עוֹפוֹת
ַּ
ְ ְלפוּם ֵּכן צָ ִריך.יָ כוֹל – ׁ ֶש ֵאין ָלעוֹף ּ ִפ ְדיוֹן
.ימר ל ֹא ָק ְד ׁ ָשה ֶא ָּלא ְקדו ׁ ּ ַּשת דָּ ִמים
ַ ֵמ

 ַר ִ ּבי ַאיְ יב ּו,יוֹחנָ ן
ָ ֶח ְב ַריָּ יא ְ ּב ׁ ֵשם ַר ִ ּבי
קוֹמי ַר ִ ּבי ִא ָילא ְ ּב ׁ ֵשם
ֵ ַ ּבר נַ גְ ִרי ֲא ַמר
 ַט ְﬠ ָמא דְּ ֵהין ַּתנְיָא ״וְ ִאם ָּכל:יוֹחנָן
ָ ַר ִ ּבי
ְ ּב ֵה ָמה ְט ֵמ ָאה ֲא ׁ ֶשר ל ֹא יַ ְק ִריב ּו ִמ ֶּמ ָּנה
ָק ְר ָ ּבן ַלה׳״

The Gemara answers: Rabbi Yosei said: I established Rabbi
Eliezer’s opinion as being in accordance with that which Rabbi
Shmuel said in the name of Rabbi Ze’eira: Anything that cannot be sacrificed on the altar, neither itself nor its monetary
value, as it cannot be redeemed, is consecrated only with sanctity that inheres in its monetary value.N And therefore, you,
Rabbi Eliezer, said correctly: You are not able to sacrifice this
bird on the altar, as it is written: “Of the cattle,” and not birds.
You are not able to redeem the bird were it to have inherent
sanctity, as there is no concept of redemption for birds.H Therefore, you must say that it is consecrated only with sanctity that
inheres in its value.

§ In the baraita cited above, Rabbi Shimon ben Yehuda said in
the name of Rabbi Shimon that if one consecrates a female animal
for a burnt-oﬀering, a Paschal lamb, or a guilt-oﬀering, it is endowed only with sanctity that inheres in the animal’s value, since
a female animal is invalid for these oﬀerings. Consequently, a
substitute cannot be made from it. The group of students said in
the name of Rabbi Yoĥanan, and Rabbi Ayyevu bar Nagri said
in the presence of Rabbi Ila, in the name of Rabbi Yoĥanan:
The source for the opinion of this tanna, Rabbi Shimon, is the
verse in the passage about substitution: “And if it be any unclean
animal, of which they may not bring an oﬀering to the Lord”
(Leviticus : ), which indicates that an unclean animal that was
consecrated cannot make a substitution.

״ט ֵמ ָאה״? ֶא ָּלא ֲא ִפילּ ּו
ְ לוֹמר
ַ  ַמה ַּת ְלמוּדWhat is the meaning when the verse states “unclean,” as it cer. ְט ֵמ ָאה ְ ּבאוֹתוֹ ַה ׁ ּ ֵשםtainly is not referring to an animal of an unclean species of animal,
i.e., a non-kosher animal, since they are already disqualified by
a diﬀerent verse? Rather, it is referring even to an animal of a
clean, kosher species that is only unclean, i.e., unsuitable, for that
particular category of oﬀering.
. ְ ּב ָדא ְּכ ִתיב ״וְ ֶה ֱﬠ ִמיד וְ ֶה ֱﬠ ִריךְ ״: וְ ַק ׁ ְשיָאThe Gemara notes: It is diﬃcult to justify this source as the basis
for Rabbi Shimon’s opinion because, with regard to this, it is
written in the continuation of the verse: “Then he shall stand the
animal before the priest. And the priest shall value it”NH (Leviticus : – ), indicating that before being redeemed, the animal
must be stood before the priest for valuation. However, Rabbi
Shimon himself holds that this process is necessary only for animals that have inherent sanctity. Perforce, this verse and the previous one are referring to cases where the animal has inherent
sanctity. If so, these verses cannot be used as the basis for Rabbi
Shimon’s opinion in the baraita.
,ַר ִ ּבי זְ ֵﬠ ָירא ְ ּב ׁ ֵשם ַר ִ ּבי ֶא ְל ָﬠזָ ר ל ֹא ָא ַמר ֵּכן
 ״וְ ִאם ָּכל ְ ּב ֵה ָמה ְט ֵמ ָאה ֲא ׁ ֶשר ל ֹא:ֶא ָּלא
יַ ְק ִריב ּו ִמ ֶּמ ָּנה ָק ְר ָ ּבן ַלה׳״ – ָּכל ׁ ֶש ֵאינָ ּה
ָראוּי ִל ְיק ַרב ל ֹא ָּכאן וְ ל ֹא ְ ּב ָמקוֹם ַא ֵחר
ׂ ֶ ֵאינוֹ
,עוֹשה ְּתמו ָּרה

NOTES

Anything that cannot be sacrificed, neither itself nor its
monetary value, is consecrated only with sanctity that inּ ָ כוֹלה ִל
heres in its monetary value – יק ֵרב ל ֹא ִהיא
ָ ְָּכל ׁ ֶש ֵאינָ ּה י
וְ ל ֹא דָּ ֶמ ָיה ל ֹא ָק ְד ׁ ָשה ֶא ָּלא ֶה ְקדֵּ ׁש דָּ ִמים: This principle is based on
the following assumption: Since one is aware that if the item
is sanctified with inherent sanctity for the altar, there will be
no recourse for it, he therefore intends from the outset to
consecrate it only with sanctity that inheres in its value. This
provides the possibility to redeem and eventually sacrifice
at least the item’s value on the altar (Talmid HaRashbash).
Then he shall stand and shall value – יך
ְ וְ ֶה ֱﬠ ִמיד וְ ֶה ֱﬠ ִר: The
Torah states: “And if it be any unclean animal, of which they
may not bring an oﬀering unto the Lord, then he shall stand
the animal before the priest. And the priest shall value it”
(Leviticus 27:11–12). The Sages taught that “unclean animal”
is not referring to an animal of a non-kosher species but any
animal that is unsuitable as an oﬀering, such as one that is
blemished. All such animals may be redeemed, but they
must first be stood before a priest for valuation.
HALAKHA

As there is no redemption for birds – ש ֵאין ָלעוֹף ּ ִפ ְדיוֹן:
ֶ ׁ Fine
flour, wine, oil, frankincense, birds, wood, or a sacred vessel
that was disqualified for use or became ritually impure cannot be redeemed, as the verse states: “He shall stand…shall
value” (Leviticus 27:11–12). That which is stood before the
court can be valued. Since these are not stood before the
court, they can never be redeemed (Rambam Sefer Avoda,
Hilkhot Issurei Mizbe’aĥ 6:4).
Then he shall stand and shall value – יך
ְ וְ ֶה ֱﬠ ִמיד וְ ֶה ֱﬠ ִר: One
who consecrated a living animal and now wishes to redeem
it, whether it is of a kosher or non-kosher species, whether
the consecration is for Temple maintenance or to the altar,
whether it is blemished, or even, in certain circumstances, if
it is unblemished and suitable to be sacrificed on the altar, it
must be stood before the court of priests and valued. Therefore, if it dies before it is valued, it can never be redeemed;
rather, it is buried. This is in accordance with the opinion
of Rabbi Yoĥanan (Rambam Sefer Hafla’a, Hilkhot Arakhin
VaĤaramim 5:12).

Rabbi Ze’eira, in the name of Rabbi Elazar, did not say that this
verse is the basis of Rabbi Shimon’s opinion. Rather, he explained
it as the basis for the opposing opinion: “And if it be any unclean
animal, of which they may not bring an oﬀering to the Lord.”
The superfluous word “oﬀering” indicates that any animal that is
not suitable to be sacrificed, neither here, for the type of oﬀering for which it was consecrated, nor anywhere else, as any other
type of oﬀering, is never endowed with inherent sanctity. Therefore, a substitute cannot be made from it.

 ַאף ַﬠל ּ ִפי ׁ ֶש ֵאינָ ּה,עוֹלה
ָ  יָ צָ את נְ ֵק ָבה ְלThis principle excludes the case of a female animal that was conיק ַרב
ְ יק ַרב ָּכאן – ָרא ּוי ִל
ְ  ְרא ּויָ ה ִלsecrated for a burnt-oﬀering. Although it is not suitable to be
. ְ ּב ָמקוֹם ַא ֵחרsacrificed here, as an animal burnt-oﬀering, it is suitable to be
sacrificed in another place, such as a bird burnt-oﬀering. This
verse therefore serves as a source for the opinion of the first tanna
in that baraita, who holds that a female animal consecrated for a
burnt-oﬀering, a guilt-oﬀering, or a Paschal lamb is endowed with
inherent sanctity, and therefore a substitute can be made from it.
. פרק ד׳ דף יג. Perek IV . 13a
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HALAKHA

An animal that sodomizes a person or an animal
that is sodomized – ﬠ וְ ַה ִּנ ְר ָ ּבע רוֹב
ֵ ה:ָ An animal that sodomized or was sodomized, although it may be eaten,
is disqualified for sacrifice on the altar (Rambam Sefer
Avoda, Hilkhot Issurei Mizbe’aĥ 3:6).
Once every thirty days the prices are set for the Temple chamber – א ַחת ִל ׁ ְשל ׁ ִֹשים יוֹם ְמ ׁ ַש ֲﬠ ִרין ֶאת ַה ִּל ׁ ְש ָּכה:ַ The
prices for wine and fine flour were set every thirty days
by the one appointed over the libations. If during that
time the general price rose, the merchant had to provide
the goods at the price they had set. If it fell, he had to
provide the goods at the lower price (Rambam Sefer
Avoda, Hilkhot Kelei HaMikdash 7:13).
NOTES

:קוֹמי ַר ִ ּבי זְ ֵﬠ ָירא
ֵ ַר ִ ּבי ָאבוּן וְ ַר ִ ּבי ּבוּן ְ ּבעוּן
ֵ ֲה ֵרי ָה
 ׁ ֶש ֵאינָן ְראוּיִ ן ִל ְיק ַרב,ﬠ וְ ַה ִּנ ְר ָ ּבע רוֹב
עוֹשין
ׂ ִ ל ֹא ָּכאן וְ ל ֹא ְ ּב ָמקוֹם ַא ֵחר וַ ֲה ֵרי ֵהן
 ַאף ֲאנִי ל ֹא ָא ַמ ְר ִּתי ֶא ָּלא: ֲא ַמר לוֹן.ְּתמו ָּרה
.ְט ֵמ ָאה ַמ ָּמ ׁש

The Gemara challenges this principle: Rabbi Avun and Rabbi
Bun asked in the presence of Rabbi Ze’eira: But there is the
case of an animal that sodomizes a person or an animal that is
sodomized,H which are not suitable to be sacrificed, neither
here, for the kind of oﬀering for which it was consecrated, nor
anywhere else as any other kind of oﬀering, and yet a substitute
can be made from it. The Gemara answers: He said to them: Even
I said this principle only with regard to an animal that is actually
unclean, i.e., from a non-kosher species. But it does not apply to
an animal of a kosher species that is disqualified for some other
reason.

. ְ ּב ָדא ְּכ ִתיב ״וְ ֶה ֱﬠ ִמיד וְ ֶה ֱﬠ ִריךְ ״: וְ ַק ׁ ְשיָ אThe Gemara notes: But it is diﬃcult to claim that “unclean” is referring to an animal of an unclean, non-kosher species, because
with regard to this, it is written in the subsequent verses: “Then
he shall stand the animal before the priest. And the priest shall
value it” (Leviticus : – ), indicating the procedure for redeeming the animal. This certainly cannot refer to an animal of a nonkosher species, since a verse later on (Leviticus : ) addresses
that case. Rabbi Ze’eira’s derivation is therefore problematic.

The prices are set for the chamber – מ ׁ ַש ֲﬠ ִרין ֶאת ַה ִּל ׁ ְש ָּכה:ְ
Some explain that this is not the fixing of prices for
the various goods but the setting of the next month’s
budget, based on how much money was spent during
the previous month and how much will be needed for
the next month, in order to cover matters whose cost
is borne by the collection of the chamber (Rabbeinu
Meshulam). Others explain that when the flour or wine
supplier claims payment from the Temple at the end of
thirty days, he many not insist on a particular currency.
Rather, he is paid in local currency and must bear the
costs of the exchange himself (Tosefta Shekalim 2:11; Rav
Yehuda ben Rav Binyamin HaRofeh).

הלכה ה מתני׳ ַא ַחת ִל ׁ ְשל ׁ ִֹשים יוֹם
 ָּכל ַה ְמ ַק ֵ ּבל ָﬠ ָליו.ְמ ׁ ַש ֲﬠ ִרין ֶאת ַה ִּל ׁ ְש ָּכה
–  ָﬠ ְמד ּו ִמ ׁ ּ ָשל ֹׁש,ְל ַס ּ ֵפק ְס ָלתוֹת ֵמ ַא ְר ַ ּבע
–  ִמ ׁ ּ ָשל ֹׁש וְ ָﬠ ְמד ּו ֵמ ַא ְר ַ ּבע.יְ ַס ּ ֵפק ֵמ ַא ְר ַ ּבע
. ׁ ֶשיַּ ד ֶה ְקדֵּ ׁש ַﬠל ָה ֶﬠ ְליוֹנָ ה.יְ ַס ּ ֵפק ֵמ ַא ְר ַ ּבע

If the wine turned to vinegar – וְ ִאם ֶה ֱח ִמיץ יַ יִ ן: The
Gemara describes that the wine used for the libations,
which was brought from the region of Judea, was miraculously blessed in that it never turned to vinegar
(Pesaĥim 42b). The commentaries therefore wonder why
the mishna here delineates the protocol for a case in
which it did turn to vinegar. Some explain the mishna’s
ruling by noting that the Gemara in tractate Pesaĥim
states that wine would turn into vinegar if barley fell into
it, and there the mishna’s ruling is referring to such a case.
Even there, the merchant continued to bear responsibility for the wine. Another suggestion is that if the wine
never actually spoiled, this was a miraculous event. Since
it is improper to rely on a miracle, it is therefore necessary
to define a protocol for when the miracle does not occur
(Tosefot Yom Tov on Demai 1:1).

 וְ ִאם,יﬠה לוֹ
ָ סוֹלת – ִה ְת ִל
ֶ יﬠה
ָ  ִאם ִה ְת ִלIf the fine flour became wormy, it became wormy for the mer ֵאינוֹ ְמ ַק ֵ ּבל. ֶה ֱח ִמיץ יַ יִ ן – ֶה ֱח ִמיץ לוֹchant, i.e., he bears the loss of the ruined fine flour and must pro.ח ְמ ַר ֶ ּצה עוֹתיו ַﬠד ׁ ֶשיְּ ֵהא ַה ִּמזְ ֵ ּב
ָ  ָמvide newN fine flour in its place. Similarly, if the wine turned to
vinegar, it turned to vinegar for the merchant. This is because
the merchant only receives, i.e., earns, his money once the altar
is satisfied, i.e., the transaction is only realized once the items have
been sacrificed on the altar.

· mishna Once every thirty days, the
prices at which the Temple supplies such as wine, flour, or oil
will be purchased are set for the Temple chamber.NH This set price
is implemented in the following way: Any merchant who undertakes to provide fine flour after the chamber set a price of four
se’a per sela, even if the general market price rose and stood at
three se’a per sela, he must provide fine flour based on the set price
of four se’a per sela. However, if the chamber’s set price was three
se’a per sela, and the general market price rose to four se’a per sela,
he must now provide fine flour based on the new market price of
four se’a per sela. This is in order that the Temple treasury of
consecrated property always has the upper hand.

 ִמיָּ ד ָהי ּו ְמ ַק ְ ּב ִלין: גמ׳ ָּתנֵי ְ ּב ׁ ֵשם ַר ִ ּבי ׁ ִש ְמעוֹןgemara It was taught in a baraita in the name of Rabbi
. וְ ַה ּכ ֲֹהנִים זְ ִריזִ ין ֵהן,יהן
ֶ עוֹת
ֵ  ֶאת ְמShimon: The merchants would immediately receive their money.
And there was no concern that the items would spoil, because
priests are vigilant and ensure that no item has a chance to spoil.
הדרן עלך פרק התרומה
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Perek V
Daf 13 Amud a
הלכה א מתני׳ ֵאלּ ּו ֵהן ַה ְממוּנִים
יוֹחנָ ן ֶ ּבן ּ ִפנְ ָחס ַﬠל
ָ :ׁ ֶש ָהי ּו ַ ּב ִּמ ְקדָּ ׁש
 ַמ ְתיָ ה, ֲא ִחיָּ יה ַﬠל ַה ּנ ְָס ִכים,חוֹתמוֹת
ָ ַה
,ֶ ּבן ׁ ְשמו ֵּאל ַﬠל ַה ּ ְפיָ יסוֹת

alakha · mishna

These are the oﬃcialsHN who
served in specific positions in the Temple: Yoĥanan ben Pineĥas
was responsible for the seals.B One who paid for a specific type of
sacrificial item received a seal, which he presented to the Temple
oﬃcial in exchange for that item. Aĥiyya was responsible for the
libations, i.e., the wine, oil, and flour prepared with the level of
ritual purity necessary for the libation oﬀerings and the mealoﬀerings, which accompanied many animal oﬀerings. Aĥiyya supplied the libations to those who presented the appropriate seal.
Matya ben Shmuel was responsible for the lotteries, which were
used to select priests for the various Temple services each day.

, ּ ְפ ַת ְחיָ ה ַﬠל ַה ִּק ּנִיןPetaĥya was responsible for the pairsN of birds,BN i.e., the turtledoves or pigeons, brought by a zav, a zava, a woman after childbirth,
and a leper. They placed the appropriate sum of money into the
horn designated for this purpose, and each day Petaĥya oversaw the
purchase of birds from that money and their sacrifice in the proper
manner.
 ּ ְפ ַת ְחיָ ה זֶ ה ּו ָמ ְרדְּ ַכי וְ ָל ָּמה נִ ְק ָרא ׁ ְשמוֹIncidentally, the Gemara mentions: Petaĥya is Mordecai from the
,דוֹר ׁ ָשן
ְ ְח דְּ ָב ִרים ו  ּ ְפ ַת ְחיָ ה – ׁ ֶש ָהיָ ה ּפ ֵוֹתbook of Esther. And why was he named called Petaĥya, which
.ﬠ ְ ּב ׁ ִש ְב ִﬠים ָל ׁשוֹן יוֹד
ֵ ְ וresembles the word for opening [petaĥ]? The reason is thatNhe
would open, i.e., elucidate, diﬃcult topics and interpret them to
the people, and because he knew all seventy languagesN known at
the time.N

HALAKHA

These are the oﬃcials – א ּל ּו ֵהן ַה ְממוּנִים:
ֵ There was a permanent need for special Temple oﬃcials responsible for
the following fifteen areas: (1) The timetable of Temple
duties, (2) locking the gates, (3) guarding, (4) Levite singers,
(5) the cymbal and other musical instruments, (6) lotteries,
(7) pairs of birds, (8) seals, (9) libations, (10) healing the
priests suﬀering from intestinal disease, (11) the water supply,
(12) preparation of the shewbread, (13) preparation of the
incense, (14) preparation of the Temple curtains, (15) and
the preparation of the priestly garments. This is the opinion
of the Rambam. The Ra’avad questions his omission of an
oﬃcial responsible for the garment shreds used for wicks
(Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 7:1, and the
comment of the Kesef Mishne).
BACKGROUND

The seals – חוֹתמוֹת
ָ ה:ַ Although each individual was permitted to supply his own animal and flour for his oﬀering, in
practice this was diﬃcult for those who visited the Temple
from far away. They would purchase the necessary items
either in the markets of Jerusalem or through the appropriate Temple oﬃcial. Buying the oﬀering in the Temple
ensured that their oﬀering would not be defective in any
way. When the petitioner paid the oﬃcial for the sacrificial
item, he received a receipt in the form of a seal. He presented
this seal to another oﬃcial, who supplied him with the appropriate item. At the end of each day, both the receipts and
the amount of money actually collected were tallied and
the amounts compared. In the event of a deficit, the oﬃcial
who received the payments was required to make up the
diﬀerence from his own pocket. Each day’s seals were stored
in a place called the chamber of seals.
The pairs of birds – ה ִּק ּנִין:ַ The two types of birds that
can be brought as oﬀerings are pigeons [benei yona] and
turtledoves [torim] (Leviticus 1:14). The tor is identified as
Streptopelia turtur, while the yona is identified as Columba
livia domestica.

NOTES

These are the oﬃcials – א ּל ּו ֵהן ַה ְממוּנִים:
ֵ According to one
opinion, all the oﬃcials who served in the various positions
during the entire Temple period were called by the name of
the first person who served in that role. Some authorities mention that this was also the practice of the Egyptian kings, who
were all called Pharaoh after the first one, and the dynasties of
Abimelech and Melchizedek (Vilna Gaon; Tiferet Yisrael). This
interpretation can be accepted only according to the second
opinion mentioned in the Gemara, that the tanna of the mishna
enumerates those who lived in his generation, and thus bore
the names associated with their oﬃces. According to the other
opinion, that the names of particularly righteous oﬃcials are
listed, then the oﬃcials must have had individual names.

pigeons. One bird is sacrificed as a burnt-oﬀering, while the
other is a sin-oﬀering. These oﬀerings must be brought in specific situations, e.g., the sin-oﬀering of a poor person (Leviticus
5:7–10), a poor woman after childbirth (Leviticus 12:8), a poor
leper (Leviticus 14:22), and a zav (Leviticus 15:14–15) or zava
(Leviticus 15:29–30) who have undergone ritual purification.

That he would open diﬃcult topics and interpret them –
דוֹר ׁ ָשן
ְ ְח דְּ ָב ִרים ו ש ָהיָ ה ּפ ֵוֹת:
ֶ ׁ The later commentaries note that, according to Tosafot (Menaĥot 64b), the name Mordecai from the
book of Esther was given to all those who fulfilled this function
in the Temple. Since the original Mordecai was described as
“interpreting for the good of his people” (Esther 10:3), all oﬃcials
named after him were expected to be able to interpret complex
Petaĥya was responsible for the pairs – פ ַת ְחיָ ה ַﬠל ַה ִּק ּנִין:ְ ּ issues (Iyyun Ya’akov on Menaĥot 65a).
Because Petaĥya is identified with Mordecai, whose father was
ֵ ְו:
from the tribe of Benjamin and mother was from Judah (Megilla And he knew all seventy languages – ﬠ ְ ּב ׁ ִש ְב ִﬠים ָל ׁשוֹן יוֹד
12b). Some later commentaries conclude that these oﬃcials The Gemara (Menaĥot 65a) asks: What was exceptional about
did not have to be from the tribe of Levi (Rav Ya’akov Emden Mordecai? After all, every member of the Sanhedrin had to
know all seventy languages. The Gemara explains that Mordecai
on Menaĥot 65a).
It was necessary to appoint a great scholar, such as Mordecai, was exceptional in that he could even mix other languages
over the distribution of pairs of birds because the halakhot and interpret, i.e., he knew all those languages well enough
for when the zav, zava, and a woman after childbirth bring to pun on the various meanings of their words (see 13b; see
oﬀerings are numerous and complex. Another explanation is Menaĥot 64b).
that a great scholar was required for this position because it
All seventy languages known at the time – ב ׁ ִש ְב ִﬠים ָל ׁשוֹן:
ְּ
was sometimes unclear from the statements of those bringing
Although there are many more than seventy languages in the
these oﬀerings if the oﬀerings were for their ritual purification
world, the commentators note that these seventy were the baor intended as the thanks-oﬀering of a poor person (Maharsha).
sic, primary ones. At the time of the Tower of Babel, God mixed
The pairs of birds – ה ִּק ּנִין:ַ There are several cases in which one all the languages so that many additional ones developed from
must bring a pair of birds, consisting of either turtledoves or the original seventy (Tiferet Yisrael).
. פרק ה׳ דף יג. Perek V . 13a
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Neĥunya the well digger – יחין
ִ חוֹפר ׁ ִש
ֵ נְ חוּנְיָה: The formal
position of Neĥunya the well digger was to take care of the
water supply for Jerusalem, especially for those visiting the
capital on the pilgrimage Festivals. The Gemara mentions
that Neĥunya was an expert in locating water sources and
would dig wells along the water channels so that they drew
water from underground sources in addition to collecting
rainfall. The Gemara further praises him for transferring the
ownership of these wells to the public domain.
HALAKHA

Temple crier – כרוֹז:ָּ This was the oﬃcial responsible for the
Temple timetable. At the appropriate time, he or one of his
staﬀ announced: Arise, priests, to your service; and Levites
to your platform to sing; and Israelites to your watch; as
a group of Israelites represented the entire nation at the
sacrifice of the communal oﬀerings. Upon hearing this announcement, each group went to their designated duty
(Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 7:2).
BACKGROUND

Preparation of the shewbread – מ ֲﬠ ֵ ׂשה ֶל ֶחם ַה ּ ָפנִים:ַ Due to
its unique shape, special skill was needed for its preparation.

 נְ חוּנְ יָ ה,חוֹלי ֵמ ַﬠיִ ים
ֵ  ֶ ּבן ֲא ִחיָּ יה ַﬠלThe mishna resumes the list of oﬃcials. Ben Aĥiyya was responsible
for the care of the priests who suﬀered from intestinal disease.
 ֶ ּבן ֶ ּג ֶבר ַﬠל, ְ ּג ִבינִי ָּכרוֹז,יחין
ִ חוֹפר ׁ ִש
ֵ
Neĥunya
was the well diggerP for pilgrims on their way to Jerusalem
,נְﬠ ַילת ׁ ְש ָﬠ ִרים
ִ
for the Festivals. Gevini was the Temple crierHN who would awaken
the priests and the Levites for their Temple duties. Ben Gever was
responsible for locking the Temple gates in the evening and for
unlocking them in the morning.
 ֶ ּבן ַא ְרזָ א,יﬠ  ֶ ּבן ֵ ּב ַבי ְממו ֶּּנה ַﬠל ַה ּ ָפ ִקBen Bevai was appointed over the shreds of garments,N which were
, הוּגְ ַרס ֶ ּבן ֵלוִ י ַﬠל ַה ׁ ּ ִשיר, ַﬠל ַה ִ ּצ ְלצָ לformed into wicks for the Temple candelabra. He also supervised
the twisting of those wicks into the appropriate thickness for the
various nights during the diﬀerent seasons of the year. Ben Arza was
responsible for the cymbal, which was rung as a signal that the
Levites should commence their song. Hugras ben Levi was responsible for the song. He taught and conducted the singers in the
Temple.
 ֵ ּבית, ֵ ּבית ַ ּג ְרמ ּו ַﬠל ַמ ֲﬠ ֵ ׂשה ֶל ֶחם ַה ּ ָפנִיםThe house of Garmu was responsible for the preparation of the
B
 וְ ֶא ְל ָﬠזָ ר,טוֹרת
ֶ  ַא ְב ִטינָס ַﬠל ַמ ֲﬠ ֵ ׂשה ַה ְּקshewbread; the house of Avtinas was responsible for the preparation
of
the
incense;
and Elazar was responsible for weaving the
. ו ִּפנְ ָחס ַה ַּמ ְל ִ ּב ׁיש,רוֹכת
ֶ ַﬠל ַה ּ ָפ
Temple curtains; and Pineĥas was the valet, who assisted the
priests in fitting their clothes and dressing themselves for their
Temple service.
,גמ׳ ַר ִ ּבי ִחזְ ִקיָּ ה ָא ַמר ַר ִ ּבי ִסימוֹן וְ ַר ָ ּבנַן
 ְּכ ׁ ֵש ֵירי דוֹר וָ דוֹר ָ ּבא ִל ְמנוֹת:ַחד ָא ַמר
 ִמי ׁ ֶש ָהיָ ה ְ ּבאוֹתוֹ: וְ ָח ָרנָ ה ָא ַמר,יהן
ֶ ֲﬠ ֵל
.דּ וֹר ָמנָ ה ַמה ׁ ּ ֶש ְ ּבדוֹרוֹ

Priests replacing the shewbread

gemara

The mishna lists fifteen names of oﬃcials who filled
specific positions in the Temple, despite the fact that during the
many years of the Temple there must have been far more than fifteen
oﬃcials who served those functions. Rabbi Ĥizkiyah said that
Rabbi Simon and the Rabbis disagreed as to why the mishna mentions only these fifteen names. One of them said: The mishna
comes to enumerate those who were the most fit of all the oﬃcials
who served in each position, from whatever generation they were
from. And the other said: The tanna who was in that generation
enumerated those functionaries who served in his generation.

 ַמאן דְּ ָא ַמר ְּכ ׁ ֵש ֵירי ָּכל דוֹר וָ דוֹר ָ ּבאSeveral of these oﬃcials are also mentioned in the mishna in Yoma,
אוֹמר ״זֵ ֶכר
ֵ  ִל ְמנוֹת – ַﬠל ּכו ָּּלן הוּאsome for praise ( a), and others for censure ( a). The Gemara
. צַ דִּ יק ִל ְב ָר ָכה״notes that this issue is related to the aforementioned dispute. The
one who said that the mishna comes to enumerate the most fit of
those who served from whatever generation claims that when the
mishna in Yoma says: “The memory of a righteous person shall
be for a blessing” (Proverbs : ) it is in reference to all of them.
According to this opinion, the tanna in Yoma maintains that the
reason these oﬃcials did not teach their specialties to others was
because they wanted to prevent their knowledge from being used
for idol worship. The only oﬃcials censured are those like ben Kamtzar, who refused to divulge their secrets for unworthy reasons, but
these people are not mentioned in the mishna.
ַמאן דְּ ָא ַמר ִמי ׁ ֶש ָהיָ ה ְ ּבאוֹתוֹ דוֹר ָמנָ ה
אוֹמר
ֵ ַמה ׁ ֶש ְ ּבדוֹרוֹ – ַﬠל ּכו ָּּלן הוּא
 וְ ַﬠל ִמי נֶ ֱא ַמר.״וְ ׁ ֵשם ְר ׁ ָש ִﬠים יִ ְר ָקב״
״זֵ ֶכר צַ דִּ יק ִל ְב ָר ָכה״ – ַﬠל ֶ ּבן ָק ִטין
.וַ ֲח ֵב ָיריו

Conversely, the one who said that the tanna who was in that generation enumerated those oﬃcials who served in his generation,
he claims that the mishna in Yoma says: “But the name of the
wicked shall rot” (Proverbs : ) in reference to all of them. And
with regard to whom is the tanna in Yoma speaking when he cites
the verse: “The memory of a righteous person shall be for a blessing”? He is referring only to ben Katin, who improved the basin for
the priests in the Temple, and his colleagues.
NOTES

Gevini the crier – ג ִבינִי ָּכרוֹז:ּ ְ The Me’iri, in his commentary
on Yoma 28a, explains that Gevini the Temple crier stood on
the Temple roof every morning at daybreak to determine
when the sky was suﬃciently bright and the time of the
slaughter of the daily oﬀering had arrived. At the appropriate moment, he would proclaim: Barkai; it is light! In the Jerusalem Talmud it is asked how they could rely upon a single
witness in this regard, as slaughtering the daily oﬀering at
the wrong time violates a prohibition. The Gemara there answers that even a single witness is trusted with regard to a
matter whose truth can easily be verified (Jerusalem Talmud,
Yoma 3:1).
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Over the shreds [pakia] of garments – יﬠ  ַﬠל ַה ּ ָפ ִק: The interpretation in the commentary is in accordance with the statement
(14a) that a fixed amount of oil, i.e., a half-log, was placed in each
cup of the candelabrum throughout the year. Consequently, it
was necessary to adjust the thickness of the wicks so that the
half-log of oil would last the entire night during all seasons
of the year. Thicker wicks caused the oil to burn more quickly.
The Babylonian Talmud (Yoma 23a) interprets this phrase
entirely diﬀerently. According to the Gemara there, pakia means
lashes. This oﬃcial, whom the Gemara calls Biva’i, was in charge
of the physical punishment meted out to those who were negligent in their Temple duties.

Perek V
Daf 13 Amud b
״ל ֵכן ֲא ַח ֶּלק לוֹ
ָ  ְּכ ִתיב: § ָא ַמר ַר ִ ּבי יוֹנָ הAfter recording the praises of certain historical figures, the Ge ָב ַר ִ ּבים וְ ֶאת ֲﬠצו ִּמים יְ ַח ֵּלק ׁ ָש ָלל״ – זֶ הmara continues in a similar vein. Rabbi Yona said that it is written:
“ ַר ִ ּבי ֲﬠ ִק ָיבא ׁ ֶש ִה ְת ִקין ִמ ְד ַר ׁש ַה ֲה ָלכוֹתTherefore will I divide him a portion among the great, and he
shall divide the spoil with the mighty; because he bared his soul
.וְ ַה ָ ּגדוֹת
until death, and was numbered with the transgressors” (Isaiah
: ). This verse is referring to Rabbi Akiva,PN who conveyed the
Oral Law to the people by arranging the halakhic and homiletic
midrash.
דוֹלה
ָ נֶסת ַה ְ ּג
ֶ נְשי ְּכ
ֵ ׁ  ֵאלּ ּו ַא:אוֹמ ִרים
ְ  וְ ׁיֵשAnd some say that the members of the Great Assembly arranged
ּ ֵ  ֶא ָּלא ַמה ִּת,יקנ ּו
ְּ  ִּתthese compilations of Torah knowledge. But if so, what did this
יקן זֶ ה? ְּכ ָללוֹת
. ו ְּפ ָרטוֹתSage, Rabbi Akiva, arrange? He arranged the interpretive method
of generalizations and details.
״מ ׁ ְש ּ ְפחֹת
ִ  ְּכ ִתיב:ָא ַמר ַר ִ ּבי ַא ָ ּבה ּו
לוֹמר
ַ יוֹש ֵבי יַ ְﬠ ֵ ּבץ״ ַמה ַּת ְלמוּד
ְ ׁ סוֹפ ִרים
ְ
״סוֹפ ִרים״ – ֶא ָּלא ׁ ֶש ָﬠ ׂש ּו ֶאת ַה ּת ָוֹרה
ְ
:ְספוּרוֹת ְספוּרוֹת

Rabbi Abbahu said: The lineage of Salma, son of Caleb, son of
Hur, is listed in the book of Chronicles. It is written there: “And
the families of scribes that dwelt at Jabez: The Tirathites, the
Shimeathites, the Sucathites; these are the Kenites that came of
Hammath, the father of the house of Rechab” Chronicles : ).
What is the meaning when the verse states the word scribes, literally, counters? It does not mean that they were scribes; rather, it
means that they crafted the halakhot of the Torah into numbered
groups. They categorized and brought together disparate halakhot
into a mnemonic device to assist learners.

 ֲח ִמ ׁ ּ ָשה,ֲח ִמ ׁ ּ ָשה ל ֹא יִ ְתרוֹמ ּו ְּתרו ָּמה
 ֲח ֵמ ׁש ֶﬠ ְ ׂש ֵרה,יבין ְ ּב ַח ָּלה
ִ ָדְּ ָב ִרים ַחיּ
 ׁ ְשל ׁ ִֹשים וְ ׁ ֵש ׁש,יהן
ֶ רוֹת
ֵ ָוֹטרוֹת צ
ְ נָשים ּפ
ִׁ
 ׁ ְשל ֹׁש ֶﬠ ְ ׂש ֵרה דָּ ָבר,ָּכ ֵריתוֹת ַ ּב ּת ָוֹרה
 ַא ְר ַ ּבע,נֶ ֶא ְמר ּו ְ ּבנִ ְב ַלת ָהעוֹף ַה ָּטהוֹר
 ֲאבוֹת ְמ ָלאכוֹת ַא ְר ָ ּב ִﬠים,ֲאבוֹת נְזִ ִיקין
.ָח ֵסר ַא ַחת

The Gemara lists some examples of this numerical categorization:
Five categories of people may not separate teruma; five types
of grain require the separation of ĥalla from their dough; fifteen
categories of women exempt their co-wives from levirate marriage
and ĥalitza if they were both married to the same man who died
childless; thirty-six transgressions for which one is liable to receive
karet are listed in the Torah; thirteen matters are stated with
regard to the unslaughtered carcass of a kosher bird; there are
four primary categories of damages; and the number of primary
categories of labor prohibited on Shabbat is forty-less-one.

״ל ֶﬠזְ ָרא ַה ּכ ֵֹהן
ְ  ְּכ ִתיב:יﬠזֶ ר
ֶ ָא ַמר ַר ִ ּבי ֱא ִל
ֵ ַה ּס
?״סוֹפר״
ֵ
לוֹמר
ַ וֹפר״ ַמה ַּת ְלמוּד
תוֹרה
ָ סוֹפר ְ ּב ִד ְב ֵרי
ֵ ֶא ָּלא ְּכ ׁ ֵשם ׁ ֶש ָהיָ ה
.סוֹפר ְ ּב ִד ְב ֵרי ֲח ָכ ִמים
ֵ ָּכךְ ָהיָ ה

The Gemara cites a diﬀerent interpretation for the Hebrew word
for scribe. Rabbi Eliezer said: It is written: “Now this is the copy
of the letter that the king Artaxerxes gave to Ezra the priest the
scribe, a scribe of the words of the mitzvot of the Lord, and of His
statutes to Israel” (Ezra : ). What is the meaning when the verse
states the word scribe [sofer]L twice? “Scribe” can be interpreted
as scholar. The verse is not redundant; rather, it means that just as
Ezra was a scholar in matters of Torah, so was he a scholar in
matters of the Sages,N i.e., the Oral Law.

PERSONALITIES

Rabbi Akiva – ר ִ ּבי ֲﬠ ִק ָיבא:ַ Akiva ben Yosef was one of the
greatest of the tanna’im from just after the destruction of
the Second Temple until the bar Kokheva revolt.
According to legend, Rabbi Akiva began his studies at
the age of forty, when Rachel, the daughter of the wealthy
Kalba Savua, agreed to marry him on condition that he
would go and study Torah. Rabbi Akiva became the student
of Rabbi Eliezer ben Hyrcanus and Rabbi Yehoshua ben
Ĥananya. Ultimately, he became a great scholar, with 24,000
students of his own.
Rabbi Akiva’s foremost students included Shimon ben
Azzai and Shimon ben Zoma, with whom he studied esoteric elements of the Torah. Later, he taught Rabbi Meir and
Rabbi Shimon bar Yoĥai, among others. He supported bar
Kokheva’s revolt against the Roman authorities, declaring
him the Messiah. Even when Hadrian banned the study of
Torah, Rabbi Akiva continued gathering Jews and teaching
Torah. Finally, he was captured and executed. He is listed as
one of the ten martyrs.
Rabbi Akiva collected early rabbinic teachings and
worked to organize the Oral Torah systematically. The work
done by Rabbi Akiva and his students served as the basis
for the Mishna that was later redacted by Rabbi Yehuda
HaNasi and his disciples.
LANGUAGE

Scribe [sofer] – סוֹפר:
ֵ The word for a scribe in the language
of the Sages bears several related meanings. One of these
denotations is a Torah scholar, one who understands the
sacred books. The title Ezra the Scribe is referring to his status as a Torah scholar. The Sages sometimes refer to rabbinic
law in general as matters of the scribes, for the same reason.
Another meaning of this word is closer to the English meaning of the term scribe: One who prepares documents and
books, not only sacred writings, but also contracts, bills of
divorce, and the like, both for the use of the courts and for
private citizens. A third meaning of this word is a children’s
teacher who instructs them how to read.

NOTES

Therefore will I divide him a portion among the great…this
is Rabbi Akiva – ל ֵכן ֲא ַח ֶּלק לוֹ ָב ַר ִ ּבים…זֶ ה ַר ִ ּבי ֲﬠ ִק ָיבא:ָ The later commentaries explain why this verse is a particularly apt description
of Rabbi Akiva. The phrase: “Therefore will I divide him a portion
among the great,” is interpreted as referring to God’s promise
to allocate a portion in paradise to Rabbi Akiva and his 24,000
students who died in a plague (see Yevamot 62b and Bereishit
Rabba 61:3). The statement: “And he shall divide the spoil with
the mighty,” is referring to the martyrs of Lod, the brothers Pappas and Lulianus, who were called mighty because they falsely
confessed to killing a princess and delivered themselves over
to execution, thereby saving the rest of the Jews from a decree
of persecution (see Pesaĥim 50a and Rashi there). The verse is
hinting that Rabbi Akiva will share the spoils of the heavenly
rewards with these righteous men.
The subsequent phrase: “Because he bared his soul until
death,” relates to Rabbi Akiva’s sacrifice of his life when he violated the imperial decree and taught Torah in public. Finally, the

phrase: “And was numbered with the transgressors,” is an allusion to his place amongst those martyred by the Roman empire,
a list that also includes Rabban Shimon ben Gamliel and Rabbi
Yishmael. This last phrase of the verse alludes to Rabbi Yishmael’s
comment to Rabban Shimon ben Gamliel after their arrest: Do
not suppose that I am crying over our execution; I am crying
only over the fact that we are to be executed like murderers and
Shabbat transgressors (Semaĥot 8:8; see Avot DeRabbi Natan 41).
Just as he was a scholar in matters of Torah, so was he a
scholar in matters of the Sages – תוֹרה
ָ סוֹפר ְ ּב ִד ְב ֵרי
ֵ ְּכ ׁ ֵשם ׁ ֶש ָהיָה
סוֹפר ְ ּב ִד ְב ֵרי ֲח ָכ ִמים
ֵ כךְ ָהיָה:ָּ According to some commentaries, this
statement is also based on the meaning of scribe as a counter.
The phrase: Just as he was a scholar in matters of Torah, means
that he counted the letters of the Written Law and thereby
established the accurate text, while the phrase: So was he a
scholar in matters of the Sages, means that he tallied the Sages’
halakhic rulings (Korban HaEida).
: פרק ה׳ דף יג. Perek V . 13b
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NOTES

The former were akin to angels, etc. – ֲהווּן ַק ְד ָמ ִאין ַמ ְל ָא ִכין
וכו׳: One explanation of this metaphor is that if the former
generations are considered by us as angels, i.e., if we relate
to their statements as sacred, as though they were issued
by heavenly angels, we can be considered human. However,
if we consider the former generations as merely human,
appointing ourselves as the judges of possible errors in
their statements and rulings, we have placed ourselves
on the level of donkeys (Ĥut HaMeshulash, citing Rabbi
Akiva Eiger).

:ַר ִ ּבי ַח ַ ּגי ְ ּב ׁ ֵשם ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמן
,ּיסחו
ְּ  ִּכ,ּנִיכ ׁשו
ׁ ָה ִר
ְּ ,ּאשוֹנִים ָח ְר ׁש ּו וְ זָ ְרעו
,ּ ָט ֲחנו,ּ ָ ּב ְררו,ּ זָ רו,ּ דָּ ׁשו,ּ ָﬠ ְמרו,ּ ָקצְ רו,ָּﬠ ְדרו
 וְ ָאנ ּו ֵאין ָלנ ּו.ּ וְ ָאפו,ּיטפו
ְ  ִק,ּ ָל ׁשו,ִּה ְר ִקידו
.ַמה ֶּל ֱאכוֹל

Rabbi Ĥaggai said in the name of Rabbi Shmuel bar Naĥman:
The former Sages, i.e., the scholars of earlier generations, metaphorically plowed and planted, weeded, cleared thorns, hoed,
harvested, gathered sheaves into a pile, threshed the sheaves,
winnowed the threshed grain, separated the bad grain form the
good, ground the remainder into flour, sifted the flour in a sieve,
kneaded the dough, smoothed the surface of the unbaked loaves
with liquid, and baked the bread. They prepared everything so
that we should be able to grasp Torah concepts; and yet, after all
that, we have nothing to eat, as we are still unable to understand
the Torah properly.

 ִאין:ַר ִ ּבי ַא ָ ּבא ַ ּבר זְ ִמינָ א ְ ּב ׁ ֵשם ַר ִ ּבי זְ ֵﬠ ָירא
 וְ ִאין,ֲהווּן ַק ְד ָמ ִאין ַמ ְל ָא ִכין – ֲאנַן ְ ּבנֵי ֱא ׁנָש
: ָא ַמר ַר ִ ּבי ָמנָ א.ֲהווּן ְ ּבנֵי ֱא ׁנָש – ֲאנַן ַח ָּמ ִרין
יה
ּ  ֲא ִפילּ ּו ַּכ ַח ָּמ ְר ֵּת:ְ ּב ַה ִהיא ׁ ַש ְﬠ ָּתא ָא ְמ ִרין
.דְּ ַר ִ ּבי ּ ִפינְ ָחס ֶ ּבן יָ ִאיר ָלא ִא ְיד ִמינּ וּן

The Gemara cites another metaphor with regard to the relationship between the earlier and later generations. Rabbi Abba bar
Zemina said in the name of Rabbi Ze’eira: If the former generations were akin to angels,N we are akin to humans; and if they
were akin to humans, we are akin to donkeys. Rabbi Mana said:
At that hour, when the previous statement was issued, they also
said: We are not even comparable to the female donkey of
Rabbi Pineĥas ben Yair.

יה דְּ ַר ִ ּבי ּ ִפינְ ָחס ֶ ּבן יָ ִאיר ְ ּגנַ ְב ָּת ּה
ּ ַח ָּמ ְר ֵּת
 ָﬠ ְב ַד ְּת ְט ִמ ָירא ַ ּג ּבוּן.יליָ א
ְ יס ָט ֵאי ְ ּב ֵל
ְ ִל
 ָ ּב ַתר.יוֹמין וְ ל ֹא ָט ֲﬠ ָמה ְּכל ּום
ִ ְּת ָל ָתא
: ָא ְמ ִרי.ימ ִלכוּן ַמ ְחזַ ְר ֵּת ּה
ְ יוֹמין ִא
ִ ְּת ָל ָתא
. דְּ ָלא ֵּתימוּת ַ ּג ָ ּבן,ַא ּ ְפ ִקינ ּון ִמן ָה ָכא
 ָאזְ ַל ְּת וְ ַק ְמ ְּת ָל ּה ַﬠל ַּת ְר ָﬠא,ַא ּ ְפקוּנָ ּה
 ּ ִפ ְתחוּן: ֲא ַמר לוֹן.ית ְמנַ ֲה ָקת
ְּ ַ ׁ ָש ְרי,דְּ ָמ ָר ּה
יוֹמין דְּ ָלא
ִ ַל ֲה ָדא ַﬠלו ְּב ָּתא דְּ ִאית ָל ּה ְּת ַלת
. ּ ְפ ַת ִחין ָל ּה וַ ֲﬠ ַלת ָל ּה.ָט ֲﬠ ָמה ְּכלוּם

§ The Gemara explains the reference to this particular donkey.
The donkey of Rabbi Pineĥas ben Yair was stolen by robbers
one night. It was kept hidden by them for three days, and yet
it did not eat anything. After three days, they reconsidered and
decided to return it. They said: Let’s get it out of here, so that
it shouldn’t die in our possession and leave a stench in our cave.
When they set it free it went and stood by its master’s gate and
began braying. Rabbi Pineĥas said to the members of his household: Open up for that poor creature, which has gone three
days without eating anything. They opened the gate for it, and
it entered Rabbi Pineĥas’ courtyard.

 יָ ֲהבוּן. יַ ֲהב ּו ָל ּה ְּכלוּם ֵּתיכוּל:ֲא ַמר לוֹן
 ָא ְמ ִרין.יכל
ַ עוֹרין וְ ָלא ָ ּב ֵﬠית ְל ֵמ
ִ קוֹמה ְ ׂש
ָ
: ֲא ַמר לוֹן.יכל
ַ  ָלא ָ ּב ֵﬠית ְל ֵמ, ַר ִ ּבי:יה
ּ ֵל
: ֲא ַמר לוֹן. ִאין:יה
ּ ְמ ֻת ָ ּקנִין ִאינּ וּן? ֲא ַמר ּו ֵל
?ימ ּתוּן דְּ ָמיָ ין
ְ וַ ֲא ִר

He told them: Give it something to eat. They placed barley
before it, but it would not eat. They said to him: Rabbi, it will
not eat. He said to them: Has the barley been tithed so that it is
fit to eat? They replied: Yes. He then asked them: And have you
separated their doubtfully tithed produce? Did you tithe the
grain about which there is doubt as to whether it has been tithed
properly?

ח זֶ ַרע  ַהלּ ֵוֹק, ָלא ֵּכן ַא ְּלפוּן ַר ִ ּבי:יה
ּ ֲא ַמרוּן ֵל
 ׁ ֶש ֶמן ָלאוֹר – ּ ָפטוּר, ֶק ַמח ְלעוֹרוֹת,ִל ְב ֵה ָמה
 ַמה ּנ ֱֶﬠ ַבד ָל ּה ַל ֲה ָדא:ִמן ַהדְּ ַמאי? ֲא ַמר לוֹן
.ַﬠלו ְּב ָּתא דְּ ִהיא ַמ ְח ְמ ָרה ַﬠל ַ ּג ְר ָמ ּה ַס ִ ּגין
. וַ ֲא ַכ ַל ְּת,ימן דָּ ְמיָ ין
ַ וַ ֲא ֵר

They replied: Didn’t you teach us the following, Rabbi: One
who purchases grain for feeding an animal,H or flour for processing animal hides, or oil for lighting a lamp, is exempt from
separating doubtfully tithed produce? There is no need to
separate tithes from doubtfully tithed produce to feed a donkey.
He said to them: What can we do for that poor creature, which
is very strict with itself and will not eat even from doubtfully
tithed produce, despite this exemption? And they therefore
separated tithes from the doubtfully tithed produce, and the
donkey finally ate the barley grains.

 ּבֹא ו ְּר ֵאה ַמה ָ ּגדוֹל.״פ ַת ְחיָ ה ַﬠל ַה ִּק ּינִין״
ְּ
ח דְּ ָב ִרים וֹת
ֵ הוּא ּכֹחוֹ ׁ ֶשל אוֹתוֹ ָה ִא ׁיש ּפ
: ָּתנֵי.ﬠ ְ ּב ׁ ִש ְב ִﬠים ָל ׁשוֹן״ ״יוֹד
ֵ .דוֹר ׁ ָשן״
ְ ְו
כוֹלין ְל ַד ֵ ּבר
ִ ְַסנְ ֶה ְד ִרין ׁ ֶשיֵּ ׁש ָ ּב ּה ׁ ְשנַיִ ם ׁ ֶשיּ
מוֹﬠ – ֲה ֵרי זוֹ ְרא ּויָ ה
 וְ כו ָּּלן ְרא ּויִ ן ִל ׁ ְש
,ְל ַסנְ ֶה ְד ִרין

§ The mishna states that Petaĥya was responsible for the pairs

HALAKHA

One who purchases grain for feeding an animal, etc. –
ח זֶ ַרע ִל ְב ֵה ָמה וכו׳ ה ּל ֵוֹק:ַ For certain items, the Sages did not
require the separation of tithes from doubtfully tithed produce. Examples of such produce include grain purchased
for planting or for animal fodder, flour for processing animal
hides or for medicinal purposes, oil for lighting a lamp or for
polishing utensils, and wine for healing the eyes. If an am
ha’aretz, one who is ignorant and neglectful about tithes,
states that tithes have been separated from this produce,
his claim is accepted and one need not separate tithes
(Rambam Sefer Zera’im, Hilkhot Ma’aserot 13:14).
PERSONALITIES

Ben Azzai – בן ַﬠזַּ אי:
ּ ֶ Shimon ben Azzai was one of the
tanna’im in the city of Yavneh. Although he did not received
formal ordination, which is why he is never referred to with
an honorific but only by his name, and often only by his
father’s name, he was respected as one of the great Torah
scholars of his generation.
It appears that ben Azzai did not study Torah in his youth
until he met the daughter of Rabbi Akiva, who promised to
marry him if he were to commit himself to learn Torah. He
began his studies with Rabbi Yehoshua and Rabbi Yishmael
and ultimately became a devoted student and colleague of
Rabbi Akiva, whom he considered the leading sage of the
generation. His devotion to Torah study was so complete
that he was unable to live a normal family life and either he
never actually married Rabbi Akiva’s daughter or perhaps
he married her but only lived with her for a brief period.
We find ben Azzai’s teachings in both halakha and aggada throughout the Talmud, and he served as a mentor for
such students as Rabbi Meir and Rabbi Shimon.
Aside from his study of the revealed Torah, ben Azzai
was involved in the study of its esoteric traditions. According to the Gemara, together with Rabbi Akiva, ben Zoma,
and Elisha ben Avuya, ben Azzai entered the Pardes, i.e.,
delved into esoteric mystical matters, with only Rabbi Akiva
surviving unscathed while ben Azzai is described as having
gazed and died (Ĥagiga 14b). With regard to him the verse
states, “Precious in the eyes of God is the death of His pious
ones” (Psalms 116:15).
Ben Zoma – זוֹמא
ָ בן:ּ ֶ Shimon, son of Zoma, was a disciple
of Rabbi Yehoshua and a student and colleague of Rabbi
Akiva. Ben Zoma was considered one of the great Sages of
his time, but he never received formal ordination, apparently due to his youth. For this reason, he is not referred
to by the honorific Rabbi, but only by his father’s name.
Many of his statements are found in both halakha and
aggada throughout the Talmud, and he was particularly
acclaimed for his sermons on the Bible, to the extent that
it is stated: Upon ben Zoma’s death the sermonizers came
to an end (Sota 49a).
Ben Ĥakhinai – בן ֲח ִכינַ אי:
ּ ֶ Rabbi Ĥannanya, or Ĥannina,
son of Ĥakhinai, was one of those who deliberated before
the Sages in Yavne and was identified as one of those who
knew seventy languages. Ben Ĥakhinai was an especially
devoted student of Rabbi Akiva. Traditions reported in
his name can be found throughout the Mishna, the Tosefta,
various compilations of halakhic midrash, and the Talmud.
In one midrash he is listed among the renowned ten
martyrs.
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 ַא ְר ָ ּב ָﬠה – ֲה ֵרי,ׁ ְשל ׁ ָֹשה – ֲה ֵרי זוֹ ֵ ּבינוֹנִית
 ֶ ּבן: ו ְּביַ ְבנֶ ה ָהי ּו ָ ּב ּה ַא ְר ָ ּב ָﬠה.זוֹ ֲח ָכ ָמה
 וְ ַר ִ ּבי ֶא ְל ָﬠזָ ר, ו ֶּבן ֲח ִכינַ אי,זוֹמא
ָ  ו ֶּבן,ַﬠזַּ אי
.ֶ ּבן ַמ ְתיָ ה

of birds. The Gemara mentions some of the talents of this
Petaĥya. Come and see how great was the skill of that man. He
could open, i.e., elucidate, diﬃcult topics and interpret them.
As mentioned in the mishna, he understood all seventy languages. The Gemara adds: It was taught in a baraita: A Sanhedrin that includes two members who are able to speak all the
seventy languages, and all of its members are at least capable of
understanding those languages, this court is minimally fit to
serve as a Sanhedrin.
If it has three who can speak those languages, it is a medium
level Sanhedrin. If it has four, it is a wise Sanhedrin. In Yavne,
the Sanhedrin included four who could speak all seventy languages: Ben Azzai,P ben Zoma,P ben Ĥakhinai,P and Rabbi
Elazar ben Matya.

 ּ ַפ ַﬠם ַא ַחת ְיָב ׁ ָשה: ָא ַמר ַר ִ ּבי ִח ְסדָּ אThe Gemara cites a story that exemplifies Petaĥya’s skills at underיִש ָר ֵאל וְ ל ֹא יָ ְדע ּו ֵמ ֵה ָיכן ְל ָה ִביא
ׂ ְ  ֶא ֶרץstanding linguistic allusions. Rabbi Ĥisda said: Once Eretz Yisrael dried up. There was a drought, no grain grew there, and the
.עוֹמר
ֶ
Sages did not know from where they could bring the omer, the
measure of barley brought as a communal oﬀering on the sixteenth
of Nisan.
 דַּ ֲהוָ ה יָ ֵהיב ַחד,וַ ֲהוָ ה ַּת ָּמן ַחד ִא ֵּלם
.יה ַﬠל צְ ִר ִיפים
ּ  וְ ַחד יְ ֵד,יה ַﬠל ַ ּגגּ וֹת
ּ יְ ֵד
:ּ ֲא ַמר ְלהו.יה דִּ ְפ ַת ְחיָ ה
ּ ּנֵיה ַק ֵּמ
ּ ַאיְ יתו
ִאית ֲא ַתר דְּ ִמ ְת ַק ְריָ א ַ ּג ּגוֹת צְ ִר ִיפין אוֹ
.צְ ִר ִיפין ַ ּג ּגוֹת? ֲאזַ ִלין ְל ַת ָּמן וְ ַא ׁ ְש ַּכ ַחן

And there was a mute present there who knew where barley was
growing that year. He came to the Sages and gestured to them with
his hands. He placed one of his hands on roofs [gagot] and the
other hand on huts [tzerifin], alluding to the name of the place
where barley could be found. Since they did not understand his allusions, they brought Petaĥya before him, who observed the actions of the mute and said to them: Is there a place called Gagot
TzerifinB or Tzerifin Gagot? They remembered that there was indeed such a place. They went there and found barley for the omer
oﬀering.

 ּ ַפ ַﬠם:יוֹסה ִ ּבי ַר ִ ּבי ּב ּון
ֵ ָא ַמר ַר ִ ּבי
עוֹלם ּכוּלּ וֹ וְ ל ֹא ָהי ּו
ָ נִשדַּ ף ָּכל ָה
ְ ׁ ַא ַחת
 וַ ֲהוָ ה.עוֹמר
ֶ יכן ְל ָה ִביא ָה
ָ יוֹד ִﬠין ֵמ ֵה
ְ
יה ַﬠל
ּ  דַּ ֲהוָ ה יָ ֵהיב יְ ֵד,ַּת ָּמן ַחד ִא ֵּילם
ּנֵיה
ָ יה ַﬠל
ּ  ַאיְ יתו.סוֹכ ָרא
ּ ינֵיה וִ ֵיד
ּ ֵﬠ
 ִאית ֲא ַתר: ֲא ַמר לוֹן,ְלגַ ֵ ּבי ּ ְפ ַת ְחיָ ה
?סוֹכר ֵﬠין
ֵ סוֹכר אוֹ
ֵ ית ַק ְריָ א ֵﬠין
ְ דְּ ִמ
.וַ ֲאזַ לוּן ַּת ָּמן וְ ַא ׁ ְש ַּכחוּן

The Gemara relates a similar story. Rabbi Yosei, son of Rabbi Bun,
said: Once all the grain in the entire world was blighted, and the
Sages did not know from where they could bring barley for the
omer. And again there was a mute present there who knew where
barley was growing. He came before the Sages and gestured to them
with his hands. He placed one hand on his eye and the other hand
on a doorjamb [sokhara].L Since the Sages were unable to understand his allusions, they brought Petaĥya before him, who observed his actions and said to them: Is there a place called Ein
SokherB or Sokher Ein? They remembered that there was indeed
such a place. They went there and found barley for the omer oﬀering.

 ַא ַחת,ֵיהן
ֶ נָשים ֵה ִביא ּו ִק ּינ
ִ ׁ  ׁ ָשל ֹׁשThe Gemara cites yet another story that exemplifies Petaĥya’s deciphering skills. There were three womenN who brought their own
אוֹמ ֶרת
ֶ
״ל ֵﬠינָ ִתי״ וְ ַא ַחת
ְ אוֹמ ֶרת
ֶ
.״לזִ ָיב ִתי״
ְ אוֹמ ֶרת
ֶ ״ליַ ָּמ ִתי״ וְ ַא ַחת
ְ pair of birds to the Temple. It was not clear which type of oﬀering
each of them intended to bring. One of the women said: This pair
of birds is for my fountain; and the second one said: It is for my
sea; and the third one said: It is for my ziva.

BACKGROUND

Gagot Tzerifin – גגּ וֹת צְ ִר ִיפין:ּ ַ An alternate version of the text
reads: The gardens of Tzerifin. Either way, this place is generally identified with modern-day Tzerifin, a name preserved
in Arabic as ﴏﻓﻨﺪ اﻟﻌامر, sִ arafand al-’amār, which was a
village east of Rishon LeTzion, along the road from Ramle
to Jaﬀa.

Map showing location of Tzeri n and the surrounding area
Ein Sokher – סוֹכר
ֵ ﬠין:ֵ The accepted identification of Ein
Sokher is the valley called in Arabic ﺳﻬﻞ ﻋﺴﻜﺮ, sahl ‘askar.
It is located southwest of Mount Ebal, and the main road
from Shechem to Jerusalem runs through it. The name
is apparently derived from a deep well [ein] located in a
neighboring village.

:ימר
ַ ״ל ֵﬠינָ ִתי״ ָס ְב ִרין ֵמ
ְ אוֹמ ֶרת
ֶ  זוֹ ׁ ֶשWith regard to that woman who said: For my fountain, the Rabbis
 ְ ּב ֵﬠיינָ א: ֲא ַמר לוֹן.וֹפ ַﬠת ַּכ ַּמ ְﬠיָ ן
ַ  ׁשthought to say that she meant that her post-menstrual blood was
N
. ַס ַּכנְ ְּתflowing like a fountain. She was therefore bringing the pair of birds
of a zava, as a sin-oﬀering and a burnt-oﬀering for her ritual purity.
However, Petaĥya said to them: She was endangered in a fountain.
She has brought this pair of birds as a thanks-oﬀering for her escape
from that life-threatening situation.

LANGUAGE

Doorjamb [sokhara] – סוֹכ ָרא:
ָ Several interpretations have been
suggested for this Aramaic term. Some say it is referring to the
hole in the doorpost into which the bolt is inserted, as it is
spelled similarly to the Aramaic root sgr, which means to close
(Rashi; Sefer HaArukh). Another interpretation is that it means a
dam that stops the flow of water in a river (Tosafot). Alternatively,
it means a grave (Tosafot).

Map showing location of Ein Sokher and the surrounding area
Roman dam near Mérida, in Extremadura, Spain, dating from the rst or second
century CE
NOTES

Three women – נָשים
ִ ׁ של ֹׁש:
ָ ׁ This incident is cited to teach that
Petaĥya not only understood many languages, he was also
acquainted with the dialects and idioms used in diﬀerent communities. Consequently, even when the other Sages understood the literal meaning of what each woman said, he alone
perceived that each woman actually had an entirely diﬀerent
intention in mind.

Flowing like a fountain – ש ַוֹפ ַﬠת ַּכ ַּמ ְﬠיָ ן:ׁ In the Babylonian Talmud the text reads: For my period [onati], which the other
Sages thought was a reference to the time for her oﬀering, i.e.,
the eighth day of purity after she had been a zava (Menaĥot
64b; and see Rashi there). Petaĥya explained that the woman
was actually referring to her delivery from a life-threatening
infection of her eye [einati].

Mikhmetet Valley, which includes the valley of Ein Sokher
: פרק ה׳ דף יג. Perek V . 13b
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NOTES

For my sea – ליַ ָּמ ִתי:ְ Some commentaries explain that because
the term for sea is similar to the word for day [yom], the Sages
took her statement to mean that she had completed the days of
her zava status and was now bringing the oﬀerings for her ritual
purity (Rabbeinu Gershom on Menaĥot 64b).
Since the priests would walk barefoot…they would contract
intestinal disease – ים…הי ּו ָ ּב ִאין
ָ
ַﬠל יְ ֵדי ׁ ֶש ָהי ּו ַה ּכ ֲֹהנִים ְמ ַה ְּל ִכין יְ ֵח ִפ
חוֹלי ַה ֵּמ ַﬠיִ ם
ִ ל ֵידי:ִ The later commentaries are puzzled as to how
the priests could contract illnesses, as the verse states: “One who
keeps a mitzva shall know no evil thing” (Ecclesiastes 8:5). This
seems to indicate that no harm will befall someone who is performing a sacred service. Even if one would say that a miraculous
intervention would be necessary to prevent barefoot priests from
falling ill, it would be fitting for this to occur in the Temple, as the
Sages have stated that miracles occurred regularly there (see
Avot 5:5).
The commentaries explain that it is God’s will that the Temple
service should entail some suﬀering. Alternatively, only priests
who were not absolutely sincere but were haughty and profit
seeking would fall prey to these illnesses (Minĥat Elazar).
HALAKHA

Since the priests would walk barefoot, etc. – ַﬠל יְ ֵדי ׁ ֶש ָהי ּו ַה ּכ ֲֹהנִים
יְח ִפים וכו׳
ֵ מ ַה ְּל ִכין:ְ Because the priests serving in the Temple would
invariably stand directly on the stone floor, eat a lot of meat, and
wear a single garment, they would frequently contract intestinal
disease. Consequently, an oﬃcial was appointed over this matter
to heal their sicknesses and constantly look after their welfare,
along with a specially designated staﬀ (Rambam Sefer Avoda,
Hilkhot Kelei HaMikdash 7:14).

ימר
ַ ״ליַ ָּמ ִתי״ ָס ְב ִרין ֵמ
ְ אוֹמ ֶרת
ֶ  זוֹ ׁ ֶשWith regard to that woman who said: For my sea,N the Rabbis
. ְ ּביָ ָמה ַס ַּכנְ ְּת: ֲא ַמר לוֹן, ׁש ַוֹפ ַﬠת ַּכיָּ םthought to say that she meant that her post-menstrual blood
was flowing like the sea, which likewise means that she was a
zava bringing her oﬀerings for ritual purity. But Petaĥya said to
them: She was endangered in the sea, so she too has brought
this pair of birds as a thanks-oﬀering.
ימר
ַ ״לזִ ָיב ִתי״ ָס ְב ִרין ֵמ
ְ אוֹמ ֶרת
ֶ  זוֹ ׁ ֶשFinally, with regard to that woman who said: For my ziva, the
ּ  זְ ֵאב ָ ּבא ִל: ֲא ַמר לוֹן, זָ ָבה ַמ ָּמ ׁשRabbis thought to say that she meant that she was an actual
יטוֹל
. ֶאת ְ ּבנָ ּהzava, and she was therefore bringing an oﬀering for ritual purity. But Petaĥya said to them: A wolf [ze’ev], a word that is
similar to the one she used, came and attempted to snatch her
son, but he was ultimately saved. She, too, has brought this pair
of birds as a thanks-oﬀering.
 ַﬠל יְ ֵדי ׁ ֶש ָהי ּו.״בן ֲא ִחיָּ יה״ וכו׳
ֶּ
,ַה ּכ ֲֹהנִים ְמ ַה ְּל ִכין יְ ֵח ִפים ַﬠל ָה ִרצְ ּ ָפה
 ָהי ּו,וֹתין ַמיִ ם
ִ אוֹכ ִלין ָ ּב ָ ׂשר וְ ׁש
ְ וְ ָהי ּו
 וַ ֲהוָ ה יָ ַדע,חוֹלי ַה ֵּמ ַﬠיִ ם
ִ ָ ּב ִאין ִל ֵידי
 וְ ַהאי דֵּ ין,ַהאי דֵּ ין ֲח ַמר ַטב ְל ֵמ ַﬠיָּ יא
.ֲח ַמר ָס ַמם ְל ֵמ ַﬠיָּ יא

§ The mishna states that ben Aĥiyya was appointed to treat
those priests who suﬀered from intestinal disease. The Gemara
explains why priests were particularly susceptible to this ailment.
Since the priests would walk barefootH on the floor, even
when it was cold, as their feet had to be in contact with the
stones of the Temple floor, and since they would eat a lot of
meat from the oﬀerings and drink a lot of water, they would
contract intestinal disease.N And ben Aĥiyya knew that this
particular type of wine was good for healing the intestines, and
that this other type of wine was eﬀective intestinal medicine.

חוֹפר
ֵ  ׁ ֶש ָהיָ ה.יחין״
ִ חוֹפר ׁ ִש
ֵ  ״נְ חוּנְיָאThe mishna states that Neĥunya was the well digger. The Ge וַ ֲהוָ ה יָ ַדע,יחין ו ְּמ ָﬠרוֹת
ִ  ׁ ִשmara explains that he would dig wells and caves, where rainwater would collect, for pilgrims to use on their way to Jerusalem
for the Festivals. And he knew
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 וְ ַהאי דֵּ ין,קוֹרר ַמיָּ א
ֵ ַהאי דֵּ ין ֵּכיף ְמ
יכן
ָ  וְ ַﬠד ֵה,יה ׁ ְש ַר ְברו ֵּבי
ּ ֵּכיף ִאית ֵ ּב
 ָא ַמ ר ַר ִ ּבי.יה ָמ ְט יָ א
ּ ׁ ְש ַר ְברוֹב ּו ֵת
ֶ ֱא ִל
. ו ֵּמת ְ ּבנוֹ ַ ּב ָ ּצ ָמא:יﬠזֶ ר

which rock contains water,N and which rock contains fissures
in which water may be found, and how far those fissures extend. This would enable him to calculate how deep he had to
dig to reach water. Rabbi Eliezer said: And his son died of
thirst.N

 ַמאן דְּ ָא ַמר ַר ֲח ָמנָ א: ָא ַמר ַר ִ ּבי ֲחנִינָ אSince the previous passage mentioned God’s rigorously exacting
 ֶא ָּלא.ות ָרן ְ ּבנֵי ֵמעוֹיי
ְּ ַות ָרן – יִ ְתו
ְּ ַ וattitude toward righteous people like Neĥunya, the Gemara
said: Who.יה
ּ יה וְ גָ ֵבי דִּ ֵיד
ּ  ַמ ֲא ִריךְ רו ֵּחdiscusses how God relates to sinners. Rabbi Ĥanina
ever says that the Merciful One overlooksN the punishment
due to sinners, his intestines will be overlooked, i.e., cease
functioning. The reason sinners often appear to go unpunished
is rather that God extends His patience with evildoers to give
them a chance to repent, but eventually He collects His due
and punishes the wicked.
NOTES

Which rock contains water – קוֹרר ַמיָּ א
ֵ האי דֵּ ין ֵּכיף ְמ:ַ An alternative explanation of the phrase is: Which rock produces cold
water, with the next phrase reading: And which stone produces
hot water. The third phrase is: And how far does its heat extend,
i.e., what is the temperature of the water (Korban HaEida; Tiklin
Ĥadatin).
And his son died of thirst – ו ֵּמת ְ ּבנוֹ ַ ּב ָ ּצ ָמא: A similar incident
is reported at length in the Babylonian Talmud (Bava Kama
50a; Yevamot 121b): The daughter of Neĥunya the well digger
fell into a great water pit, and people came and notified Rabbi
Ĥanina ben Dosa. After one hour, he said to them: She is at
peace, unharmed, in the pit. After two hours, he told them:
She is still at peace. After three hours, he declared: She has
ascended from the pit. Later, they asked her: Who pulled you
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up? She replied: A ram happened by, led by a certain elderly
man. The Gemara adds that they asked Rabbi Ĥanina ben Dosa
whether he was a prophet, as he could accurately report on the
girl from so far away. He replied: I am neither a prophet nor the
son of a prophet, but I simply reasoned that the oﬀspring of that
righteous man could not possibly come to harm through the
very object over which he takes so much trouble for the public
benefit.
The obvious question is why his merit was to no avail in
the situation mentioned in the Gemara here, where his son
died. Some explain that Rabbi Ĥanina’s logical reasoning actually included a prayer to God. In other words, it was not only
Neĥunya’s own merit that caused his daughter’s salvation, but
also Rabbi Ĥanina’s mention of his good deeds in his prayers.
However, no one prayed for Neĥunya’s son, and since God

is exacting with the righteous, that misfortune came upon
him (Rabbi Yeshaya in the Shita Mekubbetzet; Penei Yehoshua). Others maintain that the two incidents are not precisely
the same, as pits, which are the very objects that Neĥunya
dug, could never cause his oﬀspring harm, whereas dehydration is not identical to anything Neĥunya himself dealt with,
and therefore his oﬀspring could be injured in this manner
(see Tosafot).
The Merciful One overlooks – ות ָרן
ְּ ַר ֲח ָמנָ א ו:ַ Although God
defers his anger toward evildoers, and sometimes it appears
as though He were not repaying them their due, this is not
because He overlooks their misdoings. Rather, judgment is
rendered for every action, as God will ultimately punish every
transgressor appropriately for each of his sins.

