חוֹטא דַּ ל ָל ָּמה? ָהיָ ה
ֵ  גמ׳ ו ְּכ ֶבן ַﬠזַּ איgemara The Gemara asks: And according to the opinion of ben
 ֵמ ִביא, ְ ּב ַרם ְּכ ַר ָ ּבנַן. ֵמ ִביא לוּגּ וֹ ִﬠ ּמוֹAzzai, why was it necessary to have a seal labeled poor sinner? The Gemara answers: Ben Azzai maintains that a poor leper would have to bring
.ְ ּג ִדי
his logB of oil with him. This is referring to the additional oil required for
the leper’s purification (Leviticus : – ), some of which is sprinkled on
the altar while the rest is applied to the leper’s ear, thumb, big toe, and head.
According to ben Azzai, a leper would purchase this additional oil from
Aĥiyya, and therefore he required a separate seal for each log of oil. However, according to the opinion of the Rabbis, a poor leper brings only the
kid seal purchased from Yoĥanan, by which he receives the oil for his meal
oﬀering, and he must use his own private oil for the additional log.
נִ ְס ֵּכי ָר ֵחל ָמה? ִמן ַמה דְּ ָתנֵינַ ן ְ ּג ִדי
דוֹלים ו ְּק ַט ּנִים
ִ ְמ ׁ ַש ֵּמ ׁש נִ ְס ֵּכי צֹאן ְ ּג
נִס ֵּכי ָר ֵחל
ְ  ָה ָדא ָא ְמ ִרי,זְ ָכ ִרים וּנְ ֵקבוֹת
״כ ָכה יֵ ָﬠ ֶ ׂשה ַל ׁ ּשוֹר
ְ ְּכ
ָּ  דִּ ְכ ִתיב.נִס ֵּכי ְ ּג ִדי
ָה ֶא ָחד אוֹ ָל ַאיִ ל ָה ֶא ָחד אוֹ ַל ּ ֶ ׂשה
,ַב ְּכ ָב ִ ׂשים אוֹ ָב ִﬠזִּ ים״

The mishna mentions only the libations for kids, referring to both sheep
and goats that are less than one year old, and for rams, which are adult male
sheep. The Gemara asks: What amounts are brought for the libations of
a lamb, i.e., a female sheep in its second year? Are they the same as those
of a kid or a ram? The Gemara answers that this halakha may be inferred
from that which we learned in the mishna, that the kid seal serves for
libations of sheep oﬀerings, whether large or small, male or female. That
ruling says, i.e., indicates, that the libations of a lamb are like the libations
of a kid. The Gemara adds that this is derived from a verse that equates
the two libations, as it is written: “Thus shall it be done for each bull, or
for each ram, or for each of the lambs, or of the kids” (Numbers : ).

״ל ׁ ּשוֹר ָה ֶא ָחד״ ָל ָּמה נֶ ֱא ַמר – ַמ ִ ּגיד
ַ
.נִס ֵּכי ׁשוֹר
ְ נִס ֵּכי ֵﬠגֶ ל ְל
ְ ׁ ֶשלּ ֹא ִח ֵּלק ֵ ּבין
ׁ ֶש ָהיָ ה ַ ּבדִּ ין ֶ ּבן ַה ּצֹאן ָטעוּן נְ ָס ִכים
 ִאם ָמצָ אנ ּו,נְס ִכים
ָ ו ֶּבן ַה ָ ּב ָקר ָטעוּן
,נִס ֵּכי ַאיִ ל
ְ נִס ֵּכי ֶּכ ֶב ׁש ְל
ְ ׁ ֶש ִח ֵּלק ֵ ּבין

The Gemara inquires further: Why is it stated: For each bull? The verse
teaches that The Torah does not diﬀerentiate between the libations of
a calf, which is less than a year old, and the libations of a bull, which is at
least one year old. The Gemara explains: This is because it was fitting to
diﬀerentiate between them, in light of the fact that both the oﬀspring of
a sheep requires libations and the oﬀspring of a cow requires libations.
If we find that the Torah diﬀerentiates between the libations of a sheep
in its first year, whose meal oﬀering is one isaron of fine flour, and the libations of a ram, a male sheep thirteen months old and older, whose mealoﬀering is two isaron,

BACKGROUND

Log – ּלוֹג: This is the basic liquid measure used by
the Sages. It is equivalent to the volume of six eggs,
one quarter of a kav, or one twenty-fourth of a se’a.
A range of modern opinions estimates this volume
to be 300–600 ml.
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,נִס ֵּכי ׁשוֹר
ְ נִס ֵּכי ֵﬠגֶ ל ְל
ְ ְל ָכךְ נַ ֲחלוֹק ֵ ּבין
״כ ָכה יֵ ָﬠ ֶ ׂשה ַל ׁ ּשוֹר
ַ ַּת ְלמוּד
ָּ לוֹמר
נִס ֵּכי
ְ ָה ֶא ָחד״ – ַמ ִ ּגיד ׁ ֶשלּ ֹא ִח ֵּלק ֵ ּבין
,נִס ֵּכי ׁשוֹר
ְ ֵﬠגֶ ל ְל

then we should likewise diﬀerentiate between the libations of a calf and
the libations of a bull. In order to indicate that this is not the case, the
aforementioned verse states: “Thus shall it be done for each bull,” which
teaches that the Torah does not diﬀerentiate between the libations of a
calf and the libations of a bull.

,״אוֹ ָל ַאיִ ל״ ָל ָּמה נֶ ֱא ַמר? ׁ ֶש ָהיָ ה ְ ּב ִדין
נִס ֵּכי ֶ ּבן ׁ ָשנָ ה
ְ ִאם ָמצָ אנ ּו ׁ ֶש ִח ֵּלק ֵ ּבין
 ְל ָכ ְך נַ ֲחלוֹק ֵ ּבין,נִס ֵּכי ֶ ּבן ׁ ְשנָ ַתיִ ים
ְ ְל
נִס ֵּכי ׁ ָשל ֹׁש – ַּת ְלמוּד
ְ נִס ֵּכי ׁ ְשנָ ַתיִ ים ְל
ְ
.לוֹמר ״אוֹ ָל ַאיִ ל ָה ֶא ָחד״
ַ

The Gemara asks: Why does the verse state: “Or for each ram,” as the
details of the ram libations were specified in the previous verses (Numbers
: – )? The Gemara explains that this verse is necessary because it would
be fitting to argue as follows: If we have found that the Torah diﬀerentiated between the libations of a one-year-old sheep and the libations of
a two-year-old sheep, i.e., a sheep in its second year, which is already called
a ram, then we should diﬀerentiate between the libations of a two-yearold and the libations of a three-year-old ram. In order to indicate that this
is not the case, the verse states: “Or for each ram,” which teaches that the
libations for rams of all ages are identical.

?״אוֹ ַל ּ ֶ ׂשה ַב ְּכ ָב ִ ׂשים״ ָל ָּמה נֶ ֱא ַמר
 ִאם ָמצָ אנ ּו ׁ ֶש ִח ֵּלק ֵ ּבין,ׁ ֶש ָהיָ ה ְ ּב ִדין
 ְל ָכךְ נַ ֲחלוֹק,נִס ֵּכי ַאיִ ל
ְ נִיס ֵּכי ֶכ ֶב ׁש ְל
ְ
נִס ֵּכי ָר ֵחל – ַּת ְלמוּד
ְ נִס ֵּכי ִּכ ְ ׂש ָ ּבה ְל
ְ ֵ ּבין
.לוֹמר ״אוֹ ַל ּ ֶ ׂשה ַב ְּכ ָב ִ ׂשים״
ַ

The Gemara similarly asks: Why does the verse state: “Or for each of the
lambs,” as the details of the lamb libations were provided in the previous
verses (Numbers : – )? The Gemara explains that this phrase is necessary because it would be fitting to argue as follows: If we have found that
the Torah diﬀerentiated between the libations of a lamb in its first year
and the libations of ram that is thirteen months or older, then we should
likewise diﬀerentiate between the libations of a full-grown ewe in its
second year and the libations of a female lamb in its first year. In order to
indicate that this is not the case, the verse states: “Or for each of the
lambs,” which teaches that the libations for female sheep of all ages are
identical.
. פרק ה׳ דף טו. Perek V . 15a
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LANGUAGE

Match up [ziyyeig] – זִּ יֵּ יג: This term is derived from a
root meaning to attach or to connect. In this context,
it is referring to falsely matching the seal of one day to
another that has the same data written upon it, with
the aim of using it in a deceitful manner.
NOTES

Priestly watch – מ ׁ ְש ָמר:ִ All the priestly families were
divided into twenty-four watches at a very early period in Jewish history. They were already mentioned in
the days of King David (I Chronicles 24:1–18). Likewise,
there were twenty-four priestly watches in the Second
Temple, although this required a redivision of the four
watches that returned from the Babylonian exile. Each
priestly watch came to Jerusalem to serve in the Temple for a week, according to a predetermined schedule,
so that each watch served approximately two weeks
a year. Every watch was divided into six families, each
of which served in the Temple on a specific day of the
week. Every year, each family typically performed two
days of service in the Temple. If the Temple service on
a particular day was more than the family performing
the service on that day could handle, another family
helped. On Shabbat, the entire watch served together.
For the three pilgrimage Festivals, namely Passover,
Shavuot, and Sukkot, all twenty-four priestly watches
came to Jerusalem and served together.
Would distribute mitzva money – הוָ ה ְמ ַפ ֵּליג ִמצְ וָ ה:ֲ
The term mitzva in this context means charity. In the
aggada, when the Sages use the term mitzva without
further specification, they are typically referring to an
act of charity (see Rashi on Shabbat 156a; see Torat
Ĥayyim on Avoda Zara 4a).
HALAKHA

There were two chambers in the Temple, one the
chamber of secret gifts and the other one the
chamber of vessels –  ַא ַחת,ׁ ְש ֵּתי ְל ׁ ָשכוֹת ָהי ּו ַ ּב ִּמ ְקדָּ ׁש
ל ׁ ְש ַּכת ֲח ׁ ָש ִאין וְ ַא ַחת ִל ׁ ְש ַּכת ַה ֵּכ ִלים:ִ There were two special
chambers in the Temple, one which was called the
chamber of secret gifts, and the other called the chamber of vessels. The chamber of secret gifts was the place
where sin-fearing people placed money discreetly so
that poor people of noble descent could be supported
secretly (see Rambam Sefer Zera’im, Hilkhot Mattenot
Aniyyim 10:8). With regard to the chamber of vessels,
anyone who wanted to donate a vessel to the Temple
dropped it in there. The treasurers opened this chamber once every thirty days. Vessels for which they found
a use in the maintenance of the Temple were so used.
The rest were sold, with the proceeds placed in the
chamber for funds for Temple maintenance (Rambam
Sefer Hafla’a, Hilkhot Arakhin VaĤaramim 2:12).
PERSONALITIES

Rabbi Ĥinnana bar Pappa – ר ִ ּבי ִח ָּיננָ א ַ ּבר ּ ַפ ּ ָפא:ַ Rabbi
Ĥinnana bar Pappa was an amora of the third generation of Eretz Yisrael amora’im. In the Babylonian Talmud,
he is called Ĥanina, and he is possibly the student of
Rabbi Yoĥanan called Ĥanina bar Pappi, a peer of Rabbi
Abbahu and Rabbi Yitzĥak Nafĥa. He is mostly quoted
in aggadic portions of the Talmud, in which he is described as a righteous man of exemplary character
traits. According to one story, he maintained an ongoing dialogue with the Angel of Death. It is related that
due to his great righteousness and holiness, a pillar
of fire separated his bier from the public at the time
of his death.
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 ִאם,״אוֹ ָב ִﬠזִּ ים״ ָל ָּמה נֶ ֱא ַמר? ׁ ֶש ָהיָ ה ְ ּב ִדין
,נִס ֵּכי ַאיִ ל
ְ נִיס ֵּכי ֶכ ֶב ׁש ְל
ְ ָמצָ אנ ּו ׁ ֶש ִח ֵּלק ֵ ּבין
– ְל ָכ ְך נַ ֲחלוֹק ֵ ּבין נִ ְס ֵּכי גְ ִדי ְלנִ ְס ֵּכי ַתיִ ׁש
לוֹמר ״אוֹ ָב ִﬠזִּ ים״ – ִה ִּק ׁיש ָק ָטן
ַ ַּת ְלמוּד
 ַמה זֶּ ה ִ ּב ׁ ְשל ׁ ֶֹשת,יָשים
ִ ׁ ׁ ֶש ָ ּב ִﬠזִּ ים ְלגָ דוֹל ׁ ֶש ָ ּב ְּת
.לו ִ ּּגין ַאף זֶ ה ִ ּב ׁ ְשל ׁ ֶֹשת לו ִ ּּגין

The Gemara continues: Why does the verse state: “Or of the goats,”
which are also part of the sheep family? The Gemara explains that
this phrase is necessary because it would be fitting to argue as follows: If we have found that the Torah diﬀerentiated between the
libations of a lamb in its first year and the libations of a ram that
is thirteen months or old, then we should likewise diﬀerentiate
between the libations of a kid, a young goat, and the libations of
a full-grown goat. In order to indicate that this is not the case, the
verse states: “Or of the kids,” and thereby juxtaposes the libations
for the youngest of the kids and those of the oldest of the goats:
Just as the libations of this young kid consist of three log of wine,
so too, the libations of that full-grown goat consist of three log.

 ַה ַ ּגע ְ ּב ַﬠצְ ְמךָ ׁ ֶשזִּ יֵּ יג. ״וְ ׁ ֵשם ַהיּוֹם ָּכתוּב״ כו׳The mishna states: And the name of the day of the week was writ.״שם ִמ ׁ ְש ָמר ָהיָה ָּכתוּב ָﬠ ָליו״
ֵ ׁ ! אוֹתוֹ ַהיּוֹםten upon the seals, to deter cheats. The Gemara points out a problem: Consider the following situation yourself. Suppose that a
cheat found a seal and circumvented this precaution by waiting
until the same day the next week, at which point he could match
up [ziyyeig]L his seal with that day. He would be able to collect the
libations deceitfully a week later. The Gemara answers: The name
of the priestly watchN that served in the Temple that week was also
written on it, as each watch serves in the Temple only twice a year.
 ַה ַ ּגע ְ ּב ַﬠצְ ְמךָ ׁ ֶשזִּ יֵּ יג אוֹתוֹ ַה ִּמ ׁ ְש ָמר! ׁ ֵשםThe Gemara retorts that even this is not a suﬃcient precaution.
חוֹד ׁש ָהיָ ה ָּכתוּב
ֶ  ׁ ֵשם, ׁ ֵשם ׁ ַש ָ ּבת, ַהיּוֹםAfter all, consider for yourself that a cheat can wait half a year and
. ֲא ִפילּ ּו רוֹצֶ ה ְלזַ יֵּ יג ֵאין ָמצוּי ְלזַ יֵּ יג.יהן
ֶ  ֲﬠ ֵלmatch up with that watch and collect the libations. The Gemara
explains that the name of the day; the name, i.e., the number, of
the week within the month; and the name of the month were all
written on it. Consequently, even if a cheat wanted to match up
the seal with a similar day, there is no identical day to be found with
which to match it up.
הלכה ד מתני׳ ׁ ְש ֵּתי ְל ׁ ָשכוֹת ָהי ּו
 ַא ַחת ִל ׁ ְש ַּכת ֲח ׁ ָש ִאין וְ ַא ַחת,ַ ּב ִּמ ְקדָּ ׁש
 ִל ׁ ְש ַּכת ֲח ׁ ָש ִאין – יִ ְר ֵאי ֵח ְטא.ִל ׁ ְש ַּכת ַה ֵּכ ִלים
טוֹבים
ִ  וַ ֲﬠנִיִּ ים ְ ּבנֵי,תוֹכ ּה ַ ּב ֲח ׁ ַשאי
ָ נוֹתנִין ְל
ְ
.נְסין ִמ ּת ָוֹכ ּה ַ ּב ֲח ׁ ַשאי
ִ ִמ ְת ּ ַפ ְר

alakha · mishna There were two special chambers in the Temple, one called the chamber of secret gifts and the
other one called the chamber of vessels.H The mishna explains the
purpose of these chambers. In the chamber of secret gifts, sinfearing people put money secretly and poor people of noble
descent support themselves from it secretly.

ִל ׁ ְש ַּכת ַה ֵּכ ִלים – ָּכל ִמי ׁ ֶשהוּא ִמ ְתנַ דֵּ ב
 וְ ַא ַחת ִל ׁ ְשל ׁ ִֹשים יוֹם.תוֹכ ּה
ָ זוֹרקוֹ ְל
ְ ְּכ ִלי
 וְ ָכל ְּכ ִלי ׁ ֶש ָּמצְ א ּו ּבוֹ,אוֹת ּה
ָ ַה ִ ּג ָ ּזְב ִרין ּפ ְוֹת ִחין
 וְ ַה ׁ ּ ְש ָאר,ִיחין אוֹתוֹ
ִ צוֹרךְ ְל ֶב ֶדק ַה ַ ּביִ ת – ַמ ּנ
ֶ
.נוֹפ ִלין ְל ֶב ֶדק ַה ַ ּביִ ת
ְ יהן
ֶ נִ ְמ ָּכ ִרין ו ְּד ֵמ

With regard to the chamber of vessels, anyone who donates a
vessel to the Temple drops it inside that chamber, and once every
thirty days the treasurers open it. And any vessel that they found
for it a use for Temple maintenance, they leave it for that purpose,
and the rest are sold, and their monetary value is allocated to
Temple maintenance.

גמ׳ ַר ִ ּבי יַ ֲﬠקֹב ַ ּבר ִא ִידי וְ ַר ִ ּבי יִ צְ ָחק ַ ּבר
 וַ ֲהווּן יָ ֲה ִבין ְל ַר ִ ּבי ָח ָמא,נָסים
ִ נַ ְח ָמן ֲהווּן ּ ַפ ְר
יה
ַ ׁ ְֲאבוֹי דְּ ַר ִ ּבי י
ּ  וְ הוּא יָ ֵהיב ֵל,הוֹש ְﬠיָ ה דִּ ינָ ר
.חוֹרנִין
ָ ְל

gemara

נֵיה דְּ ַר ִ ּבי ֵלוִ י ָהי ּו ַה ּכֹל
ּ ַר ִ ּבי זְ ַכ ְריָ ה ֲח ָת
.נָסב
ַ יך וְ הוּא
ְ  ָא ְמ ִרין דְּ ָלא צָ ִר,ְמ ִליזִ ין ָﬠ ָליו
ִמן דִּ ְד ָמ ְך ָ ּב ְד ִקין וְ ַא ׁ ְש ַּכ ִחין דַּ ֲהוָ ה ְמ ַפ ֵּליג
.חוֹרנִין
ָ יה ְל
ּ ֵל

The Gemara similarly relates with regard to Rabbi Zekharya, sonin-law of Rabbi Levi, that everyone would malign him. They
would say that he does not need charity, and yet he takes money
from the charity fund. After he died, they investigated and found
that he had discreetly been distributing all the charity money he
received to others in actual need.

ַר ִ ּבי ִח ָּיננָ א ַ ּבר ּ ַפ ּ ָפא ֲהוָ ה ְמ ַפ ֵּליג ִמצְ וָ ה
.יה ַר ְ ּבהוֹן דְּ רו ַּחיָּ יא
ּ  ַחד זְ ַמן ּ ָפגַ ע ֵ ּב,ְ ּב ֵל ְיליָ א
 ל ֹא ֵכן ַא ְל ָפן ַר ִ ּבי ״ל ֹא ַת ּ ִ ׂשיג ְ ּגבוּל:יה
ּ ֲא ַמר ֵל
.ֵר ֲﬠךָ ״

Rabbi Ĥinnana bar PappaP would distribute mitzva money,N i.e.,
charity, at night. Once the leader of the evil spirits encountered
him. The evil spirit said to him: Didn’t the rabbi, i.e., you, teach
that the verse: “You shall not trespass upon your neighbor’s border” (Deuteronomy : ) indicates that one should not enter the
domain of another, and the night belongs to evil spirits?

Apropos the topic of charity given anonymously, the
Gemara cites several stories on that theme and the mitzva of charity in general. Rabbi Ya’akov bar Idi and Rabbi Yitzĥak bar
Naĥman were supporters of the indigent, i.e., they were responsible for a charity fund. And so as not to embarrass the poor, they
would give a dinar to Rabbi Ĥama, father of Rabbi Yehoshaya,
and he would give it to impoverished others surreptitiously, so that
neither the givers nor the receivers were aware of one another’s
identity.

״מ ָּתן ַ ּב ֵּס ֶתר יִ ְכ ּ ֶפה
ַ  וְ ל ֹא ֵכן ְּכ ִתיב:יה
ּ  ֲא ַמר ֵלRabbi Ĥinnana, said to him: And isn’t it written elsewhere: “A
. וַ ֲﬠ ַרק ִמן קוֹמוֹי,ֵיה
ּ  וַ ֲהוָ ה ִמ ְס ְּת ֵפי ִמ ּינ. ָאף״gift in secret pacifies anger” (Proverbs : )? Since I am busy
giving secret charity, I have no fear that the Divine Wrath will
permit evil spirits to harm me. And upon hearing this, the evil
spirit grew afraid of him and fled from his presence.
נוֹתן ַלדָּ ל״ ֵאין ְּכ ִתיב
ֵ ״א ׁ ְש ֵרי
ַ : ָא ַמר ַר ִ ּבי יוֹנָ הRabbi Yona said: Happy is he who gives to the poor, is not
״א ׁ ְש ֵרי ַמ ְ ׂש ִּכיל ֶאל דָּ ל״ – זֶ ה
ַ  ֶא ָּלא, ָּכאןwritten here; rather: “Happy is he who considers the poor”
.וֹת ּה
ָ יאךְ ַל ֲﬠ ׂש
ַ ( ׁ ֶשהוּא ִמ ְס ַּת ֵּכל ַ ּב ִּמצְ וָ ה ֵהPsalms : ) is written, which indicates that one must consider
his actions carefully and act wisely in giving charity. This is referring to one who scrutinizes the mitzva of charity and considers
how to perform it in the most appropriate manner to avoid
embarrassing the poor.
ׂ ֶ ֵּכיצַ ד ָהיָ ה ַר ִ ּבי יוֹנָ ה
רוֹאה
ֶ עוֹשה ְּכ ׁ ֶש ָהיָ ה
:אוֹמר לוֹ
ֵ  ָהיָ ה,טוֹבים ׁ ֶשיָּ ַרד ִמ ְּנ ָכ ָסיו
ִ ָﬠנִי ֶ ּבן
ּ
ּ
 ִ ּב ׁ ְש ִביל ׁ ֶש ׁ ָש ַמ ְﬠ ִּתי ׁ ֶש ָּנ ְפ ָלה ְלךָ יְ רו ׁ ָּשה,ְ ּבנִי
 ִמן דַּ ֲהוָ ה.ﬠ  טוֹל וְ ַא ְּת ּפ ֵוֹר,ִמ ָּמקוֹם ַא ֵחר
. ָ ַמ ָּתנָ ה ִהיא ְלך:יה
ֵ
ּ נָסיב ֲהוָ ה ָא ַמר ֵל

How would Rabbi Yona himself behave when he would see a
poor person of noble descent, who was once wealthy but had
lost his assets? Rabbi Yona wanted to assist him but feared he
would be too ashamed to accept charity. He would say to him:
My son, since I heard that you have come into an inheritance
in another place, take this money now and you can payN it back
when you receive the inheritance. When the poor person would
take the money from him he would tell him: This money is a
gift to you, and you do not have to repay it.

,יוֹמינוֹן
ֵ  ִאית ֲהוָ ה ָס ִבין ְ ּב:ִחיָּ יא ַ ּבר ַאדָּ א
ַמאן דַּ ֲהוָ ה יָ ֵהיב ְלהוֹן ִמ ֵ ּבין ֵר ׁיש ׁ ַש ָּתא
–  ִמן ָ ּב ַתר ֵּכן,נָס ִבין
ְ צוֹמא ָר ָבא – ֲהווּן
ָ ְל
. דְּ ׁ ַש ָּתן ַ ּג ָ ּבן: ָא ְמ ִרין.נָס ִבין
ְ ָלא ֲהווּן

The Gemara cites a story involving people who did not want to
receive charity from others, but preferred to rely on God’s bounty. Ĥiyya bar Adda related: In our days, there were some elderly people who acted as follows. If someone would give them
charity between Rosh HaShana and the Great Fast, i.e., Yom
Kippur, they would acceptN it, but after that period they would
not accept it. They would say: The money that is for this year
is already with us, i.e., our income for the entire year has already
been decreed between Rosh HaShana and Yom Kippur (see
Beitza a).

.יחין ּ ָפגַ ע ּבוֹ יְ רו ׁ ַּש ְל ִמי ֶא ָחד
ִ נְ ֶח ְמיָ ה ִא ׁיש ׁ ִש
 ֲא ַמר.גוֹל ָתא
ְ ְ זְ ֵכה ִﬠ ִּמי ֲח ָדא ַּת ְרנ:יה
ּ ֲא ַמר ֵל
ית
ֵ
ּמ
ִ
ו
ט
ְך
ל
ָ
א
 ֵה:יה
, וְ זַ ֵ ּבין קו ָּפד.יה ְדקו ָּפד
ּ
ּ ֵל
 ּבוֹא ּו וְ ִס ְפדּ ּו:ח וְ ָא ַמר ֵ וְ ָהיָה צוֹו.וְ ָא ֵכיל ו ִּמית
.ַל ֲהרוּגוֹ ׁ ֶשל נְ ֶח ְמיָ ה

Neĥemya the well diggerP encountered a certain Jerusalemite,
who said to him: Give me one chicken as charity. Neĥemya said
to him: Here is the monetary value of a piece of meat for you,
as meat was cheaper than chicken. And the beggar bought meat
with the money he accepted from Neĥemya, and ate it, and died
because his constitution was extremely sensitive to meat. And
Neĥemya cried out and said: Come and eulogize the one killed
by Neĥemya, as he felt guilty over the beggar’s demise.

מוֹליךְ דּ וֹרוֹן ְל ֵבית
ִ נַ חוּם ִא ׁיש ַ ּגם זוֹ ָהיָ ה
 ֲא ַמר. ּ ָפגַ ע ּבוֹ מו ֶּּכה ׁ ְש ִחין ֶא ָחד,ָח ִמיו
:יה
ּ  זְ ֵכה ִﬠ ִּמי ִמ ַּמה דְּ ִאית ַ ּג ָ ּבךְ ! ָא ַמר ֵל:יה
ּ ֵל
.יה ִמית
ח
ֵ
כ
ַ
ש
ְ
ׁ
א
ַ
ְו
ר
ַז
ח
ָ
.זוֹר
יח
ְ
ֵמ
ּ
ּ

Naĥum of Gam ZoP was bringing a gift to his father-in-law’s
houseN when a man aﬄicted with boils met him on the way. He
said to Naĥum: Give me charity from that which you have
brought with you. Naĥum said to him: When I return, I will
give you something. After visiting his father-in-law’s house,
Naĥum returned and found the man dead. He realized that
when he had first met him, this boil-aﬄicted man must have been
on the verge of death from starvation.

 ֵﬠינַ יָּ יא דַּ ֲח ִמינָ ְך וְ ָלא:יה
ּ וַ ֲהוָ ה ָא ַמר ְל ִק ְיב ֵל
יה דְּ ָלא ּ ַפ ׁ ְש ָטן ֵמ ַיתן
ּ  יָ ֵד,יִ ְס ּבוּן ָלךְ – יִ ְס ַּת ְּמיָ ין
יתן
ַ ָלךְ – יִ ְת ַק ְּטעוּן ַרגְ ַליָּ יא דְּ ָלא ָר ֲה ָטן ְל ֵמ
.יה ֵּכן
ּ  ו ַּמ ְּט ֵת.ָלךְ – יִ ָּת ְברוּן

And in his guilt over failing to provide immediate relief for his
hunger, Naĥum said about the boil-aﬄicted man: The eyes that
saw you, i.e., my own eyes, and did not give you food should
be blinded; the hands that did not stretch forth to give you
food should be cut oﬀ; the feet that did not run to give you
food should be broken. And later all of these calamities actually
befell him.

 ִאי ִלי:יה
ּ  ָא ַמר ֵל,יה ַר ִ ּבי ֲﬠ ִק ָיבא
ּ ְס ִליק ְלגַ ֵ ּב
 ִאי ִלי:יה
ְ רוֹאה
ֶ ׁ ֶש ֲאנִי
ּ  ָא ַמר ֵל. ְאוֹתךָ ְ ּב ָכך
 ַמה:יה
ְ רוֹאה
ֶ ׁ ֶש ֵאין ֲאנִי
ּ  ָא ַמר ֵל. ְאוֹתךָ ְ ּב ָכך
 ו ַּמה ַא ְּת ְמ ַב ֵﬠט:יה
ּ ַא ְּת ְמ ַק ְּל ֵלנִי?! ָא ַמר ֵל
?ְ ּביִ ּסו ִּרין

Rabbi Akiva, Naĥum’s disciple, came to visit and console him.
Rabbi Akiva said to him: Woe is me, that I see you like this.
Naĥum said to him: Woe is me, that I do not see you like this.
Rabbi Akiva said to him: Why do you curse me? Naĥum said
to him: And why do you reject suﬀering? You should not do
so, as the Sages have said that suﬀering atones for sins like the
sacrifice of oﬀerings (Mekhilta of Rabbi Yishmael).

NOTES

You have come into an inheritance in another place,
take this money now and you can pay – ׁ ֶש ָּנ ְפ ָלה ְלךָ יְ רו ׁ ּ ָּשה
ﬠ  ִמ ָּמקוֹם ַא ֵחר טוֹל וְ ַא ְּת ּפ ֵוֹר: According to one interpretation,
Rabbi Yona meant that everyone’s livelihood comes to him
through the influence of someone else. This might be his
father, by means of an inheritance, as in the verse: “House
and riches are the inheritance of fathers” (Proverbs 19:14).
If his father cannot provide for him, someone else might
perhaps be the instrument of his livelihood. Since Rabbi
Yona realized that this pauper had to be provided for, he
told him that he had to accept his livelihood in this manner.
When he told the poor man that he can repay, Rabbi Yona
did not mean this as a request for actual payment; rather,
he was referring to the statement of the Sages that poverty
is a wheel that turns in the world (Shabbat 151b). In other
words, as this pauper might himself grow wealthy in the future, he should view the gift as a loan that he can repay by
giving charity himself when his turn arrives (Tiklin Ĥadatin).
Between Rosh HaShana and the Great Fast they would
accept, etc. – נָס ִבין וכו׳
ְ צוֹמא ָר ָבא ֲהווּן
ָ מ ֵ ּבין ֵר ׁיש ׁ ַש ָּתא ְל:ִ
Some commentaries maintain that those elderly people
accepted charity between Rosh HaShana and Yom Kippur
so as to increase the merits of the givers, to protect them
during that period of judgment. For this reason, they were
not concerned about the verse “But he who hates gifts
shall live” (Proverbs 15:27), which teaches that one should
not accept gifts (Gilyonei HaShas of Rabbi Yosef Engel on
Megilla 28a).
Naĥum of Gam Zo was bringing a gift to his father-inlaw’s house – יך דּ וֹרוֹן ְל ֵבית ָח ִמיו
ְ מוֹל
ִ נַ חוּם ִא ׁיש ַ ּגם זוֹ ָהיָה: This
story is also cited, with certain diﬀerences, in the Babylonian Talmud (Ta’anit 21a). The Gemara there states that this
gift was so large it had to be carried by three donkeys. One
donkey carried the regular food, another carried the drink,
while a third carried sweet delicacies.
PERSONALITIES

Neĥemya the well digger – יחין
ִ נְ ֶח ְמיָ ה ִא ׁיש ׁ ִש: Neĥemya
was a tanna from the third generation of tanna’im and a
student of Rabbi Akiva. He originated from the village of
Shiĥin in the western Galilee, just north of Tzippori, which
was the dwelling place of the Yeshevav priestly family.
The word shiĥin can mean wells, which is how his name
is translated here, but it is also possible he was called
Neĥemya of Shiĥin because of his hometown.
Naĥum of Gam Zo – נַ חוּם ִא ׁיש ַ ּגם זוֹ: Naĥum of Gam Zo was
a tanna who lived at the time of the destruction of the Second Temple. Apparently, he came from the town of Gimzo
in Judea, which is the source of his name. Aside from what
is related here and in stories of Naĥum’s righteousness
that appear elsewhere (see Ta’anit 21a), his student, Rabbi
Akiva, learned the halakhic interpretative method of amplification and restriction from him. It also seems that the
diﬀerence in interpretive methods between Rabbi Akiva
and Rabbi Yishmael derives from an earlier period and is
grounded in the methods of Naĥum of Gam Zo and Rabbi
Neĥunya ben Hakana (see Shevuot 26a).

. פרק ה׳ דף טו. Perek V . 15a
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PERSONALITIES

Rabbi Hoshaya the Great – הוֹש ֲﬠיָה ַר ָ ּבה
ַ ׁ ר ִ ּבי:ַ This Sage, who
is called Rabbi Oshaya in the Babylonian Talmud, was one
of the greatest scholars of the last generation of tanna’im.
Rabbi Hoshaya was the third generation in a family of scholars, the son of Rabbi Ĥama, son of Rabbi Bisa. He studied
Torah with his father, with the tanna bar Kappara, and with
Rabbi Ĥiyya, with whom he had a relationship of disciplecolleague. His great work was the organization of the baraitot. It is said that any baraita not redacted in the study hall
of Rabbi Ĥiyya and Rabbi Hoshaya is unreliable.
Rabbi Hoshaya maintained close ties with the house
of the Nasi, the leader of the Jews in Eretz Yisrael, and he
was a close friend of Rabbi Yehuda Nesia, the grandson of
Rabbi Yehuda HaNasi. Rabbi Hoshaya had many students,
the greatest of whom was Rabbi Yoĥanan, who studied
Torah under him for many years. Rabbi Hoshaya apparently
had a son, Rabbi Marinus, who was also a Torah scholar and
continued his father’s close ties with the house of the Nasi.
Rabbi Eliezer ben Ya’akov – יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ ר ִ ּבי ֱא ִל:ַ Two
tanna’im are known by this name, one from the generation that lived during the destruction of the Second Temple
and the other a student of Rabbi Akiva. The saying: The
teachings of Rabbi Eliezer ben Ya’akov measure a kav, but
are clean (Eiruvin 62b; Bekhorot 23b), i.e., his body of work
is small in quantity but clear and complete, was apparently
stated with regard to the earlier tanna of that name. The first
Rabbi Eliezer ben Ya’akov saw the Second Temple before
its destruction and transmitted many halakhot about the
details of its structure. He is traditionally considered the
author of tractate Middot.
BACKGROUND

Lod – לוֹד: One of the oldest towns in Judea, Lod grew in
significance toward the end of the Second Temple period
and served as an important cultural center for many generations after the destruction of the Temple. Some of the
greatest tanna’im lived there, including Rabbi Eliezer ben
Hyrcanus, also known as Rabbi Eliezer the Great; Rabbi
Tarfon; and others. Several important ordinances were instituted in the so-called upper chamber of the house of Nitza
in Lod. After the bar Kokheva revolt, the town remained
an important Torah center, as it became the focal point for
scholars of the south. Among the great amora’im who lived
there were Rabbi Yehoshua ben Levi, Rabbi Simlai, Rabbi
Yitzĥak bar Naĥmani, Rabbi Shimon ben Pazi, his son Rabbi
Yehuda, and Rabbi Aĥa.

יה ַחד ַס ִ ּגי
ַ ׁ ַר ִ ּבי
ּ יה דִּ ְב ֵר
ּ הוֹש ֲﬠיָ ה ַר ָ ּבה ֲהוָ ה ַר ֵ ּב
.יה ְ ּב ָכל יוֹם
ֵ  וַ ֲהוָ ה יָ ֵליף ֱאכוֹל ִﬠ,הוֹרא
ָ ְנ
ּ ימ
אוֹר ִחין וְ ָלא ְמ ָטא ֵמיכוּל
ְ יה
ּ ַחד זְ ַמן ֲהוָ ה ֵל
 ל ֹא:יה
ֵ ִﬠ
ּ  ֲא ַמר ֵל,יה
ּ  ְ ּב ַר ְמ ׁ ָשא ְס ִליק ְלגַ ֵ ּב.יה
ּ ימ
יוֹמא
ָ אוֹר ִחין
ְ  ְ ּבגִ ין דַּ ֲהוָ ה ִלי,יִ ְכעוֹס ָמ ִרי ָﬠ ַלי
יוֹמא
ָ  ַד ֲא ַמ ִרית דְּ ָלא ִל ְיבזוֹי ִ ּב ָיק ָרא דְּ ָמ ִרי,דֵּ ין
.יוֹמא דֵּ ין
ָ  ְ ּבגִ ין ֵּכן ָלא ֲא ַכ ִלית ִﬠם ָמ ִרי,דִּ ין

Rabbi Hoshaya the GreatP was the master, i.e., the teacher, of
the son of a certain blind man and was accustomed to
eat with the blind man every day. Once Rabbi Hoshaya had
guests, and he did not invite the blind man to eat with him.
In the evening, Rabbi Hoshaya went up to visit the blind man
and said to him: I request that my master, i.e., you, not be
angry with me, as I had guests today. I therefore said to myself
that I will not invite you today, so as not to demean my master’s dignity. You sometimes spill food on yourself and they
might have mocked you. For this reason, I did not eat with
my master today.

יס ָּתה ְל ַמאן דְּ ִמ ְת ָח ֵמי
ְ ַ ַא ָּתה ּ ִפיּ:יה
ּ ֲא ַמר ֵל
וְ ָלא ָח ֵמי – דֵּ ין דְּ ָח ֵמי וְ ָלא ִמ ְת ָח ֵמיים יְ ַק ֵ ּבל
:יה
ּ  ָה ָדא ְמנָ א ָלךְ ? ֲא ַמר ֵל:יה
ּ  ֲא ַמר ֵל.ּ ִפיּו ָּסך
.יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ ֵמ ַר ִ ּבי ֱא ִל

The blind man said to him: Since you appeased one who is
seen but does not see, that Holy One, Who sees but is not
seen, should accept your appeasement, i.e., God should accept your prayers. Rabbi Hoshaya said to him: From where
did you hear that metaphorical statement? The blind man replied: I learned that idea from a story involving Rabbi Eliezer
ben Ya’akovP and a blind man.

הוֹרא
ָ ְיﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב ָﬠאל ַחד דְּ ַס ִ ּגי נ
ֶ דְּ ַר ִ ּבי ֱא ִל
יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ יה ַר ִ ּבי ֱא ִל
ּ  יְ ַתב ֵל,יה
ּ ְל ַק ְר ֵּת
נָשא
ָ ׁ  דְּ ִאילּ ו ֵּלי דַּ ֲהוָ ה ַ ּבר:ימרוּן
ְ ֵ דְּ י.ֵיה
ּ ְל ַרע ִמ ּינ
יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ יה ַר ִ ּבי ֱא ִל
ּ ָר ָבא – ָלא יְ ַתב ֵל
.נָסה ְד ִאיַּ ַקר
ָ יה ּ ַפ ְר
ּ  ֲﬠ ַב ִדין ֵל.ֵיה
ּ ְל ַרע ִמ ּינ

As it is told of Rabbi Eliezer ben Ya’akov that a blind man
once came to his city, and Rabbi Eliezer ben Ya’akov sat below him, so that the people of the city would say that if he,
i.e., the blind man, were not a great man, Rabbi Eliezer ben
Ya’akov would not have sat below him. When the people of
the city saw this, they gave the blind man a very respectable
livelihood.

יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל:יה
ּ  ַמה ּו ָה ִכין? ֲא ַמרוּן ֵל:ֲא ַמר לוֹן
 וְ צַ לּ וֹי ֲﬠלוֹי ָה ָדא, ְֶ ּבן יַ ֲﬠקֹב יְ ַתב ְל ַרע ִמ ָּינך
 ַא ָּתה ָ ּג ַמ ְל ָּתה ֶח ֶסד ְל ַמאן דְּ ִמ ַת ָח ֵמי:לוֹתא
ָ ְצ
ְ דֵּ ין דְּ ָח ֵמי וְ ָלא ִמ ְת ָח ֵמי יִגְ מוֹל יָ ָתך,וְ ָלא ָח ֵמי
.ֶח ֶסד

The blind man asked them: What is this situation? Why are
you paying me such a high salary? They said to him: Since
Rabbi Eliezer ben Ya’akov sat below you, we honor you. And
the blind man prayed this prayer with regard to Rabbi Eliezer
ben Ya’akov: You rendered kindness to one who is seen but
does not see. Therefore, that Holy One, Who sees but is not
seen, should render kindness to you.

הוֹש ֲﬠיָ א ָהו ּו
ַ ׁ ַר ִ ּבי ָח ָמא ַ ּבר ֲחנִינָ ה וְ ַר ִ ּבי
ֵּ ְמ ַטיְּ ִילין ְ ּב ִא
ְ ׁ ילין ְּכ
 ָא ַמר ַר ִ ּבי,נִיש ָּתא דְּ לוֹד
 ַּכ ָּמה ָממוֹן:הוֹש ֲﬠיָ א
ַ ׁ ָח ָמא ַ ּבר ֲחנִינָ א ְל ַר ִ ּבי
ְּ ׁ ִש
 ַּכ ָּמה נְ ָפ ׁשוֹת:יה
ַ יקע ּו ֲא
ּ בוֹתי ָּכאן! ָא ַמר ֵל
ְּ ׁ ִש
 ָלא ֲהוָ ה ִאית ְ ּבנֵי ׁנַש.בוֹתיךָ ָּכאן
ֶ יקע ּו ֲא
ֵּ יתא? ַר ִ ּבי ָאבוּן ֲﬠ ַבד ִא
ילין
ָ ְאוֹרי
ַ דְּ יִ ְּלעוּן ְ ּב
ַּת ְר ַﬠיָּ יה

Rabbi Ĥama bar Ĥanina and Rabbi Hoshaya were once
touring the synagogues of Lod.B Rabbi Ĥama bar Ĥanina
said to Rabbi Hoshaya: How much money my forefathers
invested in building synagogues here! Rabbi Hoshaya said
to him: How many souls your forefathers invested in building synagogues here! The money they spent actually harmed
people spiritually rather than helping them. Rabbi Hoshaya
explained his comment: Weren’t there people who would
have exerted themselves in the study of Torah if only
the money used for the construction of these buildings had
been donated to them instead? In another case, Rabbi Avun
donated money for building the gates

 ֲא ַמר,יה
ּ  ֲא ָתא ַר ִ ּבי ָמנָ א ְלגַ ֵ ּב.ְד ִס ְד ָרא ָר ָבא
 ״וַ יִּ ׁ ְש ַּכח:יה
ּ  ֲח ֵמי ַמאי ֲﬠ ַבדִּ ית! ֲא ַמר ֵל:יה
ּ ֵל
יכלוֹת״ ָלא ֲהוָ ה
ָ עוֹשה ּו וַ יִּ ֶבן ֵה
ׂ ֵ יִ ְ ׂש ָר ֵאל ֶאת
?יתא
ָ ְאוֹרי
ַ ְ ּבנֵי ׁנַש דִּ ְילעוֹן ְ ּב

of the great study hall. When Rabbi Mana came to visit him,
Rabbi Avun, proud of his donation for this building, said to
him: Look at what I did and the greatness of my contribution.
Rabbi Mana said to him: Your attitude reminds me of the
verse: “For Israel has forgotten his Maker, and built palaces”
(Hosea : ). How could you focus upon the gates? Weren’t
there people who would have exerted themselves in the
study of Torah if they only had the money? You could have
given them that money instead of using it to build structures.
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יאין ֶאת
ִ ִח מוֹצ  ָק ְד ׁ ֵשי ַה ִּמזְ ֵ ּב: § ָּתנֵיWith regard to the vessels donated for the Temple maintenance,
, ָה ָראוּי ָל ֶהן ִמ ָ ּק ְד ׁ ֵשי ֶ ּב ֶדק ַה ַ ּביִ תwhich are mentioned in the mishna, the Gemara cites a baraita in
which it was taught: If the shekels collected for the purchase of
articles consecrated for the altar, i.e., communal oﬀerings, are
not enough to purchase them and the items that accompanied
them, e.g., their libations, the funds required for purchasing the
remainder are taken from the funds consecrated for Temple
maintenance.
יאין ֶאת
ִ ִ ֵאין ָק ְד ׁ ֵשי ֶ ּב ֶדק ַה ַ ּביִ ת מוֹצHowever, the converse is not the case: If there is a need for funds
.ח  ָה ָראוּי ָל ֶהן ִמ ָ ּק ְד ׁ ֵשי ִמזְ ֵ ּבconsecrated to Temple maintenance, that which is required for
it is not taken from funds consecrated for the altar. The reason
for this diﬀerence is that an item may be changed from a lesser to
a greater sanctity, but not vice versa.
צוֹר ְך
ֶ  ְּכ ִלי ׁ ֶש ָּמצְ א ּו ּבוֹ: וְ ָהא ָּתנֵינַ ןThe Gemara notes an apparent contradiction. But didn’t we learn
 וְ ַה ׁ ּ ְש ָאר,ִיחין אוֹתוֹ
ִ  ְל ֶב ֶדק ַה ַ ּביִ ת ַמ ּנin the mishna: A vessel that they found for it a use for Temple
!נוֹפ ִלין ְל ֶב ֶדק ַה ַ ּביִ ת
ְ  נִ ְמ ָּכ ִרין ו ְּד ֵמ ֶיהןmaintenance, they leave it for that purpose; and the rest are sold,
and their monetary value is allocated to Temple maintenance.
This statement indicates that this money could be used only for
Temple maintenance, not for items consecrated for the altar. This
contradicts the baraita cited above.
,נִיתא
ָ  ֵּכינִי ַמ ְת: ָא ַמר ַר ִ ּבי ִחזְ ִקיָּ הIn resolution of this contradiction, Rabbi Ĥizkiya said: This is
. ְל ִל ׁ ְש ַּכת ֶ ּב ֶדק ַה ַ ּביִ תthe intent of the mishna: Donated items and, likewise, any money received as payment for sale of an item are physically taken to
the chamber for the Temple maintenance. From there they may
be removed for any Temple purpose, either for the maintenance
of the Temple or for articles consecrated for the altar.
הדרן עלך פרק אלו הן הממונין
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alakha · mishna There were thirteen collection
,הלכה א מתני׳ ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר ׁש ָוֹפרוֹת
H
horns,
narrow at the top and wide at the bottom, into which were
 ׁ ְשל ֹׁש ֶﬠ ְ ׂש ֵרה,ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר ׁשו ְּל ָחנוֹת
placed the shekels that were collected for the various needs of the
.ִה ׁ ְש ַּת ֲחוָ ויוֹת ָהי ּו ַ ּב ִּמ ְקדָּ ׁש
Temple. There were also thirteen tablesB for various purposes, and
thirteen prostrations in the Temple.
יאל וְ ׁ ֶשל ֵ ּבית ַר ִ ּבי ֲחנַ נְיָה
ֵ ׁ ֶשל ֵ ּבית ַר ָ ּבן ַ ּג ְמ ִל
ְסגַ ן ַה ּכ ֲֹהנִים ָהי ּו ִמ ׁ ְש ַּת ֲח וִ ים ְ ּב ַא ְר ַ ּבע
יכן ָהיְ ָתה יְ ֵת ָירה – ְּכנֶ גֶ ד דִּ יר
ָ  וְ ֵה.ֶﬠ ְ ׂש ֵרה
יהן
ֶ בוֹת
ֵ סוֹרת ְ ּביָ ָדן ֵמ ֲא
ֶ  ׁ ֶש ֵּכן ָמ,ָה ֵﬠצִ ים
.ׁ ֶש ׁ ּ ָשם ָה ָארוֹן נִ גְ נַ ז

The members of the household of Rabban Gamliel and the members of the household of Rabbi Ĥananya, the deputy High Priest,
would prostrate themselves in fourteen places. And where was this
extra location? It was facing the wood depository,N as there was a
tradition handed down to them from their fathers that the Ark was
sequestered there.N

 וְ ָר ָאה,ַמ ֲﬠ ֶ ׂשה ְ ּבכ ֵֹהן ֶא ָחד ׁ ֶש ָהיָה ִמ ְת ַﬠ ֵּסק
,יה
ָ רוֹת
ֶ ֶאת ָה ִרצְ ּ ָפה ׁ ֶש ִהיא ְמ ׁשו ָּּנה ֵמ ַח ְב
 ל ֹא ִה ְס ּ ִפיק ִלגְ מוֹר ֶאת.ָ ּבא וְ ָא ַמר ַל ֲח ֵבירוֹ
 וְ יָ ְדע ּו ְ ּביִ יחוּד.נִש ָמתוֹ
ְ ׁ ַהדָּ ָבר ַﬠד ׁ ֶשיָּ צְ ָתה
.ׁ ֶש ׁ ּ ָשם ָה ָארוֹן ָ ּגנוּז

The mishna relates that there was an incident involving a certain
priest who was going about his duties and saw a certain flagstone
that was diﬀerent from the others.N He noticed that one of the
stones was slightly raised above the others, indicating that it had been
removed and returned to its place. The priest understood that this
was the opening to an underground tunnel where the Ark was concealed. He came and said to his fellow that he had noticed this deviation in the floor. He did not manage to conclude relating the incident before his soul left him, i.e., he died. Following this event,
they knew with certainty that the Ark was sequestered there and
that God had prevented that priest from revealing its location.

,ּ ַה ׁש ָוֹפרוֹת ַה ָּלל ּו ֲﬠקו ּּמוֹת ָהיו: גמ׳ ָּתנֵיgemara It was taught in a baraita: Those collection horns
 ִמ ּ ְפנֵי, צָ רוֹת ִמ ְּל ַמ ְﬠ ָלן ו ְּר ָחבוֹת ִמ ְּל ַמ ָּטןwere asymmetrical. They were narrow at the top and wide at the
bottom. Why were they shaped like that? It was due to cheaters, to
.ָה ַר ָּמ ִאין
prevent them from inserting their hands on the pretense of adding
shekels and removing them instead.

HALAKHA

Thirteen collection horns – של ׁ ָֹשה ָﬠ ָ ׂשר ׁש ָוֹפרוֹת:
ְ ׁ In the
Temple, the following thirteen containers collected
donations. The shape of each one was like a horn, narrow at the top and wide at the bottom. Each one was
designated for a specific type of donation: (1) Shekels
of the current year; (2) shekels of the previous year;
(3) money for a pair of birds. Anyone liable to bring
an oﬀering of two birds, i.e., one for a sin-oﬀering
and the other for a burnt-oﬀering, would deposit the
cost of these oﬀerings in this horn; (4) money for a
burnt-oﬀering of fowl, without the accompanying
sin-oﬀering; (5) money for the wood of the altar fire;
(6) money for frankincense; (7) donations of gold, or
money to buy it, for the Ark cover; (8) money left over
from that set aside for sin-oﬀerings; (9) money left over
from that set aside for guilt-oﬀerings; (10) money left
over from that set aside for the oﬀerings of a zav, a zava,
or a woman after childbirth; (11) money left over from
that set aside for the oﬀerings of a nazirite; (12) money
left over from that set aside for the guilt-oﬀering of
a leper; and (13) donations for a burnt-oﬀering of an
animal, as opposed to one of a fowl (Rambam Sefer
Zemanim, Hilkhot Shekalim 2:1–2).
BACKGROUND

Thirteen tables – של ׁ ָֹשה ָﬠ ָ ׂשר ׁשו ְּל ָחנוֹת:
ְ ׁ The following
are the tables found in the Temple: (A) Eight marble
tables in the slaughtering area; (B) one marble table to
the west of the ramp of the altar; (C) one silver table to
the west of the ramp of the altar; (D) one silver table at
the doorway to the Entrance Hall; (E) one gold table
at the doorway to the Entrance Hall; (F) and one gold
table in the Sanctuary.

 ָה ָארוֹן ָ ּג ָלה ִﬠ ָּמ ֶהן: ָּתנֵי ְ ּב ׁ ֵשם ַר ִ ּבי ֶא ְל ָﬠזָ רThe Gemara cites a baraita that expounds a tannaitic dispute with
 ַמאי ַט ְﬠ ָמא – ״ל ֹא יִ ָ ּו ֵתר דָּ ָבר ָא ַמר, ְל ָב ֶבלregard to the sequestering of the Ark, a topic mentioned in the mish.יברוֹת ְלתוֹכוֹ
ּ ְ ִּ ֵאין דָּ ָבר ֶא ָּלא ׁ ֶש ַהד, ה׳״na: It was taught in the name of Rabbi Elazar: The Ark was exiled
with the Jews to Babylonia. When the Jews were exiled to Babylonia,
they took the Ark with them. What is the source for this statement?
When Isaiah prophesied about the exile before King Hezekiah, he
stated: “Behold, the days come, that all that is in your house, and that
which your fathers have stored up until this day, shall be carried to
Babylon; no item shall be left, said the Lord” ( Kings : ). The
item [davar] referred to in the verse can only be an item that contains the commandments [dibrot]. That is the Ark, which contains
the two tablets upon which the Ten Commandments are carved.
אוֹמר ״וְ ִל ְת ׁשו ַּבת ַה ׁ ּ ָשנָ ה ׁ ָש ַלח
ֵ וְ ֵכן הוּא
ֵ נֶצר וַ ִיְב
ַּ ַה ֶּמ ֶלךְ נְ בו ַּכ ְד
יאה ּו ָב ֶב ָלה ִﬠם ְּכ ֵלי
 ֵאיזֶ ה ּו ְּכ ֵלי ֶח ְמדַּ ת ֵ ּבית.ֶח ְמדַּ ת ֵ ּבית ה׳״
.ה׳ – זֶ ה ָה ָארוֹן

And, so too, it says: “And at the return of the year, King Nebuchadnezzar sent, and brought him to Babylon, with the desired vessels
of the House of the Lord, and made Zedekiah his brother king over
Judah and Jerusalem” ( Chronicles : ). What is referred to by the
phrase “the desired vessels of the House of the Lord”? This is the
Ark, in which the Tablets of the Law were placed. The Torah is a desirable object for the Jews, as it is stated, “More to be desired are they
than gold, indeed, than much fine gold” (Psalms : ).
NOTES

The wood depository – דִּ יר ָה ֵﬠצִ ים: The storage room for wood was
the chamber located in the northeastern corner of the Women’s
Courtyard (see Middot 2:5). In this chamber, wood was stored to
be used as fuel on the altar. Blemished priests were assigned the
task of checking the wood for worms, as worm-infested wood is
disqualified for use on the altar (see Menaĥot 85b).
That the Ark was sequestered there – ש ׁ ּ ָשם ָה ָארוֹן נִ גְ נַ ז:
ֶ ׁ There
was no Ark in the Second Temple, as explained in Yoma 52b. The
Gemara there cites a tannaitic dispute as to the whereabouts of
the Ark that is parallel to the dispute recorded here. It is clear from
the mishna here that the families of Rabban Gamliel and Rabbi

Ĥananya, the deputy High Priest, had a tradition that the Ark was
sequestered in the Temple and that its location was in the tunnels
under the wood depository. Out of respect for this place, they
performed an additional prostration facing that chamber.

Thirteen tables

And he saw a certain flagstone that was diﬀerent from the
others – יה
ָ רוֹת
ֶ וְ ָר ָאה ֶאת ָה ִרצְ ּ ָפה ׁ ֶש ִהיא ְמ ׁשו ָּּנה ֵמ ַח ְב: It is explained
that one of the stones was raised above the others. An alternative
explanation is that the color of the stone was a diﬀerent shade
than the others, due to the sanctity of the Ark located beneath it
(Rabbeinu Meshulam).
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The Ark was sequestered in its place – ִ ּב ְמקוֹמוֹ ָהיָ ה ָה ָארוֹן
נִ גְ נָ ז: In the First Temple, the Ark of the Covenant was
placed on a stone located in the western part of the Holy
of Holies. The canister containing manna from the desert
and Aaron’s staﬀ were set before it. Tradition has it that at
the time that Solomon built the Temple, he knew that it
would eventually be destroyed. Therefore, he built a hiding place in the tunnels underneath the Temple to serve
as a storage place for the Ark. King Josiah commanded
that the Ark be concealed in the place that Solomon had
prepared, along with Aaron’s staﬀ, the canister of manna,
and the anointing oil. None of these items was recovered
during the time of the Second Temple. This determination
of the fate of the Ark is in accordance with the opinion of
Rabbi Shimon ben Lakish (Rambam Sefer Avoda, Hilkhot
Beit HaBeĥira 4:1)
LANGUAGE

Mallet [kurenas] – קו ְּרנָס: Apparently from the Greek
κάρνον, karnon, meaning a ram or horn.
NOTES

He tapped on the stone with a mallet – יה
ָ ִה ִּק ׁיש ָﬠ ֶל
בקו ְּרנָס:
ּ ְ There is an explanation that the priest was tapping in order to determine if the ground under the stone
was hollow. A diﬀerent explanation is that he tapped with
a mallet in order to make this stone level with the others
(Rash Sirilio).
And fire came out and burned him – ּש ָר ַפ ּת ּו
ׂ ְ וְ יָ צָ את ֵא ׁש ו:
One explanation is that the fire consumed the priest.
Others explain that the fire consumed the mallet (Talmid
HaRashbash).

 ִ ּב ְמקוֹמוֹ ָהיָ ה:אוֹמר
ֵ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש
 ָה ָדא הוּא דִּ ְכ ִתיב ״וַ יַּ ֲא ִריכ ּו.ָה ָארוֹן נִ גְ נָ ז
אשי ַה ַ ּבדִּ ים ֶאל ַה ּק ֶֹד ׁש
ֵ ׁ ַה ַ ּבדִּ ים וַ יֵּ ָרא ּו ָר
.ֶאל ּ ְפנֵי ַהדְּ ִביר וְ ל ֹא יֵ ָרא ּו ַהחוּצָ ה״

Rabbi Shimon ben Lakish diﬀers and says: The Ark was not sent
into exile, but rather was sequestered in its place,H i.e., buried in
the Holy of Holies. This is as it is written: “And the staves were
so long that the ends of the staves were seen from the holy place,
even before the Sanctuary; but they could not be seen without;
and there they are until this day” Kings : ). The phrase “until
this day” means forever, as “this day” can refer to any point in time.
Consequently, this verse indicates that the Ark was sequestered
in its place.

? ְּכ ִתיב ״וַ יֵּ ָראוּ״ וְ ַא ְּת ָא ְמ ַר ְּת ״וְ ל ֹא יֵ ָראוּ״Having cited this verse, the Gemara proceeds to further explain
 ּב ְוֹל ִטין וְ יוֹצְ ִאין, נִ ְר ִאין וְ ל ֹא נִ ְר ִאין, ֶא ָּלאit, by pointing out an internal contradiction in the verse. Initially,
. ִּכ ׁ ְשנֵי דַּ דֵּ י ָה ִא ׁ ּ ָשהit is written: “The ends of the staves were seen,” and you say, in
the continuation of the verse, “but they could not be seen.” How
can that be? Rather, the verse should be understood as follows:
The staves could be seen and they could not be seen, as they
protruded outward through the curtain like the two breasts of
a woman. The staves themselves could not be seen, but their
position was discernible from the protrusion of the curtain.
 ְ ּב ִל ׁ ְש ַּכת דִּ יר ָה ֵﬠצִ ים ָהיָ ה:וְ ַר ָ ּבנַ ן ָא ְמ ִרי
 ַמ ֲﬠ ֶ ׂשה ְ ּבכ ֵֹהן ֶא ָחד ַ ּב ַﬠל מוּם.ָה ָארוֹן ָ ּגנוּז
עוֹמד ו ְּמ ַפ ֵ ּצל ֵﬠצִ ים ְ ּב ִל ׁ ְש ַּכת דִּ יר
ֵ ׁ ֶש ָהיָ ה
 וְ ָר ָאה ֶאת ָה ִרצְ ּ ָפה ׁ ֶש ִהיא ִמ ׁ ְש ַּת ֶּנה,ָה ֵﬠצִ ים
 ּבֹא: ָ ּבא וְ ָא ַמר ַל ֲח ֵבירוֹ. יה
ָ רוֹת
ֶ ֵמ ַח ְב
ו ְּר ֵאה ֶאת ָה ִרצְ ּ ָפה ַהזֹּאת ׁ ֶש ִהיא ִמ ׁ ְש ַּת ָּנה
 ל ֹא ִה ְס ּ ִפיק ִלגְ מוֹר ֶאת ַהדָּ ָבר.יה
ָ רוֹת
ֶ ֵמ ַח ְב
 וְ יָ ְדע ּו ְ ּביִ יחוּד ׁ ֶש ׁ ּ ָשם.נִש ָמתוֹ
ְ ׁ ַﬠד ׁ ֶשיָּ צְ ָתה
יה
ָ  ִה ִּק ׁיש ָﬠ ֶל:הוֹש ֲﬠיָ א
ַ ׁ  ָּתנֵי ַר ִ ּבי.ָה ָארוֹן ָ ּגנוּז
.ּּש ָר ַפ ּתו
ׂ ְ ְ ּבקו ְּרנָס וְ יָ צָ את ֵא ׁש ו

The Gemara returns to the discussion of the location of the Ark
during the Second Temple period. And the Rabbis say: The Ark
was sequestered in the wood depository chamber. The Gemara
relates that there was an incident involving a certain blemished
priest who was standing and splitting wood in the wood depository chamber in order to verify that the wood was not infested with worms. And he saw the flagstone that was diﬀerent
from the others. He came and said to his fellow: Come and see
that this flagstone diﬀers from the others. He did not manage
to conclude relating the incident before his soul left him. And
they knew with certainty that the Ark was sequestered there.
Rabbi Hoshaya taught a slightly diﬀerent version of the story in
a baraita: He tapped on the stone with a mallet [kurenas]LN to
determine if it was hollow underneath the stone, and fire came
out and burned him.N

 ׁ ְשנֵי ֲארוֹנוֹת:ָּתנֵי ַר ִ ּבי יְ הו ָּדה ֶ ּבן ָל ִק ׁיש ָא ַמר
 ֶא ָחד,ָהי ּו ְמ ַה ְּל ִכין ִﬠם יִ ְ ׂש ָר ֵאל ַ ּב ִּמ ְד ָ ּבר
 וְ ַא ֵחר ׁ ֶש ָהי ּו,ׁ ֶש ָהיְ ָתה ַה ּת ָוֹרה נְ תוּנָ ה ְ ּבתוֹכוֹ
 זֶ ה ׁ ֶש ָהיְ ָתה.ׁ ִש ְב ֵרי לוּחוֹת נְ תוּנִין ְ ּבתוֹכוֹ
ַה ּת ָוֹרה נְ תוּנָ ה ְ ּבתוֹכוֹ ָהיָ ה מו ָּּנח ְ ּבא ֶֹהל
 ָה ָדא הוּא דִּ ְכ ִתיב ״וַ ֲארוֹן ְ ּב ִרית ה׳,מוֹﬠד
ֵ
 זֶ ה ׁ ֶש ָהי ּו.ּומ ׁ ֶֹשה ל ֹא ָמ ׁש ּו ִמ ֶ ּק ֶרב ַה ַּמ ֲחנֶ ה״
ׁ ִש ְב ֵרי לוּחוֹת נְ תוּנִין ְ ּבתוֹכוֹ – ָהיָ ה נִ ְכנַס
 ו ְּפ ָﬠ ִמים ׁ ֶש ָהיָ ה ִמ ְת ָר ֶאה,וְ יוֹצֵ א ִﬠ ָּמ ֶהן
.ִﬠ ָּמ ֶהן

The Gemara elaborates on the topic of the Ark of the Covenant.
It was taught that Rabbi Yehuda ben Lakish said: Two Arks
would travel with Israel in the desert: One, in which the Torah,
i.e., the second tablets that were given to Moses after he broke the
first ones, was placed, and the other, in which the shards of the
first tablets were placed. That in which the Torah was kept, was
the Ark that was placed in the Tent of Meeting, in the Holy of
Holies. This is as it is written: “And the Ark of the Covenant of
the Lord, and Moses, departed not out of the camp” (Numbers
: ). The one in which the shards of the tablets were placed
would embark and return with them when they went to war.
Consequently, there were times that it would be seen among
them.

 ו ַּפ ַﬠם ַא ַחת, ָארוֹן ֶא ָחד ָהיָ ה:וְ ַר ָ ּבנַן ָא ְמ ִרי
יﬠ ְלה ּו ֵ ְק ָריָ יא ְמ ַסיּ.נִש ָ ּבה
ְ ׁ ְימי ֵﬠ ִלי ו
ֵ יָ צָ א ִ ּב
ְל ַר ָ ּבנַ ן ״אוֹי ָלנ ּו ִמי יַ ִ ּצ ֵילנּ ּו ִמיַּ ד ָה ֱאל ִֹהים
 ִמ ָילה דְּ ָלא ַח ּמוּן ִמן,ָה ַאדִּ ִירים ָה ֵא ֶּלה״
.יוֹמיהוֹן
ֵ

And the Rabbis say: There was only one Ark, not two, kept in
the Holy of Holies. And one time it went out with the nation to
battle in the days of Eli and it was captured. The Gemara notes
that a verse supports the opinion of the Rabbis: When the Philistines who captured the Ark saw it, they said: “Woe unto us!
Who shall deliver us out of the hand of these mighty gods?”
Samuel : ). It is clear that they were very frightened, and it
would seem that this was due to the fact that the Ark was something that they had never seen in all their days.

ֹאמר
ֶ יﬠ ְל ַר ִ ּבי יו ָּדה ֶ ּבן ָל ִק ׁיש ״וַ יּ ֵ ְק ָריָ יא ְמ ַסיּThere is also a verse that supports the opinion of Rabbi Yuda ben
.ישה ֲארוֹן ָה ֱאל ִֹהים״
ָ ׁ  ׁ ָשאוּל ַל ֲא ִחיָּ ה ַה ִ ּגLakish that there were two Arks, one that they took with them
! וַ ֲהל ֹא ָארוֹן ְ ּב ִק ְריַּ ת יְ ָﬠ ִרים ָהיָ הinto battle and one that remained in its place. Apropos the battle
of King Saul with the Philistines, the verse states: “And Saul said
unto Ahijah: Bring here the Ark of God, for the Ark of God was
there at that time with the children of Israel” Samuel : ).
This is puzzling. Wasn’t the Ark in Kiryat Ye’arim at the time (see
Samuel : – )? Therefore, it is clear that there were two Arks,
one that resided in Kiryat Ye’arim and a diﬀerent one that they
took with them to battle.
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ישה ֵא ַלי
ָ ׁ יה ַר ָ ּבנַ ן – ַה ִ ּג
ּ ָמה ַﬠ ְבדּ וּן ֵל
יﬠ ְל ַר ִ ּבי יו ָּדא ֶ ּבן ֵ ְק ָריָ יא ְמ ַסיּ.ַה ִ ּציץ
יוֹש ִבין
ְ ׁ יִש ָר ֵאל וִ יהו ָּדה
ׂ ְ ְ״ה ָארוֹן ו
ָ ָל ִק ׁיש
ַ ּבסו ּּכוֹת״

What do the Rabbis do with this verse so that it does not
contradict their opinion? The Rabbis would interpret the verse
as follows: Saul said, “Bring here” the container that contains
the eight priestly garments, among them the frontplate.B The
verse is referring to this container, not the Ark. A diﬀerent verse
supports the opinion of Rabbi Yuda ben Lakish that there
were two Arks: When Uriah explains to King David why he will
not return to his house while there is a war with the children of
Ammon, he says: “The Ark, and Israel, and Judah, abide in
booths; and my lord Joab, and the servants of my lord, are encamped in the open field; shall I then go into my house, to eat
and to drink, and to lie with my wife?” ( Samuel : ).

BACKGROUND

Frontplate – צִ יץ: The frontplate of the High Priest was a plate
of gold on which the words “Sacred to the Lord” (Exodus 28:36)
were engraved. This plate was tied to the forehead of the High
Priest, adjacent to where his hairline began.
The frontplate was one of the eight priestly vestments that
made up the raiment of the High Priest. It is one of the four
vestments that are called the golden vestments. The High Priest
would wear all eight vestments year round, except during part of
the Yom Kippur service, when he would wear only the four white
vestments that all priests wore.

Frontplate

Perek VI
Daf 16 Amud a
! וַ ֲהל ֹא ָארוֹן ְ ּבצִ יוֹן ָהיָ הBut wasn’t the Ark in Zion, i.e., Jerusalem, at the time, and not
in a booth at the battlefield? Rather, there must have been two
Arks; one remained in Jerusalem and the other went out with
the Jews to the battlefield.
יה ַר ָ ּבנַ ן – ְס ַכ ְך ׁ ֶשהוּא
ּ  ָמה ַﬠ ְבדִּ ין ֵלWhat do the Rabbis do with this verse? How would they in ׁ ֶש ֲﬠ ַד יִ ין ל ֹא נִ ְבנָ ה ֵ ּבית, ְּכ ִקיר ּו יterpret it according to their opinion that there was only one Ark,
. ַה ְ ּב ִח ָירהand it remained in Jerusalem? The word for booth, sukka, is
related to the word sekhakh, which is temporary roofing for a
structure. The verse, in mentioning that the Ark was in a booth,
is not implying that it was with the army at the battlefield, but
merely that the Ark was in a temporary structure, as the Temple
had not yet been built.
,ִמ ׁ ֶש ִּנגְ נַ ז ָה ָארוֹן נִ גְ נַ ז ִﬠ ּמוֹ צִ נְצֶ נֶ ת ַה ָּמן
 ו ַּמ ְקלוֹ ׁ ֶשל,לוֹחית ׁ ֶש ֶמן ַה ִּמ ׁ ְש ָחה
ִ ְוּצ
 וְ ַא ְר ָ ּגז ׁ ֶש ֵה ׁ ִשיב ּו,ַא ֲהרֹן ו ְּפ ָר ָחיו ו ׁ ְּש ֵק ָדיו
.ּ ְפ ִל ׁ ְש ִּתים ָא ׁ ָשם ֵלאל ֵֹהי יִ ְ ׂש ָר ֵאל

§ As the mishna mentions the subject of concealing the Ark,
the Gemara cites a further baraita on this topic: When the Ark
was sequestered, sequestered along with it was the canister
of mannaB that Moses placed before God to be kept throughout
the generations (see Exodus : – ); the flask of the anointing oil; Aaron’s staﬀ with its blossoms and berries, which
were placed before the Ark (see Numbers : ); and the box
that the Philistines returned together with the Ark that was
captured during the war, which they filled with golden vessels
as a guilt-oﬀering to the God of Israel, as the verse says: “And
put the jewels of gold, which you return Him for a guilt-oﬀering,
in a coﬀer by the side thereof ” Samuel : ).

BACKGROUND

When the Ark was sequestered, sequestered along with
it was the canister of manna – ִמ ׁ ֶש ִּנגְ נַז ָה ָארוֹן נִ גְ נַז ִﬠ ּמוֹ צִ נְצֶ נֶ ת
ה ָּמן:ַ The Ark was placed on a slab of bedrock, called the
foundation rock, that was in the Holy of Holies. The canister of manna and Aaron’s staﬀ were set before it. King
Josiah commanded that the Ark be concealed along with

the canister of manna, the anointing oil, and Aaron’s staﬀ
in the tunnels under the Temple that Solomon had constructed for this purpose (Rambam Sefer Avoda, Hilkhot Beit
HaBeĥira 4:1).
The Radbaz writes in his responsa (2:691) that the rock in
the Dome of the Rock is unquestionably the foundation rock.

Rock of the Dome of the Rock, viewed from above
. פרק ו׳ דף טז. Perek VI . 16a
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