Perek VI
Daf 17 Amud a
BACKGROUND

The Gate of Nicanor – ש ַﬠר נִ ָ ּקנוֹר:
ַ ׁ The Gate of Nicanor was well
known, both for the beauty of its copper doors as well as for
the miracles that occurred during its transport from Egypt. This
gate, located at the main entrance to the courtyard, served many
purposes, often involving cases when someone needed to be as
close to the courtyard as possible without actually entering the
Temple area (see Nazir 45a).
The thirteen gates in the Temple – ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר ַה ׁ ְש ָﬠ ִרים
ש ַ ּב ִּמ ְקדָּ ׁש:ֶׁ

יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל.נִיסוּךְ ַה ַּמיִ ם ֶ ּב ָחג
ּ ׁ ֶשל
 ּבוֹ ַה ַּמיִ ם ְמ ַפ ִּכים:אוֹמר
ֵ ֶ ּבן יַ ֲﬠקֹב
וַ ֲﬠ ִת ִידין ִל ְהיוֹת יוֹצְ ִאין ִמ ַּת ַחת ִמ ְפ ַּתן
.ַה ַ ּביִ ת

of water for the water libationN on the festival of Sukkot, as they
would ceremoniously draw the water from the Pool of Siloam and
bring it to the altar through this gate. Rabbi Eliezer ben Ya’akov
says: There was a diﬀerent reason for this name. It was called the
Gate of Water because through it the water would trickle
[mefakim],N and in the future this water will increase and go out
from under the threshold of the House.

: ְלעו ָּמ ָתן ַ ּב ָ ּצפוֹן ְסמו ִּכים ַ ּב ַּמ ֲﬠ ָרבFacing these gates were the ones in the north, listed in order from
 ׁ ַש ַﬠר, ׁ ַש ַﬠר ַה ָ ּק ְר ָ ּבן, ׁ ַש ַﬠר יְ ָכנְ יָ הthe one closest to the west: The Gate of Jeconiah; the Gate of
. ׁ ַש ַﬠר ַה ׁ ּ ִשיר, ַה ּנ ׁ ִָשיםthe Oﬀering, through which they would bring the oﬀerings of the
most sacred order, as these could be slaughtered only in the northern part of the courtyard; the Gate of Women, where women
would enter the courtyard to place their hands on the heads of
their oﬀerings; and the Gate of Song, through which they would
bring the musical instruments into the courtyard.
 וְ ָל ָּמה נִ ְק ָרא ׁ ְשמוֹ ׁ ַש ַﬠר יְ ָכנְיָה – ׁ ֶש ּבוֹThe mishna asks: And why was it called the Gate of Jeconiah?
N
. יָ צָ א יְ ָכנְיָה ְ ּבגָ לוּתוֹThe reason is that through it Jeconiah went out to his exile.
Before Jeconiah was exiled by Nebuchadnezzar to Babylon he
came to take leave of the Temple, and he left through this gate.

Diagram of the Temple showing the locations of the thirteen gates
LANGUAGE

Wickets [pishpeshin] – פ ׁ ְש ּ ְפ ׁ ִשין:ִ ּ This word exists in Syriac with
the same meaning, a small door within a larger door. Some
maintain that it is from the Greek ψῆφος, psèfos, meaning
pebble or small stone, such as those used in a mosaic. Just as
one tile is set within the others in a mosaic, so too this door is
set within the framework of the larger door.
HALAKHA

And the Gate of Nicanor had two wickets – ו ׁ ְּשנֵי ִפ ׁ ְש ּ ְפ ׁ ִשין ָהי ּו לוֹ:
There was a wicket on each side of the large gate which stood
in the middle of the Sanctuary, one to the north and the other
to the south. The one to the south was never used: “This gate
shall be shut; it shall not be opened” (Ezekiel 44:2). The one to the
north was used as an entrance to the Sanctuary, as follows: The
priest who was appointed to open the doors to the Sanctuary
entered this wicket and continued walking between the two
walls until he reached an area that opened onto the courtyard
on his left. He would then enter the Sanctuary and continue
to the large gate and open it from the inside (see Middot 2:6;
Rambam Sefer Avoda, Hilkhot Beit HaBeĥira 4:6).
There were seven gates in the courtyard – ׁ ִש ְב ָﬠה ׁ ְש ָﬠ ִרים ָהי ּו
ב ֲﬠזָ ָרה:ּ ָ There were seven gates to the courtyard. Three were on
the northern side, close to the western end of the courtyard,
and three were on the southern side, also close to the west.
The seventh gate was in the east, opposite the center of the
Holy of Holies (see Middot 1:4; Rambam Sefer Avoda, Hilkhot Beit
HaBeĥira 5:4).
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 ו ׁ ְּשנֵי ִפ ׁ ְש ּ ְפ ׁ ִשין, ׁ ֶש ַ ּב ִּמזְ ָרח ׁ ַש ַﬠר נִ ָ ּקנוֹרThe mishna resumes the list with the gates that are in the east: the
B
,ימינוֹ וְ ֶא ָחד ִמ ּ ְ ׂשמֹאלוֹ
ִ  ָהי ּו לוֹ ֶא ָחד ִמGate of Nicanor, which was named after Nicanor, who brought
the
doors
of
this
gate
from Egypt (see Yoma a). And the Gate
.ו ׁ ְּשנַיִ ם ַ ּב ַּמ ֲﬠ ָרב וְ ל ֹא ָהיָ ה ָל ֶהן ׁ ֵשם
of Nicanor had two wickets [pishpeshin],NLH one on its right and
one on its left. And there were two gates in the west that did not
have a name, making a total of thirteen gates.
יוֹחנָ ן
ָ יוֹסה ֶ ּבן
ֵ נִיתין ַא ָ ּבא
ִ גמ׳ ַמ ְת
 דְּ ָא ַמר ְּכנֶ גֶ ד ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר,ִהיא
 ְ ּב ַרם ְּכ ַר ָ ּבנַן ׁ ִש ְב ָﬠה ׁ ְש ָﬠ ִרים.ׁ ְש ָﬠ ִרים
 ַﬠל דַּ ֲﬠ ַתיְ יה ּו דְּ ַר ָ ּבנַן ֵה ָיכן.ָהי ּו ָ ּב ֲﬠזָ ָרה
?ָּהי ּו ִה ׁ ְש ַּת ֲחוָ ואוֹת ַה ָּללו

gemara

The mishna taught that there were thirteen gates
in the courtyard. The Gemara notes that the mishna is in accordance with the opinion of Abba Yosei ben Yoĥanan, who said in
Middot : that the thirteen prostrations were performed opposite the thirteen gates.B However, according to the opinion of
the Rabbis, in Middot : , there were only seven gates in the
courtyard.H Consequently, according to the opinion of the Rabbis, where were these thirteen prostrationsN performed, if there
weren’t a corresponding number of gates?

NOTES

The water libation – נִיסו ְּך ַה ַּמיִ ם:
ּ The mitzva to pour wine on
the altar during the sacrifice of the oﬀerings is stated explicitly
in the Torah. In contrast, pouring of water is not mentioned
in the Torah; rather, it is a halakha transmitted to Moses from
Sinai that for the seven days of the festival of Sukkot a water
libation accompanies the regular wine libation. The Gemara
in tractate Sukka describes how the water was brought from
the Pool of Siloam to the Temple and how the water libation
was performed.

event. However, it is possible that when King Solomon built
the Temple he saw by divine inspiration that Jeconiah would
be exiled through this gate in a public manner. He therefore
named the gate Jeconiah in reference to this future event
(Siftei Tzaddik of Rabbi Pineĥas Menaĥem Elazar of Piltz).

And the Gate of Nicanor had two wickets – ו ׁ ְּשנֵי ִפ ׁ ְש ּ ְפ ׁ ִשין
הי ּו לוֹ:ָ Some say that these two wickets were located within
the doors of the gates themselves. They were used as entrances because they were easier to open than the larger
Trickle [mefakim] – מ ַפ ִּכים:ְ See Ezekiel 47:2: “And, behold,
gate. Others explain that these wickets opened on either side
there trickled forth [mefakim] waters on the right side.” The
of the larger gate (Rambam’s Commentary on the Mishna;
Radak and Targum Yonatan on this verse translate this term
Me’iri; Rosh).
as “go out.” In Rashi’s commentary on that verse, in Yoma 78a,
and in Rabbeinu Meshulam’s commentary here, the following
Where were these prostrations – יכן ָהי ּו ִה ׁ ְש ַּת ֲחוָ ואוֹת ַה ָּלל ּו
ָ ה:ֵ
interpretation is provided: The etymology of the word mefaThe discussion in the Gemara assumes that there was no
kim is from the word pakh, a cruse. In other words, the water
dispute with regard to the number of prostrations, as both the
flow was the width of the opening of a cruse.
Rabbis and Abba Yosei ben Yoĥanan agreed that there were
That through it Jeconiah went out to his exile –  ׁ ֶש ּבוֹ יָ צָ אthirteen prostrations. The Gemara therefore inquires about
יְ ָכנְיָה ְ ּבגָ לוּתוֹ: As the Temple, including this gate, stood for over the location of these prostrations, instead of suggesting that
four hundred years prior to Jeconiah’s exile, it would appear according to the Rabbis there were only seven prostrations
that the gate could not originally have been named for this (Korban HaEida).

 ׁ ְשל ֹׁש ֶﬠ ְ ׂש ֵרה:ִּכי ַה ִהיא דְּ ָתנֵינַ ן ַּת ָּמן
ּ ְפ ָרצוֹת ָהי ּו ּבוֹ ׁ ֶש ּ ְפ ָרצוּם ַמ ְל ֵכי יָ וָ ן וְ ָחזְ ר ּו
 וְ גָ זְ ר ּו ְּכנֶ גְ דָּ ן,וּגְ ָדרוּם ְ ּבנֵי ַח ׁ ְשמוֹנַ אי
.ׁ ְשל ֹׁש ֶﬠ ְ ׂש ֵרה ִה ׁ ְש ַּת ֲחוָ ואוֹת

ְּכ ִתיב ״וְ ָהיָ ה ַ ּביּוֹם ַההוּא יֵ צְ א ּו ַמיִ ם
 ִמ ֵ ּבית: ָּתנֵי.ַחיִּ ים ִמיר ּו ׁ ָש ַליִ ם וגו׳״
רוֹכת – ְּכ ַק ְרנֵי
ֶ ָק ְד ׁ ֵשי ָק ָד ׁ ִשים ַﬠד ַה ּ ָפ
,ִס ַּילי וְ ִכ ַּיליי

The Gemara answers that the prostrations correspond to that which
we learned in a mishna there (see Middot : ): There were thirteen
breaches in the soreg, the lattice fence between the walls of the courtyard and the Temple Mount, that the kings of Greece breached. They
did this to allow foreigners to enter the courtyard and to demonstrate
that this area was not reserved exclusively for priests. And the sons of
the Hasmonean dynastyB returned and fenced in those breaches,
and decreed that thirteen prostrations should be performed opposite them. Anyone who encircled the courtyard and passed by one of
the places where a breach had been sealed would prostrate in gratitude
to God for removing Greek control and the decrees against the Jews
of Eretz Yisrael.
The Gemara expands upon the idea expressed by Rabbi Eliezer ben
Ya’akov that in the future the water from the Gate of Water will increase
and emerge from under the threshold of the House: It is written in a
prophecy concerning the end of days: “And it shall come to pass in
that day, that living waters shall go out from Jerusalem: Half of them
toward the eastern sea, and half of them toward the western sea; in
summer and in winter shall it be” (Zechariah : ), and it was taught
in a baraita: From the house of the Holy of Holies to the curtain, the
stream of water will be as thin as the antennae of silai and khilai, two
types of snails.

רוֹכת ַﬠד ִּמזְ ַ ּבח ַהזָּ ָהב – ְּכ ַק ְרנֵי
ֶ ִמן ּ ָפ
–  ִמ ִּמזְ ַ ּבח ַהזָּ ָהב ַﬠד ֲﬠזָ רוֹת.ֲחגָ ִבים
 ִמן ָה ֲﬠזָ רוֹת ַﬠד ִמ ְפ ַּתן,ְּכחוּט ׁ ֶשל ׁ ְש ִתי
ְיכן וְ ֵא ָילך
ָּ  ִמ.ַה ַ ּביִ ת – ְּכחוּט ׁ ֶשל ֵﬠ ֶרב
. ְְּכ ִמ ּ ִפי ַה ּ ַפך

From the veil to the golden altar the stream of water will increase
slightly until it is like the antennae of grasshoppers. From the place
of the golden altar to the courtyards it will further increase to the
thickness of a thread of the warp of a loom. From the courtyards to
the threshold of the House the stream will widen to the size of a
thread of the woof,B which was thicker than the thread of the warp.
From here onward the stream will reach the width of a stream of
liquid poured from the mouth of a cruse.

ְּכ ִתיב ״וְ ִה ֵּנה ַמיִ ם ְמ ַפ ִּכים ִמן ַה ָּכ ֵתף
ַהיְ ָמנִית ְ ּבצֵ את ָה ִא ׁיש ָק ִדים וְ ָקו ְ ּביָ דוֹ
וַ יָּ ָמד ֶא ֶלף ָ ּב ַא ָּמה וַ יַּ ֲﬠ ִב ֵירנִי ַב ַּמיִ ם ֵמי
 ״וַ יָּ ָמד ֶא ֶלף.ָא ְפ ָסיִ ם״ – ַﬠד ַק ְרסו ָּלה
וַ יַּ ֲﬠ ִב ֵירנִי ַב ַּמיִ ם ֵמי ִ ּב ְר ָּכיִ ם״ – ַﬠד
,ִ ּב ְר ַּכיָּ יה

The Gemara cites another baraita on this topic. It is written: “And,
behold, there trickled forth waters on the right side. When the man
went forth eastward with the line in his hand, he measured a thousand cubits, and he caused me to pass through the waters, waters
that were to the ankles” (Ezekiel : – ). This verse teaches that at a
distance of a thousand cubits the height of the water was up to the
ankles. The next verse states: “Again he measured a thousand, and
caused me to pass through the waters, waters that were to the knees,”
which indicates that after an additional thousand cubits the water was
up to the knees.

״וַ יָּ ָמד ֶא ֶלף וַ יַּ ֲﬠ ִב ֵירנִי ֵמי ָמ ְתנָיִ ם״ – ַﬠד
 ִמ ָּכאן וְ ֵא ָיל ְך ״וַ יָּ ָמד ֶא ֶלף,ָמ ְתנַ יָּ יא
נַ ַחל ֲא ׁ ֶשר ל ֹא או ַּכל ַל ֲﬠבוֹר״ ֲא ִפילּ ּו
.כוֹלה ַל ֲﬠבוֹר ּבוֹ
ָ ְדוֹלה ֵאינָ ּה י
ָ ַל ִ ּב ָירנִין ְ ּג

The verse continues: “Again he measured a thousand, and caused
me to pass through waters that were to the loins” (Ezekiel : ),
which teaches that after the next thousand cubits the height of the
water rose until the loins. From here onward the water continued to
rise, until “he measured a thousand; and it was a river that I could
not pass through” (Ezekiel : ). After the last thousand cubits the
water was so high that even a large Liburnian ship, a type of a warship,
could not pass through the current.N

.ַמאי ַט ְﬠ ָמא – ״וְ צִ י ַאדִּ יר ל ֹא יַ ַﬠ ְב ֶרנּ וּ״
״כי גָ א ּו ַה ַּמיִ ם ֵמי ָ ׂשחוּ״
ִּ – ִמ ּ ְפנֵי ָמה
 ָא ַמר ַרב חוּנָ ה.ַמה ּו ֵמי ָ ׂשח ּו – ִמ ָּל ׁשוּט
יטא ָ ׂשחוֹנָ א ״ו ֵּפ ַר ׂש
ָ ְְ ּב ַא ְת ִרין ָקר ּו ְל ׁ ָשי
שוֹחה
ֶ יָ ָדיו ְ ּב ִק ְר ּבוֹ ַּכ ֲא ׁ ֶשר יְ ָפ ֵר ׂש ַה
.ִל ְ ׂשחוֹת״

What is the explanation of the verse: “Neither shall gallant ship pass
thereby” (Isaiah : ). Why? “For the waters were risen, waters to
swim in [mei saĥu], a river that could not be passed through” (Ezekiel
: ). What is the meaning of the phrase mei saĥu? It means that the
water flowed so fast and high it prevented one from swimming. Similarly, Rav Ĥuna said to clarify the meaning of the word “saĥu”: In our
locale they call swimming saĥona, as in the verse: “And when he
shall spread forth his hands in its midst, as he who swims spreads
forth his hands to swim [hasoĥeh lisĥot]” (Isaiah : ).

BACKGROUND

The sons of the Hasmonean dynasty – בנֵי ַח ׁ ְשמוֹנַ אי:
ְּ
Despite the fact that the entire dynasty is referred to in
our own sources as the Hasmonean house, the identity
of the original member of the family bearing that name
is not clear. One theory is that Hasmonean was the appellation of Shimon, the son of Matityahu and brother
of Judah Maccabee, whose descendants served as the
Hasmonean kings for many generations.
Thread of the warp…thread of the woof – …חוּט ׁ ֶשל ׁ ְש ִתי
חוּט ׁ ֶשל ֵﬠ ֶרב: Even when the weaving was done evenly,
and the threads of the warp, i.e., those set in the loom,
were of the same type as the threads of the woof, there
was still a certain diﬀerence between them, in accordance with their specific functions. The threads of the
warp were usually both thinner and stronger than those
of the woof.
NOTES

Even a large Liburnian ship could not pass through
the current – כוֹלה ַל ֲﬠבוֹר ּבוֹ
ָ ְדוֹלה ֵאינָ ּה י
ָ א ִפ ּיל ּו ַל ִ ּב ָירנִין ְ ּג:ֲ As
large ships regularly traverse the sea even thousands of
miles, clearly a ship could also traverse a river, even one
that was wide and deep. The Gemara means that ships
will be unable to cross the river due to the strength of the
current (Maharsha on Yoma 77b).

יוֹסי ִ ּבי ַר ִ ּבי
ֵ ״ל ְ ׂשחוֹת״? ָא ַמר ַר ִ ּבי
ִ  ַמה ּוThe Gemara presents an alternate explanation for this verse. What is
. ּבוּן ַמיִ ין דְּ ִמ ְת ַמ ְּל ִלין ְ ּב ָﬠ ְל ָמאthe meaning of “waters to swim in [saĥu]”? Rabbi Yosei, son of
Rabbi Bun, said: Water that is discussed in the world. The term saĥu
is associated with siĥa, which means discussion or conversation. The
verse indicates that this river will be the topic of every discussion, due
to its high waters and strong current.
. פרק ו׳ דף יז. Perek VI . 17a
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Slopes [ketafrisot] – ק ַט ְפ ִריסוֹת:ְ From the Greek καταφερής, kataferès,
meaning inclined or going down.

״ביּוֹם ַההוּא יִ ְהיֶ ה
ּ ַ ְּכ ִתיב
ָמ קוֹר נִ ְפ ָּתח ְל ֵבית דָּ וִ יד
יוֹש ֵבי יְ ר ּו ׁ ָש ָלִם ְל ַח ַּטאת
ְ ׁ ו ְּל
.ו ְּלנִידָּ ה״

The Gemara continues to discuss this river. It is written: “In that
day there shall be a fountain opened to the house of David
and to the inhabitants of Jerusalem, for purification and for
sprinkling” (Zechariah : ). This river will be used for the
purification of the house of David and the inhabitants of Jerusalem. The Gemara asks: Since this river can serve to purify any
member of the Jewish people, why did the verse single out the
house of David and the inhabitants of Jerusalem?

ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמן ְ ּב ׁ ֵשם
 ִמ ֵ ּבית דָּ וִ ד וְ ַﬠד:ַר ִ ּבי יוֹנָ ָתן
יוֹש ֵבי יְ ר ּו ׁ ָש ַלִם – ְּכ ׁ ֵש ִרים
ְׁ
ְ ִמ ָּכאן וְ ֵא ָילך,ְלנִדָּ ה ו ְּל ַח ָּטאת
 ְּכ ׁ ֵש ִרים,ֵמי ַּת ֲﬠרוֹבוֹת ֵהם
.ְלנִ דָּ ה ו ְּפסו ִּלים ְל ֵמי ַח ָּטאת

The Gemara answers: The verse is not listing those who are fit
to be purified by this river. Rather, it is delineating the various
parts of this river that serve diﬀerent functions. As Rabbi Shmuel bar Naĥman explained in the name of Rabbi Yonatan: From
the dwelling place of the house of David until the residences
of the inhabitants of Jerusalem, the water in this river is considered running spring water, which is fit for the purpose of
purifying a menstruating woman, as well as for use in the waters of purification, i.e., spring water that was mixed with the
ashes of the Red Heifer. From here onward it is considered
combined water, a mixture of spring and rain water, which is fit
for the purification of a menstruating woman but unfit for the
waters of purification.H

 ִמ ֵ ּבית דָּ וִ ד:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
יוֹש ֵבי יְ רו ׁ ָּש ַלִם ְּכ ׁ ֵש ִרים
ְ ׁ וְ ַﬠד
 ִמ ָּכאן,ְל נִ ידָּ ה ּו ְל ַח ָּט את
,וְ ֵא ָיל ְך – ֵמי ְק ַט ְפ ִריסוֹת ֵהן
.ּ ְפסו ִּלין ְלנִ דָּ ה ו ְּל ַח ָּטאת

The Gemara presents an alternate explanation of the verse. Rabbi Elazar said: From the palace of the house of David until
the residences of the inhabitants of Jerusalem, the water is fit
for the purification of a menstruating woman as well as for the
waters of purification. From here onward, it is considered
water running down slopes [ketafrisot],L and is unfitH both for
the purification of a menstruating woman and for the waters
of purification.

ֹאמר ֵא ַלי ַה ַּמיִ ם
ֶ ְּכ ִתיב ״וַ יּ
ָה ֵא ֶלה יוֹצְ ִאים ֶאל ַה ְ ּג ִל ָילה
ַה ַ ּק ְדמוֹנָ ה״ – זֶ ה יָ ם ׁ ֶשל
–  ״וְ יָ ְרד ּו ֶאל ָה ֲﬠ ָר ָבה״,ָּס ְמכו
,זֶ ה יָ ם ׁ ֶשל ִט ֶ ּב ְריָ א

In Ezekiel’s prophecy concerning this river, it is further written:
“Then he said to me: These waters issue forth toward the
eastern region, and shall go down into the Arabah; and when
they shall enter into the sea, into the sea of the putrid waters, the
waters shall be healed” (Ezekiel : ). This eastern region mentioned in this verse is the Sea of Samkhu, which is the modern
Hula Lake in the northern Galilee. “And shall go down into the
Arabah,” this phrase refers to the Sea of Tiberias, i.e., the Sea
of Galilee.

,״ו ָּבא ּו ַהיָּ ָמה״ – זֶ ה יַ ם ַה ֶּמ ַלח
״אל ַהיָּ ָמה ַה ּמוּצָ ִאים״ – זֶ ה
ֶ
 וְ ָל ָּמה נִ ְק ָרא,ַהיָּ ם ַה ָ ּגדוֹל
ׁ ְשמוֹ ״מוּצָ ִאים״ – ְּכנֶ גֶ ד ׁ ְש ֵּתי
 ֶא ָחד ְ ּבדוֹר,ְפ ָﬠ ִמים ׁ ֶשיָּ צָ א
.נוֹש וְ ֶא ָחד ְ ּבדּ וֹר ַה ּ ַפ ָּלגָ ה
ׁ ֱא

“And when they shall enter into the sea,” this is the Dead Sea.
“Into the sea of the putrid waters [mutza’im],” this is the Great
Sea, the Mediterranean Sea. And why was it called mutza’im,
which literally means taken out? This corresponds to the two
occasions that the sea went out and overran the dry land, once
in the Generation of Enosh, when idolatry proliferated, and
once in the Generation of the Dispersion, i.e., that of the
Tower of Babel.

HALAKHA

But unfit for the waters of purification – ו ְּפסו ִּלים ְל ֵמי
ח ָּטאת:ַ A mixture of water that includes water not drawn
from a spring is unfit for sanctifying the ashes of the Red
Heifer. The water of marshes, the water of the Jordan
River, and the water of the Yarmouk River are all mixed
waters and consequently unfit for this purpose (see Para
8:10; Rambam Sefer Tahara, Hilkhot Para Aduma 6:13).
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Water running down slopes is unfit – ֵמי ְק ַט ְפ ִריסוֹת ֵהן
פסו ִּלין:ְ ּ Rainwater that runs down a slope may be used
for immersion only once it collects in one place, even
if the entire flow contains the requisite forty se’a of
water. This ruling is in accordance with the opinion of
Beit Hillel (Mikvaot 5:6; Rambam Sefer Tahara, Hilkhot
Mikvaot 9:16).

אשוֹנָ ה
ׁ  ָ ּב ִר:ַר ִ ּבי ְל ָﬠזָ ר ְ ּב ׁ ֵשם ַר ִ ּבי ֲחנִינָ ה
יאה ו ַּב ׁ ּ ְשנִיָּה יָ צָ א ַﬠד
ָ יָ צָ א ַﬠד ַק ַל ְ ּב ִר
 ַר ִ ּבי ַא ָחא ְ ּב ׁ ֵשם,יאה
ָ יפי ַ ּב ְר ַ ּב ִר
ֵ ֵּכ
אשוֹנָ ה יָ צָ א ַﬠד ֵּכ ֵיפי
ׁ  ָ ּב ִר:ַר ִ ּבי ֲחנִינָ ה
 ו ַּב ׁ ּ ְשנִיָּה יָ צָ א ַﬠד ַﬠ ּכוֹ וְ ַﬠד,יאה
ָ ַ ּב ְר ַ ּב ִר
.יָ פוֹ

Until where did the sea overrun the dry land? Rabbi Elazar said in
the name of Rabbi Ĥanina: In the first instance, the Generation of
Enosh, it went out until Calabria,B in southern Italy, and in the second instance, the Generation of Dispersion, it went out until the
rocks of BarbaryB in North Africa. Rabbi Aĥa said in the name of
Rabbi Ĥanina: In the first instance the sea went out until the rocks
of Barbary, and in the second instance it went out until AkkoB and
until Jaﬀa.

BACKGROUND

Calabria – יאה
ָ ק ַל ְ ּב ִר:ַ A geographic region in southern Italy,
north of Sicily. A mostly mountainous area, Calabria’s rocky
beaches serve as a kind of natural sea barrier that blocks
the currents coming from the Atlantic Ocean in the west.
This accounts for the Gemara’s statement that the sea, i.e.,
the Atlantic, broke into the Mediterranean basin and initially reached Calabria.

תוֹסיף״ – ַﬠד ַﬠ ּכוֹ
ִ ״ﬠד ּפֹה ָתבֹא וְ ל ֹא
ַ The Gemara adds that there is support for this claim from the verse:
 ״ ּופֹה יָ ׁ ִשית ִ ּבגְ אוֹן.וֹסיף
ִ “ ָּתבֹא וְ ל ֹא ּתThus far [ad po] you shall come, but no further, and here your
. ָ ַ ּג ֶּליךָ ״ – ַﬠד יָ פוֹ ָא ׁ ִשית ְ ּגאוֹן ַ ּג ֶּליךproud waves shall be stayed” ( Job : ). The phrase ad po is similar
in meaning to ad ko, which alludes to the city of Akko. The verse is
saying that until Akko you shall come, but no further. Likewise, in
the last part of the verse: “And here [ufo] your proud waves shall be
stayed,” the similarity between the words ufo and Yafo, Jaﬀa, hints that
until Jaﬀa your proud waves shall be stayed.
The Gemara stated above that the waters of the river that emerge from
–  יַ ָּמא ָר ָבא וְ יַ ָּמא דְּ ִמ ְיל ָחא,נִיחא
ָ
 יַ ָּמא דְּ ִט ֶ ּב ְריָ א יַ ָּמא.ית ָקן
ְ  ִ ּב ׁ ְש ִביל ְל ִמthe Temple Mount will reach four seas: The Sea of Samkhu, the Sea
–  ְד ָס ְמכ ּוof Tiberias, the Dead Sea, and the Mediterranean Sea. The Gemara
asks: It works out well that the river will reach the Great Sea, i.e., the
Mediterranean Sea, and the Dead Sea, in order to sweeten them, and
render them drinkable, as they contain saltwater. However, with regard to the Sea of Tiberias, and the Sea of Samkhu, whose water is
already sweet, for what purpose will this river reach them?

Beach on the western coast of Calabria
Akko – ﬠ ּכוֹ:ַ Although this ancient and significant port city
is included in the boundaries of Eretz Yisrael as described
in the Torah, it was never actually conquered by the Jewish
people and remained under the jurisdiction of the rulers
of Sidon. Even during the Second Temple period, when
the Hasmonean dynasty was at its zenith, Akko remained
under foreign control.
Since it was not under Jewish control, Akko was not
consecrated as part of Eretz Yisrael for the purposes of
the mitzvot that are dependent on the Land. The outskirts of the city were under Jewish control and thus were
considered consecrated by the Jews returning from the
Babylonian exile. The Jerusalem Talmud provides highly
specific demarcations of which areas form part of Eretz Yisrael. Despite its unconsecrated status, there were periods
in which Akko contained a significant Jewish community
that produced many illustrious Sages.

BACKGROUND

Barbary – יאה
ָ ב ְר ַ ּב ִר:ּ ַ From the Greek βαρβαρία, barbaria, meaning foreign place. Those who didn’t speak Greek were called
barbarians by the Greeks because their language sounded to
unaccustomed ears as if they were saying barbarbar. The Greeks
referred to the Romans as barbarians, and ironically the Romans
took up the same practice and called whoever was not Roman
a barbarian. Consequently the term barbarian has come to refer
to uncultured people in general. The natives of the North African
coast were thus called barbarians and the area became known
as the Barbary Coast. This name has been preserved through the
generations in various languages with only slight changes, and
is now associated with the local North African tribes, the Berbers.
Akko beach

Jebel Musa, the rocky mountain in Morocco, on the southern side of the Strait
of Gibraltar

Above: Rock of Gibraltar on the northern side of the strait
Left: Strait of Gibraltar and the Barbary Coast, as seen from space. Africa is below
and Europe is above.
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BACKGROUND

Sidon – צַ יְ ָידן: Sidon, which is referred to in other sources as
Beit Tzayda, or Bethsaida, was a village on the northern side of
the Sea of Galilee, adjacent to the estuary of the Jordan River.
The Sages of Tiberias would occasionally meet there to issue
various halakhic rulings.

״ל ִמינָ ּה
ְ יה
ּ  דִּ ְכ ִתיב ֵ ּב,ְל ַר ּבוֹת דְּ גָ ָתם
ִּת ְהיֶ ה ְדגָ ָתם״ – ְל ִמינֵי ִמינִים ִּת ְהיֶ ה
 ָא ַמר ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן, ָּתנֵי.דְּ גָ ָתם
 ַמ ֲﬠ ֶ ׂשה ׁ ֶש ָה ַל ְכ ִּתי ְל צַ יְ ָידן:יאל
ֵ ַ ּג ְמ ִל
יוֹתר ִמ ׁ ּ ְשל ֹׁש ֵמאוֹת ִמינֵי
ֵ וְ ֵה ִביא ּו ְל ָפנַי
.דָּ גִ ים ְ ּב ַת ְמחוּי ֶא ָחד

The Gemara responds that when the water of this river reaches
these seas, their waters will be blessed by an increase in the number of their fish, as it is written with regard to this river: “Their
fish shall be after their kinds” (Ezekiel : ). This verse teaches
that their fish will be of multiple kinds, great in number and
variety. It was likewise taught in a baraita that Rabban Shimon
ben Gamliel said: There was an incident in which I went to
Sidon,B north of the Sea of Galilee, and they brought before me
more than three hundred kinds of fish in one pot.

אתיו וּגְ ָב ָאיו וְ ל ֹא
ָ ָ״בצ
ּ ִ ״וְ נִ ְר ּ ְפא ּו ַה ָּמיִ ם״
 ְּכ ִתיב ״וְ נִ ְר ּ ְפא ּו,נִיתנוּ״
ָּ יֵ ָר ְפא ּו ְל ֶמ ַלח
?ַה ָּמיִ ם״ וְ ַא ְּת ָא ְמ ַר ְּת וְ ל ֹא יֵ ָר ְפא ּו ַה ָּמיִ ם
.ָמקוֹם הוּא ו ׁ ְּשמוֹ ״וְ ל ֹא יֵ ָר ְפאוּ״

The Gemara continues to interpret the verses in Ezekiel: “And the
waters shall be healed…But its miry places and its marshes
shall not be healed; they shall be given for salt” (Ezekiel : – ).
The Gemara points out an apparent contradiction: It is written:
“And the waters shall be healed,” and yet you say that the waters
shall not be healed? The Gemara responds that it is a place called
Velo Yerafu, which means: They will not be healed. This verse is
detailing the locations where the waters will heal, namely the miry
places, the marshes, and a place called Velo Yerafu.

Remains of the entrance to Beit Tzayda

 ְּכ ִתיב ״וְ ַﬠל ַה ַּנ ַחל יַ ֲﬠ ֶלה ַﬠל ְ ׂש ָפתוֹ ִמזֶּ הIt is further written there: “And by the river upon its bank, on
יִבוֹל ָﬠ ֵלה ּו וְ ל ֹא
ּ  ו ִּמזֶּ ה ָּכל ֵﬠץ ַמ ֲא ָכל ל ֹאthis side and on that side, shall grow every tree for food, whose
. יִ ּתֹם ּ ִפ ְריוֹ ָל ֳח ָד ׁ ָשיו ַיְב ֵּכר״leaf shall not wither, neither shall its fruit fail; it shall bring
forth new fruit every month, because its waters issue out of the
Temple; and its fruit shall be for food, and its leaf for healing”
(Ezekiel : ). What is the meaning of the phrase “it shall bring
forth new fruit every month”?
עוֹלם
ָ  ְל ִפי ׁ ֶש ָ ּב: ָא ַמר ַר ִ ּבי יְ הו ָּדה:ָּתנֵי
עוֹשה ְל ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים
ׂ ָ ַהזֶּ ה ְּתבו ָּאה
 ֲא ָבל,חוֹד ׁש
ֶ עוֹשה ִל ׁ ְשנֵים ָﬠ ָ ׂשר
ׂ ֶ וְ ִא ָילן
עוֹשה ְלח ֶֹד ׁש
ׂ ָ ֶל ָﬠ ִתיד ָלבוֹא ַה ְּתבו ָּאה
.עוֹשה ִל ׁ ְשנֵי ֳח ָד ׁ ִשים
ׂ ֶ ֶא ָחד וְ ִא ָילן

It was taught in a baraita that Rabbi Yehuda said: The meaning
of the verse is that in this world, grain produces a crop six
months after it is planted, and a tree produces fruit twelve
months after its fruit is harvested. However, in the future, grain
will produce crops in one month, and a tree will produce fruit
in two months.

.״ל ֳח ָד ׁ ָשיו ַיְב ֵּכר״
ָ –  ַמאי ַט ְﬠ ָמאWhat is the explanation of the words in the verse: “It shall bring
forth new fruit every month [ĥodashav]?” The term ĥodashav,
which incorporates the plural of the word month, indicates that
the fruit will grow in two months. As the time required for grain
to ripen is half the time of that of fruit, grain will ripen in a single
month.
עוֹלם ַהזֶּ ה
ָ  ְל ִפי ׁ ֶש ָ ּב:יוֹסי
ֵ ָא ַמר ַר ִ ּבי
עוֹשה ְל ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים
ָׂ
ַה ְּתב ּו ָאה
 ֲא ָבל,עוֹשה ִל ׁ ְשנֵים ָﬠ ָ ׂשר ח ֶֹד ׁש
ׂ ֶ וְ ִא ָילן
עוֹשה ַל ֲח ִמ ׁ ּ ָשה
ׂ ָ ֶל ָﬠ ִתיד ָלבֹא ַה ְּתבו ָּאה
.עוֹשה ְלח ֶֹד ׁש ֶא ָחד
ׂ ֶ ָﬠ ָ ׂשר יוֹם וְ ִא ָילן
ימי
ֵ ׁ ֶש ֵּכן ָמצִ ינ ּו ׁ ֶש ָﬠ ָ ׂשת ַה ְּתבו ָּאה ִ ּב
יוֹאל ַל ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר יוֹם וְ ָק ַרב ִמ ֶּמ ָּנה
ֵ
,עוֹמר
ֶ ָה

This Gemara presents a dissenting opinion. Rabbi Yosei said: The
meaning of the verse is that in this world grain produces a crop
six months after it is planted, while a tree produces fruit twelve
months after its fruit is harvested. However, in the future, grain
will produce crops in fifteen days, and a tree will produce fruit
in one month, as we found that grain produced a crop in the
days of Joel that ripened in fifteen days, and the omer oﬀering
was brought from that grain on the sixteenth of Nisan. In that
year they brought the omer oﬀering from grain fifteen days after it
was sown.

ַמאי ַט ְﬠ ָמא ״ו ְּבנֵי צִ יּוֹן ִ ּגיל ּו וְ ִ ׂש ְמח ּו
יכם ִּכי נָ ַתן ָל ֶכם ֶאת ַה ּמ ֶוֹרה
ֶ ַ ּבה׳ ֱאל ֵֹה
קוֹש
ׁ מוֹרה ו ַּמ ְל
ֶ יּוֹרד ָל ֶכם ֶ ּג ׁ ֶשם
ֵ ִַלצְ ָד ָקה ו
.אשוֹן״
ׁ ָ ּב ִר

What is the explanation of the verse: “Be glad then, you children
of Zion, and rejoice in the Lord your God; for He gives you the
first rain in just measure, and He causes the rain to come down
for you, the first rain and the latter rain, at the first” ( Joel : )?
The Sages explain that there was a severe drought that year, and
the first rains fell only on the first of Nisan (see Ta’anit a). The
prophet commanded the people to plant their fields, and they
found suﬃcient seeds to sow the fields. The second rains fell on
the fifth of Nisan, and miraculously the grain ripened so quickly
that they were able to bring the omer oﬀering from that grain on
the sixteenth of the month. In the future the grain will ripen as
quickly as it did then.

– ״ל ֳח ָד ׁ ָשיו ַיְב ֵּכר״
ָ יוֹסי
ֵ  ו ַּמה ְּמ ַקיֵּ ים ַר ִ ּביThe Gemara asks: And how does Rabbi Yosei establish the mean.חוֹד ׁש יִ ְהיֶ ה ְמ ַב ֵּכר
ֶ ְחוֹד ׁש ו
ֶ  ְ ּב ָכלing of the verse: “It shall bring forth new fruit every month,”
which apparently indicates that fruit will grow in two months? He
explains that the verse means that each and every month the tree
will bring forth fruit.
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:יוֹחנָ ן ָא ַמר
ָ  ״וְ ָﬠ ֵלה ּו ִל ְתרו ָּפה״ ַר ִ ּביThe aforementioned verse states: “And its leaf for healing
.יה וְ ָת ַרף ְמזוֹנָ ּה
ָ  ֵמצִ יץ ָﬠ ֶל,יה
ּ [ ַּת ְר ּ ֵפterufa]” (Ezekiel : ). The Sages dispute the meaning of
this phrase. Rabbi Yoĥanan said: The word terufa with a tav
is similar to terufa with a tet, which means food. Therefore the
verse means: For its food he sucks the leaves of the tree that
grows on the banks of that river, and ingests their sustenance,
as the leaves of this tree nourish as much as its fruit.
 ְל ַה ִּתיר ּ ֶפה:ַרב ּו ׁ ְשמו ֵּאל ַחד ָא ַמר
 ְל ַה ִּתיר ּ ֶפה: וְ ַחד ָא ַמר,ׁ ֶש ְּל ַמ ְﬠ ָל ן
ﬠ ֶ ּבן הוֹש
ֻ ׁ ְ ַר ִ ּבי ֲחנִינָ ה וְ ַר ִ ּבי י.ׁ ֶש ְּל ַמ ָּטן
 וְ ַחד, ְל ַה ִּתיר ּ ֶפה ֲﬠ ָקרוֹת: ַחד ָא ַמר,ֵלוִ י
. ְל ַה ִּתיר ּ ֶפה ִא ְּל ִמים:ָא ַמר

Rav and Shmuel both interpreted terufa as an allusion to
lehatir pe, to release the mouth, but diﬀered over the exact
meaning. One said it means to release the upper mouth, i.e.,
to open the mouth of a mute person, such that he will be able
to speak if he eats from the fruit of this tree. And the other one
said it means to release the lower mouth, a reference to the
womb; a barren woman who eats from this tree will be able to
conceive. Rabbi Ĥanina and Rabbi Yehoshua ben Levi disagree in a similar manner. One said the verse means to release
the mouth of infertility, and the other one said it means to
open the mouth of the mute.

 ַא ְּת מוֹצֵ א.״ו ְּל ֻﬠ ָּמ ָתן ַ ּב ָ ּצפוֹן״ וכו׳
ְ ּב ׁ ָש ָﬠה ׁ ֶש ָﬠ ָלה נְ בו ַּכ ְדנֶ אצַ ר ְל ָכאן ָ ּבא
 וְ יָ צְ ָאה,נְטוֹכיָ א
ְ דוֹפנֵי ׁ ֶשל ַא
ְ וְ יָ ׁ ַשב לוֹ ְ ּב
: וְ ָא ְמ ָרה לוֹ,דוֹלה ִל ְק ָראתוֹ
ָ ַסנְ ֶה ְד ִרין ְ ּג
יח ֵרב? ָא ַמר
ָ יﬠ זְ ַמן ַה ַ ּביִ ת ַהזֶּ ה ֵל ִה ִ ּג
יכם ְּתנוּה ּו
ֶ  אוֹתוֹ ׁ ֶש ִה ְמ ַל ְכ ִּתי ֲﬠ ֵל:ָל ֶהן
. ְהוֹלך
ֵ ִלי וַ ֲאנִי

In its list of the gates in the Temple, the mishna stated: Facing
the gates in the south were additional gates in the north,
etc. One of the gates in the north was the Gate of Jeconiah,
through which this king departed for exile. The Gemara relates
that you find at the time that Nebuchadnezzar ascended to
Eretz Yisrael to remove Jeconiah, Jehoiachin, from his throne,
three months after he had crowned him instead of his father
Jehoiakim. He came and settled in Dofnei of Antioch,B
where he set up his camp. And the Great Sanhedrin came
out to greet him and said to him: Has the time come for this
House to be destroyed? Is that the purpose for which you
have arrived? He said to them: The king that I crowned to
rule over you, give him to me as a captive and I will go.

:ָ ּבא ּו וְ ָא ְמר ּו ִליהוֹיָ ִכין ֶמ ֶל ְך יְ הו ָּדה
 ֵּכיוָ ן ׁ ֶש ׁ ּ ָש ַמע ֵמ ֶהן. ְנְ בו ַּכ ְדנֶ אצַ ר ָ ּב ֵﬠי ָלך
נָטל ַמ ְפ ְּתחוֹת ׁ ֶשל ֵ ּבית ַה ִּמ ְקדָּ ׁש
ַ ְָּכך
 ִר ּבוֹנוֹ: ָא ַמר ְל ָפנָיו,ָﬠ ָלה ְלגַ גּוֹ ׁ ֶשל ֵה ָיכל
ָ ְל ׁ ֶש ָﬠ ַבר ָהיִ ינ ּו נֶ ֱא ָמנִים ְלך,עוֹלם
ָ ׁ ֶשל
 ַﬠ ְכ ׁ ָשיו,ּחוֹתיךָ ְמסו ִּרין ָלנו
ֶ וְ ָהי ּו ַמ ְפ ְּת
ָחוֹתיך
ֶ ׁ ֶש ֵאין ָאנ ּו נֶ ֱא ָמנִים – ֲה ֵרי ַמ ְפ ְּת
: ַחד ָא ַמר,מוֹר ִאין
ָ  ְּת ֵרין ֲא. ְָמסו ִּרין ְלך
 ָ ּב ָאה: וְ ַחד ָא ַמר,ּזְ ָר ָקן וְ עוֹד ל ֹא יָ ְרדו
 ֵּכיוָ ן ׁ ֶש ָרא ּו ָּכל.ּנְט ָל ַתן ִמיָּ דוֹ
ָ ְּכ ִמין יָ ד ו

They came and said to Jehoiachin, king of Judea: Nebuchadnezzar requires that you be taken into captivity to Babylon.
When he heard this from them, he took the keys of the
Temple and ascended to the roof of the Sanctuary and said
before Him: Master of the Universe, in the past we were
faithful to You and Your keys were handed over to us. Now
that we are not faithful, Your keys are handed over to You.
Two amora’im dispute what happened next: One said that
Jehoiachin took the keys and threw them up to the heavens
and they have not yet descended from there. And one said
that the likeness of a hand came and took them from his
hand. When all

BACKGROUND

Antioch – נְטוֹכיָ א
ְ א:
ַ This was one of the most important cities in
the ancient Middle East. Seleucus I established it and named for his
father, Antiochus, in approximately 300 BCE. The city was located
on the eastern side of the Orontes River, in the shadow of the
Taurus Mountains to the northwest, approximately 25 km from the
Mediterranean Sea. Situated at a major crossroads, Antioch was a
key trade center for hundreds of years. The ruins of ancient Antioch
can be found near modern Antakya, in the Hatay province of Turkey.
Antioch was a significant Jewish center from the time of its
founding and throughout the Roman and Byzantine periods. The
Jews there maintained contact with the Jewish community and
leaders in Eretz Yisrael.

Map showing location of Antioch

Perek VI
Daf 17 Amud b
יהן
ֶ וֹת
ֵ ֹּאש ַ ּגג
ׁ חוֹרי יְ הו ָּדה ֵּכן – ָﬠל ּו ְלר
ֵ
״מ ּ ָ ׂשא
ַ  ָה ָדא הוּא דִּ ְכ ִתיב.ּוְ נָ ְפל ּו ו ֵּמתו
ֵ ּגיא ִחזָּ יוֹן ַמה ָּל ְך ֵאיפוֹא ִּכי ָﬠ ִלית
 ְּת ׁשוּאוֹת ְמ ֵל ָאה ִﬠיר.ּכו ָּּל ְך ַל ַ ּגגוֹת
.הוֹמיָּ ה וגו׳״
ִ

the nobles of [ĥorei]L Judea saw what had occurred, they
went up to the top of their roofs and fell and died. This is as
it is written: “The burden concerning the Valley of Vision.N
What ails you now, that you have wholly gone up to the
housetops, you that are full of uproar, a tumultuous city, a
joyous town? Your slain are not slain with the sword, nor dead
in battle” (Isaiah : – ). Isaiah prophesies about Jerusalem,
the Valley of Vision, which will be conquered by Nebuchadnezzar, crying: What ails you, Jerusalem, that your nobles will
go up to the rooftops and fall to their deaths? Your dead will
not be slain with the sword or in battle; they will die by falling
from the rooftops.

LANGUAGE

Nobles of [ĥorei] – חוֹרי:
ֵ The word ĥorim means dignitaries, nobles,
ministers, and deputies. See Nehemiah 13:7; I Kings 21:8 and the
Radak on that verse; see also Isaiah 34:12, where ĥorim is the parallel
term for ministers. It is also possible that ĥorim is a term for freemen
who were exempt from royal taxes.
NOTES

The Valley of Vision –  ֵ ּגיא ִחזָּ יוֹן: Jerusalem is known as the Valley of
Vision because all eyes look toward it (Rashi, Ta’anit 29a). However, in
his commentary on Isaiah 22:1, Rashi writes that Jerusalem is known
by this name because most prophetic visions mention Jerusalem.
: פרק ו׳ דף יז. Perek VI . 17b
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HALAKHA

Eight tables – שמוֹנָ ה ׁ ֻש ְל ָחנוֹת:
ְ ׁ There were eight marble tables
in the Temple slaughtering area upon which the pieces of meat
from the oﬀerings were placed. The priests would wash the meat
on these tables before eating it (Rambam Sefer Avoda, Hilkhot
Beit HaBeĥira 5:13).
And two on the western side of the ramp – ו ׁ ְּשנַיִ ם ְ ּב ַמ ֲﬠ ַרב ַה ֶּכ ֶב ׁש:
There were two tables on the western side of the altar: One of
marble, upon which the priests placed the limbs of the oﬀerings,
and one of silver, where they placed the sacred vessels (Rambam
Sefer Avoda, Hilkhot Beit HaBeĥira 2:15).
And two in the Entrance Hall on the inside – ו ׁ ְּשנַיִ ם ָ ּבאו ָּלם ִמ ִ ּב ְפנִים:
There were two tables on the inside of the Entrance Hall, near the
entrance to the Temple. One was made of marble, upon which the
shewbread was placed when it was brought into the Sanctuary.
The other was made of gold, for the shewbread on its exit from
the golden table in the Sanctuary. This is due to the principle that
in matters of sanctity one elevates to a higher level rather than
downgrades to a lower one (Rambam Sefer Avoda, Hilkhot Beit
HaBeĥira 3:16).
BACKGROUND

The slaughtering area – בית ַה ִּמ ְט ָ ּב ַחיִ ים:ּ ֵ

הלכה ג מתני׳ ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר
 ׁ ְשמוֹנָ ה.ׁ ֻש ְל ָחנוֹת ָהי ּו ַ ּב ִּמ ְקדָּ ׁש
,ׁ ֶשל ׁ ַשיִ ׁיש ְ ּב ֵבית ַה ִּמ ְט ָ ּב ַחיִ ים
.יחין ֶאת ַה ְּק ָר ַביִ ים
ִ יהן ְמ ִד
ֶ ׁ ֶש ֲﬠ ֵל

alakha · mishna This mishna details the exact
location and purpose of the thirteen tables in the Temple. There
were thirteen tables in the Temple. EightH of them were made of
marble and were located in the slaughtering area,B north of the
altar, where the priests would slaughter the oﬀerings of the most
sacred order. Upon these tables they would wash the innards of
the oﬀerings, as the marble was cool and preserved the freshness
of the meat.

 ֶא ָחד ׁ ֶשל,ו ׁ ְּשנַיִ ם ְ ּב ַמ ֲﬠ ַרב ַה ֶּכ ֶב ׁש
 ַﬠל ׁ ֶשל.ׁ ַשיִ ׁיש וְ ֶא ָחד ׁ ֶשל ֶּכ ֶסף
 וְ ַﬠל,נוֹתנִין ֶאת ָה ֵא ָב ִרים
ְ ׁ ַשיִ ׁיש
.ׁ ֶשל ֶּכ ֶסף ְּכ ֵלי ׁ ָש ֵרת

And there were two more tables on the western side of the ramp,H
south of the altar, one of marble and one of silver. On the table
of marble they would place the limbs before they were sacrificed,
and from there the priests would bring them up to the altar. On
the table made of silver they would place the ninety-three sacred
vesselsN brought out from the Chamber of Vessels each morning
for the services of that day.

ו ׁ ְּשנַיִ ם ָ ּבאו ָּלם ִמ ִ ּב ְפנִים ַﬠל ּ ֶפ ַתח
 ֶא ָחד ׁ ֶשל ׁ ַשיִ ׁיש וְ ֶא ָחד ׁ ֶשל,ַה ַ ּביִ ת
נוֹתנִין ֶל ֶחם
ְ  ַﬠל ׁ ֶשל ׁ ַשיִ ׁיש.זָ ָהב
 וְ ַﬠל ׁ ֶשל זָ ָהב,נִיסתוֹ
ָ ַה ּ ָפנִים ִ ּב ְכ
,יאתוֹ
ָ ִִ ּביצ

And there were two tables in the Entrance Hall to the Sanctuary,
on the insideH of the Entrance Hall, near the opening to the Temple, one of marble and one of gold. On the table of marble they
would put the shewbread before its entrance to the Sanctuary
after it was baked on the eve of Shabbat. And they would place
the old shewbread on the table of gold upon its exit from the
Sanctuary, to be divided among the priests.

.מוֹר ִידין
ִ קוֹד ׁש וְ ל ֹא
ֶ  ׁ ֶש ַּמ ֲﬠ ִלין ַ ּבThe reason the shewbread was placed on a marble table before being
brought into the Sanctuary and on a golden one upon when removed from there is that one elevates to a higher level in matters
of sanctity and one does not downgrade. Since it had been placed
on the golden Shewbread table all week inside the Sanctuary, upon
its removal it could not be derogated to a marble table and so was
placed on a diﬀerent golden table in the Entrance Hall.
(1) Slaughtering area
(2) Tables and columns

 ֶא ָחד ׁ ֶשל זָ ָהב ִמ ִ ּב ְפנִים ׁ ֶש ָﬠ ָליוFinally, there was one table of gold inside the Sanctuary, i.e. the
. ֶל ֶחם ַה ּ ָפנִים ָּת ִמידShewbread table, upon which the shewbread was placed always.

gemara

יוֹסי
ֵ  ַר ִ ּבי. ַﬠל ׁ ֶשל ֶּכ ֶסף:גמ׳ ָּתנֵי
ְ ּב ׁ ֵשם ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר ַרב יִ צְ ָחק
ַר ִ ּבי ֲחנַ נְ יָ ה ָמ ֵטי ָ ּב ּה ְ ּב ׁ ֵשם ַר ִ ּבי
 ִמ ּ ְפנֵי, ֵלית ָּכאן ׁ ֶשל ֶּכ ֶסף:יוֹחנָ ן
ָ
.יח ׁ ֶשהוּא ַמ ְר ִּת

The mishna stated that the shewbread was placed
on a marble table when it was brought into the Sanctuary. The
Gemara cites a diﬀerent opinion: As it was taught in a baraita:
When the shewbread was brought into the sanctuary it was placed
on a table of silver.N In accordance with the opinion stated in the
mishna, that the bread was placed on a marble table, Rabbi Yosei
said in the name of Rabbi Shmuel bar Rav Yitzĥak, who said that
Rabbi Ĥananya cites this tradition in the name of Rabbi Yoĥanan:
There was no table of silver here, as it boils, i.e., it heats articles
placed upon it, which could cause the shewbread to grow moldy.

 זֶ ה ֶא ָחד ִמן ַה ּנ ִִּסים:ל ֹא ֵכן ָּתנֵי
 ׁ ֶש ְּכ ׁ ֵשם,ׁ ֶש ּנ ֲַﬠ ׂש ּו ְ ּב ֵבית ַה ִּמ ְקדָּ ׁש
ִיחין אוֹתוֹ חוֹם ָּכךְ ָהי ּו
ִ ׁ ֶש ָהי ּו ַמ ּנ
 ׁ ֶש ֶּנ ֱא ַמר,יאין אוֹתוֹ חוֹם
ִ ִמוֹצ
.״לשׂ וּם ֶל ֶחם חֹם ְ ּביוֹם ִה ָּל ְקחוֹ״
ָ

The Gemara raises a diﬃculty: Wasn’t it taught in a baraita as follows: This was one of the miracles that were performed in the
Temple, that just as they would place the shewbread hot as it came
out of the oven, so too they would remove it hot, as it is stated:
“To put hot bread in the day when it was taken away” Samuel
: ). When they removed the shewbread after seven days on the
golden table, it was as hot as it was when they originally placed it
there. Why, then, were they concerned about placing the shewbread on a silver table, if it would remain warm in any event?

NOTES

On the table of silver they would place sacred vessels –
ﬠל ׁ ֶשל ֶּכ ֶסף ְּכ ֵלי ׁ ָש ֵרת:ַ The early commentaries explain that this
refers to the ninety-three sacred vessels that were taken out at
the start of the day for the services of the day (Rosh, Tamid 31b).
The later commentaries note that it is unclear how all ninetythree vessels could fit on a single table. They further question
the very placement of the vessels on this table, as this is not the
appropriate place for them. Rather, they belong at the entrance
to the courtyard, so that they are available for all of the services
of the oﬀerings. These commentaries therefore explain that
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that those vessels were placed in a vestibule, while the silver matters of sanctity one elevates to a higher level rather than
table served to hold the vessels that the priests used for the downgrades to a lower one. The opinion of this tanna that
services on the altar, e.g., the burning of the incense or the they would use a silver table is based upon the principle that
pouring of the libations. If the priest needed to rest during there is no poverty in a place of wealth. In other words, the
these services, he would place the vessels on this table. Some Temple is the glory of Israel, and the community is responsible
suggest that the priest would also mix the meal oﬀerings on for providing its needs. Since the community is not a pauper, it
this table (Ĥiddushim UBiurim).
is unbecoming to the Temple to treat it frugally. Therefore, all
the requirements of the Temple were provided generously and
It was taught, on a table of silver – תנֵי ַﬠל ׁ ֶשל ֶּכ ֶסף:ָּ
The priests would transfer the shewbread from this silver table with splendor, including this table. Consequently, the table was
to the golden table, in accordance with the principle that in made of silver, not marble.

 ֵאין ַמזְ ִּכ ִירין:ﬠ ֶ ּבן ֵלוִ י ָא ַמר הוֹש
ֻ ׁ ְ ַר ִ ּבי יThe Gemara answers that Rabbi Yehoshua ben Levi said: One does
.נִסים
ִּ  ַמ ֲﬠ ֵ ׂשהnot mention miraculous events. Despite the fact that miracles
occur, one should not rely on them, but rather act according to the
laws of nature. Therefore the priests did not place the bread on a
silver table that could have spoiled the shewbread through natural
causes.
 ל ֹא ָהיָ ה ׁ ָשם:קוֹמי ַר ִ ּבי ִא ָילא
ֵ ְ ּבעוּן
?ֶל ֶחם ַמה ּו ְל ָהנִיחוֹ ְל ׁ ַש ָ ּבת ַה ָ ּב ָאה
 ְּכ ִתיב ״וְ נָ ַת ָּת ַﬠל ַה ׁ ּשו ְּל ָחן:ֲא ַמר לוֹן
ֶל ֶחם ּ ָפנִים ְל ָפנַי ָּת ִמיד״ – ֶל ֶחם ּ ָפנִים
.ֲא ִפילּ ּו ּ ָפסוּל

They raised a dilemma before Rabbi Ila: If one week there was no
new bread to replace the old bread on the shewbread table, what is
the halakha with regard to leaving the old shewbread until the next
Shabbat?H On the one hand, as the time has arrived for the bread
to be removed and divided among the priests, if it remains after this
time it could be considered notar, left over, and disqualified by remaining overnight. On the other hand, as there is no new bread to
replace it, perhaps this bread would still be considered the shewbread of the table and would not be disqualified until new bread
would be brought. Rabbi Ila said to them that it is written: “And
you shall set upon the table shewbread before Me always” (Exodus : ). There should always be shewbread on the table, even if
it is disqualified.N

 דִּ ְכ ִתיב, ֲﬠ ָ ׂש ָרה ׁ ֻש ְל ָחנוֹת ָﬠ ָ ׂשה ׁ ְשלֹמֹהThe Gemara cites a baraita that discusses the shewbread table: SolN
יכל
ָ  ״וַ יַּ ַﬠ ׂש ׁשו ְּל ָחנוֹת ֲﬠ ָ ׂש ָרה וַ יַּ נַ ח ַ ּב ֵהomon built ten tables for the Temple, modeled after the shewbread
table.
As
it
is
writt
en: “He made also ten tables, and placed
.ֲח ִמ ׁ ּ ָשה ִמיָּ ִמין וַ ֲח ִמ ׁ ּ ָשה ִמ ּ ְ ׂשמֹאל״
them in the Temple, five on the right side and five on the left”
( Chronicles : ).
ימר ֲח ִמ ׁ ּ ָשה ַ ּבדָּ רוֹם וַ ֲח ִמ ׁ ּ ָשה
ַ ִאין ֵּת
ַ ּב ָ ּצפוֹן – וַ ֲהל ֹא ֵאין ַה ׁ ּ ֻש ְל ָחן ָּכ ׁ ֵשר
 ׁ ֶש ֶּנ ֱא ַמר ״וְ ֶאת ַה ׁ ּ ֻש ְל ָחן,ֶא ָּלא ַ ּב ָ ּצפוֹן
לוֹמר
ַ  ַמה ַּת ְלמוּד,ִּת ֵּתן ַﬠל צֶ ַלע צָ פוֹן״
״ח ִמ ׁ ּ ָשה ִמיָּ ִמין וַ ֲח ִמ ׁ ּ ָשה ִמ ּ ְ ׂשמֹאל״
ֲ
ימין ׁ ֻש ְל ָחנוֹ ׁ ֶשל מ ׁ ֶֹשה
ִ  ֲח ִמ ׁ ּ ָשה ִמ,ֶא ָּלא
.וַ ֲח ִמ ׁ ּ ָשה ִמ ּ ְ ׂשמֹאלוֹ

ַאף ַﬠל ּ ִפי ֵכן ל ֹא ָהיָ ה ְמ ַסדֵּ ר ֶא ָּלא
״את
ֶ  ׁ ֶש ֶּנ ֱא ַמר,ְ ּב ׁ ֶשל מ ׁ ֶֹשה ִ ּב ְל ָבד
 ַר ִ ּבי,ַה ׁ ּ ֻש ְל ָחן ֲא ׁ ֶשר ָﬠ ָליו ֶל ֶחם ַה ּ ָפנִים״
 ַﬠל ּכו ָּּלן:אוֹמר
ֵ יוֹסי ֵ ּבי ַר ִ ּבי יְ הו ָּדה
ֵ
״את ַה ׁ ּשו ְּל ָחנוֹת
ֶ  ׁ ֶש ֶּנ ֱא ַמר,ָהיָ ה ְמ ַסדֵּ ר
.יהם ֶל ֶחם ַה ּ ָפנִים״
ֶ וַ ֲﬠ ֵל

The Gemara asks: If you say that right and left refer to the sides
of the entrance to the Sanctuary, which means that Solomon set
up five tables in the southern side of the Sanctuary to the left of
its entrance, and five in the northern side of the Sanctuary to the
right, this is diﬃcult. The Gemara explains the diﬃculty: Isn’t the
table fit only if it is in the northern part of the Sanctuary, as it is
stated: “And you shall put the table on the north side” (Exodus
: )? If so, what is the meaning when the verse states: “Five on
the right side and five on the left”? Rather, it must mean that the
table prepared by Moses was positioned in the proper place in the
Sanctuary, and five of the tables made by Solomon were placed to
the right of the table of Moses, and five to its left.
Even so, despite the fact that there were so many tables in the Sanctuary, the priest would arrange the shewbread only on the table
of Moses alone, as it is stated: “And Solomon made all the vessels
that were in the House of the Lord, the golden altar, and the table
whereupon the shewbread was, of gold” Kings : ). The use of
the definite article “the” to describe the table indicates that there
was one unique table upon which the shewbread was arranged, the
table of Moses. Conversely, Rabbi Yosei, son of Rabbi Yehuda,
says: He would arrange the shewbread on all of the tables, each
one in turn, as it is stated: “And the tables upon which was the
shewbread” ( Chronicles : ). This verse indicates that the shewbread was placed on all the tables.

HALAKHA

If there was no new bread, what is the halakha with
regard to leaving it until the next Shabbat – ל ֹא ָהיָה ׁ ָשם
ל ֶחם ַמה ּו ְל ָהנִיחוֹ ְל ׁ ַש ָ ּבת ַה ָ ּב ָאה:ֶ If the shewbread, along with
the bowls of frankincense, is left on the golden table for a
few weeks and not exchanged for new ones, no prohibition
has been violated (Rambam Sefer Avoda, Hilkhot Temidin
UMusafin 5:13).
NOTES

What is the halakha with regard to leaving it until the
next Shabbat…even if it is disqualified – ַמה ּו ְל ָהנִיחוֹ
ה…א ִפ ּיל ּו ּ ָפסוּל
ֲ ל ׁ ַש ָ ּבת ַה ָ ּב ָא:ְ Some commentaries explain that
if there is no new shewbread available for the new week,
the shewbread from the previous week is left on the table
until the next Shabbat. According to this explanation, the
phrase: Even if it is disqualified, is imprecise, as leaving the
shewbread on the table does not disqualify it. If this were
the case and the shewbread were actually disqualified, there
would be no point in leaving it on the table, as the mitzva of
the shewbread could not be fulfilled in this manner. Rather,
the phrase means: Even if it could be rendered disqualified,
by removing it from the table and leaving it on the floor
until nightfall, as long as it has not been removed from the
table it can remain there until new bread is brought (Talmid
HaRashbash; Har Efrayim; see also Rabbeinu Meshulam, and
Rash Sirilio in his second explanation).
Others claim that the Gemara’s description of the shewbread as disqualified should be taken at face value. Since
shewbread is fit for one week from when it is first placed on
the table, as soon as this time has passed, the bread is rendered disqualified. Therefore, when it is removed from the
table the following week it must be taken out and burned,
as is the case for all disqualified oﬀerings. However, if there is
no new shewbread available, it is best to keep the old bread
on the table, as this fulfills the mitzva of ensuring that there
is bread continuously present on the shewbread table. The
requirement that there always be bread on the shewbread
table can be fulfilled even with disqualified bread (Korban
HaEida in his second explanation; Mahara Fulda).
Solomon built ten tables – ﬠ ָ ׂש ָרה ׁ ֻש ְל ָחנוֹת ָﬠ ָ ׂשה ׁ ְשלֹמֹה:ֲ
Despite the indication in the mishna that there was only one
table in the Temple for the shewbread, the commentaries
explain that this baraita does not contradict the mishna.
The reason is that the mishna counts only those tables that
were present in the Second Temple, where there was only
one shewbread table, as in the Tabernacle.
Some commentaries have found this explanation diﬃcult
in light of the Gemara in Yoma 51b, which indicates that
even in the Second Temple there were ten additional tables,
as explained by Tosafot there (see Rashi). The anonymous
commentary in tractate Tamid resolves this diﬃculty by
explaining that the tanna of the mishna counts only the
table upon which the shewbread was actually placed, not
the other tables. According to this opinion, the other nine
tables in the Temple were for show and were never used,
in accordance with the statement of the first tanna in the
baraita here.

, ִמזְ ָרח ו ַּמ ֲﬠ ָרב ָהי ּו נְ תוּנִין דִּ ְב ֵרי ַר ִ ּבי: ָּתנֵיThe Gemara continues to discuss the shewbread table. It was taught
 צָ פוֹן:אוֹמר
ֵ  ַר ִ ּבי ֶא ְל ָﬠזָ ר ֵ ּבי ַר ִ ּבי ׁ ִש ְמעוֹןin a baraita: All the tables, both of Moses and Solomon, were posi. וְ ָדרוֹם ָהי ּו נְ תוּנִיןtioned from east to west, in the northern part of the Sanctuary, so
that their length ran parallel to the length of the Sanctuary. This is
the statement of Rabbi Yehuda HaNasi. Rabbi Elazar, son of
Rabbi Shimon, says: They were placed from north to south, and
their length was to the width of the Sanctuary.
,נִיחא
ָ –  ַמאן דְּ ָא ַמר ִמזְ ָרח ו ַּמ ֲﬠ ָרבAccording to the one who said that the tables were placed from east
 ַמאן דְּ ָא ַמר. ּכו ְּל ֶהן ְראוּיִ ין ְל ׁ ֵשירוּתto west it works out well, as they are all suitable for service. The
 צָ פוֹן וְ ָדרוֹם – נִ ְמצָ א ׁ ֻש ְל ָחן ַ ּבדָּ רוֹםtables were positioned in a manner that rendered them all fit for
service, as the table could be used only in the northern part of the
Sanctuary, in accordance with the verse: “And you shall put the table
on the north side” (Exodus : ). However, according to the one
who said that they were placed from north to south, the table, i.e.,
five of the tables, are found in the southern part of the Sanctuary,
: פרק ו׳ דף יז. Perek VI . 17b
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