ישה ֵא ַלי
ָ ׁ יה ַר ָ ּבנַ ן – ַה ִ ּג
ּ ָמה ַﬠ ְבדּ וּן ֵל
יﬠ ְל ַר ִ ּבי יו ָּדא ֶ ּבן ֵ ְק ָריָ יא ְמ ַסיּ.ַה ִ ּציץ
יוֹש ִבין
ְ ׁ יִש ָר ֵאל וִ יהו ָּדה
ׂ ְ ְ״ה ָארוֹן ו
ָ ָל ִק ׁיש
ַ ּבסו ּּכוֹת״

What do the Rabbis do with this verse so that it does not
contradict their opinion? The Rabbis would interpret the verse
as follows: Saul said, “Bring here” the container that contains
the eight priestly garments, among them the frontplate.B The
verse is referring to this container, not the Ark. A diﬀerent verse
supports the opinion of Rabbi Yuda ben Lakish that there
were two Arks: When Uriah explains to King David why he will
not return to his house while there is a war with the children of
Ammon, he says: “The Ark, and Israel, and Judah, abide in
booths; and my lord Joab, and the servants of my lord, are encamped in the open field; shall I then go into my house, to eat
and to drink, and to lie with my wife?” ( Samuel : ).

BACKGROUND

Frontplate – צִ יץ: The frontplate of the High Priest was a plate
of gold on which the words “Sacred to the Lord” (Exodus 28:36)
were engraved. This plate was tied to the forehead of the High
Priest, adjacent to where his hairline began.
The frontplate was one of the eight priestly vestments that
made up the raiment of the High Priest. It is one of the four
vestments that are called the golden vestments. The High Priest
would wear all eight vestments year round, except during part of
the Yom Kippur service, when he would wear only the four white
vestments that all priests wore.

Frontplate

Perek VI
Daf 16 Amud a
! וַ ֲהל ֹא ָארוֹן ְ ּבצִ יוֹן ָהיָ הBut wasn’t the Ark in Zion, i.e., Jerusalem, at the time, and not
in a booth at the battlefield? Rather, there must have been two
Arks; one remained in Jerusalem and the other went out with
the Jews to the battlefield.
יה ַר ָ ּבנַ ן – ְס ַכ ְך ׁ ֶשהוּא
ּ  ָמה ַﬠ ְבדִּ ין ֵלWhat do the Rabbis do with this verse? How would they in ׁ ֶש ֲﬠ ַד יִ ין ל ֹא נִ ְבנָ ה ֵ ּבית, ְּכ ִקיר ּו יterpret it according to their opinion that there was only one Ark,
. ַה ְ ּב ִח ָירהand it remained in Jerusalem? The word for booth, sukka, is
related to the word sekhakh, which is temporary roofing for a
structure. The verse, in mentioning that the Ark was in a booth,
is not implying that it was with the army at the battlefield, but
merely that the Ark was in a temporary structure, as the Temple
had not yet been built.
,ִמ ׁ ֶש ִּנגְ נַ ז ָה ָארוֹן נִ גְ נַ ז ִﬠ ּמוֹ צִ נְצֶ נֶ ת ַה ָּמן
 ו ַּמ ְקלוֹ ׁ ֶשל,לוֹחית ׁ ֶש ֶמן ַה ִּמ ׁ ְש ָחה
ִ ְוּצ
 וְ ַא ְר ָ ּגז ׁ ֶש ֵה ׁ ִשיב ּו,ַא ֲהרֹן ו ְּפ ָר ָחיו ו ׁ ְּש ֵק ָדיו
.ּ ְפ ִל ׁ ְש ִּתים ָא ׁ ָשם ֵלאל ֵֹהי יִ ְ ׂש ָר ֵאל

§ As the mishna mentions the subject of concealing the Ark,
the Gemara cites a further baraita on this topic: When the Ark
was sequestered, sequestered along with it was the canister
of mannaB that Moses placed before God to be kept throughout
the generations (see Exodus : – ); the flask of the anointing oil; Aaron’s staﬀ with its blossoms and berries, which
were placed before the Ark (see Numbers : ); and the box
that the Philistines returned together with the Ark that was
captured during the war, which they filled with golden vessels
as a guilt-oﬀering to the God of Israel, as the verse says: “And
put the jewels of gold, which you return Him for a guilt-oﬀering,
in a coﬀer by the side thereof ” Samuel : ).

BACKGROUND

When the Ark was sequestered, sequestered along with
it was the canister of manna – ִמ ׁ ֶש ִּנגְ נַז ָה ָארוֹן נִ גְ נַז ִﬠ ּמוֹ צִ נְצֶ נֶ ת
ה ָּמן:ַ The Ark was placed on a slab of bedrock, called the
foundation rock, that was in the Holy of Holies. The canister of manna and Aaron’s staﬀ were set before it. King
Josiah commanded that the Ark be concealed along with

the canister of manna, the anointing oil, and Aaron’s staﬀ
in the tunnels under the Temple that Solomon had constructed for this purpose (Rambam Sefer Avoda, Hilkhot Beit
HaBeĥira 4:1).
The Radbaz writes in his responsa (2:691) that the rock in
the Dome of the Rock is unquestionably the foundation rock.

Rock of the Dome of the Rock, viewed from above
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NOTES

 ֵּכיוָ ן ׁ ֶש ָר ָאה ׁ ֶש ָּכתוּב.ֹאשיָּה ּו ְ ּגנָזוֹ
ִ ׁ ִמי ְ ּגנָזוֹ – י
אוֹתךָ וְ ֶאת ַמ ְל ְּכךָ ֲא ׁ ֶשר ָּת ִקים
ְ ״יוֹלךְ ה׳
ֵ
ָﬠ ֶליךָ ֶאל גּ וֹי ֲא ׁ ֶשר ל ֹא יָ ַד ְﬠ ָּת ַא ָּתה
.בוֹתיךָ ״ – ָﬠ ַמד וּגְ נָ זוֹ
ֶ וַ ֲא

Who sequestered the Ark? Josiah, king of Judah, sequestered it.
Since he saw that it is written,N “The Lord will bring you and
your king, whom you shall set over you, to a nation that you
have not known, you nor your fathers” (Deuteronomy : ),
he arose and sequestered it,N so that it would not be sent into
exile with the Jews.

HALAKHA

ֹאמר ַל ְלוִ יִּ ם ַה ְּמ ִבינִים
ֶ ָה ָדא הוּא דִּ ְכ ִתיב ״וַ יּ
ִ ׁ ְל ָכל יִ ְ ׂש ָר ֵאל ַה ְּק
דוֹשים ַלה׳ ְּתנ ּו ֶאת ֲארוֹן
ַה ּק ֶֹד ׁש ַ ּב ַ ּביִ ת ֲא ׁ ֶשר ָ ּבנָ ה ׁ ְשלֹמֹה ֶבן דָּ וִ ד
 ָא ַמר.יִש ָר ֵאל ֵאין ָל ֶכם ַמ ּ ָ ׂשא ַ ּב ָּכ ֵתף״
ׂ ְ ְֶמ ֶלך
 ִאם גּ ֶוֹלה הוּא ִﬠ ָּמ ֶכם ְל ָב ֶבל – ֵאין:ָל ֶהם
 ֶא ָּלא,ַא ֶּתם ַמ ֲחזִ ִירין אוֹתוֹ עוֹד ִל ְמקוֹמוֹ
יכם וְ ֶאת ַﬠ ּמוֹ
ֶ ״ﬠ ָּתה ִﬠ ְבד ּו ֶאת ה׳ ֱאל ֵֹה
ַ
.יִ ְ ׂש ָר ֵאל״

ּ ָ ש ְוֹל ִקין ֶאת ָה ִﬠ:ׁ How did
They would cook the roots – יק ִרין
Moses prepare the anointing oil? He would pulverize each
of the elements separately, then mix them together and
soak them in pure, sweet water until all of the essence was
extracted. He would then pour a hin, i.e., twelve log, of olive
oil onto the water and boil it all on a fire until the water
evaporated, leaving only the oil, which was then stored in
a container for future generations (Rambam Sefer Avoda,
Hilkhot Beit HaBeĥira 4:1).

This is as it is written: “And he said unto the Levites who
taught all Israel, who were holy unto the Lord: Put the Holy
Ark in the house which Solomon the son of David king of
Israel did build; there shall no more be a burden upon your
shoulders; now serve the Lord your God, and His people Israel”
( Chronicles : ). The Gemara explains: Josiah said to the
Levites: If the Ark is exiled with you to Babylonia, there is a
real concern that you will never return it to its place. Rather, I
am concealing it so you will no longer need to carry it. “Now
serve the Lord your God, and His people Israel” ( Chronicles
: ) in the other tasks that are incumbent upon you.

ּ ִפ ּטוּם ׁ ֶש ֶמן ַה ִּמ ׁ ְש ָחה ״וְ ַא ָּתה ַקח ְלךָ וגו׳
וְ ִקידָּ ה ֲח ֵמ ׁש ֵמאוֹת וגו׳״ – ׁ ֶש ֵהן ֶא ֶלף
״ש ֶמן זַ יִ ת ִהין״ – ׁ ְשנֵים
ֶ ׁ .וַ ֲח ֵמ ׁש ֵמאוֹת ָמנִים
ּ ָ ָﬠ ָ ׂשר לוֹג ׁ ֶש ּבוֹ ׁש ְוֹל ִקין ֶאת ָה ִﬠ
 דִּ ְב ֵרי,יק ִרין
.ַר ִ ּבי ֵמ ִאיר

§ Apropos the anointing oil mentioned among the items

He saw that it is written, etc. – ש ָר ָאה ׁ ֶש ָּכתוּב וכו׳:
ֶ ׁ Some
commentaries wonder: As King Josiah was righteous and
involved in learning Torah, wasn’t he aware of this verse
beforehand? They explain that when Hilkiah, the High Priest,
found the Torah scroll in the Temple, it was open to this verse.
Therefore, Josiah saw this as a warning and an instruction
that in the near future the Jewish nation would go into exile,
and he decided to conceal the Ark (Yefei Mareh; Be’er Sheva
on Horayot 12a).
He arose and sequestered it – ﬠ ַמד וּגְ נָזוֹ:ָ The commentaries
add that one can even find a hint to this in Solomon’s prayer
at the inauguration of the Temple. Solomon said: “And there
have I set a place for the Ark,” (I Kings 8:21) to indicate that he
had made an additional place for the Ark of the Covenant to
be buried when the need arose.

sequestered with the Ark, the Gemara elaborates: The types
and quantities of spices that were used in the blending of
the anointing oil are detailed in the verses: “Take you also
unto yourself the chief spices, of flowing myrrh five hundred
shekels, and of sweet cinnamon half so much, even two hundred
and fifty, and of sweet calamus two hundred and fifty, and of
cassia [kidda]B five hundred, after the shekel of the Sanctuary”
(Exodus : – ). All together, they total ,
maneh. The
Gemara explains in a baraita how this was done: “And of olive
oil a hin” (Exodus : ), this hin equals twelve log of oil in
which they would cook the rootsH of the plants mentioned in
the verse above, so that the oil would absorb their fragrance; this
is the statement of Rabbi Meir.

BACKGROUND

Cassia [kidda] – קידָּ ה:ִ In the Septuagint, kidda is translated
as cassia, apparently referring to Cinnamomum cassia. It is a
tall tree whose height extends up to 10 m, native to East Asia
where it is grown for its bark, flower buds, and the oil that is
extracted from it. The Ramban (Exodus 30:34) identified it as
the Indian tree Aquilaria agallocha, a tall tree with a wide trunk
that contains very fragrant sap. Josephus identifies it as the iris.
The Iris florentina, a species of iris, is used to produce perfume.

Aquilaria agallocha
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Iris øorentina in Monte Solaro, Italy

, ׁש ְוֹל ָקן ָהיָ ה ְ ּב ַמיִ ם:אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה
קוֹלט ֶאת
ֵ  ִמ ׁ ּ ֶש ָהיָ ה.יהן
ֶ נוֹתן ׁ ֶש ֶמן ַﬠל ַ ּג ֵ ּב
ֵ ְו
 ְּכ ֶד ֶר ְך ׁ ֶש ַה ּ ַפ ָּט ִמין,יח ָהיָ ה ַמ ֲﬠ ִבירוֹ ָה ֵר
״ש ֶמן ִמ ׁ ְש ַחת
ֶ ׁ  ָה ָדא הוּא דִּ ְכ ִתיב.עוֹשין
ִׂ
.ק ֶֹד ׁש״ וגו׳

Rabbi Yehuda says: That is not how it was prepared. Rather, the
priest who prepared the oil would cook the roots in water, such
that the fragrant essence would rise to the top, and he would
then place oil on top of the water.B When it had completely
absorbed the fragrance, he would remove the oil from the
water, in the manner that the perfumers prepare fragrant oils.
The accepted way of extracting fragrances was to boil the plants
in water and then place the oil on top to absorb the fragrance
essences. This is as it is written: “And you shall make it a holy
anointing oil, a perfume compounded after the art of the perfumer; it shall be a holy anointing oil” (Exodus : ). “After the
art of the perfumer” indicates that it should be prepared in the
manner of those who make such perfumes.

 ׁ ֶש ֶמן:יל ַﬠי
ְ ָּתנֵי ַר ִ ּבי יְ הו ָּדה ֵ ּבי ַר ִ ּבי ֶא
ַה ִּמ ׁ ְש ָחה ׁ ֶש ָﬠ ָ ׂשה מ ׁ ֶֹשה ַ ּב ִּמ ְד ָ ּבר ַמ ֲﬠ ֶ ׂשה
,נִ ִּסים נַ ֲﬠ ָ ׂשה ּבוֹ ִמ ְּת ִח ָּלה וְ ַﬠד סוֹף
ׁ ֶש ִּמ ְּת ִח ָּלה ל ֹא ָהיָ ה ּבוֹ ֶא ָּלא ׁ ְשנֵים ָﬠ ָ ׂשר
ְ ִאם ָלסוּך,״ש ֶמן זַ יִ ת ִהין״
ֶ ׁ  ׁ ֶש ֶּנ ֱא ַמר,לוֹג
ּ ָ ּבוֹ ֶאת ָה ִﬠ
 ַﬠל,יק ִרין ל ֹא ָהיָ ה ּבוֹ ִס ּ ֵפק
 וְ ָה ֵﬠצִ ים,ﬠ ַא ַחת ַּכ ָּמה וְ ַכ ָּמה ׁ ֶש ָהאוֹר ּב ֵוֹל
 ו ִּמ ֶמנּ ּו נִ ְמ ׁ ְשח ּו.יּוֹרה ּב ַוֹל ַﬠת
ָ  וְ ַה,ּב ְוֹל ִﬠים
, ַה ׁ ּשו ְּל ָחן וְ ָכל ֵּכ ָליו,ַה ִּמ ׁ ְש ָּכן וְ ָכל ֵּכ ָליו
 ו ִּמ ֶּמנּ ּו נִ ְמ ׁ ְשח ּו ַא ֲהרֹן,יה
ָ נוֹרה וְ ָכל ֵּכ ֶל
ָ ַה ְּמ
,ּכ ֵֹהן ָ ּגדוֹל ו ָּבנָיו ָּכל ׁ ִש ְב ַﬠת יְ ֵמי ַה ִּמלּ ו ִּאים
.דוֹלים ו ְּמ ָל ִכים
ִ ו ִּמ ֶּמנּ ּו נִ ְמ ׁ ְשח ּו ּכ ֲֹהנִים ְ ּג

Continuing on the subject of the anointing oil, Rabbi Yehuda,
son of Rabbi Elai, taught: The anointing oil that Moses prepared in the desert was a miraculous feat from beginning to
end. At the outset, there were only twelve logN of oil, as it is
stated: “And of olive oil a hin,” and a hin is twelve log. If there
initially wasn’t even enough oil to pour over the roots,B all the
more so after the fire absorbs some oil, as it reduces the amount
of oil through cooking, and the wood, i.e., the roots from which
the fragrant essence was extracted, absorbs some oil, and the
pot in which the roots were cooked absorbs some oil as well. Yet
from this small amount were anointed the Tabernacle and all
its vessels, the table and all its vessels, and the candelabrum
and all its vessels. And from that oil Aaron the High Priest
and his sons were anointed during all the seven days of consecration, and from that oil the High Priests and kings
throughout all the generations were anointed.N

 ֶמ ֶלךְ ֶ ּבן,יחה
ָ ֶמ ֶלךְ ַ ּב ְּת ִח ָּלה – ָטעוּן ְמ ׁ ִש
? ַמאי ַט ְﬠ ָמא.יחה
ָ ֶמ ֶלךְ – ֵאין ָטעוּן ְמ ׁ ִש
״קוּם ְמ ׁ ָש ֵחה ּו ִּכי זֶ ה הוּא״ – זֶ ה ָטעוּן
.יחה
ָ  וְ ֵאין ְ ּבנוֹ ָטעוּן ְמ ׁ ִש,יחה
ָ ְמ ׁ ִש

The baraita goes on to discuss those who were anointed with the
anointing oil. A king at the outset, i.e., when his appointment
as king begins a dynasty, requires anointing with the anointing
oil. A king who is the son of a king,H who stands to reign in his
father’s place, does not require anointing. What is the source
for this ruling? God instructed Samuel with regard to David:
“Arise, anoint him; for this is he” Samuel : ). Only “this”
one, i.e., David, requires anointing, as his monarchy begins a
dynasty, but his son does not require anointing.

BACKGROUND

He would place oil on top of the water – יהן
ֶ נוֹתן ׁ ֶש ֶמן ַﬠל ַ ּג ֵ ּב:
ֵ
The Rambam rules that the essence of the various roots and
spices was extracted by means of Rabbi Yehuda’s method.
This was the accepted method of producing perfumed oils
throughout the generations, and is still used to this day. The
plant used to produce the pleasant fragrance was boiled or
soaked in water to extract the fragrance-producing substance,
usually essential oils. As the density of these substances is less
than that of water, it would float on the surface. Oil could then
be poured onto that surface, into which the fragrance would
be absorbed. This fragrant oil that was produced could be
used for various perfumes.
There wasn’t enough to pour over the roots – ָלסו ְּך ּבוֹ ֶאת
ּ ָ ה ִﬠ:ָ As the Gemara details here, the total
יק ִרין ל ֹא ָהיָה ּבוֹ ִס ּ ֵפק
weight of the roots was 1,500 shekel. Opinions are divided as
to the exact weight of the biblical shekel. According to ge’onim
and the Rambam, it was equivalent to 14.2 g, while according
to Rashi it was 11.75 g. Therefore, according to the Rambam,
the total weight of the roots comes to 24.850 kg; according
to Rashi, it comes to 20.562 kg. Though there is a range of
opinion with regard to the size of the log, such that 12 log of
oil could be between 3.6 and 7.2 ℓ, it is clear that according
to all the opinions this quantity of oil was insuﬃcient to pour
over all the roots.
HALAKHA

A king, son of a king – ְמ ֶלךְ ֶ ּבן ֶמ ֶלך:ֶ One does not anoint a king
who is the son of a king. However, if there is a dispute over the
succession, he is anointed in order to resolve the dispute and
publicize that he is the king (Rambam Sefer Shofetim, Hilkhot
Melakhim UMilĥemoteihem 1:12).

NOTES

At the outset there were only twelve log – ׁ ֶש ִּמ ְּת ִח ָּלה ל ֹא ָהיָ ה
בוֹ ֶא ָּלא ׁ ְשנֵים ָﬠ ָ ׂשר לוֹג:ּ The quantity is based on the verse that
explicitly states: “And of olive oil a hin,” and a hin is a liquid
measurement of volume that is equivalent to twelve log. Later
on, the Gemara derives the measurement of twelve from the
numerical value of the word zeh, twelve. It maintains there
were always twelve log of anointing oil, regardless of how
much was used.

question has been raised: The verse states concerning the
anointing oil: “Whoever put any of it upon a non-priest [zar], he
shall be cut oﬀ from his people” (Exodus 30:33). Since the king
is not a priest, how could they use this oil to anoint kings? Ibn
Ezra claims that the anointing of Solomon was a provisional
edict issued in exigent circumstances. The discussion in the Gemara, however, appears to contradict this claim (Ramban). Rav
Sa’adia Gaon holds that there was a tradition passed down to
And from that oil the High Priests and kings were anointed – anoint David and his descendants. The Ramban (Exodus 30:33)
דוֹלים ו ְּמ ָל ִכים
ִ ו ִּמ ֶּמנּ ּו נִ ְמ ׁ ְשח ּו ּכ ֲֹהנִים ְ ּג: In the Torah, the command- explains that the verse’s mention of the prohibition against
ment to anoint with the anointing oil is mentioned only with anointing a zar is not referring to a non-priest but to one who
regard to Aaron and his sons. However, the verse in I Kings is not in the service of God. Both kings and High Priests are
states explicitly that Solomon was anointed with the anointing considered the anointed ones of God, as it is written, “I have
oil, as it is written, “And Zadok the priest took the horn of oil out found David My servant; with My holy oil have I anointed him”
of the Tent, and anointed Solomon” (I Kings 1:39). The following (Psalms 89:21).
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HALAKHA

A High Priest, son of a High Priest – כ ֵֹהן ָ ּגדוֹל ֶ ּבן ּכ ֵֹהן ָ ּגדוֹל:ּ
When the anointing oil was available, they would use it to
anoint the High Priest, as all High Priests require anointing,
even if the High Priest is the son of a High Priest and is serving
in his father’s place.
One may anoint kings only next to a spring – מוֹש ִחין
ְ ׁ ֵאין
ה ְּמ ָל ִכים ֶא ָּלא ַﬠל ַ ּג ֵ ּבי ַה ַּמ ְﬠיָ ין:ַ Kings from the house of David
must be anointed near a spring (Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 1:11 and Sefer Shofetim, Hilkhot Melakhim
UMilĥemoteihem 1:11).

 ֲא ִפילּ ּו,ֲא ָבל ּכ ֵֹהן ָ ּגדוֹל ֶ ּבן ּכ ֵֹהן ָ ּגדוֹל
.יחה
ָ ַﬠד ֲﬠ ָ ׂש ָרה דּ וֹרוֹת – ָטעוּן ְמ ׁ ִש
 ֲה ָדא הוּא,וְ כוּלּ וֹ ַקיָּ ים ֶל ָﬠ ִתיד ָלבֹא
קוֹד ׁש ְיִהיֶה זֶ ה
ֶ ״ש ֶמן ִמ ׁ ְש ַחת
ֶ ׁ דִּ ְכ ִתיב
.יכם״
ֶ דוֹרוֹת
ֵ
ִלי ְל

In contrast to the anointing of kings, with regard to a High Priest,
son of a High Priest,H even up to ten generations or more of High
Priests of fathers and sons, each one requires anointing, as the
position of High Priest is not passed as an inheritance from father
to son like the monarchy. Rabbi Yehuda concludes his statement
about the miraculous nature of the anointing oil, adding that despite
the reduction in the amount of oil during its preparation process, as
well as its multiple uses throughout history, it all will remain intact
in the future that will surely come. This is as it is written: “This
[zeh] shall be a holy anointing oil unto Me throughout your generations” (Exodus : ). The word zeh has a numerical value of
twelve, which teaches that the original twelve log of oil that existed
at the outset will remain throughout all the generations.

מוֹש ִחין ַה ְּמ ָל ִכים ֶא ָּלא ַﬠל
ְ ׁ ֵאין
 ׁ ֶש ֶּנ ֱא ַמר ״וְ ִה ְר ַּכ ְב ֶּתם,ַ ּג ֵ ּבי ַה ַּמ ְﬠיָ ין
ֶאת ׁ ְשלֹמֹה ְבנִי ַﬠל ַה ּ ִפ ְרדָּ ה ֲא ׁ ֶשר
הוֹר ְד ֶּתם אוֹתוֹ ֶאל ִ ּגיחוֹן ו ָּמ ׁ ַשח
ַ ְִלי ו
אוֹתוֹ ׁ ָשם צָ דוֹק ַה ּכ ֵֹהן וְ נָ ָתן ַה ָּנ ִביא
.ְל ֶמ ֶלךְ ַﬠל יִ ְ ׂש ָר ֵאל״

§ The Gemara continues the discussion of anointing kings, citing

מוֹש ִחין ֶמ ֶל ְך ֶ ּבן ֶמ ֶל ְך ֶא ָּלא
ְ ׁ ֵאין
 ִמ ּ ְפנֵי ָמה נִ ְמ ׁ ַשח.לוֹקת
ֶ ִמ ּ ְפנֵי ַה ַּמ ֲח
ְ ׁ ְשלֹמֹה – ִמ ּ ְפ נֵ י ַמ ֲח
לוֹק ּתוֹ ׁ ֶשל
ָ ,ֲּאדוֹנִ יָּ הו
,ּיוֹא ׁש – ִמ ּ ְפנֵי ֲﬠ ַת ְליָּ הו
הוֹא ָחז – ִמ ּ ְפנֵי יְ הוֹיָ ִקים ָא ִחיו
ָ ְי
 יֵ הוּא,ׁ ֶש ָהיָ ה ָ ּגדוֹל ִמ ֶּמנּ ּו ׁ ְש ֵּתי ׁ ָשנִים
.יוֹרם
ָ ִמ ּ ְפנֵי

Another baraita states: One only anoints a king, son of a king, due
to a disputeN over the monarchy. For example, why was Solomon
anointed, despite the fact that he was the son of a king? It was because of the dispute over the throne instigated by his older brother
Adonijah,N who attempted to usurp the monarchy. Similarly, Joash,
son of Ahaziah, was anointed as king (see Kings : ) due to the
threat of Athaliah, his paternal grandmother, who attempted to seize
the monarchy for herself ( Kings : – ). Jehoahaz, son of Josiah,
was anointed ( Kings : ) due to the competition from Jehoiakim, his brother, who was older than him by two years.N Ordinarily, the older brother should have succeeded their father, but Jehoahaz was more worthy of the throne. Jehu, son of Jehoshaphat, was
anointed due to Joram,N son of Ahab, who was the incumbent king,
and Jehu rebelled against his rule (see Kings : ).

BACKGROUND

Giĥon –  ִ ּגיחוֹן: Hezekiah’s tunnel leads from the Giĥon spring
to the Pool of Siloam.

Hezekiah’s tunnel

an additional baraita on the subject. One may anoint kings only
next to a spring.H It is a fortuitous sign that their monarchy should
continue uninterrupted just as the waters of the spring flow uninterrupted throughout the year, as it is stated with regard to the coronation of Solomon in the days of King David: “And the king said unto
them: Take with you the servants of your lord, and cause Solomon
my son to ride upon my own mule, and bring him down to
Giĥon.B And let Zadok the priest and Nathan the prophet anoint
him there king over Israel” Kings : – ). From this verse, the
Sages learned that all kings should be anointed near a spring, just as
David instructed that the anointing of Solomon take place near the
Giĥon spring.

NOTES

Due to a dispute – לוֹקת
ֶ מ ּ ְפנֵי ַה ַּמ ֲח:ִ The Rambam writes that the
purpose of anointing in this situation is in order to resolve the
dispute and inform all that this is the one and only king (Sefer
Avoda, Hilkhot Kelei HaMikdash 1:11). Alternatively, Rashi explains
that in the case of a dispute, the dynastic succession has been
interrupted such that the resolution of the dispute amounts to
the inauguration of a new dynasty, the first of which requires
anointing. Others write that the reason for anointing is due to
the fact that this inheritance is not similar to the inheritance of
property, but rather it is a right that is given to the king from
the nation and for their benefit. However, in a case where
his appointment is done against the will of the nation or a
significant portion of the nation, the rights of inheritance are
canceled, and the right to appoint the king reverts to the entire
nation through their spiritual leaders, i.e., the Sanhedrin, who
are the instructors of the nation (She’elot UTeshuvot Mishpetei
Uziel 2, Yoreh De’a 42).

Despite the fact that the succession is hereditary, with the
caveat that the king can choose to pass on the monarchy to
whichever son he chooses, its validity is dependent on whether
the king is accepted by the people. If the nation does not wish
to accept someone as king, he can be dismissed from his position, returning him to the status of a regular citizen. Such was
King David’s status when he was forced to flee Jerusalem due
to Absalom’s rebellion.
Older than him by two years –  ָ ּגדוֹל ִמ ֶּמנּ ּו ׁ ְש ֵּתי ׁ ָשנִים: Jehoahaz
was twenty-three years old when he began his rule, and he
ruled for three months (II Kings 23:30). In his place, Jehoiakim
was appointed king when he was twenty-five years old. This
indicates that he was two years older than Jehoahaz, as is
explained in Seder Olam (see Be’er Sheva).

Jehu was anointed due to Joram – יוֹרם
ָ יֵ הוּא ִמ ּ ְפנֵי: The Babylonian Talmud (Horayot 11b; Keritot 5b) asks why the baraita had
The dispute instigated by Adonijah – לוֹק ּתוֹ ׁ ֶשל ֲאדוֹנִיָּה ּו
ְ מ ֲח:ַ
to resort to this reason for Jehu’s anointing. Jehu wasn’t the son
Some ask: Why did the Gemara state that Solomon was anoint- of a king; therefore, it is clear that he required anointing just as
ed for this reason? It could simply have stated that they anoint- with any king who begins a dynasty. The Gemara there answers
ed him because he had older brothers who were candidates that Jehu didn’t need anointing because only kings from the
for the throne? Some explain that Solomon was appointed to Davidic dynasty are anointed, not those of the kingdom of
the monarchy by his father David, and a king has the right to Israel, as is explained later in the Gemara. Consequently, Jehu,
appoint any son he chooses as his successor. Therefore, there who was a candidate for the monarchy in the kingdom of
was a need to anoint Solomon only because of Adonijah’s Israel, would not have needed anointing if not for the dispute
dispute over the monarchy (Magen Giborim).
with Joram.
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ל ֹא ֵּכן ְּכ ִתיב ״קוּם ְמ ׁ ָש ֵחה ּו ִּכי זֶ ה הוּא״
יחה וְ ֵאין ַמ ְל ֵכי יִ ְ ׂש ָר ֵאל
ָ זֶ ה ָטעוּן ְמ ׁ ִש
הוֹא ָחז ִמ ּ ְפנֵי
ָ ְ י,יחה! ֶא ָּלא
ָ ְטעוּנִין ְמ ׁ ִש
יְ הוֹיָ ִקים ָא ִחיו ׁ ֶש ָהיָ ה ָ ּגדוֹל ִמ ֶּמנּ ּו ׁ ְש ֵּתי
:ֹאשיָּ ה ּו ְ ּגנָ זוֹ? ָה ָדא ָא ְמ ָרה
ִ ׁ  וְ ל ֹא י.ׁ ָשנִים
.ַ ּב ֲא ַפ ְר ְסמוֹן נִ ְמ ׁ ַשח

The Gemara presents a diﬃculty concerning the latter example cited
previously: Why was Jehu anointed as king? Isn’t it written with regard
to the anointing of David: “Arise, anoint him; for this is he” Samuel
: )? This king, i.e., any king from the house of David, requires
anointing, but the kings from the kingdom of Israel, who were not
descendants of the house of David, do not require anointing.N Jehu,
a king of Israel, should not have required anointing. The Gemara presents a counter-question: According to that line of reasoning, there is
a further diﬃculty in the baraita. How can one explain that Jehoahaz
was anointed due to the competition from Jehoiakim his brother,
who was older than him by two years? Didn’t Josiah, their father,
sequester the anointing oil as was explained previously? How then
was there oil available to anoint Jehoahaz, his son? Rather, when the
baraita says that Jehoahaz was anointed, that is to say that he was
anointed with balsamB oilH and not with the anointing oil. Similarly,
one can say that Jehu was also anointed with balsam oil and not with
the anointing oil.

.מוֹש ִחין ַה ְּמ ָל ִכים ֶא ָּלא ִמן ַה ֶ ּק ֶרן
ְ ׁ ֵאין
ׁ ָשאוּל וְ יֵ הוּא נִ ְמ ׁ ְשח ּו ִמן ַה ּ ַפךְ – ָהיְ ָתה
 דָּ וִ ד ו ׁ ְּשלֹמֹה,עוֹב ֶרת
ֶ ַמ ְלכו ָּתן ַמ ְלכוּת
נִ ְמ ׁ ְשח ּו ִמן ַה ֶ ּק ֶרן – ָהיְ ָתה ַמ ְלכו ָּתן
.ימת
ֶ ֶַמ ְלכוּת ַקיּ

It was further taught that one may anoint kings only with anointing
oil that is poured from a horn, and not any other vessel. Saul and Jehu
were anointed from oil poured from an earthenware cruse, and their
monarchy was a temporary monarchy. David and Solomon were
anointed with oil poured from a horn, and their monarchy was a
monarchy that was established for many generations.

 ָא ַמר ַר ִ ּבי.מוֹש ִחין ּכ ֲֹהנִים ְמ ָל ִכים
ְ ׁ ֵאין
 ַﬠל ׁ ֵשם ״ל ֹא יָ סוּר:יו ָּדה ַﬠנְ ּתוֹנְ דְּ ָריָ יא
 ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר.ׁ ֵש ֶבט ִמיהו ָּדה״
״ל ַמ ַﬠן יַ ֲא ִריךְ יָ ִמים ַﬠל ַמ ְמ ַל ְכ ּתוֹ
ְ ַאדָּ א
הוּא ו ָּבנָיו ְ ּב ֶק ֶרב יִ ְ ׂש ָר ֵאל״ ַמה ְּכ ִתיב
.יה – ״ל ֹא יִ ְהיֶ ה ַל ּכ ֲֹהנִים ַה ְלוִ יִּ ם״
ּ ַ ּב ְת ֵר

One may not anoint priests to serve as kingsN ab initio. Rabbi Yuda
Antondraya said that this rule is on account of the verse that states:
“The scepter shall not depart from Judah” (Genesis : ), i.e., the
scepter of monarchy will forever belong to the tribe of Judah and not
to any other tribe. Therefore, the priests who are from the tribe of Levi
may not be appointed as kings. Rabbi Ĥiyya bar Adda said that this
rule is derived from a diﬀerent verse, as it is written: “To the end that
he may prolong his days in his kingdom, he and his children, in the
midst of Israel” (Deuteronomy : ). What is written in the subsequent verse? “The priests the Levites, even all the tribe of Levi, shall
have no portion nor inheritance with Israel” (Deuteronomy : ). This
implies that the priests will have no part in that which is referred to
previously, i.e., the monarchy.

יוֹחנָ ן ה ּוא
ָ  ה ּוא:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
?יוֹחנָ ן״
ָ ״ה ְ ּבכוֹר
ַ  וְ ָהא ְּכ ִתיב.הוֹא ָחז
ָ ְי
:יוֹח נָ ן
ָ  ָא ַמר ַר ִ ּבי.ְ ּבכוֹר ְל ַמ ְלכ ּות
 וְ ָה ְכ ִתיב.הוּא ׁ ַש ּל ּום הוּא צִ ְד ִקיָּ ה ּו
!יﬠי ׁ ַש ּלוּם״
ִ ישי צִ ְד ִקיָּ ה ּו וְ ָה ְר ִב
ִ ׁ ״ה ׁ ּ ְש ִל
ַ
.יﬠי ְל ַמ ְלכוּת
ִ תוֹלדוֹת ְר ִב
ָ ישי ְל
ִ ׁ ׁ ְש ִל

It was taught previously that Jehoahaz was anointed king, despite the
fact that his brother Jehoiakim was older. Rabbi Yoĥanan said: The
one who is called Johanan in the verse, “And the sons of Josiah: The
firstborn Johanan, the second Jehoiakim, the third Zedekiah, the
fourth Shallum” Chronicles : ), he is the same as the one called
Jehoahaz. But isn’t it written in that verse “the firstborn Johanan,”
and it was just stated that Jehoiakim was two years older than Jehoahaz?
The Gemara explains that in calling Jehoahaz firstborn, the verse means
that he was the first to rise to the monarchy. Rabbi Yoĥanan continued and said: He who is called Shallum is the same as he who is called
Zedekiah. The Gemara challenges this statement: But isn’t it written:
“The third Zedekiah, the fourth Shallum,” indicating that these are
two diﬀerent people? The Gemara explains the verse is as follows: He
was the third in birth position, but he was fourth to achieve kingship,
as his two brothers, Jehoahaz and Jehoiakim, as well as his nephew,
Jehoiachin, all ruled before him.

,צִ ְד ִקיָּ ה ּו – ׁ ֶש ִ ּצ ֵידק ָﬠ ָליו ִמדַּ ת ַהדִּ ין
ׁ ַשלּ וּם – ׁ ֶש ְ ּביָ ָמיו ׁ ָש ְל ָמה ַמ ְלכוּת ֵ ּבית
 ֵ)ר ׁיש ָל ִק ׁיש ָא ַמר( ל ֹא ׁ ַשלּ וּם ֲהוָ ה.דָּ וִ ד
 ֶא ָּלא,יה
ּ יה וְ ל ֹא צִ ְד ִקיָּ ה ּו ֲהוָ ה ׁ ְש ֵמ
ּ ׁ ְש ֵמ
ְ ָה ָדא הוּא דִּ ְכ ִתיב ״וַ יַּ ְמ ֵלךְ ֶמ ֶלך,ַמ ַּתנְיָה
ָ ּב ֶבל ֶאת ַמ ַּתנְיָה דוֹדוֹ ַּת ְח ָּתיו וַ יַּ ֵּסב ֶאת
.ׁ ְשמוֹ צִ ְד ִקיָּ הוּ״

The Gemara cites an additional baraita that discusses these names: He
was called Zedekiah because he accepted [tzideik] upon himself the
attribute of judgment when the king of Babylonia had Zedekiah’s sons
slaughtered in front of him and then proceeded to have his eyes gouged
out. Zedekiah justified the punishment that God had inflicted upon
him. He was called Shallum because in his days the kingdom of the
house of David was completed [shalma], as he was the last king in
King David’s dynasty. Reish Lakish said: His name was not Shallum
and his name was not Zedekiah; rather, his name was Mattaniah.
This is as it is written: “And the king of Babylon made Mattaniah,
his father’s brother, king in his stead and changed his name to Zedekiah” ( Kings : ). This verse indicates that the king of Babylonia
changed his name to Zedekiah, but it was not his original name.

NOTES

But the kings of Israel do not require anointing –
יחה
ָ וְ ֵאין ַמ ְל ֵכי יִ ְ ׂש ָר ֵאל ְטעוּנִין ְמ ׁ ִש: The commentaries are
divided with regard to the question of whether King
Saul was anointed with the anointing oil. According to
the opinion of the Radak, he was anointed with balsam
oil. However, from the discussion of Rashi and Tosafot,
it appears that King Saul was indeed anointed with the
anointing oil, and only after the coronation of David was
the use of that oil limited to members of the Davidic line
(see Ĥok Natan and others).
One may not anoint priests as kings – מוֹש ִחין ּכ ֲֹהנִים
ְ ׁ ֵאין
מ ָל ִכים:ְ This does not mean that one may instead coronate them in a diﬀerent manner. Rather, it means that
they should not be appointed as kings at all.
BACKGROUND

Balsam – א ַפ ְר ְסמוֹן:ֲ This is apparently the plant Commiphora opobalsamum, a bush or low tree 3–5 m in height,
with thin branches and compound leaves. The best
quality perfume drips from the edges of the stems in
small drops, while most of the perfume is extracted by
boiling the branches. Although balsam oil also served
for medicinal purposes, its primary use was for incense
and perfumed oil. Balsam was so valuable in the ancient
world that its price was equal its weight in gold.

Detail from Madaba Map depicting a branch of balsam (circled)
HALAKHA

He was anointed with balsam oil – ב ֲא ַפ ְר ְסמוֹן נִ ְמ ׁ ַשח:
ַּ
Kings from the house of David must be anointed with
the anointing oil. Kings of Israel are anointed only
with balsam oil (Rambam Sefer Avoda, Hilkhot Kelei
HaMikdash 1:7, 11 and Sefer Shofetim, Hilkhot Melakhim
UMilĥemoteihem 1:10).
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 ְ ּב ַא ָּמה ׁ ֶשל ׁ ִש ׁ ּ ָשה:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
 ַמאן ַּת ָּנא.ְט ָפ ִחים ָהיָ ה ָה ָארוֹן ָﬠ ׂשוּי
ְ ּב ַא ָּמה ׁ ֶשל ׁ ִש ׁ ּ ָשה ְט ָפ ִחים – ַר ִ ּבי ֵמ ִאיר
 ָּכל ָה ַא ּמוֹת:אוֹמר
ֵ  ַר ִ ּבי ֵמ ִאיר, דִּ ְתנַן.ִהיא
 ַא ּמוֹת:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה.ָהי ּו ְ ּב ֵבינוֹנִית
. ׁ ֶשל ֵּכ ִלים ֲח ִמ ׁ ּ ָשה,ַה ִ ּבנְיָ ן ׁ ִש ׁ ּ ָשה

§ The Gemara turns to a discussion of the measurements of the
Ark. Rabbi Yoĥanan said: The Ark was constructed with a
cubit of six handbreadths. The unit of measurement used in
the Torah to describe the Ark, the cubit, equaled six handbreadths. Who is the tanna that holds that the Ark was constructed using cubits of six handbreadths? It is Rabbi Meir,
as we learned in a mishna: Rabbi Meir says: All the cubits that
are mentioned in the Torah were medium-sized cubits six
handbreadths in length. Rabbi Yehuda says that cubits used
for measuring the building, such as the walls or the gates, were
of six handbreadths. However, cubits used for measuring the
vessels, such as the Ark, were of five handbreadths.

יה דְּ ַר ִ ּבי ֵמ ִאיר דּ ּו ָא ַמר ְ ּב ַא ָּמה
ּ ַﬠל דַּ ֲﬠ ֵת
,ׁ ֶשל ׁ ִש ׁ ּ ָשה ְט ָפ ִחים ָהיָ ה ָה ָארוֹן ָﬠ ׂשוּי
,אוֹר ּכוֹ ׁ ֶשל ָארוֹן ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר ְט ָפ ִחים
ְ
״א ָּמ ַתיִ ם וָ ֵחצִ י ָא ְר ּכוֹ״ ַא ְּמ ָתא
ַ דִּ ְכ ִתיב
 ו ַּפ ְלגּ וּת,יתא
ָ  וְ ַא ְּמ ָתא ַא ׁ ּ ִש,יתא
ָ ַא ׁ ּ ִש
.ַא ְּמ ָתא ְּת ָל ָתא

According to the opinion of Rabbi Meir, who said that the
Ark was constructed using a cubit of six handbreadths, the
length of the Ark was fifteen handbreadths, as it is written:
“Two cubits and a half shall be the length thereof ” (Exodus
: ). A cubit is six handbreadths, and another cubit is six
handbreadths, and a half-cubit is three handbreadths. This
totals fifteen handbreadths.

 ׁ ְשנַיִ ם ׁ ְש ֵל ִמים,וְ ַא ְר ָ ּב ָﬠה לוּחוֹת ָהי ּו ּבוֹ
״א ׁ ֶשר ׁ ִש ַ ּב ְר ָּת
ֲ  דִּ ְכ ִתיב,וְ ׁ ְשנַיִ ם ׁ ְשבו ִּרים
 ַהלּ וּחוֹת ָהי ּו ָּכל ֶא ָחד.וְ ַ ׂש ְמ ָּתם ָ ּב ָארוֹן״
.וְ ֶא ָחד ָא ְר ּכוֹ ׁ ִש ׁ ּ ָשה ְט ָפ ִחים ָר ְח ּבוֹ ׁ ִש ׁ ּ ָשה
– אוֹר ּכוֹ ׁ ֶשל ָארוֹן
ְ וְ ֵתן ָא ְר ָּכן ׁ ֶשל לוּחוֹת ְל
.נִש ַּתיֵּ יר ׁ ָשם ׁ ְשל ׁ ָֹשה ְט ָפ ִחים
ְׁ

And four tablets were placed in the Ark, two tablets were
whole and two tablets were broken, as it is written: “And I will
write on the tablets the words that were on the first tablets
which you did break, and you shall put them in the Ark”
(Deuteronomy : ). The juxtaposition of these phrases teaches that the broken tablets were also placed in the Ark. The
length of each one of the tablets was six handbreadths, and
its width was six handbreadths. Lay the length of the tablets
across the length of the Ark, and three handbreadths remain
there. The length of the Ark was fifteen handbreadths, and the
length of the two tablets together was twelve handbreadths;
there were three remaining handbreadths available at the end
of the Ark.

Perek VI
Daf 16 Amud b
LANGUAGE

Handling [shilut] – שילוּט:
ִ ׁ From the Hebrew root shalat, ŝaltִ u in
Akkadian, meaning mastery, or grasping and holding.
NOTES

Where the Torah scroll was placed – ש ֵּס ֶפר ּת ָוֹרה מו ָּּנח:
ֶ ׁ Rabbeinu Tam (Sefer HaYashar) argues that the Gemara’s use of
the term placed is evidence for his opinion that a Torah scroll
must be placed in the Ark lying down and not standing up, as
this is the position in which the Torah scroll was placed in the
Ark of the Covenant.
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נִש ַּתיֵּ יר
ְ ׁ – וֹתל
ֶ  ֵּתן ֵמ ֶהם ֲחצִ י ֶט ַפח ְל ָכל ּכGive, i.e., subtract, from those remaining three handbreadths a
. ׁ ְשנֵי ְט ָפ ִחים ְל ֵס ָפר ּת ָוֹרהhalf-handbreadth for the width of each wall of the Ark. There
remain two handbreadths in which to place the Torah scroll
that Moses wrote (see Bava Batra a).
 דִּ ְכ ִתיב,ָר ְח ּבוֹ ׁ ֶשל ָארוֹן ִּת ׁ ְש ָﬠה ְט ָפ ִחים
,יתא
ָ ״א ָּמה וָ ֵחצִ י ָר ְח ּבוֹ״ ַא ְמ ָתא ַא ׁ ּ ִש
ַ
 וְ ַא ְר ָ ּב ָﬠה לוּחוֹת.ו ַּפ ְל ּגוּת ַא ְמ ָתא ְּת ָל ָתא
,ימים ו ׁ ְּשנַיִ ם ׁ ְשבו ִּרים
ִ  ׁ ְשנַיִ ם ׁ ְש ֵל,ָהי ּו ּבוֹ
.״א ׁ ֶשר ׁ ִש ַ ּב ְר ָּת וְ ַ ׂש ְמ ָּתם ָ ּב ָארוֹן״
ֲ דִּ ְכ ִתיב

The width of the Ark was nine handbreadths, as it is written:
“And a cubit and a half the breadth thereof ” (Exodus : ). A
cubit is six handbreadths, and a half-cubit is three handbreadths. Therefore, the total width of the Ark is nine handbreadths. And four tablets were placed in the Ark, two tablets
were whole and two tablets were broken. What is the source
for the fact that the broken tablets were placed in the Ark? As
it is written: “And I will write on the tablets the words that were
on the first tablets which you did break, and you shall put
them in the Ark” (Deuteronomy : ).

ַהלּ וּחוֹת ָהי ּו ָּכל ֶא ָחד וְ ֶא ָחד ָא ְר ָּכן ׁ ִש ׁ ּ ָשה
 ֵּתן ָר ְח ָ ּבן,ְט ָפ ִחים וְ ָר ְח ָ ּבן ׁ ִש ׁ ּ ָשה ְט ָפ ִחים
נִש ַּתיֵּ יר
ְ ׁ – רוֹח ּבוֹ ׁ ֶשל ָארוֹן
ְ ׁ ֶשל לוּחוֹת ְל
 ֲחצִ י ֶט ַפח ִמ ָּכאן,ׁ ָשם ׁ ְשל ׁ ָֹשה ְט ָפ ִחים
,כוֹתל זֶ ה
ֶ  וַ ֲחצִ י ֶט ַפח ִמ ָּכאן ְל,כוֹתל זֶ ה
ֶ ְל
ו ְּט ָפ ַחיִ ים ְל ׁ ִשילוּט ָמקוֹם ׁ ֶש ֵּס ֶפר ּת ָוֹרה
.מו ָּּנח

The length of each one of the tablets was six handbreadths
and their width was six handbreadths. If one lays the width
of the tablets across the width of the Ark, three handbreadths
remains there: A half-handbreadth from here, on one side, for
the thickness of this wall, and a half-handbreadth from here,
on the other side, for the thickness of that wall, and two handbreadths for handling [shilut]L in the place where the Torah
scroll was placed.N It was necessary to leave this space around
the Torah scroll in order to allow the insertion and removal of
the Torah scroll with ease. This is the opinion of Rabbi Meir
that is adopted by Rabbi Yoĥanan.

 ְ ּב ַא ָּמה ַ ּבת:ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש ָא ַמר
 ַמאן ָּתנָא.ֲח ִמ ׁ ּ ָשה ְט ָפ ִחים ָהיָה ָה ָארוֹן ָﬠשׂ וּי
.ְ ּב ַא ָּמה ַ ּבת ֲח ִמ ׁ ּ ָשה ְט ָפ ִחים – ַר ִ ּבי יְ הו ָּדה
 ַא ַּמת ַה ִ ּבנְיָ ן:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה:דְּ ָתנֵינַן ַּת ָּמן
–  וְ ָה ֵהן ָארוֹן. ׁ ֶשל ַה ֵּכ ִלים ֲח ִמ ׁ ּ ָשה,ׁ ִש ׁ ּ ָשה
.ְּכ ִלי הוּא

Rabbi Shimon ben Lakish disagrees with Rabbi Yoĥanan’s
opinion. He said: The Ark was constructed using a cubit
of five handbreadths. Who is the tanna that holds that the
Ark was constructed using a cubit of five handbreadths? It
is Rabbi Yehuda. As we learned in a mishna there (Kelim
: ): Rabbi Yehuda says: The cubit used as the unit of
measurement for the construction of the walls and the gates
was of six handbreadths; the cubit for the vessels was of five
handbreadths. And this Ark is a vessel. Therefore, it was
constructed with a cubit of five handbreadths.

יה דְּ ַר ִ ּבי יְהו ָּדה ד ּו ָא ַמר ְ ּב ַא ָּמה ׁ ֶשל
ּ ַﬠל דַּ ֲﬠ ֵת
אוֹר ּכוֹ ָﬠ ׂשוּי ׁ ְשנֵים
ְ ֲח ִמ ׁ ּ ָשה ְט ָפ ִחים – ָהיָ ה
״א ָּמ ַתיִ ם וָ ֵחצִ י
ַ  דִּ ְכ ִתיב,ָﬠ ָ ׂשר ֶט ַפח ו ֶּמ ֱחצָ ה
ָא ְר ּכוֹ״ ַא ְמ ָתא ֲח ִמ ׁ ּ ָשה וְ ַא ְמ ָתא ֲח ִמ ׁ ּ ָשה
.ו ַּפ ְלגּ וּת ַא ְמ ָתא ְּת ֵרי ו ָּפ ֵליג

According to the opinion of Rabbi Yehuda, who said that
unit of measurement for the Ark was a cubit of five handbreadths, it was constructed to a length of twelve and a
half handbreadths, as it is written: “Two cubits and a half
shall be the length thereof ” (Exodus : ). A cubit is five
handbreadths, and another cubit is five handbreadths, and
a half-cubit is two and a half handbreadths, which totals
twelve and a half handbreadths.

ימים
ִ וְ ַא ְר ָ ּב ָﬠה לוּחוֹת ָהי ּו ּבוֹ ׁ ְשנַיִ ם ׁ ְש ֵל
״א ׁ ֶשר ׁ ִש ַ ּב ְר ָּת
ֲ  דִּ ְכ ִתיב,ּו ׁ ְשנַיִ ם ׁ ְשב ּו ִרים
וְ ַ ׂש ְמ ָּתם ָ ּב ָארוֹן״ וְ ַה ּלוּחוֹת ָהיָ ה ָּכל ֶא ָחד
וְ ֶא ָחד ָא ְר ָּכן ׁ ִש ׁ ּ ָשה ְט ָפ ִחים וְ ָר ְח ָ ּבן ׁ ִש ׁ ּ ָשה
 ֵּתן ָא ְר ָּכן ׁ ֶשל לוּחוֹת ְל ָא ְר ּכוֹ ׁ ֶשל,ְט ָפ ִחים
כוֹתל
ֶ  ֶאצְ ַ ּבע ְל.נִש ַּתיֵּ יר ׁ ָשם ֲחצִ י ֶט ַפח
ְ ׁ ְָארוֹן ו
.כוֹתל ִמ ָּכאן
ֶ  וְ ֶאצְ ַ ּבע ְל,ִמ ָּכאן

And four tablets were placed in the Ark, two tablets were
whole and two tablets were broken, as it is written: “And I
will write on the tables the words that were on the first tables
which you did break, and you shall put them in the Ark”
(Deuteronomy : ). Each one of the tablets’ length was
six handbreadths, and its width was six handbreadths. If
one lays the length of the tablets across the length of the
Ark, a half-handbreadth remains there. This leaves a fingerbreadth, equal to a quarter of a handbreadth, for the wall
from here, on one side, and a fingerbreadth for the wall
from there, on the other side. According to this opinion, the
Torah scroll was not placed in the Ark.

,רוֹח ּבוֹ ׁ ֶשל ָארוֹן ׁ ִש ְב ָﬠה ְט ָפ ִחים ו ֶּמ ֱחצָ ה
ְ
״א ָּמה וָ ֵחצִ י ָר ְח ּבוֹ״ ַא ְמ ָתא ֲח ִמ ׁ ּ ָשה
ַ דִּ ְכ ִתיב
 וְ ַא ְר ָ ּב ָﬠה לוּחוֹת,ו ַּפ ְל ּגוּת ַא ְמ ָתא ְּת ֵרי ו ָּפ ֵליג
,ימים ּו ׁ ְשנַיִ ם ׁ ְשבו ִּרים
ִ ָהי ּו ּבוֹ ׁ ְשנַיִ ם ׁ ְש ֵל
.״א ׁ ֶשר ׁ ִש ַ ּב ְר ָּת וְ ַ ׂש ְמ ָּתם ָ ּב ָארוֹן״
ֲ דִּ ְכ ִתיב

The width of the Ark was seven and a half handbreadths,
as it is written: “And a cubit and a half the breadth thereof”
(Exodus : ). A cubit is five handbreadths, and a halfcubit is two and a half handbreadths, which totals seven and
a half handbreadths. And four tablets were placed in the
Ark, two tablets were whole and two tablets were broken,
as it is written: “And I will write on the tables the words that
were on the first tables which you did break, and you shall
put them in the Ark” (Deuteronomy : ).

ַהלּ וּחוֹת ָהיָ ה ָּכל ֶא ָחד וְ ֶא ָחד ָא ְר ָּכן ׁ ִש ׁ ּ ָשה
 ֵּתן ָר ְח ָ ּבן.ְט ָפ ִחים וְ ָר ְח ָ ּבן ׁ ִש ׁ ּ ָשה ְט ָפ ִחים
ְ ׁ ְרוֹח ּבוֹ ׁ ֶשל ָארוֹן ו
ְ ְל
נִש ַּתיֵּ יר ׁ ָשם ֶט ַפח
ֶ  ֶאצְ ַ ּבע ְל,ּו ֶמ ֱחצָ ה
כוֹתל ִמ ָּכאן וְ ֶאצְ ַ ּבע
 ֲחצִ י ֶט ַפח ִמ ָּכאן וַ ֲחצִ י ֶט ַפח,כוֹתל ִמ ָּכאן
ֶ ְל
.ִמ ָּכאן ְל ׁ ִשילוּט

The length of each one of the tablets was six handbreadths,
and their width was six handbreadths. If one lays the
width of the tablets across the width of the Ark, one and
a half handbreadths remains there: A fingerbreadth for
the wall from here, on one side, and a fingerbreadth for
the wall from there, on the other side, as well as a halfhandbreadth from here, on one side, and a half-handbreadth from here, on the other side, for handling the
tablets.

ֵּכיצַ ד ָﬠ ָ ׂשה ְ ּבצַ ְל ֵאל ֶאת ָה ָארוֹן? ַר ִ ּבי ֲחנִינָ א
 ׁ ְש ַּתיִ ם ׁ ֶשל זָ ָהב, ׁ ָשל ֹׁש ֵּתיבוֹת ֲﬠ ָ ׂשאוֹ:ָא ַמר
 וְ ׁ ֶשל, נָ ַתן ׁ ֶשל זָ ָהב ְ ּב ׁ ֶשל ֵﬠץ.וְ ַא ַחת ׁ ֶשל ֵﬠץ
ית
ָ  דִּ ְכ ִתיב ״וְ צִ ּ ִפ,ּיפהו
ָ ּ ִ וְ צ,ֵﬠץ ְ ּב ׁ ֶשל זָ ָהב
 ַמה ַּת ְלמוּד.אוֹתוֹ זָ ָהב ָטהוֹר ִמ ַ ּביִ ת ו ִּמחוּץ״
.״תצַ ּ ֶפנּ וּ״ – ְל ָה ִביא ְ ׂש ָפתוֹ ָה ֶﬠ ְליוֹנָ ה
ְּ לוֹמר
ַ

The Gemara continues its discussion of the Ark. How did
Bezalel construct the Ark? Rabbi Ĥanina said: He constructed it of three boxes, each one larger than the previous
one (see Yoma b). Two of them were made of gold and
one was made of wood. He placed the smallest box, which
was made of gold, in the box of wood, and he placed the box
of wood in the box of gold, the largest box. And he then
overlaid the lip of the box of wood with gold as well, as it is
written: “And you shall overlay it with pure gold, within
and without shall you overlay it” (Exodus : ). The verse
already stated: “You shall overlay it.” What is the added
meaning when the verse states: “Shall you overlay it?” The
added words convey that the upper lip of the wooden box
was also covered in gold.
: פרק ו׳ דף טז. Perek VI . 16b
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Cube [tatroga] – ט ְטרוֹגָ ה:ַ From the Greek τετράγωνος, tetragonos,
meaning with four angles or squared.
Beryl [tarshish] – ת ְר ׁ ִש ׁיש:ַּ This word has a number of diﬀerent meanings.
Some say the sea referred to in the Gemara was found near a place on
the coast of the Mediterranean that exported precious metals and gems.
It is not clear precisely where it was, as there was more than one locale
with markets in precious metals and gems, and they all had similar
names. Examples of these are Tarsus in Cilicia on the southern coast of
Asia Minor, and Tartessos in southern Spain. Another option, mentioned
by some biblical commentaries, is that it refers to the sea near Tzor, in
modern-day Lebanon, near Rosh Hanikra on Israel’s northeastern border.
Tarshish is also the name of one of the gemstones that was set in the
breastplate of the High Priest (Exodus 28:20). According to the classic
Aramaic translations of the Bible, it is to be identified with the khrom
yama, meaning the color of the sea. This is a green-blue stone, similar to
the color of seawater. It is called aquamarine in Latin, and the Septuagint
translates it as chrysolite.

Aquamarine

 ֵּת ָיבה ַא ַחת:ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש ָא ַמר
ית אוֹתוֹ
ָ  דִּ ְכ ִתיב ״וְ צִ ּ ִפ,ּיפהו
ָ ּ ֲִﬠ ָ ׂשאוֹ וְ צ
 ַמה ַּת ְלמוּד.זָ ָהב ָטהוֹר ִמ ַ ּביִ ת ו ִּמחוּץ״
״תצַ ּ ֶפנּ וּ״? ָא ַמר ַר ִ ּבי ּ ִפנְ ָחס ְל ָה ִביא
ְּ לוֹמר
ַ
.נֶסר
ֶ נֶסר ְל
ֶ ֵ ּבין

Alternatively, Rabbi Shimon ben Lakish said: He constructed one box and overlaid it on all sides with gold,
as it is written: “And you shall overlay it with pure
gold, within and without shall you overlay it” (Exodus
: ). According to this explanation, what is the added
meaning when the verse states: “Shall you overlay it”?
Rabbi Pineĥas said: The added words convey that the
area between each boardN needed to be covered in gold
as well, to insure that no part of the Ark lacked a gold
covering.

ֵּכיצַ ד ָהי ּו ַהלּ וּחוֹת ְּכתו ִּבים? ַר ִ ּבי ֲחנִינָ ה
ּח זֶ ה  ֲח ִמ ׁ ּ ָשה ַﬠל לו:אוֹמר
ֵ יאל
ֵ ֶ ּבן ַ ּג ְמ ִל
 ֲה ָדא הוּא דִּ ְכ ִתיב,ּח זֶ ה וַ ֲח ִמ ׁ ּ ָשה ַﬠל לו
,״וַ יִּ ְכ ְּת ֵבם ַﬠל ׁ ְשנֵי לוּחוֹת ֲא ָבנִים״
.ּח זֶ ה ּח זֶ ה וַ ֲח ִמ ׁ ּ ָשה ַﬠל לו ֲח ִמ ׁ ּ ָשה ַﬠל לו
ּח זֶ ה וַ ֲﬠ ָ ׂש ָרה  ֲﬠ ָ ׂש ָרה ַﬠל לו:וְ ַר ָ ּבנַן ָא ְמ ִרי
 ֲה ָדא הוּא דִּ ְכ ִתיב ״וַ יַּ ֵ ּגד ָל ֶכם,ּח זֶ ה ַﬠל לו
ֶאת ְ ּב ִריתוֹ ֲא ׁ ֶשר צִ ָּוה ֶא ְת ֶכם ַל ֲﬠ ׂשוֹת
ּח זֶ ה ֲﬠ ֶ ׂש ֶרת ַהדְּ ָב ִרים״ – ֲﬠ ָ ׂש ָרה ַﬠל לו
יוֹחאי
ַ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן.ּח זֶ ה וַ ֲﬠ ָ ׂש ָרה ַﬠל לו
ּח זֶ ה וְ ֶﬠ ְ ׂש ִרים ַﬠל  ֶﬠ ְ ׂש ִרים ַﬠל לו:אוֹמר
ֵ
 דִּ ְכ ִתיב ״וַ יִּ ְכ ְּת ֵבם ַﬠל ׁ ְשנֵי לוּחוֹת,ּח זֶ ה לו
 וְ ֶﬠ ְ ׂש ִרים ַﬠל,ּח זֶ ה ֲא ָבנִים״ ֶﬠ ְ ׂש ִרים ַﬠל לו
 ַא ְר ָ ּב ִﬠים ַﬠל:ימאי ָא ַמר
ַ  ַר ִ ּבי ִס.ּח זֶ ה לו
 דִּ ְכ ִתיב,ּח זֶ ה  וְ ַא ְר ָ ּב ִﬠים ַﬠל לו,ּח זֶ ה לו
.״מזֶּ ה ו ִּמזֶּ ה ֵהם ְּכתו ִּבים״ – ַט ְטרוֹגָ ה
ִ

The Gemara continues with discussion of the two tablets.
How were the tablets written? Rabbi Ĥanina ben
Gamliel says: Five on this tablet and five on that tablet.
This is as it is written: “And He wrote them upon two
tablets of stone” (Deuteronomy : ), i.e., five of the
Ten Commandments on this tablet and five on that
tablet. But the Rabbis say: All of the Ten Commandments were written on this tablet and the same ten
were written on that tablet.N This is as it is written:
“And He declared unto you His covenant, which He
commanded you to perform, even the ten words”
(Deuteronomy : ). This teaches that there were ten
on this tablet and ten on that tablet. Rabbi Shimon
ben Yoĥai says: Twenty on this tablet and twenty on
that tablet,N as it is written: “And He wrote them upon
two tablets of stone” (Deuteronomy : ). This teaches
that there were twenty on this tablet and twenty on
that tablet. Rabbi Simai said: Forty on this tablet and
forty on that tablet, as it is written: “On the one side
and on the other were they written” (Exodus : ), as
a cube [tatroga].L

 ֵ ּבין ָּכל:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְֲחנַ נְיָה ֶ ּבן ֲא ִחי ַר ִ ּבי י
יה ׁ ֶשל
ָ יּוֹת
ֶ אוֹת
ִ ְיה ו
ָ דִּ ּבוּר וְ ִד ּבוּר דִּ ְקדּ ו ֶּק
ְ  דִּ ְכ ִתיב,ּת ָוֹרה
– ״מ ֻמו ָּּל ִאים ַ ּב ַּת ְר ׁ ִש ׁיש״
.ְּכיַ ָּמא ַר ָ ּבא

Ĥananya, nephew of Rabbi Yehoshua, says: Between
each and every statement that was written on the tablets, its precise details and the explanation of its letters
were written as well, as it is written: “Filled with beryl
[tarshish]” (Song of Songs : ).L Tarshish is the name
of a sea, or more likely, an area of the Mediterranean. The
verse is indicating that the Torah is filled with all of these
details, like the great sea is filled with waves.

ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש ַּכד ֲהוָ ה ָמ ֵטי ָה ֵדין
 יָ ֶפה ִל ְּמ ַדנִי ֲחנַ נְיָה ֶ ּבן:ְק ָריָ יה ֲהוָ ה ָא ַמר
 ַמה ַהיָּ ם ַהזֶּ ה ֵ ּבין ַ ּגל,ﬠ הוֹש
ֻ ׁ ְֲא ִחי ַר ִ ּבי י
ָ ּגדוֹל ְלגַ ל ָ ּגדוֹל ַ ּג ִּלים ְק ַט ּנִים – ָּכ ְך ֵ ּבין
יה
ָ יּוֹת
ֶ אוֹת
ִ ְיה ו
ָ ָּכל דִּ ּבוּר וְ ִד ּבוּר דִּ ְקדּ ו ֶּק
.ׁ ֶשל ּת ָוֹרה

When Rabbi Shimon ben Lakish would reach this
verse, “Filled with beryl,” he would say: The parable
that Ĥananya, nephew of Rabbi Yehoshua, taught me
is appropriate. Just as between one large wave and
another large wave there are smaller waves in this sea,
so too, the precise details and the explanations of the
letters of the Torah were written between each and
every commandment.

NOTES

The area between each board – נֶסר
ֶ נֶסר ְל
ֶ בין:
ּ ֵ The sides of
the Ark were made of a number of attached boards. The verse
teaches that the fissure between the boards also had to be
covered in gold, even if the fissure was indiscernible (Rabbi
Eliyahu Fulda; Rash Sirilio)
Ten commandments were written on this tablet and the
same ten were written on that tablet – ּח זֶ ה וַ ֲﬠ ָ ׂש ָרה ֲﬠ ָ ׂש ָרה ַﬠל לו
ּח זֶ ה ﬠל לו:ַ An alternative understanding is that the same text
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was not written on each of the two tablets. Rather, one tablet Ten Commandments were written twice on each tablet, once
contained the Ten Commandments as they appear in Exodus on each side (Rash Sirilio). Others explain that they were written
(20:2–14), while the other tablet contained the version that only on one side of the tablets, but they were written twice on
appears in Deuteronomy (5:6–18) (Ĥatam Sofer; Ibn Ezra’s long that side (Rash Sirilio in a second explanation; Hakotev in the Ein
commentary on Exodus 20:1 and short commentary on Exodus Ya’akov). A third opinion maintains that they were written only
34:38).
one time on each tablet and only on one side, yet miraculously
the writing could be read from the other side. Therefore, it apTwenty on this tablet and twenty on that tablet –  ֶﬠ ְ ׂש ִרים ַﬠלpeared as if the Ten Commandments were written on both sides
ּח זֶ ה ּח זֶ ה וְ ֶﬠ ְ ׂש ִרים ַﬠל לו לו: Some commentaries explain that the (She’elot UTeshuvot Radbaz 3:549; see Rashi on Exodus 32:15).

קוֹמי
ֵ ית ַק ׁ ּ ְשיַ ית
ְ ָא ַמר ַר ִ ּבי ַּתנְ חו ָּמא ִא
 ָא ְתיָ א ְּכ ַר ִ ּבי יְ הו ָּדה וְ ָלא:ַר ִ ּבי ּ ִפנְ ָחס
 ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי.ָא ְתיָ א ְּכ ַר ִ ּבי ֵמ ִאיר
קוֹח ֵאת ֵס ֶפר
 ״ל
ָ יְ ה ּו ָדה – דִּ ְכ ִתיב
ַה ּת ָוֹרה ַהזֶּ ה וְ ַ ׂש ְמ ֶּתם אוֹתוֹ ִמ ַ ּצד ֲארוֹן
יה דְּ ַר ִ ּבי יְ הו ָּדה
ּ ְ ּב ִרית ה׳ וגו׳״ ַﬠל דַּ ֲﬠ ֵת
ָ ד ּו ֲא ַמר ֵה
– יכן ָהיָ ה ֵס ֶפר ּת ָוֹרה נָ תוּן
 וְ ָהיָ ה,ְּכ ִמין ְ ּגלו ְּס ִקיָּ יא ָﬠ ׂשוּי לוֹ ִמ ַ ּבחוּץ
.ֵס ֶפר ּת ָוֹרה נָ תוּן ְ ּבתוֹכוֹ

Due to the diﬀering opinions with regard to the length of the
cubit, there are diﬀering opinions with regard to the size of the
Ark. It follows that, according to the opinion of Rabbi Meir, the
Torah scroll was placed in the Ark, while according to the opinion of Rabbi Yehuda, it was not placed there. Rabbi Tanĥuma
said: I raised the following diﬃculty in the presence of Rabbi
Pineĥas. The next verse conforms to the opinion of Rabbi
Yehuda and does not conform to the opinion of Rabbi Meir.
What is the source for the opinion of Rabbi Yehuda? As it is
written: “Take this book of the law, and put it by the side of
the Ark of the Covenant of the Lord your God” (Deuteronomy
: ). This verse indicates that the Torah scroll was placed next
to the Ark and not inside it. This is in accordance with the
opinion of Rabbi Yehuda, who said: Where was the Torah
scroll placed? A box-like container [gluskiyya]L was made for
it on the outside, and the Torah scroll was placed inside it.

ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי ֵמ ִאיר – דִּ ְכ ִתיב
״וְ נָ ַת ָּת ֶאת ַה ַּכ ּפ ֶוֹרת ַﬠל ָה ָא רוֹן
ִמ ְל ָמ ְﬠ ָלה וְ ֶאל ָה ָארוֹן ִּת ֵּתן ֶאת ָה ֵﬠדוּת
.ֲא ׁ ֶשר ֶא ֵּתן ֵא ֶליךָ ״

What is the source for the opinion of Rabbi Meir that the
Torah scroll was placed inside the Ark? It is as it is written, “And
you shall put the Ark cover upon the Ark from above; and in
the Ark you shall put the testimony that I shall give you” (Exodus : ). This verse indicates that first the Ark cover was
placed on the Ark, and only subsequently was the testimony, i.e.,
the tablets, placed inside. Since a previous verse (Exodus : )
already commands to put the tablets in the Ark, this second
instruction to place the testimony must be referring to the Torah
scroll rather than the tablets. This reading is supported by the
fact that the instruction to place the testimony follows the instruction to place the Ark cover. The Ark cover must have been
put in place first, as the complete Torah scroll did not exist until
the end of the fortieth year in the desert, long after the assembly
of the Tabernacle and the Ark.

יה דְּ ַר ִ ּבי ֵ)מ ִאיר( יְהו ָּדה דּ ּו ֲא ַמר
ּ ַﬠל דַּ ֲﬠ ֵת
ֵאין מו ְּקדָּ ם ו ְּמאו ָּחר ַ ּב ּת ָוֹרה ֶא ָּלא ״וְ ֶאל
ָה ָארוֹן ִּת ֵּתן ֶאת ָה ֵﬠדוּת ֲא ׁ ֶשר ֶא ֵּתן
ֵא ֶליךָ ״ וְ ַא ַחר ָּכךְ ״וְ נָ ַת ָּת ֶאת ַה ַּכ ּפ ֶוֹרת
.ַﬠל ָה ָארוֹן ִמ ְל ָמ ְﬠ ָלה״

According to the opinion of Rabbi Yehuda,N who stated that
there is no absolute chronological order in the Torah, the
verse can be understand that testimony always refers to the
tablets. Therefore, the verse may be understood that first it
states: “And in the Ark you shall put the testimony that I shall
give you,” and only afterward it states: “And you shall put the
Ark cover upon the Ark from above.”

:ַר ִ ּבי ּ ִפנְ ָחס ְ ּב ׁ ֵשם ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש
דוֹש ָ ּברו ְּך הוּא
ׁ ַה ּת ָוֹרה ׁ ֶש ָּנ ַתן לוֹ ַה ָ ּק
ְלמ ׁ ֶֹשה נִ ְּתנָ ה לוֹ ֵא ׁש ְל ָבנָ ה ֲחרו ָּתה
 ִהיא ֵא ׁש מו ְּב ֶל ֶלת,חוֹרה
ָ ְ ּב ֵא ׁש ׁ ְש
, וּנְ תוּנָ ה ֵמ ֵא ׁש, ֲחצו ָּבה ֵמ ֵא ׁש,ְ ּב ֵא ׁש
.ימינוֹ ֵא ׁש דָּ ת ָלמוֹ״
ִ ״מ
ִ דִּ ְכ ִתיב

Apropos the discussion of the tablets and the Torah, the Gemara cites a further statement on the subject. Rabbi Pineĥas
said in the name of Rabbi Shimon ben Lakish: The Torah that
the Holy One, Blessed be He, gave to Moses on Mount Sinai
was given to him as white fire engraved with black fire.N It, the
Torah itself, is fire mixed with fire, carved from beneath the
throne of glory, which is fire, and given from the One who is
fire, as it is written: “At His right hand was a fiery law unto
them” (Deuteronomy : ).

הלכה ב מתני׳ ֵה ָיכן ָהי ּו ִה ׁ ְש ַּת ֲחוָ יוֹת
, וְ ַא ְר ַ ּבע ַ ּבדָּ רוֹם,ָה ֵאלּ וּ? ַא ְר ַ ּבע ַ ּב ָ ּצפוֹן
 ְּכנֶ גֶ ד,ׁ ָשל ֹׁש ַ ּב ִּמזְ ָרח ּו ׁ ְש ַּתיִ ם ַ ּב ַּמ ֲﬠ ָרב
רוֹמיִּ ים ְסמו ִּכים
ִ ְּ ד,ׁ ְשל ֹ ׁ ָֹשה ָﬠ ָ ׂשר ׁ ְש ָﬠ ִרים
, ׁ ַש ַﬠר ַהדֶּ ֶלק,ַל ַּמ ֲﬠ ָרב – ׁ ַש ַﬠר ָה ֶﬠ ְליוֹן
 וְ ָל ָּמה. ׁ ַש ַﬠר ַה ַּמיִ ם,ׁ ַש ַﬠר ַה ְ ּבכוֹרוֹת
נִיסין
ִ נִ ְק ָרא ׁ ְשמוֹ ׁ ַש ַﬠר ַה ַּמיִ ם – ׁ ֶש ּבוֹ ַמ ְכ
לוֹחית
ִ ְצ

alakha · mishna The previous mishna mentioned that there were thirteen prostrations in the Temple.
Where were these prostrations? There were four in the north
of the courtyard, four in the south, three in the east and two
in the west, as the thirteen prostrations were facing the thirteen
gates of the Temple courtyard. The thirteen gates were as follows: The southern ones, listed in order, beginning with the
one adjacent to the western side, were the Upper Gate, and
the topography of the courtyard was such that there was an incline on the east-west plane, therefore the gate farthest to the
west was higher than the other gates; the Gate of Kindling,N
through which the priests would bring the wood for the arrangement of fire on top of the altar; the Gate of the Firstborn,
through which priests would bring the ritually pure firstborn
animals to be sacrificed, as it is permitted to slaughter firstborn
animals on the southern side of the courtyard; and the Gate of
Water. The mishna elaborates: And why was it named the Gate
of Water? Since through it they would bring in the vial

LANGUAGE

Box-like container [gluskiyya] – גלו ְּס ִקיָּ יא:ּ ְ Perhaps from the
Greek, γλωσσόκομον, glossokomon, meaning case or box. Different versions of this word appear throughout the Talmud,
such as deluskama and geluskema, which usually refers to an
ossuary, a container used for storing bones after decomposition.

Ossuary
NOTES

According to the opinion of Rabbi Yehuda – יה דְּ ַר ִ ּבי
ּ ַﬠל דַּ ֲﬠ ֵת
)מ ִאיר( יְהו ָּדה:
ֵ In the Vilna edition of the Jerusalem Talmud Rabbi
Meir is written instead of Rabbi Yehuda. However, both the
Korban HaEida and the Tiklin Ĥaditin conclude that the text
should be emended to read Rabbi Yehuda instead of Rabbi
Meir, and that is how it appears in the translation. Rabbi Meir
derives support for his opinion that the Torah scroll was placed
in the Ark from the seeming oddity that the verse repeats the
instruction to place the testimony in the Ark after the instruction
to place the Ark cover. The invocation of the principle that there
is no absolute chronological order in the Torah therefore makes
sense only as an explanation of Rabbi Yehuda’s lack of concern
with the instruction to place the testimony in the Ark after the
Ark was already closed.
White fire engraved with black fire – ֵא ׁש ְל ָבנָ ה ֲחרו ָּתה ְ ּב ֵא ׁש
חוֹרה
ָ ש:
ְ ׁ The Korban HaEida oﬀers two competing readings. Either
the divine Torah is written with white fire engraved in a black
background, or the opposite, which matches the image of our
Torah scrolls.
The Gate of Kindling – ש ַﬠר ַהדֶּ ֶלק:
ַ ׁ Some explain that this was
not the gate through which wood was brought for the altar but
rather the gate through which the fire was brought (Tosefot Yom
Tov on Middot 1:4).
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