NOTES

For my sea – ליַ ָּמ ִתי:ְ Some commentaries explain that because
the term for sea is similar to the word for day [yom], the Sages
took her statement to mean that she had completed the days of
her zava status and was now bringing the oﬀerings for her ritual
purity (Rabbeinu Gershom on Menaĥot 64b).
Since the priests would walk barefoot…they would contract
intestinal disease – ים…הי ּו ָ ּב ִאין
ָ
ַﬠל יְ ֵדי ׁ ֶש ָהי ּו ַה ּכ ֲֹהנִים ְמ ַה ְּל ִכין יְ ֵח ִפ
חוֹלי ַה ֵּמ ַﬠיִ ם
ִ ל ֵידי:ִ The later commentaries are puzzled as to how
the priests could contract illnesses, as the verse states: “One who
keeps a mitzva shall know no evil thing” (Ecclesiastes 8:5). This
seems to indicate that no harm will befall someone who is performing a sacred service. Even if one would say that a miraculous
intervention would be necessary to prevent barefoot priests from
falling ill, it would be fitting for this to occur in the Temple, as the
Sages have stated that miracles occurred regularly there (see
Avot 5:5).
The commentaries explain that it is God’s will that the Temple
service should entail some suﬀering. Alternatively, only priests
who were not absolutely sincere but were haughty and profit
seeking would fall prey to these illnesses (Minĥat Elazar).
HALAKHA

Since the priests would walk barefoot, etc. – ַﬠל יְ ֵדי ׁ ֶש ָהי ּו ַה ּכ ֲֹהנִים
יְח ִפים וכו׳
ֵ מ ַה ְּל ִכין:ְ Because the priests serving in the Temple would
invariably stand directly on the stone floor, eat a lot of meat, and
wear a single garment, they would frequently contract intestinal
disease. Consequently, an oﬃcial was appointed over this matter
to heal their sicknesses and constantly look after their welfare,
along with a specially designated staﬀ (Rambam Sefer Avoda,
Hilkhot Kelei HaMikdash 7:14).

ימר
ַ ״ליַ ָּמ ִתי״ ָס ְב ִרין ֵמ
ְ אוֹמ ֶרת
ֶ  זוֹ ׁ ֶשWith regard to that woman who said: For my sea,N the Rabbis
. ְ ּביָ ָמה ַס ַּכנְ ְּת: ֲא ַמר לוֹן, ׁש ַוֹפ ַﬠת ַּכיָּ םthought to say that she meant that her post-menstrual blood
was flowing like the sea, which likewise means that she was a
zava bringing her oﬀerings for ritual purity. But Petaĥya said to
them: She was endangered in the sea, so she too has brought
this pair of birds as a thanks-oﬀering.
ימר
ַ ״לזִ ָיב ִתי״ ָס ְב ִרין ֵמ
ְ אוֹמ ֶרת
ֶ  זוֹ ׁ ֶשFinally, with regard to that woman who said: For my ziva, the
ּ  זְ ֵאב ָ ּבא ִל: ֲא ַמר לוֹן, זָ ָבה ַמ ָּמ ׁשRabbis thought to say that she meant that she was an actual
יטוֹל
. ֶאת ְ ּבנָ ּהzava, and she was therefore bringing an oﬀering for ritual purity. But Petaĥya said to them: A wolf [ze’ev], a word that is
similar to the one she used, came and attempted to snatch her
son, but he was ultimately saved. She, too, has brought this pair
of birds as a thanks-oﬀering.
 ַﬠל יְ ֵדי ׁ ֶש ָהי ּו.״בן ֲא ִחיָּ יה״ וכו׳
ֶּ
,ַה ּכ ֲֹהנִים ְמ ַה ְּל ִכין יְ ֵח ִפים ַﬠל ָה ִרצְ ּ ָפה
 ָהי ּו,וֹתין ַמיִ ם
ִ אוֹכ ִלין ָ ּב ָ ׂשר וְ ׁש
ְ וְ ָהי ּו
 וַ ֲהוָ ה יָ ַדע,חוֹלי ַה ֵּמ ַﬠיִ ם
ִ ָ ּב ִאין ִל ֵידי
 וְ ַהאי דֵּ ין,ַהאי דֵּ ין ֲח ַמר ַטב ְל ֵמ ַﬠיָּ יא
.ֲח ַמר ָס ַמם ְל ֵמ ַﬠיָּ יא

§ The mishna states that ben Aĥiyya was appointed to treat
those priests who suﬀered from intestinal disease. The Gemara
explains why priests were particularly susceptible to this ailment.
Since the priests would walk barefootH on the floor, even
when it was cold, as their feet had to be in contact with the
stones of the Temple floor, and since they would eat a lot of
meat from the oﬀerings and drink a lot of water, they would
contract intestinal disease.N And ben Aĥiyya knew that this
particular type of wine was good for healing the intestines, and
that this other type of wine was eﬀective intestinal medicine.

חוֹפר
ֵ  ׁ ֶש ָהיָ ה.יחין״
ִ חוֹפר ׁ ִש
ֵ  ״נְ חוּנְיָאThe mishna states that Neĥunya was the well digger. The Ge וַ ֲהוָ ה יָ ַדע,יחין ו ְּמ ָﬠרוֹת
ִ  ׁ ִשmara explains that he would dig wells and caves, where rainwater would collect, for pilgrims to use on their way to Jerusalem
for the Festivals. And he knew

Perek V
Daf 14 Amud a
 וְ ַהאי דֵּ ין,קוֹרר ַמיָּ א
ֵ ַהאי דֵּ ין ֵּכיף ְמ
יכן
ָ  וְ ַﬠד ֵה,יה ׁ ְש ַר ְברו ֵּבי
ּ ֵּכיף ִאית ֵ ּב
 ָא ַמ ר ַר ִ ּבי.יה ָמ ְט יָ א
ּ ׁ ְש ַר ְברוֹב ּו ֵת
ֶ ֱא ִל
. ו ֵּמת ְ ּבנוֹ ַ ּב ָ ּצ ָמא:יﬠזֶ ר

which rock contains water,N and which rock contains fissures
in which water may be found, and how far those fissures extend. This would enable him to calculate how deep he had to
dig to reach water. Rabbi Eliezer said: And his son died of
thirst.N

 ַמאן דְּ ָא ַמר ַר ֲח ָמנָ א: ָא ַמר ַר ִ ּבי ֲחנִינָ אSince the previous passage mentioned God’s rigorously exacting
 ֶא ָּלא.ות ָרן ְ ּבנֵי ֵמעוֹיי
ְּ ַות ָרן – יִ ְתו
ְּ ַ וattitude toward righteous people like Neĥunya, the Gemara
said: Who.יה
ּ יה וְ גָ ֵבי דִּ ֵיד
ּ  ַמ ֲא ִריךְ רו ֵּחdiscusses how God relates to sinners. Rabbi Ĥanina
ever says that the Merciful One overlooksN the punishment
due to sinners, his intestines will be overlooked, i.e., cease
functioning. The reason sinners often appear to go unpunished
is rather that God extends His patience with evildoers to give
them a chance to repent, but eventually He collects His due
and punishes the wicked.
NOTES

Which rock contains water – קוֹרר ַמיָּ א
ֵ האי דֵּ ין ֵּכיף ְמ:ַ An alternative explanation of the phrase is: Which rock produces cold
water, with the next phrase reading: And which stone produces
hot water. The third phrase is: And how far does its heat extend,
i.e., what is the temperature of the water (Korban HaEida; Tiklin
Ĥadatin).
And his son died of thirst – ו ֵּמת ְ ּבנוֹ ַ ּב ָ ּצ ָמא: A similar incident
is reported at length in the Babylonian Talmud (Bava Kama
50a; Yevamot 121b): The daughter of Neĥunya the well digger
fell into a great water pit, and people came and notified Rabbi
Ĥanina ben Dosa. After one hour, he said to them: She is at
peace, unharmed, in the pit. After two hours, he told them:
She is still at peace. After three hours, he declared: She has
ascended from the pit. Later, they asked her: Who pulled you
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up? She replied: A ram happened by, led by a certain elderly
man. The Gemara adds that they asked Rabbi Ĥanina ben Dosa
whether he was a prophet, as he could accurately report on the
girl from so far away. He replied: I am neither a prophet nor the
son of a prophet, but I simply reasoned that the oﬀspring of that
righteous man could not possibly come to harm through the
very object over which he takes so much trouble for the public
benefit.
The obvious question is why his merit was to no avail in
the situation mentioned in the Gemara here, where his son
died. Some explain that Rabbi Ĥanina’s logical reasoning actually included a prayer to God. In other words, it was not only
Neĥunya’s own merit that caused his daughter’s salvation, but
also Rabbi Ĥanina’s mention of his good deeds in his prayers.
However, no one prayed for Neĥunya’s son, and since God

is exacting with the righteous, that misfortune came upon
him (Rabbi Yeshaya in the Shita Mekubbetzet; Penei Yehoshua). Others maintain that the two incidents are not precisely
the same, as pits, which are the very objects that Neĥunya
dug, could never cause his oﬀspring harm, whereas dehydration is not identical to anything Neĥunya himself dealt with,
and therefore his oﬀspring could be injured in this manner
(see Tosafot).
The Merciful One overlooks – ות ָרן
ְּ ַר ֲח ָמנָ א ו:ַ Although God
defers his anger toward evildoers, and sometimes it appears
as though He were not repaying them their due, this is not
because He overlooks their misdoings. Rather, judgment is
rendered for every action, as God will ultimately punish every
transgressor appropriately for each of his sins.

נִש ֲﬠ ָרה
ׂ ְ  ְּכ ִתיב ״ו ְּס ִב ָיביו: ָא ַמר ַר ִ ּבי ַא ָחאThe Gemara explains the harsh judgment inflicted on the righ. ְמאוֹד״ – ְמ ַד ְקדֵּ ק ִﬠ ָּמ ֶהן ְּכחוּט ַה ּ ַ ׂש ֲﬠ ָרהteous Neĥunya. Rabbi Aĥa said that it is written: “Our God
comes and does not keep silence; a fire devours before Him, and
His surroundings storm [nis’ara] mightily” (Psalms : ). The
Hebrew spelling of the word nis’ara is very similar to the word
sa’ara, hair. This hints that God is exacting with the righteous,
who are close to Him and can be called His surroundings, up to
a hairsbreadth.N Even slight deviations from the proper path can
elicit punishment.
 ֶא ָּלא ִמן, ל ֹא ִמ ַּט ַﬠם ַהזֶּ ה:יוֹסי
ֵ  ָא ַמר ַר ִ ּביRabbi Yosei said: This idea is derived not through that source,
– נוֹרא הוּא ַﬠל ָּכל ְס ִב ָיביו״
ָ ְ ַמה דִּ ְכ ִתיב ״וbut rather from that which is written about God: “And dreadful is He upon all of His surroundings” (Psalms : ),N which
.חוֹקים
ִ יוֹתר ִמן ָה ְר
ֵ רוֹבים
ִ מוֹראוֹ ַﬠל ַה ְּק
ָ
indicates that His dread is upon those close to Him, i.e., the
righteous, more than upon those distant from Him, i.e., the
sinful.
:ַר ִ ּבי ַח ַ ּגיי ְ ּב ׁ ֵשם ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמן
חוֹפר ּבוֹרוֹת
ֵ ַמ ֲﬠ ֶ ׂשה ְ ּב ָח ִסיד ֶא ָחד ׁ ֶש ָהיָ ה
 ּ ַפ ַﬠם,עוֹב ִרים וְ ׁ ָש ִבים
ְ יחין ו ְּמ ָﬠרוֹת ָל
ִ ׁ ִש
ָשא ו ׁ ְּש ָט ָפ ּה
ׂ ֵ עוֹב ֶרת ְל ִה ּנ
ֶ ַא ַחת ָהיְ ָתה ִ ּב ּתוֹ
 ְ ּבעוּן, וַ ֲהווּן ָּכל ַﬠ ָּמא ֲﬠ ַל ִלין ְלגַ ֵ ּבי,נָ ָהר
.יבל ֲﬠלוֹי ִמ ְתנַ ֲח ָמא
ּ ֵ יה וְ ָלא ִק
ּ ְמנַ ַח ְמ ֵּת

The Gemara cites a related story. Rabbi Ĥaggai said in the name
of Rabbi Shmuel bar Naĥman: There was an incident involving
a certain pious man who would dig pits, wells, and caves to
collect water for passersby. Once his daughter was passing over
a river for the purpose of marriage, and the river washed her
away. And all the people came to console him, but he refused
to accept their condolences.

 ְ ּב ֵﬠי,יה
ּ ָﬠאל ַר ִ ּבי ּ ִפנְ ָחס ֶ ּבן יָ ִאיר ְלגַ ֵ ּב
 ֲא ַמר.יבל ֲﬠלוֹי ִמ ְתנַ ֲח ָמא
ּ ֵ יה וְ ל ֹא ִק
ּ ְמנַ ַח ְמ ֵּת
, ַר ִ ּבי:יה
ּ  דֵּ ין הוּא ֲח ִס ְידכוֹן? ָא ְמר ּו ֵל:לוֹן
.יה
ׂ ֶ ָּכךְ וְ ָכךְ ָהיָ ה
ּ עוֹשה וְ ָכךְ וְ ָכ ְך ֵא ַירע ֵל

Rabbi Pineĥas ben Yair came to visit him to console him, but
he refused to accept condolences even from Rabbi Pineĥas.
Rabbi Pineĥas said to the people of that community: Is this your
righteous man, who will not be consoled and accept God’s judgment? They said to him: Rabbi, he would perform such and
such acts of righteousness, by supplying water, and yet such and
such tragedy, the drowning of his daughter, occurred to him.

 ֶא ְפ ׁ ָשר ׁ ֶש ָהיָ ה ְמ ַכ ֵ ּבד ֶאת ּב ְוֹראוֹ:ָא ַמר
ַ ּב ַּמיִ ם וְ הוּא ְמ ַק ּ ְפחוֹ ַ ּב ָּמיִ ם? ִמיָּ ד נָ ְפ ָלה
. ָ ּבאת ִ ּב ּתוֹ ׁ ֶשל אוֹתוֹ ָה ִא ׁיש:ֲה ָב ָרה ָ ּב ִﬠיר
 וְ ִאית,ית ֲﬠ ִרית
ְ ִאית דְּ ָא ְמ ִרי ְ ּבסו ָּכ ָתא ִא
דְּ ָא ְמ ִרי ַמ ְל ָאךְ יָ ַרד ִּכ ְדמוּת ַר ִ ּבי ּ ִפנְ ָחס ֶ ּבן
.יָ ִאיר וְ ִה ִ ּצ ָילה

Rabbi Pineĥas said: Is it possible that he honors his Creator
with water, and yet his Creator strikes him with water? Immediately thereafter, a report spread throughout the city: The
daughter of that righteous man has arrived, as she did not actually drown. Some say she grasped a branch and pulled herself
out of the river, and some say an angel in the form of Rabbi
Pineĥas ben Yair descended from heaven and rescued her.

. ׁ ֶש ָהיָ ה ַמ ְכ ִריז ְ ּב ֵבית ַה ִּמ ְקדָּ ׁש.״ ְ ּג ִבינִי ָּכרוֹז״
ֵ ֶמה ָהיָ ה
,בוֹדה
ָ  ִﬠ ְמד ּו ַה ּכ ֲֹהנִים ַל ֲﬠ:אוֹמר
 ַאגְ ִר ּ ָיפס. וְ יִ ְ ׂש ָר ֵאל ְל ַמ ֲﬠ ָמ ָדן,ו ְּלוִ יִּ ים ְלדו ָּכנָן
,ַה ֶּמ ֶל ְך ׁ ָש ַמע קוֹלוֹ ַﬠד ׁ ְשמוֹנֶ ה ּ ַפ ְר ָסאוֹת
.וְ נָ ַתן לוֹ ַמ ָּתנוֹת ַה ְר ֵ ּבה

§ The mishna states that Gevini was the Temple crier. The Gemara cites a baraita that states that Gevini would issue an announcement every morning in the Temple. What would he say
in his announcement? Arise, priests, to service; and Levites to
their platform to sing; and Israelites, i.e., the group of Israelites
who represented the entire community at the sacrifice, to their
watch. Gevini’s voice was so powerful that King AgrippaLP once
heard his voice as far away as eight parasangs,N and Agrippa
gave him many gifts as a sign of his appreciation.

NOTES

Up to a hairsbreadth – כחוּט ַה ּ ַ ׂש ֲﬠ ָרה:ְּ In other words, God
is exacting with the righteous even for sins that are not
considered serious for another person, as the demands
upon the righteous increase with their greatness. The Sages
express this idea in various forms on diﬀerent occasions,
and it is likewise stated in a verse: “You only have I known
of all the families of the earth; therefore I will visit upon you
all your iniquities” (Amos 3:2).
Some commentaries explain this idea by means of a
parable: God is exacting with the righteous up to a hairsbreadth because they are the foundation of the world.
This is similar to a builder who erects a very tall building.
He must be especially exacting in his construction of its
foundations, as even a small deviation there can cause
enormous distortions as he proceeds to the upper levels
(Rabbi Shalom Schwadron, citing Rabbi Yosef Ĥayyim Sonnenfeld). Others state that, as opposed to ordinary people,
the righteous are fully aware of God’s greatness. Therefore,
even a slight deviation from the correct path is considered
insolence toward God (Panim Yafot, parashat Tetzave).
Another explanation is that since the righteous have a
clearer perception of the Divine, even a minor sin is considered far more consequential than the width of a hair.
They interpret that this hairsbreadth is referring to the significance of a sin to those who lack a clear perception of
God’s greatness; but for the righteous, this act is considered
a major transgression (Darkhei Mussar)
And His surroundings storm mightily…and dreadful is
He upon all of His surroundings – …נִש ֲﬠ ָרה ְמאוֹד
ׂ ְ ו ְּס ִב ָיביו
נוֹרא הוּא ַﬠל ָּכל ְס ִב ָיביו
ָ ְו: The commentaries on Yevamot 121b
have noted that the two derivations of the idea that God
is more exacting with the righteous have somewhat diﬀerent implications. According to the first source, God is more
exacting with the righteous, as He punishes them even for
the few minor sins they commit. According to the second
derivation, there are even times when God punishes the
righteous in this world solely to cleanse them through
ordeals of love. This suﬀering serves to sanctify His name.
It has been suggested that the deaths of the sons of Aaron
is an instance of this phenomenon.
A minor sin committed by a righteous person can have
a stronger impact than more serious sins committed by
others, both in the material world, because of the desecration of God’s name entailed, as well as in the lofty spiritual
worlds (Iyyun Ya’akov on Yevamot 121b). Furthermore, when
God is very strict with the righteous, other people realize how much more deserving of punishment they are
themselves, and proceed to mend their ways (Maharsha
on Yevamot 121b).
As far as eight parasangs – ﬠד ׁ ְשמוֹנֶ ה ּ ַפ ְר ָסאוֹת:ַ Although
the Gemara here speaks of eight parasangs, in tractate
Tamid (30b) it is stated that Gevini’s voice could be heard
in Jericho, which, as stated in tractate Yoma (39b), is ten
parasangs from Jerusalem. A parasang is approximately
4.5 km. It appears that the reason for this discrepancy is
simply that the incident here occurred when King Agrippa
was only eight parasangs from Jerusalem (Tiklin Ĥadatin).
LANGUAGE

Agrippa – אגְ ִר ּ ָיפס:ַ Αγρίππας, Agrippas, is the Greek form of
this king’s name. In Hebrew it is also pronounced Agrippas.
PERSONALITIES

King Agrippa – ְאגְ ִר ּ ָיפס ַה ֶּמ ֶלך:ַ This story is probably referring to
King Agrippa I, the grandson of Herod and Miriam the Hasmonean, who died in the year 44 CE. He spent his youth in Rome,
in the dissolute and intrigue-filled society of the emperor’s court.
Still, when he finally came home to Eretz Yisrael, upon his appointment as ruler over all of the areas governed by Herod,
Agrippa appears to have undergone a spiritual awakening that
drew him into a positive relationship with the Sages and a practical commitment to the mitzvot. Although the Sages never
acknowledged him as the legitimate king, they treated him
with respect, and several of his good deeds are mentioned in
the Talmud.

Ancient coin bearing the pro le of King Agrippa I
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Kufra – כו ְּפ ָרה:ּ This is a neighborhood in the region of
Tiberias. According to the Jerusalem Talmud (Megilla 4:5),
it is referring to the location of ancient Tiberias, Rabbi Hillel
of Kipra’s place of origin.
Cymbal – צִ ְלצָ ל: This is a metallic percussion instrument.
Several musical instruments with similar names are mentioned in the Bible, e.g., “loud-sounding cymbals” and
“clanging cymbals” (Psalms 150:5), but their precise identity
has yet to be determined. The apparatus pictured here is
probably the sistrum from the Roman period, a woodenhandled instrument with an arched top and metal tablets.

 ִּת ְיר ֵ ּגם ַרב.נְﬠ ַילת ׁ ְש ָﬠ ִרים״
ִ ״בן ֶ ּג ֶבר ַﬠל
ּ ֶ The mishna states that ben Gever was responsible for locking
the Temple gates in the evening and opening them in the morn ָק ָרא ַ ּג ְב ָרא – ַא ְכ ֵריז:קוֹמי דְּ ֵבית ַר ִ ּבי ׁ ֵש ָילא
ֵ
ing.
The Gemara cites an incident involving ben Gever. It is
.ָּכרוֹזָ א
taught in a mishna (Yoma a): On each day, the ashes are removed from the altar at the calling of the gever or near this time.
The Sages dispute whether the term gever in this context means
man or rooster. The Gemara relates that when Rav went to visit
Rabbi Sheila, he would serve as his interpreter, explaining his
lectures to the public. On one occasion, after Rabbi Sheila had
explicitly stated that gever means a rooster, Rav nevertheless
interpreted in the study hall of Rabbi Sheila that the phrase:
Gever cried out, means: The crier announced.
גוֹלא! ֲא ַמר
ָ ְ ֱאמוֹר ָק ָרא ַּת ְרנ:יה
ּ  ָא ַמר ֵלRabbi Sheila said to him: Say that this expression means: The
ימר ַ ּבר
ַ  וְ ָה ָתנֵינַן ֶ ּבן ֶ ּג ֶבר ִאית ָלךְ ְל ֵמ:יה
ּ  ֵלrooster cried out. Rav said to him: But we learned in a mishna
!?גוֹלא
ָ ְ ַּת ְרנabove ( a) that there is a man called ben Gever.NCould you
possibly say that his name means son of a rooster? In this context, gever must mean man, not rooster. Therefore, in Yoma as
well it must indicate that a man issued an announcement.
. ׁ ֶש ָהיָ ה ְמזַ יֵּ יג ּ ְפ ִתילוֹת.יﬠ״ ״בן ֵ ּב ַבי ַﬠל ַה ּ ָפ ִק
ּ ֶ The mishna states that ben Bevai was responsible for the shreds
 ְ ּבע ּו ְמ ַמנַ יָּ יא,יוֹסי ָﬠאל ְלכו ְּפ ָרה
ֵ  ַר ִ ּביof garments. The Gemara explains that he would braid shreds
N
.יבלוּן ִמינְ ָהן
ּ ְ נָסים וְ ָלא ִק
ִ  ֲﬠ ֵלייהוֹן ּ ַפ ְרtogether to prepare wicks for the candelabrum that were of the
appropriate thickness, so that they would burn the entire night
during each period of the year. The Gemara relates that Rabbi
Yosei came to the town of KufraB and wanted to appoint community leaders for them to care for the needs of the community
and the provisions of the poor. However, those who were selected would not accept the appointment from them, i.e., from
Rabbi Yosei, because they deemed this job beneath their dignity.

Egyptian sistrum dating from between 380 and 250 BCE

.יﬠ  ֶ ּבן ֵ ּב ַבי ַﬠל ַה ּ ָפ ִק:קוֹמיהוֹן
ֵ ָﬠאל וַ ֲא ַמר
ו ָּמה ִאם זֶ ה ׁ ֶש ִּנ ְת ַמ ָּנה ַﬠל ַה ּ ְפ ִתילוֹת זָ ָכה
 ַא ֶּתם ׁ ֶש ַא ֶּתם,ּדוֹלי ַהדּ וֹר
ֵ ימנוֹת ִﬠם ְג
ָ ְל ִה
.נִ ְת ַמ ּנִין ַﬠל ַחיֵּ י נְ ָפ ׁשוֹת ל ֹא ָּכל ׁ ֶש ֵּכן

Rabbi Yosei came and said to them: Ben Bevai, was responsible
for the lowly function of the shreds of garments, and if this man,
who was appointed to deal with the wicks, merited to be listed
with the greatest of that generation, you, who are appointed
for life-sustaining matters, all the more so are you not honored
by the position? You should therefore accept the request without
hesitation.

: ִּכי ָהא דְּ ָתנֵינַן ַּת ָּמן.״בן ַא ְרזָ ה ַﬠל ַה ִ ּצ ְלצָ ל״
ּ ֶ The mishna further taught that ben Arza was responsible for
B
 וְ ִה ִּק ׁיש ֶ ּבן ַא ְרזָ ה ַﬠל, ֵהנִיף ַה ְּסגָ ן ַ ּב ּסו ָּד ִריןthe cymbal. The Gemara explains that this is referring to that
which
we
learned
in a mishna there (Tamid b): When the
.ַה ִ ּצ ְלצָ ל
High Priest bent over to pour the wine libation, the deputy High
Priest waved the scarves as a signal and ben Arza beat upon the
cymbal.
: ָא ַמר ַר ִ ּבי ַא ָחא.״הוּגְ ַרס ֶ ּבן ֵלוִ י ַﬠל ַה ׁ ּ ִשיר״
 וְ ָא ְמר ּו ָﬠ ָליו ַﬠל.ﬠ יוֹד
ֵ ימה יְ ֵת ָירה ָהיָ ה
ָ נְﬠ
ִ
,נְﬠים ֶאת קוֹלוֹ ַ ּבזֶּ ֶמר
ִ הוּגְ ַרס ֶ ּבן ֵלוִ י ׁ ֶש ָהיָה ַמ
ֵ ו ְּכ ׁ ֶש ָהיָ ה
נוֹﬠץ ּגוּדָּ לוֹ ְ ּבתוֹךְ ּ ִפיו ָהיָ ה מוֹצִ יא
 וְ ָהי ּו ָּכל ֶא ָחיו ַה ּכ ֲֹהנִים,ַּכ ָּמה ִמינֵי זֶ ֶמר
.ֹאש
ׁ נִ זְ ָק ִרין לוֹ ְ ּב ַבת ר

The mishna states that Hugras ben Levi was responsible for
the song. Rabbi Aĥa said: He knew an extraordinary manner
of singing. And they said of Hugras ben Levi that he would
make his voice pleasant in song, and when he would stick
his thumb into his mouth he could produce several types of
music simultaneously, and all of his fellow priests would lurch
toward him all at once,N from the intensity and the charm of the
sound.

NOTES

Gever cried out…the son of a rooster – גוֹלא
ָ ְא…בר ַּת ְרנ
ּ ַ ק ָרא ַ ּג ְב ָר:ָ
This incident is cited at greater length in the Babylonian Talmud
(Yoma 20b). Some commentaries maintain that it is simply a
dispute concerning terminology that has no practical ramifications. Other authorities claim that this dispute bears on the
precise time for the removal of the ashes from the altar in the
Temple, as the rooster’s cry occurs much earlier in the morning
than the Temple crier’s announcement (Me’iri on Yoma 20b).
Although this issue is left undecided in tractate Yoma, here Rav
cites a proof that the word means a man, as the oﬃcial responsible for the Temple gates would certainly not be called the son
of a rooster. Some derive from the ruling in the mishna (Bava
Kama 79b) that roosters may not be raised in Jerusalem that
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there could not have been roosters in the capital, and therefore
the phrase must refer to the Temple crier’s announcement (see
Rabbi Yair Bakhrakh on Yoma 20b).
Braid shreds together to prepare wicks – מזַ יֵּ יג ּ ְפ ִתילוֹת:ְ Another
interpretation is that ben Bevai was proficient at ensuring that
all the wicks were of equal length (Tiklin Ĥadatin).
All at once – ֹאש
ׁ ב ַבת ר:
ּ ְ This phrase literally means: With one
head. Alternatively, it is explained that when Hugras, who supervised the other singers, would produce his extraordinary music,
the other priestly singers would join in, bending back their heads
in an eﬀort to raise their voices. This explains the reference to
their heads (Maharsha on Yoma 38b).

 ֵ ּבית.״בית ַ ּג ְרמ ּו ַﬠל ַמ ֲﬠ ֵ ׂשה ֶל ֶחם ַה ּ ָפנִים״
ּ ֵ § The mishna mentioned that the house of Garmu was responיאין ְ ּב ַמ ֲﬠ ֵ ׂשה ֶל ֶחם ַה ּ ָפנִים
ִ  ַ ּג ְרמ ּו ָהי ּו ְ ּב ִקsible for the preparation of the shewbread, which is the bread
. וְ ל ֹא ָרצ ּו ְל ַל ֵּמד, ו ִּב ְר ִדיָּ יתוֹbaked each week in a special form and displayed for a week on
the designated table in the Sanctuary. The Gemara relates a
story from a baraita about the house of Garmu and their talent
in baking. The house of Garmu was proficient in the preparation of the shewbread and in its removal from the oven without ruining it, but they did not want to teach these skills to
others.

BACKGROUND

Alexandria – יאה
ָ א ֶל ְּכ ַסנְדְּ ִר:ָ This port city, which lies west of the
Nile delta, was founded by Alexander the Great in 332 BCE. In
its glory days, during the Ptolemaic rule in Egypt and until the
end of the mishnaic period, Alexandria was one of the largest
cities and cultural centers in the world. The greatest scientists,
doctors, and artisans of the time lived in Alexandria, and Alexandrian doctors were renowned throughout the entire world.
The Sages of the Talmud were very familiar with Alexandrian
doctors and held them in high regard, often praising the medical accomplishments of this important urban center.

 ׁ ָש ְל ח ּו ֲח ָכ ִמ ים וְ ֵה ִביא ּו א ּו ָּמ נִ יםTherefore, the Sages sent messengers and brought in craftsmen
B
יאין ְ ּב ַמ ֲﬠ ֵ ׂשה
ִ  ׁ ֶש ָהי ּו ְ ּב ִק,יאה
ָ  ֵמ ָא ֶל ְּכ ַסנְדְּ ִרfrom Alexandria, who were also proficient in the preparation
.יאין
ִ  ו ִּב ְר ִדיָּ יתוֹ ל ֹא ָהי ּו ְ ּב ִק, ֶל ֶחם ַה ּ ָפנִיםof the shewbread, in an attempt to replace the house of Garmu.
However, they were not as proficient as the house of Garmu
in its removal from the oven. The complex form of the shewbread rendered it very diﬃcult to remove from the oven without
its breaking.
רוֹדין
ִ ְיקין ִמ ִ ּב ְפנִים ו
ִ ֵ ּבית ַ ּג ְרמ ּו ָהי ּו ַמ ִּס
 וְ ֵאלּ ּו ָהי ּו,ִמ ַ ּבחוּץ וְ ל ֹא ָהיְ ָתה ִמ ְת ַﬠ ּ ֶפ ׁ ֶשת
 וְ ָהיְ ָתה,רוֹדין ִמ ִ ּב ְפנִים
ִ ְַמ ִּס ִיקין ִמ ִ ּב ְפנִים ו
.ִמ ְת ַﬠ ּ ֶפ ׁ ֶשת

The Gemara clarifies the diﬀerence between the two manners
of preparation. The house of Garmu would ignite the fire within the oven, bake the shewbread in a mold, and remove the
bread from the mold only outside the oven, after it was fully
baked. And, as they would remove it from the mold at this late
stage, it would not spoil. Whereas these Egyptian craftsmen
would ignite the fire within the oven and bake the shewbread
in the mold, but, out of fear that it would break when removed
from the mold, they would remove it from the mold inside the
oven before it was fully baked. And the result was that the bread
would spoil.

,ֵּכיוָ ן ׁ ֶש יָּ ְד ע ּו ֲח ָכ ִמ ים ַ ּבדָּ ָב ר ַה זֶּ ה
דוֹש ָ ּברו ְּך
ׁ  ָּכל ַמה ׁ ּ ֶש ָ ּב ָרא ַה ָ ּק:ָּא ְמרו
״כֹל ּ ָפ ַﬠל
ּ  ׁ ֶש ֶּנ ֱא ַמר,הוּא – ִל ְכבוֹדוֹ ָ ּב ָרא
.ה׳ ַל ַּמ ֲﬠנֵ הוּ״

Once the Sages realized this matter, that their replacement
shewbread was flawed, they said: Everything that the Holy
One, Blessed be He, created, He created for His glory, as it is
stated: “The Lord has made everything for His own purpose”
(Proverbs : ). Since spoiled shewbread does not promote the
glory of God, we must forgo our honor and request the services
of the house of Garmu once again.

יהם וְ ל ֹא ָרצ ּו ָלבֹא ַﬠד
ֶ ׁ ָש ְלח ּו ַא ֲח ֵר
 ׁ ְשנֵים ָﬠ ָ ׂשר ָמנֶ ה ָהי ּו.ׁ ֶש ָּכ ְפל ּו ָל ֶהם ְ ׂש ָכ ָרן
, וְ נָ ְתנ ּו ָל ֶהם ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה,נוֹט ִלים
ְ
 ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה ָהי ּו:אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה
. וְ נָ ְתנ ּו ָל ֶהן ַא ְר ָ ּב ִﬠים ו ׁ ְּשמוֹנָ ה,נוֹט ִלים
ְ

Therefore, the Sages sent for the house of Garmu, but they did
not want to come back to bake until the Sages doubled their
compensation. They had been receiving twelve maneh, and
now they gave them twenty-four. Rabbi Yehuda says: They
had been receiving twenty-four maneh, and now they gave
them forty-eight.

 ִמ ּ ְפנֵי ָמה ֵאין ַא ֶּתם רוֹצִ ים:ָא ְמר ּו ָל ֶהן
סוֹרת ִהיא ְ ּביָ ֵדינ ּו
ֶ  ָמ:ְל ַל ֵּמד? ָא ְמר ּו ָל ֶהן
,יח ֵרב
ָ בוֹתינ ּו ׁ ֶש ַה ַ ּביִ ת ַהזֶּ ה ָﬠ ִתיד ֵל
ֵ ֵמ ֲא
בוֹדה
ָ ׁ ֶשלּ ֹא יִ ְל ְמד ּו ֲא ֵח ִרים וְ יַ ֲﬠ ׂש ּו ִל ְפנֵי ֲﬠ
אוֹתן
ָ  ַ ּבדְּ ָב ִרים ַה ָּלל ּו ַמזְ ִּכ ִירין.זָ ָרה ׁ ֶש ָּל ֶהן
נֵיהם ּ ַפת נְ ִקיָּ ה
ֶ  ׁ ֶשלּ ֹא יָ צָ א ְ ּביַ ד ְ ּב:ִל ׁ ְש ָבח
אוֹמ ִרים ִמ ַּמ ֲﬠ ֵ ׂשה
ְ  ׁ ֶש ּל ֹא יְ ה ּו,עוֹלם
ָ ֵמ
.אוֹכ ִלים
ְ ֶל ֶחם ַה ּ ָפנִים ֵהן

The Sages said to them: For what reason don’t you want to
teach the art of shewbread baking to others? The house of Garmu said to them: We have a tradition from our fathers that
this House, the Temple, will be destroyed. We do not want to
teach our method, so that others should not learn this art and
unscrupulously perform it for their idolatry. Although their
reason for refraining from teaching their method to others was
not accepted, on this other matter the Sages did mention them
with praise: That refined bread was never found in their children’s possession at all, so that people should not say that they
feast upon their shewbread labor.

Bust of Alexander the Great near the Alexandria Library

Alexandria in relation to Eretz Yisrael and the lands surrounding it
Panoramic view of Alexandria

Panoramic view of Alexandria
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BACKGROUND

Smoke raiser – מ ֲﬠ ֶלה ָﬠ ׁ ָשן:ַ As stated in the Gemara, the secret
of this herb was guarded by the Avtinas family, and it was apparently lost in the years after the destruction of the Second
Temple. A few attempts have been made to identify this plant,
and the accepted view is that it is the plant called the desert smoke raiser, Leptadenia pyrotechnica. This bush has thin,
green branches and is almost completely lacking in leaves. It
grows up to 5 m in height and is found in the south of Eretz
Yisrael, the southern Jordan Valley, and northern Sinai. The
gray-white flowers of the desert smoke raiser are arranged in
groups on one stem, called an inflorescence, and they bloom
in the spring. Since the plant ignites extremely easily, Arabs
once used it as gunpowder for rifles and cannons. If even one
branch is lit, the entire bush ignites with astounding speed
and creates an enormous flame that can reach up to a height
of 10 m. It is conceivable that adding branches of this type
to the incense would cause the smoke to rise vertically in a
straight line, as depicted in the Talmud.

Desert smoke raiser

.טוֹרת״
ֶ ״בית ַא ְב ִטינָ ס ַﬠל ַמ ֲﬠ ֵ ׂשה ַה ְּק
ֵּ
יאין ַﬠל ַמ ֲﬠ ֵ ׂשי
ִ ׁ ֶשל ֵ ּבית ַא ְב ִטינָס ָהי ּו ְ ּב ִק
ּ ּ ִפ
 וְ ל ֹא,טוֹרת ו ְּב ַמ ֲﬠ ֶלה ֶה ָﬠ ׁ ָשן
ֶ יטוּם ַה ְּק
.ָרצ ּו ְל ַל ֵּמד

The mishna states that the house of Avtinas was responsible for
the preparation of the incense. The Gemara relates a similar
story from a baraita concerning the house of Avtinas and their
knowledge of the incense preparation: The house of Avtinas
was proficient in the preparations of the incense mixture,
which included grinding the incense herbs and blending them
together. And they were also expert in identifying the so-called
smoke raiser,BN a plant that caused the incense smoke to rise
upward in a straight line to the ceiling, but they did not want to
teach these skills to others.

יאה
ָ ׁ ָש ְלח ּו וְ ֵה ִביא ּו או ָּּמנִין ֵמ ָא ֶל ְּכ ַסנְ דְּ ִר
ּ יא ין ְ ּב ִפ
יט ּו ם
ִ ׁ ֶשל ִמצְ ַריִ ם וְ ָה י ּו ְ ּב ִק
.יאין
ִ  ו ְּב ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן ל ֹא ָהי ּו ְ ּב ִק,טוֹרת
ֶ ַה ְּק
עוֹלה
ָ ְׁ ֶשל ֵ ּבית ַא ְב ִטינָס ָהיְ ָתה ְמ ַת ֶּמ ֶרת ו
 וְ ׁ ֶשל ֵאלּ ּו ָהיְ ָתה.יוֹר ֶדת
ֶ ְּפוֹסה ו
ָ ְּכ ַמ ֵ ּקל ו
.וֹסה ִמיָּ ד
ָ ּפ

Therefore, the Sages sent out messengers and brought in craftsmen from Alexandria in Egypt. And these craftsmen were
proficient in the incense mixture, but they were not proficient
in identifying the smoke raiser.N The incense smoke of the
house of Avtinas would rise straight up like a staﬀ to the ceiling,
and from there it would spread out and descend, whereas the
incense smoke of these Egyptian craftsmen would not rise but
would simply spread out immediately.

 ָּכל ַמה:ֵּּכיוָ ן ׁ ֶשיָּ ְדע ּו ֲח ָכ ִמים ַ ּבדָּ ָבר ָא ְמרו
דוֹש ָ ּברו ְּך הוּא – ִל ְכבוֹדוֹ
ׁ ׁ ֶש ָ ּב ָרא ַה ָ ּק
״כֹל ַה ִּנ ְק ָרא ִ ּב ׁ ְש ִמי
ּ  ׁ ֶש ֶּנ ֱא ַמר,ָ ּב ָרא
יהם
ֶ  ׁ ָש ְלח ּו ַא ֲח ֵר.אתיו״ וגו׳
ִ בוֹדי ְ ּב ָר
ִ ִל ְכ
. ַﬠד ׁ ֶש ָּכ ְפל ּו ָל ֶהן ְ ׂש ָכ ָרן,וְ ל ֹא ָרצ ּו ָלבֹא
 וְ נָ ְתנ ּו ָל ֶהן,נוֹט ִלין
ְ ׁ ְשנֵים ָﬠ ָ ׂשר ָמנֶ ה ָהי ּו
:אוֹמר
ֵ
 ַר ִ ּבי יְ הו ָּדה.ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה
נוֹט ִלין וְ נָ ְתנ ּו ָל ֶהן
ְ ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה ָהי ּו
.ַא ְר ָ ּב ִﬠים ו ׁ ְּשמוֹנָ ה

Once the Sages realized this matter, that this incense smoke
was flawed, they said: Everything that the Holy One, Blessed
be He, created, He created for His glory, as it is stated: “Everything that is called by My name, and I have created for My
glory, I have formed it and even made it” (Isaiah : ). Since
incense smoke that rises straight up is superior, we must forgo
our honor and request the services of the house of Avtinas once
again. The Sages sent for them, but they did not want to come
back until they doubled their compensation. They had been
receiving twelve maneh, and now they gave them twenty-four.
Rabbi Yehuda says: They had been receiving twenty-four
maneh, and now they gave them forty-eight.

 ִמ ּ ְפנֵי ָמה ֵאין ַא ֶּתם רוֹצִ ין:ָא ְמר ּו ָל ֶהן
סוֹרת ִהיא ְ ּביָ ֵדינ ּו
ֶ  ָמ:ְל ַל ֵּמד? ָא ְמר ּו ָל ֶהן
,יח ֵרב
ָ בוֹתינ ּו ׁ ֶש ַה ַ ּביִ ת ַהזֶּ ה ָﬠ ִתיד ֵל
ֵ ֵמ ֲא
עוֹשין ֵּכן ִל ְפנֵי
ׂ ִ ׁ ֶשלּ ֹא יִ ְל ְמד ּו ֲא ֵח ִרים וְ יִ ְהי ּו
.בוֹדה זָ ָרה ׁ ֶש ָּל ֶהן
ָ ֲﬠ

The Sages said to them: For what reason don’t you want to
teach the art of incense preparation to others? The house of
Avtinas said to them: We have a tradition from our fathers that
this House, the Temple, will be destroyed. We do not want to
teach our method, so that others should not learn these skills
and prepare this incense for their idolatry.

:אוֹתן ִל ׁ ְש ָבח
ָ ַ ּבדְּ ָב ִרים ַה ָּלל ּו ַמזְ ִּכ ִירין
ׁ ֶש ּל ֹא יָ צָ את ִא ׁ ּ ָשה ִמ ׁ ּ ֶשל ֶא ָחד ֵמ ֶהן
 וְ ל ֹא עוֹד ֶא ָּלא,עוֹלם
ָ ְמ ב ּו ּ ֶ ׂש ֶמת ֵמ
נוֹשא ִא ׁ ּ ָשה ִמ ָּמקוֹם
ׂ ֵ ְּכ ׁ ֶש ָהיָ ה ֶא ָחד ֵמ ֶהן
וֹסק ִﬠ ָּמ ּה ַﬠל ְמנָ ת ׁ ֶש ּל ֹא
ֵ ַא ֵחר ָהיָ ה ּפ
ְ  ׁ ֶש ּל ֹא יְ ה ּו,ִּת ְת ַ ּב ּ ֵ ׂשם
אוֹמ ִרים ִמ ַּמ ֲﬠ ֵ ׂשה
ּ ּ ִפ
 ְל ַקיֵּ ים,טוֹרת ֵהן ִמ ְת ַ ּב ּ ְ ׂשמוֹת
ֶ יטוּם ַה ְּק
יתם נְ ִקיִּ ים ֵמ ה׳
ֶ ִַמ ה ׁ ּ ֶש ֶּנ ֱא ַמר ״וִ ְה י
.ו ִּמיִּ ְ ׂש ָר ֵאל״

Although their reason for refraining from teaching their method
to others was not accepted, on these other matters the Sages did
mention them with praise: That never did the wife of any one
of them leave her house perfumed; and not only that, but
when one of them would marry a woman from elsewhere, he
would stipulate with her that the marriage was on condition
that she may not perfume herself, so that people should not
say that they perfume themselves from the preparation of the
incense mixture. They did so to fulfill that which is stated:
“Then you shall be clear before the Lord and before Israel”
(Numbers : ).

NOTES

Smoke raiser – מ ֲﬠ ֶלה ֶה ָﬠ ׁ ָשן:ַ This herb was known only to a
few people, in particular the Avtinas family, as depicted here
and in the Babylonian Talmud (Yoma 38a). The herb would
cause the incense smoke to rise vertically in a straight line.
The smoke raiser was used to fulfill an allusion from a verse
that deals with Yom Kippur service: “For I appear in the cloud
upon the Ark cover” (Leviticus 16:2). The Sages derived from
here that the incense of the entire year must form a cloud
over the Ark. Some later authorities maintain that the smoke
raiser is an essential ingredient in the incense and one is liable
to receive death at the hand of Heaven for leaving it out of
the recipe, despite the fact that it is not listed in the verse
(Exodus 30:35) among the ingredients of the incense (see
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Yoma 53a; Mishne LaMelekh on Rambam Sefer Avoda, Hilkhot
Kelei HaMikdash 2:3).
And they were proficient in the incense mixture, but they
were not proficient in the smoke raiser – יאין ְ ּב ִפ ּיטוּם
ִ וְ ָהי ּו ְ ּב ִק
יאין
ִ טוֹרת ו ְּב ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן ל ֹא ָהי ּו ְ ּב ִק
ֶ ה ְּק:ַ It has already been noted
that it is inconceivable that these craftsmen were entirely unaware of the smoke raiser plant, as the Gemara (Yoma 38a)
clearly states that any incense that lacks the smoke raiser is
disqualified (Tosafot Yeshanim on Yoma 38a). However, it is
possible that they did not know how to prepare the smoke
raiser properly, or perhaps there were several plants suitable
for this purpose and only the Avtinas family knew which was
the best (see Tosefot HaRosh on Yoma 38a).

עוֹמד
ֵ יתי
ִ ִ ּ ַפ ַﬠם ַא ַחת ָהי:יוֹסי
ֵ ָא ַמר ַר ִ ּבי
אתי ִּתינוֹק ֶא ָחד ִמ ׁ ּ ֶשל ֵ ּבית
ִ ִָ ּבירו ׁ ָּש ֵלם ו ָּמצ
 ֵמ ֵאיזוֹ ִמ ׁ ְש ּ ָפ ָחה, ְ ּבנִי: ָא ַמ ְר ִּתי לוֹ,ַא ְב ִטינָס
: ָא ַמ ְר ִּתי לוֹ, ִמ ִּמ ׁ ְש ּ ַפ ַחת ּ ְפלוֹנִי:ַא ְּת? ָא ַמר ִלי
בוֹדן
ָ בוֹתיךָ ְל ִפי ׁ ֶש ִּנ ְת ַּכ ְּוונ ּו ְל ַר ּבוֹת ְּכ
ֶ  ֲא,ְ ּבנִי
בוֹדם
ָ יכ ְך ְּכ
ָ ו ְּל ַמ ֵﬠט ְּכבוֹד ׁ ָש ַמיִ ם – ְל ִפ
. ו ְּכבוֹד ׁ ָש ַמיִ ם נִ ְת ַר ָ ּבה,נִ ְת ַמ ֵﬠט

Rabbi Yosei said: Once I was standing in Jerusalem, and I
found a certain child from the house of Avtinas. I said to him:
My son, from which family are you? He said to me: I am from
a particular family, i.e., the house of Avtinas. I said to him: My
son, I will say this about your forefathers: Since they intended
to increase their own glory by ensuring that none were as
proficient as they at preparing incense and by demanding double their previous wages, and they sought to reduce of the
glory of Heaven by taking money from the Temple coﬀers,
therefore they were punished and ultimately their glory was
diminished, as after the destruction of the Temple they lost
their importance. But the glory of Heaven increased, for God’s
honor is not dependent upon the existence of the Temple.

, ָ ׂשח ִלי ׁ ִש ְמעוֹן ֶ ּבן לוֹגָ א:ָא ַמר ַר ִ ּבי ֲﬠ ִק ָיבא
יתי ֲﬠ ָ ׂש ִבים ֲאנִי וְ ִתינוֹק ֶא ָחד
ִ ְִמ ַל ֵ ּקט ָהי
,יתי אוֹתוֹ ׁ ֶש ָ ּב ָכה
ִ ִמ ׁ ּ ֶשל ֵ ּבית ַא ְב ִטינָס וְ ָר ִא
 ָל ָּמה, ְ ּבנִי: ָא ַמ ְר ִּתי לוֹ.יתי אוֹתוֹ ׁ ֶש ּ ָ ׂש ַחק
ִ וְ ָר ִא
 ַﬠל ָּכבוֹד ׁ ֶשל ֵ ּבית ַא ָ ּבא:יתה? ָא ַמר ִלי
ָ ָ ּב ִכ
 ַﬠל: וְ ָל ָּמה ָ ׂש ַח ְק ָּתה? ָא ַמר ִלי.ׁ ֶש ִּנ ְת ַמ ֵﬠט
.ַה ָּכבוֹד ַה ְמתו ָ ּּקן ַל ַ ּצדִּ ִיקים ֶל ָﬠ ִתיד ָלבֹא

Rabbi Akiva said: Shimon ben Loga told me: Once I and
a certain child from the house of Avtinas were collecting
herbs, and I saw him crying, and later I saw him laughing. I
said to him: My son, why did you cry? He said to me: I cried
for the glory of my father’s house, which has been diminished
after the destruction of the Temple. I subsequently asked him:
And why did you laugh? He said to me: I laughed with joy over
the glory prepared for the righteous in the future, when my
family will have its role restored to them in the rebuilt Temple.

NOTES

Discreet [tzenu’in] – צְ נו ִּﬠין: The principal meaning of this
Hebrew term is to hide or be discrete, which fits the context here. It has expanded to mean those who practice
humility and modesty.

:יתי לוֹ
ִ  נו ֵּמ.ית – ַמ ֲﬠ ֶלה ָﬠ ׁ ָשן ְלנֶ גְ דִּ י
ָ  ו ָּמה ָר ִאShimon ben Loga added that he asked that child further: And
סוֹרת ְ ּביָ ִדי
ֶ  ָמ, ַר ִ ּבי: ַה ְר ֵאה ּו ִלי! ָא ַמר ִלי, ְ ּבנִיwhat did you see that brought these things to mind? He replied:
.בוֹתי ׁ ֶשלּ ֹא ְל ַה ְראוֹתוֹ ְל ִב ְריָ יה
ַ  ֵמ ֲאI saw the smoke raiser before me, among the herbs we were
collecting. I said to him: My son, show it to me, and I will keep
its identity secret so that no one will be able to use it for idolatry.
He said to me: Rabbi, I have a tradition from my forefathers
not to show it to a soul.
 ְ)מ ַל ֵ ּקט ָהיִ ִיתי ֲﬠ ָ ׂש ִבים:יוֹחנָן ֶ ּבן נו ִּרי
ָ ָא ַמר ַר ִ ּבי
ֲאנִי וְ זָ ֵקן ֶא ָחד( ּ ָפגַ ע ִ ּבי זָ ֵקן ֶא ָחד ִמ ׁ ּ ֶשל ֵ ּבית
, ַר ִ ּבי: ָא ַמר ִלי,ַא ְב ִטינָס ו ְּמגִ ַּילת ַס ָּמנִים ְ ּביָ דוֹ
ְל ׁ ֶש ָﬠ ַבר ָהי ּו ֵ ּבית ַא ָ ּבא צְ נו ִּﬠין וְ ָהי ּו

Similarly, Rabbi Yoĥanan ben Nuri said: Once I and a certain
elderly man were collecting herbs. I encountered a certain
elderly man from the house of Avtinas with a scroll in his
hand with instructions on how to identify herbs for the Temple
incense and how to prepare it. That elderly man said to me:
Rabbi, in the past the members of my father’s house were
discreet [tzenu’in]N and cautious. And they would
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transfer this scroll only to one another, so that it would not
ָּ ִמוֹס ִרין ֶאת ַה ְּמג
,ילה ַהזֹּאת ֵא ּל ּו ְל ֵא ּל ּו
ְ
ְ וְ ַﬠ ְכ ׁ ָשיו ׁ ֶש ֵאינָן ֵ ּבית ַא ָ ּבא נֶ ֱא ָמנִים – ֵה ָילךcome into the possession of anyone who might misuse its infor. וְ ִהזָּ ֵהר ָ ּב ּה, ֶאת ַה ְּמגִ ָּילהmation. And now that the members of my father’s house are
not reliable, I am concerned that they might pass the scroll to
the wrong person. I will not give it to one of them but only to
someone whom I judge to be completely trustworthy. Therefore,
here it is for you, as I can trust you to take the scroll and be
careful with it, so that it will not reach anyone who might
misuse its information.
יתי ַהדְּ ָב ִרים ִל ְפנֵי ַר ִ ּבי
ִ ֵאתי וְ ִה ְרצ
ִ  ו ְּכ ׁ ֶש ָ ּבRabbi Yoĥanan ben Nuri continued: And when I came and
 ֵמ ַﬠ ָּתה: וְ ָא ַמר, ֲﬠ ִק ָיבא זָ ְלג ּו ֵﬠינָיו דְּ ָמעוֹתrecounted these matters to Rabbi Akiva, his eyes shed tears,
.יכין ְל ַהזְ ִּכ ָירן ִלגְ נַ אי
ִ  ֵאין ָאנ ּו צְ ִרand he said: From now on, we should not mention the members of the house of Avtinas unfavorably, as it is evident that
the only reason they did not teach their skills to others was due
to the fear that someone might misuse them for idolatrous
purposes.
: פרק ה׳ דף יד. Perek V . 14b
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Supervisor of the Temple curtain weavers – רוֹכת
ֶ אוֹרגֵ י ּ ָפ
ְ ממו ֶּּנה ַﬠל:ְ
The supervisor of the Temple curtains was in charge of all the curtain
weavers and embroiderers. His job was to ensure that the curtains
were ready for use in the Sanctuary and on the gates (Rambam Sefer
Avoda, Hilkhot Kelei HaMikdash 7:16).
Dress him in the High Priestly vestments – דוֹלה
ָ מ ְל ִ ּב ׁיש ִ ּבגְ ֵדי ְּכהו ָּּנה ְ ּג:ַ
The supervisor of the priestly vestments would prepare the vestments of both common priests and the High Priest, and he was also
in charge of the weaving of their garments. This supervisor had an
oﬃce in the Temple. The Ra’avad identifies the holder of this oﬃce as
Pineĥas the valet (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 7:20).
There must be no fewer than seven trustees and three treasurers – זְב ִרין
ּ ָ וֹח ִתין ִמ ׁ ּ ִש ְב ָﬠה ֲא ַמ ְר ּכ ִוֹלין ו ׁ ְּשל ׁ ָֹשה ִ ּג
ֲ אין ּפ:ֵ The authorities must
appoint trustees, who are responsible for opening the Sanctuary, as
well as treasurers, who are in charge of the collection and redemption of consecrated property. There must be no less than seven trustees and three treasurers. The Radbaz writes that this is merely the
number of treasurers appointed over the collection of consecrated
property, as the Rambam explicitly states. However, there were also
thirteen oﬃcials responsible for the Temple gates, in accordance
with the number of gates, as stated in the Gemara here and in tractate Tamid 27a (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 4:17).
And we do not appoint an authority over the public of fewer
than two – עוֹשין ְ ׂש ָר ָרה ַﬠל ַה ִ ּצ ּבוּר ּ ָפחוֹת ִמ ׁ ּ ְשנַיִ ם
ׂ ִ וְ ֵאין: With regard to
money matters, e.g., the collection of charity for the indigent, the
court may not appoint an authority over the public of fewer than
two members. Since this prohibition is not due to a lack of trust, it
is permitted to appoint one man as the treasurer for the charity
fund after it has been collected. Furthermore, two brothers may be
appointed as treasurers (Rambam Sefer Zera’im, Hilkhot Mattenot
Aniyyim 9:5; Shulĥan Arukh, Yoreh De’a 256:3).
BACKGROUND

The High Priestly vestments – דוֹלה
ָ בגְ ֵדי ְּכהו ָּּנה ְ ּג:ּ ִ The garments worn
by the High Priest were referred to as the eight vestments or the
golden vestments (see Exodus 28). Four of them, the breastplate, the
ephod, the robe, and the frontplate, were unique to the High Priest.
The High Priest’s other four vestments, the trousers, the tunic, the
belt, and the miter, were similar to those worn by common priests.
The Sages dispute whether the belt worn by the High Priest was
identical to the one worn by common priests. It appears that the
miters of the two types of priests diﬀered, at least in the manner in
which they were worn.

רוֹכת״ – ׁ ֶש ָהיָ ה
ֶ ״א ְל ָﬠזָ ר ַﬠל ַה ּ ָפ
ֶ
״פנְ ָחס
ִ ּ .רוֹכת
ֶ אוֹרגֵ י ּ ָפ
ְ ְממו ֶּּנה ַﬠל
ַה ַּמ ְל ִ ּב ׁיש״ – ׁ ֶש ָהיָ ה ַמ ְל ִ ּב ׁיש ִ ּבגְ ֵדי
 ַמ ֲﬠ ֶ ׂשה ְ ּבכ ֵֹהן ֶא ָחד.דוֹלה
ָ ְּכהו ָּּנה ְ ּג
 וְ נָ ַתן,יס ְט ַר ְטיוֹת ֶא ָחד
ְ ׁ ֶש ִה ְל ִ ּב ׁיש ְל ִא
 וְ ִאית דְּ ָא ְמ ִרין.לוֹ ׁ ְשמוֹנָ ה זְ הו ִּבים
.יה
ּ ְּת ֵרי ָﬠ ָ ׂשר יְ ַהב ֵל

The mishna states that Elazar was responsible for the Temple
curtains. The Gemara explains that this means he was the
supervisor of the Temple curtain weavers.H The mishna further teaches that Pineĥas was the valet. The Gemara states that
he would dressN the High Priest in the High Priestly vestments.HBN The expertise of those appointed to this position was
so great that there was an incident involving a certain valet
priest who dressed a certain Roman army oﬃcer [isteratiyot],LN
and the oﬃcer was so impressed with the manner in which he
dressed him that he gave him eight gold coins. And some say
he gave him twelve gold coins.

וֹח ִתין
ֲ הלכה ב מתני׳ ֵאין ּפ
.ִמ ׁ ּ ִש ְב ָﬠה ֲא ַמ ְר ּכ ִוֹלין ו ׁ ְּשל ׁ ָֹשה ִ ּג ָ ּזְב ִרין
עוֹשין ְ ׂש ָר ָרה ַﬠל ַה ִ ּצ ּבוּר ּ ָפחוֹת
ׂ ִ וְ ֵאין
חוֹלי
ֵ  חוּץ ִמ ֶ ּבן ֲא ִחיָּ ה ׁ ֶש ַﬠל.ִמ ׁ ּ ְשנַיִ ם
,רוֹכת
ֶ  וְ ֶא ְל ָﬠזָ ר ׁ ֶש ַﬠל ַה ּ ָפ,ֵמ ַﬠיִ ים
.יהן
ֶ יבל ּו רוֹב ַה ִ ּצ ּבוּר ֲﬠ ֵל
ּ ְ אוֹתן ִק
ָ ׁ ֶש

· mishna There must be no fewer than
seven trustees [amarkolin]L and three treasurersHN appointed
over the Temple administration. And we do not appoint an
authority over the public comprised of fewer than twoH people, except for ben Aĥiyya,N who was responsible for healing
priests who suﬀered from intestinal disease, and Elazar, who
was responsible for the weaving of the Temple curtains. The
reason for these exceptions is that the majority of the public
accepted these men upon themselves as oﬃcials who served
without the assistance of even a single partner.

LANGUAGE

Roman army oﬃcer [isteratiyot] – יס ְט ַר ְטיוֹת
ְ א:
ִ From the
Greek στρατεία, strateia, whose many meanings include
a group of soldiers, each of whom serve at a specific time,
and army units sent to perform particular tasks in a war.
Trustees [amarkolin] – א ַמ ְר ּכ ִוֹלין:
ֲ Apparently from the

NOTES

That he would dress, etc. – ש ָהיָ ה ַמ ְל ִ ּב ׁיש וכו׳:
ֶ ׁ One interpretation is that Pineĥas would dress them in a most becoming manner, and this special method of dressing others
was his unique area of expertise (Penei Moshe; Shiklei Yosef ).
Alternatively, Pineĥas was a tailor by trade. He would perform alterations on the priestly vestments in accordance
with the precise measurements of each individual priest,
so that the priests would appear like angels (Rash Sirilio).
That he would dress him in the High Priestly vestments –
דוֹלה
ָ ש ָהיָ ה ַמ ְל ִ ּב ׁיש ִ ּבגְ ֵדי ְּכהו ָּּנה ְ ּג:
ֶ ׁ The Rambam, in his Commentary on the Mishna, and Rabbi Ovadya Bartenura indicate that Pineĥas would also dress the other priests and
was responsible for undressing them when they completed
their Temple service. Likewise, he stored their garments, as
can be inferred from a mishna (Middot 1:4; see Rash Sirilio;
see Rosh; Rambam Sefer Avoda, Hilkhot Kelei HaMikdash
7:20). Other commentaries maintain that Pineĥas was responsible only for dressing the High Priest (Yefe Mareh).

High Priest wearing the eight vestments
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Persian hamārakara, an accountant. This oﬃcial’s job is
to collect taxes and the like. Even in ancient times, this
term probably referred not only to a treasurer but to any
important oﬃcial. Indeed, this is the meaning of the
word in Aramaic translations of the Bible and in mishnaic
Hebrew.

Who dressed a certain Roman army oﬃcer [isteratiyot] –
יס ְט ַר ְטיוֹת ֶא ָחד
ְ ש ִה ְל ִ ּב ׁיש ְל ִא:
ֶ ׁ Although there is a general principle that one who makes personal use of the priesthood
has misused consecrated property (see Jerusalem Talmud,
Berakhot 8:5), this priest was permitted to use his unique
skills and dress the military oﬃcer because the priest may
waive the right not to have to serve others when he benefits
from the use of his services (Matta Dirushalem). Nevertheless, this case remains problematic, as the dressing of a
Roman soldier in priestly vestments should certainly be
considered misuse of consecrated property. Some commentaries explain that the priest did not in fact dress the
soldier in priestly vestments, but rather dressed him in his
own military uniform, but in such a special manner that the
soldier was impressed and paid him a large sum of money.
Yet others interpret the term isteratiyot diﬀerently, claiming that it refers to the priestly vestments. In their opinion,

the Gemara is speaking of a priest who dressed the High
Priest in his vestments, and therefore there is no question of
any misuse of consecrated property (Rabbeinu Meshullam;
Talmid HaRashbash).
ּ ִ א ַמ ְר ּכ ִוֹל:
Trustees [amarkolin]…treasurers – ין…גזְ ָ ּב ִרין
ֲ
Trustees and treasurers are the names of Temple oﬃcials
who supervise the safeguarding of Temple property and its
treasuries. The Sages derived from the verse: “That they may
be joined to you, and minister to you” (Numbers 18:2), that
one must appoint trustees and treasurers (Sifrei, Koraĥ 116).
The treasurer is subordinate to the trustee, and sometimes
several treasurers are subordinate to a single trustee.
The word in Aramaic for a trustee, amarkolin, is interpreted homiletically to mean: He who decrees all [amar
kol] (Horayot 13a). See Rashi in Horayot, who states that the
amarkolin is the highest supervisor, and no one has authority to contradict his words. Alternatively, amarkolin can be
read as mar al kol, master of all (Tosefta, Shekalim 2:15), an interpretation that emphasizes his executive position. Indeed,
there is a dispute between the Babylonian Talmud and the
Jerusalem Talmud with regard to whether the trustee, who
was a permanent oﬃcial, outranked the head of the priestly
watch of any particular week or the head of the family serving on a particular day. According to the Jerusalem Talmud
(Horayot 3:5), the trustee is subordinate to the head of the
watch and to the head of the patrilineal family, while the
Babylonian Talmud (Horayot 13a) states that the trustee is
the more senior position. The Rambam rules according to
the latter opinion (Sefer Avoda, Hilkhot Kelei HaMikdash 4:19).
And we do not appoint an authority…fewer than two
except for ben Aĥiyya, etc. – ה…פחוֹת ִמ ׁ ּ ְשנַיִ ם
ָ ּ עוֹשין ְ ׂש ָר ָר
ׂ ִ וְ ֵאין
חוּץ ִמ ֶ ּבן ֲא ִחיָּ ה וכו׳: Apart from ben Aĥiyya and Elazar, all the
other oﬃcials mentioned in the mishna served along with
at least one other oﬃcial, although the mishna lists only
the most important of them (Rash Sirilio; Tiklin Ĥadatin).

זְב ִרין ו ִּמ ׁ ּ ִש ְב ָﬠה
ּ ָ וֹח ִתין ִמ ׁ ּ ְשל ׁ ָֹשה ִ ּג
ֲ ״אין ּפ
ֵ  גמ׳gemara The mishna states that there must be no fewer three
. ִמ ׁ ּ ְשנֵי ָכ ַת ִל ִיקין: ָּתנֵי. ֲא ַמ ְר ּכ ִוֹלין״treasurers and seven trustees. The Gemara states that it was likewise
taught in a baraita that there must be no fewer than two executive
supervisors [katalikin].LH
– יאל וַ ֲﬠזַ זְ יָ ה ּו וְ נַ ַחת״
ֵ יח
ִ ִָה ָדא הוּא דִּ ְכ ִתיב ״ו
יאל
ֵ  ״וַ ֲﬠ ָ ׂש ֵאל וִ ִירימוֹת וְ יֹזָ ָבד וֶ ֱא ִל,ִ ּגזְ ָ ּב ִרין
,וְ יִ ְס ַמ ְכיָ ה ּו ּו ַמ ַחת ו ְּבנָ ָיהוּ״ – ֲא ַמ ְר ּכ ִוֹלין
– ״פ ִק ִידים ִמיַּ ד ָּכונַ נְ יָ ה ּו וְ ׁ ִש ְמ ִﬠי ָא ִחיו״
ְּ
יְחזְ ִקיָּה ּו ַה ֶּמ ֶלךְ וַ ֲﬠזַ ְריָה ּו
ִ ״ב ִמ ְפ ַקד
ּ ְ ,ָק ַתיִ ִל ִיקין
.נְ גִ יד ֵ ּבית ֱאל ִֹהים״ – ַה ֶּמ ֶלךְ וְ כ ֵֹהן ָ ּגדוֹל

This is as it is written in the verse that lists the men who supervised
the receipt of teruma and tithes from the public and their distribution
to the priests and the Levites, as well as the receipt of items dedicated
to the Temple: “And Jehiel, and Azaziah, and Nahath,” these were
the treasurers; “and Asahel, and Jerimoth, and Jozabad, and Eliel,
and Ismachiah, and Mahath, and Benaiah,” these were the trustees;
“overseers under the hand of Conaniah and Shimei his brother,”
these were executive supervisors; “by the appointment of Hezekiah
the king and Azariah the ruler of the House of God,” they were the
king and the High Priest, the most senior oﬃcials ( Chronicles : ).

נוֹתנוֹ
ְ ְחוֹתם ו
ֵ חוֹתם – ַה ִ ּגזְ ָ ּבר
ֵ ְּכ ׁ ֶשהוּא
,נוֹתנוֹ ְל ָק ַת ִליקוֹן
ְ ְחוֹתם ו
ֵ  ֲא ַמ ְר ָּכל,ָל ֲא ַמ ְר ּכוֹל
 ּכ ֵֹהן ָ ּגדוֹל,נוֹתנוֹ ַל ּכ ֵֹהן ָ ּגדוֹל
ְ ְחוֹתם ו
ֵ ָק ַת ִליקוֹן
. ְנוֹתנוֹ ַל ֶּמ ֶלך
ְ ְחוֹתם ו
ֵ

These oﬃcials participated in the supervision of the Temple assets,
according to the level and status of their positions. When he would
seal an item to store in the treasury until it would be needed, the treasurer would first seal it with his own seal; and subsequently give it to
a trustee; the trustee would seal it and give it to an executive supervisor; the executive supervisor would seal it and give it to the High
Priest; and the High Priest would seal it and give it to the king, who
would place the final seal.

,חוֹתמוֹ ו ַּמ ִּתיר
ָ רוֹאה
ֶ ְ ַה ֶּמ ֶלך,ו ְּכ ׁ ֶשהוּא ַמ ִּתיר
יקין
ִ  ָק ַת ִל,חוֹתמוֹ ו ַּמ ִּתיר
ָ רוֹאה
ֶ ּכ ֵֹהן ָ ּגדוֹל
חוֹתמוֹ
ָ רוֹאה
ֶ  ֲא ַמ ְר ָּכל,חוֹתמוֹ ו ַּמ ִּתיר
ָ רוֹאה
ֶ
.חוֹתמוֹ ו ַּמ ִּתיר
ָ רוֹאה
ֶ  ִ ּגזְ ָ ּבר,ו ַּמ ִּתיר

And when a treasurer wanted to release an item for usage, the reverse
order was followed: First the king would examine his seal and release
the restriction on the item; the High Priest would examine his seal
and release it; the executive supervisor would examine his seal and
release it; the trustee would examine his seal and release it; and
finally the treasurer would examine his seal and release it.

עוֹשין ְ ׂש ָר ָרה ַﬠל ַה ִ ּצ ּבוּר ְ ּב ָממוֹן ּ ָפחוֹת
ׂ ִ ״אין
ֵ
 ַﬠל ׁ ֵשם: ַרב נַ ְח ָמן ְ ּב ׁ ֵשם ַר ִ ּבי ָמנָ א.ִמ ׁ ּ ְשנַיִ ם״
״וְ ֵהם יִ ָ ּקח ּו ֶאת ַהזָּ ָהב וְ ֶאת ַה ְּת ֵכ ֶלת וְ ֶאת
.ַה ָא ְר ָ ּג ָמן״

The mishna states that we do not appoint an authority over the public, in monetary matters, comprised of fewer than two appointees.
Rav Naĥman said in the name of Rabbi Mana: This principle is derived on the basis of a verse that is referring to those engaged in building the Tabernacle and weaving the priestly vestments, who received
the community’s donations: “And they shall take the gold, and the
sky blue wool, and the purple wool” (Exodus : ). The plural “they”
indicates that this authority must consist of at least two people.

סוֹלת ׁ ֶשל
ֶ  ִמ ּ ְפ:ָא ַמר ַר ִ ּבי ָח ָמא ִ ּבי ַר ִ ּבי ֲחנִינָ א
 ָה ָדא הוּא דִּ ְכ ִתיב,לוּחוֹת ֶה ֱﬠ ׁ ִשיר מ ׁ ֶֹשה
, ָ״פ ָסל ְלךָ ׁ ְשנֵי לוּחוֹת ֲא ָבנִים״ – ּ ְפ ָסל ְלך
ְּ
: ָא ַמר ַר ִ ּבי ָחנִין. ָסוֹלת ׁ ֶש ְּלך
ֶ ׁ ֶש ְּת ֵהא ַה ּ ְפ
ַמ ְחצָ ב ׁ ֶשל ֲא ָבנִים טוֹבוֹת ו ַּמ ְר ָ ּג ִליּוֹת ָ ּב ָרא
 ו ִּמ ֶמנּ ּו,דוֹש ָ ּברוּךְ הוּא ִמ ּתוֹךְ ָא ֳהלוֹ
ׁ לוֹ ַה ָ ּק
.ֶה ֱﬠ ׁ ִשיר מ ׁ ֶֹשה

Rabbi Ĥama, son of Rabbi Ĥanina, said: Although Moses supervised
the building of the Tabernacle, he took nothing for himself from the
community donations, as Moses grew wealthyN only from the shavings that broke oﬀ during the chiseling process of the second tablets.N
This is as it is written: “Hew for yourself two tablets of stone” (Exodus : ). “Hew [pesol] for yourself ” indicates that the shavings
[pesolet] shall be yours. Rabbi Ĥanin said: The Holy One, Blessed
be He, created a quarry of precious stones and pearls for Moses
inside his tent, and Moses grew wealthy from that source.

LANGUAGE

Executive supervisors [katalikin] – כ ַת ִל ִיקין:ָּ From
the Greek καθολικός, katholikos, meaning the supervisor or general. In the Roman Empire, this term
referred to the senior supervisor of the treasury
and economic matters. In this context, it indicates
a supervisor who is superior to the trustees and is
responsible for the Temple treasury.
HALAKHA

Two executive supervisors – שנֵי ָכ ַת ִל ִיקין:
ְ ּ ׁ In addition to the trustees and the treasurers, the authorities would also appoint executive supervisors
who ranked just below the deputy High Priest.
There must be at least two executive supervisors
(Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 4:17).

 ְּכ ִתיב ״וְ ִה ִ ּביט ּו ַא ֲח ֵרי מ ׁ ֶֹשה ַﬠד ּבוֹאוֹIt is written: “And it came to pass when Moses went out to the Tent,
ֱ  ָהthat all the people rose up, and stood, every man at his tent door, and
 ַחד ָא ַמר ִלגְ נַ אי,מוֹר ִאין
ָ אוֹה ָלה״ ְּת ֵרין ֲא
. וְ ַחד ָא ַמר ִל ׁ ְש ָבחlooked after Moses, until he had gone into the Tent” (Exodus : ).
Two amora’im interpreted this verse with regard to Moses’ wealth, but
in opposite ways. One said: The people looked at Moses unfavorably;
while the other said: The people looked at Moses favorably.

NOTES

Moses grew wealthy – ה ֱﬠ ׁ ִשיר מ ׁ ֶֹשה:ֶ The reason it is necessary for a
prophet to be rich is to ensure that he will have influence on people
and will not be ignored, as King Solomon stated: “The poor man’s
wisdom is despised, and his words are not heard” (Ecclesiastes 9:16;
see Rabbi Zalman Sorotzkin, Oznayim LaTorah).
Moses grew wealthy from the shavings of the tablets – סוֹלת
ֶ ִמ ּ ְפ
של לוּחוֹת ֶה ֱﬠ ׁ ִשיר מ ׁ ֶֹשה:
ֶ ׁ The commentaries wonder: How, then, could
Moses have served as a prophet before he became rich? Doesn’t

the Gemara state that God selects as His prophet only one who
is brave, rich, wise, and modest, and this idea is derived from the
case of Moses (Nedarim 38a)? The answer given is that Moses
was indeed wealthy before he chiseled the tablets, but when he
learned of the donations necessary for the construction of the Tabernacle and its vessels he gave all his wealth to that cause, as described in the midrash. Consequently, Moses required the shavings
of the tablets to grow wealthy once again (Ya’arot Devash, part 1,
lecture 2).
: פרק ה׳ דף יד. Perek V . 14b
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HALAKHA

There were four seals in the Temple, etc. – חוֹתמוֹת ָהי ּו
ָ ַא ְר ָ ּב ָﬠה
ב ִּמ ְקדָּ ׁש וכו׳:ּ ַ There were four seals in the Temple. On the first, the
word calf was inscribed; on the second, male; on the third, kid;
and on the fourth, sinner. This is in accordance with the opinion of
the first tanna (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 7:11).
One who seeks libations goes, etc. – הוֹל ְך
ֵ נְס ִכים
ָ ִמי ׁ ֶשהוּא ְמ ַב ֵ ּק ׁש
וכו׳: Any individual who brought a private oﬀering to the Temple
would pay libation fees to the oﬃcial responsible for the seals.
That oﬃcial would give him the appropriate seal for his oﬀering.
For example, if he brought the oﬀerings of a rich leper, the oﬃcial
would give him a seal on which was written: Sinner. He would
take that seal to the oﬃcial responsible for the libations, who
would give him the corresponding libations.
Every evening these two oﬃcials would meet and compare
the number of seals with the total amount of money. If there was
a surplus of money, it was used for the benefit of the Temple treasury of consecrated property. If money was missing, the oﬃcial
responsible for the seals would pay the diﬀerence to the Temple
treasury from his own pocket. If someone lost their seal, he had
to wait until the evening for the two oﬃcials to compare their
accounts. If they found a surplus of money equal to the value of
the seal he claimed he lost, they would give him libations of the
value of that seal. If not, they would not give him anything. The
name of the day of the week was written on each seal, to prevent
cheats from acquiring seals when libations are inexpensive and
storing them until they increased in value (Rambam Sefer Avoda,
Hilkhot Kelei HaMikdash 7:12).
NOTES

Calf, male, etc. – ﬠגֶ ל זָ ָכר וכו׳:ֵ Since the amounts of the libation
oﬀerings, which included fine flour, wine, and oil, were not identical for the various types of oﬀerings, a separate seal was required
for each type. The calf seal entitled its bearer to a meal-oﬀering of
three isaron of fine flour and one half of a hin each of wine and oil.
The male seal entitled its bearer to a meal-oﬀering of two isaron of
fine flour and one-third of a hin each of wine and oil. Finally, the
kid seal entitled its bearer to a meal-oﬀering of one isaron of fine
flour and one quarter of a hin each of wine and oil.
Sinner [ĥoteh] – חוֹטא:
ֵ
Another interpretation is that this term
is referring to ĥitui, ritual purification, e.g., “And he shall take to
purify [leĥatei] the house” (Leviticus 14:49) and “And he shall purify
[veĥitei] the house” (Leviticus 14:52).
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Perek V . 14b . :פרק ה׳ דף יד

 ֲחמוּן, ֲחמוּן ׁ ָש ִקין:ַמאן דְּ ָא ַמר ִלגְ נַ אי
 ָא ֵכיל ִמן דִּ יהו ָּד ֵאי, ֲחמוּן קו ָּפד,ְּכ ָר ִﬠין
יה ִמן
ּ  ָּכל ַמ ְד ֵל,וְ ׁ ָש ֵתי ִמן דִּ יה ּו ָד ֵאי
 ֶמ ֱח ֵמי: ו ַּמאן דְּ ָא ַמר ִל ׁ ְש ָבח.דִּ יהו ָּד ֵאי
יח ֵמי
ֱ טוֹביָּ א דְּ זָ ָכת ְל ֶמ
ַ צַ ִד ַיקיָּ א ו ְּמזַ ֵּכי
.יה
ּ יָ ֵת

He who said that the people looked at Moses unfavorably
maintains that they said: Look at his legs, look at his feet,
look at his flesh. See how healthy they are. All that he eats
comes from us Jews, all that he drinks comes from us Jews,
and all of his assets are taken from us Jews. And the one who
said that they looked at Moses favorably maintains that the
people were not responding to Moses’ wealth but simply
wanted to see the righteous man, saying: We desire to view
the righteous, and one who merits to view Moses earns
great rewards.

חוֹתמוֹת ָהי ּו
ָ הלכה ג מתני׳ ַא ְר ָ ּב ָﬠה
, ְ ּג ִדי, זָ ָכר, ֵﬠגֶ ל:יהן
ֶ ַ ּב ִּמ ְקדָּ ׁש וְ ָכתוּב ֲﬠ ֵל
,ּ ֲח ִמ ׁ ּ ָשה ָהיו:אוֹמר
ֵ  ֶ ּבן ַﬠזַּ אי.חוֹטא
ֵ ְו
, ְ ּג ִדי, דְּ ַכר, ֵﬠגֶ ל:יהן
ֶ וַ ֲא ָר ִמית ָּכתוּב ֲﬠ ֵל
.חוֹטא ָﬠ ׁ ִשיר
ֵ ְ ו,חוֹטא דַּ ל
ֵ

· mishna This mishna provides details of the functions performed by Yoĥanan ben Pineĥas and
Aĥiyya, the oﬃcials mentioned in the first mishna of this
chapter, which concerns the seals and libations. There were
four seals in the TempleH that confirmed that the bearer had
paid for the libations that accompanied his oﬀering. And one
of the following inscriptions was written on them: Calf;
male,N i.e., a ram; kid; and sinner,N i.e., a leper, as leprosy is a
punishment for one of seven sins (see Arakhin a). Conversely, ben Azzai says: There were five seals, and the following was written upon them in Aramaic, not Hebrew: Calf,
male, kid, poor sinner, and rich sinner.

דוֹלים
ִ  ְ ּג,ֵﬠגֶ ל ְמ ׁ ַש ֵּמ ׁש ִﬠם נִ ְס ֵּכי ָב ָקר
 ְ ּג ִדי ְמ ׁ ַש ֵּמ ׁש. זְ ָכ ִרים וּנְ ֵקבוֹת,ו ְּק ַט ּנִים
 זְ ָכ ִרים,דוֹלים ו ְּק ַט ּנִים
ִ  ְ ּג,נִס ֵּכי ַה ּצֹאן
ְ ִﬠם
 ַאיִ ל ְמ ׁ ַש ֵּמ ׁש. חוּץ ִמ ׁ ּ ֶשל ֵא ִילים,וּנְ ֵקבוֹת
חוֹטא ְמ ׁ ַש ֵּמ ׁש
ֵ .נִס ֵּכי ֵא ִילים ִ ּב ְל ַבד
ְ ִﬠם
.צוֹרע
ָ נִס ֵּכי ׁ ָשל ֹׁש ְ ּב ֵהמוֹת ׁ ֶשל ְמ
ְ ִﬠם

The mishna explains the significance of each of the four aforementioned seals. The calf seal serves as a payment receipt for
libations of cattle oﬀerings, whether they are large or small,
male or female, as all oﬀerings from the cow family are accompanied by the same libation. The kid seal serves for libations of sheep or goat oﬀerings, whether large or small, male
or female, except for those of rams aged thirteen months and
older. The ram seal, which was earlier called the male seal,
serves exclusively for ram libations. The sinner seal serves
for libations of the three animal oﬀerings of a leper, for the
completion of his purification.

הוֹלךְ לוֹ ֵאצֶ ל
ֵ נְס ִכים
ָ ִמי ׁ ֶשהוּא ְמ ַב ֵ ּק ׁש
נוֹתן
ֵ ְ ו.חוֹתמוֹת
ָ יוֹחנָן ׁ ֶשהוּא ְממו ֶּּנה ַﬠל ַה
ָ
 ָ ּבא לוֹ.חוֹתם
ָ לוֹ ָמעוֹת ו ְּמ ַק ֵ ּבל ִמ ֶּמנּ ּו
,ֵאצֶ ל ֲא ִחיָּ יה ׁ ֶשהוּא ְממו ֶּּנה ַﬠל ַה ּנ ְָס ִכים
.נְס ִכים
ָ חוֹתם ו ְּמ ַק ֵ ּבל ִמ ֶּמנּ ּו
ָ נוֹתן לוֹ
ֵ ְו

One who seeks libations for his oﬀering goesH to Yoĥanan,
the oﬃcial who was responsible for the seals, and gives him
the appropriate sum of money and receives a seal from him.
With that seal he subsequently comes to Aĥiyya, who was
responsible for the libations, and gives him Yoĥanan’s seal
and receives his libations from him.

 וַ ֲא ִחיָּ יה מוֹצִ יא,ָל ֶﬠ ֶרב ָ ּב ִאין זֶ ה ֵאצֶ ל זֶ ה
 ִאם.חוֹתמוֹת ו ְּמ ַק ֵ ּבל ְּכנֶ גְ דָּ ן ָמעוֹת
ָ ֶאת ַה
.יוֹחנָן ִמ ֵ ּביתוֹ
ָ יש ֵּלם
ַ ׁ ִ ו,ּ ָפ ֲחת ּו – ּ ָפ ֲחת ּו לוֹ
 ׁ ֶשיַּ ד,הוֹתיר ּו ַל ֶה ְקדֵּ ׁש
ִ – הוֹתיר ּו
ִ וְ ִאם
.ֶה ְקדֵּ ׁש ַﬠל ָה ֶﬠ ְליוֹנָ ה

In the evening, Yoĥanan and Aĥiyya would get together to
reconcile their accounts, and Aĥiyya would take out the seals
he had received and accept the money Yoĥanan had received
in exchange for them. If the money was less than the value
of the seals, they were less to him, i.e., Yoĥanan would bear
the loss, and Yoĥanan would have to pay the diﬀerence to the
Temple treasury from his own property. And if there was
some money left over, i.e., the total money was greater than
the value of the seals, they were left over to the benefit of the
Temple treasury of consecrated property, as the Temple
treasury always has the upper hand.

,חוֹתמוֹ ַמ ְמ ִּתינִין לוֹ ַﬠד ָה ֶﬠ ֶרב
ָ ִמי ׁ ֶש ָא ַבד
.נוֹתנִין לוֹ
ְ – חוֹתמוֹ
ָ וְ ִאם ָמצְ א ּו לוֹ ְּכ ֵדי
נוֹתנִין לוֹ וְ ׁ ֵשם ַהיּוֹם
ְ וְ ִאם ָלאו – ל ֹא ָהי ּו
. ִמ ּ ְפנֵי ָה ַר ָּמ ִאין,יהן
ֶ ָּכתוּב ֲﬠ ֵל

With regard to one who lost his seal that he purchased from
Yoĥanan, Yoĥanan and Aĥiyya would wait to resolve his problem until the evening. And when they added their accounts
in the evening, if they found for him a surplus of money
equivalent to the value of his seal, they would give him the
corresponding libations. And if not, they would not give him
libations. And the name of the day of the week was written
upon the seals because of the cheats. They might try to use
old seals that had been lost by the Temple oﬃcials or by someone who had brought an oﬀering at an earlier date, so as to
receive libations in a deceitful manner.

חוֹטא דַּ ל ָל ָּמה? ָהיָ ה
ֵ  גמ׳ ו ְּכ ֶבן ַﬠזַּ איgemara The Gemara asks: And according to the opinion of ben
 ֵמ ִביא, ְ ּב ַרם ְּכ ַר ָ ּבנַן. ֵמ ִביא לוּגּ וֹ ִﬠ ּמוֹAzzai, why was it necessary to have a seal labeled poor sinner? The Gemara answers: Ben Azzai maintains that a poor leper would have to bring
.ְ ּג ִדי
his logB of oil with him. This is referring to the additional oil required for
the leper’s purification (Leviticus : – ), some of which is sprinkled on
the altar while the rest is applied to the leper’s ear, thumb, big toe, and head.
According to ben Azzai, a leper would purchase this additional oil from
Aĥiyya, and therefore he required a separate seal for each log of oil. However, according to the opinion of the Rabbis, a poor leper brings only the
kid seal purchased from Yoĥanan, by which he receives the oil for his meal
oﬀering, and he must use his own private oil for the additional log.
נִ ְס ֵּכי ָר ֵחל ָמה? ִמן ַמה דְּ ָתנֵינַ ן ְ ּג ִדי
דוֹלים ו ְּק ַט ּנִים
ִ ְמ ׁ ַש ֵּמ ׁש נִ ְס ֵּכי צֹאן ְ ּג
נִס ֵּכי ָר ֵחל
ְ  ָה ָדא ָא ְמ ִרי,זְ ָכ ִרים וּנְ ֵקבוֹת
״כ ָכה יֵ ָﬠ ֶ ׂשה ַל ׁ ּשוֹר
ְ ְּכ
ָּ  דִּ ְכ ִתיב.נִס ֵּכי ְ ּג ִדי
ָה ֶא ָחד אוֹ ָל ַאיִ ל ָה ֶא ָחד אוֹ ַל ּ ֶ ׂשה
,ַב ְּכ ָב ִ ׂשים אוֹ ָב ִﬠזִּ ים״

The mishna mentions only the libations for kids, referring to both sheep
and goats that are less than one year old, and for rams, which are adult male
sheep. The Gemara asks: What amounts are brought for the libations of
a lamb, i.e., a female sheep in its second year? Are they the same as those
of a kid or a ram? The Gemara answers that this halakha may be inferred
from that which we learned in the mishna, that the kid seal serves for
libations of sheep oﬀerings, whether large or small, male or female. That
ruling says, i.e., indicates, that the libations of a lamb are like the libations
of a kid. The Gemara adds that this is derived from a verse that equates
the two libations, as it is written: “Thus shall it be done for each bull, or
for each ram, or for each of the lambs, or of the kids” (Numbers : ).

״ל ׁ ּשוֹר ָה ֶא ָחד״ ָל ָּמה נֶ ֱא ַמר – ַמ ִ ּגיד
ַ
.נִס ֵּכי ׁשוֹר
ְ נִס ֵּכי ֵﬠגֶ ל ְל
ְ ׁ ֶשלּ ֹא ִח ֵּלק ֵ ּבין
ׁ ֶש ָהיָ ה ַ ּבדִּ ין ֶ ּבן ַה ּצֹאן ָטעוּן נְ ָס ִכים
 ִאם ָמצָ אנ ּו,נְס ִכים
ָ ו ֶּבן ַה ָ ּב ָקר ָטעוּן
,נִס ֵּכי ַאיִ ל
ְ נִס ֵּכי ֶּכ ֶב ׁש ְל
ְ ׁ ֶש ִח ֵּלק ֵ ּבין

The Gemara inquires further: Why is it stated: For each bull? The verse
teaches that The Torah does not diﬀerentiate between the libations of
a calf, which is less than a year old, and the libations of a bull, which is at
least one year old. The Gemara explains: This is because it was fitting to
diﬀerentiate between them, in light of the fact that both the oﬀspring of
a sheep requires libations and the oﬀspring of a cow requires libations.
If we find that the Torah diﬀerentiates between the libations of a sheep
in its first year, whose meal oﬀering is one isaron of fine flour, and the libations of a ram, a male sheep thirteen months old and older, whose mealoﬀering is two isaron,

BACKGROUND

Log – ּלוֹג: This is the basic liquid measure used by
the Sages. It is equivalent to the volume of six eggs,
one quarter of a kav, or one twenty-fourth of a se’a.
A range of modern opinions estimates this volume
to be 300–600 ml.
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,נִס ֵּכי ׁשוֹר
ְ נִס ֵּכי ֵﬠגֶ ל ְל
ְ ְל ָכךְ נַ ֲחלוֹק ֵ ּבין
״כ ָכה יֵ ָﬠ ֶ ׂשה ַל ׁ ּשוֹר
ַ ַּת ְלמוּד
ָּ לוֹמר
נִס ֵּכי
ְ ָה ֶא ָחד״ – ַמ ִ ּגיד ׁ ֶשלּ ֹא ִח ֵּלק ֵ ּבין
,נִס ֵּכי ׁשוֹר
ְ ֵﬠגֶ ל ְל

then we should likewise diﬀerentiate between the libations of a calf and
the libations of a bull. In order to indicate that this is not the case, the
aforementioned verse states: “Thus shall it be done for each bull,” which
teaches that the Torah does not diﬀerentiate between the libations of a
calf and the libations of a bull.

,״אוֹ ָל ַאיִ ל״ ָל ָּמה נֶ ֱא ַמר? ׁ ֶש ָהיָ ה ְ ּב ִדין
נִס ֵּכי ֶ ּבן ׁ ָשנָ ה
ְ ִאם ָמצָ אנ ּו ׁ ֶש ִח ֵּלק ֵ ּבין
 ְל ָכ ְך נַ ֲחלוֹק ֵ ּבין,נִס ֵּכי ֶ ּבן ׁ ְשנָ ַתיִ ים
ְ ְל
נִס ֵּכי ׁ ָשל ֹׁש – ַּת ְלמוּד
ְ נִס ֵּכי ׁ ְשנָ ַתיִ ים ְל
ְ
.לוֹמר ״אוֹ ָל ַאיִ ל ָה ֶא ָחד״
ַ

The Gemara asks: Why does the verse state: “Or for each ram,” as the
details of the ram libations were specified in the previous verses (Numbers
: – )? The Gemara explains that this verse is necessary because it would
be fitting to argue as follows: If we have found that the Torah diﬀerentiated between the libations of a one-year-old sheep and the libations of
a two-year-old sheep, i.e., a sheep in its second year, which is already called
a ram, then we should diﬀerentiate between the libations of a two-yearold and the libations of a three-year-old ram. In order to indicate that this
is not the case, the verse states: “Or for each ram,” which teaches that the
libations for rams of all ages are identical.

?״אוֹ ַל ּ ֶ ׂשה ַב ְּכ ָב ִ ׂשים״ ָל ָּמה נֶ ֱא ַמר
 ִאם ָמצָ אנ ּו ׁ ֶש ִח ֵּלק ֵ ּבין,ׁ ֶש ָהיָ ה ְ ּב ִדין
 ְל ָכךְ נַ ֲחלוֹק,נִס ֵּכי ַאיִ ל
ְ נִיס ֵּכי ֶכ ֶב ׁש ְל
ְ
נִס ֵּכי ָר ֵחל – ַּת ְלמוּד
ְ נִס ֵּכי ִּכ ְ ׂש ָ ּבה ְל
ְ ֵ ּבין
.לוֹמר ״אוֹ ַל ּ ֶ ׂשה ַב ְּכ ָב ִ ׂשים״
ַ

The Gemara similarly asks: Why does the verse state: “Or for each of the
lambs,” as the details of the lamb libations were provided in the previous
verses (Numbers : – )? The Gemara explains that this phrase is necessary because it would be fitting to argue as follows: If we have found that
the Torah diﬀerentiated between the libations of a lamb in its first year
and the libations of ram that is thirteen months or older, then we should
likewise diﬀerentiate between the libations of a full-grown ewe in its
second year and the libations of a female lamb in its first year. In order to
indicate that this is not the case, the verse states: “Or for each of the
lambs,” which teaches that the libations for female sheep of all ages are
identical.
. פרק ה׳ דף טו. Perek V . 15a
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